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Abstract

The Caribbean today testifies to the continuing legacy of colonialism and the slave
trade. With the almost total eradication of the native inhabitants, the Caribbean
population bears the trace of the coerced meeting of disparate cultures in the colonial
era. Not only of ethnographic significance, colonialism engendered a process of
cultural assimilation which brought the European canon, its modes, genres, and
assumptions into the education systems of the New World. It is this legacy, in
particular, that this thesis sets out to investigate, tracing the ways in which
Caribbean authors have responded to the canonical texts of the coloniser, and how
they have rewritten certain genres, modes and the ideological biases that inform
them. In Chapter One, the continuing presence of representations of the Caribbean as
paradise or Eden — evident, I suggest in my Introduction, in the first works of
Caribbean literature, such as James Grainger’s The Sugar-Cane (1764), and later in
J. E. C. McFarlane’s ‘My County’ (1929), Tom Redcam’s ‘My Beautiful Home’
(1929), H. S. Bunbury’s “The Spell of the Tropics’ (1929) —1s revised in the works
of Una Marson, Alejo Carpentier, Aimé Cesaire, Edouard Glissant, Giséle Pineau,

and Shani Mootoo: while the more direct canonical rewrntings of Maryse Condé and

Derek Walcott are the subject of Chapter Four.

Behind these readings of the contemporary Caribbean canon lies a
fundamental question: what makes these engagements with legacy a postcolonial,
rather than counter-colonial, response? In turn, through a cntical reading of Peter
Hallward’s Absolutely Postcolonial (2001) in Chapter Two, I argue that the

postcolonial may be defined as that which is specific to various colonial legacies and
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histories, but not specified by them. In other words, the contemporary postcolonial
canon of Caribbean literature does not erase the historical memory of colonialism
and cultural assimilation, but it is not limited by the ideological assumptions and
subject positions that that order established. Chapter Four elaborates this model,
drawing on Glissant’s The Fourth Century (1997) and David Dabydeen’s ‘“Turner’
(1994) to further develop a framework for reading contemporary Caribbean writers’
engagements with the European canon, incorporating Michel Foucault’s concept of
the archive to suggest a theoretical model that accounts for the unique dialogue with
history and the canon that postcolonial authors enact.

While this accounts for the nuanced approach to legacy that this thesis
supports, a more detailed account of the process and results of this dialogue is
offered by the central concept that informs all aspects of this thesis: creolization. As
numerous commentators have illustrated this is a cultural, linguistic, ontological, and
literary term that focuses on the emergence of a creolized
culture/expression/identity/text from the meeting and synthesis of the informing
elements. Through the writings of creolization’s foremost theorist, Edouard Glissant,
I stress that what results from this form of relation is not a sum of its parts, but a
wholly new and original existent. In other words, the process of creolization is
distinguished by its ability to effect singular forms that remain specific to the

elements which engender it — the social, historical, and geographical contexts

specific to the site of its articulation — but which, nevertheless, exceeds the
limitations of the ‘original’ components. This fundamental contention is developed

through my analysis of Glissant’s theoretical expositions, Caribbean Discourse
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(1981), discussed in Chapter One, and Poetics of Relation (1990) outlined in Chapter
Two alongside Glissant’s poetry and the contributions of Peter Hallward and Derek
Attridge.

Importantly, the distinct model of creolization that emerges at the end of
Chapter Two as a process of relation that generates new. forms, resonates with the
poetics of another celebrated Caribbean author and theorist: Wilson Harris. 1t is
through Hammis’s essays and novels such as Jonestown (1996), The Mask of the
Beggar (2004), and The Ghost of Memory (2006) that the significance of my reading
of creolization to the Canibbean canon becomes clear. Harris underscores that which
Glissant signals in his Poetics of Relation: relation and creolization as a creative and
imaginative process. In this way, creolization is further refined as a model for the
generation of new, singular imaginative forms and original works of literature.

It is at this point that legacy and creolization converge. Where the texts and
genres of the European canon are creolized by Caribbean authors, a new and original
work emerges that bears witness to the significance of the colonial encounter, but
exceeds the possibilities inherent in its discourse. Thus, ‘creolizing the canon’
effects a double significance: it both points towards a genuinely postcolonial
response to the European canon by contemporary Caribbean authors, and designates
the generation of a singular, original Caribbean canon, specific to the changing

. social, cultural, and histonical contexts in which it was produced.
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Creolization and the Canon: An Introduction

When Alison Donnell and Sarah Lawson Welsh, editors of the Routledge Reader in
Caribbean Literature (1996), adopted the phrase ‘creolizing the canon’ to describe
their decision to include often overlooked areas of Canbbean literature in their

Reader — such as the early twentieth-century pre-boom years (1900-1929), women,
Indo-Canbbean writers, and dub poets — they were drawing on a notion of
creolization that suggests the incorporation of something different, or other, into the
norm, as well as the production of something new and identifiably creolized.' From
this nuanced conception of the term, it is clear that within the lexicon of Caribbean
critics, creolization has grown beyond its associations with linguistic or racial
mixing (creole, hybrid, or métissage), and encapsulates both the situation and
promise of the postcolonial Caribbean. In his exposition of the better-known term,

‘hybridity',z Robert Young argues that the concept, derived from biological and
botanical usage, gained currency in the nineteenth century alongside a renewed

interest in ‘the organic paradigm of idcntity'.’ Such developments are, in Young’s

' Alison Donnell and Sarah Lawson Welsh (eds) The Routledge Reader in Caribbean Literature
(London and New York: Routledge, 1996) pp. 13-26.

* By Young’s account, in Latin hybridity *meant the offspring of a tame sow and a wild boar, and
hence, as the OED puts it, “of human parents of different races, half-breed™ (Robert Young Colonial
Desire: Hybridity in Theory, Culture, and Race [London and New York: Routledge, 1995] p. 6). In
its more current form, the term hybnidity has become one of the comnerstones of postcolonial theory,
and is most closely associated with the writings of Homi Bhabha (See The Location of Culture
{London and New York: Routledge, 1994] chapters 1-6). Bart Moore-Gilbert’s Postcolonial Theory
Contexts, Practices, Politics (Verso: London and New York, 1997) and Robert Young's White
Mythologies: Writing History and the West (Routledge London and New York, 1996) give good
discussions of Bhabha's writings on hybndity. David Huddart’s Homi K. Bhabha (London and New
York: Routledge, 2006) provides a useful introduction to Bhabha’s key terms and critical responses to
them. Bhabha's theory of hybndity is considered in Chapter Two of this thesis, see pp. 144-151.

’ Young (1995) p. 4. As Chapter One will go on to argue, it is precisely the rejection of any notion of
an onginal identity (used here by nineteenth century colonialists, but also a hallmark of the négritude
movement) that Glissant’s concept of creolization seeks to achieve.




view, closely linked to the consolidation of the world into a “single integrated
economic and colonial system, the imposition of a unitary time on the world,
[which) was achieved at the price of the dislocation of its people and cultures’.* If
colonialism created a world where white Europe was brought face to face with its
racial other, the consolidation of the world into Occident and Orient divided
anthropologists. The history of this debate can be traced through the changing
usages of the term *hybridity’. While labels such as ‘miscegenation’ or
‘amalgamation’ were used to refer to racial mixing, ‘hybridity’, Young argues,
indicated the belief “that the different races were different species’.> Though today
few would give credence to such an assertion, and certainly present-day postcolonial
theorists such as Homi Bhabha, whose work is closely associated with the term,
would not countenance this poin; of view, Young’s study helps to focus the debate

on the centrality of race relations to a theory of hybridity.

The dislocation of peoples associated with the colonial era was nowhere so
evident as in the Canbbean where the period saw the eradication of the indigenous
Amerindians, and, by the end of the eighteenth century, the transportation of over
three million enslaved Africans to British, French and Dutch territories,® as well as
the influx of indentured labourers from India and China in the nineteenth century.
The modern Canbbean population remains a testament to this forced meeting of

disparate cultures, but more crucially for the terms of this thesis, it has produced

: Young (1995) p. 4.
Young (1995) p. 9.
* Silvio Torres-Saillant An Intellectual History of the Caribbean (New York and Basingstoke:

Palgrave MacMillan, 2006) p. 17.



what Edouard Glissant refers to as a ‘composite culture’.’ Partial, impure, and

diverse, these features of the Caribbean’s composite cultures have created a new
discourse on hybndity, namely, creolization, and this thesis sets out to investigate
the developing critical application of the concept, as well as its impact on the
contemporary Caribbean literary canon. It is a project that surveys a broad range of
writers across the linguistic and national boundaries of the Canbbean archipelago
and rimlands: from one of the first works of Carnibbean literature, James Grainger’s
The Sugar-Cane (1764) to Wilson Harris’s The Ghost of Memory (2006). A poetics
of creolization emerges throughout as a central process in the formulation of
Caribbean identity, offering a model for the way in which diverse authors relate to
inherited literary conventions, historical circumstances, and the landscape in which

their wntings are situated.

Creolization: the Poetics of Place.

In this thesis, I will argue that the Caribbean landscape, in particular, emerges as an
essential influence on and element of creolization. As Edward Kamau Brathwaite
has argued, creole identity is specifically a New World concept, ‘the result of

European settlement and exploitation of a new environment”.® Just as Young warns

! Edouard Glissant Faulkner, Mississippi, translated by Barbara Lewis and Thomas C. Spear (New
York: Farrar, Straus and Giroux, 1999a) p. 114. For Glissant, ‘composite culture’ {s set against the
*atavistic’ model which is formed around the establishment of pure lineage and claims of absolute
legitimacy, both temitorially and culturally (1999a pp. 114-115). Also see Chapter Three of this
thesis, pp. 212-216.

* Edward K. Brathwaite The Development of Creole Society in Jamaica 1770-1820 (Oxford:
Clarendon Press, 1971) p. xiii. While Braithwaite locates the emergence of creole-Jamaican society in
the late eighteenth century, David Buisseret elaborates Brathwaite’s study by evidencing the
existence of a creole society in Jamaica from the outset of British occupation in 1655 (David
Buisseret *The Process of Creolization in Seventeenth-Century Jamaica’® pp. 19-33 in Creolization in
the Americas edited by David Buisseret and Steven G. Reinhardt [Arlington, Texas: Texas A and M




that even current usage of hybridity as a descriptor of identity runs the risk of
reinvoking problematic Victorian debates, ‘creole’ is firmly associated with the
historical experience of colonialism: a point well illustrated by Brathwaite as he
traces the etymology of the term to the combination of two Spanish words, ‘criar (to
create, to imagine, to establish, to found, to settle) and colono (a colonist, a founder,
a settler) into criollo: a committed settler, one identified with the area of settlement,
one native to the settlement though not ancestrally indigenous to it’.? An alternative
provenance is offered by Susan Castillo in Colonial Encounters in New World
Writing (2006), who subscribes to Robert Chaudenson’s argument ‘that the word
“creole” is probably Portuguese in origin, derived from the Portuguese crioulo, used

to designate the offspring, born in the New World, of European settlers’.'” By both

University Press, 2000a] pp. 19-20). Furthermore, the link between creolization and environment is
not exclusive to Caribbean studies: Daniel Usner’s article in the same volume 1llustrates this
correlation in the U.S. (see Daniel H. Usner Jr. ‘The Facility Offered by the Country: The
Creolization of Agriculture in the Lower Mississippi Valley’ in Creolization in the Americas edited
by David Buisseret and Steven G. Reinhardt [Arlington, Texas: Texas A and M University Press,
20001 pp- 35-62).

? Brathwaite (1971) pp. xiv-xv. This first instance of the word “crillo’ in Latin America, Antonio
Benitez-Rojo tells us, appears in Mexico in Geografia y discripcion general de las Indias (1571-74)
by Juan Lopez de Velasco (“Three Words Towards Creolization’ pp. 53-61 in Caribbean
Creolization: Reflections of the Cultural Dynamics of Language, Literature, and Identity edited by
Kathleen M. Balutansky and Marie-Agnés Sourieau {Gainesville: University Press of Florida, 1998]
footnote detailed on p. 167). Like Brathwaite, Benitez-Rojo locates the roots of Caribbean
creolization and identity in the plantation: ‘the plantation is my old and paradoxical homeland’® ; ‘the
plantation is the strange attractor of all possible states of creolization’ (1998 p. 54; p. 56).

19 Susan Castillo Colonial Encounters in New World Writing, 1500-1786: Performing America
(London and New York: Routledge, 2006) p. 188. Similarly, Mary Gallagher cites the Portuguese
origin of ‘creole’ (Mary Gallagher Soundings in French Caribbean Writing Since 1950: The Shock of
Space and Time [Oxford: Oxford University Press, 2002] pp. 28-29). For Robert Chaudenson’s
definition see Creolization of Language and Culture, revised in collaboration with Salikoko S.
Mufwene, translated by Sheri Pargman, Salikoko S. Mufwene, Sabrina Billings, and Michelle
AuCoin (London and New York: Routledge, 2001) pp. 3-4. Chaudenson’s study applies a socio-
historic approach to examples of creolization drawn from his research on the French Overseas
Department of Réunion, a small island to the east of Madagascar that, before colonisation, had no
native population (a point emphasised by Frangoise Verges’s study of creolization on the island in
‘Indian-Oceanic Creolizations: Processes and Practices of Creolization on Réunion Island’ in
Creolization: History, Ethnography, Theory, edited by Charles Stewart [Walnut Creek, California:
Left Coast Press, 2007] pp. 133-152). Pnmarily, Chaudenson promotes creolization as a linguistic
phenomenon: ‘cultural creolization can and should be largely inspired by the methods used in the



accounts, the term is etymologically linked to notions of settling, colonisation, and
the New World experience, not, as in the case of hybridity, inter-racial mixing: a
point reinforced, David Buisseret points out, by the verb form ‘to creolize’ which ‘is
defined by the Oxford English Dictionary as “to spend the day in a delectable state
of apathy”, for the English long had the idea that life in Fhe tropics involved an
agreeable languor’.!! In this way, both creole and creolize signify a state effected by
the New World experience. Moreover, these descriptors of identity are blind to racial
distinctions, since, as Braithwaite puts it, ‘the designation “born in the New World”
would have to include groups such as Caribs, Black Caribs, Cultural Americans
ladinos, Brazilian caboclos, Maroons and others’, all of whom existed outwith the

plantation system.'* This point is reasserted by Jean Bernabé, Patrick Chamoiseau

analysis of linguistic creolization’ (p. 196, emphasis in the original); ‘[l]Janguage has been selected in
this book as the reference system for the study of creolization. The reason is that descriptions of
creole languages and of their genesis are more advanced than those of creole music and literature’ (p.
303). To a certain extent this agrees with Glissant’s claim that he employs the term creolization
because it refers to the creole language (Edouard Glissant ‘Creolization and the Making of the
Americas’ pp. 268-275 in Race, Discourse and the Origin of the Americas: A New World View,
edited by Vera Lawrence Hyatt and Rex Nettleford [Washington and London: Smithsonian Institute
Press, 1995] p. 269). However, as I will later argue, Glissant’s reservations about the ability of the
creole language to fully extricate itself from its subordinate position with regard to the French
language, indicate the extent to which his creolization theory represents a distancing from linguistic
approaches. Rather, what emerges throughout this thesis is a poetics of relation: not just linguistic
hybridity, but an imaginative and aesthetic model of creolization in which new works of literature are
the result of the ever changing relation between the artist, tradition, and the context from which they
write. This is not a rejection of linguistic creolization, but a shift in focus in order to emphasise the
equally important forms of cultural and artistic creolization, which, as Richard Cullen Rath points
out, tend to be ignored by the linguistic approach: ‘[s]tudents of cultural creolization have treated it as
analogous to linguistic creolization. This analogy is mistaken. Culture 1s not /ike language; it is
integral to language, and language to it’ (Richard Cullen Rath *Drums and Power: Ways of
Creolizing Music in Coastal South Carolina and Georgia, 1730-90 pp. 99-130 in Creolization in the
Americas edited by David Buisseret and Steven G. Reinhardt [Arlington, Texas: Texas A and M
University Press, 2000] p. 100, emphasis in the original). In this way, a clear distinction may be
drawn between the present study and that of Chaudenson: whereas Chaudenson seeks to identify
creole ‘products’ (such as music, folklore, cuisine, or oral literature) as evidence of creolization; the
focus of this thesis is creolization as a process and philosophical paradigm for approaching literature.
' David Buisseret ‘Introduction’ pp. 3-17 in Creolization in the Americas edited by David Buisseret
and Steven G. Reinhardt (Arlington, Texas: Texas A and M University Press, 2000b) p. 6.

'2 Brathwaite (1971) p. xv. As Brathwaite’s account illustrates, creole as a graduated racial category
was employed in colonial societies (p. 167). Importantly, these are social frameworks and



and Raphaél Confiant in their Eloge de la créolité (In Praise of Creoleness [1989));
they argue that the term creole ‘was applied to all the human races, all the animals

and plants transported to America from 1492 on. There was, therefore, a mistake n

French dictionaries which from the beginning of the nineteenth century reserved the
word “Creole” for the white Creoles (or B&ké) only’."> Given this deta;:hment from
racial categories, ‘creole’ does not evoke Victorian anthropological debates
associated with hybridity, and by extracting itself from the issue of biological
mixing, it does not necessarily assume a politics of heterosexuality as the basis for

its functioning.'*

creolization as a process is not primarily concerned with biological hybridity. Mary Gallagher agrees
with this position, writing that ‘neither Iberian usage [Spanish or Portuguese] refers exclusively or
even principally to racial or heredity considerations. Rather, they both refer primarily to
transportation or migration, that is, discontinuity of location’ (Gallagher {2002] p. 29. Emphasis in
the original).
13 Jean Bernabé, Patrick Chamoiseau and Raphaél Confiant Eloge de la créolité (In Praise of
Creoleness) translated by M. B. Taleb-Khyar (Gallimard, 1993) p. 121. Creolité is often identified as
the movement that has succeeded Glissant’s Antillanité (Caribbeanness, which is the predecessor of
the process of creolization Glissant imagines in Poetics of Relation [1990]), with Eloge de la créolité
often regarded as its founding manifesto. Shireen K Lewis’s Race, Culture, and Identity (2006) traces
the development of Caribbean theory from négritude, through Antillanité to créolité. In particular,
Lewis emphasises the ways in which Bernabé et al ground their theory in Glissant’s writings (Shireen
Lewis Race, Culture, and Identity: Francophone West African and Caribbean Literature and Theory
from Négritude to Créolite [Lanham and Oxford: Lexington Books, 2006] pp. 90-123). However, as I
argue in Chapter Two, although the Eloge reveals an indebtedness to Glissant, it predates works such
as Gllssaqt s important Poetics of Relation which, in fact, can be read as a rejection of the claims
made in Eloge (see pp. 159-160 of this thesis). The continuing dialogue between the theories of
créolité (creoleness: an achieved identity) and Glissant’s creolization (an ever-changing state),
suggests that it is misleading to see one as succeeding the other. See H. Adlai Murdoch for a good
overview of the developments in Francophone-Caribbean theory, noting the discrepancy between
créolité and Glissant (H. Adlai Murdoch Creole Identity in the French Caribbean Novel
[Gainesville: University Press of Florida, 2001] pp. 10-18). And Mary Gallagher’s ‘The Créolité
Movement: Paradoxes of a French Caribbean Orthodoxy’ in Creolization: History, Ethnography,
Theory, edited by Charles Stewart (Walnut Creek, California: Left Coast Press, 2007) pp. 220-236.
'* Young (1995) p. 25. Brathwaite does make reference to creolization as the product of sexual
relations between the races. As he writes ‘it was in the intimate area of sexual relationships that the
greatest damage was done to the white creole apartheid policy and where the most significant — and
lasting — inter-cultural creolization took place’ (1971 p. 303). Clearly visible, mixed raced inhabitants
of the New World were an undeniable sign of creolization. However, even in this passage, Brathwaite
maintains that creolization is primarily a cultural phenomenon - ‘inter-cultural creolization’ - and not
dependent on heterosexual relations. Also see, Stuart Hall ‘Créolité and the Process of Creolization’
in Okwui Enwezor (ed) Créolité and Creolization: Documentall Platform3 (OstfildernORuit,
Germany: Hatje Cantze Publishers, 2003a) pp27-41. The question of creolization and heterosexual



Given Brathwaite’s recognised authority on the subject of creolization as well
as the body of criticism displaying similar findings, it is surprising to find that
Rudyard Alcocer’s study Narrative Mutations (2005), while identifying in creole the
same root words criollo and criar, fails to acknowledge the essential notion of
settling in the term’s usage.'® This oversight leads Alcocer mistakenly to conclude
that ‘creole’, and by extension ‘creolization’, is fundamentally grounded in ‘the
notion of genesis’,'® preferring instead to promote the concept of hybridity, despite
his own acknowledgement that it ‘suggests that the cultures and societies in which
post-colonial studies are most interested are fundamentally derivative and thereby
lesser’ and may ‘evoke eugenicist and racist dogmas’.!” However, as Chapter One
will argue, creolization in both theory and etymology is concerned with the radical
revisioning of a community’s sense of its genesis, promoting the impossibility of
establishing a clear chronology of one;s ancestry. Such a move is shown in
Brathwaite’s own definition — ‘born in the New World’. When Brathwaite refers to
‘Caribs, Black Caribs, Cultural Americans /adinos, Brazilian caboclos, Maroons and
others’, he is being very specific with his example. The groups he cites are those
‘whose development [...] did not involve them significantly [...] in social

interaction with others outside their group; did not involve them, to put it another

politics will be returned to in Chapter One of this thesis, where Shani Mootoo’s novel Cereus Blooms
at Night (1996) will be shown to investigate the potential of a creolized sexual identity (see pp. 115-
126).

"> Rudyard J. Alcocer Discourses of Heredity and Caribbean Literature (London and New York:
Routledge, 2005) p. 9.

'* Alcocer (2005) p. 9. By genesis Alcocer is referring to ‘the basic discursive framework of the
human body and its reproduction’ (p. 9), and thus is antithetical to the notion of ‘digenesis’
established by Glissant or Harris’s usage of genesis, both of which I discuss in Chapter Three of this
thesis, especially pp. 212-216.

‘7 Alcocer (2005) p. 14.



way, in the process of “creolization””.!® If ‘creole’ indicates geographic relocation or
settlement in the New World, in Brathwaite’s account ‘creolization’ is pre-eminently
a socio-cultural process:

[t]he single most important feature in the development of Jamaican
society was not the imported influence of the Mother Country or the
local administrative activity of the white elite, but a cultural action —
material, psychological and spiritual — based on the stimulus/response
of individuals within the society to their environment and — as
white/black, culturally discrete groups — to each other [...]. This

cultural action or social process has been defined {...] as creolization. "

Emphasising the cultural aspect of Braithwaite’s term, Dorris Garraway
points out that Braithwaite draws his terminology from Fernando Ortiz’s distinction
between the processes of ‘acculturation’ and ‘transculturation’ in Cuban
Counterpoint (1940) .*° In this study, Ortiz posits the neologism ‘transculturation’ as
a better descriptor of the Caribbean experience: ‘[a/ccultration 1s used to describe

the process of transition from one culture to another, and its manifold social

repercussions. But fransculturation is a more fitting term’ to encapsulate the
‘complex transmutations of culture’ in Cuba.”! What distinguishes the Caribbean
condition, for Ortiz, 1s the fact of displacement: ‘all its classes, races, and cultures,

coming by will or by force, have all been exogenous and have all been torn from

'8 Brathwaite (1971) p. xv.
¥ Brathwaite (1971) p. 296. More recently, Charles Stewart has suggest that while the term is
distinctly linked to location, creolization might also be identified in the ‘physical, cultural, moral, and
political changes’ that are experienced by those born in the New World, now living in the Old (see
Charles Stewart ‘Creolization: History, Ethnography, Theory’ pp. 1-25 in Creolization: History,
Ethnography, Theory, edited by Charles Stewart [Walnut Creek, California: Left Coast Press, 2007]

. 12-13).
ko Dorris Garraway The Libertine Colony: Creolization in the Early French Caribbean (Durham and
London: Duke University Press, 2005) p. 18.
! Femando Ortiz Cuban Counterpoint: Tobacco and Sugar, translated by Harriet de Onis, introduced
by Branislaw Malinowski (Durham and London: Duke University Press, 1995) p. 98, emphasis in the
original.



their places or origin, suffering the shock of this first uprooting and a harsh
transplanting’.?® It is this element of loss that ‘acculturation’ fails to capture:
transculturation better expresses the different phases of the

process of transition from one culture to another because this
does not consist merely in acquiring another culture, which 1s

what the English word acculturation really implies, but the

process also necessarily involves the loss or uprooting of a

previous culture, which could be defined as a deculturation. In

addition it carries the idea of the consequent creation of a new :
cultural phenomena, which could be called a neoculturation.”

Signifying both loss and regeneration, destruction and creativity in response to a
New World relocation, ‘transculturation’ becomes the direct precursor to
Braithwaite’s ‘creolization’.

By both accounts, unlike the more limited definition of the term creole, the
social and cultural intermixing of peoples in the New World is an essential feature of
the process of creolization. At the same time, however, creolization 1s not
immediately concerned with racial hybridity, in the sense promoted by Young.
Rather, it is a response to the historical situation created by colonialism, the new
social, cultural, and natural environment that both coloniser, colonised and
transplanted peoples faced. While this might suggest creoliization as a historical
phase restricted to an acclimatising period of adjustment, Edouard Glissant, who
remains creolization’s foremost contemporary theorist and whose arguments I
explore throughout this thesis, confirms that ‘creolization was born’ on the
plantation, but adds that ‘[a]lthough the plantation has vanished, creolization is still

at work in our megalopolises, from Mexico City to Miami, from Los Angeles to

Caracas [...] where the infermo of cement slums is merely an extension of the

2 Ortiz (1995) p. 100.
23 .
Ortiz (1995) pp. 102-103.



inferno of the sugarcane or cotton fields’.?* Indeed, this is less a rejection of
Brathwaite than an extension of his argument, for Brathwaite also locates
creolization in the tension between oppressor and oppressed; a variable form of
cultural resistance ‘depending on the attitude, aptitude and opportunities of the
particular slaves or groups of slave, on the one hand; and on the degree of control
exerted by the master or, more effectively, by the white society as a whole’.”> What
is key in both accounts is the conflict between the particular experience of certain
groups in society and the homogenising ‘megalopolises’ or colonising mission that
seek to overwhelm them.

Introducing the term in his study, Islands and Exiles (1998), Chris Bongie
explores what the Oxford English Dictionary cites as the first occurrence of the word
‘creolization’ in an English text: ‘the subject race had [...] been physically refined

by those extraordinary influences of climate and environment which produce the

** Edouard Glissant ‘Creolization and the Making of the Americas’ pp. 268-275 in Race, Discourse
and the Origin of the Americas: A New World View, edited by Vera Lawrence Hyatt and Rex
Nettleford (Washington and London: Smithsonian Institute Press, 1995) p. 271; p. 274. Stuart Hall
also argues that power relations are essential for the production of creolization. However, he is more
cautious in his extension of creolization to incorporate all forms of oppression, arguing that what
critically distingutshes creolization as a socio-cultural process from hybridity is its association with
colonialism: creolization describes ‘the fusion and mixing of forms (hybrid) which arise from cultures
that are required to cohabit and interact with other (diasporas). My own view is that creolization has
always had a kind of historical specificity, grounded in the conditions of slavery, transportation,
colonization, etc.” (Stuart Hall ‘Creolization, Diaspora, and Hybridity’ pp. 185-198 in Okwui
Enwezor (ed) Créolité and Creolization: Documentall _Platform3 (Ostfildern-Ruit, Germany: Hatje
Cantze Publishers, 2003b) p. 193. However, not only does this ignore the extent to which Bhabha
places his vision of hybridity within the colonial encounter in The Location of Culture, but Hall’s
article leads to a further complexity. Crucially, Hall raises the more general concern of the suitability
of creolization to apply to any cultural process outside the Caribbean. Yet this debate itself betrays
the terms of creolization which function according to the premise of impure, mutable cultures: one
cannot promote creolization as a uniquely Caribbean concept without essentializing Caribbean
culture. Rather than arguing that creolization displays a ‘historical specificity’ unique to the
Caribbean or Caribbean colonisation, this thesis will argue in Chapter Two that through Glissant, in
particular, creolization has been theorized as a concept that is contingent to the specificities of the
given historical context in which it occurs. In this way, creolization may be specific to the particular
historical experience of colonialism in the Caribbean, but its principles may also be extended to other

areas without diluting the historical specificity of its Caribbean form.
2 Brathwaite (1971) p. 224.
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phenomena of creolization’.?® Bongie cites here from Youma (1890) by Lafcadio
Hearn, an author whose own biography resembles an exemplary account of
creolization: Hearn moved to America from his native Greece when he was
nineteen, settling in Louisiana, and then moved to New York, spent two years 1n
Martinique, before eventually emigrating to Japan in 1890 where he married into a
Samurai family and became a Japanese citizen. Hearn’s use of creolization 1s
notable, not least for its reference to the ‘extraordinary’ role of landscape in the
process of creolization, but also, as Bongie claims, because it marks ‘a new and
potentially more positive stage in the apprehension of the phenomena of
creolization, laying the foundation for a communitarian thinking that would put into
question [...] racial categorizations and cultural sectionalism’.?’ Despite revealing a
‘commitment to the objective reality of “race™’ as hierarchy,?® Bongie argues that
Hearn’s usage of creolization differs greatly from the already established term,
‘creole’, with its racial, exclusionary connotations in Louisiana, or its associations
with degeneracy as depicted, for example, by Charlotte Bront€’s Bertha Mason,

Rochester’s demented creole wife in Jane Eyre (1847).2° As Bongie argues, ‘[t]he

shuttling back and forth in Youma between a particular type of settled identity (in

26 1 afcadio Heam Youma (1890), cited in Chris Bongie Islands and Exiles: The Creole Identities of
Post/Colonial Literature (California: Stanford University Press, 1998) p. 130.

2" Bongie (1998) p. 130.

%® Bongie (1998) p. 133.

2% The association between ‘creole’ and degeneracy, Benedict Anderson has argued, may be traced
back to Enlightenment thinking and writers such as Rousseau and Herder, who saw a correlation
between climate and character: ‘the Enlightenment also influenced the crystallisation of a fatal
distinction between metropolitans and creoles [...]. It was only too easy from there to make the
convenient, vulgar deduction that creoles, born in a savage hemisphere, were by nature different
from, and inferior to, the metropolitans’ (Benedict Anderson Imagined Communities: Reflections on
the Origin and Spread of Nationalism [London and New York: Verso, revised edition, 1991] p. 60). It
was, in particular, this association between creole and degeneracy that Dominican-bom writer, Jean

Rhys underscored in her elaboration of the life of the creole wife of Charlotte Bronté’s Mr Rochester,
Bertha/Antoinette in Wide Sargasso Sea (1966).
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this case, racial) and another (Creole) identity that does and does not correspond to
the former — an identity that is (un)like it — anticipates the necessarily duplicitous
ways in which we cannot help talking about our own increasingly creolized
selves’.”’ Read in this way, Hearn’s use of creolization as the production of an
identity that ‘does and does not correspond to the former’, becomes a precursor to
Bhabha’s own related notion of hybridity as the creation of ‘a subject of difference
that is almost the same but not quite"‘..3 !

Bringing together the environmental/cultural experience of creolization and the
elaborate gradations of creole identity (as an indicator of inter-racial mixing),f’2
Bongie suggests that early usage of the term creolization destabilises hierarchies of
racial difference. This counters Brathwaite’s claim that creolization involves the
interaction or relation of different groups from their already defined positions, ‘as
white/black, culturally discrete groups®.>> And Bongie goes some way to defend the
necessity of such positioning, arguing that, the politics of identity are, in any case,
difficult to escape and Hearn’s focus on the physicality of creolization suggests that
it may be understood as offering a further, albeit less exclusionary or fixed, category
of racial identity. This sets Hearn’s usage of creolization apart from the recent
writings of Glissant, who maintains that fixed identity is the antithesis of

creolization.’* However, even in this early moment, represented here by Heam, the

crucial relation between creolization, identity and environmental influences is

3% Bongie (1998) p. 133.

*! Bhabha (1994) p. 86.

32 Brathwaite provides examples of ten gradations of white-black unions that were employed
throughout colonial America (1971 p. 167).

>} Brathwaite (1971) p. 296.

* This is a move for which recent writers of créolité have been criticised for. See, for example
Edouard Glissant Poetics of Relation, translated by Betsy Wing (Michigan: The University of
Michigan Press, 1997) p. 89.
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established: a link that recurs throughout Glissant’s Caribbean Discourse (1981), as

Chapter One will argue.

Canonical Creolizations and the Caribbean Literary Imagination.

Hearn’s Youma may be the first textual reference to creolization in English, but
Silvio Torres-Saillant’s An Intellectual History of the Caribbean (2006) points to
‘[o]ne of the earliest documents that reflects the process of creolization that the
colonial transaction unleashed in the Caribbean’: Silvestre de Balboa Troya y
Quesada’s 1608 epic poem ‘Espijo de patience’ (‘Mirror of Patience"")..3 > Written in
the Westem epic tradition and ‘abound[ing] in lively evocations of the flora and
fauna, and topography of the island of Cuba’,”° Balboa’s poem features a cast of
white, black, and indigenous peoples who form a crew in order to rescue the

kidnapped priest Juan de las Cabezas Altamirano, bishop of Cuba. In a move that

would be later mirrored by St Lucian poet, Derek Walcott, and his adaptation of
Homer’s Odyssey and lliad in Omeros (1992) (discussed in Chapter Four of this
thesis), Balboa ‘tropicalizes the ancient European epic’ and produces “a portrait of
creolization that everyday life made evident to him in his Antillean milieu’.*” This
early portrait of creolization, then, suggests that the concept may, be applied to the
ways in which, in the twentieth and twenty-first centuries, Canbbean writers have

continued to respond to the canonical texts and modes imported by the European

coloniser by rewriting and claiming them for a Caribbean literary tradition and

canon. By giving the role of epic hero to a black man, by re-imagining Greco-

% Torres-Saillant (2006) p. 140.
*® Torres-Saillant (2006) p. 140.
*7 Torres-Saillant (2006) p. 141.
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Roman deities in the tropical islandscape, by recontextualising the European epic,
and by conceiving of a mixed race cast, Balboa depicts creolization as an
imaginative reaction to the historical reality of living in the Caribbean.

More than three centuries later, this sentiment would be echoed by Glissant:
‘[t]his phenomenon probably has no political or economic power. But it is precious
for mankind’s imagination, its capacity for invention’.”® Framing creolization in this
way emphasises its status as a creative process that reflects the new experience of
the Americas and the situation of the various groups that settled there, something
that Brathwaite hints at when he claims that ‘[t]he failure of Jamaican society was
that it did not recognise these elements of its own creativity’.” Successful
creolization involves the artist/community in the reimagining or adaptation of the
various cultural forms expressions of all who find themselves in the New World, and
it is this aspect, in particular, that links the theoretical writings of Glissant and
Wilson Harris. Together, the body of work produced by these two writers represents
the most significant contributions to contemporary creolization theory. Glissant’s
Poetics of Relation (1990), introduced in Chapter Two as a refinement of the earlier
creolization theory of Caribbean Discourse, offers a model of whole-world relating
between partial and fluctuating identities. This finds a parallel in Harris’s own
conviction in an always deferred state of wholeness in which the imagination plays a
vital role in the continual generation, or creolization, of new ways of thinking. In
this way, the oveﬁiew of the essays and fiction of Harris in Chapter Three,
emphasises the common concerns shared between these two philosophers of

*® Glissant (1995) p. 274.
* Brathwaite (1971) p. 307.
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relation, often overlooked by their critics, and argues that read together, both
Glissant and Harris formulate a singular paradigm for the creolization of literature
and identity.

This thesis stresses that while creolization may be employed in models of
linguistic, political and cultural integration, as in Brathwaite’s work, for example, 1t
1s enabling primarily as an imaginative resource. It remains one of the most
important concepts for contemporary Caribbean philosophy and aesthetics: both
universal in scope and unequivocally rooted in Caribbean reality. Silvio Torres-
Saillant makes this point, arguing that it is essential that concepts such as
creolization, hybridity, or, to refer to another of Bhabha’s terms, mimicry, remain
rooted in the specific experiences of everyday life in order to counter the
homogenising threat of postcolonial studies. As he writes: ‘[t]he promotion of a set
of conceptual paradigms presumably capable of explaining life in the “postcolonial
world” displays insufficient regard for the vast geographical, historical, and cultural
differences that set the multiple branches of the human family outside the West apart
from one another’.** For Torres-Saillant, it is not enough to place Bhabha’s theory
of mimicry, for example, within a Lacanian tradition without asking whether
corresponding native performative strategies of resistance, such as ‘“choteo” (Cuba),

“gancho” and “aguaje” (Dominican Republic), “man-of-words” and “trickster”

“ Torres-Saillant (2006) p. 139 In this way, Torres-Saillant joins a number of critics who decry the
generalising tendencies of postcolonial discourse. Of these commentaries, Peter Hallward’s

Absolutely Postcolonial (2001) stands as one of the most compelling. I look at this work in detail in
Chapter Two, pp. 139-144.
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(Anglophone West Indies)’, might not be better placed as the inevitable and genuine
reactions to the historical situation of colonialism.*'
Although creolization’s roots in the plantation systems of the New World

appear to conform to Torres-Saillant’s critique, this is not to say that the intellectual

output of the Caribbean be regarded as meaningful only to those who fall within that
geographic location. Rather, Torres-Saillant finds in the Caribbean experience the
model for our contemporary world:

[t]he Caribbean, centre of the modern world, witnessed the clash

of imperial ambitions of Western colonial powers and the cruelty

of slavery and other coerced labor, but, that bitter history

notwithstanding, therein, emerged a cluster of societies that,

though holding a marginal place in the structure of power in the

world, exhibit all the greatness and the pettiness of humanity.*
An Intellectual History of the Caribbean structures itself around the duality
suggested by Young; that the colonial era effected, on the one hand, the
globalisation of culture and economics, imposing a singular or universal concept of
history and mankind, and on the other, it caused radical fragmentation and
dislocation. Like c<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>