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INTRODUCTION

It is commonly held by scholars that the Book

- of Proverbs asserts a doctrine of individual reward

and retribution. "Rewgrds and punishments are in

th;s life, and according to works. Virtue and vice
never go unrewarded here and now. No wrongdoing es-
capes'retributive Jjustice. If the righteous sre pun-
ished’on earth when they fall into sin, how much

more the wicked and the sinner". (11.31)E1) This
extract from one of the latest books on the teaching of
the Wisdom Literature fairly represents scholarly opin-
ion on the subject. This doctrine of an exact reward
and retribution happening in this life so that all
accounts are squared before death is supposed to lead
to the conclusion that all suffering is a result of
previous sin. Such doctrine is attributed not only to
Sages but to Psalmists. In another recent book on the
religion of Israel it is stated, "The conclusion that
the adversity of the righteous and the prosperity of the

wicked are alike evanescent and that before death each

(1) Ranston. "The 0ld Testament Wisdom Books", p.88.
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will reap the due reward 61 his deeds ..... became,
in fact, the orthédox view of post-exilic Judaism, in
spite of numerous apparent exceptions. Where it did
not £it the obvious facts it was assumed that the suf-
ﬁibrer who seemed to be righteous was in reality guilty
of some terrible secret sin for which he was being
puntshed by Yahweh, and thus to disaster was added the
cruel and doubtless often unjustified suspicion of
wickednesssi) The allusion here, of course, is to
what is presumed to be the suggestion of the friends
in the book of Job.

This doctrine, however, supposed to be debated in
the Book of Job, is open to investigation from two sides.
One may scrutinise the assertions made in Job itself to
see if such doctrine was the matter in question, or one
may investigate the Book of Proverbs tb see if it really

" held as a constituent part of the Sages' thought. It
may be that scholars are placing the Book of Job against
a false background and so misreading its thought. This
is a bold suggestion, I admit, but, truth to tell, it
is not mine but that of Professor Stevenson. From an

independent investigation of Job, he has arrived at

(1) Oesterley and Robinson. "Hebrew Religion". p.309.
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the conclusion that "the friends' doctrine has been crudely
and inaccurately defined by modern interpreters."(l) If that
is so, the need for a re-investigation of the teaching of
the Book of Proverbs is readily appsrent. It is such an in-
vestigation I have undertaken in the work which comprises
this theslis.

Apart, however, from the question, or questions, de-
bated in the book of Job, the need for a thorough scrutiny
of the Sages' assertions regarding reward and retribution
is a clamant one. The jejune doctrine attributed to them
has always been a difficulty to scholars. It is hard to
believe that men, who had the same experience of life as
ourselves, could persist in holding, as it has been asserted
of them, that a good man is always rewarded with temporal
prosperity and an evil man meets with retributive justice.
The facts of life do not support such doctrine and, as far
as we are aware, never have supported it. The Sages, had
they held it, must have shut their eyes to plain exper-
ience which is, of course, what scholars say they did. I
venture to believe that the results of this thesis will do
somothing to establishing the probity of the Sages and

reveal them, moreover, not as utilitarians, as some have

(1) I am indebted to Professor Stevenson for this state-
ment of his views. (.. » .. 4
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been ihclinéd to reckon them, but as deeply religious
men.

A word might be said about the method of dealing
= with'th; subject. The key to the doctrine of reward and
 retribution in the Book of Proverbs is to be found in
the assertions made concerning two types of men, the
Saddik and the Rasha, well known to students of the
Psalms. Who are these men? It has been too readily
assumed that in Proverbs the Saddik is the good man -
generally and the Rasha is his opposite, but a rigérous
investigation ;nto the precise meanings of these terms
is necessary. So my investigation starts with a scrutiny
of their meaning outside the Book of Proverbs altogether.
Their evolution is followed through the historical and
prophetic writings into the Book of Psalms. Only then
are they discussed in the Book of Proverbs.

The bearing of suéh a preliminary investigation
on the whole question of reward and retribution will
readily be seen. If Saddik and Rasha mean something
more than "good man" and "bad man" in the commonly accept-
ed moral sense, then the assertions made regarding their
fate must be studied in a new light. I believe I have
discovered that Saddik is a term which signifies the



loyal member of covenanted Israel, faithful to Yahweh
and his instruction, and that Rasha signifies the
apostate or heathen aggressor. The distinctign between
them is not only moral but religious, a momentous dis-
tinction for the Sages, which coloured their whole
scheme of thought and profoundly influenced their doc-
trine of reward and retribution. The reward of the
Saddik is participation in the blessings which Yahweh
bestows upon his faithful people; +the retribution
falling on the Rasha is the destruction which Yahweh
brings upon his enemies. That 1is, the doctrine of
divine reward and retribution in the Book of Proverbs
is not that of individual recompense and punishment
but one which asserts a vindication by Yahweh of his
faithful people as a whole and an imminent destruction
on all his enemiles.

It is not difficult to see how‘this conclusion
agrees with the maln trend of 0ld Testament doctrine but
I have made no systematic attempt to correlate it with
the teachings of the prophetic books or the Book of
Psalms. The reason for this omission is quite simple.
Throughout the thesis, especially when my conclusions have

been formulated, I have used the evidence of these other 0ld



Teétament writings in support of my contentions. This

support, where I have drawn upon it, does seem to be con-

clusive and to go over the ground 1in detail appears to

be superfluous.

Having dealt with the manner in which divine reward

or retribution comes to the Saddikim or the Reshalm, I

pass on to consider the benefit of "righteousness" to the

individual. There I find that the man who keeps instruc-

tion and walks in the fear of Yahweh may or may not be
blessed with temporal prosperity, but he lives in the
favour of Yahweh and his days are full of promise and
hope. He is heir to the promises made to Israel and
lives in the expectation‘of a day of judgment, when Yah-
weh will intervene to vindicate his own. The "life"
which he enjoys is the moral favour of Yahweh with its'
blessings of prosperity in the community of the falthful
and, in the day of vengeance on evil-doers, preservation
from destruction.

I then pass on to deal with the manner in which
prosperity or adversity comes to individuals., There I
find many statements that diligence and toil and shrewd-

ness are qualities that make for success and that thrift-

vi.

lessness and laziness and such like bring a man to'poverty.
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But such statements are manifestly founded on experience
and are not expressions of religious dogma. This doctrine,
if it canlbe called a doctrine, of reward and retribution
is manifestly not the doctrine supposed to bé found in
the Book of Job.

The conclusion of the whole matter i1s that the
teaching of the Sages on divine reward and retribution
is related to the teachings of the prophets and the ex-
pectations of the psalmists and the doctrine that a man's
fortunes are the index to his character is without demon-
stration in thelr teaching.

A few lines of explanation are needed regarding
the translations, Throughout the thesis,'instead of
translating Saddik and Rasha, I have angiicized the
Hebrew. The use of such words as "righteous" and "wicked"
presents grave difficulties. In the first place, their
meaning is assumed and this 1s just what I am trying to
discover. Agaih, in its original use, Saddik does not
mean "righteous" but "innocent" and Rasha has the meaning
of "guilty person". They were originally legal terms
and only in course of evolution did they acquire a re-
ligious significance. The greatest difficulty of all,
however, is afforded by the fact that "righteous" in
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' English, as also "wicked", affords no distinction be-
tween the singular and plursl. Such distinction 1is
extremely important. It makes for clarity to have
the exact Hebrew number before one all the time.

Similarly, in such Hebrew terms as N7 1¥
and ©0°*N | when their meaning is under discuasion,
I have retained the Hebrew instead of translating it.
At times this may appear pedantic but style has again
been sacrificed to clarity.

The tenses of the Hebrew present a difficulty
in translation. It would have sulted the purpose of
this thesis many a time to have translated an imper-
fect by a future, a perfectly legitimate procedure, but
for the sake of uniformity I have been rigorous, in
Psalms and Proverbs at any rate, in adhering to the
present. It is a pregnant tense, being able, as it
.were, to project itself into the future and in no case
do I think its use prejudices the meaning of the
passage. as 1oﬁg as its possibilities are fully under-
stood.

It only remains to be added that the work is
entirely my own. I trust I have omitted in the footnotes

no reference to authorities which have helped, but the
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'main labour of the thesis has been on the Hebrew text

itself under the very helpful guidance of Professor

rt—Homaryl.

Stevenson.



SADDIK AND RASHA OUTSIDE PSAIMS AND PROVERBS.

_' The doctrine of reward and retribution in the

Book of Proverbs is bound up with assertions made con-
cerning two classes of men known as "righteous" and
"wicked". As explained in the introduction, these
English words are too general for our purpose and we
have retained the Hebrew terms "Saddik" and "Rasha".
To discover the meanings of these terms outside the
Psalms and Wisdom Literature is our first task.

The primary meaning of P'Y7¥N is "to set forth
as righteous" or "to justify in a legal sense." The
primary meaning of Y'WOIN is the exact opposite. It
signifies "to declare to be in the wrong" or "to con-
demn as guilty" in civil relations. We take for example
Deut. 25.1, "if there be a quarrel between men, and they
bring it to the judgment seat and they judge them, they
shall justify the Saddik and condemn the Rasha." ( 1P Yﬂl
P OWYD - g ‘1N'WIN) Pr¥p-ne) Here the legal
connotation of Saddik and Rasha is quite apparent. The
Saddik is the innocent party and the Rasha is the guilty
party.

In Exodus 23.1. also, we find it written, "Thou



2

shalt not take up & félse report; put not thine hand
with the Rasha to be an unrighteous witness", where the
context shows quite clearly that the reference is to the
proceedings of a law court, where an innocent man is
not to be condemned on false testimonysl) Again, in

I Samuel 24,16, Saul says to David, "You are in the
right against me". ( 30D AAL P Y )  Here the
reference is to innocence and guilt before Yahweh who

in verse 16 is looked upon as judge.

This last example introduces us to an extension in
the use of the words "8addik" and "Rasha" to mean the
innocent or the guilty party before Yahweh. An ex-
ample of this usage is found in I Kings 8.3%2, "Then
hear thou in heaven and take action and judge thy
servants, condemning the guilty so as to bring his way
upon his head énd acquitting the innocent so as to give
him according to his innocence." Here Yahweh is re-
garded as the ideal judge before whom men's innocence
or guilt is established. Even in cases where a man
may be acquitted before an earthly tribunal, he is not

acquitted before the judgment seat of Yahweh as, for

(1) Cf. also Ex.23, 7.8; Deut. 16.19; 25.1.



example, in Exodus 23,7, "Keep thee far from a false
matter, and the innocent and the Saddik do not slay for
I will not justify the Rashasﬁ) Yahweh is the ultimate
tribunal. It is before him a man is Saddik or Rasha.
It is in this sense that Saddikim and Reshaim are
contrasted in Genesis 18. 23-33. It is clear that the
men of Sodom and Gomorrah are moral delinguents but it
is glso clear that their sin is a sin against Yahweh.
( MIN'5 ) Gen. 13.13. Yahweh is regarded as their
judge who can take appropriate steps to punish them.
Gen. 18.25. Here the legal connotation of these terms,
Saddik and Rasha, as the innocent or guilty parties in
2 law suit is replaced by the religious connotation of
the innocent or guilty parties before Yahweh. The:.
terms, therefore, came to have a religious as well as
a legal sense. That this religious sense eventually
became dominant in one of the terms at least is evident
from the two following passages where the term Rasha is

quite ciearly used for the enemy of Yahweh.

2 Chron. 19.2,. And there went out to meet him
Jehu the son of Hanani the seer, and he said to
king Jehoshaphat, "Shouldst thou help the Rasha

(1) IXX. reads, however, ?P-vsn &55 s which seems
rather tautological. n




and love them that hate Yahweh? Because of this
Yahweh's wrath is upon thee.”

1l Sam. 2.9,10.

The feet of his saints he shall keegp,

But the Reshaim shall be silent in darkness,

For by strength shall no man prevail.

Those who strive with Yahweh shall be shattered.

Against them shall he thunder in heaven.

These examples, of course, illustrate a late usage

of the term Rasha. We have now to study the usage of
the two terms, Saddik and Rasha, in the Prophets and

see what they meant to each of them.

8th Century.

AMOS has two references to the Saddik, viz.,

2.6. Because they sell the Saddik for silver and
the poor for a pair of shoes.

5¢12. Ye that oppress the Saddik, that take bribves,
that turn aside the poor at the gate.

The second of these passages does not offer much
difficulty. From the context, the Saddik is evidently
the innocent party in a cause brought before the judges,
who are condemned by the prophet for their corruption.
They browbeat the innocent ( P'¥¥3d ), take bribes, and

refuse to dispense justice to the poor.
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The first passage 1is more difficult. It may mean
that honest, unimpeachable men are sold into slavery.
Insolvent debtors can be about the only class referred
to, but the law did not allow the sale of insolvent debt-
ors. (cf. 2 Kings 4.1; HNeh.5.5; Matt.18.25). Also, to
sell an insolvent debtor for a pair of shoes seems, on
the face of it, absurd.

Some other interpretation seems to be called for.
Mr., Box (Ex. Times XII, 378) quotes the LXX of I Sam.
12.% as saying, "of whose hand have I received a bribe
or a pair of shoes?" Here Samuel clears himself of any
suspicion of bribery or corruption in the administration
of justice. The mention of a pair of shoes is explained
by the practice of selling land by the transfer of a
shoe (Ruth 4.7). To sell the Saddik for silver and the
poor for a pair of shoes was to accept a bribe.in the
administration of justice and so to sell the cause of
the innbcent, on the one hand, and to be corrupt in trans-
ferring the title-deeds of a poor man's property on the
othe:. We have here, therefore, simply another re-
ference by Amos to the prevailing corruption of the 5udg—

es of his day. The Saddik to him, in so far as he




makes reference to him, was the innocent party in a-law_
suit. |

MICAH has a reference to the Reshaim in 6.10,-but
the passage cannot be accepted as it stands. The first
half of the line is too long and the thought offers no
parallel to the thought of the second hglf. The follow=-
ing emendations would seem to be required. M¥¥D for
vad cf. Lam. 3.17(.1-2717:5'& may be an error for -‘7"5?,""
»tg)r 472 looks like a commentator's gloss.

The line would therefore read

PnIvY isy Nze] V) nidys PEED Y

Shall I continue to overlook wicked skimpings,
and the scant measure that is abominable?

This gives good sense and excellent parallelism but
it disposes of Rasha as a gloss. If so, it leaves us
without any guidance as to Micah's use of the word. In
any case, the passage is too doubtful to be of value.

HOSEA. The Saddikim are referred to in 14,10,
but this is probably a gloss, and will be dealt with

later on in this chapter.

ISATAH OF JERUSALEM. There are three references in

this book to Saddikim and Reshaim.

(1) Suggested by Wellhausen.



3.10 This is most certainly a gloss and will be
dealt with later.
5.2% "Who declare the Rasha innocent (H *P'¥¥p)

for a bribe and the innocence of the Saddik turn
away from him."

Here the reference is clearly to one who is innocent
or guilty in a law court.
11.4. The date of this passage is uncertain, but
may be conveniently treated here.
But with righteousness will he judge the helpless,
And give decision in equity for the humble of the earth,

And will smite the tyrant® with the rod of his mouth
And with the breath of his lips will he slay the Rasha.

The meaning of Rasha depends here on the correctness
of the emendation of VY& to WYY . If this latter be
correct, Rasha will require a more intense meaning than
"wicked person" in a general sense, if it is to afford

an appropriate parallel.

Ith Century.

JEREMIAH. There are only two "unsuspect" refer-~

ences to Reshaim in Jeremiah. These are found in 5.26

and 12.1.

(1) Reading WY for " a more significant word
affording a better parallel, jﬁp is probably a
dittograph from line 2. '"
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5.23. "But this people has a mutinous and re-
bellious disposition. They mutiny and go, and
they no longer say in their hearts, Let us fear
Yahweh our God .....26 For among my people are
Reshaim."

12.1. "Too righteous art thou, Yahweh, that I

- should contend with thee, yet there are cases
about which I would speak with thee. Why does
the way of the Reshaim prosper? Why are all those
sons of apostasy at ease? Thou hast planted them.
Indeed they take root. They spread, they bring

forth fruit. Near art thou in their mouths, but
far from their hearts."”

According to these passages, Reshaim are mutinous and
rebellious members of the community who have apostatized
from Yahweh. His name may be on their lips but he is
far from being in their hearts. By their deeds they deny
his sovereignty for they make no attempts to keep his
commandments. They are practical atheists. To the
prophet's mind, no doubt, the content of religion was
as important as the form, but it was because he moralised
the nature of Yahweh that he moralised his requirements.
It was the requirements of Yahweh that the Rasha was
violating and in violating these he was tacitly denying
Yahweh's sovereignty. Rasha, to Jeremiah, means some-
thing more than "wicked person". It means "apostate and

wicked person"., This apostasy is manifest in conduct.
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Nothing is said about secret sins or illicit thoughts.
A man was demonstrably a Rasha. He quite openly by his
actions repudiated the sovereignty of Yahweh.

Saddik is mentioned in 20.12, but the word should
probably be P7¥ ef. 11.20.

There are other two references to Reshaim which,
if genuine, would throw great light on Jeremiah's use
of the term but the Jeremianic authorship is doubtful.
The passages are 2%, 19 and 20 which is duplicated in
30, 23 and 24, and 25.31. In 23.19, 20 the passage is
clearly out of place and has been inserted for some
reason from %0.2%,24 which may be translated as follows:

"Behold, the tempest of Yahweh. His fury goes out,

a sweeping tempest. It shall burst upon the head

of the Reshaim. The fierce anger of Yahweh shall
not return, until he has performed, until he has
set up the purposes of his mind. In the end of
the days you shall have discernment into this."

The meaning of this passage is plain. In the end
of the days, Yahweh shall rise and sweep away all his

enemies, who are designated as Reshaim.

25.31. '(Yahweh)has a dispute with all flesh and ¢
the Reshaim he will give to the sword."

Here again, the Reshaim are the enemies of Yahweh.

(1) Reading ¢ LXX.

H
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ZEPHANIAH. In Zephaniah 1.3, we find a refer-
ence to Yahweh's cuttihg off "the stumbling blocks with
the Reshaim". It is doubtful if this is part of .the
original text. Whether it belongs to a commentator or
to Zephaniah it clearly designates "the remnant of Baal
etc. and the idolatrous priests." v.4. Thus either
in tﬁe mind of Zephaniah or the redactor, Rasha meant
"heathen idolater" or apostate Israelite who followed
his practices.

HABAKKUK. Habakkuk has the following:

1.4. "Therefore direction is dumb, and judgment

never goes forth. For the rasha encompasses

the Saddik. Therefore judgment is perverted."

If we follow the LXX.‘and read, "For the guilty
supplants the innocent", the whole context fits to-

gother and the forensic use of Rasha and Saddik is

apparent.,

1.13. "why do you look upon the apostates,

and hold your peace when the Rasha swallows up
the more Saddik than he?"

Here Rasha refers to the Chaldean and Saddik to

the loyal Israelite. (S.R. Driver. Century Bible, p. 72).




Crre T

11.

D'vy2 are often referred to as apostates or barbar-

iang, cf. Is. 21.2; 24.16; 33.1.

2.4. "Behold, his soul:is puffed up, it is not
even in him, but the Saddik will live by his
faithfulness."

The Saddik refers to the loyal Israelite, his

opponent Being the Chaldean (S.R. Driver. Century Bible.
p.76.) |

3.13. This is a gloss and will be dealt with

la,ter.

6th Century.

EZEKIEL. Ezekiel defines a Saddik as follows:

18. 5-9. But if a man be Saddik and do_judgment
and righteousness and has not eaten onv)the
mountains and has not lifted up his eyes to the
idols of the house of Israel and has not defiled
the wife of his neighbour and has not drawn near
10 a menstruous woman and has not wronged any
man but has restored to the debtor his pledge,
has not plundered, has given his bread to the
hungry and covered the naked with a garment, who
has not given out to usury, and has not taken
increase, who has withdrawn his hand from iniquity
who has done faithful judgment between man and
man, who has walked in my statutes, and has kept
my judgments to do faithfulness, he is Saddik,

he shall surely live, is the utterance of Adonai
our God."

Here the Saddik is the loyal Isragelite. He is the

(1) Reading 5! for Sx (LXX).



12.

worshipper of Yahweh and the keeper of his laws. These
laws are not moral only but hygienic and religious.

They ald refer to outward actions. Nothing is said about
the inward disposition.

The Rasha is similarly defined in 18.10ff.

He is "a shedder of blood, ¢......that doeth not any
of these duties, but even hath eaten upon the mountains,
and defiled his neighbour's wife, hath wronged the poor
and needy, hath spoiled by violehce, hath not restored
the pledge, and hath lifted up his eyes to the idols,
hath committed abomination, hath given forth upon usury,
and hath taken increase." He is the disloyal Isrsaselite,
who has openly apostatized from Yahweh. He is not one
who is a transgressor or a weak member of the fold. He
is one who openly denies the requirements of Yahweh. The’
penalty for such apostasy is death. (18.13).

There are also references to the Saddik and Rasha
in 3.18 ff.; 13.22; 18.20 ff.; 21.3%,4,30; 33%.8 ff.;
but these do not add anything to the definition of the
terms which is given gbove. |

That Ezekiel also referred to the heathen as Reshaim

is evident from 7.21 where, speaking of some outstanding
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example of Judah's idolatry, he says on behalf of Yahweh
"I will give it into the hand of strangers for a prey
and to the Reshaim of the earth for plunder and they
shall profane itE%) Here it is quite evident that the
abomination is not to be given into the hands of the
wicked men of Judah for it is already in their hands.

It is fo be given over to the Chaldeans who are to be
brought against the land by the might of Yahweh. So
that, to Ezekiel, Rasha means "apostate Israelite"

or "heathen aggressor." Conversely, Saddik means "loyai
worshipper of Yahweh," one who performs UM and PPy
(18.5), which covers (1) religious duties (18.6), (2)
duties relating to marriage and the relations of men

and women (18.6), (3) duties to one's neighbour (18.7.8),
which are all brought under the conception of obedience

to the commands of Yahweh (18.9).

THE BABYLONIAN ISATAH. There is one reference
to Reshaim in Isaigh, 40-55.

53.9 And his grave was appointed with the Reshaim
and with the rich (¥ s _sepulchral mound.

The text of this verse iy very difficult. We have
read (following Box -ISAIAH, p.272) ]P>! for P!,
o ¥ (.
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also i.ng for r'-'g’m} . This latter emendation offers
a better parallel to /93P,

Who the Reshaim are depends on the view we take
of the Servant passages as a whole. If the servant
is Israel, the Reshaim are in all probability the rich
Babylonians among whom the faithful remnant of Israel
suffered and died. If the servant is an individual
the reference may be to Zerubbabel and to his presumed
martyr death among the Persians. In each case the _
suggestion is that the Reshaim are the heathen oppressors
of Israel, but the views on which this suggestion is
founded are too speculative to help us much.

The internal evidence of the passage itself is a
'little more helpful if we could just accept the authen-
ticity of J'WY in the second half of the line, but this
has been questioned (cf. Box -ISAIAH, p.272). If the
Reshaim are really rich, they could hardly be members
of that community of Isrsel which was in the mind of
the prophet, for this community was in deep depression.
It was its sickness the martyr bore and its sufferings
he endured (c.4). This suffering community surely did

not include rich men as bona fide members. If it did,
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it is difficult to understand the tragedy of the
martyr's burial amongst them. If these rich men
therefore are not members of the loyal community the
Reshaim are heathen or, at least, apostate Israelites.
The passage seems best understood in the sense that the

prophet is referring to a burial place outside the oon=-

fines of the loyal community.

(1)
THE POST-EXILIC ISATAH. There 1s one refer-

ence to the Saddik and one to the Reshaim in Isaiah
56""66 .

57.1. The Saddik perishes and no one is concerned,
The men of piety are swept away and no one heeds.

Here the Saddikim are equated with "the men of
piety" who were the later Hasidim. Thelr opponents and
oppressors are either the Samaritan community or the pro-
Samaritan section in Jerusalem and Judea, cf. 57,3-13.
The Saddik is, therefore, the loyal Israelite, as opposed
to his apostate countrymen and heathen neighbours. Having
regard to the use of the word in the language of Ezekiel,

there were no doubt ritualistic as well as moral elements

(1) I have followed Prof. Stevenson in placing the work
of the post-exilic Isaia h in the 6th century.
(See "Isaiah, Jeremiah, Ezekiel p.92.)



in his loyalty.

57.20. But the Reshaim are like the tossed-up sea,
For it cannot repose.
Its waters toss up mire and dirt,
There is no peace, says my God,to the Reshaim.

They are opposed to the depressed and suffering
minority in the community (cf. vvs. 14-18). That is,
they are opposed to the party of the pious. They lie
outside the promises of Yghweh, for there is no peace
to them, fhat is, no happy future. This does not tell
us much about the Reshaim, but they can hardly be regard-

ed as members of the orthodox fold of Isrzel.

5th Century.

MALACHI. Malachi has two references to Saddik
and Rasha in %.18 and 21.

3.18. "Then shall you return and discern between
Saddik and Rasha, between him that serveth God and him
that doth not serve him.*

It is probable that the words "Saddik and Rasha"
are an insertion here. If so, they are the redactor's
terms for "him that serveth God" on the one hand and

"him that doth not serve him" on the other, showing that
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these terms held good at a date later than Malachi. Thgre
is no reason why they should not have the same meaning
for Malachi for those who remembered "the instruction of
Moses, his statutes and his judgments® (3.22) would tread
down the Reshaim under their feet (3.21). The Reshaim,
at any rate, are the enemies of the orthodox Israelites,

who, doubtless, are the Saddikim.

4th Century.

Towards the end of the fourth century or the be-
ginning of the third, we must place the passage from

1. (Indtg?t day shall this song be sung in the land of
Judah).
A strong city is ours; salvation he sets up for walls
and outworks. 1)
1
2. Open the gates, that there may come in the Saddik ...,
the keeper of faithfulhess.

3. ® ® 00 0000500000080 000 Corrup't ® o 2 00 0800000000 e 0 e 0

2)
4. Trust in Yahweh for ever and ever for .. Yahweh is an
everlasting rock.

5. For he has abased the dwellers on high, the lofty
city; he has levelled{?it to the ground; he has
brought it to the dust.

(1) Omitting *73 which overloadsthe line.
52) Omitting »; (dittograph).
3) Omitting aé-?gz(dittograph).
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The feet®of the afflicted trample it, the steps
of the hapless.

The path of the Saddik is smooth, the road of the

- Saddik thou makest even.

8.

10.

11.

cal.

Surely in the paths of thy judgments, Yahweh, we

have waited for thee. Thy name and memorial have
been our soul's desire.

With all my heart I desire thee in the night, with
my innermost spirit, I seek thee diligently.

When thy judgments come on earth, the inhabitants
of the world learn righteousness.

No/Pfavour will be shown to the Rasha. He has nat
learned righteousness in the land of truth. He deals
perversely and does not see the majesty of Yahweh.

Thy Mhand has been raised. They do not behold.
They shall behold and be dumbfounded at thy seal
for a people. Yea, the fire against thine adver-
saries shall devour them.

Here the terms Saddik and Rasha are clearly techni-

The Saddik is a member of the faithful community

of Israel, expecting the deliverance of Yahweh becguse

of his fidelity to his cause. He is utterly committed

to that cause and rejoices in what he claims to be its

vindication. This he sees in the discomfiture of his )

enemies, the Reshaim, who have stubbornly refused to

learn righteousness, i.e., the worship of Yahweh in its

(1)
(2)
(3)

Omitting 333 (dittograph).
Inserting '52 .
Omitting nin; .
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legal and ritualistic as well as its moral require-
ments. The city of these Reshaim has evidently been
taken and destroyed by some more powerful enemy (v.5.)
In all this, the Saddik sees the hand of Yahweh. The
strong sense of corporate loyalty to Yahweh on the part
of the Saddikim should be noted. The place in which
they dwell is, or will be, definitely a unit, filled
with his chosen people, the Saddikim. (vvs.l and 2).

2nd Century.

DANIEL. Daniel has one reference to the Reshaim.

12.10. "But the Reshaim shall do wickedly (v»'4¢3IN)
and none of the Reshaim shall understand."

For the meaning of "do wickedly" in Daniel we must
turn to 11.%2, where we find a reference to such as "do
wickedly against the Covenant." (#%y2 *¥'¢IP). "To
do wickedly" is to apostatize. The same meaning is
found in 9.5. "We have sinned and have dealt perversely
and have done wickedly, and have rebelled and turned
aside from thy commandments and thy judgments." As far

as we can discern, therefore, a Rasha to Daniel is an

apostate.

THE GLOSSES.

We must now turn to the meanin@ of the terms,
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Saddikim and Reshaim, in the minds of glossators. When,
of course, any glossator did his work is past our know-
ing but the meaning of the terms in their minds should
throw light on a late usage.

HOSEA.

14.10. "For straight are the ways of Yahweh, and
the Saddikim walk in them, but transgressors
( '3')9(519) stunble in them."

This does not tell us much about the Saddikim
except that they are the faithful followers of Yahweh.
ISATAH.

3.10,11. "Happy is the Saddik. Good is his port-
ion. For the fruit of their doings they shall eat.
Woe to the Rasha. ZEvil is his portion. For the
work of his hand shall be done to him."

There are two reasons for believing that the Saddi-
kim and Reshaim here contfasted are contrasted as members
of a class and not as individuals.

l. Saddik and Rasha, though in the singular, are
used generically, as we sée from the reference to "the
fruit of their doings" in the second half of the first
line.

2. The comment as a whole is on a passage which re-

fers not to the individual but to the community. It has



no relation to the context into which it has been in-
serted if Saddik and Rasha are taken in an individual-
istic sense. |
13.11. And I will visit on the world its evil,
And on the Reshaim their iniquities.

And T will still the arrogance of the proud,
And the presumption of tyrants I will lay low.

The piece from which these lines are taken (Is. 13,
2-22) is a prophécy against Babylon (wvs.1,19). The
Reshaim and the proud and tyrants are enemies of Isrgel,
not just Wicked men in general. It was not a clearing
out of the bad men of the world, including those of the
community of Israel, that Yghweh was going to perform,
but the destruction of the enemies of his people. (cf.
14. 4,5).

. Isaish 29.21 refers to those who "turn aside the
© Saddik wifh emptiness", but the reference is clearly
to the practice of corruption in judgment, and Saddik
must be read in its primary sense of "innocent."

Isaiah 48.22. "There is no peace, says Yahweh, to
the Reshaim". This is an gbvious gloss founded on 57,
20, which see.

Isaiah 55.7. "Let the Rasha forsake his way and the

man of iniquity his devisings and let him return to Yah-
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weh and he will have compassion on him and unto our
God, for he will pardon abundantly."

'Here the Rasha is unquestionably an apostate.

HABRAKUK .

-~ -

3,1%,. .- "Thou wentest forth for the salvation of
thy people, to delivegl)thine anointed. Thou didst
shatter the head off the house of the Rasha, laying
bare the foundation to the neck (rock).e)

Kuenen, Wellhausen, Nowack Marti suggest that this
whole ode in chapter 3 is an interpolation (Driver -
Century Bible - MINOR PROPHETS p.59). Driver suggests
that the title and the musical notes in vvs. 3,9,13%,19
stamp it as an excerpt from a liturgical collection. If
so, its reference to Reshaim is important as it affords
guidance to the interpretation of the references to them
~in the Psalms. The Reshaim referred to are clearly the

enemies of Israel.

THREE OBSCURE PASSAGES. There are three passages

where the meaning of the term Rasha is in some obscur-

ity which We will now consider.

(1) Probably g*@iS . (2) Perhaps Y’¥



(1). Numbers 16.26. "and he (Moses) spake to the
congregation saying, "Turn away from the tents of
these wicked men ( P&l Drydyp T '¢28) ) and
touch nothing which belongs to them lest ye be consum-
ed in all their sins."  The U'sguj} 0'91‘33‘ are Dathan
and Abiram, who have rebelled against the sovereignty
of Moses, which he claimed to be from God. Their sin
is the sin of rebellion or apostasy and not moral del-
inquency (c¢f. Ps. 106 vvs. 16-18). It has a religious
rather than a moral comnnotation, so that D-;}qj} AU AT
may mean rebellious men or apostate men rather than

"wicked men" in a purely morgl sense.

(2). I Samuel 24.1%. "As the proverb of the an-
cients says, "From the Reshaim comes out wickedness
( vgy ).

"The proverb of the ancients here put into Dgvid's
mouth, with its suggestion that Saul's misdeeds would
recoil upon his own head (cf. 25.39), is so utterly at
variance with the fine spirit of magnaminity which
breathes through David's previous remarks, that it is

(1)
set down by all the commentators as a marginal gloss."

-

(1) SolééR.S. Kennedy I & II Samuel (Century Bible )
Pe . v
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But if this is a gloss, the second half of the
sentence "but mine hand shall not be upon thee" is
also a gloss or a dittograph of the concluding phrase
of v.12. That is, the whole verse and not the proverb
only is a gloss or it is composed of a gloss and a ditto-
gtaph. To say that the whole verse is a gloss is to say
to00 much. The proverb itself might be but hardly the
verse as a whole. To say that 1%b is a dittograph is
to make the whole sentence composed of a gloss and a
dittograph, which is rather drastic treatment of a
portion of narrative which otherwise presents no diffi-
culties.

The interpretation of Dr. Kennedy really begs the
question of the meanings of Reshaim and Resha. If
Rasha can mean "rebellious person" or "aspostate" and
Resha "deed of rebellion" or "apostasy", the difficulties
of the sentence Vanish. David would simply be asserting
that he is not in rebellion against Saul and wishes him
no harm.

Now, when we find "Reshaim" used of Dathan and
Abiram, the rebels, there is no reason why it should not

have the same meaning here. "From rebels comes the deed



of rebellion® or "From apostates comes the act of
apostasy" gives excellent sense, for David has just
repudiated the suggestion that he should stretch forth
his hand against the Lord's anointed and given that as
his reason why he left Saul unharmed (vvs. 7 and 1ll1).
Resha is used of the deed performed by those who
are in rebellion against Yahweh (cf. Job 34. 8,9; Ps.
84.11). It is an even stronger word than Pesha ( W¥?)
which is sin breaking out into rebellion (cf. Jobv34.37).
It means rebellion which has become a habit or stagé.
It is far too strong a word to be applied to Saul, which
the commentators have rightly seen and so regarded the
passage as a gloss. But as describing the kind of action
which David repudiates, it gives admirable meaning.
(3). The third passage to be considered does not pre-~
sent much difficulty, even though the meaning at first
sight seems doubtful. It occurs in 2 Sam. 4.11, where
David pronounces judgment on the slayers of Mephibosheth
and says "How much more whenpyy u'vzfnmg —12}7,? ?3‘;?;7, Q'qigg

This phrase surely should be translated, "How much more

(1) Cf. Skinner.H.D.B. Vol.4. p.529.



_,,,,ﬁ,»:tﬁ;‘z;‘:nz SRS R "

26,

when guilty men slay the innocent party.”

CONCLUSIONS. We have now dealt with all the
references to the Saddikim and Reshaim outside the
Psalms and the Wisdom Literature, and tiust now endeav-
our to sum up our conclusions. The following is a short
summary of our findings.

There are four meanings to be attached to Saddik
and Rasha:- |
1. Innocent and guilty in a forensic sense.

2. Innocent and guilty in eyes of Yahweh.

3. Worshipper of Yahweh and enemy of Yahweh.

4. Loyal member of covenanted Israel and

apostate or heathen oppressor.

The course of evolution of these meanings can be

roughly traced.

8th Century.

To Amos and Isaiah of Jerusalem, Saddik and Rasha

meant innocent and guilty in a forensic sense.

7th Century.

To Jeremiah, Rasha meant apostate, whose apostasy
was openly revealed by his actions.

To Zephaniah and Habbakuk, the term meant apostate
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' K
or heathen oppressor. The Saddik, to Habkakuk, was the
loyal Jew. | '

Gth“Centugx.

To Ezekiel the Saddik was the loyal Israelite who
keeps the laws of Israel in their religious, moral and
legal aspects. In one instance, Rasha refers to heath-
en aggressor as well as to one who openly apostatizes.

To the Babylonian Isaiah, the Reshaim are heathen
or gpostate Isrgelites. * |

To the post-Exilic Isaiah, the Saddikim are assoc-
iated with the ultra loyal party among the Israelites.
The Reshaim are outside the orthodox fold.

5th Century.

To Malachi, the Reshaim are the enemies of the

orthodox Je@s.

4th Century.

The Saddikim are members of the faithful community

of Isrgel. The Reshaim are the enemies of Yahweh and

his people.

2nd Century.

To the writer of Daniel a Rasha is an apostate.



: ——280

The evolution of these terms, Saddik and Rasha,
has been a process of specialization. From the simple

designation of the innocent and guilty in a law court,

they came to denote the innocent and guilty party in the
sight of Yahweh. To be Saddik was to be "in the right"
with him; +to be Rasha was to be "in the wrong" with him
% As the moral requirements of the worship of Yahweh hard-
5 ened under the teachings of the prophets, so did the
contents of the term "Saddik". As its rituglistic
elements hardened, so a hard, outer shell grew round
the devotion of his worshippers,'which clearly marked
them off from apostates and enemies. "Saddik" did not
alter in form but it changed in content till, about the
6th century, it came to mean loyal Isrselite, worshipp-

ing Yahweh, and keeping the laws of Israel in their

BT I R IO

entirety. All others were Reshaim. They were either
disloyal and apostate Israeiites or heathen oppressors
of the loyal community. These findings are confirmed
rather than weakened by our consideration of the gloss-

es and exceptional passages in which the terms occur.
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SADDIK AND RASHA IN PSALMS.

We now may proceed to elucidate the meanings of

F the terms Saddikim and Reshaim in the Book of Psalms.

SADDIKIM.

Chief among the terms descriptive of the Saddikim

e

are D'y (Straight) and 23 *3¢°(Straight-of-
mind).

a'w?

o -/

Ps.3%.1.
Shout for joy, Saddikim, 1o Yahweh;
To the Straight praise is seemly.

Ps.140.14.
Surely the Saddikim give thanks to thy name;
The Straight dwell in thy presence.

23 >0

Ps. 32.11.
Rejoice in Yahweh and exult, Saddikim,
And shout for joy, all the Straight-of-mind.

Ps.64.11.

The Saddik rejoices in Yahweh and trusts in him,
And all the Straight-of-mind glory.

Ps. 97.11. .
Light shineth{l) for the Saddik,
And to the Straight-of-mind rejoicing.

(1) P LXX. s.o.
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Other terms for classes so closely associated with
the Saddikim that it is impossible to distinguish them

are 3'N°NH (Perfect) and D'*'DN (Pious Ones).

2:0° 0P

Ps. 37.17£ff.

For the arms of the Reshaim are broken,
But Yahweh upholds the Saddikim.

Yahweh knows the days of the Perfect,

And their inheritance is for ever.

They are not put to shame in time of evil,
And in days of famine they are satisfied.
But the Reshaim perish etc. etc.

‘DI\,"DQ
57.28,29.
For Yahweh loves judgment,
And does not forsgke his Pious Ones.
Evil doers are destroyed for ever, :
And the seed of the Reshaim are cut off.

The  Saddikim possess the land,
And dwell in it for ever.

Thése men associated with the Saddikim are not
good men in general, but members of the true fold of
Israel under different designations. The Straight
does not refer to "straight" men in general but to the
straight (we might almost say the "strict") among the

people as distinguished from the enemies of Yahweh, cf.
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Pss. 3%.13 107.42; 11ll.1l; 112.2,4; 140.14. The
same holds good of the Straight-of-mind, cf., Pss. T.ll;
11.2; 32.11; 64.11; 94.15; 97.11. Neither are the
| Perfect those of flawless character, but the true sons
of Israel faithful in their allegiance to Yghweh, cf.,

Ps. 119.1.

Although he governs his life with regard for the
instruction of Yahweh, the Saddik does not claim to be
morally perfect. In Psalm %2, the writer acknowledges
his sin ( “-{7&‘§Q) and does not cover his iniquity
( ’giz Jvs, yet he classes himself with the Saddikim,
as is seen from the closing lines.

Rejoice in Yahweh and exult, Saddikim,
And shout for joy, all the Straight-of-mind.

Again, in Psalm 69, the writer acknowledges that
God knows his folly ( ‘-9:5'_13) and his offences ( ‘.g_)intg'zf)
v.6, yet associates himself with the vindication of
the Saddikim in v.29. Also, in Psalm 39, it is the
writer who refuses to associate with the Rasha (v.l) who
asks to be delivered from his transgressions. From these
considerations it becomes evident that the Saddik did

not regard himself as impeccable.
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There are also other classes opposed by the

Reshaim who are spoken of in the same terms as the

 Saddikim and who in all probability are the Saddikim

under other names e.g.,

D23i%28 ¢ 03y ! MY @Y

9.18.

The Reshaim shall ret’um to Sheol

All the proud (®@°13)"who forget God.

For the poor (Z:- 3¢ ) shall not always be forgotten;

The hope of thé afflicted (D’*)n) *shall not perish
for ever.

37.14.

The Reshaim have drawn the sword,

(And they have trodden their bow

To cast down the afflicted and poor,) ( 7: ¥ *39)
To slay the Straight-of-way (‘!\‘1 )

The clause in brackets is probably an insertion

but, even so, it reveals that in the mind of the red-

actor the afflicted and poor were synonymous with the

Straight-of-way. The words are used not in a general

but in a specialised sense and refer to the whole commun-

ity of loyal Israelites rather than to individuals who

(1) We have read &°/3 here for D3, It is the O9°'12

(2)

who elsewhere are associated with the Reshaim (Ps.

94. 2.3%; 140. 5.6.) and contrasted with the afflicted
and the widow (Prov. 16.195 15.25.)

There is some confusion here betweenb".?”anda":vbut we
have taken the Qere instead of the Ketlb.
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may happen to be poor and afflicted, cf. ( 73’3§) Pss.

9.19; 74.21; Is. 29.19; -41.17. ( ‘QQ ) Pss. 10.2,
These terms reflect the fortunes of the community

as a whole and go far to establishing the conclusion

that these were in a depressed condition. When it is

stated, moreover, that the Reshaim have trodden the

bow to cast down "the Afflicted" and "Poor", little
doubt remains in our mind that it is a picture of
actual suffering that is here presented. There are
certainly indications, as we shall come to see later,
that the Reshaim were in enjoyment of abundant temporal
prosperity compared with them who were loyal to Yahweh
(cf. PSS. 73 and 92), so that the terms "Afflicted"

and "Poor" are not just so much decorative language.

We find, therefore, that the Saddikim in the Psalms
are a class of men, referred to under a variety of
names, who‘regard themselves as members of the true
fold of Israel hy virtue of their loyalty to Yahweh.
Even with the evidence which we thus far have before us
we can draw the conclusion that they were in a depressed

condition, with little in their outward fortunes to com-



pensate them for their loyalty. They even referred to

themselves in terms which embodied this depression in
their fortunes.

RESHATM.

A favourite term for the Reshaim is 1€ 5w

as may be seen from the following passages.

Ps.28.3. A
Drag me not away with the Reshaim
And with the workers of iniquity ( 7{5 *égo)

5.
Because they do not discern the works of Yahweh, ---
He breaks them down and does not build them up.

Ps. 92.8ff.

When the Reshaim sprout forth as herbage,

And all the workers of iniquity flourish,

It is in order that they be destroyed for ever.
But thou art exalted for ever (Yahweh) ("

For behold, thine enemies, Yahweh,

Thine enemies perish.

All the workers of iniquity are scattered.

Pse. 9403ff.

How long shall the Reshaim, Yahweh,

How long shall the Reshaim exult?

They pour forth; +they speak arrogantly;
They speak boastfully, all the workers of iniquity.
Thy people, Yahweh, they crush,

And thine inheritance they afflict.

The widow and sojourner they slay,

And orphans they crush.

And they say, "Yah does not see,

And he does not discern, the God of Jacob."

(1) Perhaps delete.



Ps. 101.8.

Morning by morning I destroy all the Reshaim
of the earth,

T0 cut off from the city of Yahweh all the workers
of iniquity.

Ps. 141. 9,10.
Keep me from the jaws of the trap they have set for me

ind from{)the snares of the workers of iniquity.

Let them fall into their own toils,(®)the Reshaim,

While I pass over.

It is easy from the above passages to deduce that
these workers of iniquity are (1) Disbelievers in Yahe
weh (28,5; 94.4ff. cf. also 14.4; 64.6) and (2) en-
emies of Yahweh's people (94.4ff. cf. also 1l4.4; 64.5;
125 pass.)

The Reshaim are also

99

Ps. 37.3%8. .
But the rebellious (V'V¥?) are destroyed together,
The future of the Reshaim is cut off.

For D'L)\;f") in the sense of rebellious against
Yahweh cf. Isaiah. 1.28., "And there shall be a destruct-

ion of 'V¥D and sinners ( 0'&3P) and those who for-

(1) Reading 471‘01'2'994 LXX.
(2) Reading  2p>IYP>»2 IXX.S.



R

236.

sake Yahweh shall perish."

2%

PS. 1l.1.

Happy is the man who does not walk in the counsel
of the Reshaim,

Who in the way of sinners does not stand,
And in the seat of*scorners” ( 9'¥) ) does not sit.

This word is characteristic of the Wisdom Literature
where it is used for the most objectionable type of
"fool"gl) He is one who taskes delight in his folly
(Prov. 1.22) and will not listen to wisdom (Prov. 13.1;
15.12). He is an abomination to men (Prov. 24.9) and is
scorned by Yahweh himself (Prov. 3.34). Outside the
Wisdom Ligerature, it occurs only once, in Isaigh 29.20,

where it is equated with "the tyrant" ( y*I¥) and con-

trasted with "the humble and "needy" who trust in Yahweh.

0'33in

Ps. 73.%. .
For I was envious of the boasters (O’ifm)
When I saw the prosperity of the. Reshaim.

Ps. 75.5.
I said to the boasters, Boast not!
And to the Reshaim, Lift not up the horn!

(1) Cf. Oesterley's "Book of Proverbs", Westminster
Commentaries. p. LXXXVII.
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The "boasters" may have had confidence in their
wealth (cf. Ps. 49.7; 52 pass.) or in graven images
(Ps. 97.7). Their strengfh did not lie in Yahweh.

.. 81§ 07 f Dnly)

Ps. 2604 ) .

I do not sit with worthless men ( &1§ *9HD)

And with dissemblers I will not come’. («o’?ég?)
5. :

I hate the congregation of evil-doers,

And with Reshaim I do not sit.

S190 : ypin

Ps. Tl.4.
My God, rescue me from the hand of the Rasha
From the palm of the "corrupt' ( 532?) and the"™unjust"

yRin )
The precise significance of these terms is doubtful.
That 5gg:refers to the practice of bribery and corrupt-
ion is evident from PBs. 7.4 and 82.2. The meaning of

Yyrin is less clear. The LXX renders it by 4S/rovvros,

290

Ps. 37.9,10.

For evil-doers ( ®'¥) are cut off

But they who wait on Yahweh inherit the land.

For yet a little while and the Rasha is gone,

You diligently search his place and he is no more.



Isaiah 1.4. refers to as 9'V? those who have

forsaken Yahweh. It is used in Jeremiah 23%3.14 for

those who follow practices which are utterly evil in
the sight of Yahweh.

o xsn
"

Ps. 104.35.

Let sinners ( D'QZ;D,) be completely destroyed,
from the earth, -

And let the Reshaim be no more.

As will be seen from the retribution demanded from
this verse, the "sinners" are not venial transgressors
but hardened evil-doers. They are referred to in Ps.
26.9 as "bloody men" and are described in Prov.l.l0ff
as assassins and robbers. In Ps. 51.15 and in Isaigh
1.28 they are associated with Oﬂ?qﬁ as those that
forsake Yahweh. In Prov. 13.21, they are contrasted
with the Saddikim and in Prov. 23.17 with him who fears
Yahweh. Even foreign enemies of Israel cén be designated
as "sinners", cf. I Sam. 15.18, "Go and exterminate the
sinners -~ Amalek."

It will now be seen from our study of the terms
used to describe these two classes of men, Saddikim and

Reshaim, that the vital contrast between them lies in



3
:
2
3
3
i
¥

£

39.

their relationship to Yahweh. The fundamental distinct-

ion between them is not moral but religious. Even those

descriptive terms which, at first sight, seem to be pure-
ly moral are found upon analysis to have a religious

basis.
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CHARACTERISTIC OF SADDIKIM AND RESHAIM IN

Having seen Saddikim and Reshaim segregated

into two distinct classes of men vitally contrasted
in their relationship to Yahweh, we may procedd now

40 elucidate some characteristics of their life and
thought. As we have already noticed,the most funda-
mental of these characteristics is the different atti-
tude each adopts to Yahweh., This has its issue in
one very important matter. The Saddik, being faithful
to Yahweh, seeks to govern his life with regard to his
instruction. The Rasha, on the other hand,is scepti-
cal of the government of Yahweh and indifferent to his

instruction. The following passages will make this

5

£
£
B

clear.

The Saddik governs his life with regard to the

instruction of ¥Yahweh.

Ps. 1.2. (1)

But whose delight is in the instruction of Yahweh,
And in his instruction meditates day and night.

(1) Perhaps &2 .
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Ps. 37.30,31.

The mouth of the Saddik utters wisdom,

And his tongue declares justice.

The instruction of his God is in his mind.
And his steps are not unsteady.

cf. also Ps.94.12.

The Rasha is sceptical of the government of Yahweh

and indifferent to his instruction.

]

Ps. 9.18.
The Reshaim resurn to Sheol,
All the roud who forget God.

Ps. 10.3,4.

For the Rasha commits pollution

On account of his ingraiped lust.

And the plunderer congratulates himself

The Rasha contemns Yahweh,

"According to the height of his anger!"
: "He will not search it outi™
‘ "There is no God!"

These are all his wicked thoughts.

Ps. 28.3.

: Drag me not away with the Reshain,

; And with the workers of iniquity.

g Because they do not discern the works of Yahweh.
He breaks them down and does not built them up.

Ps. 94.7.

And they (the Reshaim v.3) say, Yah does not see,
And he does not discern - the God of Jacob.

Ps. 119.53.
I am seized in raging heat,
From the Reshaim who forsake thy instruction.

(1) Reading 9'17 of.Bs.94%. 140 & 1234



Ps.119.155. .
Salvation is far from the Reshaim,
For thy statutes they do not seek.

Ps.139.19.
Would that thou wouldst kill the Rasha, O God,
® O " 8 5 " 00 0O B " S BSDE corrupt ® 6 060 068 055 0000 OO

Who speak against, thee maliciously,
And take thy name(’in vain.

Having noted the attitude of these two classes to
Yahweh and his instruection we must now note their re-

lation to one another.

In the first place, the Saddikim generally seem to

be poor compared to the Reshaim.

Ps.37.16.
Better the Saddik's little,
Than the wealth of many Reshaim.

Ps.73%.3%.

For I was envious of the boasters,

When I saw the prosperity of the Reshaim.
12.

Behold, these are the Reshaim,
And, being always at ease, they have increased riches.

Ps.92.8

When the Reshaim sprout forth as herbage,
And all the workers of iniquity flourish,
It is in order that they be destroyed for ever.

Again, apart from this question of the disparity in

their fortunes, the two clagsses are violently opposed to

(1) Reading 304 [P 7*3¥ .
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one another. The .Saddikim are evidently in a depress—
ed condition and suffer spoilation and even deathAat the
hands 6f their enémies. '

Ps. 31l. 18,19.

Yahweh, do not let me be put to shame,

For I have called on thee;

Let the Reshaim be put to shame,

Let them go silent to Sheol

Let the lying lips be dumb,

Which speak arrogantly against the Saddik,
With haughtiness and contempt.

Ps.37.32.
The Rasha keeps watch on the Saddik,
And seeks to put him to death.

Ps. 940 3-7.

How long shall the Reshaim, Yahweh,

How long shall the Reshaim exult?

They belch forth; they speak arrogantly;
They boast themselves, all the workers of iniquity
Thy people, Yahweh, they crush,

And thy heritage they afflict.

Widow and stranger they slay,

And orphens they deliberately murder.

And they say, Yah does not see,

And he does not discern - the God of Jacob.
Happy the man whom thou chasteneth (...)
And teachest out of thy instruction,

To cause quietness for him in bad times,
Until a pit is dug for the Rasha.

For Yahweh does not leave his people,

And his inheritance he does not forsake,
Until justice returns to the Saddik, ™

And a recompence®%o the Straight-oI-mingd.

Again, as against the self-cohfidence and scepticism

(1) Deleting M.

(2) PvY seems to be required here to make an appropriate
parallel to 28 “ye:,

(3) Reading ?‘"'71'?3’3: better parallel than 1°n®,
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of the Reshaim,which we have already noticed, the

suffering Saddikim are distinguished by their faith in

Yahweh and look to him for their vindication.

Pg.7.10

Let the evil of the Reshaim come to an end,
And establish the Saddik,

Thou searcher!of hearts and reins,

The God that is "saddik".

Ps.34.16. .
The eyes of Yahweh are unto the Saddikim,
And his ears unto their cry for help.

Ps.37.17.
For the arms of the Reshaim are broken,
And Yahweh sustains the Saddikim.
32,33, -
The Resha keeps watch on the Saddik,
And seeks to put him to death.
Yahweh does not forsake him in his hand,
And does not allow his condemnation when judged.

Ps.58.11,12.

The Saddik rejoices when he sees the vengeance,
His feet he washes in the blood of the Rashag.

And men say, Surely there is fruit for the Saddik,
Surely there is a God who judges the earth.

Ps.68.2,3%,4.

God arises; his enemies scatter,

And those that hate him flee from his presence.
As smoke is driven away whem the wind“griveth,
As wax melteth from the presence of fire,
The Reshaim perish from the presence of God.
But the Saddikim rejoice,

They exult before God,

And triumph with great rejoicing.

21; Omitting < LXX.S.
2) Insert n7Y as 77?% requires some such fem. subject.
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This faith in Yahweh is also the keynote of Psalms
75, 94, 118, 125, 142 and 146, where confidence in his
vindication is clearly'expressed;

From our study therefore of the Saddikim and Reshaim
in this and in the preceding chapter we are now in a |
. position to come to some conclusionsregarding them.

The terms used to describe them in the Psalms
involve a vital contrast in their relationship to Yah-
weh., "Straight", "Straight-of-Mind", "Straight-of~
Way", "Perfect", "Pious Ones", "Poora%)"Afflicte&%i(or
"Humble") are all descriptions of men whose vital char-
acteristic is that they are loyal to Yahweh. "Workers
of Iniquity", "Rebellious", "Scorners", "Boasters”,
"Worthless men", "Dissemblers", "Sinners", embody the
vital feature of disloyalty or hostility to Yahweh.

In consideiing the characteristics of these two
classes, we have seen that the Saddik governs his life
with regard to the instruction of Yahweh. The Reshaim,
on the other hand, are sceptical of Yahweh's government

and indifferent to his instruction.

The Saddikim generally seem to be poor compared to

(1) For a discussion of the meaning of these terms cf.
H.D.Bl (EX‘tI‘a VOlO ) po 1980
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the Reshaim.

Not only are those two classes of men in opposition
in their attitude to Yahweh, bt they are in opposition
to each other. So strong is this opposition that the
Saddikim suffer violence and death at the hands of the
Reshaim.

The Saddikim look for their vindication and reward
to Yahweh.

Two further points which must be noticed, of great
importance in our discussion, first, that the vindication
the Saddikim looked for was a vindication of their whole
class, and, second,the individual Saddik looked for his
own reward in that salvation. That is to say, the indi-
vidual did not look for any special intervention of Yahweh
on his own behalf but set his hopes on the reward which
Yahweh would bestow on the loyal community of which he
foimed a part. It is a class and not a personal vindi-
cation which is indicated in the following, yet the in-

dividual shares in it (N.B. 64.11; 92.13,14).
Ps.1l.5

Therefore the Reshaim do not rise up in the judgment,
Nor sinners in the congregation of the Saddikim.

Ps.%37.17.

For the arms of the Reshaim are broken,
But Yahweh sustains the Saddikim.

-

(1) The point becomes much clearer when the Psalms are
studied as a whole.
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Ps. 64.11. , T
The Saddik rejoices in Yahweh and trusts in him.
And all the Straight-of-mind glory.

Ps. 69029

Let them be blotted out from the book of the
living,

And with the Saddikim let them not be written.

Ps.92.23,14.

The Saddik sprouts like the palm,

He grows like a cedar of Lebanon.
Transplanted into the house of Yahweh,
In the courts of our God they sprout.
Ps. 140.14.

Surely the Saddikim give thanks to thy name,
The Straight dwell in thy presence.

These quotations, however, while affording indi-
cation of the trend of the Psalmists' thought, are not
sufficient to establish the points in question and we
nmust seek to elucidate them more fully in a further
chapter. We have chosen for detailed discussion three
répresentative Psalms (1,37 and 140). The first is an
introduction to the whole literature of the Psalmists,
the second a compendium of their doctrine, and the third
the prayer of an individual for deliverance from his
enemies. They all deal with the relations existing

between Saddikim and Reshaim and with the views held
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by the former on the matter of reward and retribution.
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FATE_OF_SADDIKIM AND RESHAIM IN PSAIMS

PSAIM 1.

1.

2.

Be

4.

5e

6.

tion.

it can refer to Ww¥Y of v.1l and read "for all that he
does he makes to prosper." The reading given above is
to be preferred. The clause is too far away from its
subject if that is ¢'®? in v.1l or the pronoun in v.2.

Happy is the man who does not walk in the coun-
sel of the Reshaim, who in the way of sinners
does not stand, and in the assembly of scorners
does not sit.

(1)
But whose delight is in the instruction of Yah-
weh and in his instruction meditates day and
night.

For he is like a tree transplanted by runlets of
water, which gives its fruit in its season, and
whose leaf does not wither, and all that it pro-
duces it makes to thrive.

Not so the Reshaim; but like the chaff which the
wind drives away.

Therefore the Reshaim do not rise up in the judg-

ment, nor sinners in the congregation of the
Saddikim. (2)
2

For Yahweh takes care of the (way of) the
Saddikim, But the way of the Reshaim comes
to rought.

Regarding v. 3c there is dubiety of interpreta- -
It can either refer to ¢Y¥ and read as above, or

E

1
2

)

Perhaps 18332
Perhaps delete. Overloads half-line and looks like
an insertion parallel to Y7 in second half.
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Its subject is more naturally YP to which the other
clauses refer. There is a parallel passage in Jer.
17.8, where the man who trusts in Yahweh "shall be

like a tree planted by the waters, that stretcheth out
" its roots to the stream, which does not fear when heat
cometh, but its leaves are always green, in the year of
drought not anxious, and hever ceasing to produce fruit".
Here the use of pyy for "produce" clearly refers to the
tree. If the passage in the Psalm is founded on Jeremiah
the use of »Y¥ there should be decisive for the Psalm.
The general correspondence of the two similes stuggests
something more than coincidence. ‘

EXPOSITION:

This psalm compares two types of men, the Saddik
and the Rasha. The Saddik honours Yahweh and delights
in his instruction. The Rasha, on the other hand, is a
sinner and & scorner. These two contrasted types are
compared to a well-rooted tree and chaff blown by the
wind. Stability and worth is the condition of the Saddik.
Instability and worthlessness is the condition of the
Rasha. They are representative of two different classes
of men who will meet with different fates.

The question emerges, Are the comparisons to the
tree and chaff illustrations of the actual conditions of
these two classes?

It may be argued that they are pictures of their

actual outward state, that it is here stated in a concrete
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way that the Saddik, or his class, is in enjoyment'of
abundant material prosperity, while the Rasha, or his
class, is poor and worthless. If line 3c does not refer
to ¢'€1 but to VY this argument loses much of its force.
Also in Jeremiah 17.5-19, the man who does not trust in
Yahweh is represented as being rich. So if the Psalm
is founded on Jeremiah it is improbable that the rich
man there is the poor man here. Therefore, linguist-
ically and having regard to the probable origin of the
Psalm, the case for the literal interpretation of these
gimiles is consgsiderably weakened.

Taking the Psalm as a whole, if the Saddik is in
enjoyment of rich material prosperity there is little
need to fall back on faith in his future windication.
Neither is there much point in postulating a future judg-
ment on the Reshaim who are already like the chaff, a
people of naught.

It may, oflcourse, be said that the Psalm is
vindictive, but éuch vindictiveness would surely be
fatuous. That verse 5 should postulate retribution on
a people whose outward condition is as worthless as the

chaff and that verse 6 should assert that, however worth-
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less their condition, they shall still come to naught,
while the Saddikim, already in enjoyment of abundant
temporal prosperity, shall receive further vindication
in their discomfiture, is pointless and improbable.
Neither is the psalm vindictive in spirit. It begins

on the note of meditation and ends on the note of faith.
This interpretation also makes nonsense of verses 4 and
6, for if the Reshaim are already like the chaff how can
it be asserted that they come to naught? Some other
interpretation of the Psalm is needed.

In the first place, it should be noted that it is
not at all aséerted that the present condition of the
Reshaim is worthless. They take counsel together, stand
in the way of sinners, and sit in the assembly of scorn-
ers. It looks as though the Reshaim were a powerful
section of the community. If they are numbered among
the scorners, they must have had something to scorn at,
surely not at a God who was able to bless his worshippers
with abundant temporal prosperity, unless, of course,
the Reshaim despised the things of this world, in which
case they woﬁld hardly be numbered among the sinners.

Their gcorn is more likely to be directed against a God
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who did not seem to be able to do anything for those.
who delighted in His instruction.

There is also the suggestion in the Psalm that those
whose delight ought to be in the instruction of Yahweh
are tempted to associate themselves with the Reshaim and
to join the ranks of the scorners. The Psalm is written
as a warning against giving way to this temptation. In
what does the temptation consist if the Rasha's condition
is like the chaff and the Saddik is established as a well-
rooted tree? It is an entirely different matter if pros-
perity or power seems to attend the Reshaim and the Saddik
has little to offer by way of temporal gains.

' From these considerations it becomes evident that

the future vindication of the Saddikim is meant to

redress a present incongruity, for they do not need to

be vindicated if they are already richly blessed nor is

it necessary to assert that the Reshaim come to naught

if their present condition is worthless. It is an entire-
ly different matter if the Saddikim remain unvindicated
and the Reshaim are apparently triumphant. Then a future
reversal of these conditionsbecomes a necessary article

of faith for the Saddikim. As a class they are depressed
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and looking for a future vindication while the Reshaim
are in the ascendency and, from their confidence in
their wealth er power, are conducting themselves as
sinners and scorning the Saddik or his God.

The similes in the Psalm, therefore, are not similes
of the outward condition of these two classes but similes
of their inward condition, or the condition of them both
in their relationship to Yahweh (v.6). This condition
to the writer of the Psalm, is their real condition.
Because of this the Reshaim shall not "rise up" in "the
judgment" or be gathered in the "congregation of the
Saddikim." The Saddikim, on the other hand, are taken
care of by him. Their real condition is stable and
permanent. They shall not come to naught.

So much we can say, but what is meant by "rising
up" and "judgment" and "congregation”" is by no means
clear. Some ultimate judgment seems the only possible
interpretation which makes sense of the whole. That
Psalmists and Sages looked for such a judgment we shali
soon find good reason to believe, but how. far it is
specialised in this reference it is impossible to say.

The further question arises, In what manner is the
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man referred to in verses 1 and 2 concerned in this
vindication of the Saddikim?

If it is the same Reshaim who are referred to in
verses 5 and 6 as are referred to in verse 1, he is
certainly involved in this vindication in some way or
other for it is his own opponents who are to be thus
retributed. It may be that he does not look for a per-
sonal vindication but that his personal fortunes are
sunk in the fortunes of the Séddikim generally. The
thought of their vindication as a class may be sufficient
consolation to him though he may not be present to enjoy
it. This vindication of his class, however, hardly
justifies the comparison of the man himself to a stable
and fruitful tree, compared to which his present adver-
saries are as chaff. These contrasted conditions must
have some issue for the parties concerned, of which he
is one. The assertion, also, that the Reshaim shall not
be present to enjoy this vindication would be but cold
comfort to one who believed that he himself would be in

exactly the same condition. So we must take it that
his own inward condition of stability will be made mani-

fest as against the instability of his opponents. When
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and how this manifestation will come can only be deter-
mined by a more precise knowledge of what is involved
in the statements in verse 5, a knowledge which, un-
fortunately,it is impossible to attain with any degree
of precision.

It only remains to point out that the man who looks
for this vindication is not depicted as a sinner. It is
his opponents who are both sinners and scorners. There-
fore, whatever adversity the Saddikim are suffering or
whatever prosperity the Reshaim are enjbying, it is not
attributed by the writer of the Psalm to the wrongdoing

or the goodness of the parties concerned.
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PSAIN 37.

&

1.
2.
3.
4.

11.

12.
13.
14.
15.
16.
17.

Heat not yourself because of evil-doers,-

Do not envy the workers of iniquity.

For like grass they speedily wither,

And like the fresh grass they fade.

Trust in Yahweh and do good,

Dwell in the land and pasture with confidence.
Place your delight in Yahweh,

And he gives you the requests of your heart.
Roll upon Yahweh your way,

Trust in him and he performs.

He brings forth like the light your right,
And your just cause as the noon-day.

Be resigned to Yahweh and wait patiently for him,
Heat not yourself at him who prospers,

At the man who executes evil devices.

Cease from anger and forsake wrath,

(Heat not thyself; it leads only to evil.)

For evil-doers are cut off,

And they who wait on Yahweh inherit the land.

For yet a little while and the Rasha is gone,

You diligently search his place and he is no more
But the humble possess the land,

And take delight in abundance of pegce.

The Rasha plots against the Saddik,
And gnashes at him with his teeth.
Adonai laughs at him,

For he sees that his day is coming.
The Reshaim have drawn the sword ...
To slay the Straight-of-way.

Their sword: enters their own heart,
And their bows are broken in pileces.
Better the Saddik's little

Than the wealth of many Reshaim,

For the arms of the Reshaim are broken,
But Yahweh sustains the Saddikim.

e 0 00 0
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19.
20.

21.
22.
23.
24.

25.
26.
27.
28.

29.

30.
31.
32.
33.
34.
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He takes care of the days of the blameless

And their inheritance continues for ever.

They are not put to shame in time of evil,

And in days of famine they are satisfied.

(But the Reshaim perish,

And the enemies of Yahweh, as the beauty of the
meadows,

Vanish, like smoke they vanish.) :

The Rasha borrows and does not repay,

But the Saddik is gracious and gives.

Yea those whom he blesses possess the land,

And those whom he curses are cut off.

From Yahweh are the steps of a man,

He establishes his way in whom he is pleased.

Although he fall he is not cast headlong,

For Yahweh supports his hand.

A youth I have been and now I am old,
But I have not seen the Saddik forsaken ....
All day long he is gracious and lends,
And his seed are a blessing.

Turn from evil and do good,

And dwell for ever[and ever.

For Yahweh loves judgment,

And does not forsake his pious ones.
Evil doers are destroyed for ever.

And the seed of the Reshaim are cut off.
The Saddikim possess the land,

And they dwell for ever on it.

The mouth of the Saddik utters wisdom,

And his tongue declares justice.

The instruction of his God is in his mind,
And his steps are not unsteady.

The Rasha keeps watch on the Saddik,

And seeks to put him to death,

Yahweh does not forsake him in his hand,
And does not allow his condemnation when judged.
Wait on Yahweh and keep his way,

And he exalts you to possess the land,

And when the Reshaim are cut off you see it.
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9 35. I consider the Rasha (striking terror,
And mgking himself bgre REEEY TEREERR
36. And one passes by) and behold,1s no more,
And I seek him diligently and he is not found.
w 37. (Preserve integrity, and observe straightness)
For there is a future for the man of peage.
38. But transgressors are destroyed together,
The future of the Reshaim is cut off.
5 3%9. The salvation of the Saddikim is from Yahweh,
Their refuge in time of trouble.
40. (For Yahweh helps them and delivers them ...
For they take refuge in him.)

NOTES:
Doubhtful passages are shown in brackets.

Obviously corrupt passages are omitted altogether,

their omission being indicated thus ..ceeceee

In v.27 there is an insertion from the LXX. shown

in square brackets.

Notes on Verses.

8.' 8a should probably be transferred after 7a and 8b
deleted as a gloss.

14. Omit as gloss 12yl Y 5'?3§ D",“‘,it 19377
18. Delete  Min;

20. Read )¢¥2 fo (Y32

23. Read  i>yy 12> f  iD271 4320

25. Delete as gloss 3”? GPpID VY3

27. Insert with LXX v/
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28. Reading “7P¢) IXX. for -INU2 . Insert 2'31y LXX.

37. Read with IXX.T.P®Afor P

39, Omit +/ at beginning of line.

40. Corrupt. The second Dﬂﬁ”is an abvious dittograph.
‘D'vurw7seems an explanatory gloss. Even then the

line is overloaded. It is difficult to decide
whether Dgo))Jor Dy ¢iid1 should go.

EXPOSITION.

The alphabetical arrangement of the psalm is obvious.
It seems, also, to be divided into seven sections of three
letters each. It may be that the letter % (v.21).was
omitted in the original psalm and later on inserted. It
makes four letters in this section and the verse breaks
the continuity of thought.

The principal theme of the psalm is the fateof two
classes of men who stand in opposition to each other. On
the one hand, there are "evil-doers" (vvs,1,9.), "workers
of iniquity" (v.l), "transgressors" (v.38) and Reshaim
(vvs. 10,12,14,16,17,20,21,28,32,34,35,38.). On the other
hand, there are "they who wait on Yahweh" (v.9), "the
humble" (v.11l), "the straight-of-way" (v.14), "the blame-

less" (v.18), "the pious ones" (v.28), the Saddikim (vvs.
12,16’17,21’25, 29’30,32’39) .



The main distinction between these two classes lies
in their attitude to'Yahwehror, rather, in Yahweh's
attitude to them. The one class are opposed to Yahweh
and come under his condemnation. The other class seeks
to serve him and look for their vindication at his hands.
‘That the "evil-doers" and "workers of iniquity"'do not
acknowledge Yahweh is evident from verses 1-9. That the
Reshaim are also his enemies is evident from verses 12-17
and 26, 28 and 34. The attitude of the other class to
Yahweh is equally evident. They are "they who wait on
Yahweh" (v.9), "those whom he takes care of" (v.18),
"those whom he does not forsake" (v.28), "those whom he
will exalt to possess the land and whose salvation will
come from him" (vvs. 34,39).

That there are two and only two classes of men re-
ferred to under various names is evident not only from
their attitude to Yahweh but from the simplicity of the
psalmist's doctrine of their retribution and reward.
"Evil-doers", "workers of iniquity", "transgressors", and
Reshaim all meet a similar fate at Yahweh's handé tvvs.
2,9, 10, 15, 20, 28, 34, 36, 38.). "Those who wait on
Yahweh", "the humble", "the straight-of-way", "the blame-
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1ess", "the pious ones", and the Saddikim all meet a
similar vindication (vvs. 9.11, 17,18,28,29,%4,39). The
psalmist's outlook on the matter is quite simple. He is
not dealing with the complex problem of the relation be-
tween many classes of men with different attitudes to

life but with the straight-forward problem of the relation
between two classes of men, referred to under various names
who are distinguished from each other by their attitude

to Yahweh. Whatever distinctions he may have drawn be-
tween "evil-doers", workers of iniquity", "transgressors"
and Reshaim, they are all merged in this final character-
istic that they are enemies of Yahweh. Whatever shades
of meaning he may have gttached to "blameless", "pious
ones", and Saddikim, these classes had the one character-
istic that they were followers of Yahweh. The psalmist's
doctrine of retribution and reward is founded on a basis
that is essentially religious.

The preponderating number of references to Reshaim
and Saddikim in the Psalm leads us to suspect that these
are general terms used to describe these two classés as
a whole. If, fundamentally, the psalmist had only two

classes of men in his mind it would be rather strange if
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he had no general terms to describe them. To say that
Rasha describes a group within a group and Saddik a group
within a group leaves us without any general descriptive
terms for the two main groups, whose relationship %o
each other so dominagtes the psalmist's thought. This
suspicion that Reshaim and Saddikim are general terms
for the members of these two main classes is confirmed
by the fact that, while "evil-doers" and "workers of
iniquity" are referred to in the plural in v.l. the
specific name for a member of this class when used in
the singular is Rasha, (v.10). Certainly, "evil-doers"
are Reshaim and "transgressors" are Reshaim (vvs. 28.3%8).
Moreover, it is the Rasha and the Saddik who are contrast-
ed in the series of comparisons in vvs. 12-17, and through-
out the psalm (vvs.21,3%2,38,3%9). If there are fundament-
ally only two main classes referred to, distinguished
from each other by their attitude to Yahweh, it appears
most probable that Rasha was a general term for the one
and Saddik for the other.

Apart from this distinguishing characteristic of
their attitude to Yahweh, the psalmist mekes some signifi-

cant statements as to the relations existing between these
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two classes of men. In the first place, the class to

whom the psalm is addressed must be the Saddikim other~
wise the promises held out to the Saddikim would have

no meaning for them. TheAmembers of this class are ex-
horted not to be envious of evil-doers or workers of
iniquity v.l. that is, of the Rasha v.1l0. This class were.
tempted to be envious because they were depressed and

in need of Yghweh's vindication, (vvs.5-6) while their
enemies were prospering (v.7). This conclusion is

borne out by v.l6.

Better the Saddik's little
Than the wealth of many Reshaim

The Saddik, also, evidently suffered oppression at
the hands of the Reshaim, as the following statements

show.

12. The Rasha plots against the Saddik,
And gnashes at him with his teeth.

14. The Reshaim have drawn the bow,
To slay the straight-of-way.

32. The Rasha keeps watch on the Saddik,
And seeks to put him to death.

The Saddik also has need of self-restraint, (vvs.
1,8), of resignation (v.7), of patience (vvs.7,10) and
particularly of confidence in Yahweh (vvs. 3,6,7,17,18,



65.

19,23,24,28,33,%4,39,40.)

This confidence in Yahweh is mainly a confidence in
a coming vindication at his hands, but although this may-
‘be held to be the principal theme of the psalm its
nature is not stated with any great degree of precision.
The retribution to be meted out to the Reshaim, involv-
ing the reward of the Saddikim is as follows.

2. Like grass they speedily wither,
And like the fresh grass they fade.

9. Evil-doers are cut off,
But they who wait on Yahweh inherit the land.

15. Their sword enters their own heart,
And their bows are broken in pieces.

20. (But the Reshaim perish,
And the enemies of Yahweh, as the beauty of the

meadowsg

Vanish, like smoke they vanish.)

22. Xes those whom he blesses possess the land,
And those whom he curses are cut off.

28. Evil-doers are destroyed for ever,
And the seed of the Reshaim are cut off.
38. The transgressors are destroyed together.
The future of the Reshaim is cut off.
Of these statements, vvs. 2 and 20 are clearly
figurative, meaning nothing more than that attacks on

Saddikim will fail. Verse 22 at first sight seems hard-
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1y relevant, as apparently the subject of the verb is
the Saddik of verse 21, but when we remember that verse
21 is probably an insertion, we must go baek to verse
20 for a subject, which we find in Yahweh. This leaves
us with verses 9, 28 and 38 with probably also 22 in
which to find precise statements of the psalmist's ex-
pectations. Here we have quite definite assertions
that the Reshaim are cut off from "the land". It is
not stated what is meant by "the land". The fate of the
Saddikim is simply the opposite to that of the Reshaim.
They are to be vindicated and to possess "the land".
(vvs. 9,11,18,19,22,27,29,34.)

We are faced, therefore, with two classes, one
boor and oppressed, looking for vindication at the hands
of Yahweh, the other wealthy and dominant, judged by the
oppressed class to be enemies of Yghweh. The Saddikim
are exhorted to have faith in Yahweh's vindication and
to look forward to the time when they shall reign supreme
with the Reshgim destroyed.

It should be noted that it is the fate of two parties
or classes that is being dealt with and not the fate of

individuals, except in so far as they belong to these
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parties. The individual is involved in the fate of

the class but it is not with the fate of the individual,

as such, that the Psalm ié chiefly concerned; The psalm

is addressed to a community and not to an individual, e.g.
3b. Dwell in the land and pasture with confidence

6. He brings forth like the light your right
And your just cause as the noonday.

9b. They who wait on Yahweh inherit the land.

1l. The humble possess the land and take delight
in abundance of peace.

The promises are to a class and not to an individual.

It is not the individual but the loyal community that

is exhorted to dwell in the land and to pasture with
confidence. Abundance of peace shall reign not for the
individual but for the class as a whole. Tge inherit-
ance of the land cannot be an individual recompense but
one which comes to the whole community of which he forms
a part. As far as the individual is included in these
promises it is as a member of a class he will eventually

be vindicated even as all the members of the opposing

class are ultimately condemned.

(1) For the suggestion that the psalm is addressed %o a

community and not to an individual, I am indebted to
Professor Stevenson.
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On the other hand, there are some verses of thg
psalm which require investigation, suggesting as tﬁey
do that the Saddik had a more immediate and individual
recompensé from Yahweh. The following are such verses
with comments.

4. Place your delight in Yahweh,
And he gives you the requests of your heart.

The use of "heart" here is significant. It means
deepest and most fervent desires. This does not necess-
arily imply all desires. The deepest and most fervent
desire of the loyal Israelite was probably to see the
vindication of his faith. If this exhortation is address-
ed to the community it is no doubt this which is suggest-
ed. This is made clear in the immediately following
verses 5 and'6.

18. He takes care of the days of the blameless,

And their inheritance continues for ever.

19. They are not put to shame in bad times,
And in days of famine they are satisfied.

Here it is the community as a whole that is under
Yahweh's protecting care and not the individual. Only

thus can we understand the phrase "Their inheritance

continues for ever."
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23. From Yahweh are the steps of a man,
He establishes his way in whom he is pleased.

The text of the second line of this verse is very
doubtful and no secure statement can be based on it.
It goes no further, however, than to say that the good
men will receive Yahweh's blessing. In the ups-and-downs
of life he is under his care. This conclusion is borne
out by the immediately succeeding verse.

24. Although he fall he will not be cast headlong
FPor Yahweh supporteth his hand.

This seems also to be the doctrine involved in the
following lines:

25. A youth I have been and now I am old
But I have not seen the Saddik forsaken.

It is difficult here to know whether the forsaking
refers to Yahweh or to the Saddik's friends. It most
probably refers to the former but, even so, the suggestion
is not that the Saddik continues in unbroken prosperity

but rather that in life's asdversities he is under Yahweh's

~

care.
Verses 21 and 26 might be taken together.

21 The Rasha borrows and will not repay,
But the Saddik is gracious and gives.
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26. All day long he is gracious and lendeth,'
And his seed are a blessing.

These verses do not necessarily suggest that the
Saddik is prosperous or rich. They are descriptions of
the characters of the Saddik and Rasha. The Rasha may
not pay his just debts or perhaps his borrowing is a .
forced loan. The Saddik is gracious and gives not nec-
essarily because he is a wealthy man but because he is
a good man., Even the poor may lend of their poverty
and be more generous than the rich., This interpretation
of verse 26 is strengthened by the immediately preceding
verse where it is asserted that the psalmist has never
seen the Saddik forsaken. In that verse he does not
think of him as rich and it is hard to imagine that he
changes his viewpoint in the verse that follows.

One further verse is decidedly obscure.

%3. Yahweh does not forsake him in hand
And does not allow his condemnation when
judged.
For the resolution of this obscurity we must turn

to other psalms where Yahweh's championship of the poor
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and afflicted is asserted (Ps.69.3%%; 107.41; 140.12).
There it is to come in an act of judgment not on

one particukar transgressor but on transgressors as

a body and not for one innocent sufferer but for suf-
ferers as g class. This accords so well with the tenor
of the psalm that we can hardly doubt but that it is

the intention here. The Psalmist can hardly be assert-
ing that Yahweh directly intervenes to prevent individual
cases of injustice and at the same time be calling on the
faithfulycommunity to have confidence in an imminent
Judgment. It is a judgment given for the whole people
which is referred to ih the immediately succeeding verse
(v.34). The verses in an alphabetical psalm such as
this may not be immediately connected but at least they

belong to the same scheme of thought.

It would be a mistake to say, however, that the
Psalm does not offer any present consolation to the
Saddik as an individual. The vindication it holds out

to his class is not a remote vindication but one which
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will take place almost immediately. It is to those
who are now fretting at the prosperity of evil-doers
that the promise is made that Yahweh will "oring forth
like the light your right and your just cause as the
noon-day." (v.6) Like grass, the workers of iniquity
shall speedily wither (v.2). For yet a little while
and the Rasha is gone (v.10). Even now Adonai is laughing
at him for he sees that his day is coming (v.13). The
very sword they have drawn to slay the straight-of-way
enters their own heart (v.1l4). It is no remote enemy
that is thus to be dealt with but their present foes.
"Wait on Yahweh and keep his way, and he exalts you to
bossess theiland, and ‘when the Reshaim are cut off you
see it." (v.34).

Apart from the confidence expressed in this vindi- |
- cation, there is the comfort of the knowledge of Yahweh's
oversight and sustaining care. The cause of the Saddikim
is not forsaken (v.28). Even now they are not overlooked
(v.18). Such injustices as they meet with are not sus-
tained at Yahweh's hands (v.33). Comfort in Yahweh's
- presence and confidence in his vindication, these are the

two great notes of consolation in the psalm.
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ESAIM 140.

2. Deliver me:, Yahweh, from the evil man,
Prom the man of violent deeds preserve me,

3. Who have devised evil things in their mind.
All the day they stir up wars.

4. They have sharpened their tongue like a serpent,
Adder's poison is under their lips.

5. Keep me, Yahweh, from the hands of the Rasha,
(From the man of violent deeds preserve me,)*
Who have devised to trip up my steps.

6. The proud have hidden & trap for me,

And cords have they spread like a net;
At the sides of the track laid snares for me.

7. I said to Yahweh, My God art thou,

Give ear ....> to the voice of my cravings.

8. [Yahweh, my God, strength of my salvation,
Thou coverest my head in the day of weapons.

9. Grant not ....}any desires of the Rasha,

What they have plotted“do not promote.

10. They 1if¥ up the head round about nme,

Let the trouble of their own lips cover them.

11. May he rain hot coals upon them,S

ause them to fall into (deep waters?)
That they may rise no more.

12, Let not the glib be established in the land,
The man of violence evil hunts to the place of
banishments.)

13. T know®that Yahweh executes judgment for the

afflicted,

Justice for the poor.
14. Surely the Saddikim give thanks to thy name,
The straight dwell in thy presence.

21) This line.is perhaps a repetition of 2b.
2) Omit N ; overloads line.
53 Omit M7 5 overloads line.
4) Following LXX, read nn3 YU¥ instead of NANT |
(5) Adopting emendation 1Ln* following 11.6. Reading
also W& *$n3 following LXX.
(6) Q ~ov12™"
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EXPOSITION:

The text of this psalm is in very bad order. No
sure text can be built up from verses 8 to 12, the
translation of which has been placed in square brackets.
Its leading features, however, are quite clear and do
not depend for their substantiation on a meticulously
accurate text.

The psalm is a prayer on the part of some individ-
ual for deliverance from his enemies. These enemies are
of a certain wicked type. (vvs. 2-6). They include the
evil man and the man of violent deeds. Their immost
thought is evil (:é.:; nivy 12Wn "'.f?,)' They are contin-
ually stirring up strife. That they are not an unsubstan--
tial group of mischiévous people is evident, for they are
known as the proud and their machinations against the
psalnist extend round him like a net. The Rasha is re-
ferred to twice as being among their number.

The deliverance the psalmist looks for is the
complete extermination of these enemies.v.ll.This exter-
mination involves the vindication of a group to which
the psalmist belongs, who are described as poor and

afflicted and who include the Saddikim and Upright. v.13.
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. Dhese latter terms are probably terms for the whole
group. Vv.1l4. |

Apart from the vindication of this group, the psalm-
ist does not seem to look for any personal vindication,
although his prayer is a most fervent prayer to be rid
of his own enemies. He evidently finds his vindication
in the vindication of his class. The destruction of his
enemies also is their destruction in toto and not ven-
geance against any farticular individual. This vindication
and destruction are expected in some dramatic form. He
prays to Yahweh to confound his enemies, to rain hot
coals upon them, to cause them to fall into deep waters
and to hunt them to a place of banishments. These meta-
phors are most confused and some of them are unéertain
but there is no doubt as to the final result desired. It

is that the group to which the psalmist belongs be vindi-
‘cated. This is thelgroup of Yahweh's loyal people.

The question arises, Who are these enemies of the
psalmist and of the Saddikim, among whom are the Reshaim
who are involved in their fate? Are they just wicked
Jews, mischievous neighbours who are causing the writer

a great deal of personal affliction, yet like himself
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believers in Yahweh as the God of Israel? Or are they
aliens or apostates who contemn both the writer and his
God? A

The Psalmist belongs to the group of Saddikim and
Upright who are loyal worshippers of Yahweh. The pre-
sumption is, therefore, that hisbenemies are disloyal wor-
shippers or aliens. This presumption is strengthened by
the fact that if his enemies were also worshippers of
Yahweh in any sense recognisable to the writer, his
prayer for Yahweh's deliverance would hardly have the
directness and force it undoubtedly has. The problem
created would hardly have been resolved in so direct
a manner. He could scarcely expect Yahweh to rain down
hot cogals on his own personzl enemies or on the enemies
of his group unless he fervently believed that they were
Yahweh's enemies also. It is only the identification
of Yahweh's interests with his own desires which could
provide the basis for such drastic punishment.

Nor is the psalmist likely to make the strong assert-
ion, "I said to Yahweh, "My God art Thou", if his enemies
are making the same assertion. It may be, of course,

that he believes Yahweh to be a Hod of righteousnéss who



7.

will punish the unrighteousness of his woréhippars,
but worshippers who are to be completely exterminated
are hardly worthy of the name. They must be regarded
as apostates. On the whole, therefore, the nature of
the vengeance called for suggests that these enemies
are enemies of Yahweh also as well as the writer of
the psalm.

In conclusion, we must notice that the judgment
which the psalmist looks for, if it is to be any redress
for his own personal afflictions, must be regarded as
imminent. It is a present vindication which he so
strenuously prays for. The psalm ends with an expression

of assurance that the prayer will be heard.
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We can now grbup together some conclusions from
our sfudy of these Psalmé;'conclusions which have al-
ready been suggested by a more general research.
1. They deal with two classes of men, referred to under
a variety of names, who stand in opposition to each other.
The distinctive names of these classes are Saddikim and
Reshaim. As regards the use of the term "Reshaim", this
distinctivemess is less evident in Psalm 140 than in
Psalms 1 and 37, but as the term "Saddikim" is used of
the one group and the other group includes the Reshaim,
the inference is that this psalm also deals with the same
two contrasted classes, with Saddikim as a group name |
for the one and Reshaim for the other. This, at any rate,
gives an intelligible reading of the psalm.
2. The Saddikim are laeyal worshippers of Yahweh. The
Reshaim are not loyal worshippers of Yahweh and are re-
garded by the Saddikim as his enemies.
3. The Saddikim, as a class,Nare poor and depressed,
longing for deliverance. The Reshaim are dominant and
enjoy a considerable measure of temporal prosperity.

4. The Saddikim look for their vindication at Yahweh's

hands.
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5, This vindication is not merely personal but social.

It is the vindication of the whole community to which

the individual Saddik belongs.

6. In this vindication the Reshaim as a class will be

swept away.

7. This intervention of Yahweh is looked upon as imminent.
So much, therefore, has been gained from our study

of Saddik and Rasha in the Book of Psalms. Keeping‘bur

conclusions in mind we may now pursue our studies into

the Book of Proverbs.,
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COLLECTIONS INCORPORATED IN PROVERBS.

The composite character of the Book of Proverbé
needs no emphasis, and scholars are generally agreed
on its main divisioﬁs. Little fault will be found with
the following allocation of its partss as given by
Oesterley in his "Book of Proverbs"(.l
(1) 1.7 - 9.18, with 1.1 = 1.6 as an introduction.
(2) 10.1 - 22.16.
(3) 2217 - 23.14, which is paralleled by the
teachings of Amen-em-oOpe.
(4) 23,15 - 24.22, which begins with a special
address to "My son".
(5) 24.2% - 34, which begins with a distinct
introduction, "These also are the sayings of the wise."
(6) 25 - 29, with a distinction between 25 - 27 and
28 - 29.
(7) 30. 1-14.
(8) 30. 15 = 33.
(9) 31. 1 - 9.
(10) 31. 10 - 31.

(1) Op. cit. p.XII ££.
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Chapters 1-9 are commonly recognised to be post-
Exilic and will be treated as such without'further
discussion, so we may begin our examination of the
book with chapters 10 - 22.16. Oflthese chapters Oes-
terley says, "There are reasons for believing that this
collection is made up of smaller ones; for it is to
be noticed, in the first place, that, with few except-
ions chapters 10 -~ 15 consist entirely of couplets con-
taining antithetic parallelisms, whereas this form occurs
‘but rarely in 16 - 22,16 which consist in the main of
the other type of coupleté%) This difference between the
two sections cannot be accidental, but points rather ?o
their having belonged originally to distinct oollectioﬁi."

An independent examination of the whole collection
gives us a further justification for holding to the div-
ision already noticed by Uesterley. Chapters 10-15 are
concerned‘with the contrast between Saddikim and Resh-
aim in a way that the other portion is not. In chapters

10-15, proverbs dealing with the Saddikim and Reshaim

occur no less than 49 times. In chapters .

(1) Comparative parallelism
synonymous parallelism
continuous sentence.

(2) Op.cite p. xiv.
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16 - 22.16, they occur only 17 times. Of these 17
references, it is a noteworthy fact that 8 occur ih
chapter 21.(1) Also, nowhere in chapters 10-15 are |
the terms Saddik and Rasha used in the original sense
of innocent and guilty in a law court, yet in 16 - 20
the terms are used in this sense 5 times, excluding a
doubtful case in 20.26.

Thus we are met with the following phenomena. In
10 - 15, the references to Saddikim and Reshaim are
plenteous, and when we come to consider them, we shall
find that they are of the same nature as those already
dealt with in the Psalms. In 16 - 20 the references are
few and they are, with two exceptions, of a forensic
character, In 21 - 22.16 the references become plenteous
again and have lost their early legal sense. So, on
the basis of these references th Saddikim and Reshaim,
“we might tentatively divide the whole collection into
the following parts, 10 - 15, 16 - 20 and 21 - 22.16.

Comparing 10 - 15 with 16 - 20, there is agnother

matter of significance. The references to the king in

(1) Rasha is also used as an adjective in 21.29,
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the former are much more numerous than those in the

latter. In 10 = 15 there are only two references 1o

a king.
14.28 In the multitude of people is the glory of
. a king,
But in the lack of people is a rulexr's de-
struction.

14.35 The favour of a king is toward a prudent

()] servant,
But his wrath slays him who causes disappoint-
ment.

Neither of these proverbs necessarily implies that a
king is sitting on the throne of Judah. They are of a |
pPerfectly general character and might refer to any king.
On the other hand, the references to the king in chapters
16 - 20 are much more numerous and seem to betray a
greater degree of imtimacy. They do afford some grounds
for Sellin's contention that "enthusiasm for the mon-
archy and confidence in it is everywhere appareng?%.

Chapter 16 has quite a little group of them as follows:

16.10 An oracular decision is on the lips of the king,
In judgment his mouth does not transgress.

16.12.It is an shomination to kings to commit wickedness,
For by righteousness his throne is estgblished

(1) Reading 319 1xx.
(2) sellin's "Introduction to 0.T." p.209.
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16,1% The delight of kings is righteous lips,
And the speaker of straightness he loves.

16.14 The wrath of the king is a messenger of death,
And a wise man pacifies it.

16.15.In the light of the king's face is life.
And his favour is like a c¢loud of spring rain.

There are no further references to the king until we
come to 19.12. Then we have the following:

19.12 Like the growl of a lion is the wrath of the king,
But his favour is like dew on the grass.

20.2 Like the growl of a lion is the terror of the king,
He who angers himself against him sins against his
life.

20.8. The king sits on the throne of judgment,
And sifts all wrong with his eyes.

20.26 A wise king winnows the Reshalmi
And brings the wheel over them?

20.28 Kindness and faithfulness guard the king,
And his throne is established by justice.®

These proverbs do betray a certain preoccupation
with the qualities essential for a king and thig pre-
occupation is best understood in the light of practical

necessity. We would seem best to interpret their quality

(1) Oesterley suggests (after Stel ﬁnagel)

"And bringeth upon them thelr own iniquity".
(2) Reading pi¥2 LXX.
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if we take them in a particular rather than in a general
sense and hold them as applying to reigning kings ii
Judah.

Now Oesterley and Sellin argue that the whole
collection (10 - 22.16), because of these references to
the kingship, belongs to an early date. But only two
of these references, as we have seen, occur in 10 - 15
and the implications of these are doubtful. Therefore,
as far gs these chapters are concerned, the case for an
early date on this ground loses much, if not all, of its
force. Indeed, none of the proof texté)whicn Oesterley
gives occur in these chapters at.all and, in this matter,
he overlooks the distinction he has already drawn between
10 - 15 and 16 - 22.16. Neither do these two proverbs
in 10 - 15 hear out Sellin's contention that "enthusiasm

for the monarchy and confidence in it 1s everywhere

'apparent" although the passages in 16 - 20 may do so.

So, as far as the references to the kingship are con-
cerned, the case for an early dating of chapters 10 - 15

lacks substantiation.

(1) Op.cit. pexxiii.
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If, however, we ally the proverbs referripg to the
king in chapters 16 - 20 with those which refer to the
Saddikim and Reshaim in the early legal sense of innocent
and guilty, we have fairly good grounds, in the ladk
of any evidence to the contrary, for believing that these
chapters belong to a fairly early stage in Israel's his-
tory and in all probability are pre-Exilic. Therefore,
the contention of Oesterley and Sellin may be right as
far as these particular chapters are concerned but we shall
underline the line which QOesterley has already drawn be-
tween these chapters and chapters 10 - 15.

‘When we come to chapters 21 - 22.16, the phenomens
we meet with have changed again. Saddik and Rasha are
no longer used in a forensic sense, yet it is difficult
to say that they have acquired a clearly technical sig-
nificance. The passages in which they are mentioned
are gs follows:

2l.7. The violence of the Reshaim sweeps them away,
Becgause they refuse to do justice.

21.10 The desire of the Rasha is all for evil.
He has no pity on his neighbour

21.12 The Saddik considers the house of the Rasha,
How the Reshaim are overthrown in discomfiture.
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21.15 Joy to the Saddik when justice is done,
But ruin to workers of iniquity.

21.18 A ransom for the Saddik is the Rasha,
And instead of the Stra%g?t the disloyal.
1
21.26 All day long the corrupt desires,
But the Saddik gives and does not hold back.

21.27 The sacrifice of the Reshaim is an abomination;
How much more when brought with evil motive!

Of these proverbs, 21.12 is very doubtful as it
stands. The LXX reads®2dinstead of #'25. Also, as
the Hebrew runs, the subject of the couplet should be
Yahweh, as it can hardly be said that the Saddik pver-
throws the Reshaim to ruin. The use of the term Rasha
in both halves of the proverb is also suspicious. We
ngturally expect some contrast in the lines. Any attempt
to reconcile these inconsistencies must be conjectural
and this proverb is best left out of consideration.

It is evident that the Reshaim are flagrant evil-
doers, and are contrasted with the Saddikim or Straight.
In some way, however they do attempt to worship Yahweh,
if the sacrifice of 21.27 refers to him. We seem, there-
fore, to have two classes.of men. who, in their conduct.at
any rate, stand in the strongest opposition to each other.
There is only one reference to a king in the collection
(21.1). It seems a general statement asserting the

supremacy of Yahweh even over kings.

(1) Reading %y (LXX) for PI1¥M which is clearly out of
order. T [
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So, taking the collection 10 - 22.16 as a whole,
and using as our criteria the references to Saddikim
and Reshaim, as we may be justified now in dividing the
whole collectiop into three smaller collections, viz.,

10 - 15, 16 - 20 and 21 - 22.16. Of these we may say
that 16 ~ 20 is the earliest, 21 - 22.16 is later and
10 - 15 is probably last of all. The references to the
king tend to support these conclusions as far as the
earlier dating of 16 - 20 is concerned.

We may now turn our attention to the next largest
collection 25 - 29. This, also, as Oesterley suggests,
may be divided into two sections, viz., 25 - 27 and 28 -
29. The connection between these sections is already
broken by the passage 27.23%~27, which has been inserted as
a conplete literary unit between the couplets in 25 - 27.
22 and those of 28 - 29. There is also an outstanding
difference in the style of the proverb found in these
two sections. The first are framed predominantly of. com-
parative. gentences but the-latter are mostly made up of
antithetic parallelisms. There is a difference also in

the literary gquality of the sayings. Those in 25 - 27
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are polished and urbane, the result evidently of reflect-
ion and skill in expression. Those in 28 - 29 have more
of a propagandist quality. They are full of thrust and
urgency. It is not difficult, therefore, to believe |
that the two sections come from different schools of
thought and were originally separate colledtions.

As regards the dating of these collections, there
are no criteria which afford us any certain conclusion.
Chapters 25 = 27 are headed by the statement that they are
the proverbs of Solomon which the men of Hezekiah, king
of Judah, copied out. This title establishes the pro-
- verbs which it heads as a separate collection and suggests
that when it was incorporated with other collections it
was already regarded as old. I+t begins with a series
of references to the kingship (25. 1-7). These references
at the beginning of the collection, if there is any
significance in their position at all, are best explained
by the fact that the people were familiar with and in-
terested in the monarchy. Two of them have g note of
intimacy which seems better to refer to a reigning mon-

arch than to no king in particular.
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25.4., When dross is taken from silver,
It comes forth entirely pure.’
5. When the Rasha 1S tvaken rrom the presence
of the king,
His throne is established in justice.

25.6. Claim not honour for thyself in the presence
of the king,
And in the place of great men do not stand;
For it is better that he should say to thee,
"Come up hither",
Than to be asked to go down to make room
for a noble.

In the absence of any other criteria, therefore, we
may adjudge this section to be early. There are only
two references to the Saddik and Rasha in it (25.5 and
25.26). These may be early and of the original forensic
meaning of innocent and guilty.

Chapters 28 - 29 have many references to the Saddikim
and Reshaim. They stand forth as two classes of men
who are inveterately opposed to one another (28.12,28;
29.2,7,16,27. It has two references to the kingship

in it but they appear to be of a general quality (29.
4,14). There are proverbs,however, which seem to
suggest that the people had had experience of unjust

rulers (28.15,16; 29.12). There are other sayings

(1) Reading 733 9)¥2 ®¥21. IXX.
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which show that the teachings of the prophets had borne
some fruit (28.3, 8,27. 29.7) and the importance of
instruction ( n;ia ) im emphasised (28.4, 7,9; 29.18).
Prom 211 this we may deduce that the collection is not
early.

Three small sections remain to be mentioned, but
they need not detain us long. There is no reference
to Saddik or Rasha in 22,17 = 23.14. 23.15 - 24.22 has
a few references, not of a forensic character. 24. 23%-34

has one reference to the Rasha in the early forensic

sense.

Retracing our steps now and bearing in mind that
from the paucity of our data our conclusions can only be
tentative, we might seek to state them as follows:

16 - 20 is the earliest collection. The intimate
nature of the references to the king and the forensic
content of the terms Saddik and Rasha go far to establish
this.

25 - 27 would seem to belong to a slightly later

period.

21 - 22.16 and 28 - 29 might follow. In the former
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the Reshaim are referred to as worshippers of Yahweh.
In the latter, Saddikim and Reshaim stand out as members
of two opposing classes.

10 - 15 might be placed after 28 - 29, as the
opposition between Saddikim and Reshaim is its pre-
dominant feature. It has no imtimate references to
the king.

Chapters 1 - 9 have a number of references to
Saddikim and Reshaim and are taken last of all as

clearly post-Exilic.
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SADDIK AND RASHA IN PROVERBS.

Taking the collection, therefore, in the order we
have given, we may now try to elucidate the meanings
of the terms Saddik and Rasha. |
16 - 20.

Innocent and guilty forensically.

17.15 To acquit the Rasha and condemn the Saddik,
An abomination to Yahweh are both of them.

18.5 To favour the Rasha is not good,
To turn away the Saddik from justice.

Saddik as innocent party.

17.26 Also, to fine the Saddik is not good,
To smite the noble against justicel’

Rasha as guilty party.

17.23 The Rhsha takes a bribe from his bosom,
To deflect the course of jJjustice.

There are two other proverbs where Reshaim are

referred to in connection with the administration of -

justice.

(1) XKuhn would emend the second line thus
Y -390 iaraa mieps '
"To turn aside his path from straightness." cf.
17.23%. 18.5.
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19.28 A false witness scoffs at justice
And the mouth of Reshaim gulps down
wrong. ' ‘

Here the Reshaim are evidently men who either bear

false witness or take willing advantage of it.

20.26 A wise king winnows the Reshaim”q
And brings the wheel over them.'

Here the activity of the king as judge is probably

referred to.
22_220

25.4 When dross is taken from silver,
It comes forth entirely pure,
5 When the Rasha is taken from the
presence of the king. (1)
"'« His throne is established in justice.

Here the Rasha would seem to be a man of bad in-
fluence, perhaps the type of man who led to corruption
in the administration of justice. When he is taken from
the presence of the king, justice is purified.

25.26 A spring befouled and a spoiled fountain,
A Saddik who falls before a Rasha.

The second clause may be taken to read "A good man
who falls before a bad man.” This, however, would be

the first use of the terms in this sense and the verb

(la) See note at foot of page ‘84,
(1) Cf., Page 90 .
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6in, which means to be skaken or moved or overthrown,
can hardly refer to the voluntary actions of a good man
who gives way to the actions of the wicked. It rather

suggests the downfall of a saddik before force majeure

as, for example, the corrupt testimony of a law court.
In such a case, the analogy of the first clause would
have relevance and point. The spring of justice would
be befouled.

21-22.16.

The Rasha is wicked and pitiless.

21.10 The desire of the Rasha is all for evil,
He has no pity on his neighbour.

The Reshaim are outside the religious pale.

21.27 The sacrifice of the Reshaim is an abomination,
How much more when brought with evil motive!

The Saddik is unselfishly generous.

(1)
21.26 All day long the (corrupt ?) desires,
But the Saddik gives and does not withhold.

The first clause of this proverb is corrupt, but
the second does seem to tell us something about the
Saddik. He is of generous disposition, probably kind

to his needy friends or compassionate on the poor.

(1) 1XX. $I¥ for MI&P which is an obvious dittograph.
See also p. 87 .
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28 - 22.

The Saddik is confident but the Rasha is full of. base-
less fears. .

"»
28,1 The Rasha flees' when no one pursues,
But the Saddik B has the confldence of a
young lionm.

The Saddik is kind to'the poor. The Rasha is inconsiderate.

29.7 The Saddik pays heed to the cause of the poor,
The Rasha does not plead for the needy.®

There are other proverbs in this collection which
suggest that there is a strong and violent opposition
between Saddik and Rasha.

28.4 Those who forsake instruction praise the Rashaz
But such as keep instruction contend with him.¢*’

29.27 An abomination to the Saddikim is the unjust man,
A?d an abomination to the Rasha is the Straight-
0 —Way .

29.10 Men of blood hatg,the Perfect,
ind the Reshaim ®5eek his life.

There are others which suggest that this opposition

found its issue in a class warfare.

28.12 When the Saddikim are exalted(bthere is great
confidence \V)

When the Reshaim arise, men hide themselves.

(1% Reading ?2 for 702 IXX. (43 Reading 72 fot 92
(2) Reading singular for plural. (5) Reading 9'$4) for 9*>9!
(3) Reading ‘¥ ¥ &3 (Toy). (6) Readlng‘ﬂlighk(moy)

(7) Reading h:ﬁ{!(Toy).
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28.28 When the Reshaim arise men hide,
But when they perish the Saddikim increase.

o ..
29.2 When the Saddikim rule the people rejoice
But when the ReshalmPzovern, men groan.

29,16 When the Reshaim multiply transgression

multiplies,
But the Saddikim gaze with joy on their fall.

10 - 15.
In this collection the Tlargest number of contrasts
between Saddikim and Reshaim is to be found. They

may be divided up as follows.

CONTRASTS IN SPEECH.

Benevolent contrasted with malevolent speech.

12.6 The words of the Reshaim are liers-in-wait,
But the speech of the Straight delivers.

Profitable contrasted with worthless speech.

10.20 Choice silver is the tongue of the Saddik,
The mind of the Reshaim is of no wvalue.

Circumspect speech contrasted with reckless utterance.

15.28 The Saddik considers before he speaks,
But the Reshaim blurt out with reckless talke.

Helpful contrasted with injurious language.

10.11 A fountain of life if the mouth of the Saddik,
But the mouth of the Reshaim pours out £ arshness.

plural for singular.

(1) #ivy2 after LXX, (2) Reading
' cf.15.28)

(3) Reading y'a
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Goodwill contrasted with mglice.

[
10.32 The lips of the Saddik utter goodwill,
But the mouth of the Reshaim malice.

CONTRASTS IN CONDUCT. ’

Love of Straightforwardness contrasted with inveterate
corruption.

13.5 The Saddik hates deception,
But the Rasha acts basely and shamefully.

Mastery of appetite contrasted with mastery of appetite.

13.25 The Saddik is an eater to satisfy his appetite,
But the belly of the Reshaim goes on wanting.

Kindness to animals contrasted with ingrained cruelty.

12.10 A considerate. person is the Saddik for the
well-being of his beast,
But the bowels of the Reshaim are cruel.
Apart from these direct statements made regarding
the character of these two types or classes of men, there
are aglso certain logical inferences to be drawh from

statements made regarding Yahweh's agttitude to them.
The conduct of the Saddikim is acceptable to Yahweh while
that of the Reshaim 1S condemned by him. &

10.3 Yahweh does not suffer the Saddik to hunger,
But he thrusts aside the (evil) desire of the
Reshagim.

11.20 An abomination to Yahweh is the twisted of mind
But the Perfect-of-Way are his delight.

(1) dyyi~,
(2) "Perfect-of-Way and "Straight" are here regarded as
synonyms ~ - of Saddik cf. page 29 frf.
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10.29 4 stronghold to the Perfect-of-Way is. Yahweh
But destruction to the workers of iniguity.

15.8 The sacrifice of the Reshaim is an abomingtion
to Yahweh,
But the prayer of the Straight is his delight.

- 15.29 Yahweh is far from the Reshaim,
But the prayer of the Saddikim he hears.

Combined with these, there is the more explicit inference
that the Rashg does not practise ?B1Y.

15.9 An gbomination to Yahweh is the way of the
Rasha,
But he who follows after ATI¥ he loves.

There are also proverbs in this collection which
suggest that the opposition between Saddik and Rasha is

an opposition between two classes of men,

11.10 In the prosperity of the Saddikim the city
exults,
And when the Reshaim perish, a shout of joy.

11.11 By the blessing of the Straightthe city is

exalted,
But by the mouth of the Reshaim it is over-
thrown.

249 5 hd 34-

There is one reference to the Rasha in this collection

which refers to him in the forensic sense of the guilty

bParty in a law suit.
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24.2% To have respect of persons in judgment is got
: , g00d;
24 He who says to the Rasha, "You are innocent",
men curse and people execrate.

The date of this collection is very uncertain.

1-9.

The Saddikim are good men.

2.20 Therefore walk in the paths of good men,
And keep in the ways of the Saddikim.

The Reshaim are evil men.

4,14 In the path of the Reshaim do not go,
Walk not in the way of evil men.

The Rasha is a scorner, or an associate of scorners.

” -
9.7 He who corrects a "scorner" gets insult,
And he who reproves a Rasha reviling.®

The Saddik is susceptible to instruction.

9.9 Instruct a wise man and he grows wiser,
Teach a Baddik and more he learns.

There is one passage from which we may clearly infer
that the conduct of the Rasha is abnoxious to Yahweh.

3.%% The curse of Yahweh is in the house of the Rasha,
But the habitation of the Saddikim he blesses.

There is another reference which suggests that the

Saddikim and Reshaim are two distinct classes of men.

(1) Cf. p. 6.
(2) Reading MA52 (7).
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4,19, The way of the Reshaim i1s through thick
darkness
They know not on what they stumble,
18. The path of the Saddikim is as the light
of dawn,
Which goes on growing until the day is full.
In these collections, therefore, we may trace
the same evolution in the content of the terms Saddik
and Rasha as we have already seen in the books outaide
the Wisdom Literature. Beginning with the simple mean-
ing of innocent or guilty party in a Law court, the
terms have come to denote two distinct types or classes
of men, the one loyal to Yahweh and following out his
Instruction, the other disloyal or opposed to him and

in their speech and actions coming under his condemnation,
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DUBIOUS OR IRRELEVANT PROVERBS.

We now come to proverbs referring to Saddikim or
Reshaim which may have something to say to us in the mat-
ter of their reward or retribution. The following pro-
verbs seem to require consideration in this connection:
16 - 20.

16.4; 18.10.

2l - 22.16.

21.7; 21.15; 21.18.
10 - 15.

10.3; 10.6; 10.7; 10.16; 1l0.24; 10.25;10.37;
10.28; 10.30; 1l0.31; 11.5; 1l1.6; 11.8; 11l.9;

11.18; 11.21; 11.23; 11.28; 11l.31; 12.3; 12.5;12.7;
12.12; 12.13; 12.21; 12.26; 13.9; 13.17; 13.21;
13.22; 14.11; 14.19; 14.32; 15.6.

23.15 - 24.22.

23.17,18; 24.16; 24.19,20.
l“'go

2.21,22; 3.33.

From this list we may remove those referenceswhich,
for textual reasons or because of their unintelligibility,
afford us no sure conclusion which will be of value in
our discussion. Verses 12.12; 12.26 and 11.9 come into

this category.

12.12 is hopelessly corrupt. See Oesterle
Toy p. 249. vpe
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12.26 has & hopeless first half line which

leaves the meaning of the second half dubious.
See Oesterley p. 97. Toy p. 257.

10.6 is also suspect. The parallelism is none
too sure and most commentators regard the seoc-
ond half line as corrupt. It occurs again in
10. 11b and may have got in here by a scribal
error. The LXX. follows a different text,
reading "sorrow™ for "violence" but that does
not help us very much. The proverb, therefore,
is best left out of consideration, as no con-
clusion built on it can be satisfactory.

10.16. The last word of this proverd is
dubious. NREO does not seem to offer an
effective parallel to '©9°*D. gesterley and
Toy following Ster;a:nagel suggest »AND
Some such emendation would appear to "be nec-
essary but the versions all support the M.T.
The proverb is a tantalizing one, as the
dubiety which clings to it makes it difficult
to use it with point in our discussion. It
could be taken later on among those which
refer to the promise of life but, fortunately,
there is enough material there to make its
aid unnecessary. We have thought it best to
leave it on one side.

11.9. also comes into the category of those
whose text is suspect, &as its meaning is most
obsecure. It runs as follows:

By his mouth the godless would ruin his
neighbour,
But by knowledge the Saddikim are rescued.

What does this proverb mean? Does i1t refer
to the corrupt testimony of a law court or to
malignant talk traducing persons in authority?
It is most diffieult to say. If it refers to
a8 law court, it appears to be the only one in
the collection 10 - 15 where Saddik is used in
the early forensic sense, although there is no
reason why it should not be so used, but the
use of the plural is decidedly peculiar. One
would expect the singular.

The probability is that there is some cor-
ruption of the text. The LXX reads 22 for M2
and 20y for MY which is not of much assist-
ance. For 17wvit reads, however, 7oAires
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which gives much the same sense as the Hebrew

but seems to suggest a different text. All

the commentators have had difficulty with this

proverb and it is best left out of consideration.

Having put aside, then, these dubious proverbs, we
may proceed further to eliminate those which, when tex-
tually emended or properly interpreted, provide a clear
meaning which makes them irrelevant to the question of
reward or retribution. The following seem to come within
this ocategory, 12.21; 13.17; 15.6; 14.32 and 23.17,18.

12.21 seems at first sight to be relevant to the

discussion, e.g.

No mischief can befall the Saddik,
But the Reshaim are full of misfortune.

But the text of this proverdb is suspect. The LXX.,
Targum and Syriac read Di*g for ﬁ§§:. Accepting this
emendation, the proverd would read -

No injustice is pleasing to the Saddik,
But the Reshaim are full of evil.

| That this is the proper form of the proverdb is evident

from the use of the phrase ) 4«?2 . This expression
means "full of evil"™ and not "full of misfortune," cof.

Ecoles. 9.3 » «ég 07¥N °22 Jé where the context leaves
us in no doubt as to the meaning 1nfended. The phrase

"full of misfortune™ would require the use of the verd

V0 , of. Ps. 88.4 1§73 2iv)3 YW D or Job 14.1. The

use of 85'2 in this proverb, therefore, decides the

issue.

In 13.17 »y; is used as an adjective, which
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makes it hardly relevant to our discussion. In any case,
as Kittel suggests, the phfase ’é}.gf?? might be an
error for MY fj‘.’?ﬂ . %’ also should probably be 372..
Even if we leave Y¢) and read %9’ the proverb would
- read -

A wicked messenger lands one in misfortune,
But a trustworthy envoy brings profit.

If this is a correct reading of the proverb, it has noth-
ing to do with the question of reward and retribution, as
far as any doctrinal significance is concerned.

15.6 is gemnerally acknowledged to be in need of
emendation. As it stands it reads -

The house of the Saddik is a great store
But in the revenue of the Rasha is a thing troubled.

Perhaps 7?/? should be substituted for 715?3" , as it is quite
possible that a redactor may have made the change to pro-
vide an effective parallel to A¢73.N in the second line.
In which case the proverb would read -

The house of the Saddik - abundance of kindness,
But in the house of the Rasha - a thing troubled.

This may be the original form of the proverd or it may
not. In any case, the uncertainty of the text makes any
conclusion as to its meaning tentative.

14.32 appears in need of emendation. As suggested
by the LXX and Syrisac ;0?3 should probably be substituted
for iN/P2 . 1In which case the proverb would read -

The Rasha is overthrown by calamity
But the Saddik trusts in his integrity.
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If this rendering is correct, it probably means that
the Rasha has no sure ground of confidence amid the
vieissitudes of life. When distress comes, he has noth-
ing to hold on to, but the Saddik, probably through his
faith in Yahweh, is "cast down but not destroyed". 1In
any case, the obscurity of the text makes the proverd
of doubtful value in dealing with this question of reward
and retribution.

23.17,18 read, after one or two minor emendations,
as follows:

M7 Bet Fear(D)yanwen a1l day lomg.

18 But if thou keep it(2)there is a sequel,
And thy hope is not disappointed.

S0 the statement runs as it stands, but v. 18 is in all
probability an interpolation. It is repeated in 24.14.
Verses 17 and 19 also go together. So we are left with
the simple exhortation of v. 17 which has no bearing on
our question of reward and retribution.

Next we may deal with some proverbs which refer
to the Saddikim and Reshaim but which have no direct
statement to make in the matter of their reward and
retribution. viz., 10.7; 12.13; 24.16 and 3.33.

10.7 appears to be a statement of faoct with no
doctrinal significance.

The memory of the Saddik is a blessing,
But the name of the Reshaim rots.

(1) Reading #~& &Y of, 24.21.
(28) Reading ﬁ:zrzr:?(ff{aLXX.
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12.13 runs as follows:
By the transgression of his lips the evil
man is ensnared,

And so the Saddik comes out of trouble.
Kuhn reads for M)¥D the somewhat more appropriate word
nz{? , whereupon the second half-line reads, "But the
Saddik comes out of the net." This gives excellent sense
and should probably be adopted. Even accepting this
emendation, the meaning of the proverb is not very clear.
It seems to be a warning against slanderous or vindictive
or even perjured speech and a commendation of discretion
in speech, which was & characteristic of the Saddik. It
seems to have no wider significance in the matter of re-
ward and retribution.

There appears also to be no doctrinal significance

in 24.16.

(For)(l)seven times the Saddik falls and rises,
But the Reshaim crashi{2)at misfortune.

As far as the question of reward and retribution is con-
cerned, this proverb does not even say that the Saddik
has no misfortunes. It quite literally says he has his

"yps-and-downs,” but through all his misfortunes there

(1) °dis inserted here establishing a connection with
preceding verse. If there is a connection, it is
by no means clear. The two verses are better taken
separately. -+, of course, may have been there orig-
inally as an emphatic afflrmatlve meaning "Yea," or
"Verily." See B.D.B. p. 474Db.

(2) C£. Is. 59.14 and Jer. 46.6. for %?in the sense of
"to fall over" or "to be eompletely overthrown.
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is the grace of continuance. The Reshaim, on the other
hand, have not the same resource. When misfortune ocomes
they are finished.

3.33 reads as follows:

The wrath of Yahweh is in the house of the Rasha,
- But the habitation of the Saddikim he blesses.

This proverb does not mean anything more than that Yahweh
favours the Saddikim and is against the Rasha. The out-
come of this attitude on the part of Yahweh may be in
their present fortunes or in their fates. We leave the
proverb on one side as affording us no clear guidance as
to the nature of their reward or retribution.
There are two further obscure proverbs which may
be dealt with in this section, viz., 10.31 and 11.31.
10.31 The mouth of the Saddik bears the fruit
of wisdom,
But the tongue of maliciousness shall be
cut off.
In the proverb which immediately follows it 1s stated:
10.32 The lips of the Saddik utter what is
kindly,
But the mouth of the Reshaim malicious-
ness.
If we take these two statements together, it would appear
that it is the Rasha who utters maliciousness and who is
therefore to be cut off. This may mean that he himself
will be involved in some kind of retribution which will

fall on him alone or, on the other hand, that he will be

& victim in some general disaster that will fall upon his

class.
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Even if we accept the proverb as 1t stands its
meaning is obscure but it is difficult to believe that we
have before us the original text of the saying. In 10.32
we have two balanced statements and we should expect the
same balance in 10.3l. As it stands, the parallelism
geems to be defective. Perhaps some other word should be
substituted for N)2AH . ninz seems &S near as we can
get. The intitial $H and 9 may be dittographs of the final
letters in-ﬂi)??@. I1f this emendation be made, the pro-
verb would read:

The mouth of the Saddik bears the fruit of wisdom,
But the tongue of maliciousness evil things.

On the other hand, the verb #)D may be pointed in the
Hiphil instead of in the Niphal, and the sentence would
read, "But the tongue of maliciousness destroys.™ This
gives quite good sense but the parallelism, though better
than in the accepted rendering, is not as good as it might
be. The obscurity of the parallelism makes the proverbd
difficult. In any case there is not much light to be
gathered from it on the problem we have before us.

11.31. also is a most difficult proverb involving
much obscurity in its meaning. It may be translated as
follows:

Behold the Saddik is recompensed in the land,
Much more the Rasha and sinner.

As regards the text, in the first line the LXX, has
/“ng siSerer It is difficult to see where this reading



1lo.
comes from, unless it is a redaction of a ldter date.(l)
If we accept the M.T., it is not easy to know what is
implied in the verd Df@. It may mean that the Saddik
is punished for evil-doing, but this is most unlikely.
The Saddik was the sincere worshipper of Yahweh whose
sacrifices, including sin-offerings, were acceptable in
his sight. ©Nor is it easy to account for the word in
this context. We would expect some such word as Y)¥2
but if this were substituted it would refer to the-man-
ner of 1life of the Rasha and, even if applied by the
Sages to the Saddik, would hardly be acceptable to the
readers of the book.

If, however, we read the verb 25 in the sense
of being complete, or safe, or at peace, we get a per-
fectly understandable first line, "Behold the Saddik
dwells unharmed in the land," in accord with the state-
ment in 10.30:

The Saddik for ever is not shaken,
But the Reshaim do not abide in the land.

The second line, however, is left in need of elu-
cidation. We would suggest the following emendation:
J&ZINT YWY HID -
e : ryr [

The proverb would then read as follows:

(1) What it means, either, is by no means easy to deter-
mine. If 1t involves a doctrine of salvation, there
is nothing comparable to it in the Book of Proverbs.
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Behold, he causes the Saddik to dwell in the land.
Yea, he cuts off the Rasha and sinner.

On the other hand, most commentators accept the
proverb as it stands, interpreting it as asserting that,
while the good man will receive due punishment for his
delinquencies, the retribution that falls on the wicked
and sinner will be much more severe. If this interpreta-
tion is accepted, the proverd is alone in asserting a
gradation of rewards and punishments falling on Saddik
and Rasha from the hands of Yahweh. It ignores the
strong, distinetive line which Psalmists and Sages ever
drew between them. The attitude of Yahweh to these two
classes of men was quite clear-cut and distinet. The
suggestion that he distinguished between them only in
degree and not in kind finds no support in Psalms or
Proverbs. This point, we believe, will be sufficiently
clear when we come to the following chapter.

While we favour the emendation we have suggested,
whiech would bring the proverb into that group which deals
with the Sages' doctrine of retribution and reward, the
lack of authority for such a change keeps us from using
it in our discussion.

12.5 is also a proverb whose meaning is dubious.

The thoughts of the Saddikim - judgment,
The counsels of the Reshaim disappointment.

It is difficult to know how to translate this proverbd.

The Revised Version reads:
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The thoughts of the righteous are just,
But the counsels of the wicked are deceit.

McFadyen translates it as follows:

The aims of the righteous are Jjust,
The designs of the wicked are treacherous.

It may Just be asserting a contrast between the one class
of men and the other or it may be saying that he who deals
with the Saddikim gets Jjustice, for that is their inner
intention, but he who throws in his lot with the Reshaim
will eventuslly be undeceived. It may, however, mean
that the expectations of the Saddikim are upheld by the
Judgment of Yahweh while he confounds the counsels of the
Reshaim. But this is perhaps reading too much into it
and it is best left out of consideration.

We now pass on to deal with proverbs whose in-
tegrity or meaning is not in question and which provide

us with an underétanding of the Sages' doctrine.
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PROVERBS DEALING WITH FATE OF SADDIKIM AND RESHAIM.

The real problem to be solved in proverbs which
treat of the fate of the Saddikim and Reshaim is not
whether the Sages believed in an individual reward or re-
tribution for them but the problem of when and how they
belleved the reward or retribution would come. We may
take it for granted that, believing as they did in the
righteousness of Yahweh, they were convinced that he would
reward the Saddik and punish the Rasha but what doctrine
did they hold regarding the manner of Yahweh's intervention
for or against them? Were his rewards asnd punishments
centred on the individual, bringing to him blessing or
disaster in isolation from his class or did he intervene_
by means of a communal judgment or judgments which wrought
discomfiture for his enemies, and brought blessing to all
his faithful people? The proverbs we have to consider may
1llustrate one or other of the following doctrines. For
clearness of discussion we state them a priori.

(X) They assert an individual reward for the
Saddikim and an individual retribution on the Reshaim. The
reference to "Saddikim" in this case is a reference to the
Individuals who compose the class. For each separate
Saddik there is a separate reward, peculiar to his own

circumstances, the sign of Yahweh's good favour to him as



an individual. "Reshaim" is likewise a group name for
individuals who shall meet with retribution as individuals.

Each man shall receive a separate retribution which will

1l4.

be a sign of Yahweh'!s displeasure with him as an individual.

Sooner or later all the members of his class will meet, at
separate times, with individual retribution.
There is, hoﬁever, another possible interpretation.
(Y) "seddikim" and "Reshaim" may refer to the
classes as wholes. In this case the reward or retribution
coming to the members of the class would come to the in-
dividuals in the class at one and the same time. This
class judgment would involve the individual but it would
be as a member of his class he would be vindicated or as
a member of his class he wouid be condemned. The expecta-
tion of the individual Saddik would not be that he would
participate in a special plece of good fortune but that
he would share the good fortune of his class. At the same
time the judgment he looked for as imminent on the Reshaim
would not be a speclal judgment on the individual but a
judgment on the whole class of evil-doers. This interpre-
tation we have already applied with fruitful results to
Psalms 1 and 37 which are commonly regarded as "wisdom"
Psalms.(l)

In the light of these possibilities we can now go

(1) Throughout the discussion which follows we shall refer
to these interpretations as (X) or (Y).



on to interpret those proverbs which refer to the fate of

Saddikim and Reshsainm.,

For convenience and clarity of treatment, we divide.

the proverbs we have to consider into four groups.

A, Proverbs which seem to suggest an individual
reward or retribution.

B. Proverbs which seem %0 suggest a communal
reward or retribution.

C. Proverbs whose interpretation is specially
involved.

D. Proverbs which throw little light on the
manner of reward or retribution.

Group A contains proverbs which seem to assert an
individual reward and retribution, i.e. interpretation (X).

11.21 Assuredly the evil man does not go
unpunished,
But the seed of the Saddikim escape.

11.28 He who trusts in his riches withers,(l)

But like the green leaf the Taddikim
flourish.

12.3 A man is not established in Y¥?
But the root of the Saddikim is not
removed., :

We must take particular notice of the assertions

made in these proverbs.

11.21 says "Assuredly the evil man does not go
unpunished,
But the seed of the Saddikim escape."

This would seem to mean that the Saddikim and/or their

posterity escape punishment. Does this imply that the

Saddikim escape punishment for their own sins or that
(1) Reading {in> (rew)

4110,
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~

they escape the punishment that falls on the evil-doer?
It is hardly likely that the Saddikim felt themselves
under any imminent judgment for their sins. They were
sincere worshippers of Yahweh whose sacrifices, includ-
ing sin-offerings, were acceptable in his gight (see
P. 110.. It is most probable, in view of their rela-
tionship to Yahweh, they regarded themselves as immune
from his judgment on evil-doers. How and when does that
Judgment come? Does it come in & series of Jjudgments 6n
evil-doers one by one or does it fall on evil-doers as a
whole?

11.28 states

He who trusts in his riches withers,
But like the green leaf the Saddikim flourish.

The withering of the man who trusts in riches is
contrasted with the flourishing of the Saddikim. This
may either mesn that he does not prosper or that he does
not endure. But quite evidently he has prospered, so the
proverb must mean that he has no permanence in his pros-
perity. This lack of stability may be revealed by a judg-
ment on himself or on the class to which he belongs. The
reference to the Saddikim may mean that the individual
flourishes like the green leaf or that the community
flourishes like the green leaf. ‘

12.3 says "A man is not established in Y¥¢)

But the root of the Saddikim is °

not removed.

What is meant by a man not being established in wy). is
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to be discovered from the statement in the second line.
@)@ means "stook" or "family" of. Is. 11.1,10 and
Dan. 11.7. If this is so, the reward of the Saddikim
would seem to be the surety of posterity and the retribu-
tion on the evil-doer would appear to be that he has no
posterity. This may mean that he has no children at all,
or it may mean that if he has children they shall be cut
off. To say that the evil man has no children is to say
too much. To say they are to be cut off, invokes the
question, How is this to happen? Does retribution fall
here and there on particular evil-doers and/or their
children, or, because they are all apostates and enemies
of Yahweh does he sweep them away as a class?
In all these proverbs it may quite well be that
it is the Saddikim as a community that is mentioned. In

so far as they involve the individual, it is the idea of

persistence that is stressed, not the doctrine that the
individual is reﬁarded with prosperity. Indeed a. close
reading of the proverbs would seem to establish the con-
clusion that the Saddikim are contrasted with those who
already believe themselves secure because of their pros-
perous condition. "Assuredly the evil man does not go
unpunished,” saysll.2l. From this we are led to suspect
that his evil, so far, had been prosperous. "He who
trusts in his riches withers" (11.28)makes it qﬁite clear

that there were some men in enjoyment of temporal pros-
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perity outside the ranks of the Saddikim. "A man is not es-
tablished in Eﬁéz ," says 12.3. It probably looked as
though he was because of his prosperous condition. These
proverbs do not decisively prove a doctrine of indvidual
retribution and reward. They are open to interpretation (X),
“but for our own part, if we are to come down on the one side
or the other, we are more inclined to interpret them under
interpretation (Y).

Group B contains proverbs which while open to inter-
pretation (X) seem better understood when interpreted by (Y).
It will be noticed that they belong to different collections.
COLLECTION 16 ~ 20,

(1
‘16.4  Every work )of Yahweh for its own end,
And even the Rasha for the day of disaster.

COLLECTION 21 - 22.16.

21.7 The violence of the Reshaim sweeps them away
Because they refuse to do justice.

COLLECTION 23.15 - 24.22.

24.19 Do not heat thyself because of evil-doers,
Envy not the Reshaim,
20 For there 1s no future for the evil man
The lamp of the Reshaim goes out.

COLLEGTION 10 - 15.

10.25 When the tempest passes the Rasha 1s no more,
But the Saddik is an everlasting foundation.

10.30 The Saddik for ever shall not be shaken,
But the Reshaim shall not dwell in the land.

11.6 The MDY of the Straight delivers them,
But the disloyal are taken in their own desire.

11.4 Wealth is of no avail in the day of wrath
But #7737y delivers from death.

(1) 1Ixx.
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12.7 The Reshaim are completely overthrown

and they are no more,
But the house of the Ssaddikim stands.

14.11 The house of the Reshaim is %e?trOyed,
But the tent of the Straight 1)stands.

COLLECTION 1 - 9.

2.21 For the straight dwell in the land,
And the perfect remain in it.
22 But the Reshaim are cut off from the land,
And the apostates rooted out of it.

We must seek to arrive at a satisfying understand-
ing of these assertions.

16.4 is a significant proverb. It may be that the
phrase MY) DI’ yged in it refers merely to the day when
the individual Rashe meets with his fate. If so, this is
the only example of its use in that sense. In Amos 5.
18-20 and Isaiah 2.12 it is used of the judgment falling
on the enemies of Yahweh as a class. It was a day of
national consequence and involved much more than retribu-
tion on the individual wrongdoer. Also, 16.4, if it is
rightly placed, belongs to what we regard as the very
earliest collection in the Book of Proverbs. If it has
not strayed into this collection but is actually a pre-
exilic proverdb, it is not possible it is asserting a
doctrine of individual retribution.

21.7 makes an assertion regarding the manner in

which retribution falls on the Reshaim. They are swept

away. This may only refer to one form which the Jjudgment

(1) Reading. Y'ny> LX%,
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takes and it may fall on particular individuals, but
we have included it among our suggestive proverbs be-
cause it does suggest a sweeping judgment on the whole
class.

24.19 states, and as far as the first two lines
are concerned, in practically identical phraseology,
what has already been stated in Psalm 37.1f. Let us put
proverb and psalm together.

"Pr. 24.19 Do not heat thyself because of evil-doers
Envy not the Reshaim.
20 For there is no future for the evil man
The lamp of the Reshaim goes out.
Ps. 37.1 Heat not thyself because of evil-doers,
Do not envy the workers of iniquity,
2 For like grass they speedily wither
And like the fresh grass they fade.

If it is a retribution falling on the Reshaim as
& whole that is intended in the Psalm, it would seem to
be almost a certainty that it is the same kind of retrib-
ution that is looked for in the proverbd.

In 10.25 we have to decide the question whether
the tempest ( ngo ) falls on the individual or on the
enemies of Yahweh as 8 class. In the references to it in
other literature it operates in the latter manner (of.
Hos. 8.7; Ps. 83.16; Is. 29.6). Moreover, the comparison
of the Saddik, who escapes the tempest, to an everlasting
foundation can hardly refer to the single individual. It

would appear best to be understood as referring to him-

self and his posterity or to him as a member of his class.
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The class to which he belongs survives the tempest and
he finds his own everlasting stability in the thought
of its persistence. Thus the proverd would seem to be
asserting not simply that the individual escapes from
disagter but that he has a permasnence which continues in
his posterity or his class. This gives a cogent meaning
to the phrase, "The Seddik is an everlasting foundation.®
10.30 and 2.21,22 can be considered together. They
make the same kind of assertion. The first line of 10.30
is diffiecult to understand. It may be asserting (1) thsat
the individual Saddik shall never be shaken or (2) that
his posterity shall continue for ever, or (3), taking him
as a representative of his class, that his class of men
shall never be shaken. Interpretation (1) may mean that
the individual Ssddik has his ups-and-downs in life but
he is always under Yahweh's care. In this case he is in
the same position ag the Saddik in Psalm 37 vs. 23-25. But
there the Saddik looked for his reward as a member of the
faithful Community of Yahweh and not in unbroken prosperity
isolated from his class. If this is so then interpretation
(2) or (3) may also be involved in the assertion. The
Saddik himself does not continue in unbroken prosperity

but, as a member or a representative of a class of men of
whom Yahweh approves, he has a lasting foundation in the

land. The Reshaim, contrarywise, have none.

2.21,22 would seem also to have this significance.
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It says that the straight or perfect dwell in the land
while the Reshaim and apostates are ecut off. The ques-
tion simply is, In what sense are we to hold that this
is true? Let us put this proverb alongside & passage
from Ps. 37.
2.21 For the Straight dwell in the land,
And the perfect remain in it.
22 But the Reshaim are cut off from the land
And the apostates rooted out of it.
Ps. 37.9 For evil doers are cut off
And they who wait on Yahweh inherit the land
10 For yet a little while and the Rasha is gone
You diligently search his place and he is
no more.
11 But the humble possess the land
. And take delight in abundance of peace.

- Can there be any reasonable doubt et that these
two statements are asserting the same thing? If, then, it
is a class Judgment which is referred to in the psalm
where the classes of Saddikim and Reshaim are rewarded
and retributed as wholes, it would seem to be the same
kind of reward and retribution that is asserted in the
proverb. The individual straight one dwells securely be-
cause he belongs to a class which dwells securely; the
Rasha is cut off because he is a member of a class which
meets this fate.

11.6 has been included in this second group of
proverbs not for what it in itself says but because it
appears in close proximity to 11.4 and presumably‘belongs
to the same enviromment of thought. Let us take the two

Proverbs together.
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11.6 The M77I¥ of the straight delivers them
But the disloyal are taken in their own desire.

11.4 Wealth is of no avail in the day of wrath
But 777¥ delivers from death.

It would appear from the Juxtaposition of these two pro-
verbs that the A27Y of the Straight delivers them in
the day of wrath. This may be, as QOesterley suggests;(l)
& day of calamity (Job 21,30), but the calamity comes on
the Reshaim as a class (Job 21.17,18).(2) On the other
hand, it may be 8 day of national consequence such as is
referred to in Zeph. 1.15-18. Whether we take it in s
narrow or broad sense, it would appear to involve s de-
struction which falls not on some isolated evil-doer but
on the whole class of evil-doers.

12.7 and 14.11 may be taken together. 1In the
first place we would do well to admit that the language
used in them is figurative. One would hardly care to
hold that it is being asserted in them that the house
of the individual Rasha shall be destroyed or that the
actual dwelling place of the Saddik shall stand. What,
then, is meant by "the house of the Reshaim" and "the
house of the Saddikim"? Do they not just mean "the com-
munity of the Reshaim" and "the community of the Saddikim"?

The use of the word "house" in this sense is quite familiar

in "the house of Jacob" and "the house of Israel”. Just

(1) op. eit. p. 82. .
(2) The correspondence between these verses and Ps.l.4
is obvious.
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a8 it is used of Yahweh's people, so is it used of his
enemies, c¢f. Is. 3l.2 "He will rise against the house of
evil-doers.”™ 1In 14.11 "tent™ is a parallel to "house,"
and it has the same communal significance, e¢f. Ps. 69.25;
84.10; Zech. 12.7. If this is go, then it would appear
that in the proverbs the one community is posited against
the other community, and the proverbs make assertions
regarding their respective fates. The one is destroyed;
the other stands. The proverbs, therefore, while capable
of an individualistic interpretation, would seem best to
be interpreted as referring to the fates of the commun-
ities as wholes.

From our consideration, therefore, of these pro-
verbs in Group B we are inclined to the view that the
better interpretation of them is offered by interpreta-
tion (Y). We believe, that while interpretation (X)
is possible, the latter is more faithful to their:con-
tent. They do seem to point to a reward and retribution
which come to the Saddikim and Reshaim a&s wholes and not
to a number of rewards and retributions falling to in-

dividuals one by one.



125.
SOME DIFFICULT PROVERBS TREATING OF FATE

OF SADDIKIM AND RESHAIM.

We now come to our third group of proverbs C, i.e.
proverbs whose meaning is specially involved. They are
all in collection 10 - 15 with the exception of 21.18,
and are as follows.

For convenience in dealing with them we shall take
them in the following order.

-11.8 The Saddik from distress rescued,
And the Rasha has taken his place.

21.18 A ransom for the Saddik is the Rasha,
And instead of the straight the disloyal.

10.24 The fear of the Rasha comes upon himself,
But the desire of the Saddikim is granted.

1l3.22 A good man leaves an inheritance to his
children's children,
But the wealth of the sinner is laid up
for the Saddik.

14.19 Evil men bow before good men,
And the Reshaim at the gates of the Saddik.

We maytake 118 and 21.18 together. They both state
that in some way the Rasha is to be substituted for the
Saddik. How and when does this substitution take place?

Is it possible to say?

That the individual Rasha is to be substituted for
the individual Saddik hardly seems to be the intention of
the proverbs. In 21.18 "straight" is given in the plural
instead of in the singular. So the proverbs do not clearly

imply a doctrine of exaect individual substitution.
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When we turn to Psalm 37 and consider two state-
ments there, the difficulty in the interpretation of the
proverbs lightens.

Ps. 37. 12-15.

The Rasha plots against the Saddik,

And gnashes at him with his teeth.

Adonai laughs at him,

For he sees that his day is coming.

The Reshaim have drawn the sword

To slay the Straight-of-way.

Their sword enters their own heart,

And their bows are broken in pieces.

Here the tables are to be turned on the Saddikim
and Reshaim as two opposing classes. 1In this day of
vindication the Rasha occupies the present position of
the Saddik. He who causes distress is involved in dis-
tress. He encounters the wrath of Yahweh from which the
loyal go free. Here we have a doctrine of the substitu-
tion of the Rasha for the Saddik but it is that of a
class suhstitution. This is made clear in the verses
32-34, where the Saddik is rescued from distress and the
Rasha has taken his place but it is not the individual
Rasha who is substituted for the individual Saddik, which
under any ordinary conditions of living would be an al-
most impossible proceeding, but the whole class of apos-
tates and evil-doers for the loyal worshippers of Yahweh,
viz.

Ps. 37. 32-34.

The Rasha keeps watch on the Saddik,

And seeks to put him to death.

Yahweh does not forsake him in his hand,

And does not allow his condemnation when judged.

Wait on Yahweh and keep his way,

And he exalts you to possess the land,
And when the Reshaim are cut off you see it.
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These quotations from Ps. 37 may not be relevant.
Each must use his own Judgment in regard to that. But in
default of any other clear interpretation of the proverbs
they offer at least a rational understanding of them. The
proverbs must have meant something, and something quite
pointed and definite to the men who composed and read
them. We suggest that this interpretation does give them
point and meaning.

The same quotations from the psalm offer an ex-
planation of 10.24. We would also gquote the opening and
closing verses of Psalm 140.

2 Deliver me, Yahweh, from the evil man,
From the man of violent deeds preserve me

5 Keep me, Yahweh, from the hands of the Rasha
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13 I know that Yahweh executes Jjudgment for the
afflicted, justice for the poor.

14 Surely the Saddikim give thanks to thy name,
The Straight dwell in thy presence.

In the light of these similar sayings, it is
difficult not to believe that what the proverb means is
that the fear which the Rashe inspires in the hearts of
the Saddikim shall come upon himself. In this collection
(10-15) there is evidence of a strong class conflict be-
tween Saddikim and Reshaim, cf. 11.10; 1l.1l. The
Psalmists who are involved in & similar class confliect,

assert that the day is coming when terror shall visit

the Reshaim and the longing of the Saddikim for deliver-
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‘ance, and possibly also for vengeance, shall be granted.
This offers a quite intelligible explanation of the
proverb, "The fear of the Rasha comes upon himself, but
the desire of the Saddikim is granted.”™ The "but" of
the proverb may be read as "and," in which case this
conclusion is strengthened.

We are not denying, of course, that it is possible
to interpret this proverb in an individuslistic sense.
We are simply suggesting that here is another interpreta-
tion which has as much point and which is in agreement
with the doctrine of the Psalmists. It is difficult to
believe that the Sages and Psalmists who had the same
social background could interpret the same situation in
different ways.

14.19 needs some circumspection in its translation.
The first line may be stated as we have given it, or it
may be rendered,

The miserable bow before the prosperous.
In this case the Sages are merely stating a fact. What
is meant by the corollary of this fact

And the Reshaim at the gates of the Saddik?
The term ’2\13 is significant. Nowhere in the 0ld Testa-
ment doeé it refer to the gates of a private dwelling
house. If it does &o so in this instance, what is meant
by saying that the Reshaim "bow in homage" before them,

for that seems to be the meaning of the verb as used here?
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Are the Sages really asserting that the Reshaim, either
as individuals or as a class, actually bow (or will bow)
in homage before the gates of a prosperous Saddik? If
80, here we have a concrete illustration of the doctrine
of individual retribution and reward.

There are some who will prefer this interpretation

but we must not let it stand as the only interpretation.
In Isaiah 60 it is said of the Saddikim (v. 21), "And

there shall come unto thee, bowing down, the sons of

those that afflicted thee, (and all they who dispised

thee shall bow themselves down at the soles of thy feet),

and they shall call thee the e¢ity of Yahweh, the Zion of
the Holy One of Israel." (v. 14) Through the gates of
the restored and vindicated community shall be brought
all the wealth of the Gentiles (v. 11) and their service
shall be placed at Israel's disposal (v. 12).

Taking Saddik, therefore, in & generic sense as
the reference to "gates" suggestsspgroverb can mean that
a8 the miserable bow before the prosperous, so the Reshaim
will bow before the vindicated and triumphant community
of the Saddikim. It is not too much to say that this
hope of prophets and psalmists found expression in the
teachings of the Sages.

We come to the last proverd of this group. For
convenience we state it again.

13.22 A good man leaves an inheritance to
his children's children.
But the wealth of the sinner is laid
up for the Saddik.
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Again we have a proverb which seems to state an
exact doctrine of retribution and reward. We cannot al-
together foreclose such a possible explanation. It may
be that what the proverd is asserting is that ill-gotten
wealth is never retained but sooner or later finds its
way into the hands of the man of integrify and honour.
The good man can keep his money and haﬁd it on to his
children but the bad man dissipates it and loses it to
the Saddik.

The weakness of this interpretation is, however,
that it breaks down the parallelism of the proverb. The
good man leaves an inheritance which his children inherit.
The sinner also presumsbly leaves an inheritance but the
Saddik inherits it. On this suggested interpretation,
however, the sinner has no inheritance to leave. It may
be that he does leave it and his children dissipate it
and so it finds its way into the hands of the Saddik. But
this surely is going a long way round to find a meaning
for the proverb. A proverb is a pithy saying.

We must look at two things (a) the statement in
the first line (b) the statement in the second line. The
firgt line means not merely that the good man has an in-

heritance to leave but it means something more, he has a
posterity to whom to leave it. He leaves it to his chil-
dren's children. If this is the meaning of the first line

the meaning of the second line follows. The sinner also
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has an inheritance but he has no one to whom to leave it.
He has no posterity. The seecond line of the proverb,
therefore, is saying two things. It is saying that the
ginner has no future and it is also saying that his wealth
is kept safe for the Saddik, for ']"‘7§ means to keep safe
or to hide away or to treasure up. VWhat then is meant by

. saying that the sinner has no posterity and that his wealth
is treasured up for the Saddik?

It may mean, as we have suggested, that this trans-
ference comes about by natural processes; but it may also
come about by the destruction of the sinner and his class.
When the Reshaim are destroyed the Saddikim shall enjoy
their gaing. We admit that this interpretation is in ad-
vance of anything we find in Proverbs but it is not
altogether without foundation in other relevant litera-
ture. The reference to the Saddikim enjoying the wealth
of their opponents we have already noticed in Isaiah 60,
and the thought that the Saddikim would enjoy the wealth
of their antagonists is only a logical extension of the
day of vindication. When the Reshaim as a class were
destroyed, the Saddikim as a class would persist and the
wealth of the sinner may therefore be regarded as being
laid up for them, a thought more consolatory for the
faithful Saddikim and one which would go a long way to
sustaining them in their conflict with conditions as they

were. It seems to us in this as in other proverbs, the
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more meaning we can put into them which makes them
relevant to the conditions in which the Saddikim ac-
tually found themselves, the nearer we shall arrive at
their proper understanding.

There remaing & fourth group of proverbs D which
it is possible to interpret by either of the interpreta-
tions we have stated.

10.28 The hope of the Saddikim - rejoicing,
But the expectation of the Reshaim perishes.

11.23 The longing of the Saddikim surely issues
in good.
But the expectation of the Reshaim - wrath.
13.9 The light of the Saddikim rejoices (for
ever),
But the lamp of the Reshaim is extinguished.

13.21 Misfortune pursues sinners
But the Saddikim shall be requitted with good.

The absence of content in these proverbs makes any
decision as to their doctrine most difficult. Our own
preference in their interpretation is for interpretation
(Y). We prefer it for the following reasons.

(1) 1t is a straightforward interpretation. It
makes the proverbs mean simply what they say.

(ii) They seem to be allied to certain prophecies
which favour (Y) e.g. 10.28 and 11.23 = Is. 65. 13.14;
15.9 = Is. 60. 19,20.

Of all the proverbs we have considered interpreta-
tion (Y) seems the more satisfactory interpretation of
B and C. The proverbs in group A provide the most serious

difficulty in the way of this interpretation but, in the
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light of the discussion we have given to them, the diffi-
culty does not seem to be insurmountable. We cannot state
categorically that the assertions made in them regarding
the reward of the Saddikim refer to them as a class, but
such statements as "The seed of the Saddikim" and "the
root of the Saddikim" do seem to have a communal rather
than an individualistiec significance. Group D is open
to interpretation (X) or (Y).

I1f (Y), then, be provisionally taken to cover all

the proverbs we have been considering we would arrange
them in the following scheme to show how they would il-
lustrate or support this doctrine of reward and retribu-
tion.

COLLECTION 16-20.

Proverbs asgerting destruction of Reshaim as a class.

16.4 Every work of Yahweh for its own end,
And even the Rasha for the day of disaster.

COLLECTION 21-22.16.

21.7 The violence of the Reshaim sweeps them away,
Because they refuse to do justice.

COLLECTION 23.15 - 24.22.

24.19 Do not heat thyself because of evil doers,
Envy not the Reshainm,
20 For there is no future for the evil man,
The lamp of the Reshaim goes out.

Proverbs asserting the escape of the Saddikim from
punishment or desgtruction.

COLLECTION 10 - 15.

10.25 When the tempest passes the Rasha is no more,
But the Saddik is an everlasting foundation.
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11.6 The M1¥ of the straight delivers them,
But the disloyal are taken in their own
desire. (Seell. 4.)

11.21 Assuredly the evil man does not go unpunished,
But the seed of the Saddikim escape.

Proverbs contrasting the impermanence of the
Reshaim with permanence of the Saddikim.

10.30 The Saddik for ever shall not be shaken,
But the Reshaim shall not dwell in the land.

11.28 He who trusts in his riches falls,
But like the green leaf the Saddikim flourish.

12.3 A man is not established in Y¥)
, But the root of the Saddikim is not removed.

12.7 The Reshaim are completely overthrown and
they are no more.
But the hougse of the Saddikim stands.

13.9 The light of the Saddikim shall rejoice
(for ever)
But the lamp of the Reshaim shall be
extinguished.

14.11 The house of the Reshaim is destroyed,
But the tent of the straight stands.

COLLECTION 1 - 9.

2.21 For the straight dwell in the land,
And the perfect remain in it,
22 But the Reshaim are cut off from the land,
And the apostates rooted out of it.

This interpretation which asserts the vindication
of the whole clagss of Saddikim and retribution on the
whole class of Reshaim igs valid over the whole book of

Proverbs. It agrees with the teaching of the pre-exiliec
and post-exilic prophets. It also asserts the same kind

of judgment as is postulated in post-exilic literature

1
e.g. Gen. 18. 23.33, and the Book of Jonah.( )

(1) In neither of these places does the writ7g assert a
ver
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Continued from overleaf

retribution which falls on sinners one by one. 1In Gen.
Yahweh threatens to desatroy Sodom and Gomorrah by a ‘
sweeping judgment. In Jonah the same kind of judgment
threatens Nineveh. If the post-exilic writers thought
of Yahweh operating in this manner did they really be-
lieve that he retributed sinners day by day according
to their works?
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THE INTERPRETATION OF PROVERBS REFERRING TO

THE FATE OF THE SADDIKIM AND RESHAIM.

We have now to bring the proverbs referring to the
fate of the Saddikim and Reshaim under one explanatory
doctrine. As will have been noticed, the great majority
of them occur in collection 10-15. It is hardly possible
that two doctrines of reward and retribution run through
these seven chapters, nor is it necessary to postulate
two if one will do. An either/or explanation seems to
be called for. If the Sages believed that the individual
Rasha invariably met with discomfiture and the Saddik was
blessed with good fortune, then there was no need for
them to postulate judgment on the Reshaim as a whole or
a vindication of the whole class of the Saddikim. Con-
versely, if they held to such a judgment, it was because
they did not see an individual Jjudgment in indubitable
operation. Now, the orthodox interpretation of the Sages'
teaching is that they believed an indubitable individual
Judgment was in operation. (X) was absolute. Therefore,
and the conclusion is quite logical, suffering was a pun-
ishment for sin. So, it is supposed, the problem was
created which is debated in the Book of Job. (X) was not
even held as a general principle, which allowed of excep-
tions. A general principle which allowed of exceptions

would not allow one to draw the conclusion that if a man
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was a sufferer he was also a sinner. Job might simply
have been an exception to the rule! But if (X) was ab-
solute (Y) was not needed. Conversely, if the& held to
(Y) it was because (X) was not absolute. We seem driven
to decide between these two doctrines as far as 10-15
is concerned and what we find as the explanatory doc-
trine of 10-15 might well be the explanatory doctrine
of the book as a whole. Or, conversely, and this offers
us an easier approach to the solution of our problem, the
dostrine found in collections outside 10-15 is most likely
to afford the explanation of the doctrine found in this
central portion. It ié highly improbable that if (Y) is
the doctrine found in collections of an earlier and later
date than 10-15, that (X) is the doctrine of 10-15.

There are only four proverbs occuring outside 10-
15, one (16.4) occurring in collection 16-20 which we
adjudge to be earlier, two (21.7 and 24.19,20) in collec-
tions which we cannot date, and one (2.21,22) in 1-9
which is>clearly post-exilic. These proverbs seem to us
to favour interpretation (Y). For the sake of clarity
we state them again.

16.4 Every work of Yahweh for its own end,
And even the Rasha for the day of disaster.

21.7 The violence of the Reshaim sweeps them away,
Because they refuse to do justice.

24.19Do not heat thyself because of evil-doers,
Envy not the Reshaim.
20 For there is no future for the evil man,
The lamp of the Reshaim goes out.
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2.21 For the straight dwell in the land,
And the perfect remain in it.
22 But the Reshaim are cut off from the land,
And the apostates rooted out of it.

Therefore, the whole case for (X) would seem to rest
on our interpretation of the proverbs occurring in 10-15.
Is it likely to be (X) with proverbs before and after
supporting (Y)? Again, if certain proverbs in 10-15 it-
‘self (eege 11.6; 12.7; 13.22; 14.11 and 14.19) clearly
favour (Y), it is hardly possible, for the reasons we
have adduced, that (X) is the interpretation of the re-~
mainder. If we had to decide the matter here and now we
would say that the Book of Proverbs does not contain the
. doctrine attributed to it by scholars that each individual
has a purely individual reward or retribution and, as a
consequence, suffering is a punishment for sin so that all
accounts are squared before a man's death. We would give
a8 our finding that the doctrine it contains is one which
relates the divine reward or retribution to a day of Yah-
weh when he vindicates all his faithful people in the
destruction of their enemies. But before putting forward
such a revolutionary view we would like to deal with some

considerations which héve moved scholars to adopt the

view we are rejecting.

The considerations in favour of (X) seem to be as

follows.

a. It offers the best interpretatioﬁ of the pro-.

verbs themselves.
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b. It agrees with the fact that the Sages had no
belief in & reward or retribution in a future life. A
man must be rewarded in this life or not at all. All
classes were equal in Sheol.

6. It is the inevitable outcome of the teachings
of Jeremiah and Ezekiel.:

d. It provides the problem debated in the Book of
Job.

To these may be added other two considerations.

‘ e. The Sages were & special class of teachers
distinet from the prophets. They taught a eudaemonistic
morality, whose natural outcome was that he who followed
after wisdom would be blessed, whilst he who rejected
their teachings would meet with misfortune.

f. They were influenced by other literatures,
especially by the literature of Egypt, and drew some of
their moral admonitions from these sources. Therefore,in
their teachings on retribution and reward, they do not
embody classical Hebrew doctrine.

We have the following comments and criticisms to
make regarding these considerations which appear to
support interpretation (X).

&. (i) Proof texts to support this interpretation
cannot be drawn indiscriminately from all the cecollections
in the book. It is difficult to believe that (X) covers

the statements made in the book as a whole. Proverbs is
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not 8 homogeneous work. It contains collections rang-
ing from the pre-exilic period till well on into the
post-exilic period. Are we to believe that in all these
collections one single doctrine of individusl reward gnd
retribution is asserted? If the assertions regarding re-
ward and retribution refer to one single doctrine, it must
be one that held good in the pre-exilic as well as in the
post-exilic period. The only refuge for scholars who
would relate them all to interpretation (X) is to place
the whole Book of Proverbs in the post-exilic times.
(ii) Proof texts given by scholars in support of
(X) sometimes do not distingulsh between rewards and
retributions for which a man himself is responsible and
those which come to him through the action of Yahweh.(l)
It is true that the Sages held, a&as sensible men have al-
ways held, that there is correspondence between a man's
merits and his deserts.
21.17 The man who comes to want is the lover
of pleasure
The lover of wine and strong drink does
not become rich.

This is a statement from experience. It is not to be con-
fused with statements which assert the judgment of Yahweh.
~ Yet statements of this kind are sometimes introduced to

2)

gupport the latter doctrine.( We must be most careful

(1) oesterley draws this very proper distinction. Op. eit.
p. lxii.

(2) cf. Bertholet, Biblische Theologie des Alten Testaments
p. 98f.
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between
to distinguish/these rewards or retributions mediated

through a man‘é own actions and those which come unmed-
iated from Yahweh. We hawe-adneady deal® with the former
in our chapters on wealth and poverty.

b. That the Sages confined their doctrine or reward
and retribution to this life is indubitable, but it 1is
not necessary to believe that because the individual con-
fined his expectations to this life that his reward must
manifest itself in his own temporal prosperity. Was the
individual Israelite so isolated from his c¢lass or so
bereft of any expectations of posterity that unless he
was personslly rewarded he could not believe in the
righteousness of Yahweh? The loyal Israelite was above
all things class-conscious, (the "I" problem of the
Psalms is only to be resolved along those lines) and he
found the utmost satisfaction in the thought of a poster-
ity. The significance of these features of his character
is that his fortunes were sunk in very large measure in
the fortunes of his class. He was not a crass individ-
ualist, The véry thought that Yahweh would vindicate his
class or bless his children afforded him the utmost con-
solation. Was not the longing for children an expression
of his desire that he himself would share in them in the
vindication of his class and the covenanted blessings
which Yashweh would bestow on the house of Israel? To sev-

er the individual from these hopes by paying him his wages
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as 1t were before he died is to make him too much of an
individual. The very fact that he lived as a Saddlk and
died as a Saddik meant that the problem of individual retri-
bution and reward had no sharp edges for him. He shared in
the promises made to hils class and if they were not realised
by himself they would be realised by his posterity.

¢. The inevitable outcome of the teachings of
Jeremiah and Ezekiel is stated by Charles as follows: "Hence
there 1s a strictly individual retribution; judgment is
dally executed by God, and finds concrete expression in
man's outward lot. Thus the inward lot of the individual
harmonises perfectly with his outward charactef."(l)

We would offer the following criticism of this
deduction.

The explanation of Jer. xxxi, 27—50,‘does not seem
to be a new doctrine of strictly individual retribution but
rather that the people shall not be punished for the sins
of their ancestors. This seems also to be the explanation
of Ezeklel's doctrine enunciated in Chapter 18.(2)

Apart sltogether from the question as to whether
Jeremiah and Ezekiel separated one individual from another

or one generation from another, it is of the highest im-

portance to notice the manner in which the doom ceame on

(1) R. H. Charles: "Eschatology," p. 62.

(2) See Prof. sStevenson, "Isaiah, Jeremish, Ezekiel,"
pPp. 45 and 61.
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the wicked. Neither Jeremiah nor Ezekiel gsserted that each
men would meet with his reward or retribution isolated from
his fellows. It was a righteous community Yahweh would

bless or an unrighteous community he would destroy and this
he would do by sweeping judgment (Jer. 3.14, 22; 24.6 ff;
Chrs. 30-33: Ez, 6.9; 11.19; 16.60 £f; 20.39 ff; 36.26 ff;

37.1 £f; 39.25 £f).

g.(JJThe view that Job's friends believed that in-

dividual misfortune is invariably a divine punishment of the
sufferer's sin is held by Professor Stevenson to be unproved
and improbable,

e. This position is maintained by v. Gall.

"Die Weisheitsliteratur, die in der ausgehenden
persischen Periode entstand und in der angehenden hellenis-
tischen wohl ihre Bllitezeit erlebte, zeigt uns jedensfalls,
dass es in der jldischen Gemeinde und auch in der Diaspora
Ieute gab, die ganz anders dachten als die nachexilischen
"Propheten” und Dichter der Psalmen, Diese Richtung scheint
in der Diaspora, und zwar wohl der ngptens entstanden zu
sein, wo ja die Spruchliteratur seilt alters eine grosse
Rolle gespielt hatte. Sie ist entstanden in heidnischer
Umgebung, der Begriff des "Heidentums" existiert fir sie
nicht. Thre ganze Sittlichkeit ist ein hausbackene, ration-
alistische Moral und ihre Religion der Glaube an den einen
Gott, wie ihn das Gesetz lehrt; nur insofern ist ihnen das
Gesetz alles, aber ohne die .messianische Bezogenhelt, die
ihm von Haus anhaftet." (2) -

We cannot agree with these findings of v. Gall.
The whole Book of Proverbs did not originate in the out-
going Persian period. There mey have been in the Jewish -
community those who thought otherwise than the post-exilic

Prophets and writers of the Psalms but, as far as our re-

{I) For this statement I am indebted to Professor Stevenson.
(2) v. Gall, "Basileia Tou Theou," p. 259 f.
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searches in Proverbs are concerned, we have discovered affin-
ities rather than differences. The Hebrew Wisdom Literature
was Iinfluenced by the Egyptlien Wisdom Literature and influ-
enced 1t in turn, but we cannot possibly agree that it
originated in pagan surroundings and the meaning of pagen-
ism 4id not exist for it. If there is no Messlanic hope in
the Book of Proverbs there is in Ben Sira.(l) Our own
findings regarding Proverbs in this connection we shall leave
over till our last chapter.,

f. The correspondence between the Egyptlan and
Jewlsh Wisdom literature does not extend to their doctrine
of reward and retribution. The reason for this is obvious.
The Egyptian wisdom writers believed in a future life, the
Hebrew Sages were not influenced by this belief.(z) If the
Hebrew Sages, as we are prepared to assert, were influenced
in their doctrine of reward and retribution by the Hebrew
prophets they must have moved along other lines than the
Sages of Egypt. As v. Gall says, it is 1n the apocalyptic
writings of the Hebrews and not in the prophetic writings
that we must look for the best parallels to Egyptian doctrinefs)
We are not denying that the Hebrew Sages were indebted to
the Egyptian wisdom writings for many of thelir aphorisms

but their acceptance of other people's wisdom did not

(1) cf. oOesterley's "Ecclesiasticms," p. 1lxxiii f.

(2) Cf. Fichtner, "Die Altorientalische Weisheit in ihrer
Israelitisch~-J#idischen Ausprigung," p. 72.

(3) ¢cf. v. Gall, op. cit,, p. 8l.
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break down their own class-consciousness that they were
Yahweh's chosen people. This convietion we shall en-
deavour to show moulded their conceptions of reward and
retribution. It is interesting to notice in this connec-
tion that Prov. 22.17-23.14, which is commonly recognised
to be based on Amen-em-ope, has not a single reference

to Saddik or Rasha in it. It is in what the Sages have
to say about these two classes of men that we must look
for their distinetive doctrine of divine reward and retri-

bution.




THE BENEFIT OF RIGHTEOUSNESS TO INDIVIDUALS.

We have now seen good reason to believe that the
Hebrew Sages held to a doctrine of divine reward and re-
tribution which involved the loyal people of Yahweh as a
whole and brought discomfiture to their enemies, but it
would be strange indeed if they had believed that the prac-
tice of "ZZY brought no present recompense. We must
now try to determine the Sages' beliefs regarding the benefit
of MPYY¥ to the individual.

Before dealing with the statements in Proverbs it-
self as to the reward of N7JY , it is advisable to see
what is said of it in other places. An illuminating passage

in this connection is Ps. 106, 3-5.

Happy are they who keep judgment,
He who does n;P:/}I at all times.

1
Then there follows the significant statement.( )
Remember me, Yahweh, in the favour to thy people,
Visit me with thy salvation,
That I may see the prosperity of thy chosen,
To rejoice in the joy of thy nation,
To glory with thine inheritance.
Here the man who practises r"zzx , or who identi-
fies himself with the original psalmist, looks forward to
participation in the favour Yahweh 1s about to show to

Israel, He craves a personal boon but it is one which

(1) Probably a gloss, but its content is significant none
the less.
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has its fulfilment in the prosperity of his people. To
share in their prosperity is his rich reward. In Psalm
15, moreover, the whole of which should be read in this
connection, the man who walks perfectly and does PY¥ and
speaks faithfulness in his heart is not rewarded with
temporal prosperity but finds his recompense in continuing
in Yahweh's tent and dwelling in his temple. That is,
he enjoys the consciousness of Yahweh's favour and is
identified completely with his cause. In both these
Psalms, MPIY has not a non-moral issue, such as temporal
prosperity, but a religious issue. It is true that
behind the consciousness of YahwehSsapproval there is the
expectation of blessing but it is not a crude, materiglist-
ic blessing to the individual but it is something higher.
It is the outcome of the vindication of Yahweh himself
manifested in the blegsings he will pour upon his faithful
people.

We turn now to the teachings of the prophets. In
Isaiah 56.1 the command of Yahweh comes, "Keep judgment
and do APYY , For my salvation is near at hand, and my

rr 7’

MP3Y soon to be manifested." Here M}Y¥ is the practice
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of such requirements of instruction as keeps the individual
in the community of the faithful against the day of Yahweh's
intervention when, as Bo&l)says, "the Law and legal obger-
vances willvbe honoured and godlessness extirpated from

the community." A careful reading of the prophecy makes
that quite clear., The intervention is not on behalf of

any single individual to confer on him a reward for
goodness, but for the sake of all who are faithful. The
reward of the individual yﬁ his status in the new commun-
ity which Yahweh will bring into being (cf. 56.5ff).

In this passage, also, the assertion of #ZY¥ on the
part of Yahweh is noteworthy. It is tantamount to
"salvation", not only here but in other passages (cf.

Is. 45. 8.17; 46.14; 51.5; Ps. 24.5; 71.15; 132,
9,16). Yahweh does not meet t@eiﬁﬁg of the individual
with temporal prosperity butf%gg“"salvation". Neither.is
~this salvation a salvation from sickness and disease

but sglvation from the effects of his wrath and the doom
that falls on the wicked.

The reward of MPI¥ in the Book of Deuteronomy also

should be noted. In this connection, chapters 4, 6 and

28 especially should be read. It is sufficient indication

(1) The Book of Isgiah p.286.
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of their teaching to quote one small passage, namely,
é,40.
"And you shall keep the statutes and the commandments

'which I command you this day that it may be well with you

and with your children after you in order that you may
prolong your days on the land which Yahweh your god gives
to you everlastingly."

This keeping of the statutes and commandments is
MBI (cf. 6.25) but the reward is not to the individual
but to the people as a whole. The man who kept Dfrﬁf
had his own status in the community and lived according
to that status. In so far as the whole community was
blessed, he enjoyed the blessing; in so far as they
were cursed, he bore the burden of their common misfortune.
This is quite evident from any diligent study of the
chapters mentioned.

The promise, also, of "length of days" is not made
to the individual but to the community. It does not mean
that each individual in it will have his days artificially
lengthened but that the whole community will prolong its
existence in peace. The phrase "length of days" means

security through the vicissitudes of life. (cf. Deut.
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25.15; 30.20; 1 Kings 3.14; Ps. 21.4).

The punishment of the individual who committed a
breach of TPYY  was death at the hands of his fellows.
This we shall notice more particularly when we come %o
deal with proverbs referring to life and death. In the
meantime the community persisted, struggling to realise
R’P?'s_x and the blessings it would bring them, and becom=-
ing more and more conscious that they would only obtain to
them when Yahweh intervened on their behalf and fulfilled

to them his promises.

We may now turn to the sayings concerning NPY¥
in the Book of Proverbs, and see what is said regarding
its outcome there. Contrasted with the retribution
following on ’D\_I_H its rewards may be classified as

follows:

A real or fictitious recompense.

11.18 The Rasha works a deceltful recompense,
But the sower of APY¥ has the true wages.

Direction or downfall.

11.5 The M PT¥ of the Perfect directs his way,
But in his n¥v[7. the Rasha falls.

Deliverance or downfall.

11.6 The OP)Y of the Straight delivers them,
But the disloyal are taken in their own desire.
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Security or downfall,

13.6 PPYY guards the perfect~of-way,
But n,vvv overthrows the sinner,

Permanence or impermanence.

12.3 A man is not established by W),
But the root of the Saddikim is not removed.

Life or death.

11.19 The path(l) of ”f"y leads to life, (2)
But e who pursues evil does so to death.

12.28 In the path of n‘t,’*;.!f is life,
But the way of \Hﬂ leads to death.

Deliverance or death.

10.2 Treasures of YWD do not profit,
But ﬂf;{?’ delivers from death.

11.4 Wealth is of no avail in the day of wrath,
But ”?ZY delivers from death.

Some of these proverbs stand out with special
significance, especlally 11.6 and 1l.4 which we have
already dealt with on page 122 as illustrating a doctrine
of class retribution. 12.3 suggests that the man who
practices MPYY finds his reward in the stability of the

community to which he belongs and not in any personal or

(1) Reading MI® cf. 12.28.

(2) Versions 9N for (nin.
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or isolated prosperity. In none of the proverbs is such
personal prosperity mentioned and indeed it 1is suggested
in two of them that those who practice YWY are not un-
possessed of this world's goods (10.2; 11.4). ?PYY gives
direction (11.5), or security (13.6) or the true recom-
pense (11.18), whatever that may mean. It leads to life
(11.19; 12.28). It delivers from death (10.2; 1l.4).
These suggestions are all pointers, but they do not point
directly to individual temporal prosperity.

Some of the proverbs at least point in the direc-
tion already indicated by Psalmists, Prophets and Law-
givers., 1l.4, 11.6 indicatgfbommunal judgment and a vindi-
cation of the faithful. For the elucidation of these
proverbs we do not need to postulate a different background
of thought from what we have already met with in the
Psalmists and the previously éonsidered teaching of the
Sages. The statements in 11.5 and 13.6 may be simple
statements regarding the sustaining power of goodness but
there is also a probability that they too refer to a day
of retributive justice. The statements referring to
"Mife" and "death", however, demand more elucidation and

lead us, in the following pages, into a long discussion.
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THE_PROMISE OF LIFE.

What do the Sages mean by "life"? Apart from
physic