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SUMMARY

Part One contains Psychological material and is concerned with
the development of the image of God in the child's relationship with the
parents, A picture of this development which fits well with the results
of previous studies is presented. This is tested in a study of 754
children (aged 7-16 years), using a Semantic Differential measure, This
study (the first to investigate this question directly with children)
showed that, the image of God tends to be like that of both parents
(0.1% level), but that the mean correlations decrease with age (0,1% level),
and are weaker for boys (0.1 level). There was some tendency for the
God-Father correlations to be higher (1% level),

Part Two is ooncerned to provide a basis for a Theology of the
Motherhood of Gods It argues that God is not male or 'masculine' in a
sense in which 'he! is not female or 'feminine's and that if 'he' is to bde
spoken of as father 'he! must be spoken of as mothexr in the same sense,
It also discusses examples of the use of maternal langusge and imagery of
God fyom biblical, patristic and medieval authors. This part collates
examples from widely scattered sources, as well as presenting new material.
(The place of Mary in this context is examined,) It also argues that 1if
God is to be spoken of as mother, then this motherhood is trinitarian and

must not be assigned to one hypostasis (person) alone,

Part Three suggests desiradble extensions of these studies and
indicates some implications of increased use of maternal language and

imagexry of God.

(111)
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INTRODUCTION

The psychological investigation of religious phenomena often
raises questions for Theology. The investigation of the similarity
between the way people think about parents and the way they think of
God, in particular, raises such questions. The psychologist says that
the image of God is like both parents. However, we do not talk,
commonly, of God the heavenly mother. Is such talk Theologically
Justifiable? For example, where does this similarity of the image of
God and of mother come from, if not from worship and religious
education?

This thesis is the result of such a process of dlalogue between

Psychology of Religion and Theology. Arranging the material in a neat,

logical and convenient order has to & great extent obscured that
dialogue. During the dialogue both the Psychological and the Theo-
logical studies also expanded independently of each other, Despite
this, the dialogue is incomplete, as are the studies. Both areas
independently and together beg to be extended in various directions,

To present the material in an orderly manner the first two parts
are concerned with the material from the two disciplines. Part One
contains a review of the theoretical and empirical investigations of
Psychologists into the relationship between parents and how people see
God, together with a report of my own study to test certain hypotheses
concerning the origins and growth of the image of God in childhood,
Part Two gives the Theological arguments for talk of God as mother,

and looks at the precedents for the motherhood of God in the Bible and
in Christian Tradition,




EXCURSUS ONE g3 "IMAGE" which follows this introduction explains and

defends the use of the word "image" in this thesis. Image i8 a
slippery word, it can have many different meanings and overtones, It
needs, thereford, to be carefully defined. It is used in both the
Theological and the Psychological parts of the thesis. It has the same
meaning in both, but this meaning is different from ones which it some-

times has in either field. So the Excursus relates my definition to the
uses other writers make of the worde It thus prepares the ground for
the arguments in the body of the thesis.

PART ONE § "PSYCHOLOGY, PARENTAL IMAGES AND THE IMAGE OF GOD"
contains four chapters. Two review the work of others. The other two

present and discuss my own investigation with over 700 children.

CHAPTER ONE : "BACKGROUND AND THEORIES" begins by noticing that both
father and mother are commonly used as images of the divine. It argues
that this implies a Psychological need in humanity to relate to the
divine as both mother and father. It looks at various theories which
attempt to come to terms with this and explain it. The theories and

theorists discussed are

(1) Freud, (ii) Bovet, (1ii) Piaget, (iv) Erikson, (v) Vergote and
Faber, (vi) Jung, (vii) Social Psychological Approaches, (viii) Cog-

nitive Dissonance, (ix) Suttie, and (x) General Parental Projection

Theories, In this chapter, as far as possible, the theories are
presented in their own terms., For the sake of brevity the intention

will be to outline the main thrust of each theory as it concerns our
subject-matter. Choosing among the different approaches is left until
the empirical evidence has been presented.

CHAPTER TWO § "REVIEW OF EMPIRICAL FINDINGS" examines the evidence

which might tend to support or undermine these theories. There are two
gections to the chapter. The first deals with "Developmental Studies".

It reviews and summarises the evidence concerning the development in
childhood of concepts of Cod and attitude towards God, Studies which

relate such development to the child's relationship with parental
figures are of most interest. Three studies are picked out for more
detailed consideration, those conducted by Pitts, Peterman and Deconchy.

The other section deals with studies which have attempted to

compare "Images of God and Parentis, in Adults™., The results of thess
studies are presented in chronological order together with a short

explanation of the methods used. The chapter closes with four

(2)




conclusions which may be drawn from the studies reviewed.

CHAPTER THREE 3 "EMPIRICAL STUDY" presents an investigation of

754 children, whose ages range from seven to sixteen years. The
results of this study are individual correlations of a child's image
of God with his image of either parent., The intention is to see how
the pattermn of these changes with age and sex. Because of the number
of children involved it is possible to treat the results statistically
to arrive at such general conclusions. The presentation of the study
is in three sections.

The first section concerms the "Choice of Measuring Instrument",

It examines the available techniques and explains why the Semantio
Differential was the most suitable in this case, It also explains how
and why the particular scales used were selected.

"Subjects and Method™ 1is the second section. It tells how the
subjects were selected and gives a breakdown of the different groups by
age and sex. It gives reasons for supposing that the results from one
group are comparable with those from another. It describes the form of
the Semantic Differential and how it was administered. Various diffi-
culties which were encountered during the administration are related,
together with the standardised way in which they were approached.

The study is concerned to measure the correlation between the
images of God and of father and mother for these children of differing
ages. In order to test various hypotheses it is concerned with how the
pattern of these changes with age. These hypotheses are drawn from a

picture of the development of the image of God in relationship with
the parents. This picture uses concepts derived from some of the

theoretical approaches previously discussed, together with the
conclusions drawn from the empirical studies reviewed. This theoretical
perspective and the hypotheses drawn from it are presented here.

The remaining section discusses the "Analysis of Results",
When first presented the results are in the form of partly digested

statistios (since the raw data occupy hundreds of pages.) The statis-

tical methods used to analyse the data are described and the results
presented.

CHAPTER FOUR : "DISCUSSION"™ considers how far the results confirm the

hypotheses presented and fit with the theoretical perspective developed
from other studies. Consideration will be given to points arising from

this perspective and also from the studies reviewed in Chapter Two,

(3)
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At the end of the chapter emphasis will be placed upon the theological
questions which this material raises. In particular some consideration
will be given to j the important role of parents in the development of

the image of God, the more general role of family, and the need for
explicit maternal imagery in religious devotion.

PART TWO 3 "THE MOTHERHOOD OF GOD AND THEOLOGICAL TRADITION" begins

with a chapter and excursus concerned more generally with the use of
female imagery for God. There follow three chapters which review the

uses made of maternal imagery for God in the Bible and Christian Theology.

These are followed by a chapter on the place of Mary.

CHAPTER FIVE s "GOD AND GENDER" is concerned with the general and
logically prior question of gender and God, in particular with the use
of gender specific imagery of God. It therefore mentions the current
debate concerning the use of feminine imagery of Cod. It will argue
that the biblical and Christian view of God is as (i) beyond human
limitations and categories,iand (ii1) source of both male and female in
humanity 3§ and that therefore feminine and masculine gender specific
images are both, as such, equally applicable and inapplicable to God.

EXCURSUS TwO: "WISDOM" complements Chapter Five by presenting the
theological uses made of the feminine and motherly figure of wisdom.,

In particular it will note, how in certain strands of New Testament
thought Christ is identified as Wisdom incarnate, and how some patristic
writers contrast Word and Wisdom as Son and Spirit respectively. The
later application of Wisdom texts, to Mary rather than to the Trinity,
will also be remarked upon., Much of the material in this Excursus
could have fitted well in the following chapters, however it seemed
better to éather it together in one place here.

CHAPTER SIX : "THE BIBLE" presents the often unnoticed passages which

use maternal imagery of GCod. Many of these use explicit maternal
language, in some the maternal nature of the imagery is only implicit.
Such imagery is traced in most strands of the 0ld Testament. In

particular, attention is drawn to the later Isalanic tradition., The -
relatively few New Testament passages are noted and commented upon.

CﬁAPTEIi SEVEN s "THE PATRISTIC PERIOD" will not be concerned with the
relative wealth of maternal references from heterodox circles. Rather
it will concentrate in two areas: the feminine Holy Spirit in the early
Syriac writings and the use of breast feeding images of God. (Special

(4)
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attention will be given to Clement of Alexandria's relatively copious
use of such imagery in the "Paedogogue").

CHAPTER EIGHT : "THE MIDDLE AGES"., At this time, breast-feeding imagery
and also other maternal imagery was used of Cod fairly extensively by
certain writers ; notably Anselm, a number of twelfth century
Cistercians, and especially Mother Julian of Norwich. This chapter will
discuss these writers' use of maternal imagery and its significance.

CHAPTER NINE s "MARY AND DIVINE MOTHERHOOD"™ examines the role of the
Blessed Virgin Mary in Roman Catholic thought and practice., It will
argue that to a large extent she can and does meet the psychological
need for a divine mother figure. It will also argue, on the other hand,
that here psychological needs and theological standards are in conflict.
An understanding of divine motherhood which is true to the Christian
doctrines of God and man, worked out in the early centuries, will not
centre on Mary.,

CHAPTER TEN ¢ "RETROSPECT ON PART TWO", By looking over the evidence
presented in Part Two this chapter will attempt to lay foundations for

Part Three. It will consider the precedents for use of maternal imagery

of God, In particular, note will be taken that (i) Mariology cannot
provide a theological answer to the psychological need ;3 (ii) Maternal
imagery is used of all persons ¢f the Trinity, and neither exclusively,
nor predominantly, of one in particular,

PART THREE ¢ "SYNTHESIS"™ contains only one chapter.

CHAPTER ELEVEN 3 "TOWARDS SPEAKING OF THE MOTHERHOOD OF THE TRINITY"
will use the evidence of Part Two to point towards an answer to the
major question ralsed by the evidence of Part One, It will argue, that,
1f there is to be a Christian understanding of God as motherly then it
must be the motherhood of the Trinity which is explored. It will
consider the implications of renewed talk of the motherhood of God

and try to show that such talk has theological as well as psychological
advantages.

This chapter will also point to ways (not already mentioned) in
wvhich this study raises new questions, which it does not answer. Thus

it too, although predominantly theological will be concerned in part
with psychological questions.

The NOTES for all chapters are found at this point.

The thesis concludes with a complete  BIBLIOGRAPHY in which will

(5)



be found details of all the works referred to in the text and notes,
together with the few other works which were of use in preparation

of this thesis. The bibliography is arranged alphabetically by
author. Works are referred to in the text by a name and date,

Details of a particular work may be found easily by looking in the
bibliography under the name. All works listed for a particular author
are in date order of publication, where two works appeared in the

same year they are given letters thus : Fiorenza (1975b).

(6)



EXCURSUS ONE 1@

"IMAGE"

The Use of the Tem "Image" in this Thesis.
i) Peychological

In the various sections of this thesis it 1s necessary to use
a variety of technical terms, on the whole these are either of wide
currency or are explained as they occur. However, the use of "image"
which is of central importance to this study is strikingly different
from its normal theological use (especially in the expression "the
image of God"), and only used frequently in Psychology in enother
sense (of a visual perception). It therefore deserves a rather more

lengthy discussion here, in particular in connection with other related

terms of wide currency (e.g. Attitude and Concept).

Definition 3 Image means here the totality of the way a
nerson consistently thinks of, and reacts to, the person or thing

concerned, Even before I explain the definition any further it may
be helpful to notice that there is a comparatively familiar everyday
use of the word in this sense. This comes from the world of public
relations and advertising, thus 3 "We must make our product's image

more dynamic,"

This use of image, as the sum of someone's consistent reactions
to the person or thing concerned, includes a wide range of components,
For example, it will include attitudes, If one's attitude towards
something is positive, then one's reactions to it are positive also,
This is how we would define a favourable image. But image is not
attitude. For example, if I like cars, I have a positive attitude
towards them., However I might have a concept of car which includes
the information that cars are large hard objects and that they move at
high speeds. My reactions to a car will be shaped by this concept, on
a motorway 1 shall expect to travel quickly from place to place, how=-
ever 1f approached by a car when crossing the road I will run! My
reaction to cars (as this rather over-simplified example indicates)
is shaped by my concept of car, as well as by my attitude to cars.
That is my image of cars includes both my concept of them and my

attitude to them. Image, then includes both cognitive and affective
components,

(7)



Concepts and attitudes, of course, themselves are related, and
influence each other. For example, I cannot have a negative attitude
towards something without having as part of my concept of it the
information that it i1s dangerous, unpleasant, or undesiradle in some
other way. Cognitions and affects must always interrelate in many
such ways when they concern the same thing. It is, therefore, useful
sometimes to have a word which encompasses both, as 'image' does.

Image, as used here, is close in meaning to the various
"mediating proceeeee“l about which the various learning theorists
hypothesize. Though it implies nothing concerning the underlying
processes involved, e.g. classical and operant conditioning alone, or
‘some other more complex symbolic function, or even some comdination

of these. If we take, for example, the formulation of Oegm:d;2 we can
say that the image of something is the sum of such mediation associated
with that something. This is not a new definition of ‘image', since
Oszood's formulation is by its nature untestable, and itself difficult
to define closely. It is, however, a further point of contact of
‘image' with other terms and theoretical perspectives in Paychologye.

The term 'symbol’ is one which has been used in a similar sense
by some writers., However, it seems to offer no advantage. Symbol
itself also has other and different uses. I have come across no writer
| (etﬂlea,et no English-speaking writer) who has used 'symbol' to speak
of the kind of topics dealt with in this thesis,(but see next paragraph),
wvhilst several have used ime,3 though without attempting a rigorous
definition.

One of the major instigators of such research, Antoine Vergote,
fcﬁom‘nonly uses the two terms 'symbol' and 'image' together in the expression
"{image-symbole”, symbol-image, which he contraats with "ime-eouvenir"’
memory-image. In his usage symbol-image is very close in practice to

our use of image. It is interesting to note that, despite his initial

preference for symbol as an ebbrevietierﬁ Vergote ‘and his students often
abbreviate the term to simply image. )

Our definition is not identical to Vergote's. The closest he
gives to a definition is this:

"But we think that we can distinguish two levels: the meﬁ:ory-
image, which represents the real father as the subject sees

him } and the symbol-image which represents the father
according to the sudbject'’s desires."™ 6

(8)
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Neither of these corresponds exactly with our 'image', though roughly
memory-image is close to what we would call one's image of one's own
father, whilst symbol-image is close to one's "image of what fathers
should be". The father image in our sense is a combination of these
along with one's other experiences of fatherhood, resulting in the way
one thinks of, and reacts to, fathers or the word father,

The reader will note that at each stage of our comparison of
image with other terms 'image' is seen as more inclusive. I must now
indicate why such apparent loss of precision is preferred. In the case
of Vergote's terminology, I would argue that I have shown in the para-
graph above that there is a potential gain rather than loss of precision.
Vergote distinguishes two aspects of the father image, whereas my

usage can encompass and distinguish several. In the case of concept and
attitude, (i) although it is true that these two terms, together with

other elements perhaps, are collapsed into one *image!, the two may
etill, 1f appropriate, be extracted and considered separately, hence
there is no loss of precision ; and (ii) in fact many studies which
claim to investigate one or the other, blur the distinction in
practice.(As I shall have cause to point out in the body of the thesis.,)
In the case of the "mediating processes'! the elements which I suggest
compose 'image' are not in fact (as opposed to in theory) distinguished
in any case, 80 'image' would describe better the present state of the
art., In each case upon investigation greater precision rather than
lesa results from the use of image as defined above.

The Use of the Term "Image™ in this Thesis.
‘ ii I ThﬁOlOEiC&l ®

The term "image of God" is used in this thesis in the theo-
logical material alao.7 It is used to denote the way in which some
nominal analogy is intended to, or does, lead us to think of God.
Thus to call God "King" leads to a particular way of thinking and

speaking about God, This image of God as King will be like other
talk of God but will emphasize certain aspects of that talk. Thus the

image of God as King is distinguishable from the image of God as "Rock
of Ages", for example.,

The term image rather than analogy is preferred because it
draws attention to the psychological implications of the use of ana-
logical language. One's image of God as King, for example, will depend
upon not only the context in which the name "King" is used, but also

(9)



upon such things as one's experience and understanding of Kingship,

in particular what one knows of Kingship in the Bible. The use of

the term analogy can give the impression that a purely objective process
is taking place, (e.g. There is a word "King" which has a particular
meaning, discoverable in a dictionary, and that this word is being

used to throw light upon another less well understood word, "God" )

but this is not , in fact, what happens when such language is used.

To say this is not to deny the nice points made by Tavard®
concerning language and Theology, in particular it is not to deny that

as he points out 3

"the sexist game has been played, I suspect, at the
secondary level, not by metaphysicians who have
carefully purified their concepts with the tools
of analogical thinking, but by theological popular-
izers and by pastors, bishops, and priests whose

preaching has shaped the popular theological lang-
uage and the popular Christian mind," 7

It is rather to accept 2ll this but to recognise that in this we are

not concerned with the "carefully purified concepts"of metaphysicians
but rather with the writings of pastors, bishops, priests and the like,

since we are here.concerned with theology as that study whose task is

"to chart and clarify the meaning and content of Christian fa.ith".lo

The use of the term 'image' in the theological, as well as the
psychological part of this thesis is also useful in another, but
related way. The word image is often associated with the word symbol
(in Theology as in Psychology)e Thus this use of the word image draws
atténtion to the underlying interest of the thesis to deal (not with
philoaophidal or metaphysical ideas of God as he is but rather to
deal) with God as revealed in a particular historical tradition of
faith, and that talk of this Cod necessarlly involves the use of
symbolic language. Paul Tillich expressed this well :

"That which i3 the true ultimate transcends the realm
of finite reality infinitely. Therefore, no finite
reality can express it directly and properly. . Relig-

iously speaking, God transcends his own name. This ias
- why the use of his name easily becomes an abuse oxr a.
blasphemy, Whatever we say about that which concerns
us ultimately, whether or not we call it God, has a
symbolic mean.‘l_.ng. It points beyond iteelf while

(10)
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participating in that to which it points. In no
other way can faith express itself adequately. The
language of faith is the language of symbols.® 11

This choice of the té;mt"i&e'} gives notice, then, also of my
underlying opposition to views of theology (and language) which make
an absolute distinction between "spiritual" and "material®, 12 and

commitment to a theology which makes use of the "Via Positiva"™ which

e f’t " J""] {‘“ﬁ"‘l

of necessity "involvea embodiment or-the ‘incarnation of value into
that which can be sensed and described."” 13

Summary
In this excursus I have defined the use of the word Image which

is particular to this thesis, Image means the totallty of the way a

person consistently thinks of, or reacts to, the person or thing
imaged, I have related this use to other writers' use of the word,
a.nci given reasons for its selection for both disciplines. 1 have also
used the opportunity to give notice of certain underlying attitudes
and intentions in the thesis.
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PSYCHOLOGY
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CHAPTER ONE 3

BACKGROUND AND THEORIES

Mother goddesses are a striking feature of the comparative
or historical study of religions, As an indication of this we can
note that the entry for 'Mother (Female Principle)' in a "Dictionary
of Mythology, Folklore & Symbols" -4 has over 300 names listed and
that these come from some 70 cultures, from Abyssinia to the Zuni,
This is one of the longest entries in the index, and one of the most

culturally comprehensive.

E.0. James (1959) in what is still a standard work, “The Cult
of the Mother Coddess", reviews and gives order to the archaeological
end documentary evidence then available. It is worth quoting in part
the reasons he gives for undertaking this work jt

*"Whather or not the Mother-goddess was the earliest
manifestation of the concept of Deit;;. her symbolism

unquestionably has been the mosat persistent feature
in the archaeological record of the ancient world,

from the sculptured Venuses of the Gravettian culture
in the Upper Palaeolithic and the stylised images of
the decorated caves, to the emblems and inscriptions
of the cult when it became established in the Fertile
Crescent, Western Asia, the Indus Valley, the Aegean
and Crete between the fifth and third millenia R.C.
Moreover, it is now becoming increasingly evident that
in its dispersal from its cradleland in the Southern
Russian steppe and Western Asia, it was destined to
have a widespread influence and to play a very sige
nificant role in the subsequent development of the'
Ancient Near Eastern religions from India to the

Mediterranean from Neolithic times t0 the Christian
era, " 15 ‘

Since James wrote, excavations at Catal Hyuk and other ancient

Anatolian sites have underlined both the antiquity and importance
of this worship.

This thesis is not a work on the History of Religions, 80 I

(13)
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shall not attempt to discuss such evidence any further, however the
conclusions which James draws and his picture of the historical devele-
opment of the Mother-goddess are worth noting i

"From the foregoing survey of the Goddess cult in its
many forms, phases and manifestations, the life-
producing lMother as the personification of fecundity
stands out clearly as the central figure. Behind her
lay the mystery of birth and generation in the abstract,
at first in the human and animal world with which Palaeo-
lithic Man was mainly concerned in his struggle for exe-
istence and survivalj then, when food-gathering gave
place to food-production, in the vegetable kingdom where
Mothexr-earth dbecame the womb in which the crops were
.aown, eand from which they were brought forth in due
season, With the eatablishment of husbandry and the
domestication of flocks and herds, however, the function
of the male in the process of generation became more
apparent and vital as the physiological facts concerning
paternity were more clearly understood and recognised.
Then the Mother-goddess was assigned a male partner,
either in the capacity of her son and lover, or of
brother and husband. Nevertheless, although he was the
begetter of life he occupied a subordinate position to

her, being in fact a secondary figure in the cultus.” 16

| Concerning patemal images of the divine, it is easy , if bom
and reared within the Christian culture, to assume that the use of
the name Father for God is a distinctive feature of Christian faith,
However, even a brief examination of the evidence indicates that this
is not s0. The theological understanding of this use of paternal
imagery may well be distinctive, the simple fact of its use is not.
A fej\glt examples will serve to illustrate this: .Among the South East
Aua{:ralian Tribes the high God is commonly called Father, the Kunlin
supi'e'me deit;}, Bunjil, is usually spoken of as "Our Father"instead
of "his other name, BunJil". Among the Kurnai knowledge of the
being equivalent Fﬂto Bunjil is in the main restricted to the initiated
males., wOmen know of his existence but know only his name "Our Father"

Somewhat similar Gods are found in Africa too s Cgheno, the high
God of the Isoko (Southern Nigeria) "is entirely beyond human
comprehension, has never been seen, and is known only by his aotions,

r w
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which have led men to speak of Cghene as 'him', because ho ia thought
of as oreator and therefore father of all the lsckos. He is spoken of
as Our Father, never as My Father," 17

The Venda are a Bantu tribe of the Northern Tranavaal, their
High Cod is named, Raluvhimba. "The name is composed of the prefix
Ra-, which is honourific and perhaps connected with the idea of
‘Fathert! ; luvhimba is the eagle, the bixrd that soars aloft." He iso
addressed as 'Crandfather?', 18

The Pawnee, North American Plains Indians, speak thus about
Tirawa $ "The white man speaks of a heavenly Father § we say Tirava
atius, the Father above, bpt we do not think of Tirawa a&s a person.” 19

There seems little point in multiplying such examples, the
point is made that the mother and the father are both common magea‘
end nemes for God or the divine, Most textbooks in this field will
provide more detailed examples., It would seem that Freud was correct
in seeing a strong paternal influence in Man's experienc of God, dut

wrong in ignoring the comparadle (stronger?) evidence of similar
maternal influences,

It i8 as clear now as when G,Van Der Leeuw (19338) wrote that
both maternsl and paternal language and imagery are a common feature
of the religious 1ife of mankind, " In the history of religion“es.
there are.."two great groups - the religions of the Father, who dwells
in heaven and begets and acts, "outward force applying" (again to
quote Goethe) 3 and side by side with these the religions of the
Fother living and giving birth in the Earth, in whose womd all
process has both itas deginning and its end. In no religion vhatever
is the mother or the father completely lacking,"” <0

Most authors wvho discuss this ubiquity of parental imagery
assume that this is related to deep psychological needs in humanity.
For exa.mple. with respect to the mother 3 ™ the Mother-goddess in her
manifold forms a.nd phases, aoccretions and tmaformationa, occupied a
dominent position because she and her cult met certain of the vital
needs of mankind at all times." 21

| I trust that this brief series of indications has been
sufficient to convince the reader that some such needs do underlie
the parental nature of such imagery of the divine, and to arouse
curiosity concerning the way in which such imagery arises and
develops in our lives as children, t

(15) .



I have not in this section written of the place of the mother
in the Judaeo-Christian traditions. This will be a central concern

of "Paxrt Two", To speak of it here would be merely to duplicate
that discussion,

Psxchologica.l Theories.

As we have just seen, the use of parental imagery concerning

the divine is an extremely widespread or even ubiquitous phenomenon
of religilous 1life. It is also one which has been of particular
significance in the cultures which have shaped modern westerm thought,

As such i1t has, naturally, been of interest to psychological theorists
E. concerned with religion. The relationship between the parents and the
N image of God has besen an especially fertile area for psychodynamically
oriented writers, and for those most concerned with developmental

psychologye.

(1) Freud
References to religion are scattered among many of the works of

Sigmund Freud. The connection between human and divine fathers first
appeé'red, in 1913, in "Totem and Ta.boo.zzIn the last chapter of this
book occurs the famous statement i

"The psycho-analysis of individual human beings, however,
teaches us with quite epecial insistence that the God of
each of them is formed in the likeness of his father,
that his personal relation to God depends on his relation
to his father in the flesh and oscillates and changes
along with that relation, and that at bottom God is
nothing other than an exalted father." 23

‘Despite the limited usefulness of the bulk of this book,
owing to its dependence upon anthropological ideas and theories no
longer generally acceptable, this suggestion, that God is a projected
father;figure, along with the centrality of the Oedipus Complex,
hé_a been not only at the heart of Freud's own understanding of religion
but also the stimulus to much of the empirical work in this area.

~ Freud took up these ideas again in both "Moses and Monothelsm™
and "The Future of an Illusion,” 24

We shall now summarize briefly the content of this work as it

(16)



relates to our theme.

Culture is bound up with frustration (the fact that not all
instincts can be satisfied). Culture began with the basic pro-
hibitions (e.g. incest, cannabalism, murder). It is a function of
culture to protect man against nature. However, in the forces of
the elements, by disease and death, nature breaks through and confronts
man with his helplessness. "With these forces nature rises up before
us, sublime, pitiless, inexorable ;3 thus she dbrings again to our mind
our weakness ond helpiessnessSssee™ Meveelife and the universe must
be rid of their terrors." In this feeling of helplessness is the
‘origin of all religion. This is the continuation of an infantile
prototype: ".eeoefor once before one has been in such a state of
helplessness § as a child in one's relationship to one's parents.” 25
Children growing up to culture experience neurosis, "this is because
the child is unable to suppress by rational mental effort so many of
those instinctual impulsions which cannot later be turned to account,
but has to check them by acts of repression, behind which there stands
as 8 rule an anxiety motive."” 26

"In just the same way one might assume that in its
development through the ages mankind as a whole
experiences conditions which are analgous to the neuroses,
and this for the same reasons, because in the ages of
its ignorance and intellectual weakness it achieved by
purely affective means the instinctual renunciations,
indispensible for man's communal existenceees.." "Thus
religion would be the universal obsessional neurosis of
humanity. It, like the child's, originated in the
Oedipus Complex, the relation to the father." "But these

are Just comparisons....individual psychology supplies
us with no exact counterpart." <t

Thus for Freud the Oedipus conflict is central to the pain-
tenance of both cultute and religion, between about age three to

slx years the child, in confrontation with the mother and the father,
becomes conscious of relity, law etc. The father in particular
th;‘ough 'law' and prohibition 'Jerks' the child out of his dreams of

indistinct harmony and passive pleasure, Later he becomes an ideal
figure with whom the child identifies.

Note ahould be taken of how central to Freud's view of religion

(17)



is the Oedipus Conflict, and the father-son relationship, so much so

that culture and morality, and presumably religion, are only trans-
mitted to women at second handg

"The male seems to have taken the lead in all these
moral acquisitions; and they seem to have then been

tranemitted to women by cross-inheritance,"?°

It should also be noted that Freud himself did not intend that
these theoretical approaches ro religion should form part of the
system of psycho-analysis. In his correspondence with Pfister
éonceming the publication of "The Future of an Illusion", he writes,
"Let us be quite clear on the point that the views expressed in my

book form no part of psycho-analytic theory."29

Although his views have largely been worked out as explanations
of the historic development of religions, he himself makes the comp-
arison with individual development often enough for it to be legitimate
to attempt to smmaﬂze his picture of the ontogenesis of the idea of
God (and to make predictions from it, as we shall in Chapter III). One
point of particular importance should be noted here, no matter how
others have adapted his approach, Freud's own view of the origin of the
image of Gad clearly contains little or no maternal reference,

(11) Bovet

At about the same time, (1919), the Swims educationalist
P, Bovet published his conclusions based upon a study of personal
documents and unstructured investigations with children, Bovet(1928),
- He beéins by arguing that we must seek the origins of the 'religious
seﬁtiment' in the personal sentiments of children. Our religious
uhderafahdiqg and experience as adults will be greatly influenced by
our experiences of interpersonal relationships during our development.

If‘thisq is so , then it is our 'filial' response to our parents which
is all importani. For the relationship with parental figures is the

- most significant in the young child's 1ife. Believing this, Bovet
must therefore argue.againat those who develop erotogenic theories of-
| 're]:igion, (esgs those who begin from sexual imagery in religious
,'wﬁtm*gg - the same proceedure, he argues, could be used to promote:ar}

“alimentary theory of religion! ). He makes a sharp distinction between

" three kinde of love, filial, conjugal and maternal.

- Bovet notes that young children appear to regard their parents
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as onmiscient, omnipotent and omnipresent, and that these beliefs are
most tenacious, Children require verybhlatant evidence of their parents
l1imitations before they can accept them. Indeed these beliefs are not
so much lost as transferred from the parents to the divine, He thinks
that this change usually occurs around or soon after age six years.

Bovet encapsulates his picture of the origin of the image of God

in the individual by saying i
A child's first gods are his parents.”

(111) Piaget
Despite his prolific output Plaget has not given much direct

attention to religious questions.30 However in 'The Child's Conception
of the World', and as a result of the studies reported there, he gives
his support to the position adopted by Bovet (described above).

"The essence of religious emotion is in fact, a mingling
sui generis of love and of fear which one can call
respect. Now this respect is not to be explained except
by the relations of the child with its parents. It is
the filial sentiment itself." 3 ".eese8nd our own data
confirm in the clearest manner M. Bovet's thesis.,” 52

In s0 far then as we may say that Piaget has a view of the relation

between the parents and the image of God it 1s the same as that of
Bovet.33

Elkind (1970) has made use of large elements from Piaget's
general theories to build up a picture of 'the origiﬁs of religion in
the child'. He argues that the central elements pf religion (including
the concept of God) form ready-made solutions to the p.daptive problems

centred on four major developmental cognitive need capacities
conservation, representation, relation and ;omprehenéioﬁ. However this
development has nothing to éay about the particular relation of parents
and parental images to the ﬂdeve‘lopment of the child's concept of Goci.

(iv) Erikson | | .
One of the most influential of the 'second generation' of

Freudian psychoanalysts, Erik H. Erikson, has made extensive references

to féiigion in his general writings34 and has’de]relt:’ped an alternative
scheme to describe the processes involved in the development of

(19)

P o —_

i i A, >



R S S T r L I S s U o VR VE T e T . TN [ o R B

religion in the individual, This is most clearly expounded in his
book, "Young Man Luther, " 52

The key concepts in Erikson's understanding of both human
psychological development and the function of religion are "basic
trust" and "Identity".

Basic trust is developed in the infant's first relationship,
with its mother, and is essential to life. As Erlkson puts it in
his discussion of the role of the mother in 'Young Man Luther' i

"In that first relationship man learns something which
most individuals who survive and remain sane can take

for granted most of the time. e.ses] have called this

early treasure 'basic trust' ; .e...Basic trust in
matuality is that original ‘optimism', that assumpiion
that 'somebody is there', without which we cannot 11ve."36

In support of this last statement he refers to Spitz (1945).
Basic trust is closely related to religion, which fulfils a similar
role in the 1ife of the mature person to that of the mother in infancy,
pr;)moting basic trust, This function is not unique to religion,
however, but is shared to some extent with all t1deologies' (Ideo-
logies in Erikson's sense of a personally accepted weltanschauung,
or better a system of thought which because it is accepted gives
identi*ty). For example on the same page, speaking of the end of
‘adolescence and the establishment of identity, he writes ;

"At that point, an i1deological formula, intelligible
both in terms of individual development and of sig-
niffcant tradition must do for the young person what
the mother did for the infant....

Of all the ideological systems however, only
religion restores the earliest sense of appeal to a
Provider, a Providence,"

‘Discussing Erikson And two other general theorists of child
development, Maier (1965) summarizes the connection between basic
trust and religion in Erikson's thought thus :

"A great share of the unknownLand recurrent sources of
mistrust can find firm assurance only through various
forms of religious beliefs later in life, while during

the child's infancy it is his parent's faith and

(20)



conviction which assures his basic trust in, and genuine
dependence upon, a well-being and order of his universe." 5T

We have now conaidered one of the two major concepts of Erikson's
theories as they relate to religion, basic trust, In this consider-
ation we have had cause to mention the other, identity. For if basic
trust is the presuppoaitidn of 1ife (at very least of normal life) then
*identity' is the goal of maturity.

The struggle for identity is not for the young child, for the
identity of the child is largely as child of these parents., It is when
the child begins to gain independence from the parents that a personal
sense of identity is needed. The one who seeks independence must find
identity. To a great extent, then, although the mother is the guarantor
of basic trust, it is she whom the child sees as barring the road to

independence and identity.

Here, then, is one of the father's important roles, ¥or a good
father is able %o guide and protect the child whilst the early steps
to autonoiny are taken, Further, a sense of identity includes elements
of conscience and morality, and the developmental matrix of these is
found in the relationship of child and father,

It is also, finally and paradoxically, over against the father
that freedom and identity mst be won. This 18 clearly so in the case

of Iuther as Erikson describes him, who all his life had to affirm his
identity against his father,

v wvhich leads naturally to our central interest, the relationship
of the two parents, and parental images, to the image of God. Although

" grikson has 1ittle to say about the divine image, the great deal which

he says about religion provides sufficient hints to tuild up a piocture

“which can be confirmed by at least one succinct pago.z'a

It 18 in union with the mother that the child first receives a
sense of basic trust; and, at least in the early years, this is
nurtured by the mother, It is a funotion of religion, and thoreforo
-of the divine image to sustain this basic trust in later years. S0 we
‘may expeot that the divine image will (firstly?) contain maternal .

elements, and that these will carry overtones of union, oneness with
the divine, unconditiona.l acceptance. Beyond thia, it is the father

who 1s primarily responsidble for conscience and morality, and for
guiding too. These, also, are later sustained by religion, apd the
divine image. Law and guidance come from God as they once originated

(2)



in the father. £o0 we shall expect paternal elements in the divine

image also, and expect these to carry a sense of obligation, demand
and direction.

In the healthy person we shall expect religion, and the divine
image as its personification, to contain both maternal and paternal
elements and that neither shall be too predominant.

There is a third element to the divine image which Erikson
recognizes ,39but which seems poorly integrated into his system and
added as an afterthought. The God of much eastern (and western?)
mysticism, "the unborn core of creation, the - as 1t were, preparental

- centre where God is pure nothings ein lauter Nichts, in the words
of Angelus Silesius,"

(v) Vergote and Faber
We shall consider these two authors, briefly, in the same sub-

section, since both show strong psycho-analytic influence and come from
within the same circles of continental Religious Psychology. Both
writers are clergymen and also share a strong pastoral concern.

The Belgian priest/psychologist, Antoine Vergote, has set down
his opinions concerning the parental aspects of the image of God in
his book "The Religious Man®, Vergote (1969), in particular Chapter
three of Part one ¢ "The Two Axes of Religion™ is devoted to this
question., He has also been responsible for one of the most detalled
empirical investigations of this question.4o

Vergote is greatly influenced by Freud, but has also listened

to others, like Jung, who are more aware of the religious significance
of the mother symbol. He sees in religion two axes, maternal and
pa.temaf, and links both to our experience as young children. On the
whole his deacription of the content of these 'axes' is similar to

thé pictures developed by Erikson and others (since most authors work
with a ﬁomon tradition of parental roles, to a great extent, this is

to be gxpaoted). However, possibly because he sees 1little place for
the maternal in the God of the Judaeo-Christian tradition, he igives a

) predominant i:lace to the paternal influences, This is also a consistent

‘finding of his empirical studies, but as we shall argue in the next |
section there is a suspicion that this is a construct of his measuring
instrument. .

For Vergote the image of God includes the content of the image
of father, which in turn includes the content of that of mother.

(22)



The Dutch Reformed theologian, Heije Faber, in his work

"Psychology of Religion®, Faber(1976), is much influenced by the post-
freudians, On pages 278-9 of this work he sets out briefly his
conclusions concerning "the correlation between the image of the parent
and the image of God." The empirical work which he has considered

is far from complete, and seems to be indebted to Vergote (op cit.).
However, his conclusions, informed as they are by his consideration

of the major psycho-analytic writers, together with a wealth of
pastoral experience, are well worth repeating.

His main comments are four-fold

i) Experience of God correlates with experience of parents -
this does not mean though , that this experience of God need be an
infantile residue,

i1) Upbringing may affect the balance of paternal/maternal

influence. |
111) Projection is the mechanism at work - this involves feelings
not ideas. Despite Freud, this may be true of a mature personality.

iv) He makes "experimantal" propositions concerning development 3

(a) If projection is involved, this implies emancipation from
the parents, and therfore the feelings involved "will only develop
clearly in adolescence".

(b) Religious feelings are awakened in the relationship to the
mother and projected on to a providing father as the child begins to
emerge from the sescurity of the family, at about age eight years.

(c) Faith which ﬁvolves call and obedience develops on a basis
of conscience (paternal) j here, too, projection on to God begins
around age eight, though hesitantly at first.

(d) At first talk about Cod is purely intellectual, religious
feelings begin to emerge in the turmoil of the oedipal phase.
~ (e) The predominance of matemal feelings in the pioture of God
iétconnedted wirth age, as well as upbringing and culture, Projection
of matemal feelings after age eight years probadbly proceeds more
quickly tha.n the projection of feelings connected with the father.

(vi) Jung
Jung's writings are permeated with references to God, these are

not confined to works which deal explioitly with religious t0pica. His

work also has maternal and feminine elements in a central placo. h,

Indeed these two concerns are linked in his well known statements

%

concerning the person of Mary in the Catholic dogma of the assuhbtign :‘ |

(23)



and those concerning the *'Tetraktys's It is difficult, or impossible
to separate his gnostic theology from his psychology, for the two are
thoroughly intertwined, so much so that many have assumed, wrongly,
that Jung identifies self with Gods#t According to Jung

"It is impossible for psychology to establish the difference
between the image of God (or the 'self') and God himself.

veselt 18 not possidble to distinguish between symbols of
Cod and symbols of the 'self' ; i.e. it 18 not possidle

to observe the distinction empirically.® *°

Jung is clearly concerned that moat religilous systems in the west
(especially protestant Christianity) do not give expression to the
feminine elements included in the religious experience which as an

investigator of the Psyche he uncovers. His thought on this is,
perhaps, most accessible in “Memories, Dlreanms, Reflections™, 43

A closer look at Jung's thought shows us that the place which

he gives to the feminine principle in the godhead 1s very different

from the maternal image, source of basic trust, loving union and the

like which we have found in other writers. The fourth, female, principle
in his godhead, (in addition to the clear, light, Trinity which is male),

has more in common with the ambivalent goddesses of the east., Ior as
vell as uniting the feminine to the masculine it also unites evil and

. shadow to the good and the light.

However, Jung's thought is so complex and his system so self-
contained, that it seems wiser in this thesis to follow the exazple

of Michael Argyle, who writes @

", .ssthere are several theories, such as those of Jung
and Fromm, which have not been included. In fact an
attempt was made to write sections on these theories,
but it wvas found impossible to make any testable pre-
diotions from them," 44

A view vhich he does not seem to have changed in the revised edition
where their only reference to Jung is in the section entitled

revealingly "Bey&nd Psychology". 4

This brief summary may then be concluded with the explanation
that Jung's thought, though faacinating, is unlikely to have any
greal relevance to our present study.

(24)



(vii) Social Psychological Approaches
There have been a number of attempts, particularly by lorth

American authors, to make use of theories from general Social

Psychology to describe and to make predictions concerning the develop-
ment of the Cod concept. Particularly concerned with the role of parents
in this development are the use of Soclal lLearning Theory by Spilka46
and Day's attempt?!to make use of Symbolic Interaction Theory.

Spilka et al were deliberately seeking theoretical models in
this ares which lend themselves to relatively simple and direct testing.
They suggest that in most cases the child's primary model will be the
sane-sex parent, and that the God image may be " a projection of the
'domh;ant parental model™, From these assumptions they conclude that
"regardless of personal preference, males should reveal noteworthy
father to Cod correlations while parallel mother to God coefficients

should bde evident for females,"

However it does not seem to me that Soclial Learning Theory
necessarily claims that the dominant parental model will be the same-
sex parent (the preferred parent will also at least, bs a model to a
significant degree, and the two will often, or usually?, be different),
Secondly it seems undesirable to introduce notiona of projection into
uhat is intended to be a Social learning Theory model. It would seen
more consonant with the spirit of this theoretical position to predict
that a child's image of God will correlete more highly with the image
of Cod which is held by the preferred and same-sex parent. An area
wvhich no one has attempted to investigate,

Spilka et al also make predictions using the concept of self-
esteen, and here they seem to be on firmer ground., They suggest that
the image of God should be like that which the person has of themself,

"Man created God in his own image." However this area is one which is
beyond the abt:pe of this thesis.

Day, on the other hand, is not interested in testing a theo-
retical position,’ but rather in outlining the possibilitiea which 1t
opens up in this area, First he summarizes Symbolio Interaction ‘moory
and its madoi' concepts, drawn from Mead (1956). He shows how these
concepts relate to the development of the Cod image and in perticular

the .importance of the parents in this dwcloment,' not just as teachers
but as models.,

However, this theoretical perspective is not sufficiently worked
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through, and leads to little in the way of clear predictions. If Day's
work were extended and the implications worked out in more detail the

predictions to be made would seem very close to those which Social
Learming Theory would also make, and still beyond the scope of this

atudy.

(viii) Cognitive Dissonance
The theory of Cognitive Dissonance as propounded by Festinger

(1957) has been widely used in studies of attitude change. It can be
used to make a simple but interesting prediction which relates to our

area of study.

We shall summarize the theory only briefly, since excellent

summaries are widely available in works on attitude change and many
textbooks on Soclal Psychology.

If one cognitive element A, implies the negation of another, B,
" then A and B are said to be dissonant. Such dissonance leads to
tension which motivates efforts towards consonance, Where some out-
side influence influences the retention of such an element, A,

this is known as 'Forced Compliance'. In such a case the efforts
towards consonance are said to be inversely proportional to the
tJustification',(the Justification is the reward or threatened pun-
{shment which has induced the holding of A.) ’

This theory leads to the conclusion that religious persons, in
particular those who identify with the Jewish or Christian traditioms,
will experience such dissonance if their image of God differs from
that expressed in material valued by their tradition, e.g. Bible,
hymns etc.. Talk of God as father is integral to such material, whilst
talk of 'him' as mother is notably absent. Hence we could expect that
few such persons would say that God was like a mother if asked
explicitly, regardless of how maternal their image of God is seen to

be when examined by non-explicit means, This effect should be stronger

for the more religious peréons and weaker for the less religious,

Forced compliance, if it is at 1ssue here, would seem to
strengthen the predicted effect, since the 'Justification' involved

" would be likely to be small. Soocial support should also enhance this
effebt. |
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(1x) Suttie

Ian Suttie was an English Psychiatrist, who died before he could
complete the further studies which were to have supported and completed
the ideas which he introduced in his book "The Origins of love and Hate",

(Suttie,1935), and unfortunately he left no school to continue this work.

Though he makes use of the central concepts of Freudian analysis
e.g+y 8nd especially, the Oedipus Conflict, and though like Freud he is
interested in the religions and customs of primitive man, in many ways
his book is a reaction against Freud, Where Freud sees religion as an
infantile regression and as the universal obsessional neurosis, Suttie
stresses its healing role. Where Freud is patriarchal and even
authoritarian, Suttie looks back to matriarchal cultures with longing,
ﬁeliéiring they stressed co-operation and love. Whilst Freud speaks of
the Penis Envy of the female, Suttie stresses also a balancing Womb Envy
in the male, in his thought male envy of the woman's power to bear chil-
dren is a powerful force,

love is humanity's primary need, and hate is the result of fear
of its loss, Suttie was concerned therefore by the Taboo on Tenderness
which he saw in contemporary soclety, and believed it a result of too
early weaning, provoking insecurity by fear of loss of love.(In mankind,
as opposed to womankind, this is reinforced by social conditioning.)

In his section on the history of religions Suttie distinguishes
between Matriarchal and Patriarchal periods, In the first, the love, ¢
care and providence of the Earth Mother is to the forefront, in the
latter, sin, guilt and retribution are the central themes. He sees in

Christianity an attempt to combine the two tendencies, God is the freegiver

and also the forgiver, For this reason he expands at some length on the

- parallels he discerns between the gospel miracles and a mothexr's care
for her child.

For our purposes Suttie is 80 aware of the conditioning role of
early training on religious (and indeed other) attitudes that in many
ways he may be classed as an anticipation of views like those of Spiro
and d'Andrade(see below), Though his views may also be said to predict
a far greater maternal element in the image of God than Freud, for

example , and most interestingly that this would be éapecially true fqr
males. (In Chapter Two b{elow we shall find that recent enmpirical studies
show jJust such an effect,) |
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(x) General Parental Projection Theories
Ernest Jones, Freud's biographer, has suggested a less

patriarchal version of the idea that God is a projected parental
figure. In a paper on 'The Psychology of Religion' he writes:

"the religious life represents a dramatization on a

cosmic plane of the emotions, fears and longings
which arose in the child's relation to his parents," 48

As we shall see, this more general version of the theory has proved

to fit more closely the results of empirical studies with adults
(again see Chapter Two below),

Spiro end d'Andrade (1958) attempted to enlarge upon and test
such a theoretical position by means of cross-cultural data. Their
work was concerned with ‘'supernatural belief systems' in general, but
in particular, and of most interest to us, they attempt to test the
hypothesis that persons brought up in a culture where parents are

punitive will worship punitive gods, whilst societies where parents
are benevolent will worship benevolent gods,

They tested this hypothesis using child rearing data from
Vhiting end Child (1953) for eleven societies : Alor, Azande, Baiga,
Dehomey, Hopi, Kurtatchi, Manus, Navaho, Thonga, Tikopia, Venda,
They found significant confirmation for their theory.

(28)
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CHAPTER TWO 3

REVIEW OF EMPIRICAL FINDINGS

Developmental Studies

Partly because of educational needs, and in part due to the
wealth of theoretical perspectives, the development of religious
thought, and especially of, the concept of and attitudes towards
Cod (the image of Cod), is a oompant:lvely well researched area of
the Psychology of Religion,

3

The influence of Plaget's studies upon so many areas of edu-
cation has led to several attempts to use his methods?’ and theories,”°
However since none of these relate closely to our particular area of

interest we shall leave them on one side,

As well as Plaget's 'semi-clinical interview' a wide variety of
other methods has been used, including s other types of unstructured
or semi-structured verbal inveatiga.tionsl picturessz and children's
letters to Gt::n:l.ms3 Of the more structured methods, questionnaires have
provod popular, in this, as in all other areas of Paycht:uc:owis4
Paterman(1966) used a Q-sorting teohnique,55 wvhilat Deconchy's prize-
winning research made use of Word Asaooiationu.56

I have chosen three of these astudies to conaider in more detail,
that ofiPitts because it is one of the largest in scale (and non-
denoniihé.tional), of Peterman, because it is concerned with children's
relationahipa w;lth their parents, and Deconchy both for its quality,

" and becauu, as we shall see below, it throws an interesting perspective
on the’ question of the relationship of parental images and the Cod image.

V. Peter Pitts eélecied ahilﬁdron'a drawvings of God as his subject
matter for a variety of reasons, Children of primary school age

(the age he is concerned with) tend to think concretely, it is only
a8 we get older that we become wvhat, following Grombich, he calls
"word_mon" instead of "image men", Thus asking a child of thias age to
draw is giving them a means of expression suited to their means of
thinking and forming concepts, (We may note also how much adult Theology
makes use of "pictures" and concrete analogies to point towards the H
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ineffable.,) Pictures also provide a wealth of humorous anecdotal
material which is useful in fleshing out the numerical 'bones' of such
a8 study. For example he tells of a mother who objected to her son's
attempt to draw God, "But that's impossible! Nobody knows what GCod
looks like." To which the child replied, "They will when I'm through."
This i3 a natural wvay to investigate children's concepts of God, what-
ever it may seem to adults,

The children, all of whom were receiving denominational religious
instruction e.g. Sunday School, were drawn from seven religious groups
Jewish, Lutheran, Mennonite, Methodist, lMormon, Roman Catholic and
Unitarian, and were in the first to third grades of school (six to ten
years), Their drawings were analysed in two ways, subjectively (along
with interview data for some children) and objectively by means of
i:ating scales, A scores measuring anthropomorphism in the drawings,
and Q scores the ratio of religimia t0 non-religious imagery used,

For the Roman Catholic sample dat; wvas also available on the overt

religiousity of the parents, R scores.

The research reported to daka was rather in the nature of a
pilot study, but already some interesting results were obtained. The
children's drawings showed clearly the influence of the different
'theoloéioa of the groups to which they belongeds This influence showed
not only in the subjective analysis, but also in the scale scores, For
example, arranging the groups in order of decreasing A scores : MNormon,
Lutheran, Mennonite, Methodist, Roman Catholic, Unitarian, Jewish i
whereas the comparable order for the Q soores is : Roman Catholio,
Mennonite, Methodist, Lutheran, Jewish, Mormon, Unitarian.

A difference was also noticeable between the children under eight

years and those of eight years and over., The younger children made more

ﬁ. mented and vague pictures or gave scridbdlings or dlank papers, whilst
the older ones drew more clearly. (This was not related to ability to

draw & person, the youngest had no difflculty in this.) Pitts concludes

tha.t the younger children "had some percept of what G-0-D was all a‘bout,
but oould not put that percept down on paper,."”

For the Roman Catholic group, (the only one for which the data

vas ava.ilablo). there was surprisingly little relation between the over:t )

religiousity of the parents and the A or Q scores of their ohildren'a *
draw:lnsn.

Dan Jerome Peterman's purpose "was to undertake an oxtﬁfvo
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investigation of Sigmund Freud's theory of religion," This was done

retrospectively, i.e., using adolescent subjects rather than longitudin-
ally by following the development across different ages,

He used five instruments

1) A "Religious Background Questionnaire" to assess strength
of belief in God, and extent of reliance on God for help and guidance,

i1) The "Attitudes toward Parents Research Inventory" to
measure admiration for Father and Mother.

i11) A short form of "Barron's Ego Strength Scale."

iv) Rotter's "Internalization vs. Externalization of Control
Scale,"

v) A Q-sort of eighty-two items to assess the subject's
image of God,

His results are not favourable to Freud's theory. Fear of the
power of fate was negatively related to strength of belief in God for

males, but not related for females. His major findings are of direct
relevance to our study i

1) "Admiration of the father was significantly associated
with strength of belief in God among both sexes but
this relationship was not as strong as might have
been expected according to Freud's theory. Further-
more, admiration of the mother, a variable not treated

by Freud, was found to be an equally powerful predictor
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