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Abstract

Emerson, the New England Transcendentalist, made his European
pilgrimage in 1832 during which he met his idols, Wordsworth, Cdleridge,
and Carlyle. This trio's thoughts were eventually reflected in his writings.
This is not to say that Emerson was a meré imitator. In fact, he was highly
original in the sense that his writings reflect his own creative mode of
expression and style, reworking and refashioning many ideas already found
in the older and more complex culture ___ all this resulted in the formulation
of Emersonism.

Emersonism refers to the philosophical and romantic components,v
especially the former, of Emerson's own particular brand of
Transcendentalism. The essential characteris.tics of New England
Transcendentalism only partly explain Emersonism. Emerson's
achievement was{'wmake a union of German Transcendentalism with
traditional Christianity of a Unitarian cast, of Orientalism and vPlaton‘ism,
including some ideas probably of his own and to express it-in terms purely
Emersonian.

Therefore, to trace various sources of Emersonism would be a hard task.
Of special concern for the present study is the British influénce on

Emersonism as exemplified in the works of the two English men,
| Wordsworth _a.nd Coleridge, and the Scotsman Carlyle. |

The roois of Emeréonism are of no small importance. Itis one thing to
acknowledge the English influence and quite another to demonstrate it in
detail. The latter is the purpose of this study. Chapter I will provide an in-
depth view of Transcendentalism, with an emphasis on its formal and

philososophical roots, the New England transcendentalists, and, more



- importantly, Emersonism. ‘Chapter Il will expand on the concept of
- Romanticism both in its European background and in particular as found in
the British authors of major concern for Emersonism. Chapters I, IV, _and \Y
will detail the specific influences of these authors on Emersonism. Finally, a
concluding Chapter, VI, will provide an overview and conclusions to the

. study.
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PROLEGOMENON

Ralph Waido Emerson is generally recognized as the foremost member
of that New England group of idealists known as Transcendehntalists.
Although Emerson was critical of society, it was not just for political and
economic reasons. Much of his 'radicalism’ lay ih asserting the primacy of
the individual. 'Emerson pushed the sovereign claim of the Self to the 'point '
where the individual alone had spiritual reality."

In 1832 Emerson left New England for Europe. His sojourn lasted a year,
during which he met William Wordsworth, Samuel Taylor Coleridge, and
Thomas Carlyle. His friendship with Car'l‘yle lasted a lifetime, and the
thoughts of this trio were eventually reflected in his writings. The cohnecting
link between Emerson and the three men, however, lay not so much in
personal acquaintance or familiafity .with their literary works, as in his

identification with their romantic and transcendentalvist themes.

Because they desperately needed forms and conCepts in
which to embody a passion that arose out of domestic
pressures, the [New England] Transcendentalists
appropriated with avidity the new literature of 'romanticism'
that came to them through Wordsworth and Coleridge and
the new philosophy of German idealism that came to them

at secondhand through Cousin and Carlyle.2

American Transcendentalism, especially that of Emerson, underwent a
process of deassimilation from the older European culture. Emerson __
while highly original in the sense that his writings reflect a personal (‘his
own') creative mode of expression of fine literary merit and style __
reworked and refashioned many ideas already found in the older and more

complex culture, 'and all this is illustrated in the emergence and formulation



of Transcendentalism.' Miller (1971) noted that Emersonism has been

erroneously identified as a purely literary and critical enterprise.

How the members [American Transcendentalists] took over
their German, French, and English (and later their Oriental)
literature, and how they used it or imitated it, and yet
contrived, while masquerading as poets and critics, to

rephrase the ancient religious preoccupations of New .
England seems to me the most striking theme to emerge (p.-
10).

Of special concern for the present study is the‘British influence on
Emerson as exemplified in the works of the two English men Wordsworth
and Coleridge, and the Scotsman Carlyle. Romanticism and
Transcendentalism have much in common. A brief overview of this is in

order.
Transcendentalism

Continental Rationalism ih philosophy was accompanied by English
Empiricism during the Enlightenment, starting with Locke's An Essay
Concerning Human Understanding in 1690 and culminating in Hume's
complete skepticism. A major departure in the history of philosophy came
with Immanuel Kant's Critique of Pure Reason in 1781, which signalled the
end .of the Enlightenment and initiated a new era of critical philosophy,
German Idealism. Kantian ldea‘lism, among other things was a synthesis of
continental Rationalism and British Empiricism. 'Kant combined the.
Rationalists' thesis that truth is attainable through sheer reason with the
opposing thesis of the British Empiricists that valid knowledge can be
acquired through sense experience.”

The Unitarians of early nineteenth century New England (non-



Emersonian years) based their philosophy on _the sensationalism of John
Locke and held that valid knowledge was only that which could be
demonstrated to the senses. This 'cold intellectualism' repelled Emerson
and his followers who found, instead, more philosophical sustenance in
Immanuel Kant and the German Transcendentalis:ts of the late eighteenth
century, who were introduced to America largely through the translations
and wriiings o‘f Thomas Carlyle and Samuel Taylor Coleridge.

In its early' nineteenth century American setting, Transcendentalism
referred essentially to the belief in the superiority of intuitive to sensory
knowledge, and was not a strictly reasoned body of doctrine. Alexander,
Dod, and Hodge indicated that Kant was more the critical than the
constructive philosopher, one who did not necessarily attribute to Reason

those divine active powers which some later philosophers assumed he had.

The genuine Kantians have always maintained, that, in
what their master delivered concerning the absolute and
the infinite, he meant to attribute to pure reason the power
of directing the cognitive energy beyond its nearer objects,
and to extend its research indefinitely; but by no means to
challenge for this power the direct intuition of the absolute
as the veritable object of infallible insight.* '

Thus the Emersonian emphasis on the divine sufficiency of the individual
was a contradiction of, and quite consistent with, Kantian
Transcendentalism. Emersonian Transcendentalism Was a philosophical
dissent from Unitarianism, rejecting not only Locke's materialist psychology
but also extreme concepts concerning the original depravity and the
inherited guilt of man. Emersonism accepted Kant's belief that
transcendental knowledge in the mind of man is innate. The Emersonians
held that intuition is a correspondence between the microcosm of the

individual spiritual body (an innate inner light or conscience) and the
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macrocosmic Over-soul of the Universe. Knowledge for the Emersonians
comes not from a direct revelation f.rom God; réther the spiritL'Jal‘ body
perceives what is frue, right, and beautiful. The Emersonians held that the
innate worth of the individual is a logical spiritual extension of thé 'political

~principles espoused in the American Declaration of Independence.
Romanticism

Romanticism is still often understood as a reaction to Classicism. The
Classicism derived from ancient Greece and Rome emphasized order and
clarity of thought, simplicity, and the union of subject with appropriate form.
Classicism emphasized the intellectual traits of objectivity, rationality, and
moderation as opposed to subjective or emotional ex_cesses.5 By cOntraSt,
Romanticism was a renewal of Renaissance and Rech’rmation individualism,
a demand for fresh interpretation of man and nature. The romantic elevenfh-
and twelfth-century tales and ballads in southern F'ra‘ince, for example,
emphasized knights in pursuit of honor or religious fdevbtion.6 The
Romantics turned away from the restrictions of Classicism in favor of a
demand for personal, individual expression of infinite possibilities.

A fundamental feature of Romanticism is its focus on the self. The
Romantic exalts the freedom of spirit and action, and the validity of personal
experience. There is at the same time an instinctive preference for the
sentimental over the rational, a concern with the heroic and the;_v ideal.

Romanticism is not an organized system but, rather an a_ititude toward
the realities of man, nature and society. It had its origins in Germany,
France, and England. European in origin, in English literature it flourished
earlier than in America, particularly among such writers as Burns,

~onrdsworth, Coleridge, Byron, Shelley, and Keats. Such :‘romantics



preferred freedom to formalism and emphasized the individual rather than
society. Most were opﬁmists who believed in the possibility of progress and
improvement for all humanity as well as for individuals. Whereas the writers
of the Age of Reason tended to regard evil as é basic part of human nature,
the Romantics generally portrayed humanity as naturally good, but corrupted
by society. The nineteenth century poetry of the romantics was infused with
such elements as belief in intuition, the emphasis on individual emotion
rather than common experience, the humble life, and the belief in the
healing power of the natural world. | |

Although Romantics are not necessarily Transcendentalists and vice
versa, the common elements are obvious. To be truly Emersonian, one can
hardly escape the touch of Romanticism. It is not surprising, thérefore, that
English Romanticism significantly impacted on the Tran}scendentalism of

Emerson.

An Overview of the English Influence

The most immediate force behind American Transcendentalism was the
English poet, philosopher and critic Samuel Taylor Coleridge, especially
through his Aids to Reflection (see below pp. 150, and 152-160) which was
published in 1825. Emerson shared Coléridge‘s post-Kantian war against
the formalism of eighteenth century rationalists. A recurrent theme in
Emersonism is Coleridge's emphasis on the 'all in each of human nature,'
how a single man contains within himself, through his intuition, the whole
range of experience. The act of knowing was for Emerson and Coleridge
much the same. The latter saw knowledge as resting on the coincidence of
object. with subject; truth is the coincidence of thought with the thing, of the
representation with the object represenfed. In the Over-Soul, according to

Emerson, the act of seeing and the thing seen, the seer and the spectacle,
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" the subject and the object are one. For both of them, Coleridge and
Emerson, adequate expression in words w.ould have to reflect an organic
unity; nature and art are merely different aspects of the same underlying
whole and can be reconciled. Rules derive from the dynamics of the organic‘
whole, not from preset arbitrary dogma.

The English poet Wordsworth mentioned such an idea bf coaelscence in
his reference to language. His view was that language should not be 'the |
dress of thoughts' but, .instead, 'the incarnation of thoughts." For
Wordswqrth, words of truth had no need for refinement in order to elevate
nature. Such a view if fully present in Emerson, who held that when the poet
is receptive to the divine, his mind becomes so attuned that his words
embody the thing, as it were, in its true sense. Wordsworth saw all things as
by nature equally f‘it subjects for poetry. Both Wordsworth and Emerson
tended to view every man as a poet insofar as he has thoughts ‘whereof the
universe is the celebration."” |

The Scottish historian and social critic Thomas Carlyle reflected these
same ideas. For him, poetic creation was but seeing the thing sufficiently
and the words that follow will then truly reflect that thing in the clear intense
sight of it. Carlyle was like Coleridge strongly inflU‘énced by Gervman
idealism and maintained that the material world is a kihd of témporary
clothing of a permanent spiritual reality. His romantic expressions were
more in the area of social issues (for example, as expressed in his Past
and Present published in 1834) rather than purely literary or poetic
endeavors. A visionary mystic, he portrayed spiritual upheaval in the

, COntext of the social in which the individual was depicted in a struggle for
becbming. While constructing Past and Present, Carlyle protested against
Emerson's separating himself from the present universe, and wished to see

Emerson return into his own 'poor nineteenth century.'



Importance and Plan of Study

Transcendentalism had a considerable influence on the American scene.
Walt Whitman admitted that Transcendentalism was the inspiration for
Leaves of Grass.8 When Emerson read this work for the first time, he
remarked that his own portrait hyad come to life, that Whitman was simply
following the transcendentalist's own doctrine of self-reliance. In
Democratic Vistas, Whitman also presented many poetic themes which
were influenced by Emersonism (see below pp. 214-216 ). B

Emersonism was evident in t.he thought and works of Henry David
Thoreau, whose poerhs and essays were published in The Dial, a literary
journal edited by himself vand Emerson. Emerson strongly approved of
Thoreau's determination to follow his own genius, to be his own mah, as it
were. Thoreau adopted simplicity, as elaborated in his Walden Pond,
avowedly for the purpose of being nearer tb those common influences wh}ich
Emerson taught the poet to delight in. | |

The list of benefactors includes Emily Dickinson, Nathaniel HaMhorne,
and Mary Baker Eddy, the founder of Christian Science who was strongly
influenced by the Transcendentalist Bronson Alcott. Educators, Charles
William Eliot, who linked his elective sysiem in collegiate education to
Emersonism and John Dewey, who traced some basic ideas for his -
progressive education movement to Emersonism, were likewise influenced.
Mohandis G. Ghandi, and Martin Luther King in the United States, not to
mention some early British Labour Party members, were quite familiar with
the philosophy of Thoreau, especially hi‘si essay on civil disobedience.

Accordingly, the roots to Emersonism are of no small importance. It is

one thing, however, to acknowledge the English influence and quite another



to demonstrate it in detail. The latter is the purpose of this study. Chapter |
will provide an in-depth view of Trahscend'entalism,‘ with an emphasis on its
formal and. philosophical European ‘roots, the New England
transcendentalists,‘ahd, more importantly, Emersonism. Chapter Il will
expand on the concept of Romanticism both in’its broader European
- background and in particular as found in the British writers of major concern
, for Emersonism. Chapters II.I, IV, and V will each deiail the specific
influences of the thesé authors on Emersonisni. Finyally, a concluding

Chapter VI will provide an overview and conclusions to the study.



CHAPTER ONE
TRANSCENDENTALISM

The events of Emerson's _Iife both shaped and reflected his turn of
- thought. Accordingly, a brief summary of Emerson's personal history is in
order. A detailed chronoldgy} may be found in Appendix A.! What follows will
be a summary of important preliminary ideas and key writings __ writings
which are the focus of later discussion. |

Within a year of his first wife's death, Ellen Tucker, Emerson resigned his
pastorate, listing among his reasons an unwillingness to administér the
sacrament of the Last Suppér, a rite that he considered to be anachronistic.
Even before assuming the pastorate, Emerson had already brbught with him
many doubts concerning traditional Christian beliefs. These doubts had
begun to grow simultaneously with his readingé of German
transcendentalists and Eastern philosophy, Hindu and Buddhist thought in
particular. ,

After resigning his pastorate he moved to Concord nearby and over the
next few years spent time studying and travelling in Europe where he fnet,
- among others, the three English authors of concern to the present study. His
visit to the Paris botanical exhibition turned his thoughts to naturalism, and
probably inspired his first Boston lecture upon returning from Europe, which

he titled "The Uses of Natural History.'

| lately had an opportunity of visiting that celebrated
repository of natural curiosities the Garden of Plants in
Paris ... There is the richest collection in the world of natural
curiosities arranged for the most inspiring effect ... whilst |
stand there | am impressed with a singular conviction that
not a form so grotesque, so savage or so beautiful, but is
an expression of something in man the observer ... | am
moved by strange sympathies. | say | will listen to this

9



invitation. 1 will be a naturalist (EL, I, pp. 7, 10).

In this and other lectures Emerson perfected nature as a kind of metaphor or
image of the human mind.

In 1835 Emerson married Lydia Jackson and settled down in Concord
where the couple lived the rest of their lives. The house became the regular
meeting ground for some fifty years of the Channings, Amos Bronson Alcott,
Margaret Fuller, Henry David Thoreau, and others, the core of the
Transcendentalists, the so-called 'Athens of America.'

During the late 1830s and early 1840s Emerson published most of his
significant works in which he éstablished himself as an idealist and optimist.
His first book, Nature, appeared in 1836 and ver'y much summarized his
thought to date. It rejected materialism and conventional religion, viewed
nature as the divine source of inspiration, and projected an optimistic view of
humanity's possibilities for fulfillment. 'The American Scholar' was better
received, a book in which he attacked American dependence on European
thought, pushing for the development of a néw literary heritage in America.
In his 'Divinity School Address' in 1838 ___ he was not invited back to
Harvard to speak for some 30 years as a consequence __ he advocated the
doctrine of intuitive personal revelation, renouncing the tenets of historical
Christianity and presenting, instead, his Transcendental philosophy as the
'impersoneity' of God. The ideas established in these three early works were
~ the foundation of his Essays. |

The Dial, a quarterly of literature, philosophy, and religion, was .
launched in 1840 with the help of Emerson and the Transcendentalist Club
which often met at his home. He replaced Margaret Fuller as editor. In 1841
the first volume of his Essays appeared, in which 'Self-Reliance,’

‘Compensation,’ and 'The Over-Soul' are especially significant. Although
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The Dial ceased publication in 1843, it had introduced the public to
Emerson's first poems and the writings of a group which shared Emerson's
philosophy, especially Alcott, Fuller, and Thoreau. Some' important poems
of Emerson published in The Dial include 'The Rhodora,’ 'The. Sphinx,'
'‘Brahma,’ 'The Humble-Bee,' 'Threnody,' and 'The Concord Hymn,' the last
named famous for ‘the shot heard round the world.'

In 1847 Emerson lectured with success in E’ngland. He strubk up his old
friendship with Carlyle, as well as other well-known British authors, and
gathered materials for English Traits. Thomas Carlyle was later to
characterize this work as an accurate treatment of English ways in the mid-
Victorian era. His Addresses and Lectures appeared in 1849,
Representative Men in 1850, in which he discusses the men who most
closely fit his ideal, and Conduct of Life in 1860, in which he expands on his
earlier ideas but also reveals his acceptance of worldly circumstances.
Emerson supported the anti-slavery movement and the Northern causé
when the Civil War broke out. By 1870, with the publication of Society and
Solitude, he was waning as an essayist, his intellectual vigor now ebbing.
He spent his Iasft years in Concord, not writing much, but by now well
established in America as a major philosopher and writer, a

Transcendentalist.

Formal Philosophical Roots of Transcendentalism

According to Octavius Brooks Frothingham, the Transcendental
philosophy of New England, to be understood need not rely on any
extensive concern with other idealisms such as Platonism, Neo-Platonism,
mystical speculation, the idealism of Berkeley in England, nor the
psychology of John Locke. 'The Transcendental philosophy, so-called,' he

writes, 'had a distinct origin in lmménuel Kant, whose Critique of Pure
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Reason was published in 1781, and opened a new epoch in metaphysical
thought.'2 In his Critique of Pure Reason, Kant rejected the Lockean idea
that the mind is a tabula rasag but it does impose particular forms on the raw
material that comes through the senses to it from the external world;'in other
words, man's kndwledge is partly shaped by the mind (ideal) and partly

produced by the senses (empirical). Kant also affirmed that the mind
| consists of three divisions, Sensibility, Understanding, and Reason.3 ,

In his Critique of Practical Reason Kant held that morality is reason in
action. Man, he said, is a moral being who has the duty to follow moral law
prescribed by reason; the rhoral law, prior to experience, is necessary and
universal; and regardless of time and space, Practical Reason lays the
following universal moral principles. First, act in a way to use humanity as
an end, not ever merely as a means. Second, act only in conformity with
what can be a universal law. And finally act as if you were a law-making
member in a universal kingdom of. ends. From these categorical imperatives, |
three fundamental assumptions about the nature of things ‘can bé deduced.
First of all, that individuals have endless time to carry out their struggle
means immortality. Moreover, the individuals éct rationally rather than
mechanically, and 'this} means freedom. And that the universe is designed in
a way to make the individuals struggle meaningful means God (Boller, 1974,
pp. 40-41). Kant's conception of intuition and reason iknfluenced New
England Transcendentalism. |

While Emerson's Transcendentalism was nth a strictly formed body of
doctrine, it was nevertheless cdnsistent with certéin aspects of Kantian
thoUght.4 The transcendent was beyond the range of any possible human
experiende; the tréhscendental was within the range of human experience
but a priori in that it could not come from sense perception. The self that is

required before thevre can be a unified experience was referred to by Kant as

12



the t{ranscendental ego.

Edmund Husserl viewed the transcendental ego as pure consciousness
which is the basis of all meaning; for the transcendental ego every thing that
exists is an object (Sahakian,1968, p.170). Giovanni Gentile viewed it as
the self that becomes conscious when thoughts are expressed_in language,
the self arising out of pure act (p.170). Kant himself viewc?d the
transcendental ego as that which synthesizes sensations according to vthe a
priori categories of the understanding . In his view, nothing can be known of
this self since it is a condition rather than én objrect of kno’wl.edg_e (p. 170).

There are, for Kant, both a priori elements or categories and a posterivori
elements in knowledge which arise only from their united action. Kant held
that ultimate reality, the noumenal world or thing-in-itself, can not be fully
understood or perceived by limited categories of the human mind, and man
can not transcend the bounds of his experience; Ultimate reality tries to
unify concepts that are provided by the Understanding to produce religious
or metaphysical ideas which explain the universe. Pure Reason always
works with concept only but never witn objects of experience, and therefore
it can never achieve any real knowledge of the objective universe apart from
the patterns of Sensibility and Understanding imposed on‘ it. In 'short, Pure
Reason never proves the truth of moral or religious ideas . ~ as freedom,
immortality, and God. On the other hand Practical Reason, says Kant, can

find a valid concept to accept these ideas as v'necessa'ry postulates for our
| moral life' (Boller,1974, p.40). Kant seemed to replace God with av 'moral
postulate’ and removed religion to make room for moralify. Thus the ultimate

reality or universe is inaccessible to the limited human mind :

In effect, Kant postulated three kinds of reality: (1) the
world of phenomena, from which all our sense experience
comes, the world we live in and perceive. (2) the world of
understanding, in which we discern all our scientific

13



knowledge and the laws of science; and (3) the ultimately
real world which transcends all our ability to sense it, a
supersensible world which must remain  unknowable to the
human mind (Sahakian, p.173). |

For Kant, the first kind of known reality is a construction by the mind. In
the sense that the mind interprets and structures phenomenal experience, it
is an ideal reconstruction. Although such reconstruction turns out to be
inadequate, there is nevertheless the need to rely on pure reason, which is a
priori and therefore not a product of experience, as a heuristic or regulatory .
principle in the effort to arrive at a systematic and unified body of
knowledge. This may result in contradictions or antithetical ideas which Kant
called antinomies, showing the difﬁcuilty in applying the categories of the
understanding to the absolute or transcendent, categoriesAwhich are
applicable only to empiricaIAexperience.

For example, Kant identified four antinomies in the following categories:
(1) quantity, (2) quality, (3) caesal relations, and (4) modality, or whether an

absolute being is necessary (Sahakian, p.174).

THESIS

1) The world has a beginning in time and is enclosedwithin
limited space.

2) Every composite substance in the world is made up of
simple parts and nothing whatever exists but the simple, or
that which is composed out of the simple.

3) Causality in conformity with laws of nature is not only the
causality from which all the phenomena of the world can be
derived. To explain those phenomena, it is necessary to
suppose that there is also a free causality.

4) There exists an abSqutely necessary being, each

14



belongs to the world either as part or as the cause of it.

ANTITHESIS

1) The world has no beginning in time, and no limits in
space, but is infinite with regard to both time and space.

2) No composite thing in the world is made up of simple
parts, nor does anything simple exists anywhere in the
world.

3) There is no freedom, but all that comes to be in the world
takes place entirely in accordance with laws of nature.

4)There nowhere exists an absolutelyﬂpecessary being,
either in the world, or outside of the worldlits cause.

Kant recognized three ideals of reason: the soul, the ultimate world of
reality, and God. They arise out of the rea!ization‘that sensory experience is
limited. These ideals provide conceptions which are not obtainable from
sense experience alone, and are the foundatibn of Kant's intuition and faith.

Emerson's 'intuition’, though related to Kant, is not identiéal. He referred

to Transcendentalism as ldealism,

What is popularly called Transcendentalism among us, is
Idealism; Idealism-as it appears in 1842. As thinkers
mankind have ever divided into two sects, Materialist and
Idealist: the first class founding on experience, the second
~on consciousness; the first class beginning to think from the
data of the senses, the second class perceive that the
senses are not final, and say, the senses give us
representations of things, but what are the things
themselves, they can not tell. The materialist insists on facts,
on history, on the force of circumstances, and the animal
wants of man; the idealist, on the power of Thought and
Will, on inspiration, on miracle, on individual culture. (CL,I,
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p. 201).

but Moran® for example cautions that his kind of idealism must not be
confused with the technical or epistemol'ogical'idealism of post-Kantian
philosophy, nor with the sense of the romantic aspirations found, for
example, in Wordsworth. Emerson emphasized a priori or 'imperative forms‘
which were intuitions of the mind itself, or transcendéntal forms in the sense
of Kant. Emerson cdnsequently concluded that 'whatéver belongs to the
class of intuitive thought, is pbpularly called at present Transcendental.' The
term 'intuitive’ is used here by Emerson in a loose sense. For Emerson, the
Transcendentalist was essentially one who respected his intuitions, one
who trusted his own insights (self-feliance), and what was true for the
individual, in his view, was generally true for all men.

Thus unity of consciousness was especially important for both Emerson

and Kant:

There can be no item of knowledge, no connexion or unity
of one item of knowledge without that unity of
consciousness which precedes all data or intuitions and by
relation to which representation of objects is alone
possible. This pure original unchangeable consciousness |

. 6
shall name {ranscendental apperception.

Kant's ethics were formulated to be those necessary moral laws and
universal objects of the human will which are valid for all. He posited
categorical imperatives or moral commands which all must obey regardless

of the particular circumstances (a priori), by a transcendental apperception

that does not depend on want, desire, like, or love. Kant was an ethical
intuitionist, ahd oniy human will, not actions and their consequences, may

be good or evil. Kant's golden rule is: 'Act only on that maxim whereby you
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‘can at the same time will that it should becofne a universal law.'”

The above considerations point to a parallel between Kant and Emerson,
the former being reflected in the latter's belief in the individual 'and self-
reliance, and in his belief that individual truth is what is true for all mankind.
Emerson's distinction between nature_énd spifit parallels Kant's distinction
between the world of phenomena and the supersensible or noumenal world.
Just as Kant recognizes the limitation of human conceptualizati'on within the
bounds of the categories, Emerson recognizes that the human
understanding produces limited creeds and theories. For Emérson, human
understanding may easily be an illusion, whereas reason seeks to discover
facts behind mere appearances (phenomenal world). Emerson values the
reason as the discoverer of facts behind appearance, reflecting Kant's
reliance on the three ideals of reason (the soul, the ultimate world of reality
and God) and on purely speculative reason to push us forward deeper into
higher realms of knowledge.

Emerson viewed the human mind as an imperfect reflection of the mind
of God, with human spirit or soul part of and identical with the great
* ‘oversoul.' In this respect Emerson is more evangelical, if. that term may be
used here, in his urging individuals to seek the divine spirit or oversoul
which is in all of us; Kant is more the rational philosopher merely pointing to
metaphysical possibilities logically derived within his schemata. Miller
(1971) viewed the transcendental movement in America as a religious
demonstration rather than a purely rational philosophy, a hunger for spiritual

values denied it by the Unitarians.

It had, to all appearances irrevocably, codified into
manageable and safe formularies appetites that hitherto in
America had been glutted with literature be read as
fundamentally an expression of a religious radicalism be
understood,; if it is so interpreted,then the deeper undertone
can be heard ... a protest of the human spirit against
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emotional starvation (p. 8).

Buell holds that transcendentalists can not be cast into particular intellectual
~ philosophies, that 'their stature increases when one considers them as
‘thinkers' or ' prophets.‘8 7

Emerson himself read widely, selecting from whatever source he
deemed appropriate for his thought, preferrin‘g in many instances metaphor
to logical argument to carry forward any revelations of insight. He was
conversant with the views of Unitarianism, Plato, the NeoPAIatonists,
Montaigne, Swedenborg,g and the sacred 4books of the East. The latter
source may well have influenced his Transcendentalism} as much, possibly
more, than Kant and Western philosophy.

The religious component of Emersonism is easier 1o grasp in the context
of the Eastern tradition which, unl.ike the Western tradition, makes no sharp
distinction between rational philosophy and ' religious aspirations in its
literature (see below pp. 39-41). The roots of Indian philosophy are the
Vedas or sacred literature of the East. Formal philosophy is found in the
Yedanta (literally, end of the Veda) which contains the Upanishads, or
philosophical portion of the Vedas, and the great commentaries on them.
Indian philosophy was historically taught and discussed not by classroom
professors in secular uniVersities but, rather by gurus or rishis deeply
committed to a religious way of life. Régarding the Brahman or priestly caste
of India, L. Adams Beck noted that 'So far as we know there has never been
a people in all the world's history that in every class concerned itself so
universally and profoundly with philosophy and the spiritual life.'10

About the turn of the nineteenth century the famous Hindu Swami
Vivekananda lectured extensively in America and in Britain. In several of the

lectures he discussed the advaita or monistic philosophy of India.
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Vivekananda answered the difficult question regarding how the Infinite or
Absoluté becomes the finite by firét establishing a three-fold cosmology-
consisting of the Absolute, the Universe, and time-space-causation. The
underlying reality of the universe (material, mental, and spiritual, the
heavens and earths, all that ‘exists) is reflected through the agency of time-
‘space-causation. 'The Absolute has become the universal by coming
through time, space, causation. This is the central idea of advaita: Time;,
Space, and causation are like the glass through which the Absolute is seen, |
- and when it is seen on the lower sidé, it appears as the universal."!
Vivekananda (1970a) makes it clear that the Absolute can have no |
qualities assigned to time, space, causation, and the phenomenal universe, |
although the latter may be reflections of the Absolute and dependent on it.
God is the Absolute, the essence of our Self (p.113). He is the essence of
this ego (p.114). The Hindu concept maya (sometimes translated ‘illusion’)
is basically the sum total of time, space and causation (p.1 15),'an illusion in
the sense that the real (Absolute) is clouded by M. According to
Vivekananda, the Vedanta teaches the deification of the world, an 'idea' by
the way of interesting observation, which is reminiscent of de Chardin's
philosophical observations. Vivekananda notes that the commencement of
one of the oldest of the Upanishads states: 'Whatever exists.in this universe

is to be covered with the Lord' (p.132).

The parallels here between Hindu advaita philosophy and Kant and

Emerson are obvious. Kant's transcendent or noumena is parallel to the

Hindu Absolute; his phenomena to the universe; his categories to the space-
time-causation level. Emerson's Nature corresponds to the universe; his
oversoul and spirit to the Absolute; and his understanding and reason to the
level of space-time-caUsation. The Hindu maya, as so well delineated by
Vivekananda but which can not be further gong into here due to lack of |

space, is very much the kind of proble‘m found in Kant's antinomies and
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Emerson's emphasis on reason as a means of cutting through the
misconceptions (maya) of understanding. |
Vivekananda (1970a) cited Buddha and Shakara (circa the ninth
century) as two great examples of advaita philosophy, the former with
respect to the emotional and moral aspects, the latter with respect to the
~ working out of cosmology and metaphysics, the purely intellectual side.
Emerson reflects this combined appfoach much more so than Kaht, whose
emphasis was on purely intellectual and systematic working out of formal
philosophical schemata. Emerson especially sought the unity of things, as
does Vedanta philosophy. This apparent separation between man and

man, nation and nation, earth and moon, and the like is not real, but merely

apparent.

In the heart of things there is unity still ... unity between man
and man, between races and races, high and low, rich and
poor, gods and men and animals ... all will be seen only
variations of the one, and he who has attained to this
conception of Oneness has no 