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PRIFACE,

It is required of a candidate for the degree of Doctor of Philosophy
that he state in the preface to his thesis the sources from which his
information is derived, the extent to which he has availed himself of the
work of others, and the portions of the thesis whiech he claims as c::rigi.:aal.:L

The principal primary sources of this thesis are the writings, both
published and unpublished, of Robert Wallace and the published works of his
contemporaries who are discussed., The principal secondary sources are the
works of William Law Mathieson and Ermest Campbell Mossner. To Dr. Mossner
I am particularly indebted for the detailed referencesz which led me to the
large body of unpublished material by Weallace in the Library of the Universi
of Edinburgh. The greater part of the thesis is claimed to be original,
inasmuch as the topic has not to my knowledge been fully discussed before,
but the main contention, that the influence of William Hamilton is of erucia
importance to an understanding of moderatism in its earlier stages, is hinte
at by Mathieson in hls second volume on the eighteenth cem;u:ry.s It has
however been independently worked oubt and a view rather different from
Mathieson's is put forward,

This preface also affords me an opportunity for me to express my

indebtedness to those who have helped me in various ways:

The /

1Supplemen~hary Regulation No.2.

2in The Forgotten Hume, New York 1943.

BThe Awakening of Scotland, Glasgow 1910 D.1964
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The Reverend Dr, Stewart Mechie, who has acted as my Supervisor,

The Reverend Mr. James Mackintosh, Librarian at Trinity College.

The Librarian and staff of the University Library.

The Librarian and staff of the Library of Hdinburgh University and,
in particular, Mr. C.P. Finlayson and Mr. D.E, Griffiths.

The Library Commitbee of Edinburgh University for permitting the
deposit of the Wallace Manuseripts in the University Library, Glasgow,
during a period of three months.

The Reverend Presbytery of Brechin and Fordoun for grants towards the
payment of fees from the Martin Bequest,

Mrs, Jean Simpson, for much patience and care in the typing of the

manuseript.
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WHO WERE THE MODERATES?

The Starting Point, Conflicting uses of the term. Story's view.
Hetherington's views, Mathieson's view, Struthers' view, McCrie's
view. The popular view, Hubtcheson contrasted with William Hamilton,

The scope of this thesis : Professor Hamilton and his students.
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WHO WERE THE MODERATES?

"The history of Moderatism has not yet been written and the
‘principle fares all the better in consequence of the omission.
It enjoys the advantage of not being thoroughly known. But
it bas enjoyed it long enough; and whoever sets himself to
exhibit the true complexion of its career may be assured that
he will find his materials grow mightily upon him as he-
proceeds".l
These words, written by Hugh Miller in the heat of the controversies
which led to the Disruption of the Church of Scotland in 1843, were the
starting point of the investigations which foxm the basig of this thesis.
They express an attitude to lModeratism which still prevails and prevails
largely because no-one has so far "set himself to exhibit the true complexion
ofiits career, Miller implies thet a Moderate is not only a highly
objectionable ecclesiastic but also a readily recogniseble one, and with this
view it would seem that most Church historians of his own day and since would
readlily concur, It may be assumed that none of them would see the necessity
of asking or answering the question that forms the title of this chapter.
But that such & question needs t0 be asked is shown by mubuaelly
contradictory uses of the term "moderate" as late as the year 1753. John
Maclaurin,z whose churchmanship would have been most congenial to Miller,

uses /

1Hugh Miller : The Two Parties in the Church of Seotland, Edinburgh 1841, p.4

2Minis1;er at the Ramshorn Church, Glasgow, and a leading Evangelical preacher
The letter referred to is quoted in Goold's edition of Maclaurin's Works,

Edinburgh 1860, p.lix.
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uses the word "moderate" to describe those whe like him favoured the
restoration to the ministry of Thomas Gillespie, formerly minister at Carnock,
who had been deposed the previous year by the General Assembly.s He does so
in a letter dated 28th April, 1753, barely e month before the publication of
"Ecclesiastical Characteristics", the famous pamphlet in which those who had
secured Gillespie's deposition are bitterly satirised under the title of
"moderate men". To add to the confusion, there is a reference by a visiting
American nﬂnisteré to this as "a burlesque upon the high flyers under the
ironical name of moderate men".

The American diarist may have been perplexed by Scottish ecclesiasticel
politics and perhaps no great significance should be attached to Maclaurin's
surprising use of the term “moderamte". The transferred terminology need not
detain us but its occurrence at all ieads 0 the question of the origin of
the Moderate party. Are we to infer from these differing uses that the
Moderate party hed not yet taken definite shape in 17537

The answer given by most historians of the Scottish Church would be in
the negative. R.H. Story5 indeed goes so far as to say that in 1708 the
predominating control of the Moderate party had already been established unde:z
the leadership of William Carstares and, although the idea that Carstares was
a moderate is ridiculed by C.G. McCrie,e Story is supported by those who find
the origins of Moderatism in the seventeenth century.

WM. Hetherington /

Sef, Chapters VI, VII, VIII.

4Samuel Davies : Diaxry, June 1754, quoted in L.H. Butberfield : "John
Witherspoon comes to America", Princeton, New Jersey, 1955, p.l2.

SR,H. Story : Williem Carstares, London 1874, 0,304,
6aritish and Foreign Evengelical Review. Vol. 33 (1884) p.274%.
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W.M. Hetherington, a contemporary of Miller and a most abusive opponent
of the Moderates, traces "that ill-omened designation® to the Declaration of
Indulgence issued in 1687 by Jeames VII : |

"In the first place we allow and tolerate the moderate

Presbyterians to meet in their privete houses and there

to hear all such ministers es either have or are willing

t0 accept of our Indulgence and none othex" .7
A more commonly held view is that the term finds its origin in King William's
message 0 the Agsembly of 1690 : "Moderation is what religion requires,
neighbouring churches expect from you, and we recommend to you" .8 It is
unfortunate that no contemporary verdict on the origin of the term seems %o
be available.

Hetherington traces the origin of moderatism as a movement to thé
Assemblyts admission as ministers of those who had conformed ‘o the Episcopalis
regime. He describes this as ™the most fatal event" which ever occurred in
the history of the Church of Scotland :

"It infused a baneful poison into her very heart, whence, ere
long, flowed forth a lethal stream, corrupting and paralyzing
her whole frame., It sowed the noxious seed which gradually

9 :
sprang up end expanded into the deedly upas-tree o0F Moderatism"

"Hetherington : History of the Church of Scotland. Edinburgh 1841, p.518.

Bcf. A,T. Campbell : Two Centuries of the Church of Scotland 1707-1909,
Paisley 1930, D34 .

Q"A.ntia:vis toxicaria" is the botanical name of this poisonous tree found in
Java.

loﬂetherington : op.cib. p.ﬁﬁﬁf.
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William Law Mathieson rejectsll this view but in its place he puts forward a

theory which is not dissimiler., He too finds the origins of Moderatism in

the seventeenth century for he d.iscern‘sla its early growth in the writings of

14

Robert Leighton, > Henry Scougall® end Sir George Mackenzie'® end he draws a

parallel between the moderatism of the eighteenth century and those "moderates
who were prepared to accept the episcopal. regime imposed by Jemes Vil'..l6

Dean Stanley ‘takes this theory still farther when he traces "the Moderation
of the Church of Scotland" right back to George Buchanan.l’ Stanley put
forward his views at a public lecture in Edinburgh and provoked a sharp reply
from Robert Raeiny who dlsmissed his opinion as inaccurate and tendentious,8
Nevertheless the view that there is a comnection between seventeenth
"moderates" and the moderatism of the eighteenth cenbury is not wholly without

foundation.

John /

llngeotland and the Union" Glasgow 1905 p.zsof.
£

Pwpne Awekening of Scotland" Glasgow 1910 p.186" .

1516].1-84. Minister at Newhattle, Midlothian 1641-52, Principal of Edinburgh
University 165360, Bishop of Dunblane 1661-70, Archbishop of Glasgow

1670-74,

14‘1650-?8. Minister at Auchterless, Aberdeenshire 1673-4, Professor of
Divinity, King's College, Aberdeen 1674-8,

151636-91. "Bluidy Mackenzie" was Lord Advocate during the "Killing-time" and
a writer on religious and other subjects,

J'E'Sco'bland and the Union pp. 274-=6.

173 P, Stenley : The Church of Scotland, London 1872, D.98.

183, Rainy : Three Lectures on the Church of Scotland. Edinburgh 1872.

Pp. 64-85,
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~ John Erskine, one of the leaders of the Popular party in the latter
half of the eighteenth céﬁtu:ry, made ‘bkiis comment on the origins of moderatior
"Some son3 of the clergy,lg unjust to their fathers, ascribe
"to Dr. George Wishaﬁ:t ‘the honour of first introducing to our
pulplts a rational accurate and useful strain of preaching.
Surely they could not be ignorant how much the writings 'are

st111 admired of Leighton, Scougal and Dunlop "

who lived and
died long before the amiable Doctor".zl |

In addition to Brskine's testimony, there is the interesting fact that

George Wishart's brother, Williem, published not only an edition of Henxy

Scougal's "Life of God in the Soul of Man”za but also one of ﬁDe Animi

Tranquillitate"% by Fleorentins Volusenus, a sixteenth century Scottish

Latinist in the Erasmian tradition.

The evidence of Brskine and Wishart is perhaps more interesting then
significant., Despite .the two publications mentioned, Wishart seems to
have fourd imspivetion in the writings of Hoadly,~~ Whichcote . end
Shaftesbury‘?‘s rather than in those of Scougal and Volusenus, It is
noteworthy that Erskine also mentions27 the influence of Shaftesbury on
Wishart's /

19¢.g. John Drysdale in Sermons, Edinburgh 1793, Vol.l p.x1%,

20ppobably William Dunlop the younger (1692-1720), Professor Divinity and
Church History at Edinburgh., He was famous for his pulpit oratory.

2lyohn Epskine. Discourses Vol.I, Edinburgh 1798, D.268.
22Edinburgh 1740.

23Bainburgh 1751,

24Berijamin Hoadly (1676-1761) the leading figure in the "Bangorian Controvers;
cf. Chapter VI,

258en jamin Whichcote (1609-83) forerunner of the Cambridge Platonists.

2""’A.n‘bhony Ashley Cooper, 3rd Earl d:f.' Shaftesbury (1671-1713) cf, Chapter IV.
R7Djgscourses I P«R69,
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Wishart's conbtemporaries, and that he seems more anxioqs 0 minimize the
influence of Georgg Wishart than to emphasize the influence of Leighton,
Scougal and Dunlop. Perhaps he was unwilling that a lModerate should be
given all the credit for the improvements Iin the consbtruction and delivery
of sermons Which were by that time accepted by both parties in the Church,
He also asserts that the translation of the works of Fanea:l.tt:»n28 and Ro:l.:l.;i.n.g9
did much to inculecate just sentiments of eloquence,

Mathieson and the others who favour his views cannot therefore claim
much support from John Erskine. Perhaps they are too ready to equate
"moderation” with "Moderatism", ‘an equation which few of the Moderates'
opponente would regard as valid.ao But if oné accepts this equation one
can, like Stanley, find a great many "Moderates" in the sixteenth and
seventeenth centuries, Mathieson's opinie:_ns ai-e worthy of greater consider-
ation than Stanley's but he succeeds only in showing that there are roughly

parallel movements in the ecclesiastical affairs of the seventeenth and

eighteenth /

2B.E'rancois Fonelon (1651-1715) Archbishop of Cambral and author of
Dialogues on Eloguence.

#90harles Rollin (1661-1741) Professor of Eloguence in the College de France.

3°Rainy took great exception to this (Three Lectures p.69) ef, also John Dun:
"Indeed our modern moderate men were so fierce for moderation that they
would not allow his friends a fair state of the vote... In such ways does
this spirit of moderation discover itself that probably in a little time

the word moderation like the word defend shall acquire an opposite meaning'
pe27% "The Law of Patronage in Scotland". Edinburgh 1784.
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eighteenth centuries. He does no1; demonstrate convineingly that early
eighteenth century moderatlism has its origins in the latbter part of the
sevenbeenth century., Nevertheless 1t seems that Professor Notestein has
overstated the case when he says: "The rise of the Moderates represented a
change in outlook for the Scots almost as sudden and sweeping as the
Reformation, if much less lasting".sl It is not unhistorical to draw a
parallel between those who were prepared to accept episcopacy as a lesser
evil than constant strife and those who were wmwilling to jeopardize the
Revolution Settlement by intemperate opposition to the grievance of Patronsge
To some extent also it is possible to trace a parallel between Leighton's and
Mackenziets dislike of dogmatism and the anbtipathy of Wishart and others to
"mere authority".32 But a causal connection must be held to be "not proven"
Gavin Struthers, the historian of the Relief Church, also finds the
origins of Moderatism in the seventeenth cenbtury, but in the Netherlands:
"The Country had imported a Dutch King end they also imported
Dubeh theology. Arminlanism was then spreading in Holleand.
Many of the best Scotch preachers had studied there during
the persecution and had becoms tinged with the doetrines of
this heresy so flabttering to the proud heart of man....
These were by far the most learned and cultivated preachers,.

Elegance was thus unfortunately associated with defective

views /

SlWa:Llace Notestein: The Scot in History. New Haven, Conn. 1947, p.210,

Bzef. Chapter VI,
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"views of salvabtion by grace. Error put on the appearance of

”an angel of light and under a chaste form of speech, which

did not necessarily belong to it, corrupted the rising taste

and genius which began to reappesr in the pulpits of Stzcﬂ;lzami"l{J
Struthers gives no authority for this theory of the origins of Moderatism

but he is to some extent supported by the late Dr. L.W. Sharp.M It is

unlikely to be temnable, for those who are best acquainted with the relation-
ships between the Scottish Church and the Continent do not £ind any influence
of Dubteh theology in Moderatism, "The lModerates were sometimes called
"Arminians", saye the late Professor G.D. Henderson of Abexrdeen, "but in fact
they were not interested in taking sides in this con‘bmversy“.ss Dr, A.Le.
Drummond has pointed out that "an avowed Moderate", Gilbert Gerard, readily
gigned the ultra—Calvj.nist Canons of Dort in 1782 on his appointment as a
minister in Rotterdam.sa

In striking contrast to Struthers'! view, C.G. McCrie regarded the

stoutly Calvinist James Hadow37

as the forerunner of the Moderates:
"Phis legal preaciing ... was the nbderate preaching of the
first half of the eighteenth century which paved the way
for the larger development of moderatism which meets us at

the /

%3G, Struthers : Higtory of the Relief Church, Glasgow 1843. p.H4.

341,,W, Sharp (ed.) Early Letters of Robert Wodrow (S.H.S.) Edinburgh 1937
. pexliii.

35(}.1). Henderson “Dutch Ini‘luen%es in Scottish Theology™ in Evangelical
Quarterly. Vol.S. (1933) p.37".

36).%.. Drummond : The Kirk and the Continent, Edimburgh 1956 p,123.

371670-1747 Prineipel of St. Mary's College, St. Andrews, He opposed both
the "antinomian" Marrow-men and the MArian" Professor Simson.
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fthe turn of the century....For that preaching Prineipal
Hadow and his followling in the Church Courts were largely
responsible. They exercised an influence upon the
theologieal tendencies of the age far more powerful ‘than
that whieh in popular church histories is attributed %o
the prelatiec curétes admitted at the time of the Revolution
Settlament but which there is no evidence to show they
exercised or indeed were capable of eul:e:r:czi.s:i.ng".5&3
MeCrie very skilfully argues that it was an easy transition from preaching
thoroughgoing predestinarian theology to inculeating duty, the inoralities,
the honest, the true, the good, the beautiful; but he fails to show that
this indeed happened as a resul’} -of Hadow's teaching, As early as 1725,
the historian Robert Wodrow complains of the activities of a group Gf young
ministers .whom he described as "Neu-~lights and Preachers-Legall' but none of
these legal preachers was a student under Hadow and there is no reason to

3
suppose that they were influenced by him. o

A commonly held v:‘aeu‘w40

of Moderatism is that it originated in vaerious
heretical views of English Dissenters mediated by John Simsona’l and in the

writings /

%Bpp1tish and Foreign Evangelical Review, Vol, 33 (1884) p.'?le.

39Mc0r§gé's argument would of course carry much more wgight if he had not hung
it on Hadow. It is noteworthy that none of this group of Moderates or the
later Moderates ever formally renounced Calvinism as set foxrth in the
Westninster Confession. For a discussion of the "Neu~lights and Preacher:
Legall" cf, Chapter IV,

400p, H.G. Graham : Scottish Men of Letters in the Eighteenth Century, Londo
1901, ppe. 32~4., J.H.S. Burleigh : A Church History of Scotland, London
1960, p.295.

41l1668-1741. Minister at Trogueer, Dumfriesshire, then Professor of Divinity
at Glasgow, he was accused of Arminisnism in 1717, of Arisnism 1726-9,
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wri*bings of the third Earl of Shaftesbury mgaaiated by Francis Huteheson.42
It does not seem t9 have been realised that, while both these men taught at
Glasgow University, most of tl_xe lsading Modergte div:_!.ne:_s received their
univers_;ity education at Edinburgh. There is, moreover, a wide difference
between the teaching »of S:l.mspn end that of Hutcheson. Wodrow heartily

43 Simson lectursed in

opposed the former _and heartily approved the 3_.at'bex-.
Latin and his students were unable to’giva satisfactory aecounfbs of his
teaching when he was tried for heresy. Hutcheson was one of the first
professors in Sco’cland_'bo lecture in English and attréezgad huge audiences of
students and outsiders., TUndoubtedly he exercised a considerable influence
over ‘the rising generation of students and an oblique tribute to this is paid
by the YAthenian Creed" in the "Ecclesiastical Characteristics':
| "I believe in the divinity of L. S--, the saintship of
'Marcus Anbtoninus, the perspicuity and sqblimity of
A---~e, and the perpetual duration of Mr, H---n's worka".%
Nevertheless i1t is clear that the writings of Shafiesbury were :Eead and

admired in Scotland long before Hutcheson settled 'bhere.45 A fellow student
of William Wishart had written "A little treatise on Virtue and Merit in the

spirit /

4216941746, Professor of Moral Philosophy at Glasgow,

Mﬁobert Wodrow : Analecta 1701-31, Maitland Club 1842, For Wodrow on Simson
see Vol,III passim ; on Hutcheson see Vol.IV. p.190.

e Works of John Witherspoon Vol, VI, Edinburgh 1805, p.185°.

45& native of Ireland, Hutcheson became Professor of Moral Philosophy at
Glesgow in 1729,
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spirit of the Barl of Shaftesbury" at least ten years earlier.% This young
man's name was Robert Wallace and his youthful exeursion into moral philosophy
is preserved among many other of his writings in the Lalng manuseript collectio
at the University of Edinburgh, To Wallace and this remarkable collection of
his unpublished works we shall constantly refler in these peges.

Hutcheson's influence is contrasted with that of Professor William Hamilto
of EBdinburgh by Mathieson who regards Hamilton as & representatbtive of the
moderatism of the seventeenth centuryw and Hutcheson as a typical eighteenth
century Moderate. While it is not proposed to accept Mathieson's views in
their entirety this implied division between earlier and laber Moderatism finds
good authority in a pamphlet published by one of Hamilton's pupils, James
Oswald, Oswald is at pains to point the contrast between the kind of
moderation he had learned from Professor Hamilton and what passed for moderatic
in the second half of the eighteenth <=en1m:r3r.‘E‘:8

On presently available information it does not seem possible to establish
what were the origins of Moderatism with any degree of certainty nor even to
arrive at a wholly satisfactory definition of the term., Bubt it is quite cleal
that a group of notable divines in the eighteenth century who were regarded by

themselves /

%La':i.:ng Mss, IT 62019. Endorsement by Wallace : "It was written before the

year 1720,
“"Hemilton lived from 1669 to 1732,

4‘83’ . Oswald : Letters concerning the Present State of the Church of Scotland,
Edinburgh 1767, pp. 23, 27,
Mathieson : Awakening of Scotland, p.l96.
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themgelves and by their contemporaries as "moderates" studied under, and were
greatly influenced by, Professor William Hamilton of Edinburgh, This thesis
is therefore not a history of Moderatism but an examinetion of the activities
and writings of this "Hamilton" group of moderates. It is an attempt to do
what Principal Tulloch found himself uneble to do in his St. Giles! Lecture:
"What is kmown as Moderatism may be said to divide itself into
two epochs, during the first of which, extending to 1751, Dr.
Patrick Cuming, who was Professor of Church History in the
University of Edinburgh, was 'the chief ostensible leader of
the Church', Had space sufficed, it would have been interesting
to sketch not only Cuming, but the two Wisharts, along with
Professor Leechman of Glasgow, who may be said to be representatix
of this earlier period".49
To Tullochts list of representative early Moderates we have ventured to add
the names of Robert Wallace, their fellow-student, and Willism Hamilton, their
teacher, Other of Hamilton's students, such as James Oswald.,so will be
montioned from time to time bub our main concern will be with William and George

Wishart, Cuming, Wallace, and, to a lesser extent, Leechman.

497onn Tulloch in The Scottish Church, Edinburgh 188L p.273.

5°J‘ames Oswald is the subjeet of a thesis submitted to Edinburgh University in
1948 : J. Cooper : "James Oswald and the Application of the Common Sense
Philosophy to Religion",.
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It is hoped that this study of the early Moderates may contribute, along
with a thesis on the labter Moderates now being writtensl in the University of
Cambridge, to a more accurate use of the designation and a fairer and less

pre judiced assessment of the movement.

51By Mr. Ian D.L. Clark, King's College, Cambridge.
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THE BACKGROUND,

The Revolubion Settlement regarded with general satisfachion.
Modificabtions provoke only verbal protest. Toleration Act:
Church and State no longer co-extensive, Patronage Act:
Church's meekness condemned by Seceders, Westminster Confession
upheld but offenders leniently dealt with., Growth of unbelief:
general alarmm of ministers. Influence of IEnglish writers,
especially Shaftesbury. IModerates' anxiety bto write correct
English, The Government's attitude to the Church. The Popular

attitude.
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THE BACKGROUND,

An appreciabion of the high value placed upon ‘the Revolution
Settlement of 1690 by almost all the ministersl of the Church of Scotland
is essential 0 an understanding of ecclesiastical developments in the
eighteenth century and so it may be useful to note the main features of
that Sebtlement as it affected the Church.

The HEstates of Parliament had abolished Prelacy in 16892 and in the
following year the Act was passed which ratified the Westminster Confession
of Faith "as the publick and avowed Confession of this Church! and settled
Presbyberian Chureh government and discipline as "the only Government of
Christt's Church wibthin this Kingdom,".5 The question of patronage was
dealt with in another act which deprived patrons of the right to present
ministers to parishes and vested the Protestant heritors and elders of a
parish with the right to propose a candidate to the congregation for their
approval or disapproval. In the case of disapproval. reasons were to be

stbmitted o the Presbyltery of the bounds and the matbter terminated by its

4.
judgment .

Satisfaction with this settlement was not universal but only a small
group of BEpiscopalians and soms extreme Covenanters refused to conform to
the new ecclesiastical establishment. It would seem that, as the
seventeenth century passed and the eighteenth advanced, the Settlement

gradually /

1This theme reocurs with almost nauseating frequency in sermons of the perio
Zrilliam and Mary lst Parl;. 1lst session C,3.

5William.and Mary 1st Parl, 2nd session C.5.

4William.and Maxry 1lst Park. 2nd session C.23,
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gradually commended itself to the great majority of ‘the nation. This

meant that relations between Church and State in the eighteenth century were
very much more coxdial than in the previous cenbury. This is shown most
notably in the Church's reaction to the Toleration and Patronage Acts. In
the seventeenth century these might well have caused bloodshed; in the
eighteenth they were met with vigorous, but only verbal, protest.

The Toleration Aets declared that it was lawful for Ipiscopalians in
Scotland to meet for worship according to the liturgy of the Chureh of
'ﬂ}ngland.6 This was a radical departure in that the Stabte now took
cognizance of Church govermment and worship other than according to the
forms of the HEstablished Church. The Act also restricted the effectiveness
of the discipline exercised by the Established Church by providing that no
civil penalty should accompany excommunication and by depriving Church
courts of the assistance of the civil magistrate in securing the attendance
of those whom they summoned to appear before them.? The significance of
thig act can hardly be over~stated for it marks the end of what had hitherto
been the ideal of both Church and State : that the Church should be the
nation at prayer. Thereafter Church and State are never, even in theory,
co~extensive and religious dissent becomes a normal and permenent feature
of Scottish life.

The Pabronage Act8 restored to lay patrons the right of presenting

ministers /

510 Ann. C.7.
6Ipid, section l.

VIbid, section 10 but cf. R. Wallace: "The Necessity or Bxpediency of the
Chgrchas inquiring into the writing of David Hume Esquire..." (Laing M3S T
gv®) : "IMhe censure of excommunication tho enbtirely of a spirituall nature
is evidently connected with many temporall disadvantages" (1756).

810 Ann. C.12.
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nministers to parishes, This act was regarded as a great burden and
hardship by the Church but it is signifiecant that the General Assembly did
not legislate on the question whether or not a minister might accept a
presentation. According to Wodrow, the members of the Assembly of 1713
were "inelinable to wave all generall rules in case of presentations for
fear of clashing with a lau, and bringing more burdens upon the Church".g
This policy of leaving well alone was %o receive considerable support
throughout the century; It was felt to be unwise to endanger a basically
satisfactory settlement by provoking the government over a lesser matter.
Liven among those who conformed to the Revolution Sebblement there were
many who looked back nostalgically to the Covenanting times and even
regretted the abandonment of the Covenants themselves., These were incensed
at the Church's tame reaction to the imposition of the Toleration and
Patronage Acts and some of them broke into open revoll over an act of

10 which seemed to imply acceptance of the latter, By that time

Assembly
however they had advanced beyond even the civil act of 1690 and were

demanding that ministers be chosen, not by heritors and elders or by the
patron, but by the Christian people of the parish. The most vociferous
members of this "popular" party seceded Ffrom the Church 173%-40 and were
deposed in 1740, After the Secession, the popular party gradually

abandonedll the people's "right" to elect their own pastors and instead

asserted thelr right to call their ministers. Without this call by the

people they considered that no presbytery should proceed bo induet a

minister. /

%R. Wodrow : Analecta (Maitland Club, Glasgow 1842) Vol.IT p.l94.
10Act of Assembly 1732 anent the planting of Vacant Churches, cf.Chapter II
11N. Morren : Annals of the General Assembly 1752-66, Edinburgh 1840 p,339.



-~19-
minister.

The Moderates also emphasized the necessity of a call t0 establish a
pastoral relationship but during Cuming's leadership of the Church a call
from a number of heritors and elders was often deemed sufficient.lg During
the leadership of his successor, William Robertson, the call became a mere
formality and even Patronage ceased to be regarded as a grievance in any
real sense,

No attempt was made ‘by Parliament or CGeneral Assembly b0 modify that
other integral part of the Revolution Settlement, the Westminster Confession
of Failth., But it would he a mistake to imagine that the Confession was
universally acceptable . [Rarly in the cenbtury a group of young ministers
gave open expression to their dislike of creeds and confessions and declared
that assent to them should not be made a condition of ministerial office,
Only one of them, however, protested when asked to sign the Formula
prescribed for candidates for licence. At the other extreme the Assembly
of 1717 condemmed the Presbytery of Auchterarder for requiring candidates
for licence to assent to the proposition: "I believe that it is not sound
and orthodox Ho teach that we must forsake sin in order to our coming %o
Ghrist“.l4= But there were many like Principal Hadow who stoutly upheld

the Confession and roundly condemmed both the Antinomianism of the "Marrow-

men"ls and ‘the Arianism of Professor Simson. This is shown by the many

acts /

1254 1 Henry Monerieff : Life of Erskine, Edinburgh 1818 pp. 456-8.
13¢f, Chapter IV.
14This became known as "Phe Auchterarder Creed",

151.8. thoge who protested at the condemnation of '"The Marrow of Modern
Divinity" as Antinomian by the Assembly of 1720, "The Marrow" was a
17th century English Puriten tract.
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acts concerning purity of doctrine passed by the Assembly in the opening
decades of the eentury.le

It is therefore remarkable that during the same period the Assembly
shows an increasing btendency to deal leniently with individual offenders
against orthodoxy. As early as 1717 Professor Simson is mildly rebuked
when accused of Arminianism and even when he is virtually coanvicted of
Arisnism in 1728 he is suspended, not deposed. His pupil, Archibald
Campbell, succeeds in convinecing the Assembly of 1736 that his feaching is
not inconsistent with the Confession.”' William Wishart and William
Leechman are also acquitted of heresy. As the cenbury advances, the
Assembly becomes even less disposed t0 censure heresy and even infidelity
in particular individuals, This is shown most notably in the case of
David Hume and Lord Kames, in which the Assembly of 1755 contented itself
with a general condemnation of infidel writings.la

The growth of unbelief in the doctrines of the Christian Faith is the
sub ject o£ alarmed comment throughout the period with which we shall be
concerned. When due allowance has been made for homiletic exaggeration
it is wemarkable that so many ministers, both Moderate and Evangelical

should draw attention to the great progress of Deism and scepbicism., As

early /

166,g. fet IX of 1710, Aot VIIT of 1715, Act X of 1717, Acts V, VIII of
1720, Act VII of 1722, Aet X of 1727, Act VI of 17535, Act VIL of 1736.

l70ampbell was Professor of Ecclesiastical History at @t. Andrews. He and
Simson are often described as loderates and cited in support of allegatio
of Modérate unorthodoxy but they have little in common with the Hamilbon
school,

18.p. Chapter VIII.
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early as 1731, Robert Wallace felt compelled to acknowledge: "the debates
of our time are about the Foundation of Christianity; and a question is
made whether the Christian Church ought to have a Being".lg Thirty years
later he wrote:
"In consequence of the public taste and indulgence, scepticism
is on a very flourishing footing; perhaps it has not abounded
80 mueh in any eage since the commencement of christianity, nor
has it prevalled more in any country than in Br:i.'bain.“zo
In consequence of this, Wallace and his fellow Moderates felt keenly the
urgent need to defend the Faith.zl
This incidence of unorthodox opinions in Scotland mey be attributed in
large measure to the close relations between Scobland and England after the
Union of the Parliaments in 1707. The works of Arians like Whiston and
Clarke, of Deists like Woolston snd Tindel, of sceptics like Shaftesbury and
Mandeville were widely read in Scotland, It is misleading to regard
Moderatism as the Scottish equivalent or parallel of any of these movements.
Indeed Wallace ends one of his sermons with a prayer for preservation "from
a deluge of Scepticism and TDeiefmrx"...z2 But their influence can certainly be
traced in the mild treatment of Simson and the refusal of the General

Assembly /

19%, Wallace : The Regard due to Divine Revelation, Preface p.iii,London 1731

20R, Wallace : Various Prospects of Mankind, Nature and Providence, London
1761 p.388 cf, J. Cairns : "This period marks in some sense the culminatior
of unbelief in the history of Christianity for it was then more widely
diffused, and with less vigorous resisil-.ance than before or since".
Unbelief in the Eighteenth Cenbtury p.l .

Bles, Chapter XII,
R%wallace : The Regard dus to Divine Revelation,

*e
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Assembly to desl with the writings of Hume and Kames. They considered that
every man had a right and a dubty to judge for himself in matters of religion.
The other half of Wallace's prayer was for preservation from "implieit faith
and blind m:ed:i.em:e".25

Of the English authors read in Scotland during the first half of the
eighteenth century, the third Earl of Shaftesbury was undoubtedly the most
influential. While his scepticism was deplored,24 his theory of the moral
sense, analogous to the senses of hearing, seeing and so on, was widely
admired even before the srrival of Francis Hutcheson in Scotland. But it
is clear that Shaftesbury's writings were admired quite as much for their
form as their c:o::x’(;eam;.25 Along with the "Tatlers™ and "Spectators" they
were a model for Scotsmen who wished to write in a more correet English
style. It is probably significant that George Wishart was known as "the
Addison of Scottish preachers® .26 How earnestly the early Moderates strove
after a pure English diction can be seen in the fact that Leechman and
Wallace both asked David Hume to point out Scotticisms and other offences
against English usage in their writings.27 Doubtless their diffidence in
this respect had much to do ‘with their apparent reluctance to publish their
works. Wallace left an immense amount of material unpublished. Patrieck

Cuming /

R8Tbid.
84Wallace : Various Prospects p.403,
257ohn Erskine : Discourses I p.269.

2’63‘. Ramsay : Scotland and Scotsmen in the Eighteenth Century. Edinburgh 188!
1. PP. 6’ 249.

7R, Kilibansky & E.Q. Mossner : New Letters of David Hume, Oxford 1954. p.1l
Laing M8S II 96 : Proof sheets of Wallace's Dissertation on the Numbers
of Mankind with corrections in language by Hume,
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Cuming published only three sermons and William Hamilton only one. Neither
of the Wisharts published very much, though George was greatly admired as a
preacher and William enjoyed the advantage of having lived in London.g

This shortage of published material is a very considerable obstacle in the
way of any attempt to describe the early development of lModeratism.

Another difﬁculty lies in the paucity of references to Church affairs i
official correspondence of the period. Very few letters in the huge
Newcastle and Mitechell collectionszg in ‘the British Museum deal even in
passing with Church business, despite the fact that both Sir Andrew Mitchell
and the Duke of Newcasile were by the nature of their officesso closely
concerned with Scottish ecclesiastical matters. When a letter does deal
with Church business the writer guite oftten implies that the matter is of no
great im;por'bance.sl The crises over the Secession of 17335 and the Iaver-
keithing Case of 1752 receive only the briefest notice in the Newcastle
papers. It is no exaggeration to say with Hume Brovm that, although

questions of Church polity continue to exeite interest in the eighteenth

century, /

‘%He was for a time minister of a Scots Church in London,

290hose are included in the Additional MSS and will be cited by their numbers
in that series,

5°Nﬁ'bchell was Under-Secretary for Scotland and Newcastle was Secratary of
State with general responsibility for Scottish affairs, He signed the
Royal Letter to the General Assembly.

Slop, a letter from the Earl of Ilay to Newcastle, dated 8th September,
1733 : "We have had lately some disturbance in Church matters, it would be
too tedious to state it at length". Additional MSS 32688 £.291, This
refers to the Secession!
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century, "they no longer determine public polic:y".32

That popular interest was maintained is shown by the comparatively
large amount of space devoted by "The Scots Magazins"ss to Church affairs.
The meetings of the General Assembly are always well reported and there are
frequent reports of the meetings of other Church courts, Full accounts are
gliven of a&ll conbroversial matters and extended extracts are printed from
ecclesiastical and theological pamphlets., But in the same magazine it is
easy to see that a vast variety of other interests is holding the attention
of its readers. Political, military, and international affairs, literary,
artistic and scientific interests, agricultural and commercial prospects have
all combined to displace theology and Church matters from the dominant positic
which they had held in the seventeenth century. Hume Brown has indeed gone
so far as to describe this period as "The Age of Secular In.terests"34 and sucl
a deseription is borne out by a survey of the contents of the Scots Magazine.

The baekground t0 the early development of Moderatism is thus a Scotland
where man& other interests are competing with Church affairs for the popular
attention and a Church which regards the tendencies of the Age with some
apprehension but is on the whole well satisfied with i1ts position as

established by law,

32p, Hume Brown : History of Scotland, Vol,III Cambridge 1909. p.l.

3 pounded in 1739,

34Tume Brown : OpsCite DP.2s
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WILLIAM HAMITTON _: TERACHER OF THE MODERATES,

The remarkable change in the eccleslastical and spiritual climate,
which a comparison of the 17th and 18%th centuries displays, is shown in an
almost dramatic fashion in the life of William Hamilton, Professor of
Divinity at Edinburgh for twenty three years during the period of change.

By birth and upbringing he might have been expected to be a zealous upholder
of the Covenants for his family was renowned for its Covenanbing sympathies,
his elder brother had fought at the battle of Bothwell Bridge, end he himself
had been baptized at an impressionable age on the moors at a conventicle.l
But this same man has been described as "a zealous moderate who conbtrived %o
train up a race of hetercdox ministers by maintaining en ominous silence in
reference to various doctrines of the Gospel .2 It would seem, therefors,
that in his own person Hamilton exemplifies the transition from the violent,
warlike struggles of the seventeenth century to the calmer, wordy
controversies of the eighteenth century. When we add to this the faet that
Hamilton held several positions of trust and influence in the Church it is

elear that it would be of some advantage 0 examine his character and

career, his teaching and his influence in the councils of the Church.

f
-1.Tohn Warrick : Moderators of the Church of Scotland, Edinburgh 1913, p.240

25,5, Reid : Presbyterien Church in Ireland (2nd ed.) London 1853, Vol,IIT,
P«405
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The materials for such an examination are unfortunately meagre, and
this may well account for Hamilton's being neglected by most historians of
the Scottish Church, His 1i'berm renains consist of a manuscript history
of the Reformation in Scotland and one published sermon. In order %o
piece together a picture of him we have to rely on the dilaries and
reminiscences of Robert Wodrow, John Ramssy, William Mitchell, Thomas Boston
and tributes pald to him by his former students,.

After a ministry of fifteen years at Cramond, Hemilton was appointed
Professor of Divinity at the University of Edinburgh in 1709 and held the
Cheir until 1732, From 1730 he was also Principal of the University.
Contrery to the usual practice hitherto he was not inducted to one of the
churches in Edinburgh because it was considered impossible for the Professor
to give adequate abtention both to his congregation and his students®,

It seems that a vast number of students sat under him and at one period
during his tenure of office he had two hundred students under his care?.
Thug he had considerable scope for exercising a poﬁerml influence on the
rising generation of ministers, and two of the most eminent of his students
pay tribute to that influence. Prineipal William Leechman of Glasgow
assured his friend eand biographer, James Wodrow, "that he was under great
obligetions t0 Professor Hamil’bon"s, and Jemes Oswald, Minister at Methven,
Moderator of ‘the General Assembly in 1765, an& philosopher of the "Common-
sense" school, claimed theat meny of the leaders of the Church Had %een

directed /

SWarrick : op.cit. p.242.
4Robert Wodrow : Correspondence III p.259.

Syames Wodrow : Life of Leechman p;é (Prefixed to Sermons, London 1789)
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directed by the senbtiments and spirit of Principal Hamilton, whose

acholars many of us were"®,

A generous tribute to Hamilton's qualifications for the Chair of
Divinity is paid by one who was not a student of his but was keenly
interested in the affairs of Church and Universities., John Ramssy of
Ochtertyre writes: "If the report of the aged may be helieved none was ever
better quelified to discharge the importent trust of a professor of
divinity. ‘There was a sincerity, a kindness, and a vein of liberality in
all that he did and said that gained him the hearts of his students and made
them enter with wermbth into his views and sentiments., He certainly had
the merit of breeding a number of very eminent and amiable ministers who
kept equally clear of fanabicism and laxity"7.

Robert Wodrow, minister of Bastwood and a correspondent with Hamilton,
does not share Ramsay's satisfaction with the Professort!s students.

Reports from Edinburgh made him wonder if they were keeping clear of laxity:
"The complaints of the wildnesses of the studenté at Edinburgh continou:
their haunting dancing-schools and publick danecing; their night revells;
and ‘the sermons of some of the younger preachers against the Spirit's work,
under the notion of enthusiasme, and making btheir auditorys laugh by mocking
seriouse religion in the pulpit and smiling themselves, These give a very

111 impression of their master if he indulge such things in them"S,

STames Oswald : Letters concerning the Church of Scotland, p.23.
Edinburgh 1767,

7Tohn Remsay : Scotland end Scotsmen in the Eighteenth Century I, p.227
Tdinburgh 1888.

8Robert Wodrow : Analecta IV, p.213, Maitland Club 1843.
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Wodrow does hint that Hamilton may not have approved of such conduct.
Oswald, his student, assures us thabt he did not: "His friends and favourites
were - not the flimsy superficial gentlemen who having picked up somewhat of
the English language, can read another's sermons with a becoming grace - but
such as had drawn their knowledge from the sources of ancient leaming and
the Scriptures in their original languages and who by a gravity and decoxrun
of behaviour did éommend the religion they taught“g.

Wodrow took great exception to sermons preached at the Assembly of
1730 by former students of Professor Hamilton and especially deplored "a
satyre of the former Presbiterian times and our bhest times" by Charles
Telfer, minister at Hawicklo. But wherever Telfer acqulred his contempt
for the Covenanting period, he did not get it from Professor Hamilton who
was "in the use of recommending o0 his students at the conclusion of their
course ‘to maintain a tender and charitable respect towards their fathers
in the Church who had not enjoyed the means of acquiring the literature and
liberality of sentiment so amply provided in the more heppy times in which
their own lot had been cast"ll. This testimony by his son shows thail
Hamilton 4id not forget his Covenanting upbringing and would not have the
Covenanters sabtirised or scorned.

Deapite this gensrous treatment of the Covenanting fathers Hamilton

was widely suspected of having adopted views which would not have commended

him /

9swald, Letters p.23,

10analecta IV p.125. Robert Wellace and Patrick Cuming also preached at
this Assembly. Cuming's sermon was "unexceptionable"
but Wallace's was fiercely attacked.

l?t‘old by Robert Hamilton to Thomas Somerville of Jedburgh,
Somerville : My Own Life and Times, Edinburgh 1861, Dp.64.
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him te the divines of his youth. The question of his orthodoxy greatly

exercised his contemporaries., Wodrow expresses their suspicions thus:
"by severalls who know him well its thought he is departed from the
Calvinisticall doctrine, and the ordinary doetrine taught in this Church,
though he hath the wisdom to keep himself in the clouds"lz. * The reticence
of the Professor apparently made a great impression on one at least of his
students, for the biographer of Leechmen records that not only did Leechman
learn much from his Professor on poinbs on which Hamilton spoke his mind
openly but that "young as he was, he learned something also in other points
about which the Professor sald nothing. The silence of such a man struck
him it should seam and led him to investigate the causes of it"lz. Wodrow
reports an incident where the Profeassor's caution seemed rather sinister :
"One of his scholars had occasion in a discourse to insist upon the absolute
necessity of beliving +the doctrine of the Trinity and its being a foundatio:n
point. This subject he handled with some zeal., The Professor commended
the discourse but cautioned against too much positivness, in thet metter
since good and great men ecould not satisfy themselves in that matter as to
1ts fundementality"l%,

Against this ﬁust be balanced two sermons delivered before the
Assemblies of 1728 snd 173£} Wodrow heard both these sermons and says

that /

2R, Wodrow : Analecta Iv, p.lﬁéf

lsJ;‘Wodrow : Life of Leechman p.4.

l%R.'WOdrow ¢+ Analecta III p.302,
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that in 1728 Hamilton asserted the doctrine of the Trinity "o be a
fundamental. of our faith and what ought with the greatest zeal and earnestnes:
%o be looked after"®, The sermon in 1731, he reports, "had severall open
declarations as to -Ohrist',s Divinity"le. But what is perhaps more
significant is that on both occasions the Professor declared his dislike of
ecclesiastical persecution. He told the Assembly in 1728 that "God's

17

service could not possibly be promoted by personal real injuries” ™  and his

sermon in 1731 contained "soms hints against a spirit of persecution which

'18. This aversion to persecution is clearly shown

wer variously applyed‘
in his actual practice for he showed no enthusiasm for the prosecution of
olther the Glasites or of Professor Simson of Glasgow, This is in contrast
to the conduct of James Smith, minister ab Cramond and his rivael for the
leadership of the Church, who, according to Wodrow, was betber liked "by
falling in to some popular things, especially Mr. Simson's discharge from
teaching, and Mr. Glass"1Y, Hemilton, 1t appears, was not prepared to buy
popularity at such a cosi.

The Glasite controversy was not one for which one might expect Hamilton
to have much sympathy for it took its origins in John Glas' opposition to an
extreme Covenanting faction in his parish of Tealing. Glas was disgusted

at the almost obsessive concern for the Covenants to the detriment of any

real /

18R, Wodrow : Correspondence. Vol.III p.338, Wodrow Society 1843,
16R, Wodrow : Analecta IV p.237.
17odrow ; Correspondence III p.338.

18yodrow : Analecta IV Dp.237,

191p14, IV p.213.
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real spiritual life and this led him to an examination of the nature of
Christ's Kingdom. His conclusions are embodied in "The Testimony of the
King of Martyrs" in which he asserts that the Kingdom of Christ is esgentially
syirii;ual and is thus completely independent of State sanctions and control
and support. Gradually h; came to the view that the Church was composed of
true belisvers who posseseed a real experience of saving grace and had been
moved to separate themselves from the world. A number of his own
parishioners snd some from neighbouring parishes who sympathised with him
formed themselves into a society "in subjection to Mr, Glas as their overseer
in the ford" in 172520.

It is unlikely that Hemilton had any deep sympabhy with Glas' peculiar
views but he had no sympathy with those who sought to drive this devout and
earnest man from the Church. He was however outvoted in his attempt to
reverse the deposition of Glas by the Synod of Angus and Mearns when the
matter was discussed in the Commission of Assembly due to the opposition of
James Smith. Despite his failure in the case of Glas he continued his
efforts to prevent the persecubtion of the new sect and was able to prevent
the deposition from the ministry simpliciter of Glas' disciple, Francis
Archibald of Gu‘hhriezl.

Wodrow considered that Hamilton supported Glas out of & desirs to
gratify the English Independentszz t0o whose principles Glas had graduelly

approximated for he asserted that "a comsregation, oxr church of Jesus

Christ..../

20Account of the Life end Character of Mr. John Glas, Edinburgh 1813, XI.

Rlyodrow : Anslecta IV pp.135, 188, 2617,

28
Tbid IV p.187°
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Christ.... is in its discipline subjeet to no jurisdiction under heaven"32,
This being so, Wodrow is most anxious that it should be made clear that more
than Independent prineiples are at stake for, as he says in a letter %o a
minister in Angus, "it will look verj ill in the eyes of our brethren in
England and New England to depose a person from the ministry only for this",
He sees nothing wrong in Independent prineiples and goes so far as to say,
"Nobody has a greater value for some of these prineciples than I and no doubt
there have been brethren of that oixtnion whom all the Reformed Churches do
and ought to esteem", But he is convinced "thet Dr, Owen, the Mathers%,
and other pious Indeperndents would never approve his practices". The Synod
had deposed Glas rather "for his disorders in what they think a Seripbural,
regular, and well constituted Presbyterien Church; his departure from her,
his contumacy and divisive cdurses, and venting and spreading schism and
innovations in a peaceable and ﬁ.nited society, contrary to his solemn vow
and subseription”. Among "surprising novelties", introduced by Glas, Wodrow
notes the holy kiss, saying Amen and the use of the Lord's Prayer. He
concludes his letter with heavy sarcasm: "If he be upon the foot of
innovations and setting up for the head of a sect and being noticed for his
gsingularity... I wonder he produces not what there is abundance of evidence
for, were we to follow the very early practice of some Christians, thet is,

the giving of Bucharist to infants, 8o far he is in the right (if he would

be /

237, Glas : Narrative of the Rise and Progress of the Controversy about the
National Covenants, Edinburgh 1728 p.223,.

‘?‘4A famous New England family of ministers. Wodrow correponded with
Gotton Mather D.D. (Glas) of Boston, Mass.
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be singular) not to innovate in doctrine, since there are so meny
innovations there that it would scarce render him singular"zs.

Wodrow was writing in 1730 a year after the termination of the famous
Simson case in which Hamilton also played a conspicuous part, If his efforts
on behalf of the Glasites lost him popularity his conduct in the various
Simson triels earnsed him a great deal of suspicion?a.

Simson was about the same age as Hamilton but spent only three years in

the parish of Trogueer before being admitted as Profbssogfbivinity at Glasgow
in 1708, 8ix years later, one of the ministers of Edinburgh called the
attention of the Assembly to the reports in circulation that Professor Simson
had given voice to Arminian views., The matter dragged on until 1717,
despite Simson's avowal that he still adhered to the Confession of Falth.
In that year the Assembly found thet he had used soms expressions capable of
a heterodox meaning and prohibited him from using such expressions in the
futureav. Nine years later rumours were abroad that Simson had adopted the
Arian views of the English writer, Clarke, and several presbyberies overtured
the Assembly of 1726 to inguire into the matter., This second case occupied
the Assembly until 1729,

Wodrow tells us that Hamilton's part in this second series of trials

gave rise to "fears as if Professor Hamilton was not sound and firm as to the

doctrine /

retter from Wodrow to the Rev. Hugh Maxwell, Forfar. Corr.III p.458-60.

26Wodrow ¢ Analecta III 485.

27Acts of Assembly 1717
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doctrine of the Trinity“ze. But an examination even of Wodrow'!s account
of the Edinburgh Professorts conduet in the trial of his Glasgow colleague
gives no ground for supposing that he necegsarily shared the Arilan views
attributed to Professor Simson. His conduct rather suggests that he was
concerned that Bimson should have a serupulously fair trial and not be
victimized by the zealously orthodox.

Thus in 1727 we find him as Moderator of the Assembly modifying procedure
in order to meet objections raised by Simson®?. When the allegation that
Simson had said "that Necessary Existence and Independence were bterms
impertinent not to be used in the Trinity" was being debated in Assembly of
1728, Hamilton suggested thaet "they might be detached words and only part of
a sentence, and unless we had the full conversation it was hard for him to
satisfy himself so as to be found provan?3o. On two other occasions in the
same Assembly he urged the‘inadequaey of the proof while admitting thet the
Professor was worthy of censureSl.

Ho showed his dislike of persecution in consistently wrging leniency
when the Assembly was passing sentence on Simson, IHe pointed out thab
suspension would as effectively silence Simson as a sentence of deposition
from the ministry. Interim suspension was imposed by the Assembly of 1728
and when the case was again before the Assembly in 1729 Hamilton made it
clear that he would firmly oppose any attempt to secure Simson's depositioﬁsg.

In /

2Bpnalecta III 513.
3900rrespondance III R96.
301pid IIT 348.

Sl1pid III 370, 378
321pia IIT 438t
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In an attempt to preserve peace and harmony it was agreed that the sentence
of suspension should be continued.

To this there was only one dissentient voice, that of Thomas Boston,
minister of Ettrick, who thus records the incident in his Memoirs :"Finding I
durst not acquiesce, I arose, and said 'l diésén’t, in my own name and in name
of all that shall adhere to me'; and finding no body at all to declare their
adherence, I added 'and for myself alone, if no body shall adhere!,
Whereupon I was gravely accosted by the lModerator to bring me off from it",.
The Moderator addressed him in the most solemn manner and asked: "Will you
tear out the bowels of your mother?"  Boston was prevailed upon not to
record his dissent and gives as his reason: "By Professor Hamilton'!s means
I obtained that the not insisting on the mearking of it for that time should

33
not preclude my access thereto in a subsequent diet .

This incident arose oult of the scholarly association which existed
vetween Boston and Hamilbton. DBoston's first reference to his acquaintance
with Hamilbon 1s in 1726 when he records his calling on the Professor to ask
him to look over an essay he had written on Hebrew accentuation. They had
apparently clashed over the controversy attending the re~publication of the

"Marrow of Modern Divinity" but Boston was civilly received and the Professor

readily consented to his re(i’ugstm. Bogton desired Hamilton's opinion on
whether there was anything contrary to Reformed doetrine in the essay and

whether /

33Thomas Boston : Memoirs. Edinburgh 1776 p.438f.

3%mhomas Boston : A General Account of my Life (ed.low) p.276., London 1908.
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35

whether it was worthy of publication. A letter from Hamilbton assured him

that there was nothing unorthodox in the essay and that it was not uziworthy of

36

the notice of the learned. Boston indicetes that the Professor rose in his

estimation as a result of their corrsspondence, eoven before the Professor

approved his essayl 7

Certeinly it seems unlikely that he would econsult anyon
on such guestions whom he did not consider 0 be orthodox,

Direct evidence as to what Hamilton's views were is aisappoin'bingl_y neagre
for his sole published work is a fairly short sermon delivered a few months
before his death on behalf of the Society in Scotland for Propagating Christian
Knowledge. This can hardly be used as proof that he was orthodox or
unorthodox, Certainly there is nothing in the sermon that appears to be in
opposition to the Westminster Confession but the subject: "The Truth and
Excellency of the Christian Religion" does not necessarily cell for an
incursion into the controversies of Arminianism and Arianism, and in fact the
sermon gives no guidance as to how Hamilton stood in these matters.

The sermon is, however, not without interest in other ways. It is not
a "haranguing" sermon, for it is carefully constructed under three main heads
and within each there are several sub-divisions. This agrees with Wodrow's
testimony that Hamilton did not himeelf use the haranguing method of preaching

even though some of his students o:”i:i.d.:58

35Boston

%Boston + Memoirs. Appendix 10.

Memoirs p.434.

(1)

37Boston : Memoirs p.407.

38yodrow ¢ Analecta IIT 513.
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What is more significant than the form of the sermon is its content.
It is apologetic rather than dogmatic in tone, end the first main section is
glven over entirely to an apology for the Christien religion, Hamilton
asserts that the belief accorded to Christianity proves the truth of the
historic facts on which it is based, If it is an excellent revelation i1t
must needs be true, for it is ridiculous to suppose that the Evil One would
use such excellent means. If the Bible is a forgexy it is a very unplausible
one, and if it were it would have long ago been discovered. After
illustrating the excellency of Christianity he goes on to insist that a
reasonable faith is required in the heirs of s0 great a heritage., Implicit
faith makes us Christians only by accident of birth, Jjust as we might have
been born Jews or Mohammedans, "Faith upon no other Foundalbion can never be
a true Christian and saving faith. Let us therefore attend to the Evidence
of the Truth of our Religion that presents it self to us and lay a good

TFoundation of Christian Knowledge whereupon t0 build a firm Belief of it thatb

9 Thus

may be proof against the impious Cavils of the Infidels of the Age".
Hamilton showed himself a true son of the Age of Reason for he firmly believed
that the truth of Christisnity could be shown in such a way that no reasoneble,

intelligent man could deny it. It was the Christians' duty to refute the
impious cavils of the unbelievers.

Professor Hamilton wae for many years one of the dominant figures in

ecclesiastical affairs, after the death of Carstares, but, according to

Wodrow, /

3%, Hamilton : The Truth and Bxcellency of the Christien Religion p.25T
Edinburegh 1732.
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Wodrow, William Mitchell, one of the ministers of Edinburgh, "was the

person whose sentiments in our Scots affairs wer depended upon very much by
our great folk and people at Court! .40 It is perhaps significant that
Mitchell enjoyed the sinecure office of Royal Cheplain while Hamilton was
King's Almoner, "a post of no small labour and fatigue".é‘l He was deprived
of this office in 1726 after the Duke of Argyll®® and his brother the Barl of

Ilayd‘s

agsumed control of Scottish affeirs. Mitchell apparently changed
sides to preserve his ('JJaLzaLpl&aL:lney.’M

Inevitably Hamilton took a leading role in the Patronage controversy.
Five years after the restoration of lay patronsge he and Mitchell were sent to
London by the Commission of Assembly 0 obtain redress of this and other
grievances. They came to London in Februaxy 1717 and had interviews with the
King, the Duke of l‘to:ar;bursa;h,‘jps then Secretary of Stete for Scotland, and meny
other Scots noblemen and gentlemen, including Argyll and Ilay who were them
out of favour at Court. According to Mitechell, it seemed that Roxburgh and
his friends "could be easy in quitting thelr Patronages, but were apprehensive
others WQuld‘not go into it, being now a law, and thet many would think it was
a giving the Church too much power, which she had not well used in setting

elders against their masters" A8 Hamilton formea a more hopeful impression
of /

40Analecta IIT p.447.

411pid III p.321.

427ohn Campbell, 2nd Duke of Argyll, Duke of Greenwich,
43ppehibald Campbell, Earl of Ilay, later 3rd Duke of Argyll,
4ppalecta IIT p.289.

457ohn Ker, 5th Earl and lst Duke of Roxburgh. He opposed Walpole over the
Malt Tax and was dismissed 1728,

46 1azy of the Rev, William Mitchell p.228 in Miscellany of the Spalding

Club, Vol.I .Aberdeen 1841,



4O
of this, or possibly some other interview, for he told Wodrow that "the
English ministry wer most ready to ease us of this burden; and desired them
to speak to A (regyll) and Isla, and if they gained them, they might depend on

their concurrenee".47

Both accounts agree that the Two Brothers would have
none of it as they comnsidered Patronages to be private proPerty.4B

Argyll and Ilay were responsible for a great increase in resentment against
Patronage in the late "seventeen-twenties"., Hitherto, though regarded as a
great grievance in principle, Patronage had not in faet borne hardly on the
Church in practice, ‘The main reason for this seems to have been the policy
followed with regard to parishes in the gift of the Crown, a very considerable
proportion.49 The Court of Police, which dealt with Patronage, was ordered to
present with concurrence of all concerned. This prevented any very serious
hardship until Argyll and Ilay took over the management of Scottish affairs on
the dismissal of Roxburgh. This instruction %o secure the concurrence of
interested parties was then left out and the numberqfdisputed gsettlements began

$0 increase.50

Hamiltont's views on Patronage were made clear in a discussion in a
Committee of the Assembly of 173L. He was clear that Patronages were a
grievance but not so sure whether they were against the principles of the
Church since it was evident that such eminent divines as Henderson and
Gillespie were not in principle opposed to the acceptance of presentations.

He /

4”Wbdrow : Analecta IV p.245f

Biritehell : Diery p.229. Analecta III p.49l.

49pstimates vary from a third to a half,

%0 pnalecta IV. p.253.
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He hesitated to suggest that the principles of the Church were in opposition
%0 the practice of such men.sl

The outcome of the discussion on this occasion was the "Act and Overture
concerning the Method of Planting Vacant Churches" which owed a great deal to
the guidance of Hamilton.sz The Synod of GlaSgoﬁ‘had overtured the Assenmbly oi
1731 to lay down a uniform rule to be followed by Presbyteries "fanquam jure
(16%3.!.1.'!;:::".5:5 By the Patronage Act the right of sebttling a minister in a
vacant parish devolved on the Presbytery within whose jurisdiction it lay if
the Patron of the living failed to presemt a duly qualified cendidate within
six months, Guidence in the exercise of the "jus devolutum" was now being
sought. The Assembly enacted that in such cases the Presbytery should appoint
one or more of their number "to meet with the Heritors, being Protestants, and
the Eldexrs who represent the People, that they may elect and call one 0 be
their minister, whom they are to propose to the whole Congregation to be either
approven or disapproven by them: And the Disapprovers to offer their Reasons
to the Presbytery of the Bounds, at whose Judgment, and by whose Determination,
the Calling and Entry of a Minister is to bé ordered and con.cluded".s4
Hamilton firmly resisted all attempts to increase the part of the people in
the electing and calling of their minister. In his view they were sufficientl
represented by the elders and their proper role was to approve or disapprove on

due cause, not to eleet.55 This act was conVerted into a standing law of the

Chureh /

Slanalecta IV p.246f

5203wa1d ¢ Letters p.24
S3snalecta IV PeR49 .

Mpots of Assembly 173L p.7

SSanalecta IV p.251.
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Church by the Assembly of 1732. In November of thet year Hamilton died and
80 was spared knowing that the Acf which he had promoted in order to heal the
divisions of the Chureh56 was to prove a major cause of the first great
secession.

Hamilton seems t0 have ceonducted an extensive comespondencem but few of
his letters appear to have survived. Two are printed in full, and extracts
from a third, in the Edinburgh Christian Instructor of August 1826.58 Three
letters written o him by Robert Wodrow are preserved in the Wodrow

o9 and there are frequent references in Wodrow's letters to

correspondence
Professor Hamilton's correspondence with English and Irish ministers. But
besides taking a keen interest in the doctrinal controversies of England ani
Irgland, Hamilton was very well informed as to what was happening in the

60 The wideness of his

Reformed Churches of Europs, from Holland to Hungaxry.
reading is evidenced by the many and various books on which he mekes comments.
It is indicative of the breadth of his sympathies that he praises a defence of
the Christian Religion by a French Roman Catholic. Another book which he
commends to his correspondent is "De ltexcellence de la Religion Chretienne"
by a French Refommed churchman, Professor Bernard of Leyden: "It is writ upon
an excellent design to recommend practical religion, as conducing to happiness,

and answer objectiona".el The similarity in title and, apparently, in

content /

960gwald : Letters p.24

57Wodrmv : Correspondence III p.l71
%8mainburgh Christian Instructor Vol.25 pp.5R5-30.

59odrow : Correspondence III p.156, 171, 190

ﬁoChrist:!.an Instructor Vol.25 p.530

6lohristian Instructor Vol.25 p.526.
e,



~d 3=

content Dbetween this and Hamilion's sole published work mey not be entirely
accidental.,

It would seem that most hisborians of the Scottish Church are not disposed
to attach any importance to the career and influence of William Hamilton, for
they almost all ignore him., Cunningham mentions his contributions to the

debate on Professor Simsonsz

but only Law Mathieson mekes any assessment of
Hamilton's influence on the Church®3. Is this negléct deserved?

Hamilton's importance is shown by the mamner of h;i.s administration of
Church affairs and by the mamner of his teaching. Of both the characteristic
feature is moderation.

An elegist on the death of Principal Smith briefly characterized Smith's
predecessors as principal of the University of ZE}d.:i.nbm:gh..6‘j= His deseription
of William Hamilton as "mitig Hamiltonus” is borne out by James Wodrow, John
Ramsay and James O.e;wa:l.ﬂ.65 who are all at pains to emphasize the mildness and
good temper which he showed not only to his supporters but also to his Opﬁonent:
This example, aswe shall see, was not lost on his students for both Patrick
Cuming and Robert Wallace modelled themselves on their old teacher. It is
one of the ironies of Scottish Church history that Hamilton's great effort
to promote concord in Church affairs, the Aet of 1732, should have become

such a fruitful source of controversy and discoxd.

Hemilton's /

62John Cunningham : Church History of Scotland, Edinburgh 1859, II. 406,
63y, Law Mathieson : The Awakening of Scotland, Glasgow 1910, p.196.
%Quoted in Warrick : Moderators p.286.

657, Wodrow : Life of Leechmsn, D.4. J. Oswald : Letters p.24.
J. Ramsay : Scotland end Scotsmen Vol.I p.227.
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Hamilton's teaching is important not because of its matter but because
of its manner. It seems unlikely that his teaching was heretical in content
though his silence on certain topies may have had more significance than a
desire to set his students thinking. In our next chapter we shall see that
he was very successful in this latter aim. The claim made by James Oswald thatb

166 is

he taught his students "a liberal manner of thinking on all subjects'
fully justified by the vigorous intellectual activities of the clubs set up by
those who had set under him., To a consideration of these and other activities

of Hamilton's students we now turn,.

6603wa1ﬁ : Letters p.23,
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IV.

NEU-LIGHTS AND PREACHERS-LEGALL",

Wodrow's survey of Scotland in 1726, "Mr, Wisheart and his Keepers",
Student Clubs in Edinbumgh. Wallace on Confessions. Wallace's '"perfect
men', Clubs in the Merse and in Glasgow, Communion sermons at the Tron
Kirk, Glasgow., Wishart and Professor Simson. Cumlng's Synod Sermon.
Wslla:ce's Synod Sermon. Wallace and Tindal. Reply to Wallace's Sermon and
his Defence of it. Wallace comes to Edinburgh, Wishart's London Sermons.

Wishart accused of heresy but acquitted., Wishari, Wallace and Shaftesbury.

The Neu~lights in Edinburgh.



~46-

"NEU-LIGITS AND PREACHERS- n,

Towards the close of the year 1726, the minister of Eastwood cast a gloomy
eye over his native country and deseribed its circumstances as "very sad
threatning and cloudy". The Church gave him particular cause for concern and
he noted in his Analecta:

'"We have the Marroun people on the one hand who print and scatter
papers and sermons very cheap through the country, and are popular,
and spreading and gaining ground in some places. In the North we
have Popery not born doun, and vexry much encreasing. In the West
we have Mr. Simson's unhappy affair. To say nothing of Mr, Glass
and Archibald in Angus; and the Neu-lights and Preachers-legall
shall I call them or Arminian? Too much has been given as an
occasion, last year and formerly to nottice Mr, Wisheart and his
Keepers".l
Mr, Wishart and his friends had indeed been the subject of Wodrow'!s
disapproving comments ever since Wishartt's induction to the Tron Pariah of
Glasgow in September, 1784, Wishart was the son of Principal William Wishaxt
of Edinburgh and bore ‘the same Christien name. He and the other "Neu-lights"
(who are listed2 by Wodrow on several occasions) were all students during

Professor Hamilton's tenure of the Chair of Divinity at Edinburgh.

]‘Wodrow s Analecta III 360,

BBesides Wishart, the list includes Charles Telfer (Hawick), William Armstrong

(Canonbie) and his brother, Patrick Cuming (Lochmaben), Robert Wallace (Moffat
John Taylor (Alloa) and Archibald Gibson (Dunblane). Analecta III 360,
IV 165, 240
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At the March Communion season in 1725 Wodrow had noted that three of the
helpers at the Tron Parish "were spoken of as members of a club at Edinburgh
where creeds eie were not much defended" .5 The early decades of the
eighteenth century sew the establishment of many clubs in both Edinburgh and

Glas gcw‘g’

but it is very probable that the club ‘to which Wodrow here refers is

the Rankenisn Club® which was founded in 1717 and included Wishart and others

of the'Neu-lights" among its members., Another member, Robert Wallace, thus
described the activitles of thias or some similar club:

"I-Ie6 end his compenions abt the University of Edinburgh studied all
the controversies of that time & indeed all which were of real
importance with great care during a course of 6 years beforé and
after 1720 s in truth they had exhausted that & meny .other
controversies & ‘those Gentlemen and Divines who have been dealing
in those affairs since that tlme the writers of Confessionals ani
their adversaries and other writers for and against the Christian
Religion and most part of the English Divines seem to be but
vablers & half-thinkers compared with a set of students att
Edinburgh abouf the year 1720 : these English Divines had more

learning and had read more books but were not near so acute as

the /

SWodrow ¢ Correspondence IIT 190,

%For a very full discussion of these cf. D.De McElroy: "The Literary Clubs and
Societies of 18th Century Scotlend”. Ph.D. Thesis Edinburgh 1952.

5.‘30 called because 1t met at Ranken's tavern. A list of the members is given

in Lord Woodhouselee: Life of Kames Vol.T app.viii Edinburgh 1807,

6.0, Wallace himself,



~48-

the others and have been greatly fettered with bigotry and
various prejudices".7

These words were written by Wallace when he was going through his papers
in December, 1767 and form part of a comment on "A Little Treatise against
imposing Creeds or Confessions of IFaith on ministers or private Christians as
a necessary tem of Laick or Ministeriall Communion" which he describes as
having been written before the yeer 1720, The treatise was never published
but the manuscript is preserved, along with many other unpublished works by
Wallace, in the Library of the University of Edinburgh. It is of interest as
showing the lines along which Wallace and his friends were thinking and may
appropriately be summerised here.

Like his master, Professor Hamilton, Wallace was not content with ‘an
implicit faith: "the Christian religion recommends yea enjoyns a full and
impartial exemination of the grounds of our faith and practice". A man in
seeking what he is to believe should not regard what any Church or Pops or
assembly or convocation has commanded but only what Christ and his Apostles
have cemmandeé.. Although it has been the common practice of the Christian
Churches to form articles of faith to which thelr clergy at least have been
required to subscribe, this is unreasonable, for it mekes a truly impartial
study of the Seriptures impossible, However scrupulous the intending minister
may be, he will have a strong temptation to £ind in the Scriptures what he

wants to find - support for the standards he is obliged to subscribe.

Wallace /

"Leing MSS. (University of Bdimburgh) II 620%°
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Wallace regards it as very reasonable that he should be obliged to own that

the Seriptures are the Word of God but challenges the authority of any

clergymen to require subscription of "a great meny long articles which men
heave framed”, He considers that the true way to test whether a man is e
Christian 1s "o see whether he acknowledges that Jesus Christ was a divinely
authorised instructor and if he believes all thats contained in these writings
his inspired missionaries have blessed us with to be true", Clearly Wodrow
did not exaggeraté when he asserted that creeds were not much defended by
Wishart, Wallace and their friends, if this is a fair sample of their opinions,

In taking this attitude to confessions Wallace econsidered thet he was true
to the most primitive practice of the (31111::-::;11.8 Further, he felt that truth
could not be other then triumphant if it were freed from the dubious support of
men-made confessions of faith, The proper way to deal with error is to
reason ageinst it and to show that’it is contrary to Scripture. It is quite
wrong to oppose error by framing propositions.in opposition to it which must
be subscribed under a penalty, such as not being permitted to enter the ranks
of the clergy.

Wallace's keen interest in philosophical and scientific 1nquiry9 is
reflected in a further argument against creeds, He points out that progress
in philosophy and science would be impossible if assent {0 particular

propositions were made binding on their practitioners. He considers that

theology /

"
81 am confident there was no more required in the first ages of Christlenity".
Laing IT 62038

gcf. Memoir of Wallace by his son in Scots Magazine Vol.33 p.séoff .
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theology should have the same liberty. "I'm sure its a rational belief and
conviction of the mind that is required hére as well as in philosophy and that
nothing else will be accepbe@ by God".

Intellectual activity was almost the breath of life to Wallace. His son
says that his father entered the ministry because he thought it would afford
him sufficient leisure to indulge his speculative inclina’cionslo and certainly
this disposition colours his portrait of "bthe most perfect man"™ which is to be
found in emother essay dating from this period:™+

He may be said to be the most perfect men who has the most
comprehensive knowledge of things and by this kmowledge promotes
most the happiness of mankind, who has a large mind, who understands
most sclences & especially these of the greatest use in the world,
who has a Generous concern for the good of the world; whose very
happiness consists in doing all he can to make every being happy
as far as he is able, who regards all rational beings according to
thelr true worth, glives everyone his due both in his thoughts,
discourses and actions; who indeed studies to fill his own life
with the finest enjoyments, refuses himself no pleasure that has
no ill consequences to himself or others; but places his main
delight in doing good".

We have no similar early productions of any of the othexr "Neu-lights",

Despite /

10gcots Magazine Vol,33 p.34l.

1y 1it4le Treatise on Virtue & merit in the spirit of the Earl of Shaftesbury.
Wallace comments: "It was written before the year 1720, It was never
finished or published. It is worthy of being read still".
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Despite their dislike of creeds and confessions only one, Charles Telfer,
seems t0 have made any difficulbty about signing the Westminster Confession
but, according to Wodrow, "he came off his difficultys when he sau there was
none there would license him without subscribing“.lz Telfer was sebttled in
Hawick; William Armstrong was inducted to Canonbie in succession to his
father; Patrick Cuming wenbt to Kirkmahoe in 1720 and thence to Lochmaben in
1725; Wallace was presented to Moffat in 1723, They were thus settled at
no great distance from each other and they continued to meet as a club wherein,
according to Wodrow, Ypretity odd notions, pretty much favouring Arminianisme wer
ven'bed".l5

William Wishartts sebtbtlement at Glasgow meant that he was separated from
his friends by a considerable distance but he was able to indulge his fondness
for clubs there, There were several clubs in Glasgow which discussed
theological questions and one of them, the Triumpherian Club, was re-named the

14 Wodrow regarded these clubs with gresat

"Sophocardian® in Wishart's honour.
disfavour because, as he said, there was no "solid grave person bo moderat' amd

the members gave a "loose to their fancy and enquirys without any stated rule

of them or any solid prin.ciples".15

Despite the considerable distance which separated him from his old friends

Wighart /

1RAnalecta ITT 174.

31pia IV 165.

l4Ibid ITT 183. "Sophocardian being the adjective from the Latinized form of

Wishart, first used by George Buchanan of the martyr, George Wishart.

O1pia IIT 183.
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Wishart seems ‘to have kept in close touch with them, For the first year or
two after his induction to the Tron Parish in Glasgow he asked one or more of
them to assist him at the Communion seasons., For his first Communion in
October, 1724 he invited both Telfer and Wallace to preach, apparently as an
experiment to see how "notions of liberty and searching would go élo*»iv:n.".l‘:3
They can hardly have been disappointed if they merely wished to create interest.

Only Wallaqe was able to come in 1724 and his two discourses created a
sensation, His first one was from the text "Faith without works is dead" and
in it he asserted that evil works were worse than evil opinions and condemned
those who prosecuted such as differed from them in opinion and overlooked those
who were loose in practice. IHe also insisted at some length on the necessity
of; impartial inquiry in matters of religion. This sermon created such a
sensation that the Professor of Medicine in the University, a notable "free-
liver and free-thinker', according 4o Ramsay of Ochtertyralv, came to hear the
second. His verdilct, doubtless a facetlous one, was that the man ought not %o
be tolerated as a minister in any Protestant Chuz-ch.ls

At the October Communion the following year Telfer made as great a sensabilo:
with a sermon on religilous wisdom, in which he called upon his hearers to

examine thelr knowledge and principles and exhorted them not to tie themselves

down /

16y natecta III 175, 238.
175 « Ramsay : Scotland and Scotsmen in the 18th Century, Edinburgh 1888. Vol.l
277, When Professor Johnston signed the Confession as all professors were
then required to do, the Moderator of Presbybtery said: "This contains the sum
and subshance of your faith", To which Johnston replied: "Yes, and a greatb

deal more".

leAnalec*ba III 167-G,
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down to favourite systems and creeds, Wodrow conbtrasts Telfer's sermons with
those preached by Wallace by suggesting that Wallace's were copised from
Tillotson and other writers, whereas Telfer's were his own composition with
quotations from Shaftesbury, the Tatler and the Spectator - "odd ecommon-places
for Ministers!"lg
Telfer's sermons gave considerable offence and though Wishart tried to
smooth things over he did not desert his friend. On subsequent Sundays he took

ag his ord.irxaauc:,r:30

the text "Prove all things" in which he tried to commend what
his helpers had heen saying., One of the petitions he used at public worship
was the following: "Lord rebuke or bear dowm a spirit of imposition and
persecution not only in Papists, bubt in Christians of whatever denomina‘aion".'gl
But, despite his efforts, pulpit warfare broke out and the minister of the Wynd
Church in Glasgow, John Gray, who had already, in the Synod Sermon of April 1725
condemned "the lightnes and frothynes of young men",zz began to preach on
"Walking humbly with God". This gave him the eoccasion to point out that faith
based merely on rational evidence was no better than the faith of devils, who
believe and tremble, but Wishart stoutly denied that this was a legitimate
inference from what he had been saying about proving all things.zz It would

seem that Wishart began to be concerned that so much controversy should

accompany /

l9analecta ILT 240,
205 text on which a series of sermons was preached in order to extract the full
meaning of it.

Blynalecta III 246%.

R27pid IIT 190.

R3pnalecta IIT 254.
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accompany the Communion season for in October 1726 he was assisted, not by his
old friends, but by the ministers usually invited by his pradecessor.ag’

From this time on Wishart could do nothing right in Wodrow's eyes and g'bhe
younger minister's inﬂiseretions% in parochiel and eivic affairs are carefully
recorded in the Analecta. '"Not many weeks nou passes", he writes "but neu
thingstin Mr, Wisheart's conduct are breaking out which make ane unhappy
::u)iae"‘.ze3 He also contrives to put the worst possible construction on Wishart's
conduct as a member of the Presbytery of Glasgow during that court'’s inguiries
into the teaching of Professor Simson. He sugges’csa 7 that Wishart deliberatel
absented himself from two meetings of the Presbybery in 1726 which discussed
Queries to be pub to Simson regarding his teaching, He de‘uecﬁ:s:28 the malign
influence of Wishart's friends, Telfer, Wallace and Cuming in his dissent, at
the meeting in September 1726, both from the matter of the Queries and the
mamner of proceeding. On the obther hand, when in 1728 Wishart gave 1t as his
opinion in Presbybtery that Professor Simson had been guilty of gross errors and
had been overbearing in manner, Wodrow nastily suggesﬁszg that Wishart was
expecting Simson to he deposed and was interested in securing the chair for

himself., /

B4\nnlecta IIT 340.

85‘l‘hese: included asking his predecessor's widow to change her pew in the Tron
Church, being over-friendly with the Chaplain and officers of an English
regiment stationed at Glasgow, an attempt to start a course of lectures on
Experimental Philosophy in Glasgow. This last gave some of fence to the
University. (Analecta III 178, 261, 255).

26pnatecta ITI 248.
271vid IIT 322.
2BTpia ITT 3255,

29Analecta IV 20.
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himself. But pelrhaps Wodrow's own accountzo of a convérsation between
Wishart and Professor.Andersonsl gives a fairer account of Wishart's attitude:
"Mr, Wisheart did frankly own that the Professor was too far in as to Dr.
Clerk's scheme; and as far as he could guess was not of different sentiments
from him as to the Deity of the Son. But withall said that though he could
not approve of going that lenbth yet he could not consent to prosecute those
who differed from him", In this Wishart shows himself a true disciple of
William Hamilton.,

Similar sentiments were expressed by another of Professor Hamilton's
gtudents, Patrick Cuming, in his sermon before the Synod of Dumfries in April
1726, His subject was "The Wisdom that ig from above" (Iamesﬁlv) and, in
discussing the Apostlet's description of that wisdom as "gentle®, Cuming has
this to say:

"Gentleness and moderatioﬁ then put the most favourable
Gonstruction on Men's Actions they can.posgibly bear, and
makes all the Allowances ‘that ought to be made to the
Weaknesses and Infirmities of human Nature..;.we should suffex
others to differ from us as freely as we would be allowed %o
do from them, and never impute such Differences to Causes they
refuse or draw odious Consequences from them which they do not
own. We should be far from judging the Thoughts of Men, far
from dooming them to eternal Damnation upon small and

disputable /
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"disputable Points: There is no greater Reproach to Reason
than Bigottry...But it is very possible to be fixed in our own
principles, and yet be moderate to those that differ from us;
'$is possible to be truly good but it is impossible to be
infallible. Our own Faults and Errors should surely suggest

Gentleness and Moderation %o othera".m
Cuming goes on to claim thisg excellent virtue of moderation for the Church
of Scotland and compares her attitude with the uncharitable attitude of the
Church of Rome and of some Protestants "who doom all others who are not under
their particular Fomm of Government".>° Far aiffervent is the Church of
Scotlend: "We require no Terms of Communion ... but a good life; we never

meet together to damn those that differ from us".:%

In his application to the text, Cuming makes a ferceful plea for the
avoidance of bitterness and angry contention in our personsl charscters and

55 ags well as conscience

in the proceedings of Church courts. In interest
ministers are obliged to abstain from the grosser sins but this should not
be regarded &g permission to indulge in evil-s,peaking, unjust reproaches or
implacable malice, Strife and division had always been fatal to the Church
and could accomplish from within what her foes wished to do from without,
But nothing could more effectually preserve the Church than that men should

observe /

32patrick Cuming : A Sermon Preach'd at the Opening of the Synod of Dumfreis,
April 12th, 1726, London 1727, DPp.l9-2l.

33Ibid p.37.
%1bid p.22.
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of all vices but the grosser fleshly ones. "Essay on national characters",
This is later answered by Wallace.
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observe piely and peace in its preaching, practice and judicatories.36
Wallace was even more exercised about the foes of the Church than

Cuming was and this influenced his choice of subject when, three end a half

yoars later, he was called upon to deliver the Dumfries Synod Sermon.

Whereas Cuming's sermon had been concerned to represent the moderation of the

Church of Scotland and "to reason asgainst the uncheritable Principle of those

who excelude from Salvation all such a8 are not under Prelatical Governmant",57

Wallace considered that the great controversy of the ‘time was not about

"Rites and Ceremonies, or the Constitution and Model of a Church¥. The

debates of the time were about the foundation of Christianity and whether

%8 For this reason he

the Christian Church ought to have a being at all.
choge as his subject "The Regard dus t0 Divine Revelation" and seeks to
prove that revelation is not unnecessary and irrelevant as the Deists held,
taking as his text I Thessaloniens 520’21 : "Despise not prophesyings.

Prove all things, Hold fast that which is good." Wallace paraphrases the
text as enjoining "Not to despise all pretences to divine Revelation without
tryal dbubt to examine the different pretences, ambracing such as they found
good, and rejecting the spurious and fe.lse".59

He suggests that the main reason why all pretences to divine revelation

are rejected by some men is that bthey consider that our reason alone can

instruct us sufficiently in all that is necessary to be known about religion

and /
Bouming : Ibid p.42-5.
37uming : Preface to Synod Sermon,

SBR. Wallace : The Regard due to Divine Revelation, London 1731l. Preface P?%?
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and a future state, Much might be sald on this head bub he will confine
himself to one matter concerning which reason by itself is not able to
instruet us sufficiently - "how God will deal with Sinners or such as in
many casges have acted a vitious and unreasonable parxt™. This is a question
of the highest importance for all of us, but it is a question that reason
cannot fully answer. It is true that even without revelation we may be
sure that God is infinitely wise, good and just and that He will do nothing
that is inconsistent with wisdom, goodness and justice, but what is wisdom
and goodness in this case?  Reason cannot help for, even though God is
infinitely good, we also know that the best-natured being in the world may,
in his capacity as judge or governor, find it necessary to punish trans-
gregsors on many occasions, A Deist may fancy that a Being of so much
goodness as God will not be rigorous in punishing but will pardon on
repentance and reformetion but this can only be a matter of conjecture.

The men who thinks he can determine by his reasoning how God will deal with
him is "much like a Rebel who is for finding out by Reason how hils Prince is
t0 deal with him; and who thinking it a matter of no concern whether his
Prince has proclaimed an Act of Indemnity or not,mskes no enquiry into the
Fact", A cautious and wise man, says Wallace, would not trust merely to
reasonings and conjectures in a matter of such moment, The application is
ob&ious: "itt's cerbainly a good Rule not to reject all Pretences to Divine
Revelation'in the gross ... but on the contrary to give every thing that has
any reasonable pretence to Divine Revelation a fair Hearing and to examine
it with Bouity and candour“.40

But /
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But in this sermon Wallace is argulng on two fronts, In his view it
is as reprehensible to accepbt Revelation without trial as it is to reject it
without trial. Ie has no use for those who are in the right merely by
chance, who are Christians "for the same Reasons which would have made them
Pagans or Mehometans in another country, because it's the fashion, and their
Forefathers have been in the same Belief before them". No Protestant, says
Wallace, will openly assert that men ought not to examine the grounds of our
faith impartially, for that would be a betrayal of the Reformation, but the
emphasis laid by many on the authority of Doctrinal Standards suggests that
they disapprove of inquiring into matter of religion. The Church in
forming these Confessions intended to help the body of the faithful and to
prevent the admission to the minist?y of any one whatever his sentiments and
principles, But the Church never intended thab the Confession should usurp
the place of the Scriptures as the standard by which men's prineiples should
be formed, All human compositions have value only Insofar as they are
agreeable to the infallible standard of Holy Scrip‘aure.41

In the application of the text Wallace counsels his hearers as to the
action to be taken on both fronts.

Those who defend the cause of divine revelation should not condemn sober
and free inquiry into the grounds of Religion. Men have a mnatural right to
examine what they are heing asked to believe and they should be encouraged to

make any objections that occur to then. These ohjechtions should be met not

with /

4l1p1a pp.26-33



—5 0

with references to authority but with reasoned defences of the Faith.
Weak arguments should be discarded and difficulties should be frankly admitted,
Acbions too speak louder than words: "Let us not eall on others to live as
Pilgrims and Strangers on earth, to raise their thoughts above the World;
whilst at the same time we appear perfectly devoted to the Interests of the
present Life and pursue them with all the Cunning and Worldly Wisdom of our
carnal Neighbours", e pleads also for peace among the ministers of the
Church: "our united Forces are little enough to stop the Torrent of
Infidelity"™. It heightens mem's prejudices against religion to see religious
men attackirg each other.42

On the other hand he counsels his brethren that they should also be
concerned about those who take thelr Religion wholly on trust for their
conduet is injurious fto Religion. He commends "Free-thinking" and explains
what he means by it : "The hearkening to the Voice of sound Reason, the
examining impertislly both sides of the Question, with a Disposition always
t0 adhere to the strongest Side and to imbrace the Truth wherever it appears,
in spite of all Prejudices, of all the Opposition and Authority of J)!.[en".43
Ministers, then, ought not to deal with their people "merely by way of
Authority" but "ought not only teo instruct them to believe so and so bub
offer them Reasons as they are capable to understand them; and endeavour to
find out the shortest and plainest Reasons for the lower Part of Mankind bthat

they may not depend merely on Authority but be able o give a Reason of their

Faith /
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Faith and Hope in Gocl".%

The sermon ends appropriately with a prayer for preservation from &
deluge of scepticism and deism on the one hand and implici'b faith and blind
obedience on the other.

Between the time of the delivery of the sermon smnd #ts publication in
1731 there appeared in London a book entitled "Christianity as 0id as the
Creation, or The Gospel as a Republication of Nature", This did not bear
the suthor's name but was the work of Matthew Tindal, a Fellow of All Souls?
College, Oxford, It marks the culmination of the Deistic movement. While
he does not dirvectly abtack historical Christienity, Tindal's areument tends
to show that the notion of revelation is superfluous. He argues that since
Christienity has not obtained universally it camnot conbtain anything needful
to be known by all men, but what their reason can discover without 1t : and
therefore it is only a republication of the law of nature. This topic was
80 close to the subjeet of his Synod Sermon that when he published it Wallace
prefaced it with some remarks on Tindal's arguments on the perfection of the
Lew of Nature.

Tindal had claimed such perfection for the Law of Nature that there was
neither room nor necessgity for any positive institution whatever. Wallace
summarizes his arguments as follows: "It's founded on the Nature of Things
and their immubtable Relations and therefore can no more be altered or vary

then these eternal Relations of Things; mnothing can be added to it, nothing

taken /
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taken from it and it's not only full and complete but very plain and evident,
since the Circumstances in which every Man is placed, if duely considered,
point out clearly what is his Duty in these Circumstances".%

Wallace grants that all rules which are proper to be observed by
rational ereatures must result from the relations of ‘things or the
circumstances in which they are placed but points out that all rational
creatures are not equally endowed with knowledge of the natures of things and
thelr different relations so thab the rules which concern them (however fixed
or certein in themselves) are not equally clear to all, Since there are
relations of things which are not perceived by many rational creatures there
nay be rules resulting from these relations which they ought to observe but
which cannot be found out by them or perhaps by any finite understanding.

He defines positive Institutions as "such Rules or Institutions as flow from
certain Relations which cannot be found out by such rationsl Creastures as
they cmnc:e:;'n".‘"‘6

Ag an instance of a positive Institution, Wallace discusses the
observance of Sunday. Tindal had acknowledged that it was the Voice of
Nature that God should be publicly worshipped but that the time and place
and persons should be left to men's c3.3‘.asc:r;~ed::i.on.gg7 But, says Wallace, if
the Voice of Nature enjoins the worship of God, "may there not be a
Foundation in Nature for a particular Day on which men are to convene for

this purpose?" Only a Being of infinite knowledge and wisdom, however,

can /
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can see that it 1s more comvenient for this to be every seventh, rather than
every fifth or tenth day., Thus there is room here for a positive Institution
based on «'Revela'l;j.on..‘g”8

Wallace also deals with Tindal's assertion that Christianity had displayed

greatexr bigotry than the pagan religions49

and that what in most places passed
for Christianity had transformed man, naturally a socisl and benign creature
"into one fierce & cruel; and made him act with such rage & fury against
those who never did or designed him the least injury, as cou'd not have
enter'd into the hearts of Men to conceive“.so Wallace admits that
Christianity is not éuiltless, though most accusations of this kind are
exaggerated and it is impossible to prove that Christianity has caused more
harm than good. To prove such an assertion 1t would be necessary t0 engage
in an exhaustive comparison of ancient and modern times, Christian and pagean
or Mahometan countries end the inward sentiments and outward conversation of
individual Christians and pa.g,ans or Mahometans, Such a comparison is
impossible but in any case it is perversions of Christianity and not true
Christianity which has caused the harm., If it is to be urged that no good
thing ought to be done_which can be perverted to bad purposes no good thing

would ever be-done .5l

Tindel had also asserted thaet the Scriptures were so obscure that, so
far from being assisted by them in discovering the Will of God, we must
interpret and even correct them by our natural nobtions of God aml Religion if

they are not to lead us into mistakes, Wallaee readily admits that there are

obscure /
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obscure passages in the Scripbtures but points out that this is scarcely
surprlsing when one considers their antiquity, the languages in which they
are writbten, the allusions to encient customs, and so on. Nevertheless the
Seriptures are of assisbtance to us for they teach several doctrines, such as
thaet of a sinner being accepted by God on his sincere repentance, the
resurrection of the body and the solemnity of the fubure judgment, which
otherwise we could not possibly know. "The whole Method of God's dealing
with Creatures that are guilty must be a matter of pure Revelation, since we
have not sufficient Data for explaining it, without a positive Declaration of
the Will of Grod".sz

Wallace was by no means the only one to answer Tindal; it is estimated
that there were over a hundradsﬁ replies to Tindal of which the best knovm is
William Law's "The Case of Reason or Natural Religion Fairly and Fully
S‘t;zad;ed.".54 It is the more remarksble therefore that Wallace's reply alitracted

55

some attention. One reader was so0 impressed that he presented a copy to

Queen Caroline and another published a reply entitled "The Necesslty of Some
of the Positive Institutions of Christianity Consider'd in a Letter to the

,,‘56 7

Minister of Moffat To this "Letter" Wallace published & reply®’ in

17%2. /

52Wallace : Preface to Sermon pp.x:xvif

53RN Stromberg : Religious Liberalism in Highteenth Century Zngland p.73
London 1954,

S41.0ndon 1731.
55 James Johnston of Twickenham, son of Johnston of Warriston and a great
favourite with Queen Caroline, Scots Magazine Vol.33 pe34l.

56phis wes published anonymously at London in 1731, The author mey have been
William Dudgeon, a gentleman of Berwickshire.

57mp Reply to a Letter directed to the Minister of Moffat concerning the
Positive Instibutions of Christianity". London 1732,
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1732,

The writer of the "Letter to the Minister of Moffat¥ praises the
discretion, candour and ingenuity of Wallace's Sexrmon and Preface which have
induced him to take notice of his reply to Tindal rather than the others.
He comes near to hinting however that Wallace has given up several things

58

which his brethren strenucusly insisted on™ and this is strenuously denied

by Wallace in his "Reply to the Letter', The Sermon was not intended to be
a publication of all the truths which he beliaved.sg

Wallace's opponent then takes him to task for his treatment of the
guestions on vwhich he had challenged Tindal. He suggests that what Wallace
had sald in answer to Tindal about the obscurity of the Seripbures would be a
sufficient vindication of a purely humen work but "a Piece which is divinely
inspired may be expected to disbtinguish itself by its great Evidence and
Porspicuity and the Excellent Manner of its Composure".eo Personally,he
finds these lacking in the Seripbtures, In his "Reply", Wallace refuses %o
accept this assertion that divine inspiration necessarily implies clarity and
in support of his rejection he guotes from the Westminster Gonfession!sl
There is no reason 0 suppose *that the inspired writings should be perfect
according to the nicest rules of human eloguence amd it would be most

injudicious for any Christien to try to prove the Divine inspiration of

Seripture / !

58ny will not say you give up several things which are strenmuously insisted
on by your Brethren’. Letter p.3.

59Wallace : Reply to Letter p.s.

601 otter to Minister of Moffat ped.
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unto all ... M
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Sceripture from its supposed perspicuity.ez

The writer of the "Letter" is also dissatisfied with Wallace's treetment
of the alleged harm which has resulted from Christianity. He meintains that
it is possible to meke a general estimate of the good or harm done by
Christianity and he is disposed to assert “that the Zeal of Christians has
produced more fatal effeets than any other religious Belief, yea than any
other Cause whatsoever," Wallace's defence that any hearm has been done by
perversions of Christianity is, he considers, an excuse which "camot decently
be pled in bsehalf of a Being who is supposed Omniscient", He cannot conceive
how a religion intended by God o0 be beneficial to mankind could fail to be
50,69

Wallace grants that in many caeses it is possible to meke general
Jjudgments without cietailed proofs but at best these are very precarious and
not likely to convince an ambtagonist. He is not convinced that Christianity
has done more harm than any other cause and suggests that tyranny and absolute
government have been twice as harmful.aé‘ He adheres to his argument that the
harm has flowed from perversions of Christianity and finds no "difficulty in
conceiving that a divine Institution which God designs only for good may bej
the Wickedness of Mankind be abus'd to bad Purposes and be made the occasion

of innumersble Mischiefs and Calamities", It is as easy to conceive this,

he /

ezvrallace : Reply to Letter pp.7-1l1
63Letter o Minister of Moffat pe7>
64Tflallace ¢ Reply pp.l2, 16.



6T

he claims, as to conceive that there should be any misehiefs or calamities
at all.65

The principal reason why Christianity had caused so much harm, according
to Wallace's opponent, was the stress laid by it on mere belief and orthodoxy

66 a feabture absent from the

and the persecution which had resulted from this,
pagan religions. Quoting Juvenal and Shaftesbury, Wallace vigorously denies
- that the pagan religions of ancient times were free from bigotry and points
out that they also had their "eredenda, Although it would be true to say
that most Christians lald too much stress on orthodoxy, the New Testament
declares in express terms that mere bhelief and orthodoxy are of no value

(e.g. James 21'4"20)

» No religion can avoid asking its adherents to believe
something. Howsver much stress Christianity lays upon believing it is
entirely contrary to its trus character for anyone to enforce belief by any
means other than reason, argument and good example.w

The writer of the "Letter" devotes most of his space to a discussion of
the necessity of the positive institubtions peculiar to the Christian Revelation.
He readily grants the possibility of their being founded in nature but
questions their use in meking a man better in a moral or religlous sense,
The institution of the Sabbath is dismissed peremptorily. True worship is
internal and no precise measurs of time can meet the necessities, attainments

and other circumstances of all worshippers so that any particular portion of

time /
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time appointed for publiec worship can only serve a politicasl purpose.ss

It is a principle of natural religion that there is a future state and so it is
of no great importance to learn by Revelation of the resurrsction of the body.
Just retribution of rewards and punishments in this future state is likewise
allowed to be a principle of natural religion. The form of the last judgment
i8 not determinable except by Revelation but even those who are zealous for
pomp and ceremony can hardly pretend that any particular forms are necessary.
He challenges Wallace's assertion that, apart from Revelation, it is mere
conjecture that God will pardon upon repentance and reformation. What Wallace
calls a conjecture is really a demonstration for it flows naturally from belief
in the goodness and wisdom of God that such as repent shall be pardoned.

[

Revelation cannot confer upon it any great degree of certainty than it already
haS.sg
In his "Reply" Wallace says that the writer of the "Letter" has granted
what he was chiefly contending for - the possibility of there being "a
foundation for positive institubtions in the nature of things", a possibility
which Tindal had denied., He does, however, deal with the objectilons raised
by his opponent., He acknowledges that the mere obsexrvance of positive
institubions will not enable a rational mind to attain a sense of religion
and virbue but such institubions do tend "to exeite in us virtuous and devoub

Sentiments and awake in us such excellent Thoughts as in a nabtural and

rational /
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rational manner tend to our moral Improvement".?o Thus, although true

worship is internal, it 1is assisted by the institubion of a particular day

for publiec v.narsnip..’?1 The doetrines of a fubure state and of a just

retribution of rewards and punishments in that state are indeed principles of

natural religion but the more particular the accounts we have of them the more

lively will be the impression made on our minds, The additional information

afforded by Revelation is therefore not as trifling as his opponent imagines.m
But Wallace is content to rest the case for Revelation on the doctrine

that by the light of nature we cannot discover in what manner God is to deal

with the guilty and here he confesses to a slight obseurity in his Sermon.

He ought to have distinguished, he says, "betwist what God will do immediately

‘upon our Repentance and what he may be supposed to do afterwards., TFor

indeed it appears t0 me a very natural conclusion that if we truly repent

and reform God will pardon at last". The uncertainty lies in the time for

it might well be that transgressors should suffer long and intense punishment

in another world before they were restored to happiness and bliss.

Revelation is necessary to free us from anxiety in this, Only if his

opponent can prove "hat the Goodness of God obtliges Him immediately to pardon

a Sinner who is racbvered from his Errors; and that God cannot, in

consisteney witi his Goodness punish such a Sinner in another World for a

great /
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great Lengbth of Time, and in a high Degree” will he acknowledge that he was
wrong in insisting on the necessity of Revelation.vs
The Sermon earned Wallace high favour but his defence of it involved him
in further controversy. Queen Caroline was, apparently, so impressed by the
sermon that she recommended Wallace to the notiee of the Barl of Ilay, then
supreme in Scottish affairs, In consequence Wallace was called to be one of
the ministers of Eclir.abu:r.'gh)?4 on the occasion of the ¥acancy caused by the
death of his old teacher, Professor Familton. °  The "Reply" howsver earned
Wallace the censure of those who, according to Ramsay, "were very dexterous at
spying heresy where none was mez‘:tn‘a".'?6 One of them, in a pamphletw addressed
to Prineipal Smith,78 who had succeeded Hamilton as leader of the Church,
contrasted the treatment accorded to Wellace with that meted out to Ebenezer
Erskine and his friends in the same year (1733):
"You were not only for depriving and turning out of the Chureh,
but even for deposing from the Ministerial Office, Men blameless
in their lives, useful in their Congregations, staunch in their
Adherence to your publick Standards : while you cherefully

received /
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Bdinburgh..



~T1-

"received as your Fellow-presbyter and Fellow-labourer, one who
had openly proclaimed to the World that we want not a Divine
Revelation to tell us that God will pardon the Penitent for
this, says he, is a very nabural Conclusion; but only to fix
the Time when the Pardon will be granted. And hence the

necessity of Revelation is gloriously cawr:i.nced,"..q’9

Wallace was libelled for affirming that the light of nature gave hinks of the
divime placability, though no certainty, especially as to its conditions and
extent, but was able to explain himself to the satisfaction of prosecutors and
judges.so

Four years later, Wallace's friend, William Wishart, called to minister
in Edinburgh, was confronbted with a charge of heresy Ly the Presbytery of

Bdinburgh, Wishart had left Glasgow in 1730 to become minister of the Scots
Church in London and the charge of heresy was founded on two sermons which he
preached and published in that city. The first of these was given for the
benefit of the Charity School at Crubtched-Friars in Aprii 1731 and was
entitled "Charity the End of the Commandment or Universal Love the Design of

Christienity". The othexr was preasched before the Societies for Reformation
of Manners in July 1732 and was entitled, "The Certain and Unchangesble
Difference betwist Moral Good and Lvil",

The Charity sermon was published in Edinburgh as well as in London and

the /
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the Reformation sermon was &lso readily available in Scotland, but no
exception was taken to either until after Wishart's election as Prineipal of
Edinburgh University in November 1736, It was customary for the Principal
of the University to be called as one of the ministers of the City bub in
February 1737 the Presbybery of Edinburgh refused their concurrence on the
grounds ‘that Wishart's sermons conbained opinions and assertions contrary to
the established doetrines of the Church., The magistrates of Edinburgh and
the others who had signed the Call appealed to the Synod of Lothian and Tweed-
dale, which after lengthy deliberation decided in their favour and acquitted
Wishart in April 1738, Thereupon Wishart's opponents appealed to the Assembly
of that year.sl

The Case gave rise Lo the usual abundant crop of pamphlets on both sides.
The writer of one pamphlet accuséd Wishaxt of being better acquainted with
Lord Shaftesbury's "Characteristics"sz than with his Bible. This is doubtless
the reason why Wishart does not employ his rhetoric "in denouncing the
Julgments of God against Sinners and setting in Array the Terrors of the Lord
before their Eyes".s5 This would in the writer's opinion have been the proper
way to preach before Societies for the Reformation of Manners and would have
been much more effective that Wishart's subtle and metaphysical reasoning.
Liberty, Charity and Moderation are very fine things but they are deeply

suspect when spoken of by a men like Wishart - "Timeo Danmos et dona ferentes!

8lihe Case of Dr.fWishart .+s Submitted to the Venerable Assenmbly of the Church
of Scotland Pol .

827 ,ondon 1711,

83g0ome Observations on these Two Sermons of Dr, Wishart's which have given
offence to the Presbytery of Edinburgh, Edinburgh 1737. p.2.
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Liberty is too often a cloak for lack of esteem for the peculiar
doctrines of Christianity and a desire to break down the bulwarks against
error, That Wishart is one such who misuses the word "liberty" is shown,,
according to the writer, in the following passage from the Reformation Sermon:
"Tho' there are other Methods proper to be used for reclaiming our
Neighbour& from eny Thing that is amiss in them, as Instruction
Persuasion and the Influence of a good Example; yet the Method of
punishing Offenders is to be confined o such Crimes of the viecious
as are hurtful to others about them or disturb the Peace of human
Society. And therefore you are carefully to beware that undex
Pretence of punishing Crimes you do not unjustly restrain Men from
the free Ixercise of their natural and unalienable Right of
enquiring for themselves in Affairs of Religion; and acting
agreeably to the Light of their own Minds; so far as it does not
lead them to commit any Matter of wrong or wicked Leudness, by
which their Neighbours are injured, or their natural or civil
Rights invaded .... How absurd and inconsistent would it be, if
the Members of Societies for Reformation of Mammers should
themselves, and pretending to aet in that Character too, be
guilty of the greatest Iniquity amnd Injustice?  Should becoms
Pergecutors and injurious?"85

The author would not have been surprised to learn that these words had been

written by Collins, Tindel, Woolston or Mandeville but he is astonished that

they should come from one who has subscribed the Westmingter Confession,

His astonishment was shared by others and two arbicles of the libel against

Wishart are founded on this passage.

85Reformation Societies Sermon p.-29f
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Wishart was accused of restricting the power of the magistrate to the
punishment of erimes of the second table of the Law and excluding blasphemies
heresies and sabbath-breaking from temporal punishment, Similarly he was
accused of extending the liberty of Christian subjects by permitting all men
to act without fear of man's Judgment in all religious affairs.sﬁ it is
quite clear that Wishart was quite out of sympathy with the kind of versecuting
spirit which had demanded a death penalty for blasphemy as late as 169687 and,
if the statute law had permitted, would still have exacted temporal penalties
for spiritual offences, but he was able to defend himself from his own sermon
and to prove that he had not directly opposed the Confession on these points.aa

The third charge egainst Wishart was that he was for removing Confessions,
the necessity of subscribing them and such other great bars to impartial
enqairy.eg Doubtless, Wishart's views were much the same as Wellace's on this
point but he had not expressed this view in so many words in his Sermon.
Instead he rejoiced that the principles of 1iﬁerty, the rights of conscience
and private judgment were better understood then than ever before and added,
"We may hope that valuable Improvements, in all useful Knowledge shall take
place; while the great Barrs against a free and impartial Enquiry, arising

from a Regard to worldly Interest and the Fear of lMan's Judgment are :c'emov'd".go

The /

86The Case of Dr, Wishart p.3 'The charges are given in the Minubes of Edinburgh
Presbytery Vol.l3 pp.564-6.

87mhomas Aikenhead was executed in 1696 for alleging that that trinity in unity
was a contradiction.

88pnswers for William Wishert, Edinbutgh 1738. p.7-26, 27-32.
89%ase of Dr. Wishart p.10.

QOReformation Sermon p.ol.
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The rules of grammar, says Wishert, make it clear that he is referring to
bars that are already removed and therefore the Confession cennot be referred
to here.gl

In his Reformation Sermon, Wishart hed maede various criticisms of
religious education of the young as then practised and two further charges were
founded on these, What passed for religilous education was in many cases merely
an inculeation upon the young of the "shibboleth" of a party and of a regerd

92

for the peculiar doctrines and forms of their own sect. The Presbybery read

"shibboleth" as "eatechism" and accused Wishart of advocating a more free
education of children than was consistent with the Directory of the Church.g3
In reply Wishart asks if there can be any doctrinal. error in asserting that
there are several different seects in religion with distinguishing forms and
doctrines and that these forms and doctrines are sometimes so extravegantly
stressed as to hreed invidious distinctions, hatred and m.ischief.g4

Wishart had also said that no enough effort was made to guide the young
t0 a rational. sense of good and evil. Good practice was recommended by mere
authority end enforced by the awe of future rewards and punishments.
Without due explanation these contributed no more to promote piety and virtue
than whips and sugar plums.95 On these grounds he was accused of profanely
diminishing the due weight and influence of arguments based on the awe of

fubure rewards and punishmsnms.96 In reply Wishart suggests that it is

those /

gage of Dr, Wishart, p.l10.
92Reformation Sermon, pe33.

93The Presbytery of Edinburgh's Reply... in the affair of Mre William Wishart
Edinburgh 1737 p.62.

940ase of Dr. Wishart p.1i’.

95Reformation Sermon, pe34.
96Case of Dr. Wishart p.l2.
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those who fail %0 explain the nature and justice of fubure rewards and
punishments who diminish the influence of arguments based upon them, but
that religion based only on these is servile and mercenary. Piety and
virtue should flow from a supreme love of God and a love of piety and virtue
for their own sake .97

Two other charges were based on Wishart's previous sermon preached on
behalf of a Charity-school, in which he had suggested that teaching in early
years "while the natural Sense of Goodness is yet in a great Measure
undebauched" might in some measure take the gtart of vicious habits and
inclinations"gs. This gave rise to a charge that Wishart seemed to oppose
the doctrine of the sinful and corrupt state of all men from their birth,
He weas also accused of being over-charitable to heathens and those who had
rejected the Gospel because in the same sermon he had sald he was not disposed
t0 judge them rashly dbut was willing to leave them to the Searcher of Hearbs
whose mexrcies were great.gg Both these charges were based on unfair
congtructions of Wisharits words and the first was actually withdrawn before
the case reached the Assembly.

Despite a warning that it would be imprudent to furnish the Seceders with
stronger reasons for their divisive courses by countenancing Wishart's

settlemntloo the Assembly of 1738 dismissed the charges and oxdered Wishari's

101
admission as one of the ministers of Edinburgh.

971bid p.13t. Wishart does however apologize for this frivolous analogy of
"whips and sugar plums" and it is omitted in the Second Edition printed in
17583,

98Charity Sermon De32.

99Ibid p.28.
X000bgervations on these Two Sermond of Dr. Wishart's ... pe43.

mlActs of Assembly 1738.
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Wishars's opponents were unforbunate in their choice of accusations for
a convietion of heresy on these grounds would have been quite unjust.
Perhaps it was impossible to £ind suitable specific charges against Wishart
for it was really in his whole general approach that the novelty lay,. The
writer of the "Observabions" probably came nearest to analysing the change
when he compared how he would have expected the text to be employed in the
Reformation Sermon with the manner in which Wishart acbually used it,
Wishart's approach to his hearers is one of persuasion and sweet reasonableness
whereas the writer would have emphasised The word "Woe' in the text which is in
the twentieth verse of Isaiah V - Woe unto them that call Evil Good and Good,
Evil.103

The same writer maintains that Wishart's sermons owe more to Loxd
Shaftesbury than to the Bible and the Presbytery of Edinburgh, in their "Reply",
guote several passages from Wishart's sermons showing similarity in content
and even in form b0 passages from the "Characteristics".103 There is thus
little doubt that Wishart, like his friend Wallace, was '"an enthusiastic
admirer of Lord Shaftesbury'!s manner and philanthropic sentiments".104
But there is no indication that Wishart shared Shaftesbury's scepticism;
rather is it likely that he would have subscribed these words written by his
friend Wallace about 1'730:105

#hho /

1020pservations on these Two Sermons of Dr, Wishart's....p.2.

10%Reply ... in the affair of Mr. William Wishart, p.83.

104p . msay I p.247.

, 17
105A Tetter to a Reverend Clergyman in Scobtland p.8 Laing MSS II 620
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"Tho I differ from my Lord Shaftesbury in his views of Christianity
I intirely agree with him in his nobtions of virtue and & moral
character. I think his accurate & ingenious Interpreter who
enquires so nicely inbto our Ideas of beauty & Virtue & Criticises
80 finely on the Passions has for ever silenced his Antagonists on
this score. As bad as we are I do not believe we are half so bad
ag the Table of the Beeslo6 represents us, I believe meny bad
things rather flow from mistake than any villanous Design".
Wishart was the last of the "Neu~lights" to be settled in Edinburgh,
His friend, Wallace, as we have seen, had been settled there in 1733. Patrick
Cuming had been admitted as one of the ministers of Edinburgh in 1732 and in
1737 had been appointed Professor of Church History in the University., Two
others of the "Neu-lights" listed by Wodrow were called to minister in

Edinburgh but died shortly after their translationlo7 and by a strange

coincidence the others also died young.lo8

Thus in 1738 there were only three left of the "Neu-lights" - Wishart,
Wallace and Cuming. Up to this point it has been possible to think of them
as a group for, although Cuming seems to have been more caubtious, their fiews
and attitudes have been broadly similar, But from this point onwards, as they
achieve positions of influence in the Church, there are important differences
between them and it will be convenient to discuss their careers separately.

Bach will serve to illustrate a strand of the diversity of the Moderates.

106Bernard Mandeville's "Fable of the Bees" (1714) presents a very cynical view
of human nature., It was answered by Bubler.

107pnehibald Gibson (Dunblene) trens., Edinburgh (Lady Yesterts) 1732, died 1733,
John Taylor (Alloa) trans. Edinburgh (Tolbooth) 1735, died 1736,

108¢nar1es Telfer (Hawick) died 1731.
William Armstrong (Canonbie) died 1733,
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v,
ROBERT WALLACE AS ECCLESIASTICAL STATHSMAN,

Plentiful mterials for study. Wallace and Hamilton : the case of -
John Glas. Wallace and Smith : The Secession. Wallace's attibude to
Patronage. His opposition to Walpole : the Porteous Act. TFall of Walpole,
Tlay and Cuming. Wallace appointed as ecclesiastical adviser., His poliecy.
His quest for information. Settlements at Fern and Belhelvie. IHis success
in conciliating interested parties, His attitude to repeal of Patronage Act.
His efforts for the Widow's Fund. Prefers to work within framework of law.
Defers both to law and to Church's sense of grievance, Conbemporary

conmendation,



=8 Qe

ROBERT WALLACE AS ECCLESTASTICAL, STATESMAN,

Robert Wallace's career as an ecclesiastical statesman has been only
briefly noticed, if at all, by historians of the Scottish Church.l But,
although he was leader of the Church for only a short period in his long life,
Wallace preserved a considerable amount of material relating to his
administration of Church affairs, and these documentsz indicate that his
leadership was not without interest., From Wallace's papers it is possible to
form a fairly clear picture of the principles governing his policy and of some
of the detalls of its fulfilment, It is als=o possible to determine Wallace's
attitvde to the policies of two of his predecessors, William Hamilton and James
Smith.

Wallace had studied under Professor Hamilton and it would seem that the
pupil had every sympathy with the policy of the mester, if the case of John
Glas cen be regerded as a fair example, Hamilton, as we have seen, had
probably little sympathy with the Glasites but had even less with their
prosecubors and strove to mitigate the harshness of the sentences against them.
Wallace seems to have been not unsympathetice with much of what Glas had said
but he considered that Glas had been imprudent and shouwld have "let the
Covenants sleep for some years longer".z Trom a speech composed, bub
apparently not delivered, at the time of the Commission of Assembly meeting

in /

P
le.f. W.L. Mathieson : Scotland and the Union, Glasgow 1905, p.273 . and
J. Cunningham : Church History of Scotland, Edinburgh 1859, Vol I, p.467

2Now in the Laing Collection in the University of Edinburgh.

Snp lebter to a Reverend Clergymen iEVSco.tland Concerning Submission to the
Church" p.46., Laing M&3, II 620
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in March 1730, it is clear that Wellace cordially approved of Hamilton's
attempt to have the sentence of deposition imposed on Glas by the Synod of
Angus and Mearns reversed by the Commission: "One of our Assemblies declared
they would depose none meerly for being epistopal in Judgement, and we allwayes
used t0 think those of the Congregational way nearer to us", Wallace indeed
would have gone further and would have restored Glas to the exercise of his
ministry at Teeling. He thought the cause of difference between Glas and the
Church was purely speculative and in i:-ractice was not a difference at all:
"We think these (Church) courts have not only the sanction of the Law bub also
an authority from Jesus Christ whereas he thinks all their authority is derived
from the laws of the land".® The implication is that, provided the authority
is recognised, its nature and justification is unimportant. It is highly
unlikely that Glas would have accepted this as a just assessment of izis
position for he did not recognise the authority of the Presbytery or Synod
even in practice and was deposed for his "contumacious” disobedience.  But
the attempt to have him restored to the ministry of the Catholic Church did
not then succeed due to the opposition of James Smith.>

Towards the poliey of Smith, who succeeded Hamilton as leader of the
Church, Wellace was much less favourable. IHe was, for example, strongly

eriticel of the way in which the case of Ebenezer Erkine had been handled

and /

4“’A Speech in behalf of Mr, Glass of Tealing designed to have been delivered
before the Commission of the ‘isneral Assembly, March 1730, but never
delivered", Laing MSS II 6230™".

Bflodrow : Analecta IV 261f Glas was, however, restored in 1739.



~§2~
and this is shown both by contemporary papers and by various drafts of
speeches written about the time of the Schism Overture in 1765-66,
The Erskine Case really begeam with the passing of the Aet of the Agsembly
of 1730 forbidding the recording of reasons of dissent in the minutes of Church
courts. Instead they were to be kept "in retentis" for submission to the

6

superior courts, Two years later the act was passed regulating the

procgdure to be followed by Presbyteries when the right of settling a minister

7 Thig Aet anent the Planting of Vacant

in a vacant parish devolved on them.
Churches was bitterly denounced by Ebenezer Erskine, minister at Stirling, in
a germon before the Synod of Perth and Stirling in October 1732, Erskine
regarded the Act, which provided for the choosing of a minister by the heritors
and elders of a parish, as a betrayal of the right of the Christian people to
elect their pas‘bors.s He was censured by the Synod and appealed to the
Assembly of 1733. 'The Assembly however upheld the Synod's proceedings, found
that Brskine had used expressions which were offensive and tended to disturb
‘the peace and good order of the Churech, and appointed him to be rebuked and
admonished by the moderator at the bar of the Assembly. To this sentence
Ergkine and three other ministers entered a Protest., This was declared to

be irregular and ‘they were desired to withdraw the Protest.  Ontheir refusal
the Assembly ordered them to appear at the August meeting of the Commisgsion of
Assembly and to retract the protest then., In case of their disobedience the

Commission was authorised to suspend the Protesters from the exercise of their

ministry. /

6ppinted Acts of Assembly 1730 p.l16.
"printed Acts of Assembly 1732 pp.22-4.

8
The Whole Works of Ebenezer Erskine, Edinburgh 1871, Vol.I p.504.
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ministry. Should this sentence he defied, the Commission was authorisged.

to proceed to higher censures at their meebting in November.® The Commission

obeyed these instructions to the letter. Erskine and his friends were

suspended from the exercise of their ministry in August and in November were

loosed from their charges and declared to be "no longer ministers of this

church". To this they entered a Protestation declaring that they were

"obliged to make a secession" from the prevailing party in the Church.

Shortly afterwards they published an account of their reasons for so doing.lo
Wallace had no sympathy for most of the complaints of the Seceders.

He considered the Act of 1732 anent Planting of Vacant Churches to be a good

— and had no gquarrel with lenient treatment of those who deviated from

act
the Westminster Standards., But he did sympathise with their complaints
about the impossibility of making effective protests and dissents. He
congidered it was worth risking a diminution of the aubhority of Church
courts in order t0 allow Dissents against their senbences and even those
of the supreme court of the Chureh, if by this means tyranny might be
prevented., The demands of the Seceders in this respect ought therefore to
be acceded to:

"As some ministers have lately made a Secession from the

Judicatories of the church, & several things are done, &

perhaps very justly, with respect to the settlements of

paroches /

IPrinted Acts of Assembly 1733 pp.l8-20.

lO“A.Testimony to the Doctrine, Worship, Govermment and Discipline of the
church of Scotland® 1733,

llNotes of a sgsech given in Committee to consider Schism Overture in Laing
MSS. IT 6207 |
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Y"paroches & other particulars, and as far as I can guess,
may still be done which are very grievous to several ministers
and Elders, it seems not only just but a piece of wisdom to
allow them to testify their Dissatisfaction with these things...
They themselves declare they think this necessary for exonering
their consciences., They declare if anything will force them
to make a secession its the refusing their Dissents, they
declare they have no desire nor Design to make a secession,
that they can bear with many things they reckon bad in the
Church, provided they be allowed to testify against them in
this manner, that nothing will cause secessions so much as
refusing this : it seems therefore a part of good policy to
allow of Dissents, to prevent secessionsg and Divisions, this
enlarges fthe bottom of the sociebty and makes it stand the
surer".lg
Many years later Wallace gave it as his opinion that the Church had been
;00 hasty & praecipitant"l3 in censuring Erskine and those who adhered to
him and doubtless he approved of bthe repeal of the Act anent Dissents and
the Act anent the Planting of Vacant Churches by the Assembly of 1734,
Wallace, however, thought that the latter act, which, as we have seen,

owed much o the influence and persuasiveness of Professor Hamilton, was

"not /

IRmpnent Dissents and the Recording of Dissents", Laing MSS, IT 62092

26
134 Speech drafted aboub the time of the Schism Overture. Laing II 620
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mot only well intended but in all probability might have paved the way to
the repeal of the law of Pabtronages". He described the opinion "that the
people in the paroches of Scotland had a divine right to elect the pastors
of the paroches" as "erroneous“14 but he had no love for the Patronage
gystem, as 1s made clear by a pamphlet he wrote about this time.

In this pamphletl5 Wallace laid down as the chief thing to be considered
in framing rules for the eleetion and settlement of ministers was how best %o
provide the Church with "pious, prudent and able ministers who should nourish
the people with sound doetrine and edify them by the piety & integrity of
their example"., But this did not mean that, provided a good man was elected,
it did not matter who elected him. Generally speaking, elections of all
kinds were safer in the hands of many than in the hands of a few or of one.
This was particularly true in the case of presentations to parishes as more

16 the patronages in Scotland were in the hands of the Crown.

than half
In practice this meant they were in the hands of a minister of state who was
often not at leisurse to consider the character of the candidates or the
speciel needs of the parish and who might give presentations to oblige his
friends or for other reasons than the edification of the congregation.

This had given rise to bribery, simony and corruption in other countries and

could easily do so in Scotland., It might even become a threat t0 eivil

liberty for a minister of state "by presenting ministers of a certain stamp

and /

L47p44.

19¢50me good hints with respect to Patronages of Churches", Laing IT 620%9 1P+

16This is an exaggeration., One third is a more accurate estimate.
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and complexion who favoured too high & prerogative might even promote his
ovm arbitrary measures among the people & allwayes have a man of influence
among them to justify the worst of his actions & give plausible colours to

them', 17

There is considerable reason to suspect that this portrait of a
minister of state was not imaginary but was intended as an illustration of
what might happen under an administration like that of Sir Robert Walpole
for, despite the favour which he had received from the Earl of Ilay,
Walpole's minister for Scottish affairs, Wallace was a determined opponent
ot Wa].pc::l.eul‘":3 and in 1737 openly defied the government.

The occasion f his defiance was the passing of the "Aet for the more
effectual bringing to Justice any Persons concerned in the barbarous Muriher
of vaptain John Porteous and punishing such as knowingly conceal any of the
said Offanders".lg Porteous had been condemmed to death for his action in
ordering his men to fire on the cxowd at the execution of a smuggler., This
had caused the death of several people and had aroused deep resentment in
Edinburghe. This resentment was changed to fury when Porteous was reprieved
by Queen Caroline, then Guardian of the Kingdom‘. Determined that Porteous
should die, a mob broke into the Tolbooth, dragged out Porteous and hanged
him, This provoked the Government to pass an Act which required all who
had been implicated in the murder to surrender themselves forthwith under

penalty /

17v80me £ood hintSe..." Da3e
lBRamsay : Scotland and Scobtsmen I p.239.

1910 Geo., II. c.35. Carlyle says that this Act was actually engineered by
Ilay. (Autobiography, London 1910, p.45).
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penalty of death, All who knowingly concealed any who had been concerned
in Porteous' death were similarly threatened. The Act was appointed to be
read in every church in Scotland on the first Sunday of every month for a
year and prescribed heavy pemnalties for those ministers who refused to comply.
Wallace however refused o be intiégted. He considered that such a
sanguinary and threatening law was unfit to be read from the pulpit of a
Christian chu:c'chzO and he and many others declined to read it. lMomy years
later he wrote this account of the crisis:
i, Wallacezl printed nothing on this occasion but it was left
t0 him and he was advised both by severall of the Clergy and some
respectable persons among the Laity particularly Lord Arniston?z
and Mr. Colin lﬂﬂ'aclc:l.auu:-:i.n,25 Professor of Mathematies to draw up
an apology not to be published in Scoitland nor att London unless
there seemed an inclination or Dissposition in the Govermment to
prosecute the clergy who had Dissobeyed or att least some of
them: But if no danger of this appeared not to publish anything:
in consequence of this he drew up the within Apology24’& read it

in particular to Lord Arniston & Mr, Maclaurin who both approved

of /

20%an Apology for the Ministers of the Church of Scotland on account of their
not reading an Act of Parliament for4Pminging t0 justice the Murtherers of
Captain John Porteous", Laing II 620 No.ll.

%lflallace often refers to himself in the third person.
R2Robert Dundas of Arniston, the elder, Lord of Session, later Lord President.
An opponent of Walpole and llay.

R3Brother of John Maclaurin, a leading Evangelical, Colin was the leading
Scottish mathematician of his day, and was the friend and inberpretexr of
Sir Isaac Newton.

24, .£. note 20.
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“of it: he likewayes sent it to London to Dr. Every who was a
Dissenting Clergyman to ly in his cusbody +ill it might be seen
whether there was any danger of prosecubions or not... The above
is written on Friday November 9th 1764",

One hardly knows which to afdmire more, Wallace's courage or his caubion!

No prosecutions were in fact undertaken but one or two anonymous pam.:phle't:sz5
were published against the reading of the Act -~ despite Wallace's claim that
it was left to him",

Doubtless it was because of his known opposition to Walpole that Wallace
was passed over in favour of Patrick Cuming when the leadership of the Church
became vacant on the death of Principal Smith. Cuming's leadership of the
Church will be dealt with in a subsequent chapter; here it will be sufficient
to note that he was in power until the change of government in 1742,
Walpole's fall in February of that year meant thab for a time the power of
the Barl of Tlay in Scotland was eclipsed, and this in turn meant that
Cuming lost his influence in ecclesiastical affairs,

The Marguis of Tweeddale26 was appointed Secretary for Scotland in the
new administration and he may well be the "noble lord in the ministry" to
whom Wallace addressed 2 pamphlet in which he welcomed the fall of Walpole

27

and urged the ministry 0 be "true patriotst. It is clear that Wallace

regarded /

259.g. ") Letter Concerning the Reading and Not Reading the Act for bringing
to0 Justice those concerned in ‘the Murder of Captain Porteous" London 1738,
in the Robertson Collection, Glasgow University Library.

26Tohn Hay, 4th Marquis of Tweeddsle.

BVAn address 40 a noble lord in bthe ministry which was formed on the
conclusion of Sir Robert Walpole's administration to inspire to true
patriotism., Lalng II 6207
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regarded the new ministry with great favour and had expected that he
himself "might have more easy acceess to some of the managers for the crown
then before" but he was apparently surprised to find thet the new administra-
tion proposed to enbrust him and another parish minister with the management
of ecclesiastical affairs., This we learn from a draft of a letter written
by Wallace to his intended colleague.28 This colleague is nowhere named but
was probably James Ramsey, minister at I{kz:t_slo.z9 The letter is writben in
the most guarded terms but we can gather that Wallace and his correspondent
were to be the confidential advisers of the Administration in the dispensing
of the Crown patronage of benefices., Wallace had some hesitation in accepting
but felt it his duty to do what he could to further authorities! good
intentions. They apparently intended "to consult the good of the Church &
the peace & happiness of particular paroches in all the settlements where the
Crown is patron',

We have seen that Wallace was opposed to the presentation of ministers
by a single pabtron but that he considered the notion of +the divine right of
the people to elect to be erroneous. Before going on ‘to consider some of
the details of his administration it may be well to agcertain Wallace's
opinions more closely. These seem to have been broadly similar to the views
of those who framed the act of 1732 anent the planting of vacant churches.

Wal lace thought that the Gentlemen of a parish were just as good judges of

a/

“r"?
28praft lether in Laing II. 62029

29There is a reference in the letter to his having been Moderator of the
General Assembly in the previous year (1741) cf. Warrick : The Moderators
of the Church of Scotland 1690-1740, Edinburgh 1913, pp.335-49 for an
account of Ramsay,
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a minister's worth as was a patron and they had an interest in the parish
itseldf. If they were residents they would be careful in their choice of a
neighbour., The Elders very commonly had some regard to the inclinations of
the people and although the people were not the best Jjudges some regard ought
to be had to their inclinations and even to their prejudices and mistakes.
Certainly no good purpose would be achieved by a setbtlement entirely contrary
to their wishes.zo Such being Wallace's attitude to the settlement of
parishes it is of some interest that he had the opportunity to put his
prineciples into practice.

One of Wallace's greatest difficulties in advising the ministers of the
Crown in the exercise of the royal pabtronage seems t0 have been a lack of
information. There is every indication that even the list of benefices in
the Crown's gift was far from complebte or accurate. Certainly the basic
information now to be found in a Church Year Book was not readily available.
Wallace therefore set himself to establish a large and widespread network of
correspondence so that the necessary information might be obtained.

He compiled a list of ministers to whom he could write for information,
getting the names from friends, like George Wishart, one of the ministers of
Zdinburgh, and from those with whom he was already in correspondence. His
aim was %o have a correspondent for each presbytery, university and burgh in
Scotland bub in this he was not entirely successful. There are meny blanks
in hié "List of Correspondents with Mr., R.W. according to the order of Synods
and Presbyteries"sl but some hundred and thirity names are given and for some

presbyteries /

5O"Som.e good hints with respect to Patronages". p.4.

11
Slreing II 62029



91—

presbyteries two or three correspondents are listed,

The information he asked from them can be found in what is obviously a
draft circular letter.sz He asks for a list of the parishes in the bounds
of a presbybery or group of presbyteries and in respect of each parish he
wants to know the present minister's name, an estimate of the value of the
benefice, the name of the patron, whether or not the patron's right is disputed,
and the shire in which the parish lies., He suggests that where there is some
doubt as to who is the Patron his correspondent should consult the Presbytery
hook to see who presented last to the parish,

The actual extent of Wallace's correspondence is suggested by the entries
in a notebook entitled "E--w-w- 1 Gorrespondence".33 There twenty-eight names
are lisbted alphabetbically with dates on which letters were written to them and
on which letters were received from them., Three lists,54 in the handwriting
of correspondents and covering the Presbyteries of Duns, Chirnside, Dundee,
Caithness, Sutherland and Tongue, have been preserved. The list for Duns
and Chirnside is endorsed in Wallace's hand "By Mr. Landreth at Simprin®" and
from the alphabetical list we can see that Wallace received letters from
Landreth on September 24 and October 8, 1742, The othex two lists are
similarly marked and all are copied into a notebook labelled “lists of

55 Tnis last notebook contains information aboub parishes, patrons,

Patrons™,
incumbents and stipends for twenty six presbyberies and also about the

universities /

B
B82Laing II 62057

33Laing MSS IT 62097

8
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35Laing S IT 62()29
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universities, other than Edinburgh, But the information about some
preshyteries is scanty and in some cases is inaccufate.

VWiallace was also concerned to find out all he could about vacancies in
parishes where the Crown was patron and two drafts of letters which he wrote

d.36 In one of these Wallace states

in this connection have been preserve
that one probable means of preventing animosities over settlements as the law
then stood was for those who had access to the "managers for the Crown" to
give the managers some account of the inclinations of "those whose interest is
likely to have greatest weight in bringing about comfortable & peaceable
settlements' This would prevent any measure which might prove disagreeable
or occasion a digturbance. He therefore asks his correspondent to inform
him about the inclinations of the heritors elders and congregabtion &and about
anything which would promote or prevent a happy and peaceable settlement.

He asks that he be informed as early as possible about all this for “"sometimes
we are late in knowing these things which is a loss to us & perhaps no
advantage to ‘the Church'.

The information which he thus gathered is to be found in a notebook
dealing with "Kirks now vacant where the Crown is patron".57 The table of
contents lists thirty~three parishes but there are notes on twelve only as
several pages have been cut from the notebook,

In the case of FTern, in Angus, Wallace notes that it is wvacant by the

transportation of Mr. Wemyss to Errol and his admission to ‘that parish on

30 October /

)
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30th October 1744. This particular vacancy is mentioned also in two
letters, preserved in the British Mhseum,38 from the Marquis of Tweeddale %o
Sir Andrew Mitchell, under-Secretary for Scotland, Tweeddale tells Mitchell
that Sir James Carnegie had suggested Mr. Tytler, minister at Premmay, for
Royal presentation bubt he asks Mitchell to consult Mr, Wallace first. it
the parish is agreeable to recelving Mr. Tytler, Tweeddale is content ‘o have
him presented. Wallace's notes take us no further but Tybler was actually
presented later thatb year.59
There is a very full account of the circumstances in the wvacancy at
Belhelvie in the Presbytery of Aberdeen. The parish was vacant by the
deposition of Mr, David Brown on 18%th October 1744. The York Buildings
Company owned two-thirds of +the parish and the heirs of the late Provost
Fordyce of Aberdeen were the tacksman.40 The other heritors are noted and
these included Professor Gregory and Baillie Mitchell of Aberdeen, Mr, Likely,
minister at Oldmeldrum, and the town of Aberdeen, Wallace comments: "The
whole will depend chiefly on the town of Aberdeen". The town's choice was
Mr. Ragg, minister at Dyce and a relation of Baillie Mitchell but others
favoured Mr, Oram, minister at Cushnie. Mr. Regg was under call to Fintry
but since Belhelvie had a greater stipend his friends were anxious that he
should be settled there and he was in fact presented to Belhelvie on 24th
41

November 1744, doubtless on Wallace's advice.

The /

9Bpqditional MSS 6857, ff 134, 136.
S9magti Beclesiae Scoticanae Vol.5, p.397

4oiLessee of the right to uplift teinds.

4lpagsti Vol.6, De4S.
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The accounts of these two vacencies show that Wallace made every effort
to secure the settlement of ministers acceptable to heritors, elders and
people in parishes where the Crown was patron. He was, of course, not always
successful in satisfying all the interested parties but only in the case of
Kettins, where the mob prevented the Presbytery from meeting in the parish42
to ordain the royal presentee in January 1746, does any real animosity seem
to have been aroused. George Wallace made this assessment of his father's
administration: "During all. the time he was employed in this department
government was not embarrassed in a single ingtance either in obtaining
judgment from the spiritual courts in favour of his Majesty's presentees, or
in effecting the execution of settlements ordered to be made by the C}hu:r:'ch".q’:5
This 1s a slight over-statement, fox doubtless the Ketting settlement caused
some embarrassment, but there is no evidence to show that the inelinations of
the people, elders and heritors were ever deliberately ignored or flouted
during Wallace's leadership of the Church, Indeed Wallace is a singularly
bad illustration of the kind of moderate described in Maxims VIII and IX of
Witherspoon's "Hecclesiastical Characteristics',

"In church-settlements...the only thing t0 be regarded is,

who the patron and the great and noble heritors are for;

the inclinations of the common people are ‘to be utterly despised.
While a settlement is carrying on, the candidate against whom

there is a strong opposition from ‘the people, must be looked upon,

and /

42phe presentee was ordained at Meigle, Fasti TVol.5 .p.264.

geots Magazine Vol.33, p.342.



~95-

and every where declared to be, a person of great worth, and
remarkable abilities...”

In view of the very favourable attitude of the secular government towards
Wallace and Wallace's dislike of the Patronage system, it is remarkable that
he saéms t0 have made no attempt to have the Act of 1712 restoring Patronages
repealed or amended. For this two reasons can be brought forward.

The first is that during the greater part of his leadership Wallace was
greatly occupied with trying to secure an Act of Parliament of rather a
different lcind% ~ the Act to establish the fund for the widows and children of
ministers of the Church. It is significant that in the letters requesting
information sbout parishes and vacancies Wallace also asks his correspondents
for informetion in this con;lec-bion: "I should be glad to know what you are doing
or have done about the scheme for the Ministers widows & how ministers with you
talk of i'b“.45 Waliace was a skilled mathem’cician% and so was asked to do
most of the caleulations concerning the duration and chance of lives, produce
and value of annuities, the number and fertility of marriages and so forth,
which were necessary for drawing up a detailed scheme. In 1743 the November
Commission of Assembly appointed him and George Wishart to go to London to ask
for an Act of Parliament to establish the scheme, In this they were success-
ful and were thanked by the Assembly of 1744.%7

But /

44‘1‘he part played by Dr. Alexander Webster in this scheme was also of great
importance and is much better known.

7
4S7aing MSS IT 62029

46110 deputised for the Professor of Mathematics at Edinburgh (James Gregory)
while still a student.

4’Sc0ts Magazine, Vol.33, p.342L.
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But his preoccupation with the Widows® scheme did not last ‘throughout
his tenure of power so some other reason must also he sought for Wallace's
failure to attempt to gain a repeal of the Patronage Act.‘ It seems to have
been his opinion that it was better to work within the Lframework of the
exigting law than to risk failure or worse in an attempt to have it repealed.

The framework of the Law, according to Wallace, allowed to Church courts
"ereater powers than they seemed to know of or were willing to assume out of
Modesty & a Deference to the c¢ivil powers".48 Since the Law ordained that
presentations should be given in to Presbyteries this clearly implied that the
Presbytery could and must judge of the walidity of a presentation, It wes
absurd to suppose that if only one presentation were made the Presbytery must
proceed to a settlement, no matter who had made the presentation: "according
t0 this opinion the presentation of a street ladie is perfectly goori".lj:9
A Presbytery was obliged to settle only upon a valid presentation and so
ample opportunity must be given to all interested parties to state any
objections to the validity of the presentation.so This was the more
important because, if the presentation were invalid and the six months allowed
for presentation had expired, the right to present devolved on the Presbytery.
Church couwrts should do no more in favour of patronage than the letter of the
law required.

Yot it is clear that Wallace regarded it as disingenuous to strain the

sense /

“Bsome good hints with respect to Patronages, p.5

497pid p.8.

501bid Pe7.
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sense of the law, When the parish of Rayne fell vacant in January 1743
the Crown presented John Mair, minister at Forbes, but the Presbytery of
Garioch "found that Mr. Mair was a settled minister and as no other person
had been presented within the six months since the vacaucy the 'jus
devolutum® did take place by virtue of the Act 1'719".51 This was a8 very
liberal interpretation of Clause 8 of the "Act for making more effectual the
Laws appointing the Oaths for Security of the Govermment to be btaken by
Ministers and Preachers in Churches and Meeting-houses in Sco’cland“.sa
The Clause really sought to prevent a presentation being given to a sebtled
minister who could not or would not accept it and who by his refusal would
extend the period in which the Patron could enjoy the fruits of the benefice
and present a candidate: “such Presentation shall not be accounted any
Interruption of the Course of Time allowed to the Patron for presenting".55
The Aet is, however, ambiguously worded and the Presbybtery of Garioch were

not alone in thinking thet it was almost equivalent to an abolition of
patronaga.m The Jrown appealed t0 the Synod who reversed the Preshylery's
sentence and ordered Ilr, Mair's settlement., This was affirmed without a vote

by the Assembly of 1744.55 Wallace's notes on the vacancy at Rayne do not

mention /

51N, Morren: Annals 1739-52, De359.
5210 Geo. II c.29.
S3gpatutes at Large Vol.5 p.239.

MAccording to Sir Henry Monerieff, Lord Kaimes and Lord Swinton considered that
a presentation to a beneficed minister was void under this act, (Life of
Erskine, Bdinburgh 1818, p.437.) In a letter to the Scots Magazine in 1765 a
Mfellwisher to the Church of Scotlamnd" suggested that the Church should use
the Act to cripple patronage by passing an Act of Assenbly forbidding
probationsrs and ministers to accept any presentation on pain of losing their
gtatus and that the Govermment, in passing the Act in 1719, was not averse %o

this. (Vol.27 p.622).
55Morren OPeCite Pe359.
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mention this appeal against the Presbytery's finding but it is unlikely
that it was made withoubt his concurrence.

There is fortunately more direct evidence on Wallace's views on anobher
possible method of straining the sense of the law, The Presbytery was
obliged to settle a presentee only 1f he were found guelified in literary
attainments and unexcepbtionable in life and doctrine, There was therefore
a strong temptation to find an unpopular presentee not qualified, but Wallace
denounces such a practice in a speech prepared for the Assembly 6f 1765:

"I will say thab we ought to do equall justice to the candidate
whether the paroch be for him or nob: 'fiat justitia et
pereat mundus'! & therefore we should not fish for weaknesses.
I think I may venbure to say that the aversion of the people
should not make us take notice of any defect that we would nob
have done if they had been for 111m".56

Wallace was not prepared to countemance any unfailr construction of the
law bubt considered that the Church should exsrcise to the full her legal
rights in order to mitigate the grievance of patronage. That was all that
could be done. Doubtless Wallace recalled that in 1717 Professor Hamilton
and Mr, William Mitchell had almost secured the government'!s agreement to the

repeal of the Patronage Act but that effective measures had been prevented

by /

56 026.

Laing MSS IT 62
delivered.,

There is no indication whether the speech was
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by the opposition of Ilay and his elder brother.57 During Wallace's
leadership Ilay was again out of favour but by no msans powerless and no
readier to give up what he considered to be a civil right, Another
attempt to secure the repeal. of the Act would almost certainly fail bub

might also be regarded as turbulent and made the occasion for still harder

laws.ﬁs In short, Wallace considered it best to leave well alone and to
take the fullest advantage offered by the existing law and by a sympathetic
civil government.

His leadership of the Church is thus remarkable for a serupulous regard
both to the civil law and to the feelings of grievance which were felt
throughout the Church with respect to patronage. It seems, indeed, that
Wallace thoroughly deserved the commendation of his contemporaries "for the

mildness and prudence with which he conducted the affairs of the Chureh',9°

57cf. Chapter III.

58 ing 159 II 62070

597, Ramsay : Scotlend and Scotemen I p.240.
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V1.
THE WISHARTS : POPULAR MODERATES,

Wodrowts attitude to William and George contrasted. George's
settlement in Edinburgh. William's settlement in Edinburgh : confliet
with Wallace., BSecond confliet with Wallace over Hume., Cumingt's
hostility to the Wisharts, Wisharts® opposition to Augmentation of
Stipends, William's Reasons of Dissent in Torphlchen Case., The
Inverkeithing Case : William opposes the young Moderates, His defeat
and death. Was he a Moderate or Evangelical? His list of publications
an indication of his concerms, George's views, 'Popular Moderates"

not inconsistent,
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THE WISHARDTS : POPULAR MODERATHES,

To deseribe a man as a “"popular moderate" may seem a contradiction in
terms, bub it is not an altogether inappropriate designation for William and
George Wishart.

William Wishari;'s stormy carveer at Glasgow has already been described.l
Wodrow regarded him as the leading .“Neu light" and considered his conduct and
his opinions quite unsuited to his profession., He lets slip no opportunity
for unfavourable comment on Wishart's activities both in Glasgow and in London.
On one occasion, however, he does give Wishart the benefit of the doubt. It
had been reported that Wishart had been estranged from his congregation in
London because he had been atbtending the playhouse, but Wodrow considered it
unlikely that Wishart would do anybthing so oubt of keeping with his cleriecal
character. Wishart's difficulties with his congre_gation were more: likely due
0 his keeping company with Arian divinas.e Wodrow did not live to see the
process of heresy against Wishart bubt doubtless it would have occasioned him
no surprise,

There is a remariable contrast between Wodrow's treabment of William and
his almost kindly attitude to George. Although George, like his brother, was
a member of the Rankenian Glubs of which Wodrow did not approve, he is nob

included among the "Neu-lights and preachers-legall."”  But that Wodrow

regarded /

1cf. Chapter 1IV.
3R. Wodrow : Analecta IV p.227.
3lord Woodhouselee : Life of Kames, Edinburgh 1807, Vol.I., Appendix VIII.
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regarded George as being of questionable orthodoxy is suggested by his
obibuary notice of the Wisharts'! father, the old Principal: “He was very firm
in the matter of the doetrine of the Trinity and zealouse in his opposition to
Mr, Simson's innovations notwithsbanding the weight of his two sons"."l" But
nowhere does Wodrow explicitly condemn George; on the contrary he achbually
praises him for a sermon preached during the Assembly of 173l. He observes
that "both in his prayers and sermon he has more of a gospell strain than most
of the younger celebrated preachers. He hath a decent grave delivery, a neat
and flourent stile and very good matter“.s The text on that oceasion was
"JTudge not" which Wodrow considered a very proper subject but hardly suitable
for the Assembly "whose proper work certainly it's to jJjudge, and set matters
right",

George was presenbted by the Earl of Wigtown to the parish of Cumbernauld
in 1726, The people however were umwilling to receive him because of a rumour
that his father wanted him to be his successor at ‘the Tron in Edinburgh and
thought that an ordained minister would be called more readily then a

6 At all events nothing more came of this and George was settled

probationer.
at the West Parish,’ Edinburgh later thet year. He succeeded his father ap
the Tron in 1730 and was joined by his brother as colleague in 1745,

William /

éA}:lealect a IV p.6l
5Tbid IV p.239.
61pid III p.256.
“St, Cuthbert's.



-103-~

William had been acquitted of heresy by the Assembly of 1738 and had been
ordered to he admitted as one of the ministers of Edinburgh. When the
Presbytery of Edinburgh met it was pointed out that none of the churches in
Edinburgh hed asked for the Frincipal to be settled as their minister bub it
was agreed to proceed with his admission in compliance with the Assembly's
orders, Wishart was duly admitted in July 1738 but was given no charge,
There was at this time a vacancy in the first charge of the New North Church
but the Session, instead of asking for the Principal as minister, petitioned
the Presbytery that Robert Wallace should be translated from New Greyfriars to
the vacant charge. The magistrates of Edinburgh, on being consulted, were
quibte agreeable provided that a place was found for Principal Wishart.
Unfortunately, New Greyfriars refused to call the Principal because they had
found when he had preached there that he could not be well heard in the church
because of his "“low voice”. The magistrates thereupon asked the Preshytery
that the Principal be settled in the New North Church, being the only vacant
charge. But the New North Session claimed that Wishart could not be any
better heard in their church and refused to meceive him., Accordingly the
Presbytery translated Wallace from New Greyfriars to the New North Parish.

This was obviously the last straw as far as the magistrates were
concerned, and they now applied to the civil power for redress. They obtained
from the Court of Session a sigt of execubion of Wallace's translation, pending
the hearing of an application for a Bill of Suspension of the translation.
They also took the very practicel step of closing the New North Church - in

order to re-arrange the seating! Wallace was thus effectively prevented from

taking /
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baking up duty in the Church but the Presbytery declared New Greyfriars
vacant and made arrangements for supplying the pulpit.

That this affair caused some ill-feeling against the clergy is evident
from a short paper by Wallace enbitled "An Apology for the Scots Clergy"
where he speaks of a gentleman who "run down the Clergy at a strange rate,
complained of a spirit of usurpation ‘to be observed in the whole order, on
account of which he wished much 0 see them humbled and gave 1t as his opinion
that every favourable opportunity ought to be laid hold off for this purpose",
Wallace congiders that this request for a bill of suspension ls a dangerous
experiment and "ean only serve to disturb the peace and disquiet the minds of
the people of Scotland who are fond of the constibubion of the church and
indeed have good reason to be so",. Such action as the magisbrates have taken
is justifiable only where the Church has obviously encroached upon the rights
of the civil power and in Wallace'!s opinion "there is certainly a profound
majority of all sorts and sizes of men who will acqult the Presbytery as having
done nothing but what was Ecclesiastical and inbtrusted to the Ecclesiastic
courts solly (i.e. solely) by the laws of Scotland". The bulk of the
"Apology" is an attempt to show that the clergy are good friendsto the
liberties and interests of the nation.9

The Presbytery regarded the translation of a minister from one church to

another /

®linutes of the Presbytery of Edinbureh., Vol.l3 pp.ada7-74,

Inman Apology for the Scots Clergy; or an Argument showing the Constitution
and Clergy of the Church of Scotland to be fﬁiendly to the liberties and
interests of the nation". Laing MSS 1II 6207,
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another within the same parish, Edinburgh being regarded as a single parish,
as a purely ecclesiastical matter, while the lMagistrates mainbtained that in
this case their right of patronage had been taken from them by the Presbytery.
The Presbybery declined the jurisdiction of the Court of Session butb the
Magistrates considered that they had been deprived of a eivil right and were
entitled to redress from the civil power.lo

Meanwhile the sist of execubion was lifted and the New North Church was
re~opened for worship and Wallace exercised his ministry in the New North
Church from October 1738 onwards. The case had still not been decided in
February of the next year when the New Greyfriars Session asked for Prineipal
Wishart as their minister, The magistrates concurred and the Presbytery
settled Wishart at New Greyfriars fully six months after his admigsion as a
minister of the city. The magistrates then withdrew their petition before
the Court of Session bub did so without prejudice ito their elaims.ll

George Wishaxrt dissociated himself entirely from the Presbytery in this
matter and took instrumentslg while William formally protested against
Wallace's translation as being a breach of the regulations agreed to between

Presbytery and Magistrates in 1720.13

These regulations provided for the
procedure to be followed in the settlement of ministers in particular charges

after they had been called as ministers of the city. The session of a wvacant

chutich /

10presbytery Minutes. Vol.l3 pp.484-96.
pia Vol.l3. pp.sla’, 526,

12Tpid Vol.l3. p.469.
lsMinuﬁes of Presbytery of Edinburgh. Vol.l3. p.é?Bf
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church was to call one of the ministers and ask for the magistrates!
concurrence. The magistrates would then ask the Presbytery to “interpose!
their au’bhority.l4 The refusal of the New Greyfriars session to call Wishart
meant a breakdown in the procedure in which both Presbytery amd Magistrates
committed breaches of the agreed regulations., When New Greyfriars relented
btowards Wishart, the deadlock was resolved.

Thus, very early in his ministry at Edinburgh, William Wishart was brought
into confliet with his old friend end fellow-student, Robert Wallace. Six
years later they were again in opposition to each other over the appointment of
David Hume as Professor of Ethicsand Pnsumatical Philosophy in the University.

This was not a purely academic matiter for the patrons of the Chair were
the Town Council of Edinburgh, with the "avisamenbtum" or advice of the
ministers of BEdinburgh. It was at a mseting in May 1745, called so that the
Town Council might have the ministers! avisamentum, that Wishart and Wallace
clashed, Wishart opposed Hume's appointment. His grounds for so doing are
not known precisely but seem to have been based on the "Twreatise of Human
Nature" which Hume had published anonymously in 1739, No official record of
this meeting survives bub Hume gave this account of it in a letter to Henry
Home, later Lord Kames: "The Principal found himself reduc*d t0 this Dilemma;
either to draw Heresies from my Principles by Inferences & Deductions, which
he knew wou'd never do with the Ministers & Town Council. Or if he made use
of my Words he must pervert them & misrepresent them in the grossest way in

the World. This last Expedient he chose, with much Prudence bub very‘little

Honesty. /

M‘I‘bid Vol.1l0 p.352.
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Honesty. I think Mr, Wallace's Conduct has been very noble & generous; &

I am much oblig'd to him".l5 Wallace's part in the debate is described in a

letter to the "London Chronicle" 5-7 November 1776 by one who had been present

at the meeting:
eooolt is true thabt most of the clergy objected to the electim of
honest David, grounding their objection on "A Treatise on Human
Neture", published in 1739, which had been ascribed to him. Al
the body, however did not concur in the measure. The late
celebrated Dr. Wallace ... declared to0 the counsellors in strong
terms, that he 4id not think himself embitled to give his opinion,
on pretext too of a juvenile as well as anonymous performance,
which had been little read and was less understood, against
choosing that ingenuous gentleman.. ."16

Wishart however won the day and although the Touwn Council was not absolubely

bound by the ministers' avisamentum Hume was not appointed to the Chair,

The role of inquisitor would not appear to be an appropriate one for a
man who had himself been accused of heresy bub it is remerkable that Hume's
appointment was also opposed by even such liberal thinkers as Francis
Hutcheson and William Leechman of Glasgow. They did not consider him a fit
person to ingtruct immature students.17 But apparently Wallace did not regard

this /

15R, Kiibensky end ¥.C, Mossner : New Letters of David Hume, Oxford 1954 p.l5.
16guoted Ibid p.15%.

175.v.7, Greig : The Letters of David Hume, Oxford 1932, Vol.I, p.58. Hume's
summery of the affair : "by the cabals of the Principal, the bigotry of the
clergy, and the credulity of the mob, we lost it". Ibid I. p.6l.
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this as the proper way to oppose Hume and himself chose the method of
za.:c'guman't;.l8

Thege controversies must have made it difficult for the Wisharts and
Wallace to remain on intimate terms but all three retained membership of the
Rankenian Club which continued to meet as 'before.]'9 This would suggest thet
personal relationships, though doubtless not so cordial, were not unduly
strained, even 1if close co-operation in public affairs was not possibls. The
other surviving "Neu-light" was Patrick Cuming, a colleague of William in the
University and fellow minister of both in the city of Edinburgh. But between
him and the Wisharts there was not only no co-operation but also personal
animosity. This was given such bitter expression by Cuming on one occasion
that he guite alienated two young ministers who might otherwise have become his
supporters. At that time (1749) Cuming was at the height of his power as
leader of the Church but he could brook no opposition from former friends like
the Wisharts. Alexander Carlyle, who relates the incident, says that Cuming
went "boo far in his animosity towards George Wishart™ but adds "we gave up the
Principal" since he "misled" his brother about ecclesiastical affairs.zo The
responsibility for the Wisharts'! actions is thus laid squarely on William's
shoulders,

Carlyle gives no particular reason for Cuming's animosity towards the

Wisharts /

18:¢ Chapter XT.

lgcf. Appendix VIII of Woodhouselee's Life of Kames Vol,.I.

20Alexander Carlyle : Aubobilography. London & Edinburgh 1910, p.258f
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Wigharte but suggests that, because of his sojourn in the South, William had
adopted Dissenbting principles,gl The Principal was hostile to the scheme for
avgmenting the stipends of ministers and to the censuring of Presbyteries which
refused, on grounds of econscience, 10 settle presentees in parishes where they
were unaccepbable to the people, whereas these doughty supporters of the
Establishment, Carlyle and Cuming, warmly supported both causes.

A proposal. to apply for an augmentation of stipends had been made in the
Assembly of 1748, of which George Wishart was moderator, bub no action was
taken, The following year, when Patrick Cuming was moderator, the Assembly
resolved to appoint a committee to consider the matter and to report to the
next Assembly. Fifty-seven ministers and twenty-seven ruling elders were
appointed to serve on this committee, including the moderator, the clexrk of
Assembly (George Wishart) and the Barl of Léven, who was an elder as well. as

22 The feeling of the majority of the Commithtee may

Lord High Commissioner.

be judged by the following letter from Leven to the Duke of Newcastle:
"I have troubled you with this much of ocur wise proceedings
that you may see the same headstrong Gisposition continues
& that you may inform those in power that unless some
method is fallen upon to unite all parties in Scotland 1:0_

oppose this scheme & employ their influence with their

dependants, /

2loariyle : Autobiography p.238.

224, Morren : Amnals of the CGeneral Assembly 1739-52 Edinburgh 1838, p.1%0
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dependants, the application to Pa:r:lt will certainly carny

by a vote nixt Assembly".zs

Enclosed for Newcastle's infommation, and still preserved in the Newcastle
Papers in the British Museum, is a printed "Account of the proceedings of the
committee of the late General Assembly for considering what relates to the
avgmentation of ministers stipends, at thelr stated meebting the 7th of
November 1749, and some subsequent diets“.gé According to this "Account®,
the Committee had estimated the necessary annual expenditure of a minister
living south of the Forth to be £83.12,8 sterling and that ten chalders of
victual, ocat-meal and bear, or the value of it in money, would be a reasonable
minimum stipend. They were therefore of the opinion that an Act of Parliament
should be sought by the next General Assembly in order to give effect to this.

The minimum stipend for ministers had been fixed in 1633 at the
equivalent, in money or viectual, of £45 sterling but in 1749 it was found that
sixteen ministers received less than £35 and foriy-one received no more than
£40, A hundred and forty-seven ministers had only the legal minimum.25
In view of the considerable rise in the cost of living, due to the increased
prosperity of the country, the Commitbtee's proposals do not seem to be
unreasonable., But in almost evefy county from Orkmey to Wigbtown there wers
protest meetings of the landed genbtry which passed extravagantly worded

regolubions opposing the augmentation scheme. Aberdeenshire described the

scheme /

Bpritish Museun. Additionsl MSS 32,719 : £.347

24Reprinted in the “Scbts Magazine of October 1749 (Vol.XI p.496)

25,0, Report of Gommittee to Assembly 1750 in Morwen : Ammals 1739-52 pp.158-64.
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scheme as "very pernicious" and a breach of the Treaty of Union which had
declared laws that concern private right unal(*;e::c-zaJ:)lt-m.26 Morayshire declared
its "abhorrence" of the scheme, while Kincardineshire thought that "on the

whole there is greater reason to petition for lowering than for heightening

the Scottish stipends".27 The gentlemen of Renfrewshire considered that the
smallness of the Scottish livings, far from handicapping the ministers in the
execution of their duty, actually promoted "their decent and sober manners",
their regular lives, their diligence and assiduity in every branch of their
duty".aa

The opposition of the landed gentry is very understandable but that the
scheme should also be opposed by ministers requires some explanation. When
the Committee of Assembly reported in 1750, George Wishart and three other
ministers recorded their dissent from the opinion of the majority that
immediate application be made to Parliament for an Act o secure augmentation.zg
The opposition of the Wisharts to the scheme was much resented as they themselves
were very wealthy and Willlam in particular said some injudicious things which,
according to Carlyle, "betrayed contempt of the clergy“,30 Bub it was not just
a cage of the wealthy opposing, and the poor supporting, augmentation of
stipends. It was feared by many that if the increase was granted pabrons
would insist much more sternly on their rights of presentation. Ivents proved

that /
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that this linking of augmentation with patronage was no idle fancy.

After long and acrimonious debates it was decided by the Agsembly of
1750 to appoint three ministers and one elder to request an increase in the
minimum stipend and various measures to facilitate the collection of stipends.
The Commissioners thus appoinbted went up to London and were civilly received
by the King, several ministers of state and meny mambers of both Houses of
Parliament, It was soon made clear to them that there was no hope of an act
to raise the minimum stipend being obtained and accordingly a petition,
reguesting various procedural. changes to facilitate applications for increases
to the legal minimum and collections of payments in arrears, was presented to
the House of Commonsg in March 175l. It lay on the table until a counter~
petition was presented on behalf of the heritors of Scotland, when both
petitions were referred to a committee. The report of this committee was
ready at the end of May and on 3rd June it was moved in the House that the
Report be considered on 5th June but this was defeated and the Report was
cammitted to an impossible date. The whole scheme thus fell to the ground.sl

If the origiﬁal demands had been reasonable the modified petition would
appear 0 be ubterly unexceptionable by anyone but a pamphlet circulated on
2nd June sealed its fate. This document alleged that the Presbyteries of
Scotland paid very little regard to the Act of 1712 restoring patronage and

frequently refused to enter the pabron's presentee, moderating instead the

eall /
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call of another person named by the people, the heritors or the elders.

It was therefore submitted that, as many of those applying for relief had
obtalned their stipends in violation of the law, their request should be
granted only if it were made impossible for Presbyteries to elude the Act of

1712.32

The fears of those who thought that an auvgmentation in stipend might
be accompanied by a reinforcement of the law of Patronage were clearly far from
groundless.

William Wishart was defeated as Moderator of the Assambly53 in 1751 because
of his opposition to the augmentation sehem354 but he was nevertheless 4o play
a prominent part in that Assembly. He entered his dissent 10 the censure by
the Assembly of the Presbytery of Linlithgow for its fallure to settle James
Watgon at Torphichen.

The parish of Torphichen had been vacant since the death in 1747 of John
Bonar, one of the twelve Marrow-men.55 The patron, Lord Torphichen, submitted
a leet of five names to the parish and one of these, James Watson, received a
call from twenty-four heribtors and was therefore presented to the parish.

But a majority of the heritors (who numbered sixty), all but one of the four
elders and almost all the heads of families persisted in demanding one James

Turnbull whose name, despite their petition, had not been added to the list.

No /

32phis pamphlet is quoted in Morren : Annals 1739-52. p.196°.
Saﬁe had been Moderator in 1745.

BQMbrran : op.cit. p.190.

551.6. one of those who defended the "Marrow of Modern Divinity! before the
Assenbly of 1722.
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No objection was made to the life or doetrine of the presentee and he was
Tound duly qualified after the usual trials, but the Presbytery delayed his
settlement in spite of the repeated injunctions of Synod and Assembly. In
1751 the Case was before the Assembly for the third time.

The Presbytery urged in their defence that there was strong opposition to
Mr, Watson's settlement not only in Torphichen but also in their own parishes
and that if they took part in the settlement they would be rendered "in a great
measure useless as ministers of Christ" because their congregations would secede,
This however need not prevent the execution of the sentence of the Assembly
since persons who were not in such circumstances as they were could readily
carry out the sentence., This was virtually a plea to be excused this
unpleasant dubty and to have it done for them by a special committee of Assembly,
for which there were many precedents. The Assembly did appoint a committee to
ordain Mr, Watson, if the Presbytery should once again fail to do so, bub
sentenced the Presbybery to be censured for their previous disobedience, and
enjoined them to proceed to settle Mr.'Watson¢56

To this censure Principal Wishart eunbered his dissent but was not allowed
to read his paper. It is doubtless to this paper that he refers in the letter
which he wrote shortly afterwards to his friend, Professor John Ward of Gresham
College:

"Phe enclosed conbtains all y® account I can give my friends

at London of my occupabions in last Assembly : ye rest was

about /
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~115~

about private causes of Kirk settlements : y° matter of

y® enclosed may appear inconsiderable : yet I own it gave

no small joy to me to be able to lead 20 of y® highest

presbiterians in our Kirk to so open a Declaration of these

glorious principles for which some years agoe I was prosecuted,

& by some of these very men to".57

In his "Reasons for Dissent" Wishart gave it as his opinion that the

censures of the Church ought to be inflicted only upon open transgressors of
the law of Christ. He did not think that a man who merely disobeyed the
commands of an assembly of fallible men, due to a conscienbious regard to the
will of Christ as he understood it, was such an open transgressor, for obedience
and submigsion to Church courts was obedience and submission "in the Loxd",
Obedience should be given only in such cases where it was not disagreeable %o
the Lord and Of this every man had an "unalienable right to judge for himself",
The sentence against the Presbytery of Linlithgow was ummecessary to support
the constitubion and aubhority of the Church since the mentences of the Assembly
could be executed in many different ways without bearing hard on the
consciences of those who could not agree with the majority.38 Nineteen years
before, Wishart had said in his sermon to the Societies for Reformation of

Manners:

"The method of punishing Offenders is t0 be confined to0 such

Crimes /

37pritish Museum : Additional MSS 6211 £,.226. One of the other signatories of
the Reasons of Dissents was George Lindsay, North Leith, one of the leaders
in the process of heresy against Wishart.

38Mbrren : op.cit. pp.209-11
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"Crimes of the vicious as are hurtful to others about them or
disturdb the Peace of humen society. And therefore you are
carefully to beware that under Pretence of punishing Crimes
you do not unjustly restrain Men from.the free Ixercise of
their natural and unalienable Right of enquiring for themselves
in Affairs of Religion; and acting agreéably to the Light of
their own MindS".sg

The views, which in 1737 seemed to limit unjustifiably the power of the civil
magistrate, in 1751 seemed to limit justifiably the power of the Assembly!
One can readily sympathize with the triumphant note in Wishart's letter to
Professor Ward.

His triumph, however, was to be short-lived for his tolerant principles
were to be crushingly defeated in the Case of Inverkeitbhing. The case was
similar to that of Torphichen. A man of blameless character and principles
had been presented to the parish by the patron with the concurrence of some of
the heritors. The people however insisted on calling an Pnglish dissenting
minister and refused to accept the presentee. The Presbytery of Dunfermline
delayed the settlement for much the same reasons as the Presbytery of Linlithgow
and the case came before the Commission of Assémbly for the second time in
November 1761. After hearing parties, the Commission appointed the Presbytery

to meet on the third Wednesday of January 1752 and bo admit the presentee as

minister /
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minister of Inverkeithing, "with certification that the Commission will at
their meebing in March next proceed against them to very high censure in case
of their disobedience.” Despite this warning all, except two, of the members
of the Presbytery found that they were "straitened" to proceed with +the settle-~
ment and so the case came before the Comnission again in larch.

It was proposed that the case be referred to the ensuing Assembly bubt this
was defeated and the Commission resolved to consider the execution of the
gentence and the conduct of the Presbytery. By a small mjority it was carried
that, considering the whole affair and particularly the defences offered for the
Presbytery at the bar viva voce, the Presbytery should not be censured for
failing to carry out the settlement. To this decision a group of younger
ministers, headed by William Robertson of Gladsmuir and John Home of Athelstane-
ford, entered théir dissent and craved leave to complain of it to the next
General Assembly. The Commission then ordered the Synod of Fife to carry outb
the settlement at Inverkeithing. This the Synod refused to do and the matter

40
came before the Assembly of 17523.

Robertson and his adherents published their Reasons for Dissent in the
Scots Magazine of April 1752 and, to these, answers were prepared by Wishart end
obher members of a committee appointed by the Commission. The "Answers"
appeared in the following month's issue of the same magazine. These papers
have been describedél as the "manifestos" of the Moderate and Popular parties

respectively, but they might more accurately be described as the manifestos of

the new moderatism as exemplified in William Robertson and the old moderatism

42
as represented by William Wishart,

!

Oyorren op.cib. DPP.222-30.
4lby N. Morren : Anmals 1739-52 pp.25L, 242 where the papers are given in full.
42hut not as represented by Wallace and Cuming.
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Robertson and his friends considered that the decision of the Commission
not to censure the Presbytery of Dunfermline was subversive of society in
general and absolutely inconsistent with the nature and preservation of
ecclesiastical society. It was particularly inconsistent with Presbyterian
church-government and with the wniform practice and procedure of the Presbyterian
Church, It would not only encourage disobedience to the decisions, bub would
also justify contradictions to the doctrines of the Church so that the way was
now open for the publication of the "most wild, erroneous and hurtful opinions'.

"The Reasons of Dissent" is a rather pompous document, the work of young
men who are determined to set the Church to rights. They quote with distaste,
but algo with a lack of accuracy, from Wishart's reasons of dissent in the
Torphichen case: "It has indeed been asserfted 'That the censures of the
Church are never to be inflicted, but upon open transgressors of the laws of
Christ himself; and that no man is to be constructed an open transgressor of
the laws of Christ, for not obeying the commands of any assembly of fallible
men, when he declares it was & conscientious regard to the will of Christ that
led him to this disobedience'" and then they go on to say:

"This is called asserting liberty of conscience, and supporting
the rights of private judgment: and upon such reasonings the
Rev. Commission proceeded in coming to that decision of which
we now complain., Bubt we think ourselves called upon bto say,
and we say it with concern, that such principles as these,
appear t0 us calculated to establish the most extravagant
maxims of Independency, and ‘to overthrow, from the very
foundation, that happy ecclesiastical constitution which we

glory in being members of, and which we are resolved %o support’

In /
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In reply to this, Wishart and the Committee chide the Dissenters for
misquobing from the Reasons of Dissent in the Torphichen Case. They had
omitted the important word "merely"”. Wishart and his friends then assert that
it may be admitted as a self-evident maxim that "no man is to be constructed an
open transgressor of the laws of Christ merely for not obeying the commands of
any assembly of fallible men". It will be so admitted by all "who allow a
difference hetwixt Christ and fallible men'! They are unaware of any connection
between these principles and the peculiarities of Independent church-government.
They then discuss the meaning of the expression "from the very foundation" as
used by the Dissenters:

"If their 'ecclesiastical constitution' is a Christian Church,
and they mean, that these prineiples are calculated to overthrow
it, foundation and all, we shall only say, 'Other foundation can
no man lay than that is laid which is Jesus Christ?; and that we
believe not the person, bubt the confession of the Apostle Peter
t0 be the 'rock' on which Christ has built his Church, with the
assurance that the 'getes of hell shall not prevaill against it't.
If they mean that these principles are caleculated to overthrow
all bubt the foundation; why, really, if the super-structure is
so disagreeable to the foundation as to be overthrown by these
principles there will be no great harm done",

Robertson and his friends were anxious not to seem utterly opposed to the
right of private judgment : "We allow to the right of private judgment all the

extent /
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extent and obligation that reason or religion require; bub we can never admit
that eny man's private judgment gives him a right to disturb with impunity all
public order". In answer to this, Wishart and his associates claimed that they
knew of no "priests beyond the sea” who would not say as much but who, like ‘the
Dissenters, would never see fit to say what that extent and olligation was.
Private judgment indeed gave no man a right to disturb public order but it was
equally unlikely to cause any disturbance unless as the result of insistence on
absolute ohedience to Church judicatures.

It must have alarmed Wishart to find the new moderates referring with
approval to ‘the measures taken by an Assembly in covenanting btimes against
pretended "liberty of conscience' and objecting to latitude in matters of
discipline on the grounds that a similar latitude might be claimed in matters of
faith, Certainly we find that he ridicules their contention "that this
senbtence will justify any contradiction to the doctrines of the Chuzrch and
warrant the espousing and publishing the most wild erroneous and hurtful opinions
without any censure". Wishart remarks that even the Dissenters will find it
too hard to prove "that the most wild erroneous and hurtful opinions may be
espoused and published without openly transgressing anvy lew of Jesus Christ".

When one compares the "Reasons of Dissent'" with the "Answers" it is clear
that the old moderate oub-argued the young moderates but it was the young
moderates who won the day in the Asserbly of 1752. Thelr success was due,
perhaps, to a feeling on the part of the members of that Assembly that, in view

of the failure of the augmenbtabtion scheme, it must be made clear to Parliament

that /
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that the courts of the Church were not careless of lew and order, as had been
alleged., At all evenbs the Presbytery wascseverely dealt with, one mamber45
being deposed from the ministry andthiree others being suspended Ffrom their
judiecial functions., The Presbytery then submitted and proceeded to effect the
presentee's sebtitlement at Inverkeithing., Wishart did not live to fight in
another Assembly for he died in March 1753,

William Wishart has been described both as a "representative Iw'oclc-a:rac.ad;qu4
and as a leader of the Popular party.és His younger contemporary, Alexander
Carlyle, clearly did not regard him as a lModerate for he remarks that George
Wishart "came back to the Moderate party after his brother's death".46 With
this view, Cuming, Hume and perhaps Wallace, would have concurred. On the ’
other hand it is most unlikely that he was regarded as an BEvangelical by
ministers like JohnWillison.é7 and John Maclaurin,48 who warmly welcomed George
Whitfield and enthusiastically supported the Cambuslang Revival of 1742, Like
his brother,49 William Wishart had little use for what he called "Fanciful and
Enthusiastical Religidn".

It is more than likely that WilliantWishart would.not have cared to be

regarded as a member of a party at all for when he deplores the "sad state and

face /

L0y omns Gillespie, minister at Carnock.

4:Tohn Tulloch in The Scottish Church, Edinburgh 1881, p.273.
455,0, Mossner : The Life of David Hume, Edinburgh 1954 p.159,
46Carlyle : Autobiography p.238.

47M1nister suceessively at Brechin and Dundee,

Byinister successively at Luss and Ramshorn, Glasgow.

49Goorge published in 1742 “A Letter from a Gentleman in Boston to Mr. George
Wishart concerning the State of Religion in New England" in which Scotland was
warned about Whitfield's activities.

5O"Essay on ‘the Indispensible Necessity of a Hblg and Good Life to the
Happiness of Heaven" in Discourses, London 1753 p.96.
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face of Religion in our day" he singles out as a sign of this "flaming Zeal
for their own particular Way or party". Such zeal, he says, is far from
being a zeal of good works bub is rather the kind that the Apostle speaks of
as being the parent of confusion and every evil work.51

Perhaps the soundest way to ascertain where Wishart's real concern lay
is to glance briefly at the list of his publications. The list is shors
but it is cerbainly some indication of Wishart's interests. It was probably
for the benefit of his students that he published an edition of Ernesti‘352

"Preface o Clcero" in 1743. His edition of Volusamhs'55 "De Animi
Tranquillitate" in 1751 reflects not only an interest in Scottish Latin
literature but also a congenial Christian humanism. The dediecation of his
editibn of the collected sermons of Benjamin.Whichcotes4g is to young ministers
and students in divinity and doubtless implies a desire on Wishart's part that
they should follow the example of that learned Latitudinarian divine and strive
for a fuller recognition of the claims of private judgment.

The theme of private judgment and liberty of conscience runs through his

three published sermons and is also the subject of an anonymous pamphletb

attributed /

51114,

52 7 ohann August Ernesti (1707-81), German btheologian and philologist.

55Floren.’cino Volusentts {(c.1504-47), a Scottish Latinist in the Brasmian
tradition.

541609-85. Forerunner of the Cambridge School of Platonists,
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attribubed to his auﬁ;horship.55

It is surely significant therefore that
Wishart dedicated the eollected edition of his works 4o Ben jamin Hoadly56
with a grateful acknowledgment of the help he had received from.his.writings.
Hoadly advocated conformism but objected to the right of any authority to
judge, censure or punish in matters relating purely to conscience or salvation.
Wishart subscribed the Westminster Confession but ceaselessly contended for the
inalienable right of enquiring for oneself in affairs of religion. The man
who, as a young minister in Glasgow, urged his hearers fto "prove all things",57
had this to say when he preached at the opening of the Assembly in 1746:
"This is a special object of the Concern of every good Man.
That the light of the Gospel may widely spread : The minds
of all Men may be so disposed to receive it, and it may enbter
them with such Force of Evidence, as to overcome all Opposition,
stop the mouths of Gainsayers; and captivate the Hearts of
all Men to its Obedience: That for this end all fair and
candid Examination be freely allowed and encouraged; a Thing
which never disturbed the Peace of the glorious Head of the
Church, and should never disturb Her's : That there be no

Persecution /

55"The Principles of Liberty of Conscience Stated end Defended in a Letter to
a Friend" by "tGwitmarpscheldon" Bdinburgh 1739,

5616?6—1761 Bishop successively of Bangor, Hereford, Salisbury and Winchester,
his sermon on the "Nature of the Kingdom or Church of Christ" occasioned the
"Bangorian® controversy.

57Wodr0w : Analecta III 246.
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"Persecution of any on a Religious Account; no Invasion of
the Rights of Conscience but all Peaceable Subjects to the
Civil Government be permitted by it to worship God according
to their Consciences .... For the Peace of the Church of
Christ is a Manly and Reasonable Peace; built upon Charity,
Love and Mutual Torbearance. As for any other Peace, founded
upon a Submission of our Honesty as well as our Undersbandings
to weak and fallible Men it is not the Peace of the Church of
Christ but the Lethargy of it".sB
This sermon, entitled "Publick Virtue Recommended" wasg published shortly
after its delivery bubt a second edition with significant additions was included
by Wishart in his collected "Discourses" in 1753, The following passage, in
which the portion added in 1753 is underlined, may serve towshow the change in
Wishart's attitude between 1746 and 1753 :
"Lot ue carefully cultivate the true Principles of Liberty,
Civil and Religious; and teach them to our children : there
may bve grest hope of doing Good with the rising Generation ;
by seasoning their minds with good Principles before they are
tainted with bad Ones, Again let all éur Endeavours for the
good of our Country be managed with a due Regard to the Laws;

to /

58upuplick Virtue Recommended" Bdinburgh 1746, p.207.
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"o which we owe our Protection, and the Security of our
Properties ; to which our Church owes its Civil Bstablishment

and its legal Bmoluments and Provisions : at the same time let

us not strain or streteh any Law we call a hard one ; S0 as to

make it really harder than the legislabure has made it : on the

contrary, wherever humen laws seem to interfere with the Laws of

God (a case which may sometimes happen even under the best

Government upon earth) we must at all advenbures obey God rather

than Men. In fine, in all our Attempts for the Good of the

Church let us act with an inviolable Regard to the sacred Rules

of Truth and Integriﬁy".sg
The underlined passage seems to be the only one in which Wishart condemns,
even by implication, the Patronage Act, and there is no evidence to suggest
that he supported the claim of the Christian people to choose their ministers.
On the other hand it need not be assumed that Wishart at first supported
patronage and then opposed it. It is more likely that his resl and abiding
concern was for the rights of liberty of conscience and that this led him to
oppose the censuring of those who, for conscience! sake, could not seftle an
unaccepbable presentee. It was the rights of conscience, not the "rights" of
the Christiasn people that mede William Wishart ally himself (and his brother)
with the leaders of the popular cause, like George Lindsay, North Leith, who
had been prominent in the process of heresy against him, and John Currie,
Kinglassie, the author of numerous pamphlets asserbting the peoplets right of

electing /
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electing their ministers.so With Lindsay and Currie he had little else in
common, but his concern for the rights of conscience was so great that he put
agide all other differences to make common cause with them,

The impression one has of George Wishart from Carlyle is of a man who,
though personally @miable, was easily led by his more forceful brother,
While this may not be entirely untruve there are indications that it may nob
be entirely fair to George. In a sermon published before his brotherts return
$0 Bdinburgh, George declares that "no men is carried to Heaven blindfold" and
distinguishes those who have a sincere desire to do the will of God from those
who "yield a blind submission to human.Authority".sl It is also worth noting
that during the period between William's death and George's death there are no
cases similar o those of Torphichen and Inverkeithing, in which rights of
conscience were as much at stake as the "“rights" of the Christian people.
Thus there 18 not necessarily any inconsistency between George!s conduct before
and after his brother's death.

There is also no implication of inconsistency in describing either
William or George as “popular moderates'". Rather does the description imply
that they comsistently upheld the principle of private judgment in matters of

religion as an inalienable right of every Christian man.

Goe.g. A Full Vindication of the People's Right to elect their own Pastorst,

Bdinburgh 1733,

61npy Homest Mind the best Security against Brror, in matters of Religion".
London (1733).
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VIT.
CUMING*S LEADERCHIP OF THE CHURCH.

The basis of Cuming's leadership. The Tarl of Ilay : his character and
interventions in Church affairs. Church and State : Cuming's and Ilay's
views compared, Cuming's early policy. "Riding" committees. The
Torphichen snd Inverkeithing Cases : Cuming and the young Moderates,
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Wallace.



128

CUMING*S LEADERGHIP OF THE CHURCH,

The most important of the "Neu-lights'", from the point of view of their
contemporaries, was undoubtedly Patrick Cuning, for, with only a brief interval,
he reigned as leader of the Church from the death of Principal Smith to the
appointment of Principal Robertson. As we have seen, the leadership of the
Church passed to Robert Wallace during thé period 1742-46 bubt, apart from this
short interruption, Cuming was leader from 1736 to 1761,

The periods of his leadership and the period of its inbtexrupbion are
significant. It was no accident that Wallace's period of power in the Church
coincided with an eclipse of the Harl of Tlay's power in the state and that
1761 was the year of that nobleman's death, for Cuming's influence in the
Church was largely depéndent on the support of Ilay.l When Ilay fell from
power so did Cuming., After his patron's death, Cuming virtually ceased 1o
strugegle against the rapidly increasing power of William Robertson and the
young Moderates, Since Ilay and Cuming were so closely linked in the mamage-
ment of Church affairs it may be useful +0 see what kind of a man Ilay was,
before considering the pexriod of Cuwning's ascendancy.

A candid, unflatiering but not unfair portrait of Ilay is given by one
of Walpole's sons:

"Lord Isla was slovenly in his person, mysterious not to say
with an air of guilt in his deportment, slow, steady where

suppleness /

lRamsay : Scotland and Scobsmen in the 18th Century. Vol.l p.252f
Sir Henry Moncrieff : Life of John Brskine, Hdinburgh 1818 p.457.
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"suppleness did not answer his purpose, revengeful and if ariful
at least not ingratiating. He loved power too well to hazard
it by ostentation and money so little that he neither spared it
to gain friends or to serve them. He attained the sole
authority in Scotland by meking himself useful to Sir Robert
Walpole and preserved it by being formidable to the Pelhams....
Lord Isla's power received a little shock by Lord Tweedale's and
Lord Stair'sg reburn to court on that minister's retreat but like
other of Loxrd Orford‘ss chief associates Lord Isla soon recovered
his share of the spoils of that Adminisﬁraﬁion".4
It seems that as early as 1717 Ilay was a power 40 be reckoned with in
Church affairs for, as we have seen, he and his brother were them able to
prevent any effective action to repeal the Patronage Ach even though they
themselves were ocubt of favour at couxrt. They considered that Patronage was a
civil right and a pilece of property and they would not consent to give it up.5
When, on the disgrace of Roxburgh, Ilay became Walpole's deputy in Scotlamnd,
he changed the conciliatory policy which had hitherto been followed in the
exercise of Crown patronage to a more arbitrary one in which little account

was baken of the wishes of the parish.6 He even turned out of the Chapel

Royal

2Tohn Dalrymple, 2nd Barl of Stair. He was appointed Ambassador to The Hague
in 1742,

5Sir Robert Walpole was created Harl of Orford on his resignation.
4Horace Walpole : Memoirs of the Reign of George II, London 1847. Vol.I, p.276.
SWodrow : Analecta II 391 IIT 491, William Mitchell : Diary p.228.

Spnmlecta IV 263,
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Royal and the Royal Almonrvy those ministers whom he considered to be unpli&ble.q
Two incidents may serve to illustrate Ilay's atbitude towards the ministers
of the Church. On one occagion when asked if it was true that James Smith,
then minister at Cramond, had sent him an offer of his service, Ilay replied
"that it was very true, and he had accepted of it and would serve himself of
them all, and they wer all of the same kidney!"a This incident is reported to
have taken place in 1730 and it is significant that from then onwards Smith's
power increased9 until, on the death of William Hamilton, he became undisputed
leader of the Church.
The second incident is Ilay's report 1to the Duke of Newcastle on the main
crisis of Smith's administraﬁion. The letter is dabted 8th Sepbember 1733.
"We have had lately some disturbance in Church matters, it
would be too tedious to state it at length; Lour ministers who
béhaved themselves very insolently in regard to the laws
concerning the setling of ministers are suspended, it seemed
plainly to me to be the fruit of that seed which was sowed in

10

the Barl of Buchan's Assembly. I believe Your Grace has

often /

7Tbid. IIT 225, 520f. Professor Hamilton was deprived of his post as Almoner
and James Ramsay, minister at Kelso, lost his chaplainey.

8analecta IV 148,

9He‘was gsettled as one of ‘the ministers of Bdinburgh in 1730, succeeded Hamilton
as Professor of Divinity in 1732 and as Principal of the University in 1733.
"Professor Hamiltoun nou sees that he cannot intirely maintain his significancy
in the Churech if Mr. Smith and he don't joyn more cordially than formerly".
Anelecta IV 138,

101729, 1Ilay seems 40 have deplored Buchan's allowing the Assenbly even to
suspend Simson. ec¢f, Analecta IV 51, 1l44.
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®often heard me complain of the proceedings atb that,time?ll

These incidents reveal Ilay as an extreme Erastian., The ministers of the

12 insolent

Church were either useful oxr insolent - useful if they served him,
if they presumed Yo gquestion the authority of the State in church affairs,
His contribubtion to the debate in the Commission of Assembly on a disputed
settlement in August 1729 was characteristic:

"Lord Isla answered pretty long and warm : that we salb here by
an act of Parliament : patronages was now a law ; there was an
aef off Parliament for this presentation ; it ough?t not to be
guarrelled, otherwise the meeting guarrelled their oun pouar".13

Tlay was clearly no believer in the divine »ight of Presbybery but considered
that the Preshbyberial system owed its existence t0 legislation by the civil
power, It was the duty of Chwreh courts to obey their creator and his aim
was o make sure that fthey did their duty.

In his sermon before the'Synod of Dumfries in 1726 Patrick Cuming had
given public expression to his views on the relationship between Church and
State and it is interesting to compare them with those of Iiay'who had then
only recently come to power. Towards the close of his sermon Cuming said:

"As we have nothing to fear from the civil Govermment undexr which
we enjoy our Rights and Liberties, and for the Preservation of

which, we are bound in Interest and Grabitude, as well as Duty

and Loyalty to pub up our most earnest Prayers; so leb us do

nothing /

Llpritich Museum. Additional MSS 32,688 £.291.
12 pnalecta IV 191.

LBanalecta v, 73.
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"nothing which may render us unworthy of its Countemance and
Protection, Let us mainbain Peace among ourselves and as we
have Opportunity, instruct and persuade our People to a peaceable
Behaviour and to a Chearful Obedience, who ought not for some
Hardships to be forgebtful of greater Advantages, and like peevish
Children, if any one thing is taken away from them, in a bad
Humour cast away all the rest“.14
Although slanted rather differently and less explicitly Erastian, Cuming's
views were not incompatible wibh bhose of Tlay. Cuming was prepared to pub up
with some hardships in reburn for the protection of bthe civil power and itbs
countenance of presbyterial church government. By "hardships" he vnquestionabl;
meant patronage and its attendant grievances. Ilay considered that presbyterial
government was established on the same basis as patronage. If one was honoured
go must the othexr be. In practice both upheld the rights of patrons and it
was not surprising that on the death of Principal Smith Cuming should be
"intrustéd with the direction of the Assembly"l5 by Ilaye
According to Ramsay of Ochbteriyre, Cuming "ventured, from the commencement
of his political career upon measures which Carstairs or Hamilton would have
considered too strong, and likely to be attended with mischievous consequences“%
Thus i% is probably significant that in the case of the disputed setﬁlemeﬁ% at
Denny “the Assembly of 1736 (which met before Cuming's assumption of the leader-
ship) merely enjoined the Presbytery of Stirling "to deal tenderly" with the

Yarishioners /

léP. Cuming : Dumfries Synod Sexrmon, London 1787. p.45.

lﬁRamsay : op.cit. Vol.I p.253.

181h1d Vol.IT pol7.
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parishioners in effecting a harmonious settlement17

whereas the Assembly of
1737 declared its dissatisfaction with the Presbybtery's conduct in neglecting
to proceed t0 the trials and settlement of the presentee and ordered it to
effect the settlement. But provision was made for the Synod to act if the
Presbytery again failed to do so and, if the Synod should also be unwilling %o
proceed, a special Commission was appointed to carry out the Assembly's
senrbence.l8
This decision was typical of the periods 1736-42 and 1746-5L of Cuming's
agcendancy in the Assembly and may justly be regarded as being in accord with hie
senbiments, Cuming was convinced that the Church must obey the provisions of

19 and so “his

the Patronage Act but he conbinued to regard it as a hard law
language was temperate and conciliatory even when duty .... nade him have
recourse 0 harsh measures. In delivering the sentiments of ‘the Moderate party,
he took care not o exaspersie his oppoments or the Christian people, whom he
treated with great professions of respect, at the very time when he found i1t
expedient to cross their pretensions ... he generally carried his point without
producing an irreconcilable breach®.

Cuming was conciliatory both to the parishes and +the presbylteries. As we
have seen, it was alleged in a pamphlet circulated at Westminster in June 1751
that the Presbyteries of Scotland paid very little regard to the Patronage Act

and instead moderated the call of the people, heritors and elders, This seems

to /

L7printed Acts of Assembly 1736.

- 18ppinted Achs of Assembly 1737,

19:p, his closing address as moderator to the Assembly in 1749 MNorren :
Annals 1739-B2 pe323. .
20Romsay : opecit. I pe2B3L:
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to have been very often the case but the aubhor is mistaken in thinking that
the patron's candidate and the candidate called were necessarily different
persons, What seems to have happened quite often is that the candidate was
named and presented by the patron and then called by the heritors, elders and
people. Bubt when the case was considered by the Presbytery the presentation
was ignored and only the call moderated, Ramsay goes so far as to say that
even after the rebellion of 1745 nine out of ten vacancies were filled in this

2

WaY o Apparently the pabtrons very seldom remonstrated against the practice
since the presentee was. in facht, if not in form, settled in ‘the parish.22
Undeyr Ilay's administration the Crown pabronage was exercised without any
congulbtation of the wishes of the parish and in course of fime other patrons
began to follow suit. The reaction of the people of the parish in many cases
was to conceive an inveterate opposition to the presentee, however blameless
in character or unexcepbionable in doctrine, Cuming's policy in such cases
was ‘bo smooth over the difficultles as far as possible, Thus, under his
guidance, a call was always required in the settlement of a parish bub the
assent of some of the heritors and elders was always deemed to be sufficient
even though the vast majority of the parishioners violently opposed the
presenﬂ:ee.z3 Such a call was usually obbainable with the assistance of

24,
non-resident heritors and, with it, Cuming was in most cases 4 prepared to

uphold /

31Ramsay s op.cite II pl.l7,
22Mbncrieff t OPe.Cile D456
R3Tpid pp.456-8.

24Tn one or two cases the presentee was seb aside (e.g. in the Currie case 174C
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uphold the presentation.

Quite frequently Presbyteries were not willing to settle presentees,
even at the command of the Assembly. Instead of forecing the issue the
Assembly repeated the procedure adopted in the Demmy case: it expressed its
"dissatbisfaction” with the Presbytery's conduet and arranged for the settlement
to be carried out by a "riaing"z5 committee., This device of an "ad hoce"
committee for the admission of a minister was not, of course, invented by
Cumingzs but he used it as an instrument of conciliation. It was a means of
sparing local ministers the fierce resentment that would be directed against
all who took part in the settlement of an unpopular presantee.27

This kind of eomeiliabion was only a palliative; 1t was no cure for the
ills of the Church. Certainly it diminished the immediate difficulty of
execubing as genbtly as possible the unpopular sentences of the Assembly.
But it was usually carried through in the face of fierce popular opposition
and did nothing to remove the prejudices of the people, Further it must
have had bthe effect of lessening the authority of the candidate thus
irregularly admitted, at least during the first years of his ministry, It
is significant that the riding committee was condemned not only'hy the younger
Moderates but also by Evangelicals of a later generation like Sir Henry

28

Moncrieff.

The /

25Perhaps so-called because it "overrode" the decision of the FPresbytery oxr
‘because the members rode to carry out the sentence.

26The Pirst riding committee was appointed in L717 in the Peebles case.

szhis often involved physical violence.

28Mbncrieff ¢ Op.Cite D458,
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The last occasion on which a riding committee was appointed was in the
case of Torphichen, which has already been discussed. Bubt this Case was
remarkable in that the Assenmbly of 1751 not only declared their displeasure
with the Presbytery of Linlithgow but also appointed them to be rebuked at the
bar of the hou.se.z9 The following year, as we have seen, the Assembly departec
even more drastically from a policy of conciliation by censuring the Presbytery
of Dunfermline to the exbtent of deposing one minister and suspending bhree
others from their judicial functions.Bo' To this change Cuming assented bub
the initiative was not his but that of a group of young ministers, ineluding
William Robertson of Gladsmuir and John Home of Athelstaneford.

But Cuming's role in all this was not entirely passive for, although he
had been Moderator of the Assembly as recently as 1749, he was deliberately
chosen again with a view to the struggle expected to arise in the case of

51 It is clear too that he approved of the action that was

Inverkeithing.
taken for, in his closing address to the Agsembly, he said:
"Something was necessary to be done to remedy a growing evil,
t0 prevent ana‘rchy, and strengthen that constitution which was
settled in the fifteen hundred and ninety-two, and confirmed o
us by the articles of the union. We are ministers of the
Gospel of Christ, - we are also minisbers of a Church
established by law, If this is not preserved, we give up

ovr /

39Printed~ﬁcts of,Assenmly 1751,

B0ppinted Acts of Assembly 1752, p.l2T.

51Mbrren ¢ Annals 1739-52, p.260,
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four constitubion, and the legal advantages of it - we,
ourselves, abandon that right we have by the articles of the
Union. - Far am I from thinking that every difference destroys
that subordination; but what signify acts if they are not
executed, and how can there be any government, if there is no
last resource, and what must follow, but a dissolubion of this
frame of government, which will make it necessary that another
be established, for neither can we ourselves endure anarchy,
nor will the civil goveimment suffexr it bo continue long ...
It was therefore necessary that something should be done %o
maintain the authoxity of the Church. I know it will be a
prejudice against what the Assembly have done, that the
argument was supported by several young members, but it was by
young men in defence of our old eonsti“i;u‘l;ion”.52
It is a remarkable spectacle this - the leader of the Assembly wvirtually
apologising to the members because of the prominent part btaken by young
ministers in the debate on a vital issue. It seems almost incredible that a
seasoned ecclesiastical polibtician like Cuming should have been "pressured"
into such a radical change of policy by a group of comparatively young and
inexperienced country ministers. Bubt it is more than likely that other
pressures were also being brought to bear on Cuming,

Cuming was probably afrald of a serious deterioration in the good

relations /

52Mbrren . Op.cit, p.289f.
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relations between Church and State, on which he set so high a value, if the
Assembly 4id not take a firmer line with recalcitrant presbyteries, His
speech o the Assembly certalnly suggests this, Perhaps it was this
paragraph from the anonymous pamphlet circulated at Westminster that panicked
him inbto more rigorous measures:

"It is therefore submitted, that as a great part of the persons
who now apply to Parliament for relief, with respect to their
stipends, became enbitled to them in breach and opposition to
a lQW'méﬁa by the Parliament of Great Britain, that in case the
wisdom of Parliament shall ineline to indulge the clergy with
any alteration of the law as to these matters they will at the
same time make effectual provisions for enforcing a dus
obedience to the Act of the 10th of Queen Anne, in suehAmannér,
as that it shgll not for the fubure be in the power of
Presbyteries in Scotland to elude the same, in the manner they

have hithexto done".53

34 was an enthusiastic promoter of the scheme

Cuming, as we have seen,
for the Augmentation of Stipends but like most other ministers of the Church
he was anxious that patronage should not be imposed upon the Church in an even
more unpalatable form, It seems reasonable, therefore, to suppose that
Cuming considered it more important at this stage to coneciliate the civil

power tham the rank and file of the Church, in the hope that later on it

might /

55Mbrren : Op.Cit. p.197 n.

Sécf. Chapter VI.
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might be possible to secure an increase in stipends without having o accept
at the same time a more rigorous enforcement of the Pabronage Act,

But there were also other important considerations. By his intemperate
language towards the Wisharts, Cuming had failed to enlist the support of John
Home of Athelstaneford and Alexander Carlyle of Inveresk when he had tried to
do s0 in 1749.55 Home, Carlyle and Robertson, with some others, formed a
group which refused to commit itself to any leader and consequently assumed a
position of some importance as "floabing voters".56 This position they used
with such great effectiveness in the Assembly of 1752 that it has been assumed
that theirs was the decisive influence and, although, as we have suggested,

this may not have been the case, even conbtemporary observers had the

impression that the leader of the Church had been overborne by a group of
young m@n.57 Cuming's prestige never recovered from this blow,

The decline in his personal injluence was made apparent in the very next
Assembly when Cuming was decisively defeated in his atbempt to prevent bhe
appointment of James EdmoRnston as joint Agent for the Church and Sub-Clerk of
the General Assembly.38 Perhaps it is also significant that in 1755 and 1756
Cuming played little parxrt in the debabes on the "infidel! writings of David
Hume and Henry Home, Lord Kames., The defence of the two Humes was undertaken
by the younger Mbderates.39 But in the Edinburgh theatre controversy Cuming

and /

sEGarlyle ¢ Autobiography p.239.
%61hia p.240.

37Ramsay's comment: "if he ever went too great lengths, it must be imputed
more to his young confederates than to himself" op.cit.I p.254.

58Mhrren : Annals of ‘the Assembly 1752-66, Edinburgh 1840, pp.9~2l, 42-8.

39 .
and also, privately, by Robert Wallace, ecf. Chapter VIII.
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and the young lModerates were ranged on opposibe sides,

John Home had been associated with William Robertson and Alexander
Carlyle in the attempte to restore the discipline of the Church in 1751 and
1752, In 1757 he and Carlyle were themselves accused before the courts of
the Churech. The occasion was the production of a tragle play called "Douglas',
which Home had written, at the theatre in Edinburgh. Stage plays and players
had been opposed and condemned by the Presbytery of Hdinburgh with considerable
zeal over Gthe past thirty years and so it was hardly surprising that the
presenbtation of a play written by a minisbter of tﬁe Churech should cause a
stoxm, But Carlyle alleges that the storm was artificially raised by Cuming
in order to diseredit the young lModerates,

Cuming's leadership was very dependent upon the support of the Earl of
Ilay.éO It now seemed thabt this support was threatened by the intimacy which
had arisen between Carlyle and John Home and Lord Milton,él Ilay's confidential
agent. It was with Milton's encouragement, too, that Home decided to have the
play presented in Edinburgh.42 Cuming's aim, according to Carlyle, was to
"plow us up and destroy our populariby and consequently disgust Lord Milton

43
with us"%,

"Douglas" had its first performance on 1l4th December 1756 and on S5th
Janvary 1767 the Presbybery of Edinburgh opened the campaign with an
#Admonition and Exhortation" against the stage which was appointed to be read

after /

40A1though by now Duke of Argyll it will be convenient o refer o him thus,

4Lpnarew Fletoher, Loxd Milton (1692-1766). As a Lord of Justiciary, he
presided at the trial of Porteous,

4=2C§auil.yle : Autobiography p.325. .
457p1d p.330.
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after service in every church within its bounds. This was followed by

the prosecution of Mr, White, minister at Liberton, for attending the play.
White expressed his deep sorrow for whab he had done and so was mersly
suepended for a month., Not conbent with disciplining its own member, the
Presbytery also sent a letter to several other presbyteries whose members had
similarly offended. The Presbytery of Haddington of which Home was a member
were uuable Lo take action because the author resigned his charge but Carlyle's
presbytexy, Dalkeith, proceeded against him by libel,

After some months the Presbytery of Dalkeith found thab Carlyle's offence
deserved a higher censure than a rebuke and expressed the opinion that the
higher the court which inflicted the censure the more salubary would be the
effect. Carlyle appealed to the Synod and the Presbytery instructed their
moderator o appeal to the Assembly should that court attempt to finish the
process. The Synod's sentence was that the Presbytery of Dalkeith ought no%
o have employed a public process like that of libel bub ought Lo have tried
t0 settle the matter privately by a privy censure or some such process, Af
the same time the court declared its "high displeasure with Mr. Carlyle for the
step he had taken in going to the theatre; and strietly enjoined him to abstain
therefrom in time coming”. This sentence was affirmed by the Assembly of
1757.44

Tn all these proceedings Cuming seems to have played an active part,

officially and unofficially, and, according to Carlyle, he was one of the

comittee /

%¢Mbrren, Anmals 1752-66 pp.l27-9
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comuitbee which drew up the libel against h:Lm.4‘5 vertainly the "Douglas"

cage earned Cuming a great deal of odium and he was nicknamed Dr, Turnsﬁile.46
But, elthough Carlyle's friends characterised Cuming's conduct as duplicity and
hypocrisy, it may well be questioned whether this is a fair sssessment of the
older lModerate. It is not without significance that Cuming's beacher, Professor
Hamilton was one of the authors of the Admonition end Exhortation against the

47 It is also of interest

Stége issued by the Presbytery of EBdinburgh in 1727,
that Wodrow, who was nolt unwilling to believe any story to the discredit of
William Wishart, refused to believe that Wishart abltended the theabre during
his ministry in Lonélcm...‘g“'8 Although Carlyle acknowledges the help which he
received frpm'Wallace in the preparation of his defence, Wallace did not take
any public part in the ABbate and Ramsay was under the impression that he dis-
approved of the conduet of those ministers who attended the theatre.ég It is
therefore by no means improbable that Cuming genuinely disapproved of Carlyle's
conduct and, while nobt averse to discredibting the young Moderates, did nob
wdertake to oppose them primarily for this purpose.

Whatever Cuming's real motives were, the result of the controversy was

disastrous for him and from then on his power steadily declined. Robertson's

translation to Bdinburgh the following year strengbhened the young Moderates

still /

45Autob10graphy DeB3De

4ecf. a pamphlet quoted in W, Law Mathieson : The Awakening of Scotland,
Glasgow 1910, p.l64 n.

4”Mbrren + Annals 175266 p.J1i6,
48Analecta IV p.2R7,.

4gRamsay : op.cite I p.240 n.
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8t1ll, further, and the double blow of Ilay's death and Robertson's appointment
as Prineipal of the University in 1761 ended Cuming's leadership of the Chureh.
Cuming's resignation from the chair of Church History, which he had held since
1737, the following year, may be regarded as an admission by him that he was
defeated,

It is less easy to form a clear picbure of Cuming's career than of ‘the
careers of his fellow "Weu-lights" for both his publications and his personal
papers are much scantier.ﬁo But at least a tentative assessment must be made
and for this purpose it may be instructive bo compare Cuming with his teacher,
William Hamilton and his fellow-sbudent, Robert Wallace.

Cuming led the Church far longer than either Wallace or Hamilton bub this
was due not o his abilities, considersble though they were, but to the fact
that his pabtron, Ilay, was so long supreme in Scotland, Hamilton led the
Church in spite of Tlay; Wallace led the Church when Ilay was out of favour
at Court; Cuming led the Church because of Ilay's confidence in him. But the
only advantage Ilay conferred on Cuming was this continuance in power; in other
resgpects his pabronage was an embarrassment. Hamilbon had no patron and
Wallace had the good fortune to have a pabron who deferred o his judgment in
ecclesiastical affairs, It was therefore much easler for them then for
Cuming to exert a moderating and conciliabory influence. Nevertheless Cuming
did try hard to conciliabe the parishes, by insisting on a call to the
presentee, the presbyteries, by using the device of the riding committee, the

eivil power, by the disciplinary action taken in 1751 and 1752, and ‘the

conservative /

50These consist of three published sermons and nobes taken during his lectures.
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conservative Churchfolk, by the prosecution of those ministers who attended

the theatre, Perhaps his judgment was somewhat at fault in the last ‘three

but he was not really guilty of inconsistency, as has so frequently been alleged.
Indeed perhaps he was too rigidly concernsd with the necessity of conciliation
and failed to realise that he could not conciliabe everyone.

It may be that the main reason for his ultimate fallure was that Cuming
guite failed to capbture the imagination of tThe younger generation as his own
teacher, Hamilton had done. No suspicion of heresy ever attached to his
teachihg but it would appear that his no doubt orthodox lectures were poorly
attended.sl Not only did he fail to inspire his students; he also contrived

to alienate Carlyle, Home and Robertson and this undoubbedly contributed to his

downf&ll.52

Cuning's leadership must therefore be deemed a failure but the failure was

not so complebe or so deserved as has been assumed,

Slgomerville : My own Life and Times p.le-

580f. Carlylets verdict : "Dr, Patrick Cuming was at this time at the head of
the Moderate interest; and had his temper been equal to his talents, might

have kept it long"™. op.cibe. P.269
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VIII,
WALLACE AS SPECTATOR.

Wallace's private papers reveal him as interested spectator, His views
on the Inverkeithing Case. His abtitudes to Glas and Gillespie compared,
His views compared with those of Cuming and Wishaprt., The affaixr of the
Infidel Writers : Wallace on church discipline, The Theatre Controversy :
Wallace's address t0 the Clergy. His attitude to theatre-going. His
attitude to Home and the young Moderates. Wallace and the young Moderates

compared.
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WALLACE AS SPECTATOR,

Ramsay of Ochtertyre remarks thab, during the period in which he attended
the General Assembly (1753-60), Dr, Robert Wallace ook little or no part in
the debates and "was considered as a man who wished to keep aloof from
ecclesiastical polities".l But a perusal. of Wallace's private papers shows
that if he remained on the sidelines he was none the less a keenly interested
spectator, In this chapter we shall examine somes of the unpublished pamphlets
in which he gave expression to his views on the cdﬁtroversies of the dsy.

One of them, entitled "Irenicum or, an BEssay to Promote Peace and Union
in Ecclesiastical Affairs', was very nearly published and is preserved partly
in prinbted sheetsyand partly in manuscript in the Laing Colleetion.g This
piece ig of interest because in it Wallace has given his views on the Inver-
keithing Case. It would appear that in this controversy he stood midway
between Cuming and William Wishart. Wishart, for example, would have cordially
approved of this paragraph:

"hatever subscripbions and engagemenbts we enbter inbto to give
obedience ‘to the civil authority all things are to be understood,
as well as in the case of Ecclesiasticall authority, Lo be in

the Lord or only in so far as their commends are not inconsistent

with /

1Ramsay ¢ Scotland and Scotsmen I p.zééf.

zLaing MSs II 9?3 Wallace's note: "This piece has long lyen by me : it was
once begun to be printed. But I stopped it att that time. It contains
many good sentiments and deserves 0 be published ... This is written
Munday July 30 1764" The date of composition was 1755,
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"with the will of God of which every man has an unalienable
right to judge for himself as he will be answerable 1o God.
This is a right which he cannot give up to any man or society
because it is not meerly his privilege bub his indisPenéable
mmwnsl

Wallace swmarizes the arguments brought forward by Wishart and the Popular
party but, doubtless in reference bto the latter, he adds: "Thus would some
Gentlemen who have not been more remavkable than others in pleading the cause
of reason% introduce it where it cannot have a place & discard authority where
it alone is proper'., He then goes on to explain:

"TH is frue hothing is more essential in a Protestant church
than the right of private judgement, bthan the exercise of
reason, than the liberty of examining for ourselves & acting in
consequence of our own judgment. It is true lenity &
forbearance are excellent things & in & psculiar manner are
aimiable & proper in matbters of Religion in which bigobiry and
persecution have done infinite mischeifs.,.......Yet il a
nationall church may lawfully be constituted and if there can

be any civil establishment in matters of Religion, wherever a

Chureh /

STrenicum p.129.
4=cf.’WilliamWishart's letter to Professor Ward quoted in Chapter VI :

"I own it gave no small joy to me, to be able to lead 20 of y® highest
presbiterians in our kirk bto so open a Declaration of these glorious
principles for which some years agoe I was prosecuted, & by some of these
very men to%.
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"Church is established by law and has the benefit of civil
emoluments sentences must often be past according to the
plurality of vobes in the same manner as in matters of ecivil
jurisdiction. A church must see to the execubion of her
sentences by proper punishments as well as the state“.5

Wallace refuses to draw any disbinction between the basis and nature of
the authority of the Stabe and of the Church:

"HBach of them must be considered as under the aubhority of God
and as part of the Universall Kingdom of God in which he alone
is Lord and King to whose Govermment alone all men whether
considergd as nmembers of the stabe or the church are %o be
sub jeet without reserve".6

Thus if the Sbtate may lewfully inflict penalties on its disobedient officers
g0 also may the Church. But the punishment should not be greaber than the
crime deserves or necessity requires, and so, if it should be found necessary
to deprive a minister merely for refusing to obey the supreme court of the
Church, ‘this sentence should not go further than deprivation of the benefice
and the privileges of a minister of the Church of Scotland: "Methinks it were
pity 50 use words which either really mean or are conceived t0 mean a higher
punishment in teking away the office altogether“.7 Although the chief
"offender” in the Inverkeithing Case, Thomas Gillespie of Carnock, was deposed

simplicitexr, /

5Irenicum p.lzsf.

61pid p.l2s.

"Ibid p.144.
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simpliciter, Wallace remarks earlier in the pamphlet that, instead of being
criticised for iﬁs severity, the Assembly ought to be applauded for its
moderation "in making an example only of one when so many have been guilty
during a course of ‘twenty years".a

It is interesting t0 compare Wallace's attitude to the Gillespie case
with his attitude to John Glas, = Not only did he oppose the deposition of Glas;
he was prepared to suggest that he should not even be deprived dbubt restored to
the exercise of his ministry at Tealing. It has indeed been said of Gillespie
that he was "a very moderate presbybterian and wished church courts rather to be
consultative meetings where a considerable latitude of opinion was allowed than
legislative and aubhoritative judieatories"g but his views were not nearly so
extreme as those put forth by Glas. Why then should Wallace be so much more
tolerant of Glas ‘than of Gillespie?

Wallace regarded Glas' Independency bto be purely speculativelo whereas
Gillespie's alleged Independencyll involved him in a direct conflict with the
authority of the supreme court of the Church. Wallace considered thalb the
Church could safely tolerate all kinds of divergences in ‘theory and even

bransgressions of what he terms Ygenerall laws™ but that the authority of the

Church /

8Trenicum p.123.
gﬂavin Struthers : History of the Relief Church, Glasgow 1843 p.l23.

locf. Chapter V

llRobertson and his fellow Dissenters from the sentence of the Commission of
Assembly in March 1752 described Gillespie's and his fellow-presbyters!'
principles as "calculated to establish the most extravagant maxims of
Independency® c¢f. Chapter VI.
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Church or of any other society “is in a manner dissolved if particular parties
shall not be put in possession of what they have a title by the laws of the
society",lg He considered it essential that this should be done by "the
proper and oxrdinary officers", It was quite unconstitubional for the Church
to indulge its ministers in their disobeaience by arranging for others to carry
out btheir duty. It was also unfair: “Tho a measure may be bobth just and wise
the execubion of it may be very troublesom and uwnpopuwlar. It may therefore be
a great hardship to oblige the more peaceable and obedient part of a society to
execute 1t att their own risk“.l3

It appears therefore that, in contrast to Cuming and Wishart, Wallace
disapproved of "riding" committees. On the other hand, he seems o have
combined Wishart's concern for the inalienable rights of conscience with
Cuming's concefn for the maintenance of the authority of the Church in essential
matters, Where there was a conflict between conscience and the necessary
exercise of aubthority the mildest possible penalty should be imposed and due
submission made. Wallace considered it necessary for the Church to insist on
the admission of a presenbee Lo the dubies, privileges and emolumenbs to which
he was by law entitled bub he did not consider that diseipline should always be
exercised against all offenders. This is made clear by his pamphlet concerning
the "Infidel Writers".

The "Infidel Writers" were Henry Home, Lord Kames, an elder of the Church,
and David Hume, a bapbized member. The campaign against them opened in 1753
with the publication, by a retired army chaplain, George Anderson, of "An

Betimate /

lzIrenicum p.l53f.

lBIrenicum p.lﬁﬁf.
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Betimate of the Profit and Loss of Religion, personally and publicly stated"

in which he attacked principally Lord Kames'! "Essays on Morality and Natural
Religion"14 but also *his assistant David Hume Isq." Two years later, during
the Assembly of 1755, there appeared an anonymous pamphlet entitled "An Analysis
of the Moral and Religious Sentiments conbained in the writings of _So;phol5 and
David Hume Isq,; addressed to the consideration of the Reverend and Honourable
Members of the General Assembly of the Church of Scotland," in which the
writer® urged the Assembly “to give warning of the poison contained in these

S“ .17

volume The Assembly however conbtented itself with a general condemnation

of the principles of infidelity and immorality avowed in lately published
books.18

This, of course, did not satisfy Anderson and his like and so he published
a further pamphlet, "Infidelity a proper object of Gansure"lg immediately before
the opening of the Assembly of 1756, In this he contended that the Church was
obliged to censure avowed infidels who were baptized persons and to cast them
out of the Church if they were irreclaimable. The mabtter was raised in the
Committee of Overtures and an overture was proposed, calling for an enguiry into

Hume* g0 /

I4painburgh 1751,

154 .6, Lord Kames,

16probably John Bonar, minister at Cockpen.
L7manalysis ..." p.2.

18printed Acts of Assembly 1755 p.S.

lgGlasgow 1756.

0Xames was omitted, partly because his offence was less than Hume's, being
heterodoxy rather than infidelity, partly, it seems, because the decorum of
brying a judge of the supreme civil court was questionable cf. E.C. Mossner :
"Life of David Hume" Edinburgh 1954 p.346.
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20

Hume's™" writings. The debate in the Commitbee lasted for two days and an

account of it was given in the Scots Magazine for June 1756.21 Wallace was
present at the debate and considered that the account was inacecurate and
misleading. Accordingly he wrote, and almost published, his own view of the
proceedings.

The full title of this pamphlet indicates the reason for its composition
and is almost a table of contents: "The Necessity or Bxpediency of the Churches
Inguiring into the Writings of David Hume Esquire and Calling the Author to
Answer before the Spiritual Courts, Considered with Some Refleetions on
Christians Being Occasionally in Company with Scepticall or Infidell Writers,

In Which There Are Some Animadversions on the Account in the Scoteh Magazine
for June 1756 of the Debates in the Committee of Overtures of the Generall
Agsembly 1756 concerning These Subjects., Printed Edinburgh 1756%", The last
phrasge indicates how near it came to being published and this is corroborated
by a note in Wallace's hand dated 1764.22

Wallace was himself one of the Christians who held "voluntary unnecessary
communication” with Hume and was nettled by the suggestion that one advantage of
Hume's being excommunicated would be the cessation of this intercourse.zz
He is therefore at pains to point out in his pamphlet that, although a majority
of the members of the Commithee opposed the Overture calling for an inguiry

into /

2lgcots Magazine Vol.l8 pp.280-4,

2%al1ace's note: ™This pamphlet was intended to have heen published in the year,
1756 but it was not dome. There 18 no occasion for it now..." Laing MSS II 977

R3mhig apparently was suggested in the debate.. Scots Magazine Vol.l8, p.zasf.

Wallace defended Hume's candidature for the Chair of Ethics at EBdinburgh in
1745 cf. Chapter VI, He strongly criticised Hume's opinlons on the clergy
cf. Chapber XI but & common interest in demography began a literary and
scholarly intercourse valued by both, ef, B.C, Mossner : The Forgotten Hume.

New York 1943 pp.l05-131,
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into Hume's writings, it was evident to all that were present that not one
of the members of the committee justified any of Hume's errors, not one of
them asserted the innocence of error or that errors as well as vices were not
the proper object of Church Censure. The whole debate turned on the necessiby
or expediency of inquiring into the writings of Mr. Hume or calling the Author
before the church Courts“.24

The supporters of the Overture considered the Inguiry to be both necessary
and expedient. It was necessary because of the "plain and express commands
of Christ to exercise Discipline against such as taught false & pernicious
opinions", It was expedient becauvse the "prosecubion of such a notorious
criminall would be attended with many considerable advantages".25

To this, the opposers of the overture replied that discipline was to0 be
exercised for edificatbtion and that where there could be no edification there

ought to be no discipline, Thus the guestion was entirely one of expediency :
whether or not any advantage was to be gained by an exercise of discipline
against Hume.26 One of the objects of Church censures was to keep the bhody
of menmbers free from error bubt such an inquiry was the most infallible method
of spreading Hume's writings and the errors contained in them. Neglect was
often the most effective way of dealing with erroneous and infidel writings;

a7
prosecubion merely gave them publicity. Purthermore, however obvious Hume's

errors /

RETNGUITY ee. iNG0 .ee Hume, p.b.

PIpida p.et.

261bid Pe9W
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Ibid pp.22-4,
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errors might seem o be to the unhurried reader in his study, it would probably
be very difficult to conviet before a court such a subbtle man as Mr, Hume who
"having so much of the sceptic in him ravely admitts any thing on any one side
of a Question but he finds oubt sowmething to plead for the other" .28 Inasmuch
as he had not formally renounced his Baptism, Hume was technically still a
membey of the Church bub it could well be argued that by his writings and opinion
he had practically excommunicated himself and that there was therefore no
necessity for the Church to eject him. =9
Besides, Hume was by no means the only or the worst offender against
Christian standards:
~ "Are there not many criminalls in higher & lower life, vitious,
immorel, and abandoned in their lives, Drunkards, revellers,
whore-mongers, adulbterers, contemmers of Christian worship,
despisers of Christilan pieby, open supporbters of impious, lewd
and immoral Principles in company? Are there not many of this
character so publickly known that they might easily be convicted
by the due course of law? Why do not they call such Gentlemen
before them? Tis true such Gentlemen do not write books ...
but they openly promote impiety & viece both by their conversation
& practise and their impious & flagitious lives do infinite
harit. ... How can the supporters of the overture contend for the

absolute /

281pid pe28.
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"absolute necessity of excommunicating Mr, Hume but see no
necessity at all to excommunicate so many others who by their
abominable lives do more harm to true Religion, I may not only
say than Mr, Hume's writings, bubt all the Infidell writings since
the beginning of the world".BO

As one reads the pamphlet it becomes clear that Wallace is not merely
reporting the arguments of those who opposed the Overture, he is also making an
eloquent plea against pubbing Hume on trial, Wallace agreed with Hume little
more than he agreed with Glas and his attitude %o both is that men of such
blameless lives should be left to profess their peculiar beliefs unmolested,
Speculative and theoretical differences do not call for the exercise of
discipline as ig immnrality and conbumacious disobedience.

In his "Irenicun® Wallace had observed that when a church was legally
established it meant thalt senbences must be passed by a plurality of vobtes and
must be executed under penalties. In the pamphlet concerning the Inguiry into
Hume's works he points out that a decline in standapds is inevitable in an
established church:

"A small, Christian society ... may form what rules of Discipline
they think best & they may observe them Regularly ... It would
be happy for mankind{for mankind’ if such an excellent Discipline
could be preserved. Bub it continued in the Christian Church

for only a short time & whenever any soclety whabtsoever which is

happy /
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“Yhappy in a pure Discipline shall be enlarged, if it shall be
established by law, if cértain privaelleges & emoluments are
conferred on its members or Presidents, tho it may not be
absolutely necesgsary to be received into it yet if it is
reckoned honourable or fashionable or advanbageous in any
respect to be admitted as members the whole world rich & poor
good & bad indifferently will croud into it & corrupt it &
after this ... 1t will be absolubtely impossible to observe the
strict and good rules that were easily observed att its Lfirst
institwbion“.sl

Despite this inevibable decline in discipline Wallace does not think that the
answer ig 0 put an end to established churches. The ministers of the Church
of Scofland have much greater opportunities of promoting true piety and doing
good than they would have as ministers of sectarian bodies. On the other
hand this does not mean the abandonment of all discipline, merely such
discipline tgét will do more harm than good., How far Wallace had departed
frém the early ReformerB' view of discipline as an essantial mark of the
Ghurcggis clearly seen in this passage:

"Let us allwayes remember that if the Doctrine & worship &
essential parts of the Government of a Chuxrch are kept pure,
Diseipline may be greably relaxed abt the same time that the
Church may continue a happy instrument in the hands of Providence

of /
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Bgcf. The Scots Confession 1560, Article 18.
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Yof comforting & confirming the pious, reclaiming the wicked
and may serve as a mighlty bulwark against wvice, errors and
impie'by”.s3

Wallace does not say why he did not publish his pamphlet bubt doubbtless
it was because the need for it was obviated by the decision of the Committee,
by 50 votes to 17, not to transmit the Overture to the A;=3se3m"io:i.y..EslL
Accordingly no inguiry was made into Hume's works.

It was at the end of that same year (1756) that the storm broke over the
presenbation of the tragedy of “Douglas®,., We have seen that Carlyle
acknowledged the help he received from Wallace in preparing his defence before
the courts of bthe Church but that Ramsay of Ochtertyre wes under the impression
that Wallace disapproved of those clergymen who attended the play.35 For
further elucidation of Wallace's views it seems best bo turn to another of his
unpublished pamphlets, which was written about +this oontroversy.36

It must surely be a matter of regrebt that Wallace did not see f£it to
publish his "Address to the Reverend the Clergy of the Church of Scotland,....
on occasion of composing, acting & publishing the Tragedy called Douglass®, forx
it is both witty and enbertaining. Rarely has the bubble of Presbyterial
pomposity been so effeetively pricked as it has been by Wallace in his answer
to the “Admonition and Exhortaﬁion"57 of the Presbytery of Eﬂinburgl; concerning

the /
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Syorren § Amnals 1758-66 p.92.
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37,0, Scots Magazine Vol.l9 p.1st for full text.
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‘the evils of the stage.

The opening paragraph of the YAdmonitlon" is as Pollows:-

"The Presbytery btaking into their serious consideration the
declining state of religion, the open profanation of the
Lord's Day, the contemplt of public worship, the growing luxury
and levity of bthe present age, - in which so many seem lovers
of pleasure more than lovers of God,- and being parbticularly
affected with ‘the unprecedented countenance given of late to
the playhouse in this place, when the state of the nation,
and the circumstances of the poor, make such hurtful
enbertainments still more permicious, judged it their
indispensable duty o express, in the most open and solemn
mammer, the deep concern they feel on this occasion'.

Wallace protests that religion has been said to be declining as long asg
he can remember and that he is nob a young man. DBub he adds, "If men would
believe you in this they would allmost wonder there is any Religion left atb
all & might be tempted to ask what you have been doing & whether you have any
go0o4d, purpose".38 Similarly he asks the clergy if the contempt of public
worship is not partly dve to them: "Are you certain that you have taken due
care to have all your publick administrations as decent, as usefull, as
edifying as they ouéht to have beenﬁﬂsg Cortainly it does no service to the

e s - 40
cause of religion to keep on harping on this string thalt it is declining.

The /
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The clergy would also be better employed in denouncing obvioug vices such as
gluttony, drunkenness and debauchery than in deploring a growing luxury which
is not only a natural consequence of the growing wealth of the counbtry but is
"necessary for promoting an honest & laudable industry & the support of the
poor".él

In support of their condemnation of the stage the Presbytery had referred
to the opinion which the Christian Church had always entertained of sbtage plays
and players, as prejudicial to the interests of religion and morality. Wallace
denies that thewre has been this unenimibty of opinion and points out that the
Larger Catechism, in discussing the Seventh Commandment, says that by it all
lascivious stage plays are forbidden. It may therefore be supposed that other
sorts of plays:. are not forbidden. He then makes a most interesting quotation
from Petrie!s Church History according to which the General Assembly of 1574
enacted thet “no comedies nor tragedies or such playes should be made on any
higbory of Canonicall Scripbture nor on the Sabbath day : If any Minister be the
writer of suéh a play he shall be deprived of his ministry : as for playes of
another subject they also should be examined before they be propounded
publiekly."éz From this it can be inferred that the Ceneral Assembly then
supposed that good plays might be written both by the clergy and the laity and

might be performed in the theatre. But Wallace's coneclusion of this section

is /

ipia poortt

4241 exender Betrie (Minister of the Scots Congregation at Rotberdam) : “A
Compendious History of the Catholick Church from the year 600 untill the year
1600", The Hague 1662, p.385.
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is rather surprising:

However [ will frankly confess that if you could gain the
whole world to give up the representation of playes on the
theatre I would not be sorry & on the whole I imagine, like
most of our publick Diversions, they do more ill ‘than good“.45

But, having admitted this, Wallace returns to the attack. In their
"Admonition" the Presbytery had spoken of the "fatal influence! which stage
plays and players "commonly have on the far greater part of mankind, particularly
the younger sort™, Wallace admibts that the stage was a bad influence in the
reign of Charles II but asserts that under the influence of the Tatlers,
Spectators and Guardians the stage has been greatly improved and reformed,

In fact no one would now‘dare t0 produce a lewd or vicious play.44
The Presbytery's zeal against the stage is wasted for it is capable of
improvement. They ought rather Lo oppose practices which are not capable of

45
improvement. His example involves another argument "ad homines” :

"Why do any of you drink healths & quaff of bumpers to shew
your regard for particular Ladies & CGentlemen, Nothing is
in itself more absurd or umnaturall than to Drink in any other
view than for health or refreshment. How contrary to reason

to establich it as a custom to pour in more wine to express

your /

45Address cee ON ... Douglas pp.27-30.

41pia p.3at.

®one of the bitterest opponents of the stage was Dr, Alexander Webster,
minister at the Tolbooth, Edinburgh, who was nicknamed Dr. Bonum Magnum

because of his prowess in drinking.
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"your regard to-any person whatsoever, Does this tend %o
preserve the rules of temperance? Alas how evident is the
contrary. Has not this foolish & absuvrd Custom, which is now
become so Comstant & allmost universall, been the cause of vast
intemperance, drunkemmess and debauchery? How often has it
caused deadly guarrels & nurders. How often have modest &
sober men, conbrary to their inelinations, been allured nay
foreced to Drunkemness, I dare aver that this silly Custom
has done more harm than all the playes that ever were composed
or represented. Yet, pray Gentlemen, hQW‘mahy among you make
no scruple to take your bumper? How many of you are known to
press it on others. I do not absolutely blame you for this ...
but, Gentlemen, be not so inconsistent with yourselves as to
plead that you may lawfully go into such an idle & pexrmicious
custon but that the stage which has been far less pernicious
must be abolished because it has been abused".és
The "Address"™ conbtains many other palpable hits at the Presbytery's
"Admonition” and also some sarcastic comments on an equally pompous statement
issued by the Presbytery of GlaSgOW.47 Anyone reading this latber statement,

who /

4"6Ac1dress ess O sse DoUglas DPP.34-6,

Trpis was printed in the Scots Magazine for January 1757 (Vol.l9 p.é?f) "The

presbytery having seen a printed paper intitled 'An Admonition and Exhordation
of the Reverend presbytery of Hdinburgh', which, among other evils prevailing,
laments the extraordinary and unprecedented countenance given of late to the
playhouse in that city; and having good reason to believe that this refers to
the following melancholy, but notour facts. That one who is a minister of

the Church of Scotland, did himself write and compose a stage-play, intitled
'The tragedy of Douglas! and got it o be acted on the theatre at Edinburgh...
The presbytery, deeply affected with this new and strange appearance, do think
it their duty to declare ... that they agree with the Reverend Presbytery of
Edinburgh ...."
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who did not know what the clergy were like, might conclude that it Teferred

o some terrible calamity and would be surprised on reading further to

discover
"that these dreadfull events amounted to no more than, as their
narrative acquaints us, that one 'who is a minister of the
Church of Scotland (sbtrange, a minister of the Church of
Scotland, it had not been so great a wonder had he been a
minister of the vhurch of England, but what did this minister
of the Church of Scotland? He) did himself write and compose
as stage play intitled the Tragedy of Douglast', Strange, did
he? Ay, he did, nay 'and got it t0 be acted on the theatre
att Hdinburgh & that he & severall other ministers of this
Church were present & some of them oftner than once att the
acting of the said play before a numerous audience', Assure
your selves Gentlemen, however much the Presbytery of Glasgow
or any of you may be affected with this which is called 'a new
and strange appearance', by such solemnity about a trifie they
have exposed themselves to a world of Ridicule, We of the
Laityﬂs... will think the nation very happy if no more dreadfull
vice or calamity shall ever be heard of".ég

Since the tone of the "AddressY is hostile to both Presbyteries, it seems

surprising /

The Address is supposedly "by a Layman of their Communion,

49
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surprising that Wallace should declave that, in the main, he is on their side.
He admits that the Edinburgh Theatre is illegalso and suggests that, in any
case, the town is not large enough to support a theatre: "There is not a
sufficient number of xich & Genteel company for this purpose. Either the
stage must sink or the greatest part of the goqd company must go too often for
their fortunes & spend too much of their time“.sl Nevertheless he thinks thab
the Presbyteries! efforts are useless. They will not persuade “the richer,
Genteeler & more learned part of mankind™ to cease atbtending the theatre.
They will only offend them and make them less disposed Ho profit by the clergy's
instruction.

Wallace refers briefly Lo those ministers who had attended the play. He
considers that they "have judged weakly and acted inadvertently upon this
occasion' but says thét the clergy will be over righteous if they do more than
admonish theiw brethren.52 It was doubtless the Presbybtery of Dalkeith's
attempt to secure a severe senbtence on Carlyle that led Wallace to help him in
his defence.

It would seem, therefore, that Ramsay was right in thinking that Wallace ‘
disapproved of the conduct of those nministers who attended the playﬁouse.
There is also evidence to suggesht that Wallace had nd very high opinion of the
playwright. Cerftainly these verses from a satirical “ballad"SS found among

Wallacets /

50The Aet, 10 Geo.IIl ¢.28 section 5, forbids the licensing of a playhouse
except in the City of Westminster and where the King is in residence. This
was evaded in Edinburgh by the device of charging for admission to a concert
preceding the performance of the play. The playhouse was therefore, legally,
a "concert-hall¥,

S;Address vee O 4.e Douglas pp.58-G0,.
581pid p.67.

531p Ballad on the Times to the tune of Strange News att a Countrey Wake".
Laing MSS II 6209t
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Wallace!s papers, and presunably written by him, show Home in no very attrachive
light:

YOf Knaves without cunning end plots without sense,

Of the Common Good wasted with needless expense,

0f a Provost and Coumcill that made themselves tools

To Clericall Fops and Politicall Fools,

Of Michaelmas Patrons and such other trash,

T thought o have sung without sparing the lash,

But writing for Pastime and not for a fee,

I begin where I like bhest att May sixby three.

Helter skelter, Helter dum skelter.

The Reverend Tragicall Lord Oonscarvator,54

With bag on his shoulder and sword at his A-—- ,
Preferring good clavet to Harrowgate water,

Came down in post haste to help on the farce.

Like a cock on his dunghill he strutted and crow'd
Keen vengeance he threatned, protested, and vowed

That Jack of all trades, with the help of Lord B— ,55

Should quickly all faction pluck up by the root,.

As /

séAfter demitting his charge, Home was appointed to the sinecure office of
Conservator of the privileges of Campvere.

557ohn Stuert, 3rd Barl of Bute (1713-92) "Prime minister" under George IIL
and patron of John Home,
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"As ill luck would have it, while Jacky was vaunting
Of more ‘than he could do, like some of his bebters,
The tradesmen, provoked by his insolent flaunting,

On a sudden resolv'd t0 bresk loose from his fetters,
They met and agreed to request the Convention

To free them from leets which conlined their election,
That the City by Rogues migh?t no longer be scourged
Nor Deacons like asses be hackney and draged

Throt! Politicall Plish plash & puddle",

This Ballad has of course nothing to do with the Theabre controversy,
having been written at least six years later. But it may be indicative of
Wallacets attitude 50 the postburings of the younger Moderates. We have seen
how'William‘Wishért ridiculed them in the "Answers to the Reasons of Dissent"
in March 1752 and it seems possible that Wallace regarded them in no very
different light. Perhaps it was because he did nolt let them realise this that
the young Moderates regarded Wallace with greater respect than Wishart or
Cuming?t

Perhaps the young loderates did take themselves too seriously and were

unduly conscious of their self-appointed role as champions of church authority

and /
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and libexral sentimenms,sﬁ but at least their theory and practice were
consistent. These unpublished pamphiets of Wallace's reveal an asbonishing
dichotomy for it seems that he was prepared to allow the fullest liberty of
speculation while imposing Limits on freedom of action. Thus while he sees
nothing wrong, and even some value, in stage-plays he is content to dispense
with them and considers that the ministers who attended the theatre "have
judged weakly and acted inadvertently®., He is at pains to dissociate himself
from Hume's views bub considers that no good purpose would be served by the
Assembly's condemning them. He recognisges the inalienable and indispensable
right and duty of every man to judge for himself in matters of religion hubt he
is prepared to defend the deposition of Gillespie, It is this curious
dichotomy end the fact that he refrained from publishing these and many other

interesting pamphlet357 that have prevented Wallace from enjoying the fame %o

which his great ability entitled him.

560?. Carlyle: "Of the many exertions I and my friends have made for the credit
and interest of the clergy of the Church of Scotland, there was none more
meritorious or of bebtter effects than this™., Autobiography p.3d39.

57'Zl'.‘hcasex include some on political subjects of local, national and international
interest.
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IX,
THE OLD MODERATES AND THE SCHISM OVERTURE.

The debabe on schism bebtween old and young Moderates, Wallacet!s

part in the Commitbtee on schism, James Oswald's speech in Assembly.
Robertson's allegations. Cuming and Rockingham, Oswald's answer.

Dirfering attitudes to pabtronage and schism, Abandonment of popular

elections. The old Moderatbtes! successors.

wh
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THE OLD MODERATES AND THE SCHISM OVERTURE.

In the chapter on the Wisharts it was suggested that the conflict over
the Torphichen and Inverkeithing Cases was as much a strugele between old and
young lModerates as between lModerates and the Popular party. In this chapber
it will be suggested that a similar interpretation may be pub upon the debates
concerning ‘the Schism Overture.

The Schism Overture was in the following terms:

¥As the progress of the schism; in this Church is so very
remarkable and seems to be on the growing hand, as it is
credibly ianformed that there are now one hundred and twenty
meeting-houses erected, to which more than a hundred thousand
persons resortg, who were formerly from the Church of Scotland,
and that the effects of this schism begin to appear and are
likely to bake root in the greatest and most populous towns;
it is humbly overtured, that the Venérabla Assembly would take
under their mature consideration this alarming evil, which bhath
so threatening an aspect to this Church, o the interests of

religion /

1The Seceders did not regard themselves as being in schism but only in
secession from the "prevailing party' in the Church, Similarly the Relief
Church merely existed to give "relief" from the burden of Patronage.

PAdam Gib the leader of the Anti-burgher wing of the Secession, considered the
number of persons to be exaggerated. (Morren, Amnals 1753-66, p.306 n.)
Strubhers estimated the number of Seceder congregabtions at 172 bubt this is
probably based on a list published in 1773, (History of the Relief Church
De224).
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"religion and to the peace of the country; and that they

would provide such remedies against this schism as in their

great wisdom they shall judge most proper";3
The Overture was introduced by a kinsman and close friend of Patrick Cuming,
who was widely suspected of being its real sponsar.4 It was considered by
the Committee of Overtuves and was brought before the Assembly of 1765, A
proposal. that the Overture should be transmitted to the Presbyteries with
instructions to inguire aboub the extent and causes of the schism within their
own bounds was rejected and instead a committee was appointed to consider the
Overture and to report thereon 1o the next Assembly.

It would seem that Robert Wallace was a member of this committee for among
his papers are several drafts of speechesG to be made in the debates on the
Overture. Wallace was obviously not an enthusiastic supporter of the Overture
for he confesses that he "ecan foresee no Good can result either from anybhing
we can veport to the Assembly or anything the Nixt Assembly can do". ILikewise
he sees no purpose in requiring the Presbyteries to investigate the extent or
causes of the Schism. The extent of the Schism is great and the causes of it
are known., These are detailed by Wallace as follows:-

"There /

Syorren : Annals 1753-66, p.SOSff.

Ypatrick Bannerman, minister at Salbtoun,.in the Presbytery of Haddington.
Somerville : My own Life and Times p.85 .

%printed Acts of Assembly 1765.
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"There was no great schism till the year 1733,

Before this various Dissgusts were taken by severall

of the people on various occasions.

l. Oa some ministers taking the Oath of Abjuration.

2. On some Acts & notice taken of the Marrow of Modern
Divinity & those who favoured it.

3. On the acquittall or too slight correction of some ministers
called to an account by the Church for errors in Doctrine

And both before & since

4 : for too incautious & careless a manner in Licensing

students of Divinity bto preach the Gospell.

5 : on a reall or apprehended slackness in punishing or
correchbing the errors of the clergy in their sermons or Doctrines,
6., Or in condemning erroneous books & prosecuting their authors
7 ¢+ or correcting the vices and irregularities of the clergy

8 Or of the laity

And since the 1733

9., on account of the new method of singing salms in the churches

Wallace then observes that all these separations were small and were not so

much from the Church as from pariicular ministers. In his opinion they wexre

almost all forgotten, had abated or were abating and it was best to take no

further notice of them. He then continues :

"We /
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"We ovght to report furbher thalt the Grand Schism arose in the

year 1733 on the act 17527 a goodract : that bthis arose from

the exrors of some ministers & the weakunesses of the people
eees L may take notice that the sbtandart of separation being
once lLifted up everybhing that has given Dissgust since has
inereased it and in particular whabl are called violent
settlements : this may lead 0 consider Palronages & condemn
them oo™
Wallace then goes on to state what we have seen Lo be his own policy with
regard to patronage. Where there is a legal objection the Presbytery ought
not to sustain the presentation but equally ought the Presbybery to sustain
the presentation where there is no valid legal objection. He considered that
the Assembly should make a deliverance on these lines. But apparently Wallace
failed to convince the committee, for in its report it mentioned only "the
abuse of the right of patronage® as "one chief occasion of the progress of
Secession“8 and ignored the othsy causes. Besides urging the Assembly to
considér remedies for Yso great an evil', the committee also recommended thatb
a full scale inguiry should be undertaken by the presbyteries and by a
comnittee of the Assembly.g
The report was considered by the Assembly of 1766 and was the subject of a

lengbhy / .

At anent planting Vacant vhurches.

81t is interesting to note that the term schism, objected to by the Seceders
is not used in the report.

Norren : Annals 1753-66 p.3il.
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Jengthy debate. It was warmly supported by the moderator of the preceding
Assembly, James Oswald, minister at Methwven, who, as we have seen, was a pupil
and fervent admirer of Professor William Hamiltcn.lo Oswald was at pains %o
emphasize the numbers of those who had separated from the Church, the unhappy
consequences of this, and the duby laid upon the Assembly to attempt to Tind a
remedy. He also spoke of the abuse of the »ight of patronage not only by
patrons but by the courts of the Church, Reformation should begin at home in
every possible legal and constitubional way.

The principal spokesman for the opponents of the report was William
Robertegon who not only gave a far from modest account of his own management of
the affairs of the dhurch, bub also abtempted to smear his adversaries by
suggesting that some of them were actuated by envy and resenbment of himself
and had seized the opportunity afforded by a change of government to abtack
him,lz As it is clear from Somerville's account of the debatels that the
objeet of this attack was Pabrick Cuming, it may be well to investigate the
charge.

Cuming's influence has been shown to have depended on the support of the
Harl of Ilay.14 The death of thab nobleman in 1761 deprived Cuming of a

patron and his waning power was ended, The rise to power of a liberal group

of /

0ce, Chapter IIT
118c0ts Magazine Vol. 28, D.338.
121pia Vol. 28, p.338.

1580merville : op.cite. PL.85.

lécf. Chapter VII
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of Whigs under the Marguess of Roeckingham in 176515 could well have secemed an
opportunity for a man in Cuming's position to espouse a liberal policy in
Church affairs and so gain the new government's support. The charge made by
Robertson is plausible, but it does not fit the Ffacts. The Schism Overture
was first debated by the Assembly in May 1765 but the Rockingham government
did not take office until July of that year.

It is more than likely that Cuming was an active supporter of the Schism
Overture behind the scenes but the ostensible leader of this challenge to the
"Robertson moderates’ was James Oswald, who indignantly rejected Robertson's
allegations, According to Oswald, the immediate cause of the opposition to the
ruling party was the countenance and aid given by Robertson to an old ministerls
who had been convicted of fornicabtion by his own Presbytery and Synod. On the
ground that the legal evidence was insuffiéienﬁ the Assembly of 1764 had
reversed the sentence of deposition and had appoinbed the offender to be
admonished at the bar of the court, The alarm felt by many at this proceeding
had led to the opposibion expressed by the Schism Overture.l

Robertson was quite wrong in dismiésing the opposition as irresponsible,
self-seeking and unreal. The debate on the Secession reveals a genuine
cleavage between the old moderates trained up under Hamilton and the Robertson

school of young moderates. This is illustrated by their respective attitudes

to /

15Ghafles Watson-Wentworth, 2nd Marquess of Rockingham (1730-82). His
government adopted a conciliatory attitude to the American Golonles and

repealed the hated Stamp Act.

lGRober% Carson, minister at Anwoth.

lVOswald : T.etters concerning the Church of Scotland. pPe36.
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to patronage and to schisn. ¥

We have seen that Wallace, the Wisharts and Cuming differed on several
matters of eccleslastical policy and even in their atlbitudes to patronage bub
none of them would have denied that patronage was a grievance. In the course
of the debate however '"there were some who scrupled not to give it as their
opinion, That patronage was the best way of settling churches®, So wrote the
correspondent of "The Scots Magazine"ls and the phraseology indicates the
novelty of such a view being expressed in public. According to those holding
this view, the nobility and gentry must be presumed the best judges of the
gualifications of ministers and were entitled to that distinction by the
eminence of their station. If the election were in the hands of the common
people they would be carried away by men of superficilal rather than of solid
worth and one candidate would be sebt up against another, thus causing animosity
and confusion. It was because of the exercise of patronage that the repubtation
of the clergy stood so high as it then did.lg But in asserting this Robertson
did much less than justice to the influence of Professor William Hamilbton to
whom an eloquent tribubte is paid in this respect by Oswald. Ag we have seen,
Oswald considered that Hamilbon's views had formed the guiding principles of

20
his successors until Robertson became leader of the Church., It was because

of Hamilton's teaching, rather than the patronage of the mobility, that the
21
clergy had learned "moderation and a liberal manner of thinking".
The young moderates' support of patronage as an institubtion excellent in

itself was no less distasteful to the old moderates than was the easy tolerance

of /

18y51.28 p.340.
lgScots Magazine, Vol.28, p.340.
20¢ep, Chapter IIX

gloswald 1 Ope.clbs PR3,
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of schism by Robertson and his friends. They were prepared not only %o
tolerate schism but even to welcome it, since variety in religion was as
beautiful as variety in nature,gz Thomes Somerville, minister at Jedburgh,
details the benelfits arising from secession and schism at some length in his
autobiography. He considers that the presence of a Dissenting congregation
in the parish keeps both the parish minister and bthe dissenting minister up
to the mark. Diversity of religious opinions and sects has promoted charity,
candour, meelkness and forbearance., These virtues are dormant where there is
external religious uvnanimity bubt are awakened where there is legal toleration
of differences in religious sentiment aﬁd diversity of ins*bitutions.z3
Precisely the opposite view is pub forward by Wallace in his unpublished
pamphlet, "Irenicum':
"Such separating churches fregquently stirr up strife, give
occasion to dangerous factions, Disburb the peace of society,
Divert men's attenbion from the greater and more weighty points
of piety & moralilty to contend about ceremonies, modes & forms;
& thus to defeat the principall design for which any church
ought o be established : on which account a separation from a
mational church ought o be avoided as much as poseible by all
24

good ‘& wise men'.

Besides /

2Raoots Magazine, Vol. 28, D.539.

ZSSomerville t op.citba p.86ff,

241renicum p.alf.
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Besides praising the beneficial effects of the schism in the past
Somerville looks forward to the great benefits which can be expected in the
future "from the conscientious efforts of learned and enlightened members of
dissenting congregabions prompted and encouraged by the spirit of liberality".25
Somerville was of course writing some considerable 'i;j.mez6 alter the debabe bub
during it the opponents of the Overture did not hesibate to accuse its promoters
of persecution of the Seceders in desiring an inquiry to be made by
Presbyteries into the causes of the Schism.g17 To this 1t was replied that the
supporters of the Overture had consisbtently supported the rights of private
judgment and had "opposed every albtempt to bear hard upon the consciences of

others in the exercise of church power®, TFar from wishing to persecute the

Seceders they wished, if possible, to take away the cause of the Secession.

But in the course of the debate it emerged that even the popular party in
the Church had moved a considerable distance from the Seceders® ecclesiastical
position. The Robertson party pointed out that in the committee's report the
cause of the schism was given as the abuse of patronage. Bubt it was by no
means certain that this was the only or sven the chief cause., A much more
important cause was the fact that the people had been imbued with the idea that
they had a divine right to choose thelr own pastors. This imaginary right had
made them quite intractable and wwilling to submit'to their legally appointed

ministers. /

25Som6rville : op.cit. P.90,

26181514,

M aoots Mhgazine Vol.28 p.339,

'y
ZBIbi&'Vol.ES Pad94 o



~177~

ministers. In reply to this the supporters of the report pointed oub thab
in it patronage was described as one great cause not the only cause, of the
schism, Bub, what is more remarkable, they asserted that no minister then
living could be accused of having btaught that the people had a right to elect
their own ministers.zg

Lt would seem thevefore that the claim made by Professor Notestein that one
of the lasting effects of the loderabtes was upon the popular partyso is correct,
if not quite in the sense he meant. The popular party of the late eighteenth
century would seem to stand not so much in the tradition of Ebenezer Erskine
and John Gurriazl as in that of William Hamilton, William Wishart and Robext

R Wallace was unable to prevent

3
Wallace. It will be recalled that in 1745
Hume's disqualification on grounds of heresy for the Chalr of Hthics in the
' 33 "
University of Edinburgh. Sixty years later a similar case arose, but it

was the popular party who carried the liberal cause o a successful conclusion.

29 1pid Vol.28, p.395.
ZQWallace Notestein : "The Scot in History", New Haven, Conn, 1947, p.2ll.

510urrie zealously contended for the people's rights to elect their pastors
but did not join the Secession,.

Sgcf. Chapter VI.

55Ifohn Leslie's candidature for the Uhair of Mathematies at Ldinburgh was
opposed by the Moderates on the ground that in his writings he had quoted
with approval from Hume.
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MODERATE PIRTY.

Witherspoon's view of Moderate piety. Materials for study.
Leechman answers objections to prayer and to his Sermon on Prayer.
Wallace detects mistakes concerning Christian piebty. Criticises
praying socleties., Wishart on the necessity of a holy and good

life. Practical nature of Moderate plety.
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MODERATE PIETY,

"A moderate men must endeavour, as much as he handsomely
can, to put off any appearances of devotion and avoid all
unnecessary exercises of religious worship, whether public
or private",

Thus runs Maxim VII of the "Ecclesiastical Characteristics" but if we
are to0 take this as the rule of Moderate piety ome very notable exception
immediately springs to mind - William Leechman of whom it was said by a
contemporary thet "his appearance was that of an ascetic, reduced by fasting
and prayer".l Waé Leechman then the only pious Moderate? In this
chapter we shall exemine the writings of some moderate men and try to
discover whether they set their ideals as low as Witherspoon implies.

The materials for such a study are more plentiful than the author of
the "Ecelesliastical Characteristics" would lead us 0 expect. Besides
Leecﬁman's famous sermon on Prayer there survive devotlonsl treatises by
William Wishart and Robert Wallace. Wallace's treatise was never
published but his mnuscriptg is in a very finished state and he apparently
went the length of submitting it to two of his brother ministers in

Edinburgh /

loariyle : Autobiography, London 1910, p.75.

zLaing Mss II 97° “Christian Piety Illustrated and Certain Mistalkes
concerning it detected in an address Lo the Religious and Well Disposed®,




~180~

Edinburgh for their eonnnents.s Wishart not only published an "Essay on
the Indispensible Necessity of a Holy and Good Life %0 the Happiness of
Heaven“é but also issued a new edition of Henry Scougalt's classic of
devotion, "The Life of God in the Soul of l‘ﬂan".5

William Leechman, although a student of Professor Hamil’con,s has so
far flgured hardly at all in these pages because he was not numbered among
the'"Neu-lights" nor 4id he take a prominent part in ecclesiastical
pclitics.v But \in spite of this he became the centre of controversy when
he was elected to the Chailr of Divinity at Glasgow in 1743. 'This Chair
had been occupied, under suspension, by John Simson until his death in
1'7408 and in 1743 a debtermined attempt seems to have been made to secure
the appointment of an unimpeachably orthodox professor in the person of
John Maclaurin. This attempt was frustrated by the casting vote of the
Lord Rector of the University in favour of Leechman.g The Fresbytery of
Glasgow /

INallace notes: "These papers have been perused and approved by Messieurs
Brskine & Kay, Ministers of Edinburgh',

41.ondon 1753,
SEdinburgh 1740,

6T4 would seem that Leechmsn's family, like Hamilton's, stood in the
Covenanting tradition. Leechman's father rescued part of the dismembered
body of Baillie of Jerviswood from Lanark Tolbooth and gave 1t burial,

In gratitude the Baillies helped with young Leechman's education.

7"He was however Moderator of the General Assembly in 1757,

88imson had been succeeded by the colourless figure of Michael Potter
about whom little is known.

9a1though Hutcheson campaigned eagerly for his appointment it was only
through the withdrawal of a third candidate that Leechman received as
many votes as Maclaurin. Caldwell Papers : Part II Vol.I, Maitland Club,
Glasgow 1854, pp.53-5, J. Wodrow : Life of Leechman. Prefixed to
Sermons London 1789 pp.ls8-20,
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Glasgow however refused to induct Leechman on the grounds of heresy
contained in a sermon he had published on "The Nature, Reasonableness and
Advantages of Prayer".lo

The occasion of the publication of the Sermon had been the appearance
in Glasgow of & Quaker pamphlet which had asserted that prayer was an
impious and blasphemous practice.ll This circumstance explains the
defensive tone of Leechmen's sermon and the large amount of space given %o
the answering of objectlions against prayer.

The first of these is "that an ommiscient God knows already what we
went before we ask it; and to what purpose do we ask those things whieh he
already knows we stand in need of?" ILeechman's reply is that the design of
prayer is not to inform God of things which he did not know before but to
express the sense of our dependence upon him for the supply of all ourx
needs, A lively realisation of this dependence is essezﬁ::‘aal to right

relationships with God and with our fellow-men. Prayer is likewise an

expression /

10G1a8gow 1743,

Ly, Wodrow : op.cit. pe24. It is interesting to compare this Quaker view
with David Hume's comment on Leechman's sermon: "I have read Mr.
Leechman's sermon with a great deal of pleasure & think it a very good
one; +tho' I am sorry to find the Aubhor to be a rank Atheist., TYou know
(or ought te know) that Plato says there are three kinds of Atheists.,
The first who deny a Deity, the second who deny his Providence, and the
third who assert, that he is influenc'd by Preyers or Sacrifices, I
find Mr. Leechman is an Atheist of the last kind".

R, Klibansky and BE.C. Mossner : New Letters of David Hume. Oxford %954}:.
Pel0™e
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expression of our desire {0 remaln in thess right relationships and to

perform the duties implicit in ’!‘.he»m.l2

Whet is the point in asking God to do things which he will certainly do
anyway a8 it may be assumed ‘that in his infinite goodness and wisdom God will
bestow on his creatures what is needful for them? In answexr to this
objection Leechman denies that prayer is an attempt to meke God change his
mind:

"Prayer only works its effect upon us as it contributes %o
change the temper of our minds, to beget or improve right
dispositions in them, to lay them open to the impressions of
spiritual objects, and thus qualify us for receiving the favour
and approbation of our Mesker, and all those assistances he has
promised to those who call upon him in sincerity and in truth.
The efficacy of prayer does not lie in the mere asking; but
in dts being the means of producing that frame ofimind which
qualifies us to ::'e:ce.’we".:L

Leechman then deals with the objection that prayer is useless since
God aﬁﬁears to exercise no influence over the humem mind, as no good
disposition is awakened without appropriate considerations and motives acting
upon it. He points out that the same mﬁtives may be presented to two

persons /

1&Leechman : Sermons 1789, Vol.IL. pp.l87-92.

151bid PPs 192-4,
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persons with very different results and that there is no necessary conneetion
between perceiving the excellence of a course of action and pursuing it:

"Our ideas are bubt pietures and images of the things

themselves; and as the picture of a feast cannot satisfy our

hunger nor the picture of a fire warm and enlighten us; so

the finest ideas of virtue and religion cannot make us good

and happy without those dispositions of heart which should be

reised and kept allve by them".
Iiven heathen philosophers, like Marcus Antoninus, have recognised man's
inability to make himself virtuous and happy without divine assistance.
But, granting the force of the objection, it is God who has made man capable
of perceiving motives and being influenced by them, ILeechman repudiates the
objection that some have no need to pray to God that he should enlighten them
with knowledge of their duty. Even if this were so they would have great
reason to offer prayers of thanksgiving instead. Only Jesus Christ could
truly have pleaded that he had no need of prayer and yet he prayed frequently
and commanded his disciples to do likewise. Prayors are the proper means of
obtaining all spiritual blessings. Thus, although the pious may seem to be
no better off than the impious, they are in fact endowed with treasures which
are indestructible - wisdom, wvirtue, truth, integribty, temperance, meekness,
contentment, peace, joy and hope of immortality.l4

Leechman had to deal not only with ijections t0 prayer but also with

objections t0 his sermon on prayer. The Presbytery of Glasgow appointed a

committee /

£

41p1a pp.202-5, 207F, 210-22, 2287,
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committee to prepare remarksls

on Leechman's sermon in order to support
theilr accusation of heresy. These were based principally on the precarious
ground of omissions, Thus Leechman was accused of omitting to state that
prayer should alweays be offered in the name and for the sake of Jesus Christ:}e’
He defended himself by suggesting it was not blameworthy to commend prayer
itself to those prejudiced against it before going on to show that it must be
offered in the name of Christ. The sermon was not a complete treatise on
prayer but in it he had shown his awaremess of the necessity of the mediation
of Ohrist.lv Leechman had indeed no difficulty in convineing both the
Synod and the General Assembly of 1744 that the charges against him were
unfounded and accordingly the Presbybtery was ordered to proceed to his
:t.nc?.uct:i.on.l8

In his treatise on Christian piety Wallace employs a method not uniike
Leechman's, for be is concerned to point out certain mistakes into which the
religious and well-disposed are apt to :E‘aﬂ.l.lg He warns his readers that
there can be no sound piebty in their hearts and affections unless they have
right and worthy apprehensions of the being, perfections, providence and

0
laws of (}od.8 It is a dreadful thing to separate the moral perfections of

God /

1%¢7he Remarks of the Committee of the Presbytery of Glasgow upon Mr,
Leechman's Sermon on Prayer with his replies thereunto, ete." Edinburgh 1744

Lopemarks p.42,

L7Remarics pp.58, 57.

18pninted Acts of Assembly 1744,

19.¢, the full title of this treatise given in note 2.

20*'Chris’cian Piety Illustrated..." Dp.7.
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God from his natural perfections. The religious and well-disposed are apt
to dwell too much on the greatness and absolute sovereignty of God and %o
think too little about his wisdom, justice, equity and goodness, 'The
subjects of a human absolute sovereign are greatly to be pitied and if ﬁe
think of God only in these terms "we run the greatest danger of being over-
whelmed by the sense of his greatness".gl In meditating upon the moral
perfections of God they must not think only of his purity and justice for
then they "will lose those joyes to which they have so good a title in virtue
of his mercy & the gracious promises he hath given the penitent of the
forgiveness of all their iniquities“.zz

Wellace has a great deal to say about conversion. He warns the well-
disposed not to imagine thet they have not been converted if they "have not
felt something very sensible and surprising in the manner of it".23 Great
fear, great sorrow, floods of tears or great joy are not essential to
conversion and when they occur are by no means always sure signs of it.
There is nothing wrong in feeling these for, if it is proper to weep for the
death of a friend or for the misfortune of our country, it is surely also
proper to weep when we consider our own great guilt and the sufferings of our
Saviour. But a mueh surer sign of conversion is a measure of success in

attaining to a good and regulsr life. The sincerity of our piety is best

judged /'

2lIbid Pe46,.

22Tpid - .

ROrpia
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judged by the steadiness rather than the warmth of our affections.
It is a misteke to think that in p&blic.WbrShip and private prayer, in the
hearing of sermons and in the receiving of the Sacrament we have received no
benefit unless we have been deeply moved, What is true of ourselves is true
also of other people, Tears and raptures do not necessarily proceed from
an extraordinery effusion of the Divine spirit. They may very possibly
proceed from osten$ation.2

Wallace deals at some length with the difficulbies of those who feel
they ought not to receive the Sacrament of the Lord's Supper unless they are
agssured of their conversion. He considers that “everyone ought to
communicate who after a proper search conducted with all the imparfiality of
which he is capable does not find that he is not converted", Greatexr weight
ought to be attached to the command of Christ "Do this in remembrance of me"
' than to the warning of the Apostle about eating and drinking unworthily:
"If he errs in communicating he errs with the best intention;
heo aets in the most generous manner & his error is on the safest
& noblest side and he may be said to do the best he can, On
the other hand if he declines to communiceate he may be sald to
act in a more selfish manner; he is equally guilty of false-

hood & pefuses o do honour to his Saviour from apprehension

of /

%In this comnection it is interesting t0 note thgt Wallace neither opposed
nor encouraged Whitfield., ¢f. Laing MSS II 620 "Some thoughts... on
Whitfield and irregular methods of converting and Reforming the World".

250hristian.Piety Tllustrated ... PP.46-63,
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2
"of denger to himselfh. 6

A remarkable feature of Wallace's treatise is its setrong criticism of
the "praying societies", These had flourished during the troubles of the

seventeenth century when parishes were deprived of the ministrations of a

regular pastorgv but had continued into the eighteenth century as rather
self-conscious pietistic groups from which ministers were sometimes rigorously
excluded. Wallace does not seek to impugn the motives of those who erect or
join these societies but he is doubiful "how far societies of this kind are
usefull for promoting solid piaty". Company end conversation can foster
piety and virtuous living but it must be suitable company and conversation:
"The young, the weak, the inexperienced can scarce be thought
capable to give one another sound instruction in metters of
Religlon. Such persons have not clear & distinet notions and
even when they conceive better they cannot express distinetly
what they conceive., Their hearts are much better than their
heads... Instead of correcting one another's errors they confimm
one another in their errors. Instead of improveing they mislead
one another, Instead of solving Doubts and Difficulties they
raise unnecessaxry doubts & perplex one another., In short,
Instead of promoting solid plety such societies serve too often
to propagate the weeknesses of Plety & expose it to the ridicule

of its enemies“¢28

28111d D.70.

athere are tiaces of similar groups immediately before the Reformation.
280hristian Piety I1lustrated eu.. DPe9l-4.
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In order to show that this estimate of the Societies is based on
knowledge Wallace describes the activities of one with which he was
personally acquainted., Although its members were as well educated as the
members of any society could be expected to be, the result of their meetings
was not an increase in knowledge bubt rather increasing confusion and
perplexity. IEventually they decided to study the doctrines of the
Westminster Confession:

"They did not examine to find fault ox to spy out errors.
They did not believe there were any in the book but they were
willing to see the truth with thelr own eyes or rathexr how to
learn how to defend it against the adversaries, Being of this
disposition you may believe the examination was not very
80Vere ... The Confession met with no injustice. Scarce =o
much can be said for the objections of the adversaries, Those
who started them soon gave up & each of the members was forward
to answer them, Poor answers were often glven. However if
any of the company did not immediately see the force of the
answer it was well if this was imputed only to weakness. It
was lucky for him i1f he was not suspected of being inclined
to Episcopacy or a more dangerous heresy".
Doubtless Wallace compared this feehle-minded discussion with the vigorous
debates in the Rankenian Club on such topics.5o

For /

297bid p.o6t

mef. Chepter IV where an account is given of the activities of a student
club at Edinburgh.
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Por Wallace, Christian plety means much more than prayer and

meditation; it is rather the whole duty of a Christian. The following

passage 1is charaeteriétic of his attitude:
Nor is it possible to lay down precise mules for fixing the
time which ought to be allotted for meditation, recollection,
self~examination, prayer or other religious exercises by which
we eultivaté and cherish the noble affections of piety. Regard
must ever be had to mens different capaclties station & bussiness
in life. ©Only it may be said in generall these affections &
exercises are all so just, reasonable, agreeable and improving
that we ought to take great delight in fhem,&.eannot well
employ too much time for this purpose. Provided allwayes that
these devout exercises do not interfere with the performance of
our other duties or hinder us from doing the work that is
necessary or proper whether in improving our mind by cultivating
those arts & sciences which are usefull or serve for the
ornament of society, or in working with our hands att our
lawful trades and occupations, Provided also too closs an
atbention to those pious meditations does not render us too
stiff grave & formal, unfits us for the commerce of the world
or for acting our part with that deeencﬁ, chearfullness or
gaity that becomes us“.31

William Wishert's piety is of a kind with Wallace's. Like him he is
deeply distrustful of what he calls "Fanciful and Enthusiastical Religion®

and strongly criticises those whose "rapburous impressions and uncommon

attainments, /

lehristian Piety Illustrated ee. p.sz
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attalnments,however extraordinary in their nature, have not so much as an

ordinary influence %o mend their hearts and 1ives".32

The object of his “"Hssay on the Indispensible Necessity of a Holy and
Good Life to the Happiness of Heaven" is to show what a dangerous snare it is
for sinners to "flatter themselves they may go on securely in sin in the
hopes of setting all to rights at last by a late or death-bed repenﬁance“.sg
Wishart says that he has, after "long and deliberate consideration", come %o
the coneclusion "that all hope of retrieving the misery of an ill-spent life
and escaping thé wvages of sin in another world, by a late or death~bed
repentance, is absolutely excluded by the nature and design of religion and
by the strain of the plainest decisions of the Holy Seriptures, particularly
of the New 'I’estamsnt".z4 The greater part of the BEasay is devoted to
proving this from Reason?s and from Holy Scripture.s6 The second of these
proofs is by far the more exbensive and includes a most interesting discussion
of the repentance of the thief on the cross, Wishart ingeniously argues
that there is no evidence that the thief was a habitual sinner nor that this
was his first repentance. He suggests that this was the thief's first
opportunity of acknowledging Jesus as the true Messish and attributes great
spiritual perception to him in that he recognised Christ on the Cross,
whereas the Disciples all fled and forsook their Master, The case of the
Dying Thief therefore canmnot be cited in support of the efficacy of death-bed

a7

repentances, Wishart concludes the essay with earnest exhortations %o

those /

32, Wishart : BEssay p.97.
S31hid pels
54Tpia po7.

35Tbid ppell-19,.

S6Tbid pp.19-95,.
37Tvid pp.79-91.
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those who have already repented te persevere in good works and to the
heedless to turn to the way of the Loxd without delay,

For Wishart Christian piety is essentially a matter of living in
accordance with the commands of Christ; he has little or nothing to say
about prayer and meditation. For Leechmen and Wallace prayer is largzely a
help towards Living a better Christian life. All three are suspicious of
extraordinary manifestations of piebty, particularly if there is no
discernible improvement in the performance of everyday duties.

Nevertheless there is little reason to suppose that these three
Moderates neglected t0 set an example of pieby in the more restricted sense.
In a series of notes drawn up for his own guidance Wallace gives this advice:

Do not be cool in your Devotlon or appear to undermine it, to
please the Polite, for the most polite who have the most
extensive views will despise you in their hearts and think you
a fool and ignorant of men; and the vulgar will look upon you
as a rogue”.sa
How successfully Wallace followed this advice may be judged by this
description of his pulpit devobtions by Ramsay: "His prayers breathed a
geraphic spirit without any tincture of wehkness or fanaticism, ﬁis
animation being the effect of the warmth and goodness of his heart and of

the richness of his matter".sg

4

B8msome thoughts ... on Whitfield ... ebc.” Laing IT 6207,

39

Ramsay : Scotland and Scobsmen I p.240f Ramsay also records this incident:
"At the election of peers in 17654, Dr, Wallace said prayers as one of the
King's chaplains. After he was done, the late Earl of Huntingdon, who had
accompanied Lord Stormont to Scotlend, said to a nobleman 'The liturgy of
the Churdr of Scotland seems to0 be very beautifult'®, Ibid p.240 n.
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XI,
MODERATE VIEIS OF BIE MINISTRY,

James Oswald condemns views of minisﬁry current in 1767. Contrasts
them with Hamilbton's views, The views of Hamilton's students:
Cuming and Wallace on clerical conduct., Wallace replies to Hume's
views of the ministry. Wallace on vocation to the ministry and on
the minister as scholar. ILeechman's Synod Sermon: +the minister's
conduct, equipment, devotions and doctrine., IDsbimates of Leechman

and Wallace as ministers,



~193~

MODERATE VIEWS OF THE MINISTRY,

It would seem that not all Moderates held similar views of the ministry
for in 1767 James Oswald wrote:

"I was truly ashamed to hear speakers in our General Assembly,
from whom better things might be expected, confine the regard
which lay-gentlemen may be supposed to have for their ministers
to their being men of conversation and possessed of other
superficial accomplishments which fit them for what is called
good company".l

Oswald was perhaps afraid that Mexim V of the Eeclesiestical Characteristics
wag proving only too accurate a description of his younger brethren:

"A minister must endeavour to acquire as great a degree of
politeness, in his carrisge and behaviour, and to cateh as
much of the air and mamner of a fine gentleman, as possibly
he c.zm",2

He is therefore at pains to show that this was not what he and his own
contemporaries had been taught by their master, Professor Hamilton.
According to Oswald, Hamilton had no time for "flimsy superficial gentlemen™
and favoured only "such as had drawn thelr knov.zledge from the sources of
ancient learning and the Scriptures in the original languasges and who by a
gravity and decorum of behaviour did commend the religion they taught".3

It /

loswald : Letters concerning the Present State of the Church of Seotland,p.27.
ZWitherspoon : Works Vol VI, p.177,

S0swald : opecit. p.23 of. Chapter III.
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It would be a mistake, however, to imagine that Professor Hamilton's
students were socially unacceptable. Of Robert Wallace it was said thet it
was matter of regret that such a genteel young man should be a Presbyterian
miniater4 and Ramsay remarks that the circumstance of Cuming and the Wisharts
being gentlemsn by birth "did not make them worse ministers or spoil their
mamers and prirm:i.p:i.efzc“'.?5

In considering the sermons delivered by Cuming and Wallace before the
Synod of Dumfries when they were comparatively young men, we noted that in
the "application" each of them had something to say about the conduet of

6 Cuming said that in interest as well as conscience ministers

ministers.
were obliged to abstain from the grosser sins but that this should not be
regaxrded as permission to indulge in evil-speaking, unjust reproaches, or
implacable malice.? Wallace also had something t0 say about this:
"Let us not call on others to live as Pilgrims and Stiangers
on earth, to raise their thoughts above the world; whilst
at the same time we appear perfectly devoted to the Interests
of the present Life and pursue them with ell the Cunning and
Worldly Wisdom of our carnal Naighbours".a

Wallace /

4Ramsay : op.cite II D552, To this remark it was replied by one of those

present: "That pubs me in mind of what I heard a wife say t'other day bo

her neighbour, on her regretting that a handsome lad should be made a town-
officer - '"Have a little patience; ere seven years he will be as ill-looking
as the worst favoured of themt*."

SIbia I p.2sof.

6er, Chapter IV,
7Cuming : Synod Sermon p.44.

aWallace s Synod Sermon p.38.
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Wellace was alsc concerned with the attitude of ministers towards those
who were unwilling to accepi revealed religion. He was anxious that they
should not condemn sober and free engquiry into the grounds of Religion and
should neet objections not with references to authority but with reasoned
defences of the Faithg. To these themes Wallace returns some twenty years
later in his "Letter from a moderate free thinker to David Hume Esquire
concerning the profession of the Olergy.. ."10.

Wallace had supported Hume's candidature for the Chair of Ethics and
Pneumatical Philosophy at Edinburgh University in 1'?4-511 but he took great
exception to Hume's comments on the character of clergymen in "Essays Moral
and Political" published in 1748. After some ‘time had passed without any
reply being made to Hume, Wallace declded himself to defend the clergy in
the guise of a “"moderate freethinker",

Hume had asserted that by its very nature the profession of the clergy
was dangerous to their virtue and tended to inflame nearly all vices except
the grosser acts of intemperance. The greater part of the clergy were and
must be hypoeritical, cumning, disingenuous, proud, ambitious, disposed %o
over-rate their own devotion, furious when contradicted, and promoters of
superstition, ignorance and i‘raud.lz This is a formidable catalogue butb
Wallace admits that the accusation, at certain times and in certain
circumstances, would have been not unfounded: "There have been times when

the /

91bid pp.33T, 1% .

10Laing MSS IT 97%.
er, _Chapter VI,

mDavid Hume : Essays Moral and Political (3rd edition) London 1748
110136 pp.z’;o-—z.



-196~

the Clergy in Generall have been dangerous to the inbterests of Religion,

Learning, virtue, society and mankind" but it is absurd to assert they have

13

always been and must be so,

In reply to Hume's contention that the clergy must be hypoerites,

Wallace has some interesting things to say about vocation to the ministry:

"In enbering into Orders it is not necessary o have more
spirituall or morall intenftions than other virtuous men who
believe the common Principles of Religion. All meankind
ought & €ll Virtuous men with the ordinavy tineture of
Religion will, have a higher regard to what is moral or
gpiritual than to the dignity or profits of their employments:
for if they are intitled to the character of pious and
virtuous men even in the lowest sense they must choose honest
and lawfull employments in which they may be usefull to the
world as good men & as good Citizens & in which they may act
their part worthily in society. This must be their cheif
view in entering upon any employment whetsoever after which
& in subordination to it they may lawfully have an inferiour
view to support themselves in life with Deceney & even with
Dignity. Now what higher aims can be required or expected
in the Clergy? In entering into their Profession thersfore
they are in no greater dangexr of being hypoerites than the

bulk of other wise & good men“.”"

Just as there i1s no need for ministers to be hypocritical in entering the

ranks /

lgﬁ!lallace :+ Letter to Hume p,5.

L41pia p.6.
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ranks of the clergy so there is no need for them to become hypocrites
later. There is no reason why they should not "be chearfull, laugh
heartily, go sometimes to taverns, Drink a chearfull glass, tell a merry
tale like the rest of the world". When praying or preaching, ministers
ought of course to be serious but there is no reason for them to feign the
appearance of greater seriousness than they :E‘sel.15

Wallace repudiates the suggestion that the clergy are ambitious of
enslaving menkind by promoting ignorance, superstition and pious frauds.
This was true of s former time and is still true of the Church of Rome.
But it is very far from true of the Protestant clergy who "take & great
deal of trouble to promote knowledge and an impartiall examination of all
Doctrines & opinions even the most sacred and to banish implicit faith and
pious frauds®, TFar from enslaving men's minds the clergy have elmost had
to force the Yexamining spirit" upon the people and have had continually
to inculcate the necessibty for enguiry by spokeﬁ and printed woxrd. Indeed
many of the laity have thought that "the Clergy have gone too far in
cherishing an Inguisitive humour, that they have raised unnecessary doubts
about things of Importance and rather Disturbed the world than done any
greatb service".ls

It was a matter of considerable pride to Wallace that the English
clergy had played an importent part in the study of natural philosophy in

the late sevenbeenth centurygv and he himself followed their example.

Along /

13Thid pp.7=9.
16Tpid ppel3-15.
171bid pel3.
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Along with Colin Maclaurin, Professor of Mathematics at Edinburgh, and
several other professors and physicians, he was one of the founders of the
Philosophical Society which later became the Royal Society of Edinburgh.l8
Wallace's particular interest was mathematics and the evidence of his
private papers suggests thabt he considered his "Dissertation on the Numbers
of Mankind in Ancient and Modern Times"lg to be his own most important
work.ao Wallace considered that the ancient world was much more populous
than the modern and this led him into a long and friendly controversial
correspondence with Hume who maintained the opposite view;al Far from
regarding this kind of activity as improper for a minister, it seems that
Wallace actually entered the ministry because he considered it to be a
profession "suited to his speculative diépoaition“.zz

Wallace's Letter to Hume was never published?znd so we must agaln turn
t0 Leechman for an extended account of moderete ideals of the ministry.
When in 1741 he was appointed to preach before the Synod of Glasgow and Ayr
he chose for his subject, "The Temper, Character and Duty of a Minister of
the Gospel', and I Timothy 416 for his text. Imn his Introduction?4 he

suggests /

18300t Magazine Vol.33 p.B4l,.
19painburgh 1753,

20g,g, Almost all the papers in the box Iaing IT 96 relate to the
Dissertation,

2;A full account of this is given in B.Cs Mossner : The Forgotten Hume,
New York 1943, pp.lll-117,.

B25cots Magazine Vol.33 pe34l.

23allncets comment written in 1764: "I can read the pamphlet easily
enough, It is a good pamphlet & in a manner is quite finished.... I
do not think it needfull to publish it".
In a sermon %Feached before the Synod of Lothian and Tweeddale on
I Timothy 41 » 19 Wallace sgeaks of the place of study in a minister's
life (1745) Laing MSS II 97°.

247 sochman : Sermons 1789 Vol.I p.104.
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suggests that part of the blame for "the unsuccessfulness of the Gospel
and the low state of religion"™ may justly be laid on the ministers of the
Gospel and that they have every reason to obey the Apostle's injunction,
"Take heed unto thyself and unto thy doctrine®,

Like Cuming and Wallace, Leechman emphasizes the necessity of
ministers being exemplary in their conduct but goes on to say that they
must also take heed to what is said or done in their presence., They must
never, by false modesty or vicious complaisance seem ‘to approve what is
base or unworthy even in the company of their undoubbted :suztperzi.ors.25
Clearly Leechman has no time for "moderate, modern well-bred ministers" in
whose presence "the jovial part of mankind .... stand in no manner of awe,
and will even swear with all imaginable liberty".as

He lays considerable stress on the minister's intellectual equipment:

"Let us study to acquire those improvements of understanding,
which are in a peculiar manunexr proper to our sacred office,
and highly necessary to answer the ends of it. Here it must
be our first and chief care to clear our minds from those
mistakes and prejudices which darken them, and hinder us
from perceiving the full worth and excellence of divine
things, and from judging justly of the comparative value and
importance of the doetrines of religion, This unbiassed

state of mind is of great importance; it is this that fits

us /

257pid p.105°.

%Witherspoon : Beclesiastical Characteristics : Works Vol VI p.l77.
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"us for searching into the Scriptures with fairness and
impartiality, that we may thence draw the great doetrines
of faith pure and enbtire, without loading Christianity with
what does not belong to it, or giving up any essential or
important part of it: it is this too, which preserves us
from an over-fondness for new opinions on the one hand, and
from an over-great reverence for long-established ones on
the other“.27

Highly though he values scholarship in a minister, Leechman places
even greater value upon a minister's feeling genuine good-will towards his
flock and attending assiduously to their needs:

"Is the arranging of words, the measuring of periods, the
beautifying of language, or even storing our own minds with
the divinest senbiments, an employment of equal dignity and
importance in itself, or equally pleasant on reflection,
with that of composing differences; extinguishing
animosities; searching out modest indigent merit, and
relieving it; comforting a melancholy heart; giving
counsel to a perplexed mind; suspending pain by our

sympathy and presence....?“BS
A ministbter should not grudge the bime taken up by such "kind offices"
even if his studies are seriously interrupted.zg

In /

R7L0echman : Sermons Vol.I p.109%.
EBIbid Pel3l.

2
“Tvid p.130,
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In view of Leechman's great personal reputation for piety it is
surprising that there is little emphasis laid in this sermon on the place
of prayer in a ministerts life, It is nobt omitted bubt it is mentioned
only in passing as a means to an end rather than as an end in itself:

"Let us endeavour then, by the proper help of retirement, meditation and
prayer, to attain clsarer views of the Deity and of diviune things..."so

It has been asserted that "moderate preachers avoided all reference
t0 the great doctrines of the Church and to the Reformation doctrines of
sin end grace and the Plan of Salvationﬂﬁl and so it is of interest to
note that Leechman impresses on his hearers the necessity of declaring
"the whole scheme of Christiani‘by".32 Theory and pracbtice are of course
sometimes quite different but it would certainly be an exaggeration to say
that the Wisharts, Wallace, Cuming and Leechman avoided all reference to
the great doetrines of the Church and, in the words of the same historian,
"eonfined themselves to inculeating the moral virtues with illustrations
drawn from some secular literature even more than from Scrip’sure".ss
Leechman does undoubtedly stress the moral teachings of Christianity amd
advises his hearers to furnish themselves with a large collection of
striking examples of the several virtues from sacred and "common" history
but he and the obthers make very extensive use of quotations from Seripture
and at least show in their preaching an awareness of the doctrines of sin

and grace, Bub, distrusting mere theory as they do, the emphasis of

their /

301bid p.123 cf. Chapter X.

513}H.S. Burleigh : "A Church History of Scotland" London 1960 p.303f.
3R eechman ; Sermons I Peld7.

5%Burleigh : op.cit. p.304.

T eechmen : Sermons I p.113.
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their preaching 1s certainly on the practical implications of the Christian
faith., We shall see in our next chapbter that they were also deeply aware
of the need to defend the usefulness and relevance of Christianity in an
age of scepticism,

It is not easy to assess how far Leechmen and the others put their
ideals of ministry inbo practice. But Leechman's biographer says that |
during the proeess of heresy against him "it was dangerous for any person
to open his lips against him within the limits of his old parish" and
speaks eloquently of the concern showed by leechman for those under his
care.>> It may also be significent that in Wallace's notebook of "Kirks
just now vacant where the Crown is patron" there appears this note:

"Pegie Ferier a diseesed sickly girl & wvery poor
Margeret Dobie in foster's w_v:mil".:36
Surely it is not altogether fanciful to presume from this that among all his
acbivities as an ecclesiastical statesmsn Wallace retained a genuine pastoral
concern for the needy members of his flock. Nevertheless Wellace would
probably have valued most the tribute paid to him by Henry Mackenzie:
"Dr., Wallace, with the most perfect correctness of clerical
character, was a man of the world in that better sense of
the term, which implies a knowledge of whatevexr human science

or learning has done to enlighten mank:ind".s'?

55‘3..‘ Wodrow : Life of Leechman p.l5.

4
B81gine MSS II 620°° .

z'I?.Hezc1:r:y Mackenzie ; Life of Home, Edinburgh 1822, p.l7.
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XIT,

s s s .

THE MODERATES AS CHRISTIAN APOLOGISTS,

The Moderates and the Scociety in Scotland for Propagabting Christian
Knowledge. Professor Hamilton's sermon recalled. George Wishart's
reply to Tindal., Patrick Cuming's account of the benefits of
Christianity. Robert Wallace's reply to Mandeville, Wallace's
views on Brainerd's methods., His advice to Freethinkers.,

Appraisal of Moderate apologetics.
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THE MODERATES AS CHRISTIAN APCLOGISTS.

"Its a strange whim to think of going & preaching among
the Indians yet if any man is so disposed he may sometimes
do service".

This comment by Robert Wallace may be regarded as typical of the
attitude of his generation of lModerates towards what is now termed Foreign
Missions. While by no means warm supporters, they were not hostile to the
attempts to evangelise the American Indians made by the Sociebty in Scotland
for Propagating Christian Knpwledge.g On several occasions they accepted
invitations to deliver the Society's Anniversary Sermon and 0 commend the
Soclety's work but it is clear thal their inbterest was mainly in the
Society's efforts to set up schools in the Highlands of Scotland, It is
significant too that the sermons delivered by them are often apologies for
the Christian Faith directed towards their fellcw~counbrymeﬁ. The
Moderates were more concerned about infidelity in Scotland than paganisnm
in North America.

Thus when Professor Hamilton was invited to deliver the Anniversary
Bermon of the Society in 1732, he decided to "offer something with Relation

to /

l"Soma thoughte on the conversion of the Indians On Whitfield and 1rregular
methods of converting and reforming the world¥., Laing MSS IT 62053

&This Society was incorporated by Royal Letters Patent in 1709 with the
objects of "further promoting Christian Knowledge and increase of piety and
virbue within Scotland especially in the Highlands Islands and remote
corners thereof ... and for propagating the same in Popish and Infidel
parts of the World" - State of the Society in Scotland for Propagating
Christian Knowledge in 1748 p.29.
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to the Truth of the Gospel amd the rather because of the Infidelity that
appears in our Day to the great Scandal of ‘the Age".5 We have already seen
how he urged upon his hearers a rational faith which should be "proof
against the impious Cavils of the Infidels of the Age".4

A notable example of what Hamilton had in mind had appeared two years
earlier with the publication of Matthew Tindal's "“Christianity as 0ld as
the Creation or The Gospel as a Republication of Nature™, This provoked
over a hundred replies including, as we have seen, one by Robert Wallace.5
It is indicative of the importance attached to Tindal's work that when in
1742 George Wishart delivered the Amniversary Sermon on behalf of the
SeSP.CeK, he congidered that a public refubation was sbtill necessary.
Wishart's reply to Tindal is not nearly so able as Wallace's and is more
limited in scope. He confines himself to answering the assertion that
Christianity has caused more harm than good., Like Wallace he is very
doubtful if wvalid comparisons between Christian and pagan countries can be
made:

"It is far from appearing with any reasonable Evidence that
the Mischiefs committed under the Christian name have been
greater than any which have otherwise appeared in the World.
The contrary may be asserted with at least as great

Probability".6

Buphe Truth and Excellency of the Christian Religion" Zdinburgh 1732 p.7.
4Tpid p.86 of. Chapber III,
Spreface to Synod Sermon, London 1731, cf. Chapter IV.

6@, Wishart: "The Case of Offences against Christianity considered™.
Edinburgh 1742, p.467.

cf., Wallace : Preface PRexxiii-xxv,
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On the other hand Wishart is quite convinced of the harmful effects of
infidelity to Christianity:
"As Infidelity bhath made considerable Progress of late
Years go 1t is btoo evident that Viece of all Sorts hath
spread at the same btime and is become more generally and
openly practised“.v
Wishart points to the remarkable changes for good at Corinth under the
iafluence of Christianity in the first century, and suggests that the
benefits conferred by it are to be seen in the present cenbtury:
"I hope I may indulge the Pleasure of saying with Truth
that to this Day, even in those Times of great Degeneracy,
some are reclaimed from their vicious Courses by the preaching
of the Gospel, not merely changed from a Course of Debauchery,
to Enthusiasm and Superstition bubt converted to Substantial
Piety and Goodness, which they show in the uniform Course of
a regular virtuous and useful Life".8
A much more eloquent defence of Christianity as the great benefactor
of mankind is made by Patrick Cuming in the sermon which he preached before
the S.5.P.C.K. in 1760:
"Is Christianity an enemy to learning? Where have the
sciences flourished so much as in Christian countries, or
been so much improved as by learned Christians. The reading
of the Seriptures and the reformation of religlon enlarged
the minds of men and encouraged a Spirit of free enquiry.

