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Abstract

This work 1s, essentially, an assessment of Saddam's
regime in Iraq, one of the cruelest and most violent regimes
of modern times, and the Ba th Party policies and ideological
principles, recognised by Saddam as the theoretical basis for
his practices. These policies and practices have had
catastrophic consequences for 1Iraqg, "home of ancient
civilisations", jeopardising its sovereignty and future and
permitting the west and the west-sponsored states in the
region to gain favourable concessions at the expense of

Iraqg's interests. This thesis is divided into nine chapters:

The first deals with the Ba'th Party, its founding,

ideology, set-backs and seizure of power.

The second deals with the founding of the Ba'th Party in

Irag, its political development throughout the Monarchy
regime, Qasim's regime and the period during which the

Ba'thists came to power on 8 February 1963.

The third deals with Saddam's early 1life and his

political activities throughout ‘Arif’s regime.

The fourth deals with the circumstances 1n which the

Ba'th Party returned to power.
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The fifth deals with the presidency of Ahmad Hasan al-

Bakr and examines Saddam’s role and the nature of Ba'‘thist

authority during that period.

The sixth deals with Saddam’s presidency and his

assumption of all responsibility for the state and the

Party.

The seventh and eighth deal with the first and second
Gulf wars, the occupation of Kuwait and the results these

two destructive wars, embarked upon at the whim of one man,

have imposed upon the Iragi army and people.

The ninth comprises a summary of the thesis, in which
Saddam’s strange and unstable personality will be analysed
and a possible solution will be suggested for the future of

Irag - a community different in composition and

circumstances from any other country.

VIII



Introduction

Irag was 1ncorporated into the Ottoman empire during

the sixteenth century as three VilayeTs. Ottoman rule left
a deep 1impression, which has still not been wholly
eradicated. The rule of the Valis, as throughout the
Emplre, was arbitrary and despotic. They, their government
officials and civil servants were all Turks, and only the
least important functions were delegated to the local
inhabitants. When the Iraqgis eventually came to rule
themselves, they had no other government model and they
behaved in much the same way. They also inherited the
corruption of the Ottoman administration. Bribery,
nepotism and fraud were deep-rooted in the bureaucratic

apparatus they assumed.

The fact that the Ottomans favoured the Sunnis and
considered the Ja fari (Shi ites), who formed the majority
of the population, virtually as 1infidels, meant, apart

from the other sectarian problems that it caused, that the

Iragi officers who were trained in the Ottoman military

academies were all Sunnis. It was also responsible for
continued tension and occasional hostilities between

Shi Ite Iran and Turkey. Iran coveted Mesopotamia, not

least because of the persecution of its co-religionists.

The Ottoman-trained officers, many of whom became

powerful in post-1919 Irag, had learnt how to keep power

in the hands of the army, or, more specifically, its



leaders. They practised this lesson and passed it on to
their successors. As a result the politicised army has

carried out all the coups and revolutions that have beset

lraqg.

The corruption of the administration was responsible
for the rise of a sort of aristocracy, composed of small
businessmen, who could flatter or bribe their way into the
favour of the Vali or his deputies, transferring their
allegiance wantonly with the rise and fall of this or that
great man. These developed into the Effendi or Baghdad
Effendi class, who were the only people, together with the
Beys, the successors of the Mamluks, the slaves who had
previously been army leaders and the aides and assistants
of the Valis, that the British could depend on to run the

country and to support them after they invaded during the

First World War.

From the beginning of Ottoman rule, the Arab tribes,
the leaders of which commanded the allegiance of a large
proportion of the people, made periodical attempts to
assert thelr own power as a political force. Their
numerous revolts against the authorities sometimes brought

them a short-lived independence, but were invariably

suppressed in the end with great severity.

Into this confused situation came the British with an
expeditionary force from India in 1914 to open up another

front against the Turks and to anticipate any movement of



the Central Powers against the Indian Empire. After the

eventual Turkish defeat, Britain was given the mandate

over Irag, against which the whole of Irag rose in revolt

in 1920. This revolt was almost successful. However, in
spite of the political coalition of the many disparate
elements, there remalined a religious schism between a
number of the leaders, which was sufficient to bring about
its failure. It considerably affected the subsequent
political history of Irag, in that i1t drew the British
administration’s attention to the latent strength of the
tribes. They promptly proceeded to buy those tribal
leaders that could be bought. They allowed them to regain

control over all their tribal lands, and thus created a

new group of feudal lords mugti'in who became the greatest

farmers and landlords 1in Iraqg.

By buying the tribal leaders, the British succeeded 1in

winning over a large sector of the Iragi people 1into

acquiescence with their rule. It was an influential
sector, most of which was Shiah. The Hashemite kings
installed by the British followed their lead 1in their
dealings with the tribes. This alienated the Beys and
Effendis and also many of the other Sunnis, not only for
religious reasons, but also because they felt that their
positions and other interests were threatened. The
tensions thus created grew gradually more acute and
culminated in the coup of July 1958, carried out by a
group of army officers. The monarchy was removed and

replaced by a republic. This solved none of the political



problems and led to further military coups. Most of the

rulers of modern Iragq have been army officers, the

successors of those who graduated from the Ottoman
military academies. They have been consistently despotic
and repressive. They have suppressed freedom of speech and
have tortured and murdered not only those who actively
opposed them, but also their relatives, friends and

associates.

This thesis will be concerned with Irag’s suffering

under the worst catastrophe that it has yet suffered in

its unhappy history, the rule of the Ba th Party under

Saddam Husayn’s leadership. It will be divided into nine

chapters:

The first will deal with the Ba th Party, its founding,

ideology, set-backs and seizure of power.

The second will deal with the founding of the Ba th

Party in Iraqg, its political development throughout the

Monarchy regime, Qasim regime and the period during which

the Ba'thists came to power on 8 February 1963 and.

The third will deal with Saddam's early life and his

political activities throughout ‘Arif’s regime.

The fourth will deal with the circumstances which

allowed the Ba th Party to return to power.



The fifth will deal with the presidency of Ahmad Hasan

al-Bakr and Saddam’s role during that period, analysing

the nature of Ba'athist authority.

The sixth will deal with Saddam’s presidency and his
assumption of all responsibility for the state and the

Party.

The seventh and eighth will deal with the first and

second Gulf wars, the occupation of Kuwait and the results

these two destructive wars have imposed upon the Iragi

army and people at the whim of one man.

The ninth will comprise a summary of the thesis, in

which Saddam’s strange and unstable personality will be

analysed and a possible solution will be suggested for the

future of Irag, a community different in composition and

circumstances from any other country.



CHAPTER ONE

THE BA TH PARTY



The Emergence of the Ba'th Movement

The history of the Ba'th Party will not be

researched, as this has already been the subject of many

historical works. (1) However, attention will be drawn to
certaln stages on 1ts journey. These stages represent
important indicators that will greatly help us to unveil
the true nature of the Ba th Party, which has had such a

disastrous effect on Irag's modern history.

To understand the motives behind the foundation of
the Ba'th Party, it is necessary to consider briefly the
most striking features of the period preceding the

foundation of the Ba th and the common political climate

at the time.

Intensified competition among the imperialist powers
over the Asian territories of the Ottoman Empire, in
particular Mesopotamia, influenced the imperialist powers

in the conduct of the First World War.

The effect of the War and the post-war arrangements
between the victorious allies for the annexation and
creation of a spheres of influence in line with their
economic and strategic imperialist aims; this was in
accordance with the secret arrangements of the Sykes-Picot

agreement, (2) which was exposed by the Russians after the

Revolution, (3) and provoked the following developments in

the Middle East, and in Irag in particular:



(1)

(2)

There was opposition to foreign tutelary control of

the Arab East by the British and the French, who had
not kept their assurance to the Arabs to support the

creation of an independent Arab Kingdom. This had

been agreed with the Sharif of Mecca, Amir Husayn,

who had encouraged an Arab national rising against

the Ottoman Empire.

The Arab Forces under the leadership of Amir

Husayn and his two sons, Amir Faysal and Amir

*Abdallah, together with some Iraqi officers, such as
Niirl al-Sa'1d and Mawlid Mukhlis, played a major role
in the British-sponsored Sharifian army, become the
first group to carry out British policy in Iraqg for

about four decades, (4) and co-operating with the

British to destroy the Ottoman Empire. (5)

The Mandate system was established, which was based
on the view that people in the conquered areas were

entitled to self determination. However, because they
were not sufficiently developed politically and
educationally they were incapable of self-rule, so
that the two Great Powers were given a mandate by the
league of Nations. This system found less opposition
in Syria and Lebanon than in Iraq, probably because
the Syrians and the Lebanese were more familiar with
foreign intervention in their political life than the

Iragis. This may have been due to the influence of



the non-Muslim Arab and other religious minorities in
the country. The foreign powers, apart from
intervening in the internal affairs of the Ottoman
Empire, strengthened and protected the religious
minority as political units with a communal
consciousness. Thus, France claimed the right to
protect the Maronite Christians of Lebanon and Syria,
who were attached to French culture and looked to
France as the epitome of a country upholding
historical freedom and the rights of the Christian
minority against the Muslim majority. (6) The Russian
Government claimed to protect the Greek Orthodox
Christians. The British had friendly relations
particularly with the Driizes and the Jews.(7) It
seems that this policy improved the 1lot of the
religious minorities, but, at the same time, incurred
the hatred of the Ottoman Government and the Sunni
Majority, who regarded them as traitors and tools of
European policy.(8) But in Iraq the situation was
different. The Iragis rejected both the British rule,

and the Mandate, despite the fact that the British

employed extreme measures to subordinate them. (9)

(3) The Middle East’s present boundaries, were
established according to the British and French
economic and strategic imperialist interests. This
was demonstrated clearly in the case of Iraqg, when
the British annexed the Mosul Vilayet to 1Iraq,

because of its potential o0il resources, so that they



would have the possibility of developing 1its oil
fields. (10) Then, the British created minorities, by
adding a substantial area of Kurdistan to be part of
Mesopotamia, in order to increase their influence, on
the one hand, and to be a barrier to prevent ideas of
the Russian Revolution from reaching Mesopotamia, on
the other.(11l) The British also placed the homeless
group of Assyrians from Armenia and Georgia in Iraq
as a minority and used them in the British army.
These minorities welcomed foreign rule, in return for
their protection from the Arab majority. In
particular, the Assyrians and some Kurdish
chieftains, such as Simko, Taha al-Shimrini, and Shaykh
‘Abd al-0Oadir, declared their readiness to mobilise
their forces, and to serve British 1interests. (12)
However, this did not prevent some Kurds from joining
their Arab co-religionists in a joint effort to get
rid of the British. Some Kurds had an important role
in the 1920 great Iraqgi revolution of 1920. This
revolution angered the British because it united non-
Arabs with Arabs on religious grounds; such unity was

the only effective weapon against British

domination. (13)

The British also tried to use sectarian,
divisive policies so as to 1solate the Kurds from the
Arabs by describing the Iragi nationalist movement as

an Arab Shi ite mutiny. (14) They also tried to weaken

the Iragi national movement by buying off Arab tribal



(4)

chieftains, since they had control over the

peasants. (15)

Many of the Ba' th Party’s founders and leaders
were of a feudal and upper class character, (16) and
later used the same methods as the British in buying
off tribal chieftains, so as to establish the Ba'‘th

Party’s power in Iraqg, particularly during Saddam's

regime.

The Arab Nationalist movement made its first
appearence. The 1imperialist power recognised the
danger of Islam and its ability to unite the Muslim
territories behind their leader or Imam, if he called
for a Jihad. This might lead to a serious uprising
throughout the area, which would damage the
imperialist, economic¢ and strategic interests.
However, a number of secret Arab Nationalist
societies had already existed in the Ottoman Empire,

and more came into being after the War. In particular

in Syria and Lebanon, such as al-Hizb al-Qawmi al-Siri
(the Syrian Nationalist Party), 'Asbat al-'Amal al-
Qawmi ( the National Action League) and Harakat al-

Ihya al-"Arabl (the Arab Revitalisation Movement),

which became the Ba' th Party. Its spokesmen and
leaders were selected from non-Muslim Arab
intellectuals and political activists, who openly
spread a secular message. This message was that the

culture and the political aspirations of Arabs would

10



be better served by Arab nationalism than by
religion. Thus, the idea of Arabism and Nationalism
gained ground owing to these movements in large parts

of the former Ottoman Provinces, in particular in
Syria and Lebanon. Then it spread to the Iragis, who
were a very rebellious people, and were the first to
revolt against British rule. The Iraqi uprising broke
out 1n July 1920 and continued until the British
cruelly suppressed it early in 1921.(17) The first
military coup in the Middle East was also in Iraqg in
1936. Irag later became a hot-bed of pro-Nazi action
as well. The danger of pro-Nazi control in Iraq,
which was represented by the Rashid ‘All movement, led
to the Anglo-Iragli war of 1941, at the end of which
the Rashid ‘All movement was crushed, (18) and its
military leaders the four Colonels, were executed.

After the seconed World War, Iraqg became a fertile
field for pro-Communist activity, which lasted

throughout the Cold War period, with competition
between the Western and Eastern bloc for strategic

and economnic influence in the Middle East.

This serious challenge by the Iragis, which
represented a reverse for the historical British imperial
interest in Iraqg, led the British to deal with the Iraqgis,

with great care. They attempted to break thelir internal

resistance by subordinating them intellectually and
encouraging them to adopt the Arab Nationalist movement,

in order to direct the growing Irag anti-colonialism and

11



imperialism sentiment into a pan-Arab, rather than a

purely nationalist, channel.

12



Middle East Situation After the Second World War

In the post-world war 2 period the Middle East area
witnessed radical changes, exemplified by the major
involvement in the area of the US, as a consequence of its
emergence as a world super-power. It began to unseat
Britain and France from their previous predominant position
in the Middle East and to replace them. The US was helped
in this by two factors. The first was, the continuous
decline in the credibility of British and French creature
regimes in the area, which were locked i1n a losing battle
against the rising tide of nationalism. The US did not then
face the same popular feeling of hostility that Britain and
France were facing. It thus had a better opportunity than
Britain and France to entrench its influence in the area.
The second factor was the increase in Soviet penetration in
the area through local communist movements, which gained
strength because of the emergence of the Soviet Union as
the second world super-power. Thus the US began its efforts
to build 1local alliances, 1in order to stop Soviet
penetration of the area, and put forward the Dulles Plan,
which aimed at replacing the British/French power by
US/Israeli power in the area. This plan was not welcomed by

Britain, who then considered the Middle East to be her own
responsibility. (19) It became clear that Britain and the US

were involved in a competitive struggle against each other

for the domination of the Middle East. This was nowhere

clearer than in Syria, where the coup of Husni al-Za Im was

engineered by the CIA to make al-Za Im sign the Tapline oil

13



pipeline Agreement, (the Tapline carried Saudi oil to the
Mediterranean as a competitor to the British oil pipe-line
from the Iragli oil fields). Soon after that a second coup

in Syria, led by Saml al-Hanawli, who was in league with the

British, froze the Tapline Agreement. We shall discuss
these coups later. On the other hand, in Egypt, the US
delivered severe blows to British interests through Nasir'’s
regime. The US helped Nasir to expel British interests and

influence from Egypt and to expand Egyptian influence to

countries like Jordan, to the extent that King Husayn was

pressured by Nasirism to dismiss General Glubb, the British

commander of the Jordanian forces, 1in May 1956. Britain

then considered Naslr as a real threat to 1its

interests. (20)

The Americans attempted to take over Irag from the

British. Muhammad Siddig Shanshal, the general secretary of

the Independence Party in the early fifties, claimed that
the Americans had contacted him and offered help to topple
the Royval Family, but he refused to switch from one

Imperialism to another.

Britain’s answer was through the Baghdad Pact, which
assigned regional importance to Irag, Britain’s ally and
not to Egypt, a friend of the US. Although the competitive
struggle between, the US and Britain took the form of local
coups and counter coups as well as alliances and counter-
alliances, 1t did not degenerate into open warfare over

Middle East domination. This was due to the lines drawn by

14



both the US and Britain that their competitive struggle

should not cross. It was also Britain who frequently bowed
to US pressure and accepted US predominance, especially in
the case of Iran, following the collapse of Musdiqg'’s
nationalisation of Iran’s o1l 1in the early 1950s and the
subsequent return of the Shah, with the active support of

the CIA.

The second and more important struggle that the US was
involved in was that against the Soviet Union. In contrast
to its struggle against Britain and France, the struggle
against the Soviet Union was 1ideological and carried with
it the potential of turning from a Cold War type struggle
into a hot war. The Soviet Union paid some importance to
the Middle East, due to 1ts geographical proximity to
Soviet territory, so that the US and its western allies
could use it as a launching pad for an assault against 1it.
The Soviet Union also had among its population tens of
millions of Muslims, who were bound to be influenced by

developments in the Middle East. (21)

The Soviet policy towards the Middle East aimed at

achieving the following:

(1) Strengthening anti-western regimes 1n the area;

(2) Gaining military facilities;

15



(3) Gaining influnce at the expense of the US, through the

mistakes of the latter, thus enabling the Soviet Union

to play the role of honest broker in regional

squabbles;

(4) Supporting national liberation and radical movements;

(5) Weakening pro-western regimes in the area;

(6) Supporting the Communist movement and parties in the

Middle East;

(7) Opposing US efforts to impose solutions to regional

squabbles in line with US interests;

However, what the Soviet Union achieved from the above
strategy was almost nothing. The series of treaties of
friendship and co-operation the Soviet Union signed with
Egypt, Iraq, Syria and Yemen (North and South), as well as
the wide range of agreements with Libya and Algeria,

resulted in no material benefit to the Arabs. Soviet
support for its Arab allies was minimal in comparison with
US, British and French support for Israel. In fact the
Soviets played their part in maintaining Israeli military
superiority by ill-equipping Arab forces and making them
dependent on third rate Soviet arms. The reasons for the
lukewarm Soviet support for its Arab allies is that they
were non-communists and the Soviet Union valued the

stability of 1its relations with the West above 1its

16



relations with the Arabs. (22) Moreover, the Soviet Union
did not agree with the Arabs about Palestine, and was the
first country to recognise Israel. Both the US and the
Soviet Union wanted to stabilise the Arab States and each
wanted to exploit whatever it could exploit. The US wanted
to exploit the Gulf oil and the Soviet Union wanted to
spread Communism i1in populous poor countries with a
historical dislike for the British and French, namely
Egypt, Irag and Syria. Thus, both the US and the Soviet
Union agreed jointly to rescue Nasir from his humiliating
defeat at the hands of the Israelis in 1956 and turn the

whole episode into a humiliation for Britain and France.

The Arab regimes, that came to power on the wave of
pan-Arabism and anti-western imperialism failed miserably
in achieving any of their declared objectives. On the

contrary, the ineptitude and corruption in dictatorships,

from Nasir to Asad and Saddam, created ideal conditions for

the Israelis to achieve their own objectives and for
western powers to return to the Middle East with a

vengeance. The post-Gulf- war period has revealed how the

Americans and British have come to occupy the Gulf

militarily.

The Ba ' th regime 1n Syria, through 1its
sectarian/family misrule, weakened Syrian resolve against

Israel, which meant that Israel still occupies the Golan

Heights. However, in Iraqg, the crimes of the Ba' th regime

and then the horrendous crimes of Saddam, literally broke

17



the back of Irag and its people through war, sectarianism,

and Saddam’s family'’s appropriation of the entire wealth

of the country.

18




The earl ears of the establishment of the part

There 1s a difference of opinion as to who was the
first to think of the concept of Ba thism. There is even a
difference of opinion among Ba thists themselves. Some
think that it was Zaki al-'Arsouzl (a Syrian Alawite) who
first conceived the idea. (23) Others, however, think that
the role of al-'Arsouzi 1in establishing the Ba'th 1is
exaggerated, although he played a role to the extent that
the first generation of Ba thists were admirers of his
ideas. (24) On the other hand, there are views which deny
any role for al-'Arsouzi and assert that he was merely a
theoretician and did not take a single step to establish a
political party as did "Aflaqg. (25) Another opinion accuses
*‘Aflag of isolating al-'Arsouzi politically and
ideologically from others. He had stolen al-'Arsouzi'’s
ideas and turned them into the bases of a political party,

drawing all al-'Arsouzi’s followers to himself.

This is vindicated by the fact that al-'Arsouzi
himself accused ‘Aflag and many others of plotting against
him and he was, therefore, forced to give up politics. (26)

Since plotting, deceit and treachery are central to the
very nature of the Ba th, al-'Arsouzi was probably quite

right in his suspicions.

Whoever may have been the originator of the concept,

it is now accepted that there are two groups who laid

19
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claim to the name of the Ba'th -al-'Arsouzi’s group and
"Aflag’s group- and almost all accounts agree that the
former bore the name first, and that he was primarily
responsible for the ideas of the Ba'th. According to al-
"Arsouzi’s account, his group was divided into two parts:
one was political, the Arab Nationalist Party, and the
other was cultural, the Ba th. The principal task of the
membership of this group was to write or translate books

on the renaissance of the Arab heritage. (27)

In November 1940, al-'Arsouzi formed a party of six
of his admirers, after lecturing them for four hours about
nationalism and socialism. He named this group "al-Ba'th
al-Arabi”. (28) This group grew 1in the course of the next

two yvears, but never exceeded two dozen in number.

The French occupying éuthorities suppressed al-
'Arsouzi’s group and arrested three of them. (29) al-
'Arsouzi himself was exiled outside Damascus and,
following that, gave up politics. During 1944 his
followers left him and joined another group led by Wahhib

al-Ghanim (an Alawite landowqer). The following year this
group existed side by side with "Aflag’s group. Meanwhile,
al-'Arsouzi became volatile, accusing everybody of spying
and plunged further into obscurity.(30) Some thought that
he was consumed with jealousy of "Aflaqg.(31l) We can,
however, conclude that i1f there was jealousy, there was

good reason for it. While al-'Arsouzil and his followers

were suppressed by the French authorities, which in the

20



end forced him out of politics, ‘Aflag and his group were
allowed by the French to flourish and grow. Jalil al-

Sayylid says:

“... as time went by, membership of the party

grew through recruitment from all classes and
sections of Syrian society with the knowledge
of the French authorities, who did not take
any anti-party measures and only in very rare

cases attempted to caution some of the Ba'‘th

Party members.” (32)

With regard to this point, Devlin, who has researched

the history of the Ba th, compares the fortunes of the two

groups:

N e what came to be the significant
difference, however, was that “TArsouzi

virtually dropped out of public and literary
life in the early 1940s. "Aflagq and Baytir were

Just gathering momentum.” (33)

We have here an irony, to say the least. For, while
the French occupational authorities turned a blind eye to
a party which declared publicly that it was in the
business of fighting the French occupation and mobilising
the population to liberate Svria from the French, it
suppressed another party (al-'Arsouzi'’s group) which had

exactly the same objectives. This lends weight to the
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accusation that "Aflaqg’s group was working in co-operation

with the French. (34)

The Ba thists themselves admit that their party did

not differ in 1its ideas and principles from other

Nationalist and pan-Arabist parties and groups which

preceded 1t, such as al-Kutlah al-Wataniyyah (the

Nationalist Forum) and ‘Asbhat al-‘Amal al-Qawmi (the

Nationalist Action League), apart from their slogans for
achieving Arab Unity and Socialism. The Ba'th Party hoped
to fill the gap, to avoid the mistakes of these two
previous groups, and to try to supply what was missing in
them. These groups were almost identical with the Ba‘th in
terms of their objectives, the means of achieving those
objectives and their socialist orientation. (35) The

Nationalist Action League and others like it, which came

into existence before the First World wWar, and then in the
inter-war period were organisations created and led by

Christian Arabs had, as mentioned before, western
inclinations and found in pan-Arabism, as opposed to

Islam, a useful tool to end the Ottoman occupation and the
repression of all those who opposed the Turkish domination
of Syria. Al-Husrl says that Arab Christians do not concern
themselves with Ottoman and Arab history because they
regard 1t as purely Islamic history.(36) Such an
acknowledgement by one of the leaders of Arab Nationalism
may be regarded as convincing evidence for the
relationship between Western Europe and Arab Christians,

concerning the mission of the Arab Christians in the
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emergence of Arab Nationalism. This Nationalism has
;:reated many problems in Arab society. These problems
continue in each Arab country that has different ethnic
and religious groups, like Irag, which consists of two
main ethnic groups, Arabs and Kurds, as well as others,
such as Turks and Assyrians. In addition, there are
different religious groups, such as Shi‘ah, Sunnah,
Christian and Jewish. Therefore, if either of these groups
holds absolute power, it would provoke civil war. Thus,
among the objects of foreign powers 1s to create
hostility between the different ethnic and religious
groups in the Arab world. They have so far succeeded in

thelir task, and the Arab and Islamic World has been

greatly fragmented.

Probably for this reason, the Ba'th adopted Arabism
as an ideology since 1t appealed strongly to Arabic-
speaking religious minorities, who hoped, through Arabism,

to free themselves of their minority status. (37)

Other political parties also attracted the minority
races and religious groups to their secular ideology, like
the Syrian Nationalist Party, the Syrian Communist Party
(1ts leader was Khialid Bikdash from the Kurdish minority in
Syria) and the Iragi Communist Party, whose first
secretary was an Arab Christian called Yiisuf Salmin (his
clandestine party name was Fahd), which were under the

direction of Moscow.
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Pan-Arabism also became attractive to Syria’s Muslims
as a useful tool to extend their influence and, perhaps,

Syrian political and cultural domination of other Arab

lands nearby. (38)

Pan-Arabism was attractive to the two European powers
that were engaged in a struggle against the Turks, namely
Britain and France. T.E. Lawrence in his Seven Pillars of
Wisdom, (39) expresses strong sympathy with pan-Arabism,
which he helped to win the day against Turkey in his
direct contribution to the Arab revolt in alliance with
the western powers during the First World War. Lawrence
was described by General Allenby as the real leader of the
Arab revolt. (40) The French in their turn, through their
councillor in Syria, George Picot, played the role of
advisor to the pan-Arabists in Syria and acted as
coordinator between them and France. (41l) There are many
sources who affirm the role of the Christian Arab thinkers
in the vanguard of radical change in the Arab world
through the ideology of pan-Arabism. (42) Owing to the
absence of religious barriers between them and the west,
Arab Christian thinkers were able to establish stronger
links with the west than could their fellow Arab Muslims.

Similarly the west also had a deeper, stronger and faster

effect on Arab Christians than it had on Arab Muslims.

The British in the inter-war period generally viewed

pan-Arabism as an ally, to the extent that even Arab

Muslims were embraced. Lionel Smith, the British advisor
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to the Ministry of Education in Iraqg from 1920 to 1931, a

period that saw turmoil in Iraqg, considered such figures

as Sati® al-Husri, who worked under his direction,

efficient and energetic, and described them as such in his

memoirs. (43) Al-Husri, of course, was the pioneer of pan-

Arabism in the education of Iragis, education which, from
the late thirties on, was to lead into the path of

fascism, rather than into British democracy:

“w,..the system, which carries our hopes and

achievements is fascism.”(44)

‘Aflaqg’s group, which had a co-founder, namely Salah

al-Baytar, is historically the second group to carry the

name Ba‘th, a third co-founder, Jilal al-Sayyid, said:

“,... I met “Aflag and al-Baytar during April

1942. During the meeting "Aflagq said that
since we had concluded that political parties
in this country (Syria) could not, by the
nature and composition, carry out their
nationalistic and pan~-Arabist duties. Since
they believed in the necessity of establishing
an organisation of a new kind, which could
carry the burden of nationalist and pan-
Arabist duties, in a manner better than what

was available now, what would they say about

forming a new political party with the three
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of them as 1its nucleus, entitled the Arab

Ba th Party. (45)

"Aflag’s nucleus was called the executive committee
and began recruiting members for their party. (46) However,
the birth of the Ba th Party was not announced until 1947,
a full five vears after its foundation. (47) The first
party congress was held, and a new five-man executive
committee was formed, headed by "Aflag, which sanctioned
internal party rules and regulations. Hence, ‘Aflaq
continued to consider his political career as having taken
off during the early 1940s.(48) If we wonder why there was
a five years’ delay in announcing the birth of the Ba'th
Party, we should look back at that particular period and
take account of the regional and international situation,
namely the developing of the Palestinian problem, (49)
increasing American 1nvolvement in the Middle East and

American's struggle to political movement in the area,

particulary in Egypt. (50)

So, one may wonder the possibility that the whole of
the Ba th movement was ment to be born then, so as to be
an outlet and a containment for Islamic emotions that were
demanding the rescue of Palestine, and confrontation of
Communism, which was the predominont Political movement in
the Middle East after the Second World War. The Ba th
Party succeeded in fulfilling these functions, and did its
best in later years to destroy Arab solidarity. ‘Aflag was

violently hostilety to Nasir, whom the Arab masses
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considered to be their true leader. The Islamic movement
in Syria and Iragq were destroyed, and a deepening hatred
grew between the Arabs and Iranians. This was partly due

to Saddam’s miscalculate policies and his ill-considered

aggression against the Iranians and, finally, to Saddam’s

colossal blunder in invading Kuwalt, and the consequent
Gulf War, which delivered the Middle East in its entirety
into the hands of America and Israel. In a sense, Saddam’s
failures have helped Israel to achieve favourable results

that ‘'no other Arab failures could have done 1in the

past. (51)

After their first congress, Aflag and his fellow
Ba‘thists tried to reach power through parliamentary

means, i1.e. general elections, but they failed. (52) Majid

Khadouri says with regard to this:

“.,... Aflag’s three repeated failures in
parliamentary elections proved ¢to him that
democratic means were not going to deliver him

into power and achieve his objectives. After
that he did not stand for election, 1instead he
began publicly to call for the use of wviolence

to achieve social and political change.”(53)

Thus, he urged his followers to be vigilant in

achieving their goals:
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“... the politically dominant and economically
exploitative class will not voluntarily

surrender 1ts position.”(54)

On this point, Devlin’s justification, with which I
do not agree, 1s that the Ba th was compelled to use
violence and act as a clandestine organisation, owing to
the lack of a legitimate means for political expression
and the government'’s severe repression at that time. (55)
The reason was not the impotence of the democratic
process, as Khadouri says, nor those mentioned by Devlin,
but that the Ba'thists could not possibly win power
through democratic means because they were not popular. In
Syria, which was their power-base, the Ba thists only won
twenty seats out of a possible 142 in the 1955 general
election. (56) This surely indicates their meagre popular
base and lack of general support among the population.
Hence, they set out to destroy democracy 1in Syria and have

deprived it of parliamentary democracy since then.

In Irag they were even less of a popular party, to
the extent that the monarchy considered them to be the
lesser of two evils in comparison with the Communists, who

were treated more harshly than the Ba thists.(57) Devlin

confirms that:

“w....the Ba'th received far gentler treatment

than the communists during this period.” (58)
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There are 1indications in Ba'th literature which

confirm this:

“ ... the Ba th was alone in the field. The
first half of the 19508 were vyvears of
stagnation and decline and of revolutionary
movements 1in Iragq and the Arab world; however,
at the same ¢time, 1t was a period of
establishment and formalisation of this new
revolutionary movement and 1its progress and
solidarity. Once these years were over, the

Ba'th was immediately in the field of popular

struggle.” (59)

The practice during the monarchy in Irag was for the
secret police to infiltrate political organisations. (60)
Although Niirl al-Sa'1d was the first to characterise the
Ba'th Party as a secret society, it did not receive the
same harsh treatment as did the Communists, whose leaders
were executed. (61l) The reason may be that the Communists

supported the creation of Israel and were in alliance
with, and under the control of, the Soviet Union, and
consequently threatened the pro-west regime in Irag more

than did the Ba thists.

The Ba th leadership welcomed Za'im’s coup in March
1949 in Syria, regarding 1t as a step towards a real
revolution, (62) whilst "Aflag’s earlier writing said that

the revolution or ingilab, as he called it, should change
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people in the Arab world, rather than the system, and that
when people changed, the system would follow
automatically. (63) This proves that the term ingildb is
attached to a coup d’etat, while "Aflag uses it in his
romantic rhetorical style as the "rebirth of the Arab
nation or awakening of the Arab nation". In the sixties,
however, "Aflag began to use the term thawrah frequently,
instead of ingilab, after the Ba th had overturned the

governments in Iraq and Syria through military coups.

However, the Ba thist leadership in Syria soon began
to attack Husnl al-Za Im, which led to the imprisonment of

*Aflag. ‘Aflag subsequently, in an effort to avoid

imprisonment, wrote a famous letter to al-Za'Im, requesting
forgiveness and compassion, and he promised to give up
politics. (64) This indicated the lack of personal stamina
on the part of ‘Aflag and his unwillingness to practise
what he preached. That famous letter led to the collapse
of ‘Aflag’s personal standing, even within his party,
which was shocked by his behaviour. (65) However, the Ba'th

Party issued no explanation and let the episode die down,

allowing ‘'Aflag to remain as General Secretary of the

Party.

Husni al-Za Im’'s regime did not last long, since a new

coup was staged by Sami al-Hanawl and Adib al-Shishikli. It

seems that there was an Anglo-American agreement to oust

al-Za Im’s regime, (66) by backing and probably even

planning the al-Hanawi/ al-Shishiklicoup, for which they
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were rewarded by "Aflag being appointed as Minister of
Education during the period 14 August-19 November 1949.
Hana Batatili considered "Aflaqg’s assumption of the post of
Minister of Education as a political mistake without

specifying why. (67)

However, it appeared that regional and international
considerations were behind Aflag’s decision to assume the
post of Minister of Education in al-Hanawi’s government.
This was dominated by members of the People’s Party al-
Sh‘'ab, which was strongly in favour of unity with
Irag. (68) Since such a close relationship between Irag and

Syria was not in the interest of other regional and

international powers, al-=-Hanawi’s government was doomed.

‘Aflag left the government, as did 'Akrm al-Hawrani, leader

of the Arab Socialist Party, prior to its merger with the
Ba'th Party. Theilr reason for leaving the government was
claimed to be their desire to safeguard the republican
regime in Syria, which would have been endangered by unity

with the Hashemite regime in Iraqg. (69) Al-Shishikli turned

against his old comrade, al-Hawrani, and staged a third

coup in Syria. Al-Shishikli,_although against unity with
Irag, was also against trying up Syria to other regional
and international powers, which led in turn to his
overthrow. The Ba th Party with the co-operation of anti-
Shishikll elements launched a denunciation of the al-
Shishikll regime as authoritarian. (70) Some indicated that
Britain had a hand in the downfall of al-Shishikli. (71)

Jalial al-Sayyid, who represented the Ba'th point of view,
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put the responsibility squarely on the shoulders of the

Hashemite regime in Iraq. (72)

In November 1952, "Aflag and al-Baytir united their

party with ‘Akrm al-Hawrani’s Arab Socialist Party, while

the three were 1in exile in Lebanon, after they had
launched a campaign against al-Shishikli’s regime. The
party was called the Arab Socialist Ba th Party and had
adopted the Ba'th constitution in 1947. According to
Batatu’s account, (73) with which I agree, the reasons

behind the merger of the two parties were the following:

(1) The Ba'th Party lacked mass support, although 1its

membership had increased to about 4,500.

(2) The leadership was impatient and preferred quick and

effortless political ascents.

(3) Hawranl was able to attract mass 1nterest and

sympathy.

(4) Hawrani had a foothold in the officer corps, and he

persuaded many of his sympathisers to join the Homs

Military Academy.
The merger was, at any rate, a step forward on the

shortest route to power, namely through military coups,

after it had failed to reach power through the ballot box;
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there were however ideological differences between the two

leaders, as the Ba thists themselves admitted. (74)

After the merger the Party expanded greatly and
recruited new members from the countryside, particularly

after the first Syrian Congress for Farmers took place,

organised and run by the Party in Aleppo. (75)

The Party also established branches in neighbouring
countries - Lebanon, Jordan and, of course, Irag. The
Ba‘th also played an important role in the union of Syria
and Egypt into the United Arab Republic (UAR). It looks as

if the Party was meant to play an important role in the

future of the area. Jalal al-Sayyid explains:

“w _...The merger Dbetween the Ba th and the
Arab Socialist Party was an important event in
the history of the Ba'th, i1f not the most

important, with no other event approaching it

in importance, apart from reaching power in

Syria and Iraq.”(76)

On 1 February 1958 the Ba'th leadership’s project to
unite Syria with Egypt was initiated as a first step
towards the unification of the Arab world. The Ba th
decided to take this step when President Nasir’s prestige
was at its height. He became the hero of the hour, not

only in Egypt, but around the Arab, Islamic and African
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world. His following progressive achievements, 1later

seemed artificial, as CIA records show: (77)

(1) He ousted the British from Suez and eliminated
foreign bases;

(2) He was able to resist the tripartite attack in 1956;

(3) He took a neutral foreign policy;

(4) He nationalised the Suez Canal;

(5) He supported the Palestinian cause;

(6) He completed an arms deal with Czechoslovakia;

(7) He fought the Baghdad Pact and the Eisenhower

principle; (78)

The Ba thists expected that they would take prominent
positions in the new united state and, at the same time,

save the Ba th domestic political position, which had a

severe inner crisis. In addition their rivalry with the

Communists, who became the most influential force on the

scene, was another factor which

Syrian political

precipitated the Ba'th into the Union. (79)

Sami al-Jundi says of the internal struggle within the

Party at that time that on 1 February a regional meeting
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was held at which the leadership put forward its decision

to disband the Party organisation in Syria:

“....the meeting approved unanimously. In fact
the members felt as i1f a heavy burden had been
lifted from their shoulders since they were

exhausted by the squabbles within the Party.”

(80)

Thus, when the Ba’thist leaders proclaimed that they
agreed to dissolve their Party as the price of Union to
prove to Nasir their real intention for Union, Nasir
commented on this point during the trilateral negotiations
for a federal Arab Union between Egypt, Syria and Iraq

which took place in March 1963:

W my information about the Party at the

time of the talks about unity held in January
1958, was that it had problems which were
almost insuperable, and we all imagined that

you yourselves desired its dissolution.”(81)

During the UAR vears the Ba th Party faced many
problems. It suffered from splits in many regions, which
resulted in the loss of many early members. The Ba thists
lost their influence, owing to Nasir'’s dictatorship, and
they were never allowed to share power. Thus, the dispute
between the Ba th and Nasir appeared soon after the

formation of the UAR and the split between them seemed

35



inevitable. In September 1961 Syria seceded from the UAR,

blaming Egyptian domination. Many sources prove that the

Ba th leadership ( Aflaqg, Baytar and al-Hawranl) were

behind this departure. (82)

Nasir in his turn, did not agree to union in response
to a genulne feeling, in spite of slogans similar to the
Ba th’s, but, rather, as his political vehicle to control
other Arab states, particularly in the field of foreign
affairs. The Ba th was more in the business of being in
line with the interests of foreign powers. (83) Thus, when
the USA turned against Nasir in the four years following
1958, the Ba th- leaders turned against him. (84) This

served American policy at that time.

However, the Ba th leadership’s effort to take
advantage of Nasir through union (which was partly to
defeat the Communists) had failed. (85) The growing

strength of the communists in Iraqg caused the Western

Powers to panic since they believed that Qasim was under
Communist influence. The CIA director, Allen Dulles,
announced that the situation 1in iraq was the most
dangerous in the World at that time. (86) On this point

Penrose had a different account, with which I agree:

“ L,...the United States 2Ambassadors in this

period, Waldemar Gallman and John Jernigh,

were experienced envoys of good judgement, who

were well aware that the accusation of the
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centre from internal and external pressures.”

(87)

This 1s a testimony to the fact that Qiasim was
pressurised, under the pretext of confronting Communism by
the west and the Ba th. (88) Consequently the Ba'th gave
itself the right to move to rescue what they considered to
be a threatening situation in the Middle East. A Ba'thist

leader declared:

“.,...imperialism did not worry about its
position in the Middle East more than it
worried during the period preceding 1958 and
the period immediately after it, since there

was a unity of progressive forces in the Arab

world.” (89)

Ba'thist leaders met in Beirut some time in 1962 and
formulated a plan to bring down the regimes in both Iraq
and Svyria.(90) Qasim, in fact, destroyed western interests
in Irag and achieved the liberation of Iragq from western
domination, so the Ba th plan to bring down Qasim’s regime

was, 1in fact, 1in the interests of western countries. One

of the Ba th Party announcements clearly declared:

“.,....the masses of our people in the Iraqi

qutr who are experienced in struggle, were

able, during the morning of 8 February 1963

and in one decisive blow, to smash Qasim’s
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military dictatorship. By  doing S0, it
prevented imperialism and reactionary forces
from bringing down Qasim’s regime themselves,
thus preventing the return of Irag to the

imperialist reactionary camp.”(91)

Since 1963 the Ba th Party has been ruling Svyria; it
ruled Iraqg breifly in 1963, and it has been ruling there
again since 1968. In Syria, it institutionalised the rule
of the Alawite minority, and has deprived the country of
the chance of peace and democracy for more than three
decades. In Iraqg, it has institutionalised the rule first
of the tribe and then of the family and it has eventually
achieved the present destruction of Irag. So the Ba'th

Party has achieved for the enemies of the Arabs what would

have been difficult for them to accomplish otherwise.

The Ba'th’s hypocritical stance on Unity first came
to light, in its atituded towards the proposed Iraqgi-
Syrian union in the late 1940s and early 1950s. That union

was opposed by Israel because it feared the formation of a
united Arab power on its borders; by France, who did not
want to lose its influence 1in Syria; by Britain, who was
the mentor of Iraqg; by Saudi Arabia, who did not want an
expansion of competitors to the desting of al-Saud by the
Hashemites; by Egypt, which was always in competition with

Irag and, of course, by the Ba'th.
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Between 1954 and 1958 there were several major
political changes in the area which put Syria into the
centre of regional and international competition. Britain
began to pressurise Syria to stay away from Egypt, when it
began to understand that Egyptian ambitions in Syria might
lead to problems for Britain’s friends in the area, namely
Israel, Iraqg, Jordan, Saudi Arabia and the Gulf

shaykhdoms. (92)

Nasir began to gain ascendancy over Hashemite Iraq
and to control the foreign policy of a number of Arab
countries, with America’s direction and support.(93) In
1957, when Jordan refused to join the Baghdad Pact, and

dismissed General Glubb from the Arab Legion and followed
Nasir’'s camp, (94) the British position in the area seemed
precarious and so a plan was proposed to strike at Nasir'’s

influence in Syria by forcing Syria to merge with

Iraqg. (95)

On the other hand, Syria faced pressures from both

the United States and the Soviet Union. The United States
wanted to prevent the obvious Soviet influence in Syria,
while the Soviet Union was anxious to compel Syria not to
join the anti-Russian alliances; this pushed it to compete

with the Western Powers for influence in Syria.
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The Founders of the Ba th Party

It 1s 1important to try to get to know the main
characters who were responsible for the ideas of the Ba’th

and who participated in the establishment of the Party:

(1) 2Zaki al-'Arsouzi: he was a middle class landowner
from Alexandretta, educated at the Sorbonne in Paris. His

family were Alawites. He was one of the active members of

the ‘Asbat al-'Amal al-Qawmi from 1938 to 1939, which was

similar to the Ba'th Party. (96) He may have been involved
in politics because of Syria’s loss of Sanjak of
Alexandretta and have moved into Syria after it was

annexed by Turkey, with the approval of France. He led a
campaign marked by extreme racism and aroused the youth
section of his group to attack the Turks and the French.

In one of his comments attacking the French treatment of

the Arabs, al-'Arsouzl says:

N e e the foreigner was afraid for his
interests from Arabs, and used Jews to ward
off this threat. It is only natural that the

dregs of the earth should be preferred to us,

past masters of the world.”(97)

This eXtreme racism has allowed some researchers to

explain why some of his supporters deserted him. (98) The

dislike of al-"Arsouzi for the Turks was due ¢to
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nationalistic and sectarian reasons. Al-‘Arsouzi
considered all Sunnis as Turkish. He also used to confuse
the origin of an Imam and his followers; for example,
Since Abii Hanifah was a Persian, his followers must be
Persian, Turk or non-Arab. Since the Shi'ite Imams are

Arabs, all their followers must also be Arab. (99)

Jalal al-Sayyid represents al- Arsouzi in the

following light:

", ...when his name used ¢to be put
forward, other founding members of the
Party used to exclude him on the grounds
that he was a feudalist and not a
socialist in his political philosophy.
He was more of the Nazi way of thinking
in fact, of the ancient Roman way of
thinking, in which people were divided
into masters and slaves. He was also
gsevere with people who disagreed with
him, he was a loner who did not £fit in
with others whom he was always down

upon.” (100)

Al-Sayvid relates the violence and severity of the
Ba‘th in dealing with others (which is, 1n any case, a
frank admission by the third co-founder) to the al-
*Arsouzi wing of the Party.(10l1l) Al-Sayyid’s attempt to

relate the Ba th'’s extreme tendency to violence to him is
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implausible because violence and cruelty can be more

easily related to "Aflag himself, who says:

“,...the national action that 1is susceptible
to success 1is one which evokes hatred to the
death toward those who personify an idea
antithetical to nationalism. It £finds 1its
incarnation in a person who must perish so

that it too may perish.”(102)

The second Ba'th generation, whether Irag’s Ba thists
who became ‘Aflag's followers or Syria’s Ba thists who
became al-‘Arsouzi’s followers, practised violence,
cruelty and the physical liquidation of their political
opponents to a horrendous extent. They might differ, with

the Iragi Ba thists being more brutal, but the mass

slaughter in the Syrian city of Hamd, when the Syrian

Ba'thist regime physically eliminated tens of thousands of
its inhabitants on the pretext of their being members of
the Muslim Brotherhood Party, proves that the Syrians
could be equally cruel.(103) This was the biggest
slaughter the Syrian Ba'thists undertook, but the Iraqi

Ba'thists carried out bigger ones and are still doing so

under Saddam’s command.

The claim that ‘Aflag stole al-"Arsouzi’s views and
used them in establishing the Ba'th Party 1s, 1in fact,
near the truth.(104) Much research work indicates that

although ‘Aflag and al-"Arsouzi quarrelled, they were
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competing for the position of supreme power in the Party,

while they had identical views. (105)

Sami al-JdJundi, who was one of al-"Arsouzi’s followers

later on, went on to say:

“...this Party was a group of strange and
peculiar individuals, who mutinied on all
values held by society and by all human beings

and who had a religion other than that of

God.” (106)

These strange and peculiar individuals were the first
seeds of Ba'thism that "Aflag later usurped to form the
Ba'th Party. Saml al-Jundi in his gl- Ba th gives a warning

of the Ba'th horror to come.

(2) Michel “Aflagq and Salah al-Din al-Baytar: these

are recognised as the founders of the Ba' th Party. Both

were born in Damascus of middle-class merchant families.

‘Aflag was a Greek Orthodox Christian, while al-Baytar was

a Sunni Muslim, from a long line of Ulama', which means
that he had grown up 1n a very conservative environment.
Both were educated at the Sorbonne in Paris where they
first met 1in 1929. One account confirms that ‘Aflag
studied under the well known French Orientalist
(Massignon), who was the spiritual supervisor of the

Protestant Churches overseas and consultant to the French

Colonies. (107)

43



After their return to Damascus they worked as
teachers 1n secondary schools. They established their

reputations in those days as writers in some Communist

magazines which al-Baytar claims they founded. So they

were known as Communists, but "Aflag rejected any link
with communism, (108) although he did not deny his
admiration for the Communist organisation. In 1936, both
turned against Communist politics and stopped writing. It
seems that their attitude stemmed from the emergence of
the Syrian Communist party from underground activities and

the increase in its followers. "Aflag said about this

period:

“....everyone sensed that there was a wvacuun,
that the o0ld leadership had gone bankrupt ...

that a new movement had to be

established.” (109)

This feeling increased with the outbreak of the

Second World War. Since then until the present day, the
Ba'th and its leaders have not stopped displaying the
aspect of their character that i1s usually exhibited in
condemning all other forms of politics than their own, as
well as describing all others as reactionary agents of
imperialism and enemies of the Arab masses. Thus,
according to the Ba thists, there is no exemplary group
apart from themselves. So they have created a huge gap

between themselves and the mass majority of the society
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they rule or, more accurately, misrule. This is why the
Ba'th has become more of a military organisation than a

political party.

They claimed that feudalism, i1imperialism and
exploitation would be abolished only by their
revolutionary changes and that they would create a
prosperous and modern Arab society in which all citizens
would find justice, brotherhood and equality. But, in
practice, the only benefits from 1t have seemed to be
personal, even if they have gone against their proclaimed
principles, and when they gained power the outcome was the
complete reverse of what they were calling for. The
Ba'‘thists admitted this fact when one of their
participants in the tripartite union talks, which were

held in Cairo in 1963, said:

", ...wWhen revolutionary movements find

themselves in power, they discover that many

of their antecedent ideas need to Dbe
reconsidered. While still at ¢the stage of
popular struggle, they call for democracy, so
that they can carry on their activity under
the best possible conditions, but when in
government they £find that this Dbourgeois
democracy 18 a great danger to the

revolution.” (110)
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In October 1942 Dboth of "Aflag and al-Baytar

resigned from their posts as teachers and decided to

engage in politics.

The Ba th is, in fact, an attempt to take the Arabs
back to a pre-Islamic era, i.e. to the era of paganism
which is considered by ‘Aflaq, al-Baytidr and al-‘Arsouzi
as the golden age of the Arabs. What is clear is that the
Ba'th as a political and, before that, as a philosophical
movement, 1s similar to the European renaissance in which
the latter opposed Christianity, particularly in the work
of Niccolo Machiavelli whose thesis 1s the antithesis to
Christianity. The Ba th copied the European renéissance in
the latter’s attempt to return Europe to the pagan times
of the Greeks and Romans. However, the Ba th’s aim was the
destruction of Islam, and not to serve paganism but
Christianity, in revenge for Islam’s wvictory in the

crusades. (111)

However, while the European renaissance took Europe
out of the dark ages, the Ba th first denied the golden
age of Islam, which reached its zenith during the ‘Abasid
rule in Baghdad, and then plunged Baghdad and the whole of
Irag into a new dark age governed by the values of tribal,
than which one could hardly find more backward values

anywhere in the world.

(3) Akrm al-Hawrani: was born in 1912 to a prominent

Sunni Muslim landowning family from Hami. He graduated in
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law from Damascus Law School. He both joined and left the

Hizb al-Qawmi al-Sidri in 1936.(112) Soon afterwads, he
became the leader of Hizb al-Shabab, which had been
established by his cousin "Uthman al-Hawrani. (113) At the

beginning of 1950, al-Hawrani decided to change the name of

his party into the Arab Socialist Party, promoting
socialism and fighting the landowners who were harsh to

the peasants. (114)

As Devlin says:

“,...this organisation became his political

vehicle.” (115)

It indeed gave him a foothold between the peasants

in Hami and their neighbours, and he became the peasants’

champion, which led him to become the single most powerful
" figure in Syrian politics.(116) He tried to create a power

base in the army as well when he encouraged some of his

followers to attend the Homs Military Academy.(1l17) He

also gained massive support as a result of his aid to

Irag’s military movement in 1941, and his raids with some

groups of Guerillas on Zionist settlements in 1948. He was

elected as the Na'ib for Hami in 1943 and as a parliamentry

Na'ib in 1947 and 1949. He became Minister of Agriculture

in August 1949 in Sami al-Hanawi’s government, but he left

this post. He was Minister of Defence. in Khalid al-"Azm’s

cabinet from December 1949 to June 1950 under Adib al-
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Shishikli’s Presidency, but he left this post too. His
party joined the "Aflag/Baytar Ba th Party, but he split
from them in June 1962, as Devlin says, after nearly ten
stormy years of association. (118) On his joint initiative

with "Aflag and Baytar, Syria joined Egypt in 1958 and, as

a further result of his efforts, split from Egypt in 1961.

Batatu says:

“....he was surrounded with a certain shade of
mystery and his enemies began to refer to him

as the fox with manicured claws.”(119)

This accusation was not just because of his political
changes and opportunistic behaviour, but because he took

part in all three military coups that happened in Syria

from 1949, which were linked one way or another with
foreign powers, but not as a hero or patriot.(120) Other
personalities that took part in these coups were
extinguished, either physically or politically. In the
next section we will further investigate the mental

processes of these Ba thist 1leaders, using Ba th

literature as our maln source.
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The Ideology of the Ba th Party

The general aims of the Ba th Party, were, a secular
society 1n which all Arabs, irrespective of their
religions, could participate, Arab unity, freedom and
socialism; its principal slogan was: "One Arab nation with
an eternal mission". The message that "Aflag delivered was
fundamentally Arabism. The Arabs formed one nation, which
had an apparent existence and a special role in the world.
Thus, he placed prime importance on uniting the Arab
people in a single state. He suggested that this aim could
only be achieved by the transformation of Arab society
from its present rotten situation to a new, vital society
in which the Arab People could enjoy all their Ijust
glories in an independent united state. He predicted that
the Ba'th Party would be an elite vanguard whose mission
was to undertake this task, not through the elimination of
divisive political boundaries, but by the reformation of
the Arab character and society after freeing themselves

from all regional, religious, and communal loyalties; to

liberate from external control as well as from indigenous

arbitrary rule.

However, 1n the early vyvears of the 1940s and the
1950s, the distinctive quality of the Ba'th was
intellectual and monopolised by "Aflag and, to a lesser
extent, Bitar.(121l) This changed in the latter part of the

1950s and the 1960s in Syria because of the integration of
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*Aflag’s Ba th Party with Hawrani’s Socialist Party, on the

one hand, and the rapid expansion of the Party’s ranks on
the other. Devlin sees the reason for this phenomenon as
the differences between doctrine and practice. (122) As
events proved, however, this was not the only reason,

since it was also due to the Ba thists’ ambition to be the

main influence.

In Irag, however, the Ba thists continued to adhere
to ‘Aflaqg’s doctrine and moved under his direction. Any

member could lose his position, or even his life, if he

displayed any disloyalty to the Ba th and "Aflaqg’s

doctrine.

‘Aflag’s ideas, however, were not always the same.

He did not examine them carefully and, as a result, they
seem to contain contradictions when viewed as a whole.
This may be accounted for by the different principles
which formed his doctrine. Thus his opponent’s accusation
of taking different ideas from different sources and
placing them together to create a final misleading and

contradictary doctrine, as a result of his own
philosophising, is near to the truth. (123) Some neutral
sources have commented on this point that it was based on
‘Aflag’s taste, as he relied on feelings rather than an
analysis at and deduction from the facts, and his language
is rather poetic, characterised by suggestions rather than

logical propositions.(124) Another source says about

Aflag’s language and ideas:

o0




“... to read "Aflag’s main contribution to the
post-1967 debate 1is to perceive fully the
bankruptcy and incoherence of the politics of
the Ba th. Nearly three hundred pages of text
vield no insight, on his part, into what went
wrong and what needed to be done; there 1is
only the wvisible 1infatuation with words and
*Aflag’s summons to the Party to renounce

power and go back to its "pure essence".(125)

These defects, characterise "Aflag’s general aims.
RBelow are some of his more general notions, selected from
official Party documents (writings, speeches, the Party
constitution and instructions to the membership) in which
*Aflag gives the theoretical justification for the Ba'th
party doctrine, which enlighten us on Ba ' th ideology. The
most distinctive feature of Ba thism 1s its pan-Arab
ideology. According to "Aflag, the Arabs are one people
ummah Arabiyyah and have a special role in the World.

This is expressed in the slogan:

“....0one Arab nation with an eternal
mission”. This nationalism is mixed up with

humanism. "

‘Aflag says:
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“....the Arab is bound not only to his nation,
but also to mankind”, (126) and “..e..ATrab

nationalism is humanitarian in tendency.”(127)

"Aflag regarded the nation as a living organism and

eternal (128) and the individual’s association with the
nation as organic. (129) He believed that the individual
Arab had no meaning apart from the nation and could only
achieve things as part of his nation, otherwise his 1life
would be dull and unfruitful. (130) "Aflag was here echoing
the German philosopher, Georg Wilhelm Friedrich Hegel
(1770-1831) the founder of modern dialectic philosophy,
who considered human history as having been moulded by the
dialectical process. Aflag believed, as Hegel did, that
the nation’s spirit is the force behind the dialectical
process. This 1s why Aflagq repeatedly stressed the
nation’s spirit, exactly as Hegel did. (131]) For Aflag the
spirit of the Arab nation 1is like a fuel, which will
propel it to a new era of excellence, which will mark the

end of centuries of Arab decline and domination by foreign

powers, which has corrupted the Arab character. (132)
Hence, the eternal message that Aflag gave the Arabs is
the service of humanity; which he considered not to be
merely a slogan or even a principle, but an article of
faith. (133) "Aflag was not echoing Islam here, but,
rather, Hegelian and Marxist beliefs in a worldly faith or
ideology for, through faith in the eternal Arab message in
the service of humanity, the Arab character will be

liberated from centuries of decline. It is worth noting
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that "Aflag later (unusually speaking in a religious
contexts) declared the Arab message to go beyond Islam and
to the other two faiths before Islam,. i.e. Christianity
and Judalsm, on the grounds that these two also came from
Arab lands and were delivered by Arabs or pre-Arab semitic

people. "Aflag tried to explain Islam in terms of Arab

nationalism:

“.,...Arabism is a body whose soul is Islam and
Islam is a tremor that stirs the latent forces

of the Arab nation.” and “.... Islam produced

a revolution oo o o in the soul of the

Arabs.”(134)

*Aflag’s aim behind his romantic rhetoric in these
quotations was to exploit the emotions derived from Islam
in the service of his Party. His rhetorical Language about

Islam gave the impression to some researchers, that he did

not consider Islam to be of secondary importance to

Arabism. (135) Elsewhere he considers Islam to be another

form of the eternal Arab genius, accepted and referred to
as a civilisation or a national culture. "Aflag clearly

indicated that Islam was not God-given alone, but was a

response to Arab requirements during Muhammad’s time:

“.,.. Islam, 1in 1its pure essence, arose out of
the heart of Arabism.” and “....today the
force of Islam discloses itself 1n a new

form, that of Aradb nationalism.”(136)
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"Aflag’s objective was quite clear; it was to isolate
the Arabs from Islam on the grounds that Islam was not the
only pillar of the Arab national existence. There were
other pillars, namely language, a joint history, a common
interest and a geographical unity. This 1is specious,
because 1f i1t was not for the Quran, the Arabic language
might easily have been overwhelmed by Persian, Greek or
Turkish, or by a western language such as French or
English. ‘'Aflag’s claim that he wanted to rebuild the Arab
nation on new foundations, and that Islam could not be the
only basis upon which a new Arab emergence could be based,
stemmed from his fear that non-Arab Mulims, e.g. Persians
and Turks, could use Islam as a means to deny Arab
nationalism and identity, particularly through religious
sectarianism. He thought that through relegating Islam to
a secondary position in Arab life, sectarianism might be

avoided. He did not attempt to reduce it through tolerance

and liberalism, but through a one-nation party rule.

‘Aflag’s Ba ' th party actually increased sectarianism to
an unprecedented level 1in Syria and Iraqg, and both
countries are now ruled by elite Ba thist minority sects.
Although they appeared to be pursuing an ideology that
wanted to' do away with sectarian, regional and tribal
loyalties, when they took power they found themselves
forced to revert to those loyalties in order to strengthen
their regimes. As we have seen now in Syria, the Alawite
minority rules over the mass majority of Sunnis and in

Iraq a minority within a minority rules over the majority;
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the Tikritl clan, which is a minority within the Sunni

minority, rules over the Shi ite majority.

*Aflag claimed that the slogans of "Unity, Freedom
and Socialism" were not his invention, but were derived
from the depths of the Arab soul. They express not only
the interest of the nation, but also the truth that it
possesses, which will declare 1itself, whatever the
existing conditions. (137) According to "Aflaqg, Arab
society could only be revitalised through Arab unity. He
regarded this unity not as a means to an end, but as a
natural right.(138) ‘"Aflag regarded this unity as
historically inevitable, because he believed that the
nation had a natural and irresistible tendency to cohere,

to gather its parts. He proclaimed this in Article I of

the constitution:

“w,...none of the Arab countries can, in
isolation from others, £fulfil the conditions
necessary for its life; all differences among
the sons of the nation are incidental and

false and will wvanish with the awakening of

the Arab consciousness.”

He considered all the differences between the members
of one nation as either accidental or bogus, created by
foreign powers, e.g. borders between Arab countries. By
this rather false 1logic, "Aflagq completely ignored

history, such as the eternal competition between the
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civilisation of Mesopotamia and the Nile delta and the
competition, particularly since the emergence of Islam,
between Irag and Syria, as well as a whole host of

differences that have proved to be only too real in

keeping the Arabs apart. "Aflag totally ignored the

lessons of ancient, as well as of modern, history and

proceeded to build a party that declared as its prime

objective the unity of the Arab nation, which was supposed

to be already united. (139)

In a way, Aflag was echoing another German

philosopher, Karl Marx (1818-1883), who claimed that the
revolution of the proletariat was inevitable and yet spent
most of his life in writing and political activities,
trying to bring about that revolution, which he claimed to
be an inevitability. Another similarity between Marx and
Aflag is that the latter respected philosophy that aimed
at changing existing conditions, which 1is why he
repeatedly used the term ingildb as a synonym for Thawrah.
LLike Marx, Aflaqg also despised philosophies that were not
revolutionary. (140) Arab unity was regarded by the Ba'th
as the keystone to Arab liberation. The second fundamental

theoretical slogan of the Ba' th is:

“,....the Arab people will never unify their

struggle until they struggle for unity.”(141)

The Ba th called for Arab liberation from external

control. It attacked the regimes under the mandate because
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these regimes had allowed special military privileges to

the foreign power, and 1t accused them of being

subservient to latter's desires. It also refers to the

freedom of the Arab individual, which 1s embodied in the

second principle of the Ba th constitution:

“....freedom of speech, freedom of assembly,
freedom of belief and artistic freedom are
sacred things which no authority can

diminish.”

The apparent implication of this article seems to
affirm the primacy of the individual. "Aflaq emphasises

tries to the importance of the individual:

“,...the individual alone renews the group and

the group produces only relative values.”(142)

But in other clauses, the tendency of the Ba th and

‘Aflag to restrict individual freedom 1s apparent:

“w_...the State shall be responsible for the
protection of £freedom of speech, publication
and assembly ... within the 1limits of the
higher Arab national interest.”(143) Individual
freedom is bound up with the spirit of the

nation. (144) "Aflag also says:
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“,. ...the individual has to achieve the

condition that the national tie imposes.” (145)

This higher Arab national interest body, as ‘Aflaq

suggests, is embodied in the Ba th Party:

“,...the living idea of the nation.” (146)

In theory the Ba'th adhered to a democratic state.

Article 5 of the constitution asserts that:

"

....The people alone are the source of all

authority.”
Article 14 asserts that:

“w,...the governmental system in the Arab state
is to be a constitutional elective system,

with the executive responsible to a directly

elected legislature.”

One of the Ba thist leaders commented on

parliamentary government on follows:

“W....it 4is not possible for this sense of
community (among the individuals in a society)
to be completely achieved except through a
popular democratic system; by ‘democratic’

meaning a freely elected parliamentary system
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with the government directly responsible to
the representatives of the people; by
"popular™ meaning based on the will of the
majority of the Ummah wherein each person

enjoys freedom of thought and opinion in the

widest application.”(147) And “....democracy
is indispensable, but by virtue of
inefficiency, poor education, perversion of
morals and bad economic and health conditions,
the people may not be able to exercise their

rights in a proper manner and to the fullest
extent. We do not, on that account, call for
depriving them of their rights. On the
contrary, we ought to work through them ...
and in ¢this way strive to raise their
standards ... for us they are the end and the

means. Our aim 1s to serve the people by means

of the people.”(148)

But, at the same time, the constitutional provisions
embodied a political attitude that permitted the Party to
adopt a tutelary stance towards the people, because, the
Ba‘th, as "Aflag suggests, constitutes the "higher Arab

national interest." (149)

*Aflag displayed no confidence in or respect for the
people in this regard. He considered them incapable of

deciding what was good or bad for them. Thus he placed

himself and his Party as guardians of the masses, without
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their permission (the masses did not elect him or his
Party) so to do. Indeed, by this tutelary stance, ‘Aflaqg
gave himself, his Party and, eventually, the absolute

ruler permission to subordinate the Arab masses.

The third objective of the Ba th, Socialism, ‘Aflag
proclaimed to his followers, like the other objectives,
issued from the depths of the Arab nation. (150) Because it
was nationalist, it could not constitute a factor of
internal division and conflict. (151) He pointed out, in
order to exclude the influence of the Communists, that the
Ba‘thist vision of socialism was non-Marxist, even anti-
Marxist, in that it emphasised the primacy of the national
ethnic identity and rejected the notion of antagonistic

social classes. However, when his monopoly on the Ba'th
doctrine was broken and some of his followers had shifted

to the left, he was compelled to make some changes in his

position:

“. ...l am not against Marxism, Dbut the Ba th

is scientific socialism added to spirit.”(152)

He continued to stress that there was a basic
difference between him and the Communists because his

Ba'th project connected with the "spirit":

“, . ...because our soclalism 1is nationalist, it

can not be a factor of internal division and

conflict.”
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Here, then, he is in agreement with Articles of his
constitution, that "the people are the source of all

authority".

However, in another place he contradicts himself:

“....owns most of the wealth of the nation and
controls and disposes of power in a manner
that accords with its desires. This exploiting
class will not give up 1its wealth or its
interest by a mere appeal 1in the name of
nationalism or of the spirit or of progress.

Struggle 1is, therefore, inescapable.”(153)

The contradiction of "Aflaqg’s ideas in this essay,
(a) that class struggle 1s inevitable and (b) that
socialism is opposed to internal division, is very clear

because they appear in the same article.

The Party Constitution, article 26, reads:

“....the Party of the Arab Ba'th is a
socialist party. It believes that the economic

wealth of the fatherland belongs ¢to the

nation”

"Aflag is thus in agreement with fascist and Marxist

doctrines of the supremacy of the state over the
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individual and complete state control over all means of

production. (154)

In article 34 he contradicts the previous article:

“,...Property and inheritance are true natural

rights. They are protected within the limits

of the national interest.”

As always, Aflag turns away from communism because
Communism demands of private property. (155) The
justifications which the Ba thists gave for their
socialism were varied and theoretical. On one occasion
*Aflag terms it “scientific socialism” and on another he
calls it “nationalistic issues from the soul of the Arab

nation”, but without specifying what socialism means and

what the particular characteristics in socialism are that
are specifically Arab. Again, his justification stresses

the benefit of the Ba th:

“ . ...the national struggle at the present time
can only be based on the generality of the
Arabs and these will not take part in it if

they are exploited.” (156)

However, he regarded socialism as a necessity issuing
from the depths of Arab nationalism and being the ideal

system to allow the Arab people to realise theilr

potentialities and develop their genius to the full. (157)

62



This led to the Ba th belief that once the Arabs were
united, they would be liberated, and class conflict would
disappear. This belief was generally accompanied by a
similar conviction, that development and modernisation
would come as a result of national liberation and unity,
and that the Arabs would then be able to recapture their

former glory. Thus the Ba thists regarded unity,

liberation and socialism as interdependent.

Turning to the means by which "Aflag thought they
could achieve Ba'thist goals, he uses the word ingilab.
(158) The sixth article of the Ba th constitution clearly
states that the Ba'th Party 1s a revolutionary Party that

believes that its objectives 1n the renaissance of the

Arab nation cannot be achieved without revolution. The
Ba‘th rejected evolutionary development and reforms as a
means and insisted on conpulsion. Aflag claimed that this
term, ingiladb referred to revolution, rather than the more

usual coup 'd’état’:

“,...revolution ingilab, being a political and
social programme, is that prime propelling
power, that powerful psychic current, that
mandatory struggle, without which the re-
awakening of the nation cannot be understood.

Thigs is what we understand by revolution.”(159)

The ingilab is regarded as:
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“...awakening or rebirth of the Arab spirit,
the curing of the nation before the curing of

the state, for what is that state ... Dbut a

body without a soul.”(160)

Thus, 1ngilab must change people, rather than the
system. Once the people, or enough of them, have undergone
an interior transformation, liberating the intellect and

releasing the source of faith in the soul, change in the

system will follow automatically. (161)

‘Aflag gave himself the right to change the present

condition, which he described as backward:

“L....wa fight the status quo not only because
it is diseased, but because we are compelled
to fight for the nation, which, despite its
backwardness ... possesses truth, and this
truth manifests itself, whatever the power of
the existing facts. The inqgilab 1is this
manifestation, this attestation of the
existence of truth. The practical expression
of the idea of inqgilab is struggle ... and by
‘gtruggle’ 1is meant the recapturing by the
nation, after that 1long slumber, ... of its
vearning to wrestle with life and with fate;
i1ts viewing of existence deeply and

heroically; and 1its appreciation of the wvalue
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of before its sight of the fruit of

effort.”(162)

"Aflag excluded peaceful means to realising the
ingilab of the nation, and he passed to the Ba'th Party
the mission of reshaping the Arab nation with fire and
iron. In order to justify giving the Ba'th elite this
task, he tried to reverse the principle of majority
sovereignty and to make an elitist concept: leadership

should remain in the hands of an elite:

N e e e it was characteristic of the

revolutionary stage in enlightened minority.”

He also said:

“w,...the dingilab, in its incipient form as a
conscioug feeling of the necessity for change,
takes effect at £first, not 1in the wide mass of
the people, but in a minority.” And “.... by

the nation I intend the greater number. In

this connection numbers are not 1in themselves

sacred, the notion 1is not an arithmetical
collection, but an idea embodied in all or
some of its members and that, therefore, those
in whom this idea 18 personified have the

right to speak in the name of the whole.”(163)
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"Aflag considered this elite as representative of the
interest of the people, which must be chosen and specially

ready to use violence. Thus he says:

“. .,..1i1t8 members will be hard on themselves

and hard on theirs.”(164)

‘Aflag then reduced this elite to the supremacy of
the 1leader, the dictator. This is a particular

characteristic of fascistic philosophy. "Aflag thus says:

“w,_ ...our movement is the destiny of the Arabs

in this age.”(165) which echoes Lenin’s statement:

“,..the future is with us in any case.”

This is the ideology of the Ba th Party and the means
of achieving its objectives, according to its author. One
may consider Ba thism as an echo of German idealistic and
materialistic philosophy. Certainly Ba thism contains most
aspects of German philosophical eccentricities and
downright extremism, whether in Fascist or Marxist form.
‘Aflag camouflaged his philosophical and political
extremism with slogans of freedom, unity and socialism,
all leading to the progress of the Arab nation. But
freedom and progress meant no more to Aflag than it meant

to Hitler and Stalin. The kind of freedom and progress

that ‘Aflag preached and, before him, Stalin and Hitler,
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has been exposed for what it 1s worth and has been

rejected by humanity at large.
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The Set-Backs Suffered by the Ba'th Party

From 1ts early years and through its long history
before and after seizing power, the Ba'th Party has
experienced set-backs and divisions that were many and
dangerous. Since there have been so many set-backs and

divisions, I will only refer to the most important ones.

(1) Preliminary failures: Aflag began his political
life by calling enthusiastically for parliamentary
elections, in which he stood, in 1943 (he alone), 1947 and
1949 (with some fllowers), but was completely
unsuccessful. Afterwards "Aflag and his followers began to
denounce the parliamentary system and accused it of being
a tool in the hands of the bourgeoisie and feudalist
classes and the state. (166) The destruction of democracy
and its institutions was the chief political doctrine of
*Aflag’s school and its followers, who went on to preach
the theology of violence, (167) which praises dictatorship.
*Aflag’s theology 1is still followed by his former pupils
in Syria, who expelled him in 1966, while his disciples
in Iraq still consider him to be theilr spiritual mentor.
*‘Aflag addressed a critical memorandum to Husni al-Za'im
on 24 May 1949; (168) This led to his arrest by al-Za'im
and the closure of the Ba th Party paper.(169) Under

threat of 1i1ll-treatment, according to Devlin’s

account, (170) "Aflag lost his nerve and it was reported

that he signed an obsequious letter to al-Za'im, asking
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for mercy and announcing his intention to retire from

politics:

wW....a8 for me, I have decided to retire
definitely from politics and believe that my

mission has come to an end and that my method

is not appropriate to the era.”(171)

The prevailing opinion is that "Aflagq was not
physically tortured when he took this humiliating
position. This event still dominates the Party'’s history.
(172) It created a huge tremor 1in the Party and in many
political quarters.(173) "Aflag’s followers were shocked
by his defeatism at his first experience of prison and
severely attacked him. His influence sharply declined, to
such an extent, that they wanted to put him on trial.
However, the Party did not discuss the event publicly and
issued no statement, but merely discussed 1t 1in an
internal meeting in 1949. As the years passed, both his
followers and the public forgot this affair and "Aflaqg
remained the philosopher and historical trustee of the
Party. His followers in Iraq, particularly Saddam, were
shaped by ‘Aflaqg’s doctrine and regarded him as spiritual
leader. It seems that Saddam has inherited this particular
character trait from "Aflag. Samir al-Khalil says that
Saddam had all the qualities that "Aflag needed, such as
loyalty and physical stamina.(174) 1 do not agree with
al-Khalil, because Saddam’s defeatist record throughout his

political career, before and after his arrival in power,
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has been worse than Aflag’s. Saddam 1is willing to

sacrifice his entire people and country for his political

career.

(2) Adherence to principles: "Aflag was a bad example

to his followers as a defender of his political ideology.
He capitulated on his first confrontation with the

authority of Husnl al-Za im, the leader of the first

military coup in Syria, when "Aflag wrote a memorandum

criticising him.

(3) The disbandment of the Ba th Party: The
Ba‘thists in Syria played a major role in the formation of
the (UAR) in 1958, uniting Egypt and Syria, following
Nasir’‘’s decision to cancel political parties 1in
Egypt, (175) although there has never been a Ba th Party

in Egypt. The Ba'th Party in Syria disbanded itself at its

third conference, in the belief, held by its leaders, that
they would play an important role in the UAR as
personalities and would not need the Party for their
personal positions in the UAR. However, once they felt
that the UAR was going to be dominated by the Egyptians
and that Nasir would not give them much power, they
realised that they had made a mistake and went back on

their decision to disband the Party. (176)
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(4) The Ba th set-back in Iragq (18 November 1963):
It was known as the Tishrin (November) set-back. The coup

was led by ‘Abd al-Salam ‘Arif against the Ba'thists in
Irag and resulted in expelling them from power after nine
months’ rule, which had caused the Iragi people great
suffering, as will be discussed in greater detail in later
chapters. One measure of the true nature of the deception
and intrigue among the Ba thists was that leading members,
who were mainly from Tikrit, took part in the ‘Arif coup in
the hope of receiving political positions in the new ‘Arif

regime. Later on, ‘Arif dropped most of them, including

Ahmad Hasan al-Bakr al-Tikritl, who became Vice President,
Tahir Yahya al-Tikriti, who became Prime Minister, Hardan
al-Tikriti, who became Minister of Defence, and Rashid
Muslih al-Tikritl, who became Minister of the Interior.
Another Ba'thist, Dr "Izzat Mustafa, remained Minister of

Health, while Sialeh Mahdi "Ammash was appointed ambassador

to Egypt.(177) “Aflag issued a call to the Party to stop
resisting the change because 1t was necessary, in view of

the mistakes committed by the Nationalist Guards. (178)
‘Ali Saleh al-Sa'di later denounced "Aflag as the person

who was responsible for appointing the military bureau of
the Party, who were right-wing Tikritl officers, who were
the ones to conspire with ‘Arif against the Party. (179)
This created many problems within the Party leadership in
Syria. On 21 November 1963, the Syrian President, Amn al-

Hifiz said that those who took up posts in the new ‘Arif

government were not Ba thists any longer, because Ba'th

rule ended on 18 November. (180)
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According to an eyewitness account, Saddam attacked

Party offices on 18 November with security men and other

supporters. The underground Ba th leadership issued an
order for Saddam’s arrest, but he was whisked away and

protected by his relatives, the Tikritl clan. (181)

(5) The phenomenon of withdrawal from parties and

division within parties: Devlin comments:

“,...the splits, defections and expulsions the
Party organisation suffered in its four
principal regions, 1Iraq, Syria, Lebanon and
Jordan, resulted 1in the departure £from the

Party of a substantial number of members who

had been associated with it for a 1long time.
In many cases those who left or were expelled

had been among the first to adopt the doctrine

in their country.(182)

The Ba‘th Party, in its literature, acknowledged this
phenomenon and described the divisions 1in and the
withdrawals from the Party as attempted sabotage of the
Party, particularly after the withdrawal of one of those
implicated, al-Rimawi. The others leading members were al-
Rikabl and al-Sa'di. In a report the Party acknowledged the

crucial positions that the splinter Ba thists held. (183)
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(a) Jaldl al-Sayyid, a Syrian and one of the three
founders of the Ba th Party, who withdrew in
1955, in his al- Ba'th, revealed his
disagreement with the other two founders and

with the Party on political and social issues:

Al-Sayyid says:

“....when I could not correct the misgtakes
of the Party, in accordance with nmy

beliefs, I found no course of action but

to withdraw from it"™

Al-Sayyid goes on to make serious accusations

against the Party:

“w.,....the Ba th Party has been taken over
by foreigners and does not belong to the
Arad nation any longer. I felt as if the

Party was following a course drawn for

it.”(184)

(b) Salah al-Din al-Baytar, another Syrian co-founder
of the Party, declared in his 1letter of

resignation:
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