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Abstract of The Thesis

This study investigates how Paul uses the terms xdopoc and
KTiGLg to construct the social worlds of his readers.

Previous treatments of this terminology in Paul are shown to
have been lnattentive to the question of how far social
factors might have affected his usage. This neglected issue
forms the focus of concern in the present inquiry.

After surveying the historical and semantic background of
xdopoc and kTioLe, Paul's uses of the terms are examined

in their epistolary settings. Each epistclary usage is
interpreted against the backgreund of the community situation
which is being addressed and within the context of the
socio-rhetorical strategy deployed by Paul to achieve his
social goals in writing.

Our analysis reaches the following conclusions:

1. Paul's largely negative and defamiliarizing usage of
KOOMOg in 1 Corinthians forms part of a socio-rhetorical
strategy aimed at strengthening the boundaries between the
Christian group and the macrosociety in Corinth in the
light of a perceived situation of social and ideological
compromise.

2. Paul's uses of ¥O6ou0¢ and xTl{oLg in Romans help to
underline the non-socially-subversive character of
Christianity, a theme prominent in the paraenesis of Rom
12:14~-13:10. This usage and underlying social concern may
be understood against a background of mounting conflict with
outsiders in Rome and the increasing vulnerability of the
Roman congregations to repressive actions by the political
authorities,

3. In response to the attempts of the "agitators" to
impose a Jewish lifestyle on his converts in Galatia, in the
Galatian letter, Paul uses kOouog and the term xewvh ©TioLe

polemically to stress the separation of the Gentile churches
from the Jewish community.

By means of socio-rhetorical analysis of the texts and
careful elucidation of the community situations, a case is
made that Paul's uses of kOopog and kTiotg form important
building-blocks in his constructions of the world.
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CHAPTER ONE

INTRODUCT ION

The recent application of sociological perspectives to the
study of the New Testament has generated interest in
world-construction and world-maintenance in earliest
Christianity. P.L.Berger's theoretical model of the creation
and conservation of social worlds has provided the paradigm
for this line of inquiry.

In his book, The Social Reality of Religion, Berger
claims that "Every human society is an enterprise of
world-building”; religion is a particular example of this
phenomenon.l The socially constructed worid constitutes a
"nomos™ for those who inhabit it: it orders experience,
shapes behaviour and gives coherence and meaning to life.2
World-construction relates to the processes whereby a social
world is established.3 World-maintenance has to do with the
way in which the social world is sustained and "legitimated",
i.e., explained and justifit:—mi.“K For Berger the highest level
of legitimation is the "symbolic universe", a notion he
develops in the book The Social Construction of Reality,

co-authored with T.Luckmann. The symbolic universe is the

lBerger {3).
2Berger (20-1).

3
Berger (3-4) highlights three stages in the process:
externalization, objectivation and internalization.

Jht[!.erger (29).




"all-embracing frame of reference” within which all human
experience can be conceived as taking place.5 Symbelic
universes serve as "sheltering canopies over the
institutional order as well as over individual biopraphies”
and "set the limits of what is relevant in terms of social
interaction”.

Berger's paradigm of world-consiruction and
world-maintenance, in conjunction with other socioclogicsal
models, has been used by New Testament scholars to explain
and interpret the rise and development of early Christian
communities. Gager applies it to the early Christian
movement as a whole.7 Kee adopts it to explore Christian
origins.8 Meeks, the first to employ the model in New
Testament study, brings it to bear on the Johannine
community9 and on the Pauline churches.10 The framework forms
the basis for Esler’'s analysis of the Lucan community.ll
Esler's study focuses on the way in which Luke erects a
symbolic universe "beneath which the institutional order of

. . . . . . . g . w12
his community is given meaning and justification.™

5
Berger and Luckmann {11%4),

6Berger and Luckmann {(120), Berger and Luckmann's concept of
symbolic universes is c¢lose to Geertz's notion of "world
views”. According to Geeriz (1975b: 127), the world view of
a people is "their picture of the way things in sheer
actuality are, their concept of nature, of self, of society.
It contains their most comprehensive ideas of order.”

7Gager (1975: 9-12),
8Kee (22-6, 30-53).
9Meeks {1972 70-2).
lOMeeks {(1983a: esp. 8).
1Esler (1987: 16-23). See alsco Esler (199%: 6-12).

12
Esler (1987: 222).




MacDonald applies the modei to the Pauline communities,
interpreting the belief system of Pauline Christianity as the
symbolic universe legitimating the Pauline sect.13 Overman
employs Berger's construct to illuminate the social dynamics
of the Matthean community.

The present study is an atiempt to enquire into and
elucidate the enterprise of world-construction in (what may
be broadly termed as) Pauline Christianity by isciating and
investigating one particular element of il, namely, the roles
Paul's various uses of xdécuo¢ and XTlote play in the process.
These words are Paul’'s main terms for "world” and "creation”
and figure prominently at key points in his teéching and
paraenesis.15 Their relevance to a consideration of
world-construction is thus imnediately apparent.

Our inquiry is essentially an exercise in "word-study"”.
However, it differs from the more conventional type of
word-study in at least one respect. Since the main focus of

this investigation is on how Paul uses the words xwdouac and

i3M.Y.MacDonald (1988: 10-11).

“Overman {esp. 6, 90-1, 104, 130-1, 134)., The notion of
symbolic universes is also adopted by Kuck (36-7)3 Neyrey;
Riisdinen (129-31); Witherington {1994: 86-93).

Other words and expressions in the semantic domain "world"”,
"ereation”, "universe", "inhabited worid/earth” in Paul's
writings are: al®dv (with the sense "world-age”, in Rom 12:2;
1 Cor 1:20; 2:6, 8; 3:18; 2 Cor 4:43; Gal 1:4), ‘]fﬁ (Rom 9:17,
28, 1 Cor 10:26, all three occurrence in OT quotations; 1
Cor 15:47), 0 ovpavde val | ¥H, (1 Cor 8:5, elte év ovpavd
elte émt piigY, olkovuévn (Rom 10:18, again in an OT
citation), and (T&) mé&via (with the sense "the universe as a
whole”, in Rom 9:5; 10:12; 11:36; t Cor 3:21; 4:13; §:6;
i1:12; 15:27-28; Phil 3:21, and possibly also in Rom 8:22).

6 -
The significance of the term Kxoocuog to this area of interest
is underlined by Kee (2&-5).




kTiole to configure the social worids of his readers, the
question we are primarily seeking to address is, What social
functions do Paul's uses of these terms serve in the
communities he addresses? Before laying out in detail the
aims, assumptions and method of approach of our
investigation, it will be necessary first to offer a brief
introduction to xdopog and xwticLg in Paul and to draw an
outline of the main currents in the interpretation of this

terminology.

1. ®6cpog and KTYowg in Paul: Main Trends in Interpretation
A count of occurrences secures the place of kdouog as Paul’s
main term for "world"” or "universe": the word appears 37
times in the undisputed letters, the highest number of
instances in the New Testament outside the Johannine
literature.l7 The term is not evenly distributed. There is a
heavy concentration of occurrences in 1 Corinthians. It
appears in this epistle 21 times, in comparison with 9 times
in Romans, 2 times each in 2 Corinthians and Galatians, and
once in Philippians. It may be helpful at this stage to set
out, in a preliminary fashion, the main ways in which Paul
uses mécuog. To do so we adopt the classifications of
W.Bauerlg which we shatl, of course, seek to clarify and

refine as the study proceeds:

1} the orderly universe, the whole creation, e.g., Rom 1:20;
1 Cor 8:5; Phil 2:15;

17 , . .
In the Johannine writings, it appears 102 times, 78

instances in John, 23 in | John, and 1 in 2 John.
Colossians and Ephesians have & and 3 occurrences
respectively; 1 Timothy has 3.

18BAG b4 6-8.




2) the sum total of beings above the level of the animals:
1 Cor 4:9;

3) the worltd, the habitation of humankind, e.g., Rom 1:8;
1 Cor 5:10; 14:10;

4} the world as humankind, e.g., Rom 3:6, 19; 5:12; 11:15;
2 Cor 5:19;

5) the world as the scene of earthly joys, possessions,
cares, sufferings: | Cor 7:3la, 33-34;

6) the world at enmity with God and Christ, e.g., 1 Cor
1:20-21, 27-28; 3:19; 5:10; Gal 6:14.

Several occurrences are difficult to classify. For instance,
the meaning of x¥AOMOC in the phrase T& ctolyele ToU KOoUOU in
Gal 4:3 has been the subject of much debate.

The term wtloLg is employed by Paul much less often than
Kécpog. It ccours oniy 9 times in the commonly accepted
epistles (Rom 1:20, 25; 8:19, 20, 21, 22, 39; 2 Cor 5:17; Gal
6:15})., Interestingly, in three of these, it appears in close
proximity to Kédpog {(Rom 1:20; 2 Cor 5:17-19; Gal 6:14-15).

Paul's uses of KTQDM; may be set out as follows:

1) the "act of creation”: Rom 1:20;

2} "creature", "created thing": Rom 1:25 and 8:38;

3) "creation": Rom £:19-22, though its precise denotation in
this passage is debated;

#) the phrase, manvﬁ KTfGLQ, 2 Cor 5:17 and Gal 6:15; again
its meaning here is considerably debated.

1.1. Trends in the Interpretation of kéouoc in Paul

Treatments of x&opog in Paul have tended to be brief and
summary in form, confined mainly to dictionary articles and

works of New Testament/Pauline theology.19 The most

19 . . . .
For discussions and reviews of xdopog in Paul see: Bandstra

{4#8-57)}; Baumgartien (160-2); Bultmann (1952: 254-9);
D.Guthrie (137-8); Ladd (397~-400); Painter; Sampley (26-7);
Sand {169-70); Stuhlmacher (1992: 269-73); Vos (12-1%).

On kOouog in the New Testament as a whole see: Auer; Balz
(1991); Bratcher; Dinkler; Guhrt (1975); G.Johnston
(354-7); LOwe; Mussner; North; Sasse {(1965)}; Zimmermann.




significant and influential accounts in the last few decades
have been those of Bultmann in the first volume of his
Theology of the New Testament and Sasse in his article on
kdéouog in TDNT.

a) Bultmann. Bultmann treats KécMog as a negative term
for Paul. He sets it alongside "sin", "flesh” "death" and
"the law", placing it under the heading of "Man Prior to the
Revelation of Faith".20

Bultmann stresses that wdouwos is a "historical” term with

Paul rather than a "cosmological” one.21

Apart from a few
instances, Kécuog, Buitmann insists, is a term which has to
do with humanity, denoting the human world and the sphere of
human activity.

- For Bultmann, the most importani feature of KéGHOQ in
Paul 's usage is that the term "often contains a definite

"o,
:

theological judgment": xwdcpog, implicitly or explicitiy,

serves as the "antithesis to the sphere of God or “the
Lord'".23 This is the case, Bultmann points out, when woouog
denotes human possibilities and conditions of life {appealing
to 1 Cor 3:22; 7:31-34), human attitudes and estimations (1

Cor 1:20, 27-28), and human beings in their sinfulness (Rom

3:6, 19) and need of reconciliation to God {(Rom 11:15; 2 Cor

More generally, on Paul's view of the world see: Fiender
(2-7; 26-7); Sampley (25-33); Schnackenburg (1968, cf.
1967): Schulz; vdlkl (179-298).

20 ” . " . "
Man under Faith® for Bultmann, is marked by " freedom from

the world and its powers" {(1952: 351).

2‘Bul'tmann (1952: 254).

22Bultmann (1952: 254-5).

23Bultmann (1952: 255).
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5:19).24 But it is particularly so, he stresses, where the
expression O ©OGHOG o%Tog is used {1 Cor 3:19; 5:10; 7:31b;
cf. O aldv oDTto¢ in 1 Cor 2:6, 8; 3:18) and where kd0UOC on
its own carries the significance of 6 Kéapog oﬁTog {appealing
to 1 Cor 1:20-21, 27-28; 2:12; 7:3la, 33-34; Gal 6:1l%; 2 Cor
7:10), When employed in this way, so Bultmann claims, xdouog
is a "time-concept" or more precisely "an eschatological

concept”, which

denotes the world of men and the sphere of human activity

as being, on the one hand, a temporary thing hastening

toward its end..., and on the ¢ther hand, the sphere of

anti~-godly power under whosezgway the individual who is

surrounded by it has fallen.
The power exerted by the ¥66ucg is interpreted by Bultmann in
terms of suppression of individuality: the Kécuog (the
macrosociety, as it were) gains the ascendancy over the
individual! and masters her/him. In so doing, it "comes to
constitute an independent super-self over all individual

w 26 . .

selves", This emerges from Paul's portrayal of the xoouog
in personal terms, {.e., when he speaks of the méapog having
wisdom {1 Cor 1:21% 3:19); when he attributes grief to it {2
Cor 7:10); when he speaks of the "spirit of the xdouog” (1
Cor 2:12), which in modern terms is "the atmosphere to whose
compelling influence every man contributes but to which he is

) 27 Vs
always subject."” Christians are already beyond the

anti-godly power of "the world" (appealing to I Cor 2:12;

2%8ultmann (1952: 255).
szultmann (1952: 256).
26Bultmann (1952: 257).
27

Bultmann (1952: 257).
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3:21-23; 6:2; Gal %#:9; 6:14; 2 Cor 5:17).28

The mythological character of Paul's understanding of the
xOouog, i.e., that the xdouog, though God's creation, is also
“"the domain of demonic powers"29 {appealing to such texis as
Rom 8:38; | Cor 2:6, 8; 2 Cor 4:43 Gal 4:3, 9), is taken by
Bultmann as expressive of a particular understanding of human
existence. Through these notions a core insight is revealed:
that the individual is not the master of his/her own life, '%
but is always confronted with the decision of choosing |
his/her lord. And, as Bultmann puts it, "natural man has
always already decided against God, his true Lord, and has
let the threatening and tempting world become lord over é
him".30

In Bultmann's exposition, we may noie two characteristic
emphases which mark his whele approach to Pauline theology.
First, his analysis is heavily determined by his concern to
re-interpret Paul in terms of existential philosophy. His

existentializing is apparent in the emphasis on "decision" -

either for God or for the méﬁuog ~ and especially in the way
he sets “"the world” in antithesis to the individual.
Bultmann gives the individual a decisive place in his
interpretation of Paul's theology. In Bultmann's view, the
world, the xécpog, constitutes a depersonalizing force!: in

order to achieve authentic existence, the individual must
31

stand out from the world and gain his/her independence.

ngultmann (1952: 257).

29Bultmann {(1952: 257).

0 ;
3 Bultmann {(1952: 259). B
31

The existentialist/individualist strain in Bultmann's p
approach is more explicit in an essay comparing the New

Testament view of the human being in his/her world with the

5
'?’




Without questioning the value of such reflections for modern
western society, we may wonder if the recasting of Paul's
words in an existential frame does complete justice to his
intentions. The key role credited to the individual by
Bulitmann, as Kisemann pointed out, owes as much, if not more,
to the idealist tradition thamn to Paul.32 Bultmann fails to
take adequate account of the corporate dimension in Paul's
theology. Thus, on closer examination, it will be seen that
when wéopoq specifies the realm which stands in opposition to
God, it serves as the antithesis to the community of Christ,
rather than to the individual believer (e.g., | Cor 1-3, esp.
1:26-28; 6:1-2; 7:29-31). It may be objected that Paul's
statement in Cal 6:1% - that the véouog was crucified to me
(éuof) - appears to have primary reference to the individual,
but the context {(vv. 12-13, 15-16) shows that Paul's words
are oriented toward the community.33
Second, Bultmann's approach betrays his typical stress on
the anthropological orientation of Paul's theology: hence his
concern to play down, in all but a few places, the
cosmological and "mythological” elements in Paul's usage of
k6opoc. Following Kisemann's criticisms, it is now widely
felt that Paul's theology cannot be so easily isolated from

its apocalyptic and cosmic frame in the way Bultimann

Creek view (1955b). There he argues that the key difference
between the Greek Weltanschauung and the teaching of the New
Testament is that the former teaches human beings to find
their security by incorporation into the kéouog, while the
latter directs men and women to find authentic life in the

sphere of individual responsibility and decision {(1955b: 78,
83).
32 )

See Kisemann (1971a: 10-i1).

33See Barclay (1988: 102).
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sugges‘!;s.:“F 1t may be questioned, therefore, whether
Bultmann's historicizing and demythologizing interpretation
of ¥6GUOC obscures as much as it reveals.

b) Sasse. Like Bulitmann, Sasse stresses the negative
shading of xdopog in Paul. For Sasse, the majority of
instances of wécpog in Paul (as in the Johannine writings)
fall into the category of "Humanity, Fallen Creation, the
Theater of Salvation History".35 He lays particular emphasis
on the distinction between God and the kéopog in Paul's
epistles.36 He points out that the gulf between God and the
- ﬁécuog is traced back by Paul to the emergence of sin and
death in the world as the consequence of Adam’'s sin (Rom
5:12).37 Now, 7I&C o wécuoq stands before God as guilty (Rom
3:19); the xwéopog falls under the judgement of Cod (Rom 3:6;
1 Cor 6:2) leading to condemnation {1 Cor 11:32). The true
people of God are set apart from the xoopoc (appealing to 1
Cor 6:2; 11:32).38 The full extent of the antithesis between
God and the wécpoq can be appreciated only in the light of
Christ, for only Christ can effect the reconciliation of the
koopog {Rom 11:15; 2 Cor 5:19).

In contrast to Bultmann, Sasse stresses that Kéﬁuoq can
"transcend the framework of human history".39 He points to

the comprehensiveness of the term in 1 Cor 4:9, embracing

even the supernatural powers. Appealing to Rom 8:22 (where

3“See Kisemann (196%a; 19%71a); Beker (1980).

5Sasse (1965: 8R9).
368asse (1965: 892).
37Sasse (1965: 892).
*®sasse (1965: 892).
395asse (1965: 893).
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Kécuoq does not actually occur), he notes that the whole
universe takes part in the history of salvation.
Bringing all these observations together, Sasse reaches

the following definition of xdoMOg in Paul:

The ®¥dcuog is the sum of the divine creation which has
been shattered by the fali, which stands under the
judgment God, and in which Jesus Christ appears as the
Redeemer .

Sasse insists that Paul, like the other New Testament
writers, refrains from using Kéupog when desecribing the
redeemed world. He contends, "When the kdouog is redeemed,
it ceases to be ¥écmoc". The term "is reserved for the world
which lies under sin and death" and, he claims, "This is very
clear in Paul".ul

¢) EBvaluation: Theological Analysis of xbéouog.

Bultmann's and Sasse's analyses of xéopog are of the
theological word-study variety. Both interpreters operate on
the assumption that when all the occurrences of kdopog in
Paul's writings are put together, one can identify a final
and general theological "concept” of x6GMo¢. The kind of
evaluation they offer thus falls foul of the criticisms
leveled by J.Barr at the concept-oriented approach to
word-study adopted by the early contributors to 'I'DNT.I‘2 Barr
highlighted a failure to distinguish between word-sense and
concept: words are seen as vehicles of theological ideas. He

drew attention to a number of errors that arise from this

basic confusion, two of which are pertinent here. Firstly,

#OSasse (1965: 893).

ulSasse (1965: 893).
uzBarr {206-62). See also Cotterell and Turner {106-28).
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there is what Barr called the "illegitimate totality
transfer”, whereby the "meaning"” of a word is derived from a
synthesis of the various statements in which the word occurs,
and is then read back into particular instances cof ithat word
as its "Sens.e".t’3 Secondly, in seeking to formulate a general
"concept" to which a particular word may be tied, there is a
danger of exaggerating some uses of the word and playing down
or even overlooking others, particularly those which do not
easlily fit the theological mould which is being framed.au

We find such tendencies in Bultmann's and Sasse’s
analyses of wécpog. Sasse, whether or not he intended to do
so, certainly gives the appearance of attempting to develop a
total concept of wdomog (heavily based on Rom 5:12ff) which
can then be applied to individual occurrences of the term.
Bultmann also gravitates toward "illegitimate totality
transfer” when he claims that xéouoe usually contains "a
definite theological judgement"”. If such a judgement is
present, this is to be inferred from the context and net seen
as inherent in the word itself.

The second tendency is evident in both interpreters'
accentuation of the negative character of wdouog in Paul.
Bultmann downplays Paul's neutral and positive uses of
wOopueg by pushing them into the background. For Sasse, as
we have seen, the word ¥6omog, not just for Paul but for the
New Testament writers as a whole, is entirely bound up with a
belief in the world as estranged, fallen and condemned. The
gquestion of whether and how far wécpog is negatively and

positively evaluated needs to loaoked at very carefully before

#BBarr {218).
ukBarr (219).
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such assumptions can be made.

More recent discussions of xkéopog in Paul have been much
less prone to the excesses 0of the concept-oriented method of
theological word-study. Even so, given the cursory nature of
these lexicographical accounts and the wide influence which
Bultmann's and Sasse's reviews stiil wield, the need remains
for a detailed analysis of Paul’s uses of this word based on
careful exegesis of the texts in which the word occurs,
highlighting the particular features of his usage in each
letter,hs and avoiding, so far as possible, precenceived
judgements about the meaning of the term in any particular
case., Several yuestions raised by Bultmann' s and Sasse's
analyses may be borne in mind in conducting such an exercise.
To what extent and in what contexts is Kdouog used in a
derogatory fashion by Paui? Where and how far is méouog used
to denote a hostile realm or anti-godly power structure {as
Bultmann emphasizes), and/or the stage on which the drama of
God's salvation is played out {as Sasse emphasizes)? To what
degree is Paul’'s focus anthropological when he employs
xOouog? Is kOouo¢ wholly consigned to the "plight" side of
Paul's soteriology, so that as Bultmann claims, “"Man...lis
indeed in the grip of the world and so to speak, embedded in
it - but for his ruin, not for his salvation."h6 Does Paul,
to test Sasse’s claim, ever use xdopoc with reference to the
future redeemed world? Only when the varieties and
subtleties of Paul's uses of the word are taken into account

can we determine where a theological definition of xw&ouog in

5 . . . . .
Painter (980-2) is one scholar who examines ¥OOMO¢ in Paul
on an epistle by epistle basis. His account, however, is
extremely brief.

6
b Bultmann {1955b: 78).
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Paul is possible. »“f

1.2. lIssues in the Interpretation of xtiolc in Paul

KTEGLQ in Rom 8:19-22 has been the subject of intensive
interpretive dispute. Through the centuries, numerous
suggestions have been made as to the meaning of the wm‘d.l"8
The main point at issue is the degree to which the focus of
Paul’'s concern is anthropological and/or cosmclogical.

Though the discussion is far from settled, there is an

emerging consensus that xTiclLg refers to the wider non-human

creation.

The question of whether Paul's purview is anthropological
or cosmological is the most debated interpretive issue in
discussion of the phrase xouvy xTlotg in 2 Cor 5:17 and Gal
6:15.“9 The state of this question is much less setiled than

the meaning of xTiolg in Rom 8:19-22., Scholars are deeply

divided over whether Paul has in view a new c¢reation which

For kTloLg in Paul/the New Testament see: Baumgarten
{162-79); Bultmann {(1952: 227-32); Esser; Foerster (1965);
G.W.H.Lampe; Petzke; Stuhlmacher {(1992: 269-73). On the
general concept of creation in Paul see! Baumbach;

J.Becker {402-9); Schwantes; Shields {1980, on the theme of
creation in Romans); and in the New Testament in general,
see Lindeskog.

&SCranfield {1975: 411) lists eight suggestions: 1} the whole
creation including human beings and angels; 2} all
humankind; 3} unbelieving humanity; &) believers; 5) the
angeli¢ worild; 6) sub-human creation together with angels;
7) sub-human creation together with humankind in general;

8) sub-human creation. The fullest history of
interpretation of x1{ctg in Rom 8:19-22 is given by Gieraths
(20-87}).

49
for the history of interpretation see Mell (9-32) and Aymer

(17-37).
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embraces the entire universe or a new creation involving
humanity, either individually {(at conversion} or corporately,
Having reviewed Bultmann's analysis of xGopog, it is
appropriate to highlight his brief theological reflections on
Paul's use of KTCGLQ. Again, his existentializing is
apparent. He writes, "Paul's conception of the creation, as
well as of the Creatoer, depends upon what it means for man's
existence".50 Human beings find themselves caught between Gad

and creation and "must decide hetween the two".51 Also
evident is his desire to mitigate cosmic elements in Paul's
theology. in Rom 8:19-22, Bultmann admiis a non-human
reference to xTlowg, taking the word to mean "the earth and
its creatures subordinate to m:zm".52 However, he argues that
the obscurity of Paul's words - the fact that the only thing
that is cliear from the text is that creation shares a history
with humanity - "once again indicates how completely the
cosmological point of view recedes for Paul behind that of
his theology of history."53
An interesting feature of Bultmann's analysis is his
emphasis on the ambiguity of KchLg/creation for Paul.

Observing that in Rom 8:38, xT{oLe occurs in a list of cosmic

powers "at enmity with God"™, he writes that for Paul,

the creation has a peculiarly ambiguous character: On the
one hand, it is the earth placed by God at man's disposal
for his use and benefit...; on the otggr, it is the field
of activity for evil, demonic powers.

5OBultmann {1952: 23t}.

SlBultmann (1952: 229).

52Bultmann (1952: 230).
53Bultmann (L952: 230).

SaBultmann {(1952: 230).
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Reflecting on the use of K'cfcstq in Rom 1:2.-5, he argues that
"“creation' becomes a destructive power whenever man decides
in favor of it instead of for Cod".55 Bultmann concludes that
as to what “"creation” actually means for human existence,
Paul is "ambivalent".56

Whether or not KTfGLQ has an ambiguous theological
meaning for Paul is clearly an issue worth exploring. <Can
Paul's uses of x1{ctg in Rom 1:25 and (particularly) 8:39
sustain Bultmann's interpretation, or do Bultmann's comments
reflect the contours of his own interpretive programme of

filtering out thosc aspects of Paul's theology which have no

direct meaning for human existence?

1.3. The Situational Context: A Neglected lIssue

Discussions of both wdcuog and xtioLg in Paul have largely
been inattentive to the question of how far situational
factors might have impacted on Paul’'s usage. A significant
advance in New Testament word-study was made by Jewett in his
analysis of Paul's anthropeclogical ’cerminology.s7 Alert to
the dangers of an exclusively theological analysis and the
limitations of a purely lexicographical approach, he sought
to account for fluctuations in Paul's uses of anthropological
terms in fterms of the literary context in which the words
occur and, especially, the historical situation in which they
were used.s8 Jewett was particularly concerned "to measure

the impact of fresh historical circumstances upon his

ssBultmann (1952: 230).
56

Bul tmann (1952: 231).
57Jewett (1971).

5gﬂewett (1971: 6-7).
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[Paul's] anthropological usage.” He came to the conclusion

that,

Each new connotation emerges in coherent reilationship to
a particular historical situation in the congregation
Paul is addressing, is designed specifically to meet that
situation, and ten to slip into disuse when the
situation changes.

The present study draws upon Jewett’'s insight and
attempts to offer an analysis of Paul's uses of xdouog and
KTCGLQ in a given epistle, in relation to the social
situation to which these are bheing directed. How does the
historical situation being confronted by Paul infiuence the
way in which he uses xdoouoe and €TioLg in a particular
epistle? What roles are Paul's uses of these terms meant to
play in that situation? These are questions which have been
unsatisfactorily dealt with in previous study. In this

investigation, they form the focus of ocur concern.

2. Theoretical Perspective: Critical Linguistics

In seeking to examine Paul's usage of x6ouo¢ and ktlowg as an
instance of the phenomenon of world-construction, Berger's
theoretical paradigm provides the broad framework for our
investigation. Berger's model, however, is a general onej it
needs to be filled out with a more precise account of the
role of language in the social construction of reality. Such
clarity is provided by the perspective of critica!l
linguistics, as developed by R.Hodge, G.Kress, T.Trew and
particularly, R.Fowler. The critical linguistic approach

also gives more attention to the place of resistance,

593ewett {1971: 10).
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conflict, critique anﬂ change in the process of
world-construction than Berger's model,60 and offers a more
adeguate consideration of the link between language and
ideology.Gl

Fowler defines critical linguistics as follows:

its basic claims are that all linguistic usage encodes

ideoclogical patterns or discursive structures which

mediate representations of the world in language; that
different usages...encode different ideologies, resulting
from their different situations and purposes; angzthat by
these means language works as a social practice.

Critical linguistics builds on M.A.K.Halliday's
functional theory of language. Halliday contends that
language must be interpreted in terms of its place in the
social system. His basic premise is that "Language is as it
is because of the functions it has evolved to serve people's

63
lives." In Halliday's view, the very structure of language
is determined by the social context and the functions which
language performs in social life,.

Halliday describes language as a "social semiotic”.
Culture is constructed out of a series of signs. Language is
one such sign system, indeed it is the primary one, since it

. 64 .
mediates most of the others. Thus, accerding to Halliday,
language must be viewed and interpreted within its

socio-cultural context. By "the exchange of meanings”™, i.e.,

0
Berger and Luckmann deal with these issues only briefly

61 . N '
Note Horrell's {(89-93) criticisms of Berger and Luckmann's

approach.

-

ZFowler (1986: 89). See also Fowler {(199ta).

63Halliday (4).

6I‘Halliday (2).
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the use of language, in a social context, "people act out the
social structure, affirming their own statuses and roles, and
establishing and transmitting the shared systems of value and
knowledge".65 It is not simply, in Halliday's view, that
language expresses the structures of society, rather it
"actively symbolizes the social system"66 reflecting in its
variations the variety of social processes and the variations
in the social order.

Halliday posits that language serves three main
functions: ideational, interpersonal, and textual.67 The
ideational function is central to critical linguisties. 1t
is the content function of linguistic communication -
language as "aboui something", language as a means of
expressing and reflecting on things in the world and human
consciousness.

Halliday views the relation of language to the social
system as a "complex naturatl dialectic"68 in which language
not only reflects the social system but also influences it.
Fowler and Kress point out that sociolinguistics focuses on
the influence of social stiructures on the use of language.
Critical linguistics, on the other hand, they stress, focuses
on the influence in the other direction:69 the use of language
to create, maintain and change social identity, roles and
statuses, to confirm or manipulate social relations and

structures and to effect social control.

6Sl-{alliday (2).

6
6Halliday (3).
67 .
Halliday (112-3).
68Halliday (183).

69Fowler and Kress (190).
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in his book, Linguistic Criticism, Fowler highlights the

way in which language categorizes reality, orders experience
and helps us make sense of the world. Language enables
people to analyze the world and to impose structures upon it.
It therefore has an ilmportant role in the construction of
cognitive categories; "it crystallizes and stabilizes
ideas".7o Yet, he claims, linguistic codes do not interpret

71
reality neutrally; they embody world views and ideologies.

Through the social practice of language, and by convention,

the categorizations of language and the ideclogies which they

encode, are accepted as common sense.

The process of language practice, Fowler points out, has
two negative effects: legitimation and habitualization.

Firstly, there is legitimation. Fowler stresses that insofar

as the language of a society evolves 1o suit the needs of the
society, the needs are those of the privileged social groups.
Language encodes social categorizations and structures
authorized by controlling groups. In so doing, it inevitably
legitimates the dominant interesis of these groups.

Language thus becomes a tool for preserving the prevailing
order.7h Fowler writes, "It does this not only through

propaganda, but also by inertia, the settlement towards

70
Fowler (1986: 18). Fowler at this juncture clearly stands

in the Sapir-Whorf tradition, though he rejects the the
extreme Whorfian position of "linguistic determinism”
(1991b: 30).

1
Fowler (1986: 27).

72Fowler {1986: 29-34).

73
This is a feature of legitimation to which, as Horrell

points out (92), Berger fails to give proper attention.

A
Fowler (1986: 31).
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stability and resistance to change which...is a
characteristic of codes."75 Secondly, there is
habitualization. Conventional codes slmplify knowledge and
action. Consequently, they have the effect of making our
perceptions automatic, analytical and uncritical. We
recognize and accept rather than really "see" and examine.
Language-use, therefore, through legitimation and
habitualization, has a propensity to reinforce its
categories, to consolidate the inegquilies of society, and in
fact to become an instrument of coercion and social control.
Fowler describes this process as "the degeneration of social
semiotic".76
There are, however, according to Fowler, linguistic

practices which resist these tendencies: activities which
promote “change and creativity rather than stagnation and
repression".77 At this point, Fowler takes up and develops
the Formalist notion of defamiiiarization.78

Victor Schlovsky who coined the term defamiliarization
{Russian, ostraneniye), contended that, "The purpose of art
is to impart the sensation of things as they are perceived
and not as they are known. The technique of art is to make
objects ‘unfamiliar'".79 The principle of defamitiarization
is stated by Boris Tomashevsky: “"The old and habitual must be

spoken of as if it were new and unusual. One must speak of

5

4 Fowier (1986: 31).
76Fowler {1986: 8).
7Fowler {1986: 40).

Defamiliarization as an analytical tool has been applied to
the Gospels by Resseguie and to Galatians by Cronijé.

9
7 Schlovsky (1965a: 12).
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the ordinary as if it were unfamiliar."80 This, as the
Formaiists demonstrated, can be achieved by an unlimited
range of linguistic and literary devices.

The Formalists applied the theory of estrangement o

poetic art and "high" literary forms, and saw no connection

with social processes. Fowler understands defamiliarization

as a general linguistic practice (literature is, after all, a

81 » - "
creative use of language ). He defines it as "the use of

. w 82
some strategy to force us 1o look, to be critical”. In

linguistic terms, the process invelves:

uncoding - disestablishing the received tie between a
sign and a cultural unit - and optionally recoding -
tving a newly invented concept to a sign and so
establishing its validity. The uéiimate process...is the
formation of a whole new code....

Defamiliarization, therefore, is not only a means of
achieving a desired literary effect, it also functions to
question existing conventieons, challenge received perceptions

of reality and legitimate resistance and social change.

The perspective of critical linguistics prompts us to
look at the interrelation of Paul's language and its social
context, since, as Halliday puts it, "The context plays a

part in determining what we say; and what we say plays a part

. = ||84 . .
in determining the context The Pauline epistles are

particularly amenable to this kind of linguistic analysis.

Self-evidently, Paul's {(undisputed) epistles are

80Tomashevsky {85).
8lFowler (1986: 13).
ngowler (1986: 12).
83Fowler (1986: 40).

8!“l-lalli‘:j.s_ur (3).
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situationally determined {though Romans is thought teo he an
exception). Whatever personal and theological reflections
they contain, first and foremost, these are documents
responding to and interacting with definite situations in the
communities addressed. Paul's letters relate to an actual
situation as both influenced and influencer. His writings
have been called forth by the circumstances and needs of his
readers: in this respect they are reactive and responsive.
At the same time, they are clearly intended to affect the
situation which they address. Paul writes with definite
social aims in view, not only to consolidate, comfort and
encourage his communities, but very often to effect a change
in outlook and social behaviour.

The critical linguistic perspective not only views
language, in general terms, as constructing the world. More
precisely, it stresses that particular constructions of
language construct reality in particular ways,85 encoding
particular social interests. The approach encourages us to
ask, What specific social goals and concerns are Paul's uses
of mécpog and xTloW serving in the partienlar communities
addressed? and provides the theoretical justification for

doing so.

3. Methodological Assumptions

This study is built on the conviction that it remains a
legitimate exercise to inquire into a New Testament author's
intentions. Moreover, it assumes that by means of careful
investigation of the Pauline texts, we may, to some extent,

uncover the situational context which those texts presuppose.

85Dant {157).

23

B,
.7
3




Since our investigation falls under the rubric of
"word-study"”, having highlighted the weaknesses of Bultmann's
and Sasse's analyses in the light of Barr's strictures of
theological word-study, we must be especially careful to
avoid such pitfails. In order to evade Barr's sharpest
criticisms, the following sirategy is adopted. Firstiy, the
sentence, rather than the individual word, is taken as the
primary unit of meaning. Secondly, care is taken not to
overestimate the contribution of the individual word to the
overall meaning of the sentence in which it occurs. Thirdly,
an analytical distinction is drawn between what Paul means by
KOCGUOG oF KTLGLE on the one hand, and what Paul says, or how
Paul talks about xdouog or xTlolg on the other. By the
former is meant the sense with which Paul is using the word;
with the latter what is in view is the relationship of wdouog
or KT{GLg to other words and expressions in the sentence.
Thus, for example, in Rom 3:6, what Paul means by Kécgog is
"humanity"; what he says about xAcuO¢=humanity is that it is
subject to Ged's judgement. This working distinction enables
us to comment about the way in Paul characterizes xOouog or
mTfGLq in a particular utterance without creating the
impression that the meaning-content of the sentence is being
identified with the individual word itself. The term "use”
or "usage” is employed in this study to cover both these
aspects.

Because we are particutarly interested in the social
functions of Paui's uses of kdouog and kilore, some
clarification needs to be given at the outset as to what is

meant by "“function" in this study. It should be made clear

865ce Millar and Riches (33-4).
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that our analysis eschews the treatment of the "meaning” and
"function" of an utterance as separate and unconnected
entities. Our investigation proceeds on the assumption that
the "function” of a statement (within its “context of
utterance”, on which see below) does not stand apart from its
"content” but is bound up with it and dependent on it.87 For
this reason, any inferences about the intended social
function of Paul's uses of xdcuog and kitolg will be made on
the basis of careful contextual analysis. The term social
function as employed in this study, may be defined as "the
social consequences intended by Paul",gg as determined by his
social goals in writing, or the "social or practical

. . . 89 .
implications” of Paul's utterances, or even "the social

effects" which Paul aims to bring about.

4. The Approach of this Study: "Contextual” Analysis

Having elaborated the general theoretical perspective and

assumptions of this study, we now need to set out our

specific method of approach.

In order to determine the meaning of Paul's uses of

87
On the relation between the content and function of

ntterances, see Millar and Riches (esp. 29-32).

8
. Meeks (1983: 700). Hymes (62) distinguishes between "ends

in view (goals) and ends as outcomes"”. OQur concern is with
the former, the specific social aims of the writer. It is a
well nigh impossible task to determine, from our vantage

point, the actual outcome of speech events.

89
Cf. Riches and Millar who speak of the "implicatipns [of

beliefs] for human practice” (37), and the "experiential
implications™ (39) or "practical implications” of
theological propositions (&0).

0
? Cf. Millar and Riches (32): the "intended effects" of

utterances "upon those addressed".
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woocuoe and KTicLe and their function in specific
socio-historical situations, it will be necessary to examine
these uses in their proper contexts. There is of course the
immediate context, i.e., the sentences surrcunding the
utterance, the paragraph in which it is set.91 But there are
other, larger contexts to consider. Fowler highlights three
levels of context which are important in the process of
linguistic communication: firstly, the context of utterance,
which is "the situation within which discourse is
conducted";92 secondly, the context of culture which is "the
whole network of social and economic conventions and
institutions constituting the culture at large, especially
insofar as these bear on particular utterance contexts“;93
thirdly, the context of reference, which is "the topic or
subject-matter of a text".

Fowler's clasgifications may be modified to suit the
material with which we are dealing. For our purposes, the
context of culture may taken as the ways in which wécpog and
ktlowg were used in the mid-first century CE, the links and
connotations these words were fikely to have had and the
values and ideologies with which they were associated. Qther
aspects of the cultural context may also be drawn upon to
shed light on the specifics of the context of utterance,
e.&., social conventions, values, attitudes, etc. The
context of utterance may be understood, on the one hand, as

the historical and situational context of the community

1
9 Cotterell and Turner (16) call this the cotext.

92Fowler (1986: 86).

93Fow1er (1986: 88).

9#Fow1er (1986: 89).
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which the epistle is written to address, and on the other
hand, as the rolé which Paul's epistle is designed to play in
that situation. The context of reference may be taken as the
overall content of the letter as a whole and in particular
the broader theological perspectives, articulated or
presupposed, which give at least some degree of coherence io
Paul's teaching therein. OQOur approach to the two sides of
the context of utterance requires a littie more

clarification.

4.1, The Situational Context

In assessing and reconstructing the community situations
addressed by Paul {(which is a somewhat precarious exercise
since we are given a very partial picture of evenis) as well
as using historical criticism application will also be made
of insights from sociology. We need hardly spend time
defending the legitimacy of drawing from sociology in order
to interpret the New Testament, a task which has been
skillfully handled elsewhere;95 the validity of sociological
interpretation is presupposed.

In recent years the sect model has been applied to
Pauline Christianity. This model stimulates interest in
"response to the world"”. The model is used by Meeks and
M.Y .MacDonald as a means of explaining the tension between
separation and continued association in the church's approach
to the wider world, evident in the Pauline epistles.96 The
usual way to explain this tension has been in theological

terms, seeing it as a consequence of the church's

5See e.g., Bsler {1987: 6-16); M.Y.MacDonald (1988: 19-28).
96Meeks (1979; 1983a: 85-107) M.Y.MacDonald (1988: 32-45}.
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consciousness of itself as the eschatological congregation,

caught in the situation between "no longer”™ and "not yet" -

" L1}

now" delimited from the world, yet "still"” belonging to the

w0r1d.97 The sectarian analysis focuses on social exigencies.
If a sectarian group is to be successful, it must, on the one
hand, have strong and fixed boundaries between itself and the
rest of society, and it must, on the other hand, be abhle to
maintain its links with society and exhibit openness toward
it.

The secl model, as applied to New Testament communities,
has been criticized as anachronistic and culturally
inappropriate.98 A more telling criticism is its limited
explanatory potential.gg B.R.Wilson's conversionist
secti-type, as applied to Pauline Christianity by MacDonald,
is a wide category which has "a very low degree of

104
discriminatory power™. It hardly permits us to distinguish

between Paul's views and those of his communities: as we

shall see, Paul and the Corinthians have quite divergent

97
e.g., Bultmann (1952: 100).

98Holmberg (86-117). The sect typology was originally derived

by Troelstch (331-43) from the history of Christianity. As
Holmberg {(110) points out, there is thus "circular reasoning
involved in using Christian sects of later ages to analyze
and explain that very movement that they all wanted to
imitate to the best of their capacity”". The application of
B.R.Wilson's {(18-26) more refined sect-typology, insofar as
it draws from non-Christian religions, escapes this f
criticism. Even so, it is still open to a charge of -~
historical and cultural unsuitability, given that Wilson's :
sect-types derive from study of recent religious groups in
the modern world.

99Hoimberg {(112-4).

lOOHolmberg {113). Meeks (1979; 1983a) does not commit himself

tc a specific sect-type.
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interpretations of Christianity and its social implications.
It also fails to account for the conflict between Paul and
his churches who sometimes exhibited a hostile attitude
toward him. Moreover, it obscures notable differences in
social ethos and outlook between communities.101 The model of
the conversionist sect certainly provides a useful and
important starting-point for sociclogical analysis of the
Pauline churches, but to gain a proper appreciation of the
social dynamics at work we need to penetrate below the
surface of this generalized outline.

For this reason limited and cautious appeal will be made
to the category of the sect in our analysis of the community
situations. Our study wiil have important implications for
how far Paul himself can be described as sectarian. This is
a question to which we shall return in the concluding
chapter.

No attempt is made in this study to superimpose any
sociological model on the data. Qur procedure iIs more
eclectic and utilitarian, drawing on scciological insights,
processes and dynamics when and where appropriate in order to

iliuminate the historical and literary material.

4.2, The Roles of Paul's Letters in their Situational

Contexts

This takes us to Lhe other side of the context of utterance -
Paul 's motives and purpeses in writing. As noted above,
Paul's epistles are intended to act upon and manipulate the
situational ceontext. Most often Paul writes with clear

social goals in view and adopts a rhetorical stratepgy to

1O’On the differences between the church in Thessalonica and

the church at Corinth in this regard, see Barclay (1992).
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achieve those aims. To express this aspect of Paul’s
cpistolary actiéity the term socio-rhetorical strategy is
adopted.102 By "rhetoric” here is not meant the forms, types
and structures ol Graeco-Roman rhetoric, which have been of
interest to New Testament scholars of late. Rather, what is
in view is rhetoric in the more general sense of "mode of
persuasion”, i.e., the techniques, devices and arguments used
hy Paul to achieve his social goals,.

A crucial part of our investigation, therefore, is to
pinpoint the social goals Paul has in writing a given
cpistle, to pay attention to the way these goals shape the
epistle’'s argument, and to observe how that argument works to
persuade the readers and to bring about the desired effect.
We must then carefully examine the place of Paul's uses of
Kéogoq and waGLQ in the goal-directed rhetoric of that
epistle.

it would certainly be mistaken to assume that every item
of vocabulary used by Paul impacts directly on the situation
addressed. Some terms are more socio-rhetorically loaded
than others. Clearlty, it will be important for us to show
that Paul's uses of kdopog or ktl{oLe do make an appreciable
contribution to his socio-rhetorical strategy in a particular
epistle. A key index in this direction is a term's freguency
of occurrence. On this basis we can dismiss the single
occurrence of kdoumog in Philippians from the field of our
investigation. At the other end of the scale the
concentration of occurrences in 1 Corinthians sets up Paul's
use of méouog here as particularly worthy of exploration.

More than half the total occurrences of the word in Paui are

102The term "soclo-rhetorical”™ is derived from Robbins, though

we are employing it here differently.
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focated in this epistle. Theore are several other features of
Paul’'s use of xO6cuo¢ in | Corinthians which mark it out for
special attention: 1) the fact that the word is almost
consistently employed in a negative way; 2) that only in this
letter does the expression o mécuoq oﬁToq (with its
apocalyptic connotations) appear; 3) that in the majority of
instances, kécuog is used with reference to the world apart
from, or, in contrast to, the church. In terms of its
predominance and the highly charged way in which it is used,
therefore, wdopo¢ would appear to play an important role in

the rhetoric of thils letter.

5. Procedure

To restate then, our aim in this study is to assess the
extent to which Paul employs the words kGoMOg and KTioLg to
construct (or reconstruct) the social world of his readers.
Our inquiry probes into the place aof xéopog and KtloLg in the
goal-driven rhetoric of a particular epistle and seeks to
uncover the social functions which Paul's uses of these terms
are designed to perform in the community addressed.

Our first task will be to review the ways in which these
words were used in the first century and to assess the links
and associations they were likely to have carried. This will
enable us to discern distinctives in Paul's usage and will
provide a basis from which to judge the impact of Paul's
particular uses on his audiences.

Having completed this exercise, we will examine the
relevant epistles in order of concentration of occurrence of
the terms, beginning with 1 Corinthians, moving to Romans
(where instances of KTlOLC are concentrated), and then to
Galatians and 2 Corinthians. The concluding chapter will

summarize the results of the investigation and draw some
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wider implications of the study.

This inquiry attempts to explore the role of language in
constructing reality. By asking not simply what utterances
mean, but also what they do (or are intended to do), it is
hoped that this study will demonstrate language-in-use - how
language, in the process of reality-construction, works to

shape and determine people’s lives.
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CHAPTER IWO

THE LINGUISTIC AND HISTORICAL SETTING OF KOZMOZ AND KTITIX

The purpose of this chapter is to survey the semantic and
historical background of xwdcuoe and xTloLg. Before embarking
on this task, some brief remarks on procedure and scope are
in order.

Our attention is almost whelly taken up with Kécpog.

This is unavoidable since we are dealing here with one of the
most common words in Greek literature. KTfCLQ is relatively
infreguent by comparison and, in pre-Christian Greek usage,
exhibits a very narrow and stable line of usage; it can be
treated briefly and incisively.

In conducting a linguistic survey the aim of which is to
furnish a background against which to compare and contrast
Paul's usage, a synchronic approach ordinarily would be given
priority, since what we mainly need to know is the meanings
of these words in contemporary language-use.l However, a
good deal of our discussion of Kéopog is taken up with
diachronic issues. This can be justified primarily on the
basis of the historical significance of this term when used
with reference to the world/universe: the view of the
physical world which méouoq came to evoke, as Jaeger has

. 2
shown, represents one of the great ideals of Greek culture.

1 . . .
On the priority of synchrony in linguistic study, see
Cotterell and Turner (25-26; 131-5),

2Jaeger {150-184).
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Secondly, a diachronic¢ investigation is important for our
larger thesis: we shall seek to demonstrate that some of
Paul's uses of KOCMOE constitute an important semantic change
and, in some respects, a challenge to this longstanding
cultural ideal.

It is not our intention in this chapter to provide a
comprehensive review of mécuoq and xtlotc in Greek and Jewish
usage. The profuseness of récpog in Greek writings renders
such an investigation Impossible, al least within our present
confines. It is sufficient for our purposes that the survey
is representative. Also, as we examine selected texts and
fragments, we will restrict our comments and observations to
leading themes and emphases and to issues which will be of
particular interest and relevance when we come to took at

Paul.

A. THE SETTING OF KOZMOT

1. xdouog in Greek Usage

As with most words in any language, ¥60u0¢ is a polyseme,

. 3 . .
having a range of senses. The following lexical senses of

A clarification of terms is appropriate at this point: the
following definitions are drawn from Cotterell and Turner
(45-7; 77-90; 164-7). By sense is meant "how that
word...relates in meaning to other words or expressions in
the language” {78); the lexical sense of a word is a
"publicly established meaning” (l64). Denotation is "the
relationship which exists between words and the
carresponding entities in the world” (83). Reference is
narrower than denotation: the referent is that which is
specifically and intentionally signified by the word (8%).
The referent of a word need not have actual existence in the
real world; a word may have reference within a "universe of
discourse" (87)}. Connotation relates to the associations
that a word has above and beyond its sense and denotation.
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x6ouog, arranged chronologically, are attested in Greek

usage.

=

1) buildinpg, construction,

2) corder, used of specific (mostly interpersonal)
arrangements,

3} order, in a general sensg,

4) decorum, good hehaviour,

5) form, fashion,

6) ornameTa, decoration, especially the adornment of
women , ‘1

7) honour, credit,

8) ruler, regulator,

"

The connotations of words are very often "determined by
society” (46): as Jackson {59) states, they "are part of the
cultural package we inherit with the language itself.”

4‘What follows is based primarily on LSJ 985. See also Ralz
(1991: 310); Cornfield (1934: 1-2); Guhrt (1975: 521-2}; i
Kahn (219-224); Sasse (1965: 868-880). On the etymology of
kdaos, see Haebler; Puhvel. B

5
¢e.&., Homer, Od. 8.492; Herodotus 3.2.

Here we find a number of applications, e¢.g., the seating
order of the rowers, in Homer, Od. 13.73f; military order,
in Homer, Ii1. 12.225; the Spartan system of government, in
Herodotus 1.65; 1.76.

e.g., Herodotus 9.66, ovkéTL TOV avIdv kdopov (no longer in
the same order); Homer, Od. 13.77, xdauy xoBtfetvy (to sit in
order); cf. the common phrase kut® xdcpov (meaning "in
accordance with right and proper order", "as is fitting"},
e.g., Homer, 11, 2.214; 10.472; Od. 8.179.

See references in LSJ.

9
e.g&., Homer, Od. 8.492; Herodotus 3.22.

1o P
e.g., Homer, I!{. 14.187; Herodotus 5.92; for xQOMOg as

ornament of speech see Aristotle, Rhet. 1408al4; Poet.
1457b2; Pindar, 0Ofi. 11.13 (of songs).

1
le.g., Herodotus 6.60; 6.142,

12, . . . . . .
This is the title given to the chief magistr