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MY FATHER AND MOTHER

TpopeETa



SUNMNARI,

The wvhole Thesis is divided inteo three parts:

In the first part the views of Plate's forerunners on
the nature of the human soul and its immortality are
discussed very briefly.

The survey shows that Plate's predecessors treat the
vhole problem in comnection with the Universe relying on
vague and unreliable myths, folklore and popular beliefs.
The nature of the human soul and its immortality is

also examined in the second part, as it is represented in the

Platonic dialogues and in the third one, as it is portrayed
in the Pauline Epistles.

In the second part it is stated that Plato conceives the
human soul as a pure spiritual prineiple, a rational distinet

entity, the source of life, in fact life itself; though it is

unereated, nevertheless it is a "process", albeit not a
physical one, being intermediate between the Forms and the

Universe.

Plato views the soul as simple and uncompounded, The
so=called "parts® are not real or distinet parts or separate
elements of the soul at ally they are simply spiritual
faculties, transitory and temporary manifestations, owing

their existence to the soul's connection with the body, which
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is the prison<house of the soul, a hindrance te it, an
impediment to the higher activities of the soul and on the
whole the source of evil and corruption, Finally he

regards the soul in general, and hence, the individual soul in
particular as being inherently immortal and deathless.

The third part deals with the psychological terms; soul,
spirit, body, with the trichotomy of man and the resurrection
body .

Soul, not a very important term, denotes for St. Paul
the vital prineiple, the prineiple of animal and human life
invelving a state of consciousness, of will and feeling.

Spirit is described as the ruling imnner power of our
entire human existence; it is the source of human

consciousness and intelligence, the seat of feeling and will;
further it is the Godeconscious element in man,

The body is the temple of the loly Spirit; it can be
transformed and redeemed, it is accessible to God or evil.

St. Paul's trichotomiec passage (1. Thess. 5-23) is a
rhetoric-liturgical sentence and is concerned with the
preservation and sanctification of the whole, of the entire
man.

The resurrection body must be thought of not as
identical with or similar to our physical and earthly one,
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but as an inherent organie continuum, a psycho-physic
organism, a unified person, the entire man, fit and suitable
for the new, glorious and perfect life in the Kingdom of God,

which in our day we call the individual, the personality, the
l.lr. the “I",

The resurrection of believers is an act and gift of
God through our risen lLord and Saviour Jesus Christ.

The conelusion is that we cannot speak lightly about
similarities or parallelisms in any form between the two

great thinkers on the theory of the human soul and its
:ﬁ-nmrtnlttr-

There is no affinity vhatsoever between them
either in ideas, langusge, form, content, points of doetrine,
or phraseologye.
and real.

The difference bLetween them emerges sharp
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PREFACE.

4

The ain of thig work is to study the Platonic
and Pauline theory of the human soul and its
irmortality and to detect possible similarities.

Our study is exegetical and historical rather
than speculative,

The nmaterial is drawn in Plato from authentic
works alone; In St, Paul likewise from the
undoubted works, with only occasiocnal references to

Ephesidns, the Pastorals and llebrews,

The translations in Plato are taken from the
Loeb Classical Library, Cornford, Hackforth and

others; the Pauline from the RSV,



PART I

PEE-PLATONIC BACLUEDUND: Platotl's forerunners
on the nature of human soul and its
immorteality.

[

1 . HOMER

It is extremely difficult, I think, to form a clear
picture of, or to define precisely, the Homeric vsyche in

our nodern sense as "Homer has no one word to characterize

the mind or the soul"l and "he has an unusually large
2

psychological vocabulary!".
In the first place, the Houeric psyche means breath,

breath~-life, breathlike, something airy or gh.ostlike.3

1. B. Snell, The Discovery of the lind, Oxford (1953) p.8.
See also E.I. Dodds, The Greeks and the Irrational,
University of California Press (1951) pp.l5, 25, n.95.

2. J.E. Burnet, "Soul", ERE, XI (1920) p.738; E. Rohde,
Psyche, London (1950) p.5.

>. ©E. Rohde, Psyche, p.5; J. Burnet, "Soul", ERE, XI
(1920) p.730; Idea, "The Socratic Doctrine of the
Soul", Essays and Addresses, London (1929) p.142;

- H.G. Liddell and K. Sgott, ! $uXij', Greek-English
Lexicon, Oxford 8%897 ) p.1760; A. Anu(mp n)ou, Ersq,u}{ﬁn
¢ L1 SV t8uoe Athens (1951) p.c004;
ﬁ@%!aC%%iiff,’AgLexicghgfthe Homeric Dia%ZQI,p
Glasgow (1924) p.424. o
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Its meaning is better explained by Professor Page, who very
discerningly says: "Psyche, for which 'ghost'! is a much
better word than 'soul', is not to be thought of as a
spiritual essence or inmate of the body, or as the sun of
its intellectusl ana emotional faculties. It is very like
what we might call a 'ghost'".l

Further, this psyche has neither any connection with
the living body nor any .:tvllectual or emotional function
whatever. Its only recorded association wilith the body
which we find in the Homeric poems is to leave it.?  Thus
the soul may leave the body temporarily when it faints or
swoons3 or it escapes through the teeth.(mouth)4; it
escapes through '"the striciken wound".5

Since the psyche holds the above mentioned function
towara the living man it naturally follows that the body
seems to be far more importaent and more egsential than the

soul. In this respect, W. Carpeile observes "all the

1. D. Page, The Homeric Odyssey, Oxford (1955) p.22;
Similarly S.C.F. Salaond in his book, The Christian
Doctrine and Immortality, Edinburgh (1895) p.121, e
writes: "The ¢uXf 1s more a physical thing than a
mental; material rather than immaterial; apprehensible

yet shadowy. It 1s the bond or principle of animal

life, something more than breath but less than mind or
spirit'h,

2. See also E.R. Dodds, The Greeks and the Irrational, p.l1l5.
3. Il. V 696-7.

4, Il. IX 408-9.

. Il. XIV 518-9; 11l. XVISs05, 856; Il. XXII 362.
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activities, mental or other of the human personallty, such
as feeling, thought, volition, exertion, are regarded as
being possible only so long as body and soul are united;
in fact they are in the strictest sense functions of the
body . ( uévoc, vboc, pfHtoc, Pourf) nal JSupdg )
also are bodily faculties or powers, and although they can
assert themselves only with nsyche, at once the '"second ego'
of man and the principle of his animal life remains within
him, yet they are in no sense evolved from the inherent
capacities of the soul which has absolutely no share in

the waking activities of man",t

But where does the reacl living man lie, or which one of
the two component factors constitutes the complete nerson-
ality or ego? In this matter Homer is self-contradictory.
According to a number of passages he contrasts with the
body: "and sent forth to Hades many valiant souls of
warriors, and made themselves (abrodg )".2 Also "For the
whole night long hath the snirit of hanless Patroclus stood
over me, weeping and wailing, and gave me charge concerning
each thing and was wondrously like his very self"3
( <{¥bonedov al1l ) or with the soul, "until

1. W. Cuppelle, "Body", ERE, II (1909) p.7609.

2., I1l. I, 5>-4, trans. A.T. Murray, Homer, the Iliad, Vol.l,
London (1937) p.3 in LCL; also D.B. Monro, Homer
Iliad, Books I-XIII, Oxford (18947) p.248, who rightly
translates '"their bodies" and remarks, p.LXX, nara.46:

hence in Il. I 4 to distinguish the bocy as the actual
person from the soul or life'",.

5. 1l. XXIII, 104-6, trans. ibid. Vol.II, London (1934) p.503.
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such time as I myself { attdc &ydv ) be hidden in
Hades".™

The answer might be exnressed as follows:-

For Homer, neither the psyche alone nor the body

itself is the living man or real personality or ego, but

the union or fusion of both,2

We must mention here that some scholars hold different

views from those of Rohde™; they suggest that Homer
regards the Thymos ( 9updc) as a third distinct entity in
living3 man and then he uses it in a sense of psyche and
instead of this word.4 Gomperz traces '"a two-soul theory"
in Homer and suggests that the word thymos may be taken as

a second soul in addition to the soul.5

l. Il. AXIII, 244, trans. A.T. lurray, Homer, the Iliad

Vol. II, p.513; see also in Il. XI, 262-3, XIV 456-7,

2. See also E. fohde, Psyche, 1u.6; '"both the visible man
(the body and its faculties) and the in-dwelling nsyche
could be described as the Man's 'self!. According to
the Homeric view, human beings exist twice over; once
a5 our outward and visible shape and again as an

invisible 'image' which only gains its freedom in death.
This, and nothing else, is the psyche.

5. ©S.G.F. Brandon, Man and his Destiny in the Great Keligions,
Manchester (1962) on p.160 n.5, and especially sefe in

Professor R.B. Onians, The Origin of the Furopean
Thought, Cumbridge (L$51) pp.23-40, 44-61, 66-74, 79-£3,
95-100, 103-12, where there is a wide variety of
references.

4. W. Jaeger, The Theology of the Early Greek Philosonhers,
Oxford (1947) pp.74-80, B2.

. J.H. Gomperz, Greex Thinkers, London (1901) Vol. I, p.249;
and in E. Rohde's Psyche, pp.50-1 n.58.
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We can hardly accept and surport the contention that
thymos stands instead of soul in Homeric poems, in snite
of the fact that the above scholars etymnologically,
linguistically and with skill and profundity, have exranded
and elaborated this. The fact reuains that thymzos in
Homer "is neither the soul nor (as in Plato) a 'part of the
soul'', It may be defined roughly and generally.as the
organ of feelingl or as '"the generator of wmotion or
agitation while mind ( voU¢ ) is the cause of ideas and
images".2

Rohde, who rejects and refutes at length the Gomrerz
"two-soul" theory, explains this statement much wmore clearly
when he says: "Again and again the thymos (Svpéc ) is
clearly referred to as a mental faculty of the living body;
either thinking or willing or merely feeling. ( 9uul,voéw,

Noape Jupdv,duud,detoar, yndfdoer dupd,,EXoAdoato

dupd £6WEN ... )
It 1s the seat of the emotions, (0 € voc

aapedupbdy)  and belongs to the body of the living
man, and especially enclosed in the ( ¢pe€vec ). In the

face of this, 1t 1s impossible to regard it as something

1. E.R. Dodds, The Greess and the Irrational, p.l16.

2. B. Snell, The Discovery of the Mind, p.8.



6.

independent of the body. Once indeed, H 131,1 the

thymos (9vpdc ) is spoken of instead of soul (¢uXfi ) as
that which goes down to Hades, but this can only be an
error or an oversight ......"2 and elsewhere: "In the

Line H 131 we really then do have thymos (dupéc ) instéad
of soul (¢uXfh ) either as the result of a misunderstanding
of the real meaning of the two words or merely through an
oversight. But never (and this is the most essential
point) do we have a case in Homer of the ovposite exchange

of significance, i.e. of soul (buXf) ) used in the sense of

thymos (9updg ) etc. as meaning the mental power and 1ts
activity in the living and waking man".3

Now let us turn our attention to see what Homer has to
say about the soul'!s immortality.

Homer writes that the soul after death leaves the body
and departs to Hades,4 a place which is nothing else than a
gloomy, shadowy and inaccessible land.

These souls in Hades are nothing more than mere 1images

l. The H 131 comes from Homer, Iliad. E. FEohde 1s very
wunsystematic and inconsistent in his mode of quoting
from ancient authorities. According to his
translator, in spite of the fact that his translator
has made an effort, as he says in his translator's note
(E. Rohde, Psyche, XV, p. ) to reduce the number of

inconsistencies and give refercnces where possible to
nodern editions.

2. E. Rohde, Psyche, p.50 n.58.
3. E. Rohde, ibid. p.3%90 n.Z2.

4. Il. XXII 362-3; also XX 294, XIII 415, XXIV 246;
Q4. X 560, XI 65.
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or phantoms or shades of the living man,l I

powerless
heads"? without witsJ and therefore destitute of
consciousness and intelligence.4 A fine description of
the Homeric souls in Hades 1is given by Apollodorus in
his work on the Gods: Homer "assumes that the souls
resemble the images appearing in mirrors and arising in

water, which are made in our likeness and imitate our

movements, but have no solid substance to be grasped oOr
touched".5

While the souls lie unconscious and witless in Hades,
a few favoured ones indeed enjoy a hanpier fate (e.g.
Tiresias who by favour of Persephone retained his
consciousness in Hades (0d. X 493 ff), Menelaus and
Radamanthus in Elysium (0d. IV 561 ff), Hercules (0d. XI
600) .0

It is far beyond our main purpose to discuss the above

instances in detzil for they are excentions and arc regarded

1. The locus classicus is Il. XXIII 103, 104; also see
66 f£f, 99 ff; and in J. Burnet, "Soul", ERE, XI (1920)
P.73506 n.2.
0d. XI 29.
I1l, XXIII 104.

2
3
4, 0d. XI 47%76.
5

. Ap. Stob. Ecl. 1 p.420, quoted in J. Burnet "Soul" FRE
Op.cit. pp.738-9 and Idem, Socratic Doctrine of the

soul in his Essays and Addresses, p.l42; and E. Kohde,
Psyche, pp.7, 44, n.6.

6. E. Zeller, Pre-Socratic Philosophy, I, p.l24.



by many critics and scholars and esnecially the Nekyia of
the Odyssey as interpolations of the later neriod.l

After this rapid and very brief survey, it becomes -
crystal clear that we cannot ascribe to the Homeric poems
any consciousness of immortality after death; 1if we should
do that we would be very pronerly faulted by E. Rohde and
J. Adam? for the simple reason that life after death becomes
so pale and eapty that it is not far fronm non-existent3 and
the so-called existence of the shades is more of words than
a reality. "It contains no element of value that men

should look forwzrd to it".4

1. More about it may be seen in Professor D. Page's book,

The Homeric Odyssey, Oxford (195%) and esnecially .
3y pp.21-52, "0Odysseus and the Underworld",
where he points out that there was once an indencndent
poem which was inserted to Odysseus later.

2. E. Rohde, Psyche, p.9; J. Adam, The Religious Teachers
of Greece, Eainburgh (1923) p.58.

3. M.Pi3gilsson, A History of Greek Religion, Oxford (1925)
p.138.

4, A.Séi. Pattison, The Idea of Immortality, Oxford (1922)
p.241.
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2. ORPHICS

il ——

L

There is no real comparison between the airy ghost, the
so-called Homeric psyche, and that entirely new and
revolutionary idea of the Ornhic Soul which is divine and of
celestial origin. The soul for Orphics "is a vrarticula
divinae aurae, & narticle of the pure empyrean substance or

aether",l it 1s, as Empedocles has it: '"an exile from

heaven and a wanaerer".z

Further, we can draw a far clearer nicture of the
Dionysiac descent (civinity) and immortality of the soul
from the content of the following Orphic Plates: "I am a

chila of Earth ancd starry Heaven; but my race is of

. Heaven"; "I am the Son of Earth and starry Heaven", and,

"For I also avow that I am of your blessed race" )

__—-_"_'-'—--——_—--_-_—_——_—_

1. J. Adem, The Religious_Teachers of Greece, p.99; see
also S.D.F. Salmond, Christian Doctrine of Immortality,

p.135.

2. Eaped. Frag. 115; in H. Diels ed. by W. Kranz, Die

Fragmente der Vorsokratikes (1951) Erster Band, n.357.
oee also Hippol. Ref. VII 29,

“odalpovag thdg QuXde Aéywv paxpalwvac, 8tL elolv

addvator ucl paupolde O tv-allvee;®  Plot. Enn. IV.E8.1
............. "BunedouAfic 1e elndv &papravoboalg véﬂgqh‘¢
elvatr tatl¢ uvXalg neoetv™ ¥yrabda xal adtée mUYdC%iéd';

b : |
kpgyoﬁ;Also in I'.id, Cornford, From Religion to Philosonrhy,

N.Y. (1957) ».179 n.3.

5. J. Harrison, Prolegomcnz to the Study of the Greek
.ggiiﬂlgg, N.Y. (1957) »n.575 (arrendix G. Murray)
0-74; alsg W.X.C. Guthrie, Ornheus and the Greeks,
London (1952¢) p.173. -
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"The body of all men is subject to all-powerful death,
but alive there yet remains an image of the living man;
for that azlone is from the gods.

It sleeps when the limbs are active, but to them that
sleep in many a dream it revedleth an award of joy or
sorrow drawing near".l

This immortal soul is sharply distinguished from the
Titenic element, the body, which is regarded by the Orphics

as a prison house, as a grave or tomb. Here are their own
words according to Plato and Philolaus which here I siuply
mention, reserving comment to a later and more appropriate
place.

"Some say that the body (S@MmMA) is the tomb of the
soul, as if the soul in this present life were buried; but
I think it most likely that the name was given by the
followers of Orpheus, with the idea that the soul is under-
going whatever penzlty it has incurred and is enclosed in
the body as in a sort of prison house for safe Keeping".2

"The ancient theologians and seers bear 'vitness that
for certain purposes of punishment, the soul is yoked

together with the body and buried in it as in a tomb".3

1. Pindar Frag. 131, quoted in F.4. Cornford, Greck
Religious Thought, London (1950) p.64.

2. Crat. 400 BC, trans. F.i. Cornford, Greek Feligious
Thought, n.74.

5. Philolaus, Frag. B 14; Clem. of Al 11 1§
211 in DR, Voi. I, po.4134. ex, Miscellanies, 117,
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3. HERACLITUS OF EPHESUS

Opening his paragraph on Heraclitean theory of the
soul, ¢. Huonder observes that: "The doctrine of the soul
according to Heraclitus stands in closest relation to his
doctrine of the logos. As the outflow of the Divine 1logos

is the human soul gifted with the reason. The soul has

its own law (logos, which increases itcelf, 1.e. grows

1

according to its needs)" and, in saying so, it seems to me

he is not far from the truth, as logos is the centre and
source of all things. Logos, in the cnigmatic, oracular
and picturesgue expression pf Heraclitus, contains
everything in himself (everything are contained to him and
whatever takes place: comes from him and it is directed by
him)., ¥

But let us exanine a little morec closcsly and very

briefly whuat has been szid by Heraclitus himself about the

logos and in relation, of course, to the human soul.

i

In the first place, logos is the nUp &ECCmov"2

l. Q. Huonder! Gott und Seele im Lichte der Griechischen
philosophie, WMunchen (1954) p.d5.

2. Fr. B 30 in DK I, p.158.
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ever-living fire, kindled in measure and quenched 1n

measure.l

This ever-living fire, is the one made up of
all things and z2ll things issue from the one? and

transforms itself into sea, earth.? These transformations
take place through strife and war,4 through this universal .
and crecative force, or as Heraclitus agcin calls it, '"the

way up and down".5 In this continuous motion and change

the soul also varticipates, becomes death, water, earth

6

and vice-versa.

Secondly, the logos is conceived by Hercclitus as a
rational entity, as wisdon, thought and intelligence7 who,
on the one hand, steers the course of z2ll things and 1is
called Zeus or God8'and on the other hand, as divine law’

who feeds the human lazw, he prevails as much as he will and

suffices for all things.

Without any further discussion and hesitation it may

1. Fr. B 30 in DK, I, p.l158.

2. Fr. 59, fr, 22 in J. Burnet, Ezrly Greek Philosophy,
pp.137, 135.

3 Fr. 21, 22 in J. Burnet, ibid. p.1l35.

4. Fr. 44, fr. 62 in J. Burnet, ibid, pp.136, 137.
5. Fr. 60 in DX, I, p.l1l64.

6. Fr. B 36 in DK, I, p.159.

7

F{3919, 28, 9la-c, 211 in J. Burnet, ibid. pp.134, 135,

8. Fr. 36, 65 in J. Burnet, ibid. pp.136, 138.
J. Fr. 91b in J. Burnet, ibid. p.1l39.
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well be said from the foregoing that:

1. Heraclitus still remains in the Ionlkn ground and
cexpresses hils ideas in a corporealistic, hylozoistic and to
a great extent, pantheistic way; nonetheless, he endows
his Logos - ever-living fire, with intelligence and wisdom,
which are to be regarded as valuable and of great
importance,

2. The humcon soul is a rortion of the ever-living Fire,
divine Law &nd Lo os,l but it is not 2 serarated and
distinct entity or personality. Notions, such as selfhood,
consciousness and iammortality are completely foreign to his
theology.

3, Heraciitus mentions soamething about the life beyond
when he says: "There aweits men when they die such things
as they look not for nor dream of" and "bouls smell in
Hades" .4

But these frugments do not produce anything new, as

they contradict the notion of "the way up and down". The

soul aoes not survive 2s a permcnent individual or ego after

l. Fr. B 115 in D{, I, p.1l%6; sce also J. Burnet, Greek
Philosophy, p.59; G. Vliastos "on Heraclitus" in
American Journal of Philology, 76 (1955) p.435 ff;
ana Xirx and Raven, The Pre-Socratic Philosophers,
pp.206, 208, 215,

2. Fr. 27 and 99 in DX, I, ».157; coap. also with fr. 62,
63 in E. Zeller, Pre-Socratic Philosonh , II, nn.85-87;
trans. J. Burnet, E.rly Greex Philosophy, p.l36, fr. 38
and 141 fr. 122, as it is obvious Burnet follows the
arrangeznent of the fraguents of Bywater'!'s "exeapliry"
¢diltion znd not that of Diels and XLranz.
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death. This again does not mean utter annihilation, but
change into another element according to Philo.l The

only sense of immortzlity which we can conceive 1S that
which is closely connected with the Way upr and Lown theory.
This point has been worized out very well by J. Ithurriague,
whom I quote: "We huve been led to the belief that
Heraclitus could not in any sense cntertain the concept of
individual immortality; his doctrine of eternal change
rrecludes any such conclusion and contains no real basis on
which to found belief in metempsychosis. For him, the
soul, a mere svarik from the universzl fire, exists from all
eternity. The obscure formulaze in which he wraps his
concepts have managed to lead certuzin expositors astray;
they signify, however, nothing other than the series of new
transforaations which 2 msn undergoces after death. In
plzces, Heraclitus szys cuite exnlicitly, ‘thet the soul becomes
witer; now, since the essence of the soul is fire, such 2
metamorphosis cun only mean extinction (literally'"death“).

Consequently, the immortzlity of the soul can be understood

only in terms of an uncecsing cycle of renewals,

1. Philo, De Aet. .undi, 21 (77.8 Cohn-Reiter on fr, 36).
9évatov ob 1AV elc dnav &vaipeoiv dvopdfwy, ANL THV

elc €tepov otoLXeTov petaBoAnv;

in W.K. Guthrie, A History of Greek Philosonhy, I,
PP.463 n.2 and 480 n.l.
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"renouvellcments!", from death to life and from 1life to

death".l

1. PP. Lz Croyance do Platon, pp.l20-1l; scc also E. Rohde,

Psyche, pp.363, 370, 394 n.19; J. Adam, The Religious
Teacchers of Greece, p.239; H. Cherniss, Aristotle's
Criticism of Pre-Socratic Philosophy, pp.297-% n.29;

Kirk and Raven, The Pre-Socratic Philosophers, p.210;

W. Guthrie, A History of Greek Philosonhy, rp.479-80.
#while J. Burnet, Greek Philosophy, p.63, adamits that
"there are certainly fragments that seem to assert the
immortality of the individual soul; but when we

examine them, we see thay cannot bear this inter-
pretation. Soul is only immortal so far as it is

part of the ever-living fire which is the life of the
world. ceelng that the soul of every man is in
constant flux like his body, what meaning can immortality
nave?"  0ddly enough, he checks Rohde, who "refused to
admit that Herzclitus believed the soul survived death”
and adds, "Strictly sneaking, it is no doubt an.
inconsistency; but I belicve with Zeller and Diels that

it is one of a kind we may well adnit. The first
argument which Plato uses to establish the doctrine of

immortality in the Phaedo is just the Heraclitean
parallelism of life and death with sleeping and weking".
J. Burnet, Early Greek Philosovhy, p.154 n.2.. Lo not

both Burnet'!'s views contradict each other and renresent
him as being in two minds?
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4. PYTHAGORAS AND PYTHAGOREANS

Nobody can expect clarity about the soult's origin,
nature and iwmmortality in the Pythagoreans, because of the
lack of authentic evidences and of the ambiguity of the
exlsting passages, aore particularly for the famous theory

of "soul-harmonia" which has aroused endless discussion

and arguument amonz the scholars.

Nevertheless, something must be said cbout it in
general:

In Alexander Polyhistor's account we read, the "soul
1s & torn-off fragment of cither znd the hot and the cold;
1t 1s not coterminous with life, and it is immortal

beccuse that from which it has been detached is immortal".l

Further, znother passagc.-2 says that the human soul before

l. Diog. Lsert. VIII, 24 ff. in DX, I, pp.448-950; trans.
W.L.C. Guthrie, A History of Grcek Philosophy, Cambridge
(1962) Vol.I, p.202. Regarding immortality of the
soul comp. Pornhyrius Vit. Pythsg. 18, 19 (DK, 14 8z2):

igpltov pév GO¢ dd9dvatow elvar onor Thy GuXNVY;
Seg also in G.S. Kirk ¢nd J.E. Raven, Tne Pre-Socratic
Philosophers, Cumbridge (1962) p.223; F.i. Cornford,

From Philosophy to Religion, p.201 n.l; B. Lussell,
A History of westerm Philosophy, London, p.51 n.l.

2. Ap. wax. Tyr. 16, 2.1, 287R: qtd. in E. Eohde, Psyche,

p.398 n.49: .
“oees el ydp abthy (QuXfv) mplv Mreirv Selpo';  Comp.

TauBAlXov nepl MNudayopelov Blou 14, 63: "7 ¢uXf
npd ToU 1de owpate Evéedfvar, mdAar moté EBlwoe ...",
ibid. 14, 63: "ab1rdg te £ylyvwone t0l¢ mpoTé€povg eavtol
cloug™; 1ibid. 28, 134; é&y({vwoxe THv €aviolU ¢uXhv, Tl¢
fv. nal nédev ele 16 ofiua clocAnrG9er, Tolc Te MPOTEPOUC
abtfi¢ Bloug" all quoted in Prof. A. I. Suivnnldovu

“Iotopla 1%¢ EmoXMHe tHc Kaiwvie Aicdfunc, H’L&L'n S)/]qjg)

¢ -ALT, 0. owd 7.
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entering the human body pre-existed.’

\

In addition to these views, Aristotle cnnumerates
some other aspects of the human soul held by the
Pythagorecns, saying:

"The theory held by the Pythagorecans seems to have
the same purport; for some of them said that the soul 1is
the motes in the 2ir, others it is what moves them. They
spoke of aotes because they are evidently continual motion,

even when there is a complete c:al::a"...'l

This notion that the soul is either the motes in the
alr or that which moves them must be regarded 'ns 2 real
popular belief which has already been nartially elevated
Lo a philosophical st&nding",zzand that "belongs to the
exrly and unwittingly corporealist generction which

thought that units were extended in snace”.5 On this

point I found @most interesting and quite illumincting, what

H. Cnernlss s.ys and 1 gquote below:

l. #rist:.tle e sniwe./ 2, 204z 165, £ls: in G.S, sirg.und
J.t;-ﬁhvcné ine rre-suyeretic Philosoynhers, C. iTridge

(1957) p.261; DK p.<462.
2. E. Lohde, Psyche, p.3% n.40.

5. G.S5. Lirk end J.E. kaven, ibid, p.262.
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"The 'identification!' of = soul and the motes 1is

obscure, unless it refer to an old surerstition rather

than 2 philosophical doctrine (Cf. Zeller-Nestle, op.cit.l,
p.51 n.3) cnd in that case each speck of dust wes

probably considered to be a soul, so that Aristotle's soul
implies complications which did not exist. But the 'other!

Pythogoreuns who identified the soul with the rower that

moves these motes, if they really existed, must have been

very late, for their theory implies & truly immaterizl soul

which is simply &« motor force; such a theory, since

fundamentally it has nothing to do with the motes, must

have been an asccommodation of the earlier sunerstitition to the

more highly developed psychical theories of later times".l
fnother Pythugorean view, according to Aristotle again,

1s that the =soul has no esoterical organic connection or

"relutionship' with the body; it is not what may be called

the personality of the individual visible man; "any soul

1. H. Cherniss, Aristotle'!s Criticism of Pre-Socratic
,Ehilgggﬂgx, The Jolns Honkins Press, Baltimore (1935)
P.291 n.6; VW.a.C. Guthrie, A History of Greek
Philosophy, Vol. I, Caabridge (1962) p.307, on the

otpgr pan@, notes thzt the first fora sounds "more
prlm@t}veh, and the second one "ua refitement on it in
& Spiritual direction'.
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mey dwell in any body".l

But the most contraversial and puzzling of all
theories, as I mentioned before, or as L. Robin likes to
czll it "a subject of scandszl and horror to pious
Pythagoreans",2 was, and still is, the so-cclled '"soul-
harmnonia which hus been handed down to us @nd concerning
which there are many opinions for and against.

According to this theory, the soul "is 32 kind of
attunemnent; for attunecment is a blending and comrosing of
opposites, and the body is constituted of oprosites™ (the

translation is from Kirk and Raven, The Pre-Socratic

Philosorhers, p.261).3

The first reactionary voice and onposition caae from

Simias, who clearly observed that: '"Now if the soul really
is & kind of zttunement, nlainly when our body is unduly

rclaxed or tautened by sicxness or some other trouble, the

1. Aristotle de¢ Anima A3, 407 B 20; in G.S. Kirk =znd J.E.
Raven, The Pre-Socrutic Philosorhers, r.261; DK p.462;
and E. Fohde, Psyche, pp.375, 396 n.37.

2. L. Robin, Greek Thouzht, Loncon (1928) p.69.

J. hrist. de Anima, A3, 407B 20; see zlso in (Pol. VII 5
13 0 618) Diog. Luert. VIII 28, all in DK p.462; G.S.
Lirk and J.E. Raven, The Pre-Socrstic Philosonhers,
p.261; E. Zeller, The Pre-socratic Philosonhy, p.476:

"§51L6 moAhol Tdv coplv ob pév dppoviay elvar thv ¥uXiy,

ol &€ EXva @fuovﬁav“. |
One mzy also find the same references in E.W. Simson,

Der Beigriff der Seele, bei Plato, Leirzig (1889)
pp.13-17, who sayS: "The soul is united to the body by

means of number znd hurmony, indeed the soul is itselfl
a aarmony," p.l15,
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soul, for its divine nature, is bound forthwith to be
destroyed just as nmuch as any other attunement or
adjustment in musical notes, for instance, or in a
craftsman's product eceeeecese . So see what answer you
can find for us to this argument, which insists that the
soul, being a blending of the bodlly constituent, is the
first thing to perish in what is called death".l

In other words, Simics regards the “soul-ha}m011a"
doctrine as inconsistent with the lmmortality of the soul,
its transmigration and in general, the onposite of any
kind of its existence after death.

An ardent suvporter of this view is Professor J. Burnct,
who not only shares this opinion but strongly stresses it.2

Wilamowitz too "was inclined to think that Philolaus
denied the immortality of the soul that it was an

attunement of the bodily parts, though hc could not

culte make up his mindh.>

1. Phaedo, &6 C-L, 92 pA-B; trens. R. Huckforth, Plato's
Phaedo, Cuaubridge (1955) n.98.

2. J. Burnet, Early Greex Philosophy, Loncon (19584),
np.295-6; J. Burnet, Greek Philosophy, London (1661),

pp.92-93, where he characteristically remarks "on the
other hand, nothing can be morec inconsistent with
earlier Pythagorezn vicw of the soul as some thing that
existed before the body., This doctrine, on the

contrary, makes the soul a mere function of the body,
and leaves no room for the belief of Ilmmortality'.

3 UiIVOn gélamowitz, Moellendorff, Platon, Berlin (1919)
y DeJV.
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It is far beyond our main scope to rlumb the whole
matter and discuss it thoroughly. All we may do is to
repeat the words of the late Prof. Cornford on the one
hand, that the Pythagoreans and esnecially "Philolaus held
both that the soul is, in some sense, 2 harmony and that 1t
is immortal",l and on the otﬂer hand, those of Prof. Guthrie
who writes as a conclusion in his remarkable History of
Greek Philosophy where he devotes a whole paragraph to this
matter in 2 most able account) as follows:

"Two different notions of soul, then existed in
contemporary belief, the psyche which 'vanished like smoke! -
at death, and which medical writers (including no doubt some
sceptical and therefore heretical Pythagoreans) rationalized
into & harmonia of the physical onnosites that made up the
body; znd the more mysterious daimon in men, immortal,
suffering transmigration through many bodies, but in its
pure essence divine. This too could be called psyche, as
it was by thought, and both also survived in the curilous

combination of mathematical nhilosovhy and religious

1. F.i. Coynford,'Mysticism and science in Pythagorean
Triiétlon" in The Classical Cuzrterly, Vol. XVI (1922)
p. L
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mysticism which made. up Pythagoreanism".l

1. Cambridge, Vol. I, p.319. Other scholars exrress
more or less similar or slightly different views on
the matter, such as: F.M. Cornford, "Mystery Religions
and Pre-Socratic Philosoonhy" in the Cambridge Ancient
History, IV, (1926) pp.548-9, z2nd his From FReligion to
Philosophy, p.213; 2lso E. Rohde, Psyche, rn.377, 400,

ns.nz, 53, 54, 55; E. Zeller, Pre-Socratic Philosonhy,
pp.47é—7 ; H. Cihnerniss, Aristotle's Criticism of Py :-

oocratic Philosophy, p.323; G.S. Kirk and J.E. Eaven,
The Pre-Socratic Philosophaorg, p.262.
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5.EMPECOCLES OF ACRAGAS

As we proceed in Empedocles, we observe that from the
first he holds two widely different and incompatible views
of the nature cnd the immortality of the soul.

On n&ature, he says that thc physical basis of

consciousness 1s in the blood,l

2

which blood again arises
from four elements. Here Empedocles exrresses himself in
a purely materialistic way, as a "thorough materialist"3

and leaves no room for immortzlity.

On the other hand, in the Purifications, and

particularly in the Fr.ll5, Empedocles exressly states

that he is calling the soul daemon, a fugitive and a

wanderer from the gods.4

Between these two views, there is an apparent

discrevancy and contradiction. But is this discrepancy

irreconcilable? The answer, I think, lies in this:

1, Fr.l05 in DX, I, p.350, Porphyry:p Stoh. Anth. I, 49, 53;
and in G.S. Kirk and J.E. Raven, The Pre-Socratic
Philosophers, pp.344, 357.

2. Fr.98 in DK, I, p.346; coamp. also with fr.109, DK, ibid.
p.351; Arist, Metaph., B4, 1000b; anc¢ in G.S. Kirk
and J.E. Raven, ibid. pp.335, 343 and 357. See also
Aristotle, de_ Anima, A4, 4008 a.l3.

W. Guthrie, A History of Greek Philosonhy, I, ©.318.

4. Fr.115; see also Hippolvtus Ref. VII, 29; Plut. de

exilio 17 607C; 4in G.S. Kirk and J.E. Raven, ibid.,
Pp.352-3, 356.
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that he tried to bring together all the cosmological-
vhyoicil theories (Anaximander, Parmenides, etc.) of his
predessors with their theological conclusions and to

reconcile them, but he failed to achi«ve this. He sreaks

with two different voices.

E. Rohde,l F.#. Cornford,? G.S. Kirk and J.E. Raven
actteapted harmonisation. They beliecved themselves to have
effecged this cuite successfully and convincingly.

E. Zeller,4 J s Burnet,5 and J. Adam6 took excctly the
onposite view end they reached the incontestable

conclusion that his cosmologico-religious teachings are

not only contradictory but irreconcible.

. Psyche, pp.352-3.
. From Religion to Philosonhy, pp.224-42.

. The Pre-Socratic Philosophers, pp.3 9-60.

1
2
p
4. Pre-Socretic Philosorhy, II, pp.lY76-7.
5. Early Greck Philosoohy, p.250.

6

The Religious Teachers of Greece, p.253.
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6. ANAXAGORAS OF XLAZOMENAI

Whatever trouble, disagrcement and dispute

1

Anzxagoras has caused among scholars,” the fact remains

that for the first time in the history of Greek
philosovrhy, he introduced and contributed something of =
great importance and significaence; the principle Mind
(MNous) .

But how does Anaxagoras conceive the meaning of Wind?
It is true to say that he regards the Nous as something
material, corporeal and occupying 8?306,2 tut these are

not his last words. He further characterizes Nous as

0 ] _
"infinite and seif—ruled,_ﬁ%&'is.mixed with nothing but 1is

all alone by itself ..... it has all knowledge about
everything and the greatest rower; and minds and controls

all things, both greater and smaller, that have life ......
Mind arranged them a<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>