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" NEW TESTAMENT PREACHING
AND

"TWENTIETH‘CENTURY‘COMMUNICATIOﬁ

A Brief Summary " Merle Bland Dudley

Christian preaching in the First Century centered in the
proclamation of the saving act of God in Jesus Christ, called
the kerygma. This message is at the heart of the framework of
the New Testament.

This study has sought to indicate the reliability of the
records which have come from that primitive period to the
present age. It has sought to define and describe the content
and influence of the kerygmatic themes. It has identified, and
whole of the New Testament. In this process it has looked at
some of the methods of Biblical interpretation which have
influenced New Testament studies. It has suggested that for

In the second part of the study, attention has turned to
Christian preaching and the general field of communication in
the Twentieth Century. The decline of preaching has been noted
and the trends which have developed in learning and communication
have been reviewed. Communication has been studied as a process
by which the transmission of ideas and information takes place.

Some of the more influential writers in the field have been




identified with their contributions indicated. Some of the
critics of various methodolOgies‘have been studied. Out of
this has come a general indication of the strengths and
weaknesses of the various thédries of communication, with
particular emphasis on how they affect the preaching of the
present time.

In the'closing sections of the study attempts have been
made to bring together the two areas studied. This has resulted
in suggestions that it is possible to be loyal to the content
day techniques of communication together with an awareness of
the role of language in this process.

It is the conclusion of this study that the First Century
say to the world today. It suggests that modern techniques of
communication can be used to impart this message. It sees the
task of preaching in the Twentieth Century as a difficult, but
not impossible one. It urges a commitment to this task as one

of utmost importance.
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PREFACE

Some would say that preaching has fallen on ‘evil days'.
Others would reason that preaching has never existed when it
did not face difficulties and problems. Still others would
say that there may have been a time when preaching had a special
and important place in the life of mankind; but they would be
quick to indicate that the time is not now. Still others would
loock upon preaching as a relic from an ancient time which may
have antiquarian interest, but no place in the life of the
Twentieth Century experience of man.

This study has arisen out of the conviction that preaching,
when properly understood, and carefully done is still perhaps
the most important thing the Church has to do in the life of the
world. It believes that there is much which passes for preaching
which could be greatly improved and modified. Yet it is con-
vinced that the urgency of the task first described by Mark when
he said, "Jesus came into Galilee, preaching the gospel of God."
(Mark 1:14), still rests upon those who follow Him to continue
the work of 'preaching the gospel of God' to the world of today.

What the preacher has to say, how he says it, and what it

means to men, is the focus of this study. Having begun the

study with the conviction that preaching was of primary importance;

the study is now concluded with that conviction sharpened and

confirmed.
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Chapter I.

THE RELTABILITY OF THE ACTS

OF THE APOSTLES

The book of the "Acts of the Apostles" is a unique document.
It stands in the New Testament between the Four Gospels, with
their story of the life, ministry, teachings, death and resur-
rection of Jesus Christ; and the Epistles addressed to the Churches
and individuals who are committed, in faith, to that same Jesus
Christ. As the book of Revelation is seen to be a document with-
out parallel, so the book of Acts stands, also, without parallel.
It is a bridge between the Gospels and the Letters. It picks up
some of the threads of the story begun in the Gospels and tells
of the founding and expansion of the Church over a period of
several decades.

As a document, it is unique in both its content and scope.
The expressed purpose for which it was written was to pick up
the unfinished story which was begun in the narrative of the

1.
Gospel of Luke.

1. Luke 1:1-43 Acts 1:1-5.




H. J. Cadbury has said:

"The other New Testament books indirectly throw light on
events in that most significant era. The Book of Acts, written
independently of them, forms the background of their under-
standing, and it alone tells the story behind them. Even the
extensive and self-revealing correspondence of Paul would leave
his life and setting afloat for us in a sea of ignorance were
it not for the succinct outline of his career sketched for
us in Acts. The book of Acts is the keystone linking the two
major portions of the New Testament, the 'Gospel' and the 'Apostle'
as the early Christians called them. To change the figure, the
book of Acts is the only bridge we have across the seemingly
impassable gulf that separates Jesus from Paul, Christ from 2.
Christianity, the gospel of Jesus from the gospel about Jesus."

If this is so, it is of little wonder that a major gquestion
to be resolved is that of the reliability of the document, both
as a whole, and in its several parts.

It is worth noting that it is only within a comparatively
recent era (of the last two to three hundred years) that the
question of the reliability and authorship of the New Testament
documents have come into question. In a pre-scientific day,

and a more primitive age, such questions relating to critical

3.
of inspiration have hindered a serious study of them.

The problem which one faces as this investigation is begun

is compounded by the fact that the book of Acts does not stand

2. Cadbury, H. J., THE MAKING OF LUKE-ACTS, Macmillan & Co.,
Ltd., London, 1927, p. 2.

3. This statement makes reference to the period of time
from the close of the Canon toward the end of the Second Century,
until the rise of Literary Criticism at the end of the Seven-
teenth Century. In the period of the Sub-Apostolic Age, the
Marcion Canon included Acts as authentic. So also, the Muratorian
Canon accepted Luke-Acts. See: Fuller, R. H., A CRITICAL INTRO-
DUCTION TO THE NEW TESTAMENT, Gerald Duckworth &€ Co., Ltd., London,
1966, pp. 192-195,




- 3.

alone. It is clearly seen, by both tradition and by usage,
: : ' u.
as a compound book with the Gospel of Luke.

- Both of these books are dedicated to one 'Theophilus'
who is otherwise Unknown.'s' By language, style and outlook
the two books have been seen to reflect a unified source. The
authorship is not stated in either book, but has been, since
early days, attributed to Luke, the physician, and friend of

Paul.

4. The unity of Luke and Acts is generally recognized
today. The similarities of the opening sentences addressed to
Theophilus, the philological similarities, the apologetic and
catholic views evident in both documents, the place of pro-
minence given to women, the Gentile interest, all point to a
common source. The question of the common authorship has
seldom been questioned in this century. W. L. Knox has looked
at the problem in his careful study and provided convincing
discussions of the internal evidence for a common authorship.
See his work: THE ACTS OF THE APOSTLES, The University Press,
Cambridge, 1948, pp. 2 ff. and 100 ff.

5. The question of the meaning of the name, 'Theophilus,’
has been seen in two aspects: (&) the name of a Gentile noble-
man or Roman Official (perhaps one concerned with the legal
matters of Paul's defense before Caesar), or, (b) the name
~given to a group of persons to whom Luke-Acts is addressed.

The basis of this is the translation as 'lover-of-God' from
the compound of 0eds + ¢1 dos.

6. Luke's connection with Paul, and his designation as a
physician are menticned in Col. U4:14; Philemon 2U4; and ITI Tim.
4:11. The relationship between Luke and Paul 1s considered by
practically every commentator on Acts. Helpful discussions may
be found in: Rieu, C. H., THE ACTS OF THE APOSTLES, Penguin Books,
Ltd., Middlesex, 1958, pp. 16-23; Barclay, William, THE FIRST
THREE GOSPELS, S. C. M. Press, Ltd., London, 1966, pp. 246-259.
(A number of very helpful ancilfiary items relating to both Luke
and Paul are found in this section). The most detailed discu-
ssion of Luke's connection with Paul is found in Bruce, F. F.,
THE ACTS OF THE APOSTLES (The Greek Text), Tyndale Press, London,
1965, pp. ix, 1-8. Attention is called also to the discussion
of 'Histories of the Apostles' in Dibelius, Martin, A FRESH
APPROACH TO THE NEW TESTAMENT AND EARLY CHRISTIAN LITERATURE,
Ivor Nicholson & Watson, Ltd., London, 1937, pp. 257-272. This
chapter looks at Acts and also at the lives and teachings of
the Apostles from some of the apocryphal writings.




General Background

The special place occupied by Acts is expressed in these

words:

"The Acts is the sole remaining historical work which
deals with the beginnings of Church history; and this amongst
other causes has made it a favorite mark for modern criticism."7-

Yet the literary history of Acts is such that since the
last quarter of the Second Century, the book has been cited by
other writers, treated as Scripture, and assigned to Luke.B%"

A. C. Headlam has written:

"The unity of authorship of the Acts and St. Luke must be
admitted as axiomatic, and it is quite clear that Tatian, Justin,
and Marcion were acquainted with St. Luke's gospel."®-

The recognition of the book by Marcion clearly carries the
Acts back to the earlier part of the Second Century. The work
of Marcion of Asia Minor shortly before A. D. 150 was an attempt
to create a Canon of Scripture. That he was condemned for the
error in his truncated edition of 'Scripture' is not the point
under consideration. Rather., he recognized Luke as his 'gospel'.
Thus it seems that Luke (and perhaps Acts?) was well enough
known by the mid-point of the Second Century that such recognition
by Marcion was not disputed by the Church.

Headlam has written:

"In Ignatius and Polycarp there are resemblances which,
although slight, are so exact as to make the hypothesis of

literary obligation almost necessary."+"-:

F. F. Bruce gives a number of early references and allusions

7. Hastings, James, ed., DICTIONARY OF THE BIBLE, Volume 1T,
Edinburgh, T. & T. Clark, 1898. See the article on 'Acts' by
A. C., Headlam, pp. 25-34. This quotation is from p. 26.

8., Hastings, James, Ibid, p. 27.

9. Hastings, James, Ibid, p. 27.

10. Hastings, James, Ibid, p. 27.
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to Acts.  The earliest of his items is a line fyrom I Clement ii,
I, which may well have been a saying of Jesus (as used by Paul
in Acts 20:35) but this could have come from an independent
source. If it is; indeed, a reference to Luke, it would put
the date prior to Clement, or in the last decade of the First
Century. e A more helpful listing of quotations is found
in William Barclay's study. ] From these documents it becomes

~clear that Tertullian had identified Luke as the author.
Quotations are found in such early writers as Cyprian, Tatian,
Justin, Clement of Alexandria, Augustine, and Bede, among the
Western Fathers. -

A. C. Headlam has suggested that Irenaeus quotes so
extensively from Acts as to lead to the conclusion that he
had the book before him in the form of the Western Text. .

That the book of Acts was included in the Canon of Scrip-
ture, and universally attributed to the pen of Luke seems
beyond seriocus doubt by the end of the Second Century. The
evident recognition of the Marcion usage, between A. D. 140 and
150, moves the dating back by half a century. (For Marcion to
have used Luke, as he did, means that a significant part of the

Church did, even at an earlier date, recognize the special

value of the book).

11. Bruce, F. F., Op. Cit., pp. 8-9.
12. Barclay, William, Op. Cit., pp. 246-250.

13. See: Hastings, James (ed)., Op. Cit., These tentative
dates for the Early Fathers may be suggested: Irenaeus, A. D.
110, Polycarp, cr. A. D. 111. The probable reference to Acts
in Clement of Rome is cr. A. D. 95. Each of these ascribe
the book to Luke.

14. See: Hastings, James, (ed)., Op. Cit., p. 27.
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It is not the purpose of this paper to deal extensively
with the formation of the Canon of the New Testament. But,
for the sake of this discussion, two brief quotations seem
appropriate:
"Harnack advanced the thesis that Marcion was the first
to advocate the conception of new Holy Scriptures, as well as

its twofold division, and the church followed him in both.
And J. Knox went still further and maintained that the church

canon in the place of his one mangled gospel and the collection
of the thirteen Pauline epistles and additional apostolic writ-
ings in the place of his collection of ten Pauline epistles....
But all of these are very questionable." 15.

"But the fact that Marcion had precisely established the
canonical authority of Paul doubtless strengthened the tendency
already existing in the church toward a normative evaluation of
apostolic writings along with the gospel writings and toward
explicit delimitation of these new 'Holy Scriptures.'™ 16.

Thus, whatever other value Marcion had in the early
discussions of the Canon, he did focus on Luke's writings and
so aid the establishment of the date.

There is very little hope of being too specific with the
dating of Acts within the First Century (if indeed, one can go
that far back). Two alternatives have been suggested and each
has its advocates. The early date which is suggested is
immediately after the close of the narrative and just before
the Neronian persecution. This could be from the period of
A. D. 61-64, Those who hold this view suggest that the incom-
plete story of Paul's trial and destiny indicate that Luke

closed the book without knowing what the outcome was, since

15. Kimmel, W. G., INTRODUCTION TO THE NEW TESTAMENT,
S. C. M. Press, Ltd.., London, 1965, p. 3H2.

16. Kimmel, W. G., Ibid, p. 343.
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17.

it had nqtﬂbeen.decided. By way,of.further.strength to the
theory of an early date, it is indicated that Acts does not
mention the martyrdom of James (which probably came about the
year A. D. 62). Alsq,ﬂit is pointed out that the death of Peter
(and Paul), together with the fall of Jerusalem (A. D. 70) are
not mentioned. These advocates of an early date also imply that
a careful reading of the text of Acts suggests that the author
always indicates a consistently favorable relationship with
the Roman authorities. It is held that it is not likely that
this point of view would have prevailed under a time of severe
persecution from the Roman government.

These seem to be strong reasons for an early date. How-
ever, one must recognize the basic difficulty within this attrac-
tive theory which makes it very complex. The beginnings of Acts
would presuppose the completion of Luke as a prior document. While
this is not an impossible difficulty, it does have its own built-
in problems. An analysis of the Synoptic tradition indicates an
almost universal agreement that the Synoptics are built upon

18.
Mark. Thus for Luke to have written his Gospel text at a

17. See: Bruce, F. F., Op. Cit., pp. 10-14. This is a
position taken also by W. Clark and E. M. Blaiklock. (See
the reference in Kimmel, W. G., Op. Cit., p. 132).

. 18. For example: Grant, F. C., THE GOSPELS, Faber & Faber,
Ltd., London, 1957, writes, "It would be going over ground
already well trod to undertake to establish the priority of
Mark. This practically everyone takes for granted at the
present day." p. 20. Or, again, he writes, "The freshness and
directness of Mark's narrative, which the ordinary reader can
recognize for himself; the simpler explanation of Matthew and
Luke's dependence upon Mark as against the more involved one
of Mark's derivation from either Matthew or Luke, or from both;
the often divergent modifications introduced by the later
writers in their adaptation of Mark's material, more easily
explicable upon the hypothesis of Mark's priority than upon
that of a conflation of characteristic, stylistically unified
narrative - all this evidence points unmistakably in the
direction of the priority of the Gospel of Mark.™ p. 4l.




5.
prior’time'to;Acts (With the suggested date of A. D. 61-64),
one must predate to an earlier time the writing of Mark. This
pushes the primary writing of the Synoptics back into the
Forties or Fifties of the First Century. . This is not an
impossible position, but it does not seem to be a likely
alternative. 19

There is yet a further consideration. The references in
Luke to the destruction of Jerusalem seem to be much more
specific than in the other Synoptics. They are, indeed, much
more in line with many of the details of what actually did
happen. 20- This has caused many thoughtful critics to weigh
this evidence together with the other items mentioned and to
conclude that Luke must have written his Gospel shortly after
A. D. 70. Thus, from the viewpoint of a past knowledge of the
events of the siege of Jerusalem, Luke modifies his description
of the prophetic words of Jesus. A Gospel coming this late
would then suggest a date for the Acts in the period of the

21.
late Seventies or perhaps as late as A. D. 80.

19. If one can accept the Proto-Luke hypothesis, which
predicates an early Luke document (minus Q), then the strength
of this very early date for Acts is much more likely. This

writer has dealt with the Proto-Luke topic (see: Appendix A),
and is not at this time prepared to accept this theory.

20. Cf. Luke 21:20 ff., in contrast to Matthew 24:15 and
Mark 13:14. Also, see: Kimmel, W. G., Op. Cit., p. 105.

21. Fuller, R. H., Op. Cit., discusses the dating of Luke
and suggests, "Luke was written when the imperial authorities
were beginning to distinguish between Jews and Christians and
to refuse to the latter the tolerance they had traditionally
shown to the former." p. 119. See also: Scott, E. F., THE
LITERATURE OF THE NEW TESTAMENT, Columbia University Press,
New York, 1951, pp. 18-52.
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Frqm'a.purely,subjective point of view, there are several
considerations which would seem to merit attention. These
include such things as the very primitive Christology found
in the early chapters of Acts (particularly in the sermons of
Peter); the absence of detailed descriptions of ecclesiastical
polity; a primitive and Jewish oriented eschatology; overtones
of Aramaic sources behind the existing materials; and a recog-
nition of the Synagogue as the place where the followers of
Jesus met (at least as recorded in the first part of the book).zz.
Finally, there is no obvious reference to the collected works
of Paul. While it is recognized that these are subjective
considerations, they do seem to indicate a date prior to the
close of the First Century. (At least this can be considered
as valid for the sources on which Luke drew, if not for the
final form).

Against these rather traditional considerations for the
dating of Luke-Acts, there came in the Nineteenth Century a
very different approach which reached quite different con-
clusions. This outlook has been called by several names, but
it is usually identified with the work of F. C. Baur, of the
University of Tibingen and hence is known under the general
title of the 'Tiibingen School.' While it will be indicated
that this writer does not consider these conclusions as valid,
it is proper to note that this approach has done much to

invite a fresh evaluation of the traditional materials.

. 22. See: Black, Matthew, AN ARAMAIC APPROACH TO THE
GOSPELS AND ACTS, Clarendon Press, Oxford, 1954.
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By careful literary analysis, this approach began to
isolate and identify a number of interesting items in Luke-
Acts. Of particualr importance is the study done to indicate
what was seen to be an 'idealized' view of the Church as it is
presented in the book of Acts. Attention was drawn to the
seemingly parallel development of the experiences of Peter
and Paul. Each participated in healings, evangelistic preach-
ing, and each seemed to have a measure of growing success. The
balance between the two, so carefully drawn, was seen as the
attempt of an unknown writer of the late Second Century to
reflect back upon the time of the events an idealized pattern
of harmony in the Church. This position assumes that many
years had passed since the original participants had died.

The development of these theories found their fullest expres-
sion in such men as F. C. Baur, Edward Zeller and others of
the so called Tubingen School. 2%

Behind such a radical conclusion was a point of view
which distinguished two parties in the Early Church. It found
a basic conflict between the Jewish Christians (represented by
Peter) and the Gentile Christians (represented by Paul).
According to this position, an unknown Second Century writer
saw in the tensions of the Church the evidence of conflict.

In order to give a 'better' view of the Church, he sought to

balance the stories of Peter and Paul and idealize the story.

23. See: Baur, F. C., PAUL, THE APOSTLE OF JESUS CHRIST,
HIS LIFE AND WORK, HIS EPISTLES AND HIS DOCTRINE, Vol. I, 1876;
Vol. II, 1875, (edited by Edward Zeller) Williams and Norgate,
London, and also Zeller, Edward, THE CONTENT AND ORIGIN OF THE
ACTS OF THE APOSTLES CRITICALLY INVESTIGATED, Vol. I, 18653
Vol. II, 1876, Williams and Norgate, London.
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This was, of course, the Hegelian chain of thesis, antithesis,
and synthesis.

According to this approach, the Jewish element in the
Church was loyal to Peter, and in time came into conflict with
~the Gentile element whose loyalties were to Paul. In the
reporting of this in the composition of Acts, the two groups
are brought together in a synthesis. As a result the book
produced is a document which reported what the Early Church
ought to have been; but was not an accurate account of what it
really was. While this viewpoint, at least in its most radical
forms, has now been generally discarded, not all of the problems
which were raised by such research have been resolved. .

The hypothesis of the Tibingen School was reviewed and
evaluated by a number of scholars. Among the most comprehensive
was a work published in 1902 by F. H. Chase. a

24. It has seemed to some that the process of reasoning
used by the Tibingen School quite clearly is an attempt to
force a particular method of research onto the materials, It
sees two strands of tradition: Petrine and Pauline. It does
not take into account other obvious traditions. For example,
one cannot account for the conversion of Apollos, nor for the
'disciples of John' mentioned in Acts 18:24-19:7 by the influence
of either Peter or Paul. What is more reasonable, is the recog-
nition that there had been evangelistic efforts in Galilee; or
perhaps even in Apollod- home city of Alexandria. It is likely
that the Disciples of John, and perhaps other persons as well,
came to the faith by the presence of these centres of missionary
activity which Luke did not consider germane to his theme and
purpose.

In recent times the late date for Acts has been supported
(for other reasons) by J. C. 0'Neill. For an evaluation of
this position, see: Appendix B.

©25. Chase, F. H., THE CREDIBILITY OF THE BOOK OF THE ACTS
OF THE APOSTLES, Macmillan & Co., Ltd., London, 1902.
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Chase stated his theme simply:

"The main object which I set before myself is to ask,
and to do what I can toward answering, the question - how
far does the Book of Acts bear a consistent witness to its
own veracity?" = 286.

He then proceeds to identify four reasons for his con-
viction that:

"It was written by St. Luke a companion of St. Paul,
and that it gives not an absolutely perfect but a sub-
stantially accurate history of the period which it covers." 27.

The reasons for this position are:

(1). The name of Luke was attached to the Book from very
early times by leaders in the Church.

(2). Colossians and Philemon indicate that Luke was with
Paul in Rome during his first captivity. (He alsc indicates that
if I% Timothy is Pauline, then, Paul had Luke with him then
also).

(3). The 'we sections' of Acts (16:10-17; 20:5-21:18; and
27:1-28:16) are so close in literary and linguistic style to
the rest of Acts and also to the Gospel of Luke as to favor
recognition of one person as author of all these items.

(4). The references to Luke as the 'beloved physician'
have been studied by Dr. Hobart in THE MEDICAL LANGUAGE OF ST.
LUKE. Hobart had made his case strongly and (at least at the
time of Chase's writing) had not been refuted. 28.

A further point is the fact that since Luke and Acts were
thought to have been circulated as two parts of one work it is
to be expected that the opening paragraphs of each would indicate
a relationship. Chase sees that in the preface to Luke refer-
ence is made to research before writing. He indicates that if
Luke was indeed the author, he had numerous opportunities for
the examination of sources. The first 'source' was Paul himself.
Thus Chase writes: |

"I venture to suggest that it is to St. Paul we owe the
conception of the book of Acts." 29,

26. Chase, F. H., Ibid, p. 3.
27. Chase, F. H., Ibid, p. 9.

28. Chase, F. H., Ibid, pp. 10-12 develop these reasons.

29. Chase, F. H., Ibid, p. 20.
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Other sources were to be found in such persons as Philip
(Acts 21:10Q); James (Acts 21:18); Mark, and possibly Peter
(Acts 12:12 ff.). Possibly also, through Mark, Luke could have
talked with Barnabas. In addition, it is not possible to rule
out the supposition that Peter joined Paul in Rome during the
imprisonment. If this is so, Luke could have called upon Peter
to give him additional information. Chase says:

"There is then no part of the history contained in the
Acts with a primary authority for which, i1f we accept the
natural interpretation'of the passages where the first
person plural is used, we have not good grounds for saying
that the writer had opportunltles for personal communications." 30.

Chase adds one further argument (from silence) to his
list of reasons for Luke's authorship. He indicates there is
no reference to any of Paul's letters in Acts. This, for
Chase, is a strong confirmation of an early date.

With four additonal brief comments, Chase concludes the
first section of his argument for Luke's authorship:

(1). Notices of times and places are often perplexingly
indistinct which may reflect the evidence of real history,
rather than a precise, but artificial statement of chronology.

(2)..0n the subject of the Pentecost story, he says: "Thus
the two outward and visible phenomena in the physical world -
the rush of the wind and the apocalypse of the sunlight - marked
that morning hour of the day of Pentecost as the supreme crisis
of the Church's inspiration and of the Church's enlightemnment.
In the compressed narrative of the Acts at this point St. Luke
has blended the language of history and the language of the
allegorical 1nterpretatlon of history."  31.

- (3). Notation is made of the 81mllarities,between Paul's
discussion in I Corinthians and of the phenomenon of speaking
in tongues in Luke's account of it in Acts chapter two.

(4). The description of the Spirit filled church in Acts,
and the description of the Church in the Epistles are recognized
as independent, but complementary. . 32.

- 30. Chase, F. H., Ibid, p. 22.
. 31. Chase, F. H., Ibid, p. 35.

32. Chase, F. H., Ibid, see: pp. 30-4h4 for these themes.
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In the second lecture, Chase deals with the task of
the witnessing Church. He reviews the Church as the new
Israel beginning in Jerusalem with Rome, the TImperial Capital,
as its goal. In the process of this survey he notes the
Catholicity of the Church;33. The early beginnings under Peter
show no carefully worked out plans; rather a succession of
events. Thus Chase writes:

"The Apostles' action is not the expression of an over-
whelming sense of the necessity of spiritual advance. The
issue is brought about simply as the result of a divinely-
ordered evolution of events. Again I venture to say that
the apparent casualness of the history, its fragmentariness,
its retrogressions, are a strong guarantee of the substantial
truth of the record."™ 3.

The conversion of the Ethiopian is attributed to Philip
rather than to Peter. This is to Chase another indication of
historical reporting, rather than invention. 3 0f even
greater significance is the telling of the three versions of
the conversion of Saul of Tarsus. The variations in the three
accounts are signs of a truthful writer who is more concerned
with telling accurately the descriptions of the event than with
creating an artificial account which would be retold with a
rigid form. °e The comments on the close of Peter's ministry
show again Chase's understanding of the movement of thought:

"This history closes the ministry of St. Peter as nar-

rated in the Acts. He appears again in the book in connection
with the imprisonment, and once more at the conclave in Jeru-

33. Chase, F. H., Ibid, p. 51.
34. Chase, F. H., Ibid, p. 61.
35, Chase, F. H., Ibid, pp.66-68.

36. Chase, F. H., Ibid, pp. 68-7k.
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salem. ' But 'the acts of Peter' cease Jjust before the work of
St. Paul begins. Doubtless St. Luke knew more of St. Peter's
ministry; and had he meant a biographical interest to dominate
his book he would surely have told us more.  But his subject
is the expansion of the Church; and St. Peter, in the admi-
ssion, under divine guidance, of typical Gentiles into the
Church, reaches the limits of his characteristic work in the
kingdom of God." 37.

Chase then moves his discussion to Paul; The story moves
quickly through the transition from the mission to the Jews to
the growth of Gentile converts. This forces the meeting of
the Council of Jerusalem. Two gquestions come up for con-
sideration in Chase's analysis:

(1). What is the relationship between Acts and Paul's
statement in Galatians?

(a). Luke, as a Gentile had no difficulty in writing
about a controversy as an outsider. He did not have the
deep inwardness of conflict a Jew would have.

(b). The controversy, by the time Luke wrote, was
over. There was no reason to renew the debate. He
simply reported it.

(¢). If Luke's authorship is granted, it is clear
that he worked in a 'world of difference'! from Paul.

(2). What of the genuineness of the letter of the 'Council!
in Acts 15? If Luke wrote it, he had access to the persons
involved and to their records. What does one find?

(d). The form of the letter is that of a Jewish syna-

~gogue letter using the parallel phrases of the 'brethren. '

(b). Notlce is called to omissions, such as, '"law,'

'circumcision,! 'customs of Moses.' A fictious letter

would probably carry much more an aggressive and p031t1ve

Christian statement.

(¢). Notice the use of restrictive clauses. Jewish
Christians do not lay the 'yoke of the law' on Gentile
Christians; Gentile Christians are bidden diligently
to keep themselves from all participation in idolatrous
worship. 38.

Chase saw these ideas as reasons to conclude that Luke
was reporting the very words of the letter that was sent. This

meant that Paul could move forward in the light of his under-

. 37. Chase, F. H., Ibid, pp. 80-81.

38, Chase, F. H., Ibid, pp. 91-101 contains the materials
from which this summary is drawn.
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standing of the world-wide commission.

The third lecture in the book deals with the witness of
39.
Peter. With regard to Luke's reporting of Peter's speeches,

Chase makes the following suggestions:

(1). Luke edited the materials of the speeches as they
came to him. (The parallel of Luke's editorial process in the
Gospel is mentioned. Luke's speeches of Jesus are compared
with the other Gospel writers). He is faithful to the original
ideas while using his own words to express the truths.

(2). The method of recording the speeches is not indicated.
The possibility of a 'shorthand' method is not eliminated, nor
are written sources. Chase feels the value of Luke's personal
conversations with some of the speakers is to be considered. A
recognition is made of the parallels of writing and speaking
between I Peter and the speeches of Peter in Acts.

(3). The speeches have a consistent Judaic setting.

(4). The speeches dwell on the historical events of Jesus'
life on earth. Included are such things as 'the predestination
of Messiah,' the humiliation and suffering of Jesus and, the
resurrection and exaltation. U40.

The closing thought in the study of Peter is expressed
in these lines:

"The more carefully we study the Petrine speeches of
the Acts, their language and their thought, the deeper becomes
our conviction that there is a real harmony between them and
the alleged occasions of their utterances; and that, both firom
a literary and from a theological standpoint, they cannot be
the invention of the Gentile author of the book - familiar,
as he certainly was, with the teachings of St. Peter, and
writing when the peculiar circumstances and phases of thought
which they presuppose had long passed away." Uul.

Chapter IV in Chase's work is his longest. In it he

studies Paul's activities and speeches as recorded in Acts.

39. Reference is made in this section to the Speeches in
the book of Acts. This whole topic is considered in Chapter II.
What is presented here is a brief summary of Chase's position.

40, In this section of Chase's work (see pages 141-158),
much of the material presented covers the same area to be picked
up latter by C. H. Dodd in his APOSTOLIC PREACHING AND ITS
DEVELOPMENT, Hodder and Stoughton, London, 1967.

41. Chase, F. H., Op. Cit., p 1589.




17.

Three questions are suggested:

(1). Recognizing the presence of an editor, what is the
relationship between the speeches in Acts of Peter and Paul?

(2). What is the relationship between the Pauline
speeches and letters?

(3). What is the mutual relationship between the Pauline
speecheg?

The preliminary answer Chase gives as he begins this
portion of his study is:

"When we compare the Epistles and the speeches, we
discover not identity of phraseology, but resemblances of
language - a resemblance which often lies beneath the surface
of the words." L2.

The first area of analysis is Paul's witness to Israel.
In his sermons in the Synagogue of Damascus, Paul brings
together two great themes: "Jesus Christ suffered, and Jesus
the Messiah is the Son of God. This is the first time these are
seen joined. Chase notices the use of "The God of this people
Israel chose our Fathers," as an indication of first hand

43.
reporting. In Paul's Synagogue preaching he cites 01d
Testament passages. He adapts these for his sermonic usage.
This is not done at any other point in his preaching.

The preaching of both Paul and Peter presents three
characteristic points which reflect the center of what is called

today the kerygma:

(1). The Passion and Resurrection are central. Paul is
careful to make clear the distinction between the firsthand
witness of the Apostles to the Resurrection and his own
experience with the Risen Christ.

42, Chase, F. H., Ibid, p. 171.

43. Chase, F. H., Ibid, p. 179.
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(2). Paul's view of the person of Christ is expressed as
the divine sonship. Uuh.

(3). Paul offers Christ as the solution of the problems
of the Jews and the Law. Justification because of Christ is
seen as the key to this thought.

By way of final considerations, he gives three further
points regarding Paul's teaching:

(1). A concerned Jew, hearing Paul preach, would under-
stand the terms and statements he would make.

(2). The careful choice of words in the sermons of Acts
is so unique as to imply Pauline genuineness.

(3). The careful process of bringing together Habakkuk
1:5 and 2:4 with Romans 1:17 and Galatians 3:11 is for Chase
a trace of Pauline thought so delicate and so ™unobtrusive
that it can only point to the conclusion that here we have
a very close report of St. Paul's words.™ U5,

In writing of Paul's witness to the Pagan world, Chase
uses the speech at Lystra, and the Athens speech.

The Lystra sermon is seen to be genuine Pauline material
both in Paul's references to nature, and in his absence of
reference to the redemptive work. His congregation was
different, hence his approach was different. The argument
from silence is seen as an argument for genuineness.

Considerable space is devoted to the Athens speech. It
is seen as a simple response from Paul to those who had heard
him discuss his new faith. The topics considered are:

(1). The heathen world, and its idolatry, were points of
beginning for Paul. He saw idolatry as a depraved action. As
an evangelist he did not deal with the idols, as such, in Athens.
Rather he took the 'unknown god' as his point of beginning.

From this, he announced the new age and the need for a new
faith in the One whom God had raised from the dead.

(2). Paul's doctrine of God included the unity of the race;

the divinely ordained periods of history, man's relationship
to God; and the present hope that the unknown God can be known.

44, Chase, F. H., Ibid, see p. 191 for a listing of references
in which Chase relates the theology of the sermons to passages
in the Epistles.

45, Chase, F. H., Ibid, p. 195
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(3). The divine call to repentance was a sermon which
spoke of response to a person. 46.

Chase makes an intereSting analysis of the fact that at
Lystra, there is little, if any, distinctive Christian content
to the sermon. At Athens, there is little distinctive Christ-
ology. At each place the results were small. Then he moved
on to Corinth, and with much fear and trembling preached Christ
crucified. It is Chase's conviction that this seeming set of
failures accounted for the Corinthian sermons.

The speech to the Elders at Miletus is unique in Acts,
because it is the only one by a Pastor to Church Officers.

Identified in the speech are these items:

(1). The memory of the past is called up. References in
the Epistles seem to parallel these. (Chase does not deal with
the question of Pauline authorship of Ephesians).

(2). Paul's 'Apologia', or defense for his actions follows:
next in the address. He recalls that his motives have been
impugned; his faithfulness as an evangelist and teacher had
been called into question; he has been accused of selfish and
sordid aims. In response Paul declares 'the whole counsel of
God.' He does not overlook the unpleasant parts.

(3). The discussion of the future. Seeing afflictions and
Persecutions coming, Paul goes on to say he must go to Jeru-
salem to bind together the Jewish and Gentile elements of the
Church. No mention is made of the offering in the speech. This
could mean that the Ephesians did not share in it. There is
a reference to never seeing the Ephesians again. Yet, if the
Letter is genuine (dt this point he does recognize the problem
of validity for Ephesians), Paul did revisit them. Chase raises
the question: Would Luke have fabricated this sense of prophecy
regarding the future had early tradition proved wrong, unless
the statement of it was genuine?

(4). Regarding both his own future and that of his con-
verts, Paul speaks of dangers from persecutions from without,
and dangers from false teachers from within.

(5). The conclusions of this speech reflect the recognition
of the oneness of the flock and the need for all to be nurtured.
The activity of the Holy Spirit is recognized. The word Church
as used in this speech is common in the Pauline letters, but is
uncommon elsewhere. The speech concludes with an emphasis on
divine faithfulness. U7.

46. Chase, F. H., Ibid, pp. 204-232.

47. Chase, F. H., Ibid, pp. 234-296.
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Chase brings his review to a close with a detailed analysis
and the conclusion which indicates that nothing has been dis-
covered which would be un-natural for Paul. On the positive
side, evidence of genuine Pauline phrases can be seen on every
hand. Luke paints Paul in his failures at Lystra and Athens
as well as in his successes. It is his considered opinion that
four major speeches like these which reflect so much from the
Epistles would not be likely to have been fabricated out of a
writer's imagination. This is too much to expect. By their
variety of content, yet uniformity of Pauline concepts they
argue for genuineness. Chase concludes his study with these
simple statements:

"Thus the 'traditional' view of the Book, which we know
to have been that of the Christian society since the time of
Irenaeus, stands the test of careful and thorough investigation,
and may claim to be accounted the ‘critical' view.

"Tt is not of course maintained that the Book presents
a full and faultless account of the period which it covers.
The scientific critic, who on good grounds 1is assured of .the
general credibility of the Book, is ready and anxious to con-.s-
sider dispassionately the degree of accuracy which can be
rightly ascribed to the record of any particular event." U8.

"If, then, the Book of the Acts suggests problems, his-
torical, psychclogical, and religious, towards which we must
be content to stand in the attitude of suspended judgment, we
may, I believe, approach the further consideration of these
questions, and wait for further evidence and for fuller light,
assured that there speaks toc us in that Book an honest and
well-informed Christian man, the companion and friend of St.
Paul - St. Luke, 'the beloved physician.'™ .9,

Much ‘helpful research and investigation has passed since
Chase's time. Yet the basic factors upon which he drew his
conclusions do not seem to have failed. This is to recognize

the hand of Luke in the editing of the speeches, in the selection

of materials both for admission into and for exclusion from the

48, Chase, F. H., Ibid, p. 296.

49. Chase, F. H., Ibid, pp. 301-302.
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account. But, at every hand, it is to see a genuine First
Century document giving a dependable recollection of the events
presented.

The conclusion of Chase's study brings the consideration
of the dating of the book of Acts. Consideration has been given
already to the problem of a quite early dating of the Synoptic
materials and of Acts. Because of the rather serious difficulties
of a very early dating of the Synoptics, it is here suggested
that a date of 80 A. D. to 90 A. D. would be the most reasonable.
Attention is now turned to these considerations.

Since this writer feels that the Proto-Luke theory, while
helpful and offering some interesting solutions, is not adequate,
an early dating of Luke's preliminary materials is rejected. >0
Instead, it is recognized that Mark was the primary Gospel.
Tradition connects Mark to Peter. This would make the work
of Mark, in fact, the writing down of the information given to
him by Peter. The oldest tradition of this is from Papias,
as handed down by Eusebius:

"Mark was the interpreter of Peter and wrote down
accurately, though not in order, that which he remembered of
what was said or done by the Lord. He had, of course, neither
heard the Lord nor did he follow him, but later, as I said,
Peter. The latter adapted his teaching to the needs of the
moment, but not as if he wanted to make a compilation of the
Lord's sayings, so that Mark made no mistake when he wrote

down some things as he remembered them. He intended only one
thing, to omit or falsify nothing which he had heard."™ 651.

50. Reference has been made to this problem. Attention
is called to Appendix A which seeks to review the value of
the Proto-Luke theory.

51. Esuebius, ECCLESIASTICAL HISTORY, III, 39, 15 f. This
quotation is taken from Kimmel, W. G., Op. Cit., p. 43. It can
also be found (in a slightly longer version) in THE HISTORY OF
THE CHURCH FROM CHRIST TO CONSTANTINE, Penguin Books, Ltd.,
Harmondsworth, 1965, p. 152.
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Both Kimmel and Fuller raise serious questions regarding
the reliability of this Papias tradition. However, this
position is not held by all contemporary writers. R. H.
Lightfood says regarding Mark:

"As regards the place and date of its production, there
is much to be said for the view that it may have first seen
the light at Rome towards the end of the life of Nero, who
was emperor from A. D. 54 to 68. TFor the present at any
rate let us assume, as a working hypothesis, that the place
of writing was Rome, and the time between A. D. 65 and 70." 53.

C. E. B. Cranfield, in his commentary on Mark, makes
a specific reference to the Papias story. He would recognize
Papias' first sentence as the important one. But, in addition
to the recognition of this tradition he adds the following:
reference to Peter's memoirs in Justin Martyr, additional data
on Mark in the 'Anti-Marcionite Prologue' (cr. 160-180), the
agreement of Irenaeus with the 'Anti-Marcionite Prologue' in
dating Mark after Peter's death. Also, the Muratorian Canon
is cited for its probable reference to Mark. Cranfield then
summarizes these various traditions by saying:

"The testimony of early tradition to Mark's authorship
and to the gospel's connection with Peter is thus clear and
constant from the beginning of the second century onwards. The
support for dating the composition of the gospel after Peter's
death is early and reliable. That the place of writing was
Rome is probably implied.™" 5u.

The question of the Papias tradition is discussed at

length in THE FIRST THREE GOSPELS. After a careful analysis

of the usage, this affirmation is given:

52. See: Kimmel, W. 6., Op. Cit., pp. u3-iu4; Fuller,
R. H., Op. Cit., pp. 10u4-106.

53. Lightfoot, R. H., THE GOSPEL MESSAGE OF ST. MARK,
Oxford University Press, London, 1962, p. 1

54, Cranfield, C. E. B., THE GOSPEL ACCORDING TO SAINT
MARK, The University Press, Cambridge, 1966, p. 5. See his
brief reference to the background of this question on pp. 3-5.
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"There is in our opinion no good reason for rejecting
the tradition of the connection of Mark's gospel with Peter.
It was a tradition which was widespread in the ancient Church;
Papias got it on good authority; and, as we shall go on to
see, it fits the character of the gospel itself. Since this
is so, the importance of Mark's gospel is immense, for as
Rawlinson writes, we have in it, 'a record in writing of that
fundamental apostolic tradition upon which from the first the
spoken message of "the Gospel" was based.'™ 55.

The generally accepted date of 65 to 68 or even 70 seems
to be the best choice for the dating of Mark. Luke writes in
his introduction that he has studied other writings. This
would imply the existence of earlier documents (presumably
including Mark). But, Luke writes from a date which looks
back on the fall of Jerusalem in A. D. 70. How far beyond
that date one must go, is not altogether clear. The most

56.
likely time would be in the period from 70 to 90. This
would make for provision for Luke to have written some time after
Mark. It would also permit time for reflection, sifting, and
editing of the various materials at his disposal. At the same
time it does not carry the work so far away from the events
reported that they were idealized into a fiction, nor made void
of substance. Hence it is the conclusion of this study that
both Luke and the Acts are indeed the work of Luke and that the
record presented is a valid reflection taken by a selective
process and is therefore reliable when used for the purposes

which the author had in mind when he composed it.

This brings the consideration now to Luke's purpose. What

55. Barclay, William, Op. Cit., p. 171. Tor his full
discussion of the Papias tradition, see pp. 161-171.

56. If the question of Luke's dependency on Josephus is
taken seriously, at least Acts would have to be dated after
A. D. 93 when Josephus wrote. The question of Luke's depen-
dency on Josephus is rejected. See Appendix C, "The Literary
Relationship Between Josephus and Luke."
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was his intention? He indicates in the introduction to the
Acts that the story of the life and work of Jesus had been
given to Theophilus in an earlier writing, and that the present
book is a continuation of the same basic theme. It is the
record of the activities of the Holy Spirit in the lives of
men who were in the Apostolic Tradition as they carried out

57.
their tasks.

Luke, as the author of Acts, was writing as a selective
historian. But if one is quite honest about the matter, every
. historian writes from a selective process. There is no way
in which a writer can enumerate all things which are connected
with any specific event. A continual process of &ifting and
selecting, of choosing and discarding, of evaluating and
deciding is at the heart of all historical writings. Hence,
it is not surprising to find Luke telling some, but not all,
of what happened at any given period of time.

Henderson has an interesting statement which bears upon
this point in his study of Rudolf Bultmann. He says:

"The aim for which the gospels were written was not
to provide historical sources of the life of Jesus. Hence
to see them merely as historical documents is hardly to do
justice to them. They can rightly be interpreted only when
we recognize that the aim of their writers was that the gospels
should arouse faith in Jesus Christ through proclamation of
his activity as Saviour." 58.

This same concept of the aim of the author of the Acts

is the controlling factor in his presentation. It is his

purpose to state how the effect of the coming of the Holy Spirit

57. Cf. Acts 1:8 and Luke 24:4L-49,

58. Henderson, Ian, RUDOLF BULTMANN, Cary Kingsgate Press,
Ltd., London, 1965, p. 15.
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upon these ordinary men could make them into such extraordinary
witnesses to Jesus Christ. If there is a controlling theme for
Luke's writings it is this. Into that framework the events were
narrated, the speeches were‘summarized; the personalities of
the Apostles and others were unfolded and the witness of the
Church was defined. A failure to see the purposes which con-
trolled Luke as he wrote is a failure to see how the parts of
his story relate to the final purpose and to the internal
parts; and is a failure to grasp the self-authenticating
witness which the record presents.

In the light of these considerations, the following general
observations may be indicated. It is accepted that the bock
of Acts is the second part of a document by Luke, a First
Century Christian, who was in all probability a companion of
Paul, and a participant in at least some of the events described
in the narrative. It is further concluded that the book of
Acts should properly be dated in the decade between A. D.

80 and 90.

Every writer who seeks to tell a story which is not
altogether his own invention is compelled to use sources.
Such was the case with Luke when he sat down to write his
Gospel. He indicated this in the introduction to his book.
It may be correctly assumed that he exhibited the same kind
of study and research when he produced the Acts. The question
now to be considered is, what were his sources?  Along with this

a second question must be asked, how reliable were they?
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There is no simple answer to these questions. Indeed,
as one reads it becomes evident that with the Acts there are
several strata of materials and several natural divisions
which would indicate a multiplicity of sources. These must
be viewed somewhat independently as far as their sources
are concerned.

For the latter parts of the book, which are identified
as the 'we passages', it seems most reasonable to assign the
source to Luke himself. > Tradition has said that this is
Luke's material which was provided from his own diary or from
his memory. Likewise, if one assumes that Luke was the travel-
ing companion of Paul, it is reasonable to assume also that
Paul could have filled him in on many of the details of the
events in which Luke himself did not participate.

Two other approaches have been suggested by critics who
find the traditional answer too simple. The first is a
moderating position. It is to say that the author of Acts
inserted into the narrative notations from a diary by a com-
panion of Paul (who was someone else, other than Luke). A
third possible solution is the suggestion that the 'we passages'
are the artificial creation of an author who wanted to claim
for himself the work of an eyewitness.

The last solution is the least helpful of all three since
it is not likely that an attempt to create a credible story
would include such strange things as the events surrounding

the earthquake at Philippi. Indeed, if anything, the Philippi

59. The so called 'we passages' are usually identified with
Acts 16:10-17; 20:5-20; 21:1-15; and 27:1-28:16. Some author-
ities also identify a 'we passage' in the so-called Western
Text of Acts 11:28.
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story argues for the first and traditional authorship.

Those who argue that a diary from a companion of Paul
would be the source do not adequately answer the problem
raised by the fact that the picture of Paul is so different
from that which Paul gives of himself in his own self;analysis,
as found in the various epistles. This, too, is not a per-
suasive kind of argument. In the first place, the very
originality of some of the impressions of Paul in the Acts
would indicate an independent evaluation of the man by
another (albeit a sympathetic and friendly other). Further,
if a date as late as A. D. 80-90 is assigned to the composition
of the Acts, it is reasonable to conclude that the writer's
recollections of Paul would have modified with the passing
of twenty or thirty (or more) years since his death and this
would be reflected in a more mature evaluation than might
have been given had the article been composed within Paul's
lifetime.

It is thus concluded, that the 'we passages' rest upon
good historical tradition and represent an interpretative
writing of the events some years after they had transpired.
Their content was most likely drawn from a personal recol-
lection, perhaps strengthened by notes from a travel diary by
Luke and indicated an autobiographical recollection of the
events reported. (It is not out of the question to add to
this that it is possible, in addition to his own notes, Luke
could have used also notations from another person who may
have also been in the same company as Luke on some of Paul's
travels).

In looking for the sources behind the rest of the book,
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one must recognize that Luke had neither the recollections
of Paul, nor his own personal participation to provide the
materials in Chapters 1-8; in 9:23-11:24; and in 12:1-24.
For this data no known or easily identifiable sources exist.
Yet, as was suggested in the review of F. H. Chase's work,
there is to be found sound reasoning for the conjectures
regarding the likelihood of sources of materials.

It seems reasonable to assume that in every centre of
the Christian Church, even from the earliest years, there
must have existed a certain body of oral tradition and
surely some written source materials. Since Luke states in
the prologue to his Gospel that he had carefully gone over
the whole story of the events from the beginnings and had
looked into these things which were handed down, it is
reasonable to expect that he would have reported the best
summary of these materials which he could find.

There is no doubt in this writer's mind that there
existed cycles of tradition in such centres as Jerusalem,
Samaria, Damascus, Antioch and Alexandria, as well as certain
Greek cities and in Rome. These would have had to do both
with events, and with an interpretation of events with an
analysis of the meanings of these events, particularly as they
related to key persons.  For it is only natural that the
further away from the time of the days of Jesus on earth that
the events moved, the more concerned the followers would be
to retain traditions and stories about him, and also about
those who were around him. Hence, it is seen that the inform-
ation in the first parts of the Acts that relate to the

Apostles, and particularly to Peter would have come as reports
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(either oral or Written) from those centres where Peter had
ministered.

The question of Mark's connection with Peter has been
discussed earlier in this chapter. On the basis of what
has been seen, it is not unfair to say that at times it would
appear as if Peter's voice is speaking while the pen is in
the hand of Mark. Mark's presence in the Acts at several
strategic points gives encouragement to the theory that Luke
turned to him for information not otherwise freely available.

In addition to Mark's information, it is considered by
some as possible that Luke could have learned much of the
information contained in the first half of the Acts from
Peter himself. o0 Paul may have provided the accounts of the
three versions of his conversion (in chapters 9, 22, and 26).
Persons such as Philip, John, Cornelius, Barnabas, James,
Silas, and Apollos, as well as others may have contributed
individual bits of information which Luke was later to assimilate
into a running narrative of the story of the early Church.

C. C. Torrey suggests in his study, THE COMPOSITION AND
DATE OF ACTS, that an Aramaic source lies behind the first
twelve chapters of Acts. This position has been discussed in

F. F. Bruce's work. He would recognize that there is validity

in, at least, the general suggestion of Torrey's book even if

60. Questions could be raised at this point because of the
uncertainty regarding the date of the death of Peter (usually
set at about A. D. 6u4-65). If the date of A. D. 80-90 is taken
for the publication of Acts, the amount of time intervening
could seem to raise a problem. However, it is still very
possible that Luke could have been gathering his materials
long before the time of writing and may well have had reports
of events from Peter himself.
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Qne does not follow him all of the way in his conclusions.
As a result'of‘this he dees ascribe much of the materials in
the early part of Acts to a Jerusalem sourcef'ﬁl.
Harnack sees the'structure'ofﬂthe'narratives in chapters
2-4 ‘as containing a duplication of sources and materials. o
This is a most suggestive analysis, but it has not found a
~general acceptance among exegetes. °e
Of considerable interest are the works of research which
seem to indicate that whatever his sources, Luke clearly
indicates a genuine grasp of details and an accuracy of descript-
ion. An interesting number of examples of this have been
provided by Chase in his study. Also, in a brief, but thought-
ful study of the documents of the New Testament, F. F. Bruce
gives a rather impressive catalogue of examples of the accuracy
of Luke regarding the places, persons, and titles he uses. o
None of these things, are individually, of great‘importance.
However, when they are taken as a cumulative witness to Luke's
attention to details about which he writes, they do surely

indicate the general trustworthiness of his methodology in

the composition of his documents.

61. For this discussion, see: Bruce, F. I., Op. Cit.,
pp. 22-23.

62. Harnack, Adolph, THE ACTS OF THE APOSTLES, Williams
and Norgate, London, 1909, see: pp. 162-202.

63. Kimmel, W. G., Op. Cit., p. 124.
64. Chase, F. H., Op. Cit., see particularly pp. 234-288.

65. Bruce, F. F., THE NEW TESTAMENT DCCUMENTS, Inter-
Varsity Press, London, 1970, pp. 80-92.
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Sir William Ramsay gives his evaluation of Luke's work as
a whole in the following paragraph:

"Luke is a historian of the first rank; not merely are
his statements of fact trustworthy; he is possessed of the
true historic sense; he fixes his mind on the idea and plan
that rules in the evolution of history, and proportions the
scale of his treatment to the importance of each incident.

He seizes the important and critical events and shows their
true nature at greater length, while he touches lightly or
omits entirely much that was valueless to his purpose. In
short, this author should be placed along with the very
greatest of historians." 66.

This is a very generous statement, which may overstate the
case. It does,however, point to the fact that Luke surely stands
far above many who have written historical works.

It seems reasonable that with regards to both the early
narratives centering around Peter and the ones centering around
Paul, we may feel confident that Luke approaches his task with
both a sense of seriousness and an awareness of the need for
accuracy.

No mention has yet been made here of the unique literary
style which Luke uses with regard to one method of his reporting.
This has to do with the speeches found in the Acts. These
come neither from the source materials of the 'we sections'
nor from any one of the other suggested sources. Indeed,
almost all who write on the content of the Acts identify the
speeches as a different literary form requiring a specific
analysis. The following chapter will deal with this form.

By way of some introduction to the style and method of Luke,

the following considerations are suggested.

' 66. Ramsay, Sir William, quoted in Bruce, F. F., Ibid,
p. 91.
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Even a casual reading of the speeches of Acts will
indicate that as a literary form of writing, what is found
in the text of Acts is, in all probability, not the verbatim
reporting of the addresses. By any method of analysis they
yield to the simple conclusion that what is presented by Luke
represents summaries or outlines of speeches, not the full
text of what was said.
This in no way should be seen to indicate a failure in
accuracy or a lack of concern by Luke in giving the whole of
the speeches. TIn this regard, a helpful statement has been
made by Johannes Munck:
"The speeches in Acts have for a long time been thought
to be the work of Luke. Similarly, the speeches in the Greek
historical works express their authors' opinion rather than
those of the speaker. This very summary verdict on the Greek
historians cannot be applied to Luke without reservation.
Obviously Luke did not have reports of the speeches, in the
modern sense of the word, which he was able to use in the
writing of his work. It is likewise obvious that he has
~given the speeches the form in which we now have them, but

it cannot be assumed as a matter of course that Luke, who

in the larger part of his entire work is a faithful trans-
mitter of tradition, should use a completely different
procedure in the speeches in the second part of his work." 67.

Much of the foundation for the present day study of the

Speeches or Sermons in Acts has been laid by C. H. Dodd in

68 .
his landmark study, THE APOSTOLIC PREACHING AND ITS DEVELOPMENTS.
References will be made to this study and to some of the con-

clusions to which it points throughout this work. It is in

Dodd's book that much of the definition of the concepts of

67. Munck, Johannes, THE ACTS OF THE APOSTLES, Doubleday,
¢ Co., New York, 1967, p. xliii.

68. Dodd, C. H., THE APOSTOLIC PREACHING AND ITS
DEVELOPMENTS, Hodder €& Stoughton, London, 1967.
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The whole movement of Form Criticism in the present day
has benefited from the analysis of the kerygma and the develop-
ment of an understanding of this literary type. Indeed, Klaus
Koch has commented on this literary form in words which have
a particular value in the understanding of the speeches in Acts:

"Form critics consider many 0l1d and New Testament  nar-
ratives to be of an interpretative character, and are wary
about the historicity of what has been written about Moses,
and even about Jesus. Much of the reason for this is the
recognition that such narratives and narrative complexes have
long been of a kerygmatic nature. This kerygmatic quality was
first recognized in the gospels. 'The first understanding
afforded by the standpoint of Formgeschichte is that there
never was a "purely" historical witness to Jesus. Whatever
was told of Jesus' words and deeds was always a testimony of
faith as formulated for preaching and exhortation in order
to convert unbelievers and confirm the faithful.'" 69.

The recognition of Biblical history as interpretative
history need not be seen in a negative light. That a document
is interpretative does not necessarily mean that it 1is not
true. It is simply to recognize the ‘'point of view' from
which the author wrote.

The awareness of the kerygmatic nature of portions of
the Biblical story is being recognized more and more. "o Such
recognition leads to the possibility of a growing understanding
of the message of the Bible. The speeches in Acts, the ‘keryg-
matic! statements in the Epistles and the structure of the
Gospels, together express the reality of God's action for men.

Thus to see the point of view of the kerygma is to see a valid

approach to the understanding of the Scriptures.

69. Koch, Klaus, THE GROWTH OF THE BIBLICAL TRADITION,
(translated by S. M. Cupitt), Charles Scribner's Sons, New
York, 1969, p. 76.

70. See: Koch, Klaus, Ibid, p. 76-77 for a discussion
of the "01ld Testament historical writings" which are seen
"to possess a kergymatic quality.”.
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Chapter II.

' THE SPEECHES IN ACTS

- Some Preliminary Considerations

Within the twenty-eight chapters of the Book of Acts,
some twenty-three principal speeches have been identified. L
These addresses are attributed to various characters in the
story and are so placed within the narrative as to indicate
that the author felt them to be essential to his story.
According to calculations made by Haenchen, some three hundred
of the approximately one thousand verses within Acts are found
in the speeches. .

It was the custom of classical historians to insert

speeches within their narratives. Cadbury has said,

1. Jackson, F. J. Foakes and Lake, Krisopp, editors,
THE BEGINNINGS OF CHRISTIANITY, Part I, Volume 5, Macmillan
And Co., Ltd., London, 1933. Note the article on "The
Speeches in Acts," by Cadbury, H. J., for the identification
of the twenty-three speeches, p. 403.

2. Haenchen's calculations are reported in, Kimmel, W.
G., INTRODUCTION TO THE NEW TESTAMENT, S. C. M. Press,
London, 1970, pp. 117-118.
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"Like the chorus in a Greek play they served to review
the situation for the reader, and they brought out the inner
thoughts and feelings of important persons.™ 3.

Thucydides, the chronicler of the Peloponnesian War
commented on his own historical methodology in these words:

"I think my view sounder than one based simply on the
untested statements and romantic tales of early writers,
whether in verse or prose. I know that we are all inclined
to think a war in which we are engaged must be the greatest;
but I am convinced that the history of the events of this
one will show I am right about its magnitude. (I have tried
to relate these events as accurately as possible, both the
speeches and the deeds done, difficult as this was. My work
is intended for posterity, not to be a best-seller of the
moment)." U,

Thus, early in his history, Thucydides wants his readers
to understand that his attempts have been at accuracy in all
that he reports, both deeds and words.

Bruce quotes Thucydides on his literary procedures in
these words:

"As for the speeches made by various persons either on
the eve of the war or during its actual course, it was diff-
icult for me to remember exactly the words which I myself
heard, as also for those who reported other speeches to me.
But T have recorded them in accordance with my opinion of
what the various speakers would have had to say in view of
the circumstances at the time, keeping as closely as possible
to the general gist of what was really said." 5.

In this Thucydides is indicating an attempt at accuracy
of spirit or intention, if not an accuracy with the exact
words. It is not fair to draw the conclusion from this that
all other Classical historians used the same approach. Indeed,

Bruce rightly comments:

"The speeches of Thucydides are thus not merely rhetorical

3. Cadbury, Henry J., THE MAKING OF LUKE-ACTS, Macmillan
¢ Co., Ltd., London, 1927, p. 18%4,

4. Gomme, A. W., A HISTORICAL COMMENTARY ON THUCYDIDES,
Clarendon Press, Oxford; 139u5, p. 157.

5. Bruce, F. F., THE ACTS OF THE APOSTLES, Tyndale Press,
London, 1965, p. 18.
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exercises, but may be regarded as giving a general impression
of the sort of thing said on certain occasions. Later
historians, however, tended to concentrate more on the
rhetorical exercise, paying less attention to historical

fact or even probability. Their speeches were deliberately
composed as the most polished examples of their style." 6.

This same point of view is expressed about the great
historians of Greece and Rome by Williamson:

"A modern historian would not dream of composing
speeches from imagination and putting them into the mouths
of historical persons; but the ancients expected it: they
thought in terms of speech, and Herodotus, Thucydides, and
Xenophon had set an example which Caesar, Sallust and Livy
followed, and it was unthinkable that any writer should
forsake the practice. Some of these, notably Livy, had
overstepped the line between history and the historical
novel, between factual record and imaginary reconstruction,
two literary forms which we think it necessary to keep
distinct." 7.

Cadbury speaks of writing in the Greek and Jewish
tradition and says:

"To suppose that the writers were trying to present the
speeches as actually spoken, or that their readers thought so,
is unfair to the morality of the one and to the intelligence
of the other. TFrom Thucydides downwards, speeches reported
by the historians are confessedly pure imagination."™ 8.

While there is general agreement about historians after
Thucydides using their speeches given to various characters
as the opportunity to display the writer's oratorical skills
there is no uniformity of agreement with respect to Thucydides.
As indicated above, Williamson and Cadbury would group Thucydides
with other historians whose speeches do not reflect reliability.

In contrast to these opinions, Gomme expresses quite

a different point of view. It is his feeling that while

6. Bruce, F. F., Ibid, p. 18.

7. Williamson, G. A., THE WORLD OF JOSEPHUS, Secker §&
Warburg, London, 1964, p. 287.

8. Cadbury, H. J., in BEGINNINGS, Op. Cit., Vol. IT, p. 13.




- 37.
Thucydides is nqt’renbuncing the procedure of placing the
speeches in the mouths of his speakers, he is attempting
to reflect an accuracy for both deeds and speeches. In this,
Gomme sees Thucydides certifying that the spirit of his
writing reflects accurately the intention expressed. The
question is at once raised, how does he guarantee accuracy
if he does not quote the whole speech (as obviously he does
not)? Gomme's answer is found in these words:

"There was of course this important difference between
the speeches and actions; if he was to give a speech as such
(as opposed to the historical content) must be his own, and
to that extent he was substituting his own personality for
that of the speaker; there was no such substitution in his
account of actions, even though the style 1s still his owng
for here his style takes the place of that of his informants,
in the speeches it takes the place of that of the real
performers. But that was inevitable when no verbatim reports
were available, and even if there had been, Thucydides would
have had to abridge them severely, which is a form of sub-
stitution; and he therefore frankly writes in his own style,
making no attempt to imitate the oratory of the different
speakers (though he may preserve one or two sentences or
phrases actually used and remembered) -- that would have
meant falsifying the evidence, pretending that the speeches
were closer to the originals than in fact they were." 9.

Here 1s expressed a point of view which may shed light
on the question of form when one approaches the speeches of
Acts. This secular commentator, writing on a secular document
of history indicates the necessity of substitution of words,
of abridgment of content, and yet retaining the spirit or
intention of the speakers. This is a serious attempt to
report content in different words, but not to create a pure

fiction. Gomme has elaborated this point further in his ESSAYS:

9. Gomme, A. W., Op. Cit., pp. 1W0-14l.
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"With the speeches, on the other hand, though all present
heard the whole of what was said (including, in some cases,
Thucydides himself), yet none would remember more than the
general drift of the argument, or perhaps some sentence which
stamped itself on the memory; and though it would be an
advantage to confirm one man's record by another's, it would
not be, as with actions, to learn further details or a
different aspect; almost all accounts would be equally defective
and defective in the same way. Thucydides had therefore either
to confine himself to a brief statement of the general argument
used, or to rewrite the speech." 10. ’

Gomme summarizes his opinion about the speeches of

Thucydides in this helpful paragraph from his study of the
historian:

"Not that Thucydides makes no defense of the general
practice of introducing speeches into history. For him
they were an essential part; not only by use of them (in
some form) could he show the emotions and motives of men,
which were as important as their deeds. A modern author,
writing the history of a contemporary war with a similar intent
to Thucydides, would have at his disposal for the 'psychology'
of the conflict, the printed reports (summary or in full) of
hundreds of speeches, he would have newspapers and pamphlets;
he would make his analysis; in his own words, from them, with
some verbatim extracts; and such an analysis would be no
less subjective and perhaps not more ‘authentic' than
Thucydides' speeches. A modern historian of the fourth
century B. C. will include, in some form, the 'general sense'
of Demosthenes' speeches; he will not include any single
speech from beginning to end -- that would throw his whole
work out of balance, by throwing too much weight on one speech,
emphasizing what is only momentary, ‘using what is not usable
in a history', he will summarize one or more....This much is
to be conceded at once to those who think Thucydides' speeches
his own; but it does not make them 'free compositions', nor
mean that when he said he was keeping as close as possible
to the general sense of the actual speeches, he was saying
nothing." 11.

Gomme's conclusions are of particular importance for
the question of the speeches in the Acts. That Thucydides

could write secular history and include the spirit or intention

10. Gomme, A. W., ESSAYS IN GREEK HISTORY AND LITERATURE,
Basil Blackwell, Oxford, 1937, p. 1lG6.

11. Gomme, A. W., HISTORICAL COMMENTARY, Op. Cit.,
pp. 147-148.
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of speeches in a dependable way is indicative of the fact
that the same conclusions may be drawn’regarding the speeches

12, ' '
Luke reports in Acts.

The discussion of Classical historians and their use of
speeches would not be complete without some mention of Josephus.
It is generally agreed that his speeches are not written from
the same perspective of accuracy which Thucydides claims. An
example of this is found in these words:

"Very different again, are the orations of Josephus.
Perhaps the writer whom he most resembles in this matter is
Herodotus. Like him he can provide speeches for all occasions,
and is not in the least worried if a speech or conversation
could not possibly have been recorded or reported."™ 13.

Cadbury gives several examples of how Josephus,

"...who has occasion in his parallel works to deal twice

with the same situation, puts two different speeches in the
mouth of Herod." 1k.

Thus Josephus stands in the larger group of historians
who are in a different category from Thucydides. The question
of a relationship (if any at all) between Luke and Josephus
is discussed elsewhere. e It is sufficient at this point

to indicate that even if Luke had knowledge of the writings of

Josephus, it is not likely that he followed the practice of

12. An interesting discussion of the intention of
Thucydides (in History I.22) is given in, Williams, C. S. C.,
A COMMENTARY ON THE ACTS OF THE APOSTLES, Adam & Charles
Black, London, 1957, pp. 36-37.

13. Williamson, G. A., Op. Cit., p. 290.

14, Cadbury, H. J., in BEGINNINGS, Vol. II, p. 14. See
also pp. 16-29 for further examples of Josephus' style in
writing

15. For a discussion of the literary relationship between
Josephus and Luke, see Appendix C at the end of this study.
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. . 16.
inserting fichiious speeches into his narrative. Rather,
Luke gives every evidence of the meticulous restraint which
is reflected in Thucydides' aim, rather than the wanton
verbosity of’é Josephus or a Livy. L

In his early study of the works of Luke, H. J. Cadbury
discussed the Speeches, Letters, and CAnticles in Luke-~Acts. Lo
He indicates that the author apparently conformed to what he
saw as the custom of his day and age (by which he seems to
mean, the invention of what the speakers might have said).
However, when he is faced with the question of Jesus' sayings,
he is forced to admit that the procedure was different. Lo
The use of earlier sources is admitted and generally follows
the essential pattern of Semitic reporting. This is to say,
the words of a speaker are seen as the essential vehicle of
his thoughts. He then adds the following two paragraphs,
which seem to present a constructive summary of his point of

view:

"The same impression is made by many of the numerous
speeches in Acts, though one cannot speak more positively

16. However, it is falr to say that in one sense each
of these two men were apologists for their causes. Josephus
slanted his materials to vindicate the Jews, and also perhaps
to insure his good standing in the eyes of Rome. Luke had
a strong apologetic and missionary intention in his presentation
of the story and speeches of the Acts.

17. Cf. Burkitt, in BEGINNINGS, Vol. II, Op. Cit., pp.
114-115. Especially the remark, "...what concerns us here is
not that Luke has changed so much, but that he has invented so
little. It seems a logical conclusion, as Burkitt has argued
with regard to Luke's use of materials from Mark, that the
same thing has happened with the speeches Luke reports in Acts.
(see particularly Burkitt's remarks on p. 115).

18. Cadbury, H. J., THE MAKING OF LUKE-ACTS, Op. Cit.,
pp. 183-193.

19. Cadbury, H. J., Ibid, pp. 186-187.
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than in terms of impressions, or more inclusively than so

as to leave the possibility that some of the speeches are
closely dependent on written sources or oral information.
Many of the addresses are, like that of Nazareth, sermons

or defenses on the basis of Scripture texts or of history.
Many are before constituted authorities and on prearranged
occasions. Even the more casual addresses are far removed

in form and subject matter from the sayings of Jesus. Unlike
their silent master in the gospels, the followers of Jesus in
Acts are represented as making defenses before governors and
kings, the Jewish Sanhedrin or a Gentile judgment seat.

"That the style of all these addresses is that of the
evangelist no one can deny. How much if any of their contents
has an earlier tradition, oral or written, Greek or Aramaic,
is a question often debated, and in the absence of external
evidence not settled with finality in the case of a single
one of them. The supposition of some authentic written or
oral information is most attractive in the case of Stephen's
speech and of the speeches of Paul at Athens and Miletus.

It must suffice to leave the matter here with a reminder that
the editor's influence is probably to be estimated as more
rather than less extensive than has often been our custom.
The arguments by which the speeches in Acts are made to yield
evidence of earlier origin, whether from the speakers them-
selves, or from prior documents, can be usually met by equally
plausible considerations of a negative kind. 1In any case,
more probable than the hypothesis of much direct recollection
of words actually spoken is the surmise that the author has
like other historians more or less successfully composed
speeches suited to the speakers and occasions out of his own
imagination.”™ 20.

However, writing six years later, Cadbury was to take the
same theme with a slightly different point of view, in which
he said:

"Even though devoid of historical basis in genuine
tradition the speeches in Acts have nevertheless considerable
historical value. There is reason to suppose that the
talented author of Acts expended upon them not only his
artistic skill, but also a considerable amount of historic
imagination. Like Thucydides and the other best composers of
speeches he attempted to present what the speakers were likely
to have said. Probably these addresses give us a better idea
of the early church than if Luke had striven for realism, better
than if, baffled by the want of genuine tradition, he had foregone
all efforts at portrayal of the apostles' preaching." 21.

20. Cadbury, H. J., Ibid, pp. 189-190.

21. Cadbury, H. J., in BEGINNINGS, Vol. V, Op. Cit.,
pPp. 426-427.
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More recent writers have tended to see an even more
reliable foundation in the speeches than did Cadbury. For
example, W. L. Knox deals with the speeches in two of his
writings. In his earlier work he writes frankly with several
critical issues relating to the speeches in Acts. While not
overlooking inherent difficulties in the text of the speeches,
he comes to this conclusion:

"In general, the speeches suggest that we have occasional
reminiscences of genuine Pauline utterances, worked into free
compositions of the sort of thing which Luke regarded as
appropriate for the occasion. These compositions may of
course include reminiscences of speeches heard on other
occasions, but it is probable that the greater part is Luke's
own composition, which is on the whole remarkably successful." 22.

From his lecture delivered at Oxford in 1946, Knox said:

"Thus there is no reason to doubt Luke's veracity within
the limits which he sets himself; he is not a great historian
or biographer by modern standards; but by the standards of his
age he has given a fresh and interesting account of the vital
part of Paul's missionary career, which has preserved on the
whole an accurate account of the development of Christianity." 23.

In another place, Knox concluded the chapter on "Acts
And History" with this rather positive statement:

"Within these limitations he appears to be a truthful
recorder of the facts available to him. He has chosen the
form of the travel-story because the form appealed to the
public taste and also probably to his own, but also because
it suited the actual facts. The result is a very vivid and
interesting narrative. In the speeches which he puts into
the mouths of his characters he has given us a vivid picture
of the faith of the early Church; we shall see that there is
every reason to regard it as reliable.™ 2.

great help in the understanding of the speeches of the Acts has

22. Knox, W. L., SOME HELLENISTIC ELEMENTS IN PRIMITIVE
CHRISTIANITY, Oxford University Press, London, 194k, p. 29.

23. Knox, W. L., THE ACTS OF THE APOSTLES, The University
Press, Cambridge, 1948, p. 61.

24, Knox, W. L., Ibid, p. 68.
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seen these coming out of a genuine tradition. He has written:
"In short, there is good reason to suppose that the

speeches attributed to Peter in the Acts are based upon
material which proceeded from the Aramaic speaking Church
at Jerusalem, and was substantially earlier than the period
at which the book was written." 25.

C. H. Rieu has recognized the practice of historians
of inserting speeches into the narratives they wrote. His
analysis of this in the case of the Acts is helpful:

"It was the accepted custom of ancient historians to
put speeches into the mouths of the main figures, and some-
times these had no basis of fact but were imaginative
creations of the historian. Luke follows the practice, but
there is good evidence that he was indebted more to his
researches than to his imagination." = 26.

Fuller strikes the same theme when hé says:

"While these speeches in their finished form are, like
all the speeches in Acts, the products of the author, they
nevertheless can be safely regarded as enshrining primitive
liturgical and kerygmatic formulae as well as traditional
testimonia or proof texts." 27.

It thus seems reasonable to draw the general conclusion
that Luke used the technique of speeches to tell a part of his
story. This methodology does not, of itself, imply that the
speeches are non-historical. Rather the more reasoned conclusion
is that they represent the core of a genuine tradition which is
older than the work of Luke and upon which he must have drawn.

F. F. Bruce makes reference to the studies of Rendel

Harris in the primitive 'testimonia' or proof texts. He says:

"Tt+ will be observed that these instances which we have
been studying are taken from speeches, of Paul and the other

25. Dodd, C. H., THE APOSTOLIC PREACHING AND ITS DEVELOPMENTS,
Hodder €& Stoughton, London, 1967, p. 20.

- 26. Rieu, C. H., THE ACTS OF THE APOSTLES BY SAINT LUKE,
R. &. R. Clark, Ltd., Edinburgh, 1957, pp. 23-24.

27. Fuller, R. H., A CRITICAL INTRODUCTION TO THE NEW
TESTAMENT, Gerald Duckworth & Co., Ltd., London, 1966, p. 126.
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Apostles, and that there is nothing of the kind in Luke's
ordinary narration. He, at all events, does not turn aside
to tell us that '"Then was fulfilled that which was spoken
by the prophets.' 1If Luke does not use the method of

" Testimonies on his own account, he is quite clear that it
was the Apostolic method. It was either what they actually
said or what they ought to have said. But if we concede that
the Testimony Book was behind Luke, the historian of the Acts,
it seems absurd to deny that it was behind the speakers with
whom he had intercourse and whom he professed to report. The
natural consequence 1s that we have a report of speeches which
cannot be very far from their actual utterance.™" 28.

Kimmel surveys the studies on the speeches and comes to
the reasoned conclusion that:

"Therefore, the speeches of Acts originate with the
author, even if in one or the other instance he has worked
up reports or units of tradition. Dibelius, however, cor-
rectly emphasized that the author of Acts does not express
his personal opinions in the speeches, but he wants to preach:

"He has found a new method of presenting material
which has not yet been dealt with in literature;

in doing so he has made new use of the traditional
art of composing speeches, an art which had already
been employed in many different ways. He used this
device not only to illuminate the situation but

also to make clear the ways of God; he did not desire
to testify to the capabilities either of the speaker
or of the author, but to proclaim the gospel.™ " 29.

It is this unique nature of the speeches of the Acts
which strikes the careful reader. These are not effusive

speeches created to impress the readers. Neither are they

28. Harris, Rendel, quoted in Bruce, F. F., THE ACTS OF
THE APOSTLES, (Greek Text), Op. Cit., p. 19.

29. Kimmel, W. G., INTRODUCTION TO THE NEW TESTAMENT, Op.
Cit., p. 119. The quotation included by Kimmel is taken from
Dibelius, Martin, STUDIES IN THE ACTS OF THE APOSTLES, p. 183.
It should be noted that Dibelius identifies the speeches as a
unique form of literature. This is probably a valid distinction.
The danger inherent in such a point of view is that it be seen
as so unique that it is not subjected to a fully critical anal-
ysis. Something of this kind of thing happened to Biblical
Greek prior to the work of Johann Winer, whose Grammar of the
Greek New Testament first appeared in 1824. Before his work,
New Testament Greek was thought of as 'a special Holy Ghost
language.'! Winer established rather that Biblical Greek was
the ordinary colloquial tongue of the day. See: A MANUAL
GRAMMAR OF THE GREEK NEW TESTAMENT, by Danna, H. E., and Mantey,
J. R., Macmillan & Co., New York, 1948, pp. viii-ix.
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mechanical essays put into the speakers mouths. They are
rather, witnesses to the life-transforming experiences which
had come to the participants in the events. They are in

. 30.
essence, both a statement of an experience and a call to faith.

Luke gives evidence in his introductory paragraph of the
Gospel, to an excellent grasp of the Classical forms of
writing and his use of good literary Greek. Further, in
the materials which he adopted from Mark, within the Gospel
of Luke, one finds often that he has made literary improvements
in the wording used by Mark. Such literary emendations usually
serve to improve the somewhat crude Greek forms of Mark.'sl.
Thus, while it seems likely that Luke, who evi%;ntly

both knew and at times used a good literary Greek; it

must not be assumed that he would necessarily follow the

30. Foakes-Jackson, F. J., THE ACTS OF THE APOSTLES, Hodder
&€ Stoughton, London, 1931, concludes regarding the speeches:
"Whatever these speeches may be, it cannot be disputed that
they are wonderfully varied as to their character, and as a
rule admirably suited to the occasion on which they were
delivered. Luke seems to have been able to give us an extra-
ordinarily accurate picture of the underdeveloped theology of
the earliest Christians, and to enable us to determine the
character of the most primitive presentation of the gospel.
However produced, the speeches in Acts are masterpieces, and
deserve the most careful attention." p. xvi.

31. On the subject of Luke's changing the wording of Mark,
see: Creed, J. M., THE GOSPEL ACCORDING TO ST. LUKE, Macmillan
¢ Co., Ltd., London, 1930, pp. 1lxi, lxxxvi ff.; Cadbury, H. J.,
in BEGINNINGS, Vol. II, op. cit., p. 15; and Knox, W. L., SOME
HELLENISTIC ELEMENTS, op. cit., pp. 8-9.

32. Cf. Luke 1:1-4.
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speech composition,fonms of Classical writers. Dibelius'
conclusion that the author desired to preach the gospel
becomes the governing factor in Lﬁke*s writings; not the
form or pattern of the secular writers of classical lit-
erature;.gg.

If one looks at the First Century writers of history,
there is little with which to make comparisons to the works
of Luke's pen. o

However, 1f one wishes to make meaningful comparisons,

these can be reached by both an internal study of the text

of the book of Acts itself, and a comparative study of Acts

33. The question of accepting the point of view of the
author is of vital importance. To see Luke's aim as any other
than to promulgate the good news is to miss the very point of
his work. Henderson, in his monograph on Bultmann presents this
existential choice of accepting a 'point of view' for the under-
standing of his remarks in Bultmann's study. He writes: "There
is a real sense in which he (Bultmann) and Barth agree with
K&hler, or at any rate, at one point did agree with him, namely
that behind the kerygma you cannot go. You must accept it or
reject it and that is that." See: Henderson, Ian, RUDOLF
BULTMANN, Cary Kingsgate Press, London, 1965, p. 18.

Gomme, A. W., in his HISTORICAL COMMENTARY, Op. Cit., p. 28,
says much the same thing about Thucydides methodology: "...He
tells us that he began to make notes of events from the first,
and that he got information from both camps and especially, after
his exile, from the enemy's; that he himself witnessed some events
and heard some speeches, but about others he had to collect his
information from elsewhere. But he does not specify; he never
says which speech he heard or at what event he was present, nor
what in any one case his sources of information were, how long
after the event he was able tc make inquiries, what care he took
to test what was told him, what battlefields he visited. There
is only one event at which we know he was present -- when he was
in command, and there are a large number which we know he did
not witness; but that is all. We are in his hands; we can only
judge him by the results, by our own sentiments as we read him
and by the testimony of others."

34. Josephus, of course, stands in a quite unique place
among the historians of this period. Yet even a cursory review
of his work will indicate that the point of view from which he
writes, and his obvious Jewish bias, greatly reduces the value
of his work for this kind of comparative study. (See the
discussion of this in Appendix C).
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with other books of the New Testament.
It will be the purpose of the next section to look at

the internal witness of Scripture to Scripture.

.............................

Luke begins his Gospel with the assurance of his own
careful research, expressed to Theophilus in these words:

"The Author to Theophilus: Many writers have under-
taken to draw up an account of events that have happened
among us, following the traditions handed down to us by the
original eyewitnesses and servants of the Gospel. And so I
in my turn, your Excellency, as one who has gone over the
whole course of these events in detail, have decided to
write a connected narrative for you, so as to give you
authentic knowledge about the matters of which you have
been informed." = 35.

As if to refresh his reader's memory, Luke begins Acts
with a reference to his earlier introduction:

"In the first part of my work, Theophilus, I wrote of
all that Jesus did and taught from the beginning until the
day when, after giving instructions through the Holy Spirit
to the apostles whom he had chosen, he was taken up to
heaven." 36.

These words are deliberate. They indicate a purpose
to present an accurate account of the events which begin
with the story of the birth of John the Baptizer and go
through the two years Paul spent in Rome.

Luke is setting for himself in these statements the

limits under which he intends to work. His purpose is to

35. Luke 1:1-4. This quotation is taken from the NEW
ENGLISH BIBLE, Oxford University Press, Oxford, 1970.

36. Acts 1:1-2. N. E. B., Ibid.
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recount the events for the assurance of 'authentic knowledge'
on the part of his reader.

This would imply that even if he does not (as surely
he does not) give the full text of a particular speech, or
the full details of a travel episode, what he intends to give
is an accurate account. As a bookeeper's ledger may show in
summary form, the resources of a given financial account,
without the cash being present, so it seems that Luke's attempt
to report will be a summary of the actual themes developed by
his various speakers, without the presence of the full text
of the speeches being given.

The key to much of the understanding of this process
within the Acts is found in the recognition of a style or
form which can be identified. The name given this form is
the Kerygma.‘37. The study of the Kerygma is an investigation
of the message or preaching of the early Church. C. H. Dodd
did the major work in identifying this theme in his work,
THE APOSTOLIC PREACHING AND ITS DEVELOPMENT. He defines
this as follows:

"The main burden of the kerygma is that the unprecedented
has happened: God has visited and redeemed His people.™ 38.

Dodd sees two key thoughts coming into perspective as he

37. Dodd, C. H., Op. Cit., p. 7. See also, Robinson, James
M. A NEW QUEST FOR THE HISTORICAL JESUS, S. C. M. Press, Ltd.,
London, 1968, pp. 48-72 for a discussion of some reactions
to Dodd's work. (While this chapter is concerned with the
gquestion of the quest of the historical Jesus, the remarks
about Dodd's work together with the references to different
studies is most helpful). See also, the anthology, KERYGMA
AND MYTH, A Theological Debate, edited by Bartsch, Hans-Werner,
translated by Fuller, R. H., S. P. C. K., London, 1972

38. Dodd, C. H., Ibid, p. 33.
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works through his study:

"First, that within the New Testament there is an immense
range of variety in the interpretation that is given to the
" Kerygmas; and, secondly, that in all such interpretation the
essential elements of the orlglnal kerygma are steadily kept
in view. Indeed, the farther we move from the primitive modes
of expression, the more de0151vely is the central purport of
it affirmed."  39.

Dodd and others see this as a unifying principle around
which the New Testament is built. While this as a single
41,
proposition has been called into question by some writers,

at least the general outline of the points Dodd recognized
is seen to contain a workable theme for further analysis. ‘-
By’way of a very preliminary definition, it seems fair to
enumerate five basic elements in the kerygma.43' These appear
with different emphasis at various points, but do now form the
framework of the proclamation:
(1). The provincial idea of the "Christ" was enlarged

from a simple Jewish concept of a political leader to the Lord

of Life who ushers in a New Age.

39. Dodd, C. H., Tbid, p. Tk.

40. Dodd, C. H., Ibid, p. 28. See also: Stauffer, Ethelbert,
NEW TESTAMENT THEOLOGY (translated by John Marsh), S. C. M. Press,
Ltd., London, 1955; and Hunter, A. M., THE UNITY OF THE NEW
TESTAMENT, S. C. M. Press, Ltd., London, 1943. ’

41. See: Glasson, T. F., "The Kerygma: Is Our Version
Correct?" in The Hibbert Journal, LI (Jan. 1953), pp. 129-132,
and Davies, Paul, "The Unity and Variety In The New Testament"
1n'Interpretatzon V. (April 1951), p. 182.

42. Koch, Klaus, THE GROWTH OF THE BIBLICAL TRADITION,
Charles Scribner's Sons, New York, 1969, pp. 104-105. Koch sees
no framework as yet evolving to create a unity within the totality
of Scripture. While this may be so, it does not invalidate
further study of the Biblical pericopes or the kerygmatic
themes as such.

43. Near the conclusion of this work, suggestions will be
made regarding the possible restatement of these themes in the
context of an understanding of contemporary communications.
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(2). The death of Christ has been promised by the prophets,
and came as a fulfillment of such prophecy. (Thus explaining
the meaning of the Cross).

(3). This Christ who was fully dead, is now anew fully
alive because of the promised Resurrection.

(4). There is for the hearer a promise of the time when
Christ will return in judgment and glory. (Much of this is like
the preaching of John the Baptizer, but with a more clearly
developed perspective).

(5). There is a call to all who hear to respond in faith
and receive the gift of the Holy Spirit, together with the
forgiveness of sins. S

This study is concerned with preaching. It shall now
proceed to investigate the witness of the New Testament to
preaching as it is found in both that of Jesus and others in
the Gospels and in the works in the Epistles and also in
The Acts and Revelation. By such a review of the internal

evidence to preaching it is the expectation of the study that

a meaningful analysis and summary of preaching may develop.

44, Variations on the above listed themes can be found
in such representative passages as Acts 2:14-39; 3:13-16;
4:10-123 5:30-32; 10:36-43; 12:17-41; 13:15-43; I Cor. 11:
23-263 15:3-73; Phil. 2:6-11; Gal. 3:1, 3:4, 4:6; I Thess.
1:10; Romans 1:1-4, 2:16, 6:3, 8:34, 9:8-9, and 10:9ff.
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Chapter III.

- THE NEW TESTAMENT SERMON

The people of Israel had learned from their earliest days

that they were a unique people; living in a unique relationship
' 1.
to their God; and with a unique task in the world. Further,

they had understood that the experience of living was one which

was expressed in a progressive movement toward a perfect ful-

fillment. The 0l1d Testament stood as a witness to the
reality of God's call to His people, of their faithfulness and

unfaithfulness to Him; and of His promises of the ultimate
3.
culmination of all the blessings which had been offered.

1. ¢f. Gen., 12:1-33; 18:18-19; 28:13-15; Deut. 6:1-3;
Isa. 42:1-9; 49:6; and Gal. 3:8.

2. This point of view is seen in contrast to the ancient
Greek idea of time as a circle. See: Cullman, 0., CHRIST AND
TIME, S. C. M. Press, Ltd., London, 1867, pp. 51-60.

- 3. See: Jackson, F. J. F. and Lake, K., editors, THE
BEGINNINGS OF CHRISTTIANITY, Part I, Vol. I., Macmillan & Co.
London, 1920, the article on "The Spirit of Judaism" by C. G.
Montefiore, pp. 35-80. Also, see: Bright, John, THE KINGDOM OF
GOD, Abingdon Press, New York, 1954, and Babb, 0. J., THE THEOLOGY
OF THE OLD TESTAMENT.
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Yet, it is a book which concludes with its full story yet
4.
incomplete.
5.
At what can be seen now as an appropriate time, there

came a series of events which were seen by some during the

time, and by many since the time, to mark a turning point in
the progressive unfolding of the promises made to Israel (and
through Israel to all men). > It was the arrival of the events
which when grouped together are to be seen as the 'crisis hour',
or 'the new age', or 'the Christ time'. "

It all began with one man standing as a bridge between
the unfulfilled hopes expressed in the books of the 01d Test-
ament and the longings of men in his own times. John, a unique
and truly remarkable individual appeared. He was one who came
in the tradition of the 0l1d Testament Prophets, and yet was, in
a very real sense the first of the New Testament heralds.

Mark records his coming in this way:

"...the voice of one crying in the wilderness:

'Prepare the way of the Lord,

make his paths straight -- '
John the baptizer appeared in the wilderness, preaching a baptism
of repentance for the forgiveness of sins." 8.

4. It is recognized that during the Apostolic Period (cr.
A. D. 30-70) the 0ld Testament canon was not finally fixed. Yet
tradition and usage had established its general limits. Cf.
Fuller, R. H., A CRITICAL INTRODUCTION TO THE NEW TESTAMENT,
Gerald Duckworth &€ Co., Ltd., 1966, p. 191; and Kimmel, W. G.,
INTRODUCTION TO THE NEW TESTAMENT, S. C. M. Press, Ltd.,
London, 1966, p335.

5. Gal. u:u

6. Gen. 12:1-3; see also Mark 1:7 and John 1:5. Of partic-
ular interest is the time oriented remark of Jesus in John 5:17.

7. Cf. Rom. 6:10, 16:25; Heb. 7:27, 9:12, 10:10; Col. 1:26
and Eph. 3:65.

8. Mark 1:3-L,.
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This was the beginning of the announcement that a unique
time had begun -- this was the herald of'the fgood'news.'vg.
In the story which Mark and the other Gospel writers unfolded
as they were to record it in later years; and pass on to the
coming generations, there is found the fulfillment of what
was promised in the 0ld Testament. They were to write the
witness of the happenings of their own age to which the exalted
claim was given, 'That which was promised has now been ful-
Fillea.r

The preaching of John the Baptizer was followed by the
preaching of Jesus and the Disciples as they together moved
toward the events of the Cross and the Resurrection. - Foll-
owing the experience of Pentecost, the Spirit-filled disciples
went about making a declaration that the long expected time,
promised to Israel had finally arrived. L

We call the telling of the events 'Preaching.' It is
a unique act; a procedure with certain clearly definable
elements which serve a clearly defined purpose. The study
of the 'heralding' of John, of Jesus and of the Disciples,
together with that of the Early Church, leads to an evaluation
of the task of preaching today.

To set this act of preaching in its proper perspective,

is the task of this study. To properly understand the task

9. See: Mark 1:1, and the use of eﬁdyygkfouiasvgood news
in the beginning of Mark.

10. Cf. Acts 3:183; 10:43; 13:38-39; Rom. 4:13-2L4; Heb. 10:
11-25. Also, observe the discussion of the use of the word
v0v in Cullmann, 0., Op. Cit., p. kWk.

11, Mark 1:1b4 3:14; 6:7-13; Matt. 4:17, 23; 10:42-43 and
especially, Luke 4:14-213; 8:1 and 9:1-6.

12, Cf. Acts 2:36; 3:16-18; 10:42-43; 13:15-43,
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it is necessary to begin with the Kerygma. From that per-

spective, the task of the pulpit will be unfolded.

- THE KERYGMA

’ 130
Reference has been made earlier to the Kerygma. In

essence it is a statement seen as a summary of the heart of the
early preaching. Paul defines it in what has been recognized
as one of the classic statements of the Kerygma:

"First and foremost, I handed on to you the facts which
had been imparted to me; that Christ died for our sins, in
accordance with the scriptures; that he was buried; that he
was raised to life on the third day, according to the
scriptures; and that he appeared to Cephas, and afterwards
to the Twelve. Then he appeared to over five hundred of
our brothers at once, most of whom are still alive, though
some have died. Then he appeared to James, and afterwards
to all the apostles.

"In the end he appeared even to me. It was like an
abnormal birth; I had persecuted the church of God and am
therefore inferior to all other apostles--indeed not fit to
be called an apostle. However, by God's grace I am what I
am, nor has his grace been given to me in vain; on the con-
trary, in my labors I have outdone them all--not I, indeed,
but the grace of God working with me. But what matter, T
or they? This is what we all proclaim, and this is what
you believed." 1k.

This statement, when pruned to its essentials (that is
without the personal notes of Paul) is seen as a summary of
15.
Apostolic preaching. Yet its time of composition is

thought by many to have been somewhere between the years

of A. D. 49 to 55; or some twenty to twenty-five years after

13. See pages 48-50.
i4%. I Cor. 15:3-11, N. E. B.

15. Dodd, C. H., THE APOSTOLIC PREACHING AND ITS DEVELOPMENT,
Hedder & Stoughton, London, 1967, pp. 10 ff.
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16.
the momentous events in Jerusalem of A. D. 30. What can

be said of the time in between? And, equally important, what

can be said of Paul's source for the understanding of the

- kKerygma which he had? Beyond Paul, what can be said of the

are mentioned in the New Testament?
Attention is called to the Post-Resurrection speech of
Jesus recorded in Luke:

"And he said to them, 'This is what I meant by saying
while was still with you, that everything written about me
in the Law of Moses and in the prophets and psalms was bound
to be fulfilled.' Then he opened their minds to understand
the scriptures. 'This,' he said, 'is what is written that
the Messiah 1s to suffer death and to rise from the dead on
the third day, and that in his name repentance bringing
forgiveness of sins is to be proclaimed to all nations.
Begin from Jerusalem; it is you who are the witnesses to
it all. And mark this: I am sending upon you my Father's
promised gift; so stay here in this city until you are armed
with the power from above.'™ 17.

Parallel to this, and surely coordinated with the words
of Jesus in Luke twenty-four, are these words, also from the
pen of Luke:

"I wrote of all that Jesus did and taught from the
beginning until the day when, after giving instructions
through the Holy Spirit to the apostles whom he had chosen,
he was taken up to heaven. He showed himself to these men
after his death, and gave ample proof that he was alive:
over a pericd of forty days he appeared to them and taught
them about the kingdom of God. While he was in their company
he told them not to leave Jerusalem. 'You must wait,' he
said, 'for the promise made by my Father, about which you
heard me speak: John, as you know, baptized with water, but

16. On the dating of I Corinthians, see: Fuller, R. H.,
Op. Cit., pp. 40-41 (where a date of A. D. 49-51 is suggested)
and Kimmel, W. G., Op. Cit., p. 205 (Spring 54 or 55).

17. Luke 24:44-49, N. E. B., It is of particular interest
to note here the only reference in the New Testament to the Psalms
alongside the Law and the Prophets. Attention is called also to
the use of the Psalms in the Passion-Resurrection narratives and
in the sermons in Acts. Cf. Creed, J. M., THE GOSPEL ACCORDING
TO ST. LUKE, Macmillan & Co., Ltd., 1930, pp 300-301.
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you will be baptized with the Holy Spirit, and within the next
few days.'™ 18. '

Again, when shorn to their essentials, these two statements

can be seen to contain the essence of the kefygma.

Luke is indicating, that to the original eleven disciples
present at the Post-Resurrection instruction period, Jesus him-
self gave direction regarding the witness they were to bear.
While those present are not named it is reasonable to assume
that Peter was among this group. When his speeches in Acts are
read, in the light of these two paragraphs, L it becomes quite
evident that he was speaking from this basic framework. 20

The question immediately arises regarding the authority
of Paul and Peter. Where did they learn of the kerygma?

The witness of Luke would say that Peter learned it from the
Lord himself between Easter and Pentecost. But how does one
account for Paul's knowledge?

Paul himself reported that he had received a tradition
which was prior to the period of his writing of I Corinthians
in the period of A. D. 49-55,

R. H. Fuller speaks of the importance of Paul's words in
I Corinthians in this statement:

"This letter is important because it contains some of
the earliest traditions of the primitive church, notably the

kerygmatic formula in I Cor. 15:3 ff, as well as the eucharistic
tradition in I Cor. 11:23-25." 21.

18. Acts 1:1b-5, N. E. B.
19. Acts 2:14-36; 3:12-263 4:8-12; 5:29b-32; 10:34-43.
20. Dodd, C. H., Op. Cit., pp. 21-2u.

21. Fuller, R. H., Op. Cit., p. LS5.
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Fuller also speaks of the kerygmatic nature of some of
Paul's writings in these words:

"...a kerygmatic formula is I Cor. 15:3 ff, which Paul
explicitly states he has 'received' from his predecessors
and handed on to his converts. The words for 'receiving'
and 'handing on' are Greek translations of technical Hebrew
terms used'by the rabbis for the transmission of tradition.
Style criticism on this formula, such as has been done by
J. Jeremias shows beyond all doubt that this formula is
non-Pauline, and of Semitic origin." 22.

Writing of the 'Common Traditions About Jesus,' Kee and
Young comment on the matter of transmission of tradition:

"Paul admits that when it comes to the facts about Jesus
and his basic meaning for faith, he has simply passed on to
his converts what had been passed on to him, in apparently
an already fixed form. The noun corresponding to the verb .
that Paul uses when he says 'T delivered ete.,‘ 1s‘garadosis,

"The word 'tradition' has a connotation in present-

day usage quite distinct from what it had in the first century.
To us, tradition has come to mean a story or belief of some-
what dubious origin. Since its source is lost in the unknown
past, its rellablllty is questionable. Paradosi
used by Paul in relation to the community's stories and bellefs
about Jesus, emphasizes the chain of transmission linking the
accounts, as he passed them on, with the original observers of
the events described. The appeal to the traditional, therefore,
is not a dependence on shaky evidence for lack of anythlng more
reliable; it is rather a claim that the heart of Paul's
message goes straight back to the very beginning of the
Christian community." 23.

But, one is not left to wonder at what point, or in what
form Paul received this tradition. Luke reports in Acts, that
following Paul's conversion experience he went into Damascus.

"He stayed some time with the disciples in Damascus. Soon
he was proclalmlng Jesus publlcly in the synagogues: 'This,' he
said, 'is the Son of God. All who heard were astounded. 'Is
not thlS the man,' they said, 'who was in Jerusalem trying to

destroy those who invoke this name? Did he not come here for
the sole purpose of arresting them and taking them to the chief

22. Fuller, R. H., Ibid, pp. 17-18.

23. Kee, H. C., and Young, F. W., THE LIVING WORLD OF THE
NEW TESTAMENT, Darton, Longman & Todd, London, 1960, pp. 51-52.
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priests?' But Saul grew more and more forceful, and silenced
the Jews of Damascus with his cogent proofs that Jesus was
the Messiah. '

"As the days mounted up, the Jews hatched a plot against
his life; but their plans became known to Saul. They kept
watch on the city gates day and night so that they might
murder him; but his converts took him one night and let him
down by the wall, lowering him in a basket.

"When he reached Jerusalem he tried to join the body
of the disciples there; but they were all afraid of him,
because they did not believe that he was really a convert.
Barnabas, however, took him by the hand and introduced him
to the apostles. He described to them how Saul had seen the
Lord on his journey, and heard his voice., and how he had
spoken out boldly in the name of Jesus at Damascus. Saul
now stayed with them, moving about freely in Jerusalem." 24,

A casual reading of this statement would indicate a simple
introduction to Paul's public ministry and his association with
the Apostles. Luke would tell us here that the events he was
reporting seemed to have taken place over a relatively brief
period of time.25. Paul's own report of the story in Galatians
and in IT Corinthians presents quite a different picture. 2e-
What seems clear is that Luke is covering a long period of time
in a few sentences. This indicates his concern is his own theme
of introducing Paul into the narrative of the Acts. He is not,

at this point, particularly concerned with the calendar. On the

other hand, Paul, in writing, particualrly to the Galatians,

24. Acts 9:20-28, N. E. B.

25. The commentators have noted this and commented upon
Luke's literary methodology, Cf. Foakes-Jackson, F. J., THE ACTS
OF THE APOSTLES, Hodder & Stoughton, London, 1931, p. 83, "Thus
the events of many years are compressed into a few lines." Also
see, Williams C. S. C., A COMMENTARY ON THE ACTS OF THE APOSTLES,
Adam & Charles Black, London, 1957, p. 126, "Luke's time-link
is again very loose." The question of chronology is also
discussed at length in Rackham, R. B., THE ACTS OF THE APOSTLES,
Methune & Co., London, 1901, pp. 136-14l.

26. Gal. 1:13-2:1; and II Cor. 11:32-33.
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is very much concerned to give a correct chronology of events
to vindicate his Apostleship. This topic is discussed by
C. H. Rieu, who adds to the discussion with the following
insight:

"The picture can be filled in from Paul's second Letter
to the Corinthians (11:32). 1In his stay in Arabia Paul had
probably roused the hostility of King Aretas, the powerful
sheikh who had established himself there. Aretas' rep-
resentative in Damascus (the 'ethnarch') joined the Jews in
a plot to kill Paul, and gained permission from the Roman
authorities to set a watch at the gates of the city to
prevent his escape." 27.

The question now to be considered is just what was the
28.

0. Cullmann has discussed the question of 'Paradosis and
Kyrios' and comes to the following statement:
"We conclude that the reconciliation of Paul's assertion

that he has received the Gospel directly from the Lord, with the
fact established in the first section of this paper, that he

..........

Christ Himself, as transmitter of His words and deeds, stands
behind the transmitting Apostles." : 29.

Thus Cullmann would see the other Apostles as the media
by which the Kerygma was transmitted to Paul, and that Apos-
tolic word had the same measure of authority as the word of
the risen Christ himself.

Is this what Paul meant? Did he indeed feel that the

authority for his tradition was the other Apostles? Even as

. 27. Rieu, C. H., THE ACTS OF THE APOSTLES, Penguin Bocks,
Ltd., Baltimore, 1957, p. 13Y4.

28. Cf. I Cor. 15:1 ff.

29, Cullmann, 0., in the article, "Paradosis and Kyrios"
in the Scottish Journal of Theology, III, 1950, pp. 180-197.
(See in particular the above quotation from pp. 109-110, and
the careful discussion of I Cor. 15:3 ff. with Gal. 1:8 f£f.).
Also, for a similar opinion see, Journal of Biblical Literature,
LXXVI, 1957, pp. 181-191, the article by William Baird, "what
Is Kerygma?" for notes on I Cor. 15, and Gal. 1.
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conservative a scholar as J. G. Méchen, would indicate that
Paul learned his information regarding the core of the faith
from Peter at the Jerusalem meeting described in Acts 8:26-29.
He writes:

"The vast majority of modern investigators, of all
shades of opinion, find in these verses a summary of the
Jerusalem tradition which Paul received from Peter during
the fifteen days. Undoubtedly Paul knew some if not all of
these facts before he went to Jerusalems; the facts were
probably common property of the disciples in Damascus as
well as in Jerusalem. But it is conceivable that he should
not have tested and supplemented the tradition by what Peter,
whose name stands first (I Cor. xv. 5) in the 1list of the
appearances, said in Jerusalem." . 30.

Machen then adds the following lines:

"But the very purpose of the passage in I Corinthians
is to emphasize the unity of the teaching, not between Paul
and certain obscure Christians in Hellenistic communities,
but between Paul and the 'apostle'. 'Whether therefore,’
Paul says, 'it be I or they, so we preach and so ye believed.'
(I Cor. xv. 11). The attempt at separating the factual basis
of the Pauline gospel from the primitive tradition shatters
upon the rock of I Corinthians and Galatians. In Galatians,
Paul says he was in direct intercourse with Peter, and in
I Corinthians he emphasizes the unity of his teaching with
that of Peter and the other apostle.™ 31.

It is acknowledged, without dispute, that surely Paul
much from his conversations in Jerusalem. Further, it is
recognized that Paul was claiming a uniformity of teaching
between himself and the Apostles. Yet, a careful reading of
Paul's own words, which must clearly be autobiographical
indicates that he was of the deep conviction that he did not

receive his gospel from any man (even Peter). He is quite

30. Machen, J. G., THE ORIGIN OF PAUL'S RELIGION, Hodder
& Stoughton, Ltd., London, 1921, p. 77.

. 31. Machen, J. G., Ibid, p. 77.
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deliberate as he states his commission:

"I must make it clear to you my friends, that the gospel
you heard me preach is no human invention. I did not take it
over from any man; no man taught me; I received it through a
revelation of Jesus Christ." 32. - '

Notice should be called to the careful use of words in

Paul's statement. The last phrase of this declaration in the
: . , . : 33.
Greek text reads: "aAAd 81 amokoAlyews 'Incol Xpiotol."

The use of &ﬂOdeﬁmews is seen as the key to the whole statement.
Much has been written about the meaning and usage of this partic-
ular word. For example, in Kittel's massive work, this comment

is found:

"Unusual difficulties of method confront this lexical
investigation. Because of ecclesiastical dogmatics, or some
philosophy of the period, an unclarified misunderstanding of
the subject is often imported into the normal translations,
'to reveal' and 'revelation'.™ 34.

Thayer indicates that this word, as used, is descriptive

of a unique experience:

"A disclosure of truth, instruction, concerning divine
things before unknown - esp. those relating to the Christian
salvation - given to the soul by God himself, or by the
ascended Christ, esp. through the operation of the Holy
Spirit (I Cor. 2:10), and so to be distinguished from any
other method of instruction.™ 35.

This is not the universal conclusion of other lexicog-
raphers. Such conclusion will be considered within this section

of the study. However, if one takes the full statement of what

32, Gal. 1:11-12, N. E. B.

33. See: Gal. 1:12 in the text of THE GREEK NEW TESTAMENT,
edited by Aland, Kurt; Black, Matthew; Metzger, Bruce M.; and
Wikgren, Allen; the United Bible Societies, London, 1967, p. 649.

34. Kittel, 6. (editor) THEOLOGICAL DICTIONARY OF THE NEW
TESTAMENT, (translator and editor, Bromiley, G. W.), William B.
Eerdmans Publishing Cec., Grand Rapids, 1967, Vol. III, p. 9564,
(see: the article on kaAlmTtw by Oepke, Albrecht).

35. Thayer, J. H., A GREEK-ENGLISH LEXICON OF THE NEW
TESTAMENT, Zondervan Publishing House, Grand Rapids, 1967, p. 62.
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Thayer seems to imply the conclusion becomes one of some real
difficulty. The problem may be developed in the following way.

Thayer's suggestion offers one possible clue to the
understanding of Paul's access to the primitive kerygma. He
claims to have received it by personal revelation from Jesus
Christ. Yet, one must ask, how and when did this happen to
Paul?

There is no way to answer all the interesting questions
such a conclusion would raise. Yet surely, under this theory,
it came to him between the times of the Damascus Road con-
version experience, and the visit to the Apostles in Jerusalem
some years later; since he claims not to have received it from
any man.

There may well be a clue in the reported work of Paul with
the Damascus Church. He is described as proclaiming in the
Synagogues, of Jesus, "This is the Son of’God;"'ss. This ,
expression has been noted by the commentators as significant.3 .

While it is possible that the revelation could hawve
come to Paul in the experience .of the conversion; and while
it must be acknowledged that Paul may have heard the very
Primitive preaching before his conversion, it is (in this view)
more likely that between the visit from Ananias and Paul's own

bold proclamation’in the Synagogues there came to him this

36. Acts 9:20.

. 37. This is the only use in Acts of the phrase 'the son
of God.' Cf. Taylor, Vincent, THE PERSON OF CHRIST, Macmillan §&
Co., London, 1963, p. 197; Jackson, F. J. F., and Lake Krisopp,
editors, THE BEGINNINGS OF CHRISTIANITY, Part I, Vol. IV,
Macmillan & Co., London, 1933, p. 105.

Little significance can be applied to the use of the
word 'lord' by Paul in his conversion dialogue. Cf. Bruce, F.
F., COMMENTARY ON THE BOOK OF ACTS, Marshall, Morgan & Scott,
London, 1968, "At this point Saul did not know the identity

of the speaker." p. 195.
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. 38.
revelation which he treasured so dearly.
As for the time of this experience, one must proceed
deductively. Bruce would date the conversion experience of
. 39.

Paul at A. D. 33. ~ Others would agree with this general
k0. 4

time frame. If this is so, it would mean that within

three to five years of the events to which the kerzgma gives
witness, the statement of the 'message' had been given to

the leadership of the Church. Peter and the other Apostles had
received it during the post-resurrection appearances; and Paul
had been._given his experience of personal revelation.

The implications of this theory are clear. From the
earliest preaching of Peter in Jerusalem, through the beginnings
of Paul's preaching in Damascus (the first preaching outside of
Palestine, hence the expansion of the mission to fulfill the
Great Commission), and onward through the spread of the message
by the Early Church as it continued its outreach, there was a
constant and consistent theme around which all of the preach-
ing of the Church centered.

As interesting as this concept of a 'direct revelation'
is, one cannot leave the issue ~ at this point. It remains for

more comprehensive analysis to clarify the usage of terms.

38. II Cor. L:7.
39. Bruce, F. F., Op. Cit., p. 205.

40. Kee, Howard Clark, and Young, Franklin W., Op. Cit.,
pPp. 474-475. In their chronological chart, they suggest a date
of A. D. 30-33 (?) for the crucifixion and A. D. 33-35 (?) for
the conversion of Paul. For a more cautious dating, see: Fuller,
R. H., Op. Cit., pp. 6-8, where the conversion is dated as having
taken place prior to A. D. 40. See also: Dibelius, Martin,
TROM TRADITION TO GOSPEL, Ivor Nicholson & Watson, Ltd., London,
1934, pp. 293-295, for a similar conclusion.
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Reference has been made to Klttel‘s analysis of the word
' b1,

QNOKuKUwews. - His analysis includes this ‘important para-
~graph:

"For believers grace is the decisive factor. This is a
mystery which was hidden from eternal ages but which is now
revealed (R. 16:25 f). It is basically disclosed to called
messengers such as Paul (Eph 3:3,5). This took place when
God revealed His Son, the risen Lord, to Paul. In other
words, it took place through the self-revelatlon of Jesus
Christ (gmokdAuyis '"Inool Xprotol, subj. gen.). This is how
Paul received his Gospel (Gl. 1:12, 16). This does not mean
that the content of Christian preaching was previously unknown
to him. He is not saying that all he has to say concerning Jesus
was imparted to him by direct, ecstatic revelation. No, God used
revelation to convince him of the resurrection of the Crucified.
This altered at a stroke his whole attitude to what he already
knew of Jesus. The 1lying message became the message of sal-
vation, and Paul's task was now to pass it onm."™ 42,

If one follows this direction he is led into quite a
different path than the one suggested in the earlier pages of
this study. Indeed, Kittel concludes this portion of the
word study with these lines:

. "So far as we can see, Paul never used the term dro -
kdAvyPtls of the earthly life of Jesus. Like the Synoptists,
he sets the earthly life more under the category of concealment."
L3,

This concealment is then identified with the revelation
which Paul experienced as Kittel says:

"But it is the manner of God to reveal Himself by way of
concealment. God's self-impartation stands as yet under a para-
dox (I Cor. 1:18 ff.). The disclosure which corresponds to the
concealment beglns with the resurrection and exaltation of
Christ contlnues through the Me851anlc Kerygma, and will

Other studies of the word and of the passgges in which

it is found add to the understanding of the concept. A most

41. See footnote number 34 in this.chapter.
42, Kittel, G., editor, Op. Clt., Pp. 583-584.
43. Klttel G., editor, Ibld, p 584.

by, Kittel, G., edltor, Ibid, p. 584.
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Ls.
helpful analysis is found in Arndt and Gingrich. - They

identify the usage of éﬂOKékuwls as found in Galatians 1:12
with their second definition. "“Revelation, disclosure," is

"of revelations of a particular kind, through visions, etc.
| o , e 6.
w. gen of the author & 'Inco0 Xpiotol, Gal. 1:12, Rev. 1:1."

Burton's commentary, dealing with this passage says:

"It has been much disputed whether 'Inco0 Xpiotol
is an objective or subjective genitive, whether Christ is
the revealed or the revealer. According to the former
interpretation, Paul in effect affirms that Jesus Christ
has been revealed to him, and in such way that the revelation
carried with it the substance of the gospel If Christ is
the revealer, it is doubtless the gospel that is revealed.
It is in favor of the former view (1) that Paul is wont to
speak of God as the author of revelations; and of Christ as
the one revealed, not as the revealer: see for the former
usage I Cor. 2:10; 2 Cor. 12:1; and for the latter I Cor.
1:73y 2 Thess. 1:7; Gal. 1:16; (2) that this latter usage
occurs in this very context (v. 16) where Paul, apparently
speaking of the same fact to which he here refers, uses
the phrase amokoAlPat tdv V1dv altol €v  £Euoi, in which
Jesus is unambiguously represented as the one revealed.

45. Arndt, William F., and Gingrich, F. W., A GREEK-
ENGLISH LEXICON OF THE NEW TESTAMENT AND OTHER EARLY CHRISTIAN
LITERATURE, The University of Chicago Press, Chicago, 1957, p. 91.

46. In addition to Arndt and Gingrich, the following works
have offered helpful insights to the study: Abbott-Smith, G., A
MANUAL GREEK LEXICON OF THE NEW TESTAMENT, T. & T. Clark, Ltd.,
Edinburgh, 1950; Liddell, H. G., and Scott, R., A GREEK-ENGLISH
LEXICON, (Vol. I), Clarendon Press, Oxford, 1951; Moulton, J. H.,
and Milligan, George, THE VOCABULARY OF THE GREEK NEW TESTAMENT,
Hodder & Stoughton, Ltd., London, 1949.

In addition to Lexicons and Dictionaries, the following
commentaries have been consulted, with particular attention to
the passage in Galatians (1:12) and the word under consideration.
Buttrick, G. A., (editor), THE INTERPRETER'S BIBLE, Vol. X,
Ablngdon—Cokesbury Press, New York, 1959, (introduction and
exegesis of Galatians by R. T. Stamm; exp051tlon by 0. F. Black-
welder), pp. 453-455; Burton, Ernest De Witt, A CRITICAL AND
EXEGETICAL COMMENTARY ON THE EPISTLE TO THE GALATIANS, Charles
Scribner's Sons, New York, 1920, pp. 35-43 and 433-435; Findlay,
G. G., THE EPISTLE TO THE GALATIANS, Hodder & Stoughton, Ltd.,
London, 1883, pp. 53-673; Guthrie, Donald, GALATIANS, Thomas
Nelson & Sons, Ltd., London, 1969; Macgregor, W. M., CHRISTIAN
FREEDOM, Hodder & Stoughton, Ltd., London, 1931j Milligan, George,
ST.. PAUL'S EPISTLE TO THE THESSALONIANS, Macmlllan, ¢ Co., Ltd.,
London, 1908, pp. 149-151.
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It may be urged in favor of the second interpretation (1) that
the phrase thus understood furnishes. proper antithesis to mapad
qvepwwou and £€81fax6nv affirming Christ as the source and
revelation as the method over against man as the source and
instruction as the method; (2) that the gospel, especially
the gospel of Paul as distinguished from the Jewish-Christian
conception of the gospel requires as its source a revelation
of a larger and more definite content than is implied when the
genltlve is taken as objective. . But these arguments are by no
means decisive. Paul is not wont to pteserve his antithesis
perfect in form, and the first view as truly as the second
preserves it substantially, since it is self-evident that if
Christ was revealed to him (or in him) God was the revealer.
As to whether a revelation of which Christ was the Content was
adequate to be the source of his gospel, there is much reason
to believe that in his conception of Jesus obtained by the
revelation of him there were virtually involved for Paul all
the essential and distinctive elements of his gospel....It seems,
therefore, more probable that the genitive 'Inco® XplGTOO

is objective, and that the apostle refers to a divinely glven
revelation of Jesus Christ which carried with it the conviction
that he was the Son of God." u7.

In the light of this careful analysis, it is interesting
to note that Acts 9:20 indicates that Paul's earliest preaching
in Damascus at the Synagogues, was a proclamation of "Jesus,
saying, 'He is the Son of God.'"

That Paul experienced an event which he saw as a revelation
is clear enough. Liddell and Scott suggest that the particular
point of the word &ﬂoK&kuwls is expressed in four clauses:

(1) a disclosure of hidden springs, (2) an uncovering of the
head, (3) a revelation of divine mysteries, and, (4) a
manifestation of persons. *e-

Whatever the 'revelation' was, both in its nature, and

its content, is not fully developed by Paul. This much is clear.

There came to Paul an experience so deep, so moving, sO over-

whelming that it changed his life. If there is a clue to the

47. Burton, E. D., Op. Cit., pp. 4I-43.

18, Liddell, H. 6. and Scott, R., Op. Cit., p. 8k.
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concept in the 'uncovering of the head' as the disclosure of
identity, one may suggest that for Paul in his.conVersion
experience, when he asked, 'Who are you, Lord?', the revelation
was of Jesus as the Christ. For Paul, schooled in the 01d
Testament, and the hope of Israel, this was the disclosure,
which, up to that time, had been covered. He had been unwilling,
amd perhaps unable to acknowledge the true Lordship of Christ
as preached by those he sought to persecute.

Following Burton's suggestion of the 'objective genitive'
the reference Paul was making in Galatians was to the totality
of the experience from the first light on the Damascus Road
through the days spent with the Damascus Church. This total
experience was, in all its aspects, an uncovering or a 'rev-
elation' for Paul.‘ug'

Such a conclusion would mean that the knowledge of Jesus
Christ as the Son of God was the key which unlocked all of the
other doors for Paul. The fact that he had engaged directly
and extensively in the persecution of the Church would
indicate that he was meoving against the Church from a point
of knowledge, at least in pért, of the teachings and aims of
the primitive church. The knowledge of their beliefs, their
claims regarding Christ, the content of their preaching must
have been a part of his understanding. Nothing less than this
could have motivated the vieiousness of his persecutions as a
righteous Jew. Thus, the revelation of the Lordship of Christ,

on the Damascus Road, later confirmed by the fellowship of the

49, Acts 9:3-19.
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church in Damascus provided the matrix for Paul's comprehension
In his later visit to Jerusalem with Peter, James and
Barnabas, Paul found a confirmation that the conclusions he
had drawn from the early experience and from conversation with
the Damascus Church were correct. °0
At the center of this whole discussion is the concept of
the Church as the 0&1& - xp1oT1oU which should be considered against
any view one takes of Paul's experience as a direct Theophany or
Christophany. One must be careful here, to distinguish between
two conflicting points of view on this matter. One view would
identify Christ and the Church in such a way as to express the
idea that the Church is Christ in the world today. This point
has its values, but a careful reading of Pauline materials would
indicate that Paul regarded the Church as the Body of Christ
instrumentally. This is to say, Christ is, indeed, the head of
the Church, but not identical with it. o This function as
Head of the Church is distinct and uniqqe. To indicate that
the Church is distinct is to separate Christ and the Church.
For, to identify the Church as the extension of the incarnation
would fail to distinguish from the Church as a body,and Christ
as the head of the body. o2
Thus, the distinction of Christ, the ascended Lord, as

head of the Church, is one truth. The Church as the body of

Christ in the world is another truth. The two are not identical,

50. Acts 9:26-27; and Gal. 1:18-19.
51. Eph. 1:22; L4:15; 5:23; Col. 1:18 ‘and 2:19.

52. I Cor. 12:27; Eph. 1:233; 4:12; Col. 1:18 and 2:19.
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nor can they ever be. Yet to see the Church as the living
bedy of those who acknowledge the Lordship of Christ is
to acknowledge the Church as being under the leadership and

~guidance of Christ himself. So, in the Damascus Church,
among whom Paul first lived as a believer, the recognition of
the control of the Church by Christ was acknowledged. e

It is then reasonable to recognize that as Paul forwmulated
an expression of his belief in his new relationship, the common
convictions of the Damascus Church were shared with him. For
Paul, this sharing, together with the Vision on the Road, became
in a very real sense a 'revelation' from the One who is the
head of the Church.

The internal conviction (which Paul would later call the
earnest of the Spirit. 5LL'.) which came from the conversion
experience, together with the confirmation of the Damascus
Paul a double confirmation that what he preached was what he
had received, and what he had received had come from the Lord
Himsedf. In the light of this, a Christophany is not denied.
It is simply made whnecessary. The internal witness of the
Spirit to Paul in his experience, together with the external
confirmation by the Damascus Church, provided adequate unity
to the totality of Paul's experience. |

A further example of the unity of Christ with His Church

may be seen in the unity of the persecution of the Church with

53. What better example of obedience to Christ can be found
than the response of Ananias to the vision directing him to go
to Saul? Acts 9:10-19.

54, ITI Cor. 5:b5.
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Christ himself as indicated in Acts 9:4. TFor the words in the
vision to indicate that the persecution of the Church at Paul's
hands was indeed the persecution of Christ is to recognize the
indissoluble relationship between Christ the head of the Church
' 55.
and the Church as his body.

One final item should enter this particular part of the
study. It is the consideration of §r8 and ﬂdp& as used in
Gal. 1:12 and I Cor. 11:23. The whole area of Paul's knowledge
of the Jesus of history is given a careful review by A. M.

56.
Hunter. In a discussion of the Pauline materials on the
Last Supper, Hunter has these lines:

"If a special direct revelation had been in Paul's mind,
he would have used the preposition mopd not ané. Four times
elsewhere (Gal. 1:12; I Thess. 2:13, 4:43; II Thess. 3:6) he
employs moapdoBdvelv with a preposition. In each case it is
Tapd and signifies direct receipt; 4md here indicates the

" ultimate source."™ 57.
It is recognized that the tradition received by Paul

regarding the Lord's Supper uses &né'signifying the ultimate
58.

Yet these do not indicate the presence of an additional rev-
elation beyond that which came to Paul at his conversion. The

indication is that the totality of the witness of the con-

55. Mention should also be made of Acts 9:6, where Paul is
instructed to rise, and go into the city, 'and there you will be
told what you are to do.' This may well be Luke's way of saying
that the Damascus Church instructed Paul in what he was to do in
proclamation of the Gospel, and hence the verbal source of the

56. Hunter, A. M. PAUL AND HIS PREDECESSORS, S. C. M. Press,
Ltd., London, (revised edition), 1961. See: pp. 9-23, and 116-120.

' 57. Hunter, A. M., Ibid, p. 19.

58, See: I Cor. 11:23 and I Cor. 15:3.
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firmation of the Church to what Paul had already concluded was
of crucial importance. The initial action by Paul of acknowledg-
ment of the Lordship of Christ carried with it the blessing of
the Holy Spirit and the bringing together of these convictions
earlier denied when he was persecuting the Church. This con-
bination of factors, which included the inner witness of the
Spirit, together with the outward agreement of the Church,
combined to authenticate the reality of the transforming
experience of conversion. This convinted Paul that what he
preached and taught had indeed been given to him by the lifting
of the veil of his understanding. For Paul this was the revelation
of Christ, by Christ, which no man, no other experience, could

deny.
THE USE OF THE KERYGMA IN THE ACTS

One is reminded of the caution of Dodd regarding the
- flexibility of the kerygmatic formula. He said:

"First, that within the New Testament there is an
immense range of variety in the interpretation that is

given to the kerygma; and secondly, that in all such inter-

pretation the essential elements of the original kerygma
are steadily kept in view. Indeed, the farther we move from
the primitive modes of expression, the more decisively 1is
the central purport of it affirmed.™ 59. ‘

It is well to remember flexibility and centrality as
keys to understanding the kerygma in the sermon resumés in

the book of Acts. This will appear as they are reviewed.

- 59. Dodd, C. H., Op. Cit., p. 7h.
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with‘quotations from the text of the sermons and defenses in
the book of Acts.
(1). The provincial idea of 'The Christ' was enlarged from
a simple Jewish conceft of a political leader to the Lord of
life who ushers in a new Age:

"Men of Israel, hear these words: Jesus of Nazareth,
a man attezsted to you by God with mighty works and wonders
and signs which God did through him in your midst, as you
yourselves know...." 60.

"And when Peter saw it he addressed the people, 'Men of
Israel, why do you wonder at this, or why do you stare at us,
as though by our own power or plety we had made him walk. The
God of Abraham and of Isaac and of Jacob, the God of our
fathers, glorified his servant Jesus, whom you delivered up
and denied in the presence of Pilate, when he had decided to
release him. But you denied the Holy and Righteous One, and
asked for a murderer to be granted to you, and killed the
Author of life, whom God raised from the dead."™ 61.

"Be it known to you all, and to all the people of Israel,
that by the name of Jesus Christ of Nazareth, whom you crucified,
whom God raised from the dead, by him that this man is standing
before you well."™ 62.

"Yet the Most High does not dwell in houses made with
hands; as the prophet says,

'Heaven is my throne,

and earth my footstool.

What house will you build for me, says the Lord,

or what is the place of my rest?

Did not my hand make all these things?'

'You stiff-necked people, uncircumcised in heart and ears,
do you always resist the Holy Spirit. As your fathers did, so
do you. Which of the prophets did not your fathers persecute?
And they killed those who announced beforehand the coming of
the Righteous One, whom you have now betrayed and murdered, you
who received the law as delivered by angels and did not keep it.

"Now when they heald these things they were enraged, and
they ground their teeth against him. But he, full of the Holy
Spirit, gazed into heaven and saw the glory of God, and Jesus

60. Acts 2:22. This passage is often related to the question
of 'Adoptionism.' See Appendix D on this topic.

61. Acts 3:12-15.

62. Acts L:10.
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standing at the right hand of God; and he sald, 'Behold, I see
the heavens opened, and the Son of man standing at the right
hand of God.'" 63. ‘ ‘

"And in the synagogues immediately he proclaimed Jesus,
saying, 'He is the Son of God.'" 6u.

"You know the word which he sent to Israel, preaching
good news of peace by Jesus Christ (he is Lord of all), the
word which was proclaimed throughout all Judea, beginning
from Galilee after the baptism which John preached; how God
annolnted Jesus of Nazareth with the Holy Spirit and with
power; how he went about doing good and healing all that were
oppressed by the devil, for God was with him. And we are
witnesses ©f all that he did both in the country of the Jews
and in Jerusalem." 65.

"Of this man's posterity God has brought to Israel a
Saviour, Jesus, as he promised. Before his coming John had
preached a baptism of repentance to all the people of Israel.
And as John was finishing his course, he said, 'What do you
suppose that I am? I am not he. No, but after me one is
coming, the sandals of whose feet I am not worthy to untie.’
Brethren, sons of the family of Abraham, and those among you
that fear God, to us has been sent the message of this
salvation.”" 66.

"For as I passed along, and observed the objects of your
worship, I found also an altar with this inscription, 'To
an unknown god.' What therefore you worship as unknown, this
I proclaim to you. The God who made the world and everything
in it, being Lord of heaven and earth, does not live in
shrimes made by man, nor is he served by human hands, as
though he needed anything, since he himself gives to all men
life and breath and everything." 67.

"As I made my Jjourney and drew near to Damascus, about
noon, a great light from heaven suddenly shone about me. And
I fell to the ground and heard a vcice saying to me, 'Saul,
Saul, why do you persecute me?'! And T answered, 'Who are you,
Lord?' And he said to me, 'I am Jesus of Nazareth, whom you
are persecuting.' Now those who were with me saw the light
but did not hear the voice of the one who was speaking to me.
And I said, '"What shall I do, Lord, and the Lord said to me,

63. Acts 7:48-56. While it is recognized that the speech
of Stephen is not a 'sermon' but rather a defense before the
High Priest, yet, even so there are elements of the kerygma in it.
64. Acts 9:20.
65. Acts 10:36-39%a.
66. Acts 13:23-26.

67. Acts 17:23-25.
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'Rise, and go into Damascus, and there you will be told all
that is appointed for you to do.' And when I could not see
because of the brightness of that light, I was led by ihe
hand of those who were with me, and came into Damascus." 68.

"For this reason therefore I have asked to see you and
speak with you, since it is because of the hope of Israel that
I am bound with this chain. And they said to him, 'We have
received no letters from Judea about you, and none of the
brethren coming here hds reported or spoken any evil about
you. But we desire to hear from you what your views are;
for with regard to this sect we know that everywhere it is
spoken against.' When they had appointed a day for him, they
came to him at his lodging in great numbers. And he expounded
the matter to them from morning till evening, testifying to
the kingdom of God, and trying to convince them about Jesus
both from the law of Moses and from the prophets. And some
were convinced by what he said, while others disbelieved." 69.

(2). The death of Christ had been predicted by the
prophets, and came as a fulfillment of prophecy (thus explain-
ing the meaning of the Cross).

"This Jesus, delivered up according to the definite
plan and foreknowledge of God, you crucified and killed by
the hands of lawless men." 70.

"But you denied the Holy and Righteous One, and asked
for a murderer to be granted to you, and killed the Author of
Life, whom God raised from the dead. To this we are witnesses.
...But what God foretold by the mouth of all the prophets, that,
his Christ should suffer, he thus fulfilled." 71.

"Be it known to you all, and to all the people of Israel,
that by the name of Jesus Christ of Nazareth, whom you crucified,
whom God raised from the dead, by him this man is standing
before you well." 72,

&

68. Acts 22:6-11. This may be considered as a defense
or as a sermon. Paul delivered it before the Jews in Jeru-
salem at the time of his arrest. It is surely kerygmatic in
nature.

69. Acts 28:20-2L,

70. Acts 2:23.

71. Acts 3:14, 18.

72. Acts 4:10.
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"The God of our fathers raised Jesus whom you killed by
hanging him on a tree." 73.

"And we are witnesses to all that he did both in the
country of the Jews and in Jerusalem. They put him to death
by hanging him on a tree." 7u.

"For thass= who live in Jerusalem and their rulers, because
they did not recognize him nor understand the utterance of the
prophets which are read every sabbath, fulfilled these by con-
demning him. Though they could charge him with nothing deserving
death, yet they asked Pilate to have him killed. And when they
had fulfilled all that was written of him, they took him down
from the tree, and laid him in a tomb."™ 75.

(3). This Christ, who was fully dead, is now anew fully
alive because of the Resurrection which had also been predicted.

"But God raised him up, having loosed the pangs of death,
because it was not possible for him to be held by it. For
David says concerning him,

'T saw the Lord always before me,

for he is at my right hand that I may not be shaken;

therefore my heart was glad, and my tongue rejoiced;

moreover my flesh will dwell in hope.

For thou wilt not abandon my soul to Hades,

nor let Thy Holy One see corruption.

Thou hast made known to me the way of life;

thou wilt make me full of gladness with thy presence.'
Brethren, I may say to you confidently of the patriarch David
that he both died and was buried, and his tomb is with us to
this day. Being therefore a prophet, and knowing that God
had sworn with an oath to him that he would set one of his
descendants upon his throne, he foresaw and spoke of the
resurrection of Christ, that he was not abandoned to Hades,
nor did his flesh see corruption. This Jesus God raised up,
and of that we are all witnesses. Being therefore exalted at
the right hand of God, and having received from the Father
the promise of the Holy Spirit, he has poured out this which
you see and hear. For David did not ascend into the heavens;
but he himself says,

'The Lord said to my Lord, sit at my right hand,

till I make thy enemies a stool for thy feet.'
Let all the house of Israel therefore know assuredly that God

73. Acts 5:30.
74, Acts 10:39.

75. Acts 13.:27-29.
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has made him both Lord and Christ, this Jesus whom you
crucified." 76.

"...and killed the Author of Life, whom God raised from
the dead. To this we are witnesses."™ 77.

"And that he may send the Christ appointed for you, Jesus,
whom heaven must receive wiwmtil the time for establishing all
that God spoke by the mouth of his holy prophets from of old.
Moses saild, 'The Lord God will raise up for you a prophet from
your brethren as he raised me up. You shall listen to him in
whatever he tells you. And it shall be that every soul that
does not listen to that prophet shall be destroyed from the
people.' And all the prophets who have spoken from Samuel and
those who came afterwards, also proclaimed these days. You are
the sons of the prophets and of the covenant which God gave to
your fathers, saying to Abraham, 'And in your posterity shall
all the families of the earth be blessed.' God, having raised
up his servant, sent him to you first, to bless you in turning
every one of you from your wickedness." 78.

"Be it known to you all, and to all the people of Israel,
that by the name of Jesus Christ of Nazareth, whom you crucified,
whom God raised from the dead, by him this man is standing before
you well. This is the stone which was rejected by you builders,
but which has become the head of the corner. And there is sal-
vation in no one else, for there is no other name under heaven
given among men by which we must be saved." 79.

"The God of our fathers raised Jesus whom you killed by
hanging him on a tree. God exalted him at his right hand as
a leader and Saviour, to give repentance to Israel and forgive-
ness of sins. And we are witnesses to these things, and so
is the Holy Spirit whom God has given to those who obey him.™ 80.

"Byt God raised him on the third day and made him manifest;
not to all the people but to us who were chosen by God as wit-
nesses, who ate and drank with him after he rose from the dead.
And he commanded us to preach to the people, and to testify
that he is the one ordained by God to be the judge of the living
and the dead. To him all the prophets bear witness that every-
one who believes in him receives forgiveness of sins through
his name.™ 81.

76. Acts 2:24-36.
77. Acts 3:15

78. Acts 3:20-26.
79. Acts 4:10-12.
80. Acts 5:30-31.

81. Acts 10:40-KL3.
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"But God raised him from the dead; and for many days he
appeared to those who came up with him from Gdiliee to Jeru-
salem, who are now his witnesses to the people. And we bring
you this good news that what God promised to the fathers, this
he has fulfilled to us their children by raising Jesus; as also
it is written in the second psalm,

'Thou art my Son,

today I have begotten thee.’
And as for the fact that he raised him from the dead, no more
to return to corruption, he spoke in this way,

'I will give you the holy and sure blessing of David.'
Therefore he says also in another psalm, '

'"Thou wilt not let thy Holy One see corruption.’

For David, after he had served the counsel of God in his own
generation, fell asleep, and was laid with his fathers, and
saw corruption; but he whom God raised up saw no corruption." 82.

"Because he has fixed a day on which he will juydge the
world in righteousness by a man whom he has appointed, and of
this he has given assurance to all men by raising him from the
dead." 83.

"Brethren, I am a Pharisee, a son of Pharisees; with
respect to the hope of the resurrection of the dead I am on
trial.™ 8u.

"With respect to the resurrection of the dead I am on
trial before you this day." 85.

"And now I stand here on trial for hope in the promise
made by God to our Fathers, to which our twelve tribes hope to
attain, as they earnestly worship night and day. And for this

hope I am accused by Jews, O king! Why is it thought incredible
by any of you that God raises the dead? 86.

(4¥). There is for the hearer a promise of the return
of Christ in judgment and glory. (Much of this is like the

preaching of John the Baptizer, but with a more clearly

82. Acts 13:30-37.

83. Acts 17:31.

84. Acts 23:6b. This reference together with the next
two are taken from Paul's defense while on trial, not with
preaching, but they reflect the kerygmatic nature of his defense.

85. Acts.2L:21.

86. Acts 26:6-8.
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developed perspective).

"And that he may send the Christ appointed for you, Jesus,
whom heaven must receive until the time for establishing all
that God spoke by the mouth of his holy prophets from old." 88.

"And he commanded us to preech to the people, and to
testify that he is the one ordained by God to be the judge of
the living and the dead."™ 89. ’

(5). A call to the hearers to respond in faith and
receive the gift of the Holy Spirit, together with the forgive-
ness of their sins.

"Now when they heard this they were eut to the heart,
and said to Peter and the rest of the apostles, 'Brethren,
what shall we do?' And Peter said to them, 'Repent, and be
baptized évery one of you in the name of Jesus Christ for
the forgiveness of ‘'your sins; and you shall receive the gift
of the Holy Spirit. TFor the promise is to you and to your
children and to all that are far off, every one whom the
Lord our God calls to him.' And he testified with many other
words and exhorted them, saying, 'Save yourselves from this
crooked generation.'" 90.

"And now, brethren, I know that you acted in ignorance,
as did also your rulers. But what God foretold by the mouth
of all the prophets, that Christ should suffer, he thus
fulfilled. Repent therefore, and turn again, that your
sins may be blotted out, that times of refreshing may come
from the presence of the Lord.™ 91¢

"And there is salvation in no one else, for there is
no other name under heaven given among men by which we must
be saved." 92. '

87. Dodd, C. H., Op. Cit., p. 23, is correct to indicate
that there are only two passages in Acts which speak of the
Second Coming, and of Christ as Judge.

88. Acts 3:20-21.

89. Acts 10:42.

90. Acts 2:37-40.

91. Acts 3:17-19.

92. Acts 4:12.
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"God exalted him at his right hand as Leader and Savior,
to give repentance to Israel and forgiveness of sins. And we
are witnesses to these things, and so is the Holy Spirit whom
God has given to those who obey him." 93.

"To him all the prophets bear witness that every one who
believes in him receives forgiveness of sins through his
name." 94,

"Then Peter declared, 'Can any one forbid water for
baptizing these people who have received the Holy Spirit just
as we have?'"™ g5,

"Let it be known to you therefore, brethren, that through
this man forgiveness of sins is proclaimed to you, and by him
everyone that believes is freed from everything from which you
could not be freed by the law of Moses. Beware, therefore,
lest there come upon you what is said in the prophets:

'Behold, you scoffers, and wonder, and perish;

for I do a deed in your days,
A deed you will never believe, if one declares it
to you.'" 96.

"Men, why are you doing this? We also are men, of like
nature with you, and bring you good news, that you should
turn from these vain things to a living God who made the
heaven and the earth and the sea and all that is in them.

In the past generations he allowed all the nations to walk
in their own ways; yet he did not leave himself without
witness, for he did good and gave you from heaven rains
and fruitful seasons, satisfying your hearts with food and
gladness." 97.

"And with this the words of the prophets agree, as it
is written,

'After this I will return,

and I will rebuild the dwelling of David which
has fallen;

I will rebuild its ruins,

And T will set it up,

that the rest of men may seek the Lord,

and all the Gentiles who are called by my name,
says the Lord, who has made these things known
from of old.™ 98.

93. Acts 5:31-32.
94. Acts 10:u43.

95. Acts 10:46b-47.
86. Acts 13:38-4l.
97. Acts 1u4:15-17.

98, Acts 15:15-18.
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"The times of ignorance God overlooked, but now he
commands all men everywhere to repent, because he has fixed
a day on which he will judge the world in righteousness by
a man whom he has appointed, and of this he has given assur-
ance to all men by raising him from the dead." 99.

"And when they came to him, he said to them: 'You your-
selves know how I lived among you all the time from the first
day that I set foot in Asia, serving the Lord with all humility
and with tears and with trdials which befell me through the
plots of the Jews; how I did not shrink from declaring to you
anything that was profitable, and teaching you in public and
from house to house, testifying both to Jews and to Greeks, of
repentance to God and of faith in our Lord Jesus Christ.''" 100.

"And he said, 'The God of our fathers appointed you to
know his will, to see the Just One and to hear a voice from
his mouth; for you will be a witness for him to all men of
what you have seen and heard. And now why do you wait? Rise
and be baptized, and wash away your sins, calling on his
name.'"™ 101.

"After some days Felix came with his wife Drusilla, who
was a Jewess; and he sent for Paul and heard him speak upon
faith in Christ Jesus. And as he argued about justice and
self-control and future judgment, Felix was alarmed and said,
'Go away for the present; when I have an opportunity I will
summon you.'" 102.

"So, as they disagreed among themselves, they departed,
after Paul had made one statement: 'The Holy Spirit was right
in saying to your fathers through Isaiah the prophet;

'Go to this people and say,

You shall indeed hear but never understand,
and you shall indeed see but never perceive.
For this people's heart has grown dull,
and their ears are heavy of hearing,
and their eyes they have closed;
lest they should perceive with their eyes,
and hear with their ears,
and understand with their heart
and turn for me to heal them.'
Let it be known to you then that this salvation of God has
. been sent to the Gentiles; they will listen." 103.

99. Acts 17:30-31.

100. Acts 20:18-21. This is from Paul's pastoral address
to the elders of Ephesus, yet it contains this kerygmatic data.

101. Acts 22:14-16.
102. Acts 24:2u=25,

103. Acts 28:25-28.
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After this somewhat lengthy excursus into the text of

some concluding thoughts seem to be required.

To begin, one is reminded of the double caution mentioned
earlier in this paper regarding flexibility and centrality. LOR-
There is no such thing as a uniform, rigidly fixed formula which
is used throughout the preaching in Acts. 1os- It was not
Luke's purpose to provide a pre-determined sermonic frame-
work which all subsequent sermons must use. What is present
is a realistic reporting of the uses made by the early preachers
of the Church of their grasp of what we today must recognize
as a 'primitive Christian theology.' Loe-

The five points used in this paper have no sanctity
within themselves. Rather, they are but useful designations
of the generally recognized points of the earliest creedal
formulations as they were used in preaching. Thus Paul could
show a spirit of abandomment regarding his preaching, holding
no sense of self-esteem or pride. He wrote:

"Howevgr, by God's grace I am what I am, nor has his
grace been given to me in vain; on the contrary, in my
labors I have outdone them all - not I, indeed, but the

grace of God working with me. But what matter, I or they?
This is what we all proclaim, and this is what you believed."™ 107.

104. See: page 71, footnote number 59.

105. This is in contrast to Martin Dibelius who indicates
an oversimplification of framework for the kerygma and would
hint at the possibility of a written outline being available to
the early preachers. See his work, STUDIES IN THE ACTS OF THE
APOSTLES, London, 1965, pp. 165-166. TFor a more moderate point
of view, see Paul Davies article, "Unity and Variety In The
New Testament," in Interpretation, V. (April 1951), p. 182.

106. '"Primitive' is used here as meaning primary, basic,
or, root, rather than crude or undiscriminating.

107. I. Cor. 15:10-11, N. E. B.
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The person speaking, the kinds of persons to whom he
spoke, the general background knowledge or lack of knowledge
which they possessed of the 0ld Testament, all the situation
which prompted the sermon -- these all p3ay a part in how the
kerygmatic materials are used.

A brief analysis of the sermons will indicate this.

(1). Peter's sermon at Pentecost is delivered by one who
was an eye-witness to the events of the Cross and Resurrection.
His audience was a multitude of Jews who heard him speak only
seven weeks after the Crucifixien. It is likely that some of
those present to hear Peter's words, were also present at the
events of Good Friday and Easter. They had a rich background
in knowledge of the 01ld Testament. This is recognized by
Peter as he spoke of the 0ld Testament, and used lines from
it as his proof texts. Ho8-

(2). The multitude at Solomon's Porch heard Peter's
second sermon. This followed the healing of the lame man. The
preaching is similar to the first sermon in that the hearers
had a background in Jewish theology. Out of this context
Peter declared that Jesus fulfilled the promises and calls
for repentance. This is a typically evangelistic sermon as

109.
presented to the Jews.

(3). In his address to the Sanhedrin Peter is offering a

defense for his actions and using such an opportunity to give

. 108. Acts. 2:14-36.

109. Acts 3:12-26.
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witness to his new faith. It is basically an apologetic
statement built upon the framework of these basic tenetts of
the kerygma. o

(). The first report of Paul's preaching is given in one
sentence. It is in the Synagogues of Damascus and reflects an
appeal to the Lordship of Christ to Jews looking for the coming

111.
Messiah.

(5). This is the first recorded preaching to the Gentiles.
In it Peter speaks to Cornelius and others. We know from an
earlier reference e that Peter recognized the awareness of
at least some background to Jewish hopes, even though he does
not make a detailed appeal to prophecy. Rather, he gives a
brief summary of the earthly life of Jesus ending with the
Crucifixion and Resurrection. e It is interesting to
observe the gradual shift from an all Jewish approach in
preaching to E?is modified presentation to 'a devout man who

feared God.' This was a transitional approach. It con-

tinues the general evangelistic or missionary appeal.

110. Acts 4:8-10.

111. Acts 9:20.

112. Acts 10:1-2.

113. Acts 10:34-43.

114. Munck, Johannes, THE ACTS OF THE APOSTLES, Doubleday
¢ Co., New York, 1967, p. 93. Attention is called in particular

to the sentence, 'Devout probably indicates that he was one of
the Gentiles who participated in the service at the synagogue.'
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(5). Paul's first developed sermon is presented by Luke
in his address at Antioch of Pisidia as he preached in the
synagogue.ﬁd.the Jews. It is filled with appeals to the 01d
Testament and concludes with the resurrection and an evangelistic
call for a response in faith. e

(7). There is a substantial shift in the approach of Paul
in his sermon at Lystra. The resumé given by Luke is too brief
for comprehensive analysis, but it is clear that little regard
is shown for using portions of the 01d Testament as proof texts,
since they would have no meaning to the audience. Rather, Paul
reasons from natural revelation to a recognition of the care

116.
God gives to all creation.

(8). The address at Athens has been the subject of much
debate and discussion. T Paul uses a process of reasoning
which moves from the general to the specific. Beginning with
a local altar as his topic for introduction, he reasons on
at last to a proclamation of the Resurrection and a call to
faith. This was a fully Gentile audience who would not have
had a background in Hebrew writings. Thus Paul caught and kept
their attention as he narrowed the topic to the specific goal
toward which he was moving. This is evangelism to pagans, show-

ing the flexibility of the kerygma, yet retaining the key
' ' 118.
element of the Resurrection and its demand for faith.

115. Acts 13:16-31.
116. Acts 14:15-17.

117. Bruce, F. F., Commentary on English Text, Op. Cit., gives
a discussion of this and an extensive bibliography indicating the
scope of attention which this. address has created. See: pp. 353-
354. See also, Stonehouse, N. B., THE AREOPAGUS ADDRESS, Tyndale
Press., London, 1951.

118. Acts 17:22-31.
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(9). The address tQ the Elders at Miletus is of a com-
pletely different nature from anything else, up to this point.
Paul was delivering a pastoral address to friends in the
Ephesus Church whom he had won to Christ and for whom he had
been for a time a pastor. There is not the evangelistic
appeal, nor is there a rehearsal of the earlier themes of
preaching. Yet all that he says indicates a tacit assumption
on the part of both the speaker and the hearers of the know-

119.
ledge of the data of the faith.

(10). Paul's personal defense before the Jews in Jeru-
salem on the barracks' stairs is incomplete. He was taken
away by the soldiers, before he finished speaking to avoid
the mob trying to kill him. It would be fruitless to try to
project just what Paul might have said. It is clear that he
was giving a personal witness to his own experiences. These

included a witness to the elements of the faith found in the
120.

(11). In his defense before the Council, Paul again uses
the method of personal witness. One 1s made aware of the

astuteness of Paul in dividing opinion of the €ouncil regarding

119. Acts 20:18-35. Because of the uniqueness of this
address within Acts, and its abundant Paulinisms it has received
much attention. Williams, C. S. C., Op. Cit., pp. 229-235,
indicates a summary of the various approaches. Also, of some
considerable interest is the quotation apparently known to Paul
and the Elders of the saying of Jesus, not reported elsewhere.
Also, M. Dibelius has a helpful discussion of this in his work,
Op. Cit., pp. 242-243.

120. Acts 22:1; and 2-21.




86.
the Resurrection. Yet this should not conceal the deeper fact
that it was indeed the very incredible reality of his faith in
the Resurrection which put him in that place. The vitality of
his convictions shows in his willingness to attempt this kind

121.
of a defense.

(12). Paul's defense before Felix is developed upon his
own recognition of Felix's general awareness of Juddism. He
again moves toward the reality of the Resurrection. From
Luke's editérial comments it is likely that a number of inter-
views took place during the time of Paul's two year imprison-

122.
ment.

(13). Paul's defense before Agrippa is a recital of the
Damascus Road experience and a summary of his activities
following that time. It is more in the form of a defense than

123.
a sermon, yet kerygmatic links are evident.

(14). Paul's final address is the one to the Jews at Rome.
Here he preached to Jews whom he had called to his home. He
both gives a defense for his position, and places a proclamation
of Jesus as the Messiah. The element of judgment is implicit

124,
in the Isaiah quotation with which he concludes.

121. Acts 23:1-10.
122. Acts 24:10-27.
123. Acts 26:2-30, note particularly, verses 22-23.

124. Acts. 28:17-28.
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Here we have seen an astonishing variety of approaches
to the witness of the Church. There are no twe sermons which
are exactly alike. Yet throughout all of them there are
certain common themes which are shared, and all point to
the reality of the uniqueness of the events of Christ's life,
death and resurrection.

While it is precarious to reason from silence, it is
somewhat interesting to notice the items which are not included
in the sermons. There is little evidence of a social concern,
or of politicial opinions. These may be accounted for by the
expectation of an early Parousia. They also may indicate that
in the early days of the Church the wonder and grandeur of the
invasion of time by the presence of the incarnate Son, was
such a brilliant light that all others paled into obscurity.

Whatever else may be said of the kerygmatic sermons, it
is clear that they were Christocentric expressions of a vital
faith. Such an experience as that to which these gave witness

could not but end in an invitation to the hearers to share.
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Chapter IV.

THE'INFLUENCE‘QE;THE'TﬁBINGEN‘SCHOOL‘QE BIBLICAL

- CRITICISM ON NEW TESTAMENT STUDIES

During the Nineteenth Century there arose a School of
Biblical Interpretation which has exerted a considerable
influence on New Testament Studies. It affects directly the
considerations of this present study since it calls into
question many of the conclusions upon which this work is
built.

The School is identified with the faculty of the Tibingen
University in general =mwd with F. C. Baur in particular. It
is the purpose of this chapter to discuss the methodology and
influence of this approach to New Testament Studies.

Hans Conzelmann was correct when he identified the genius
of the Reformation as a return to Biblical studies. He has
pointed out that the Reformers saw the task of theology as the
task of 'Biblical theology.' He spoke of it in this way:

"The Reformation and Protestant orthodoxy, do not know
biblical theology as a special discipline. Tor them, all
theclogy is biblical, and agreement with scripture is the

criterion of truth; by reference to scripture it is possible
to exclude human additions, and therefore the traditions of
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Catholic dogma. This presupposes that scripture is clear in
itself.™ 1. '

- He then moves forward to describe the changes in the

history of the discipline of a theology of the New Testament:

has begun. The content of scripture is now regarded as a

summa of pure doctrine. This leads to the discipline of
are assembled from scripture. It is taken for granted that
there is material agreement between the Bible and dogmatics.

"This presupposition became questionable, on the one hand
in pietism, and on the other hand in the Enlightenment. The
expression 'biblical theology' occurs for the first time in
pietism. It indicates the new consciousness that the content
of scripture and that of dogmatics are not identical. Over
against pietism stands the Enlightenment. Here criticism
clearly breaks through. The moving force is reason, which - in
controversy with orthodoxy - becomes conscious of its power." 2.

Conzelmann continues his analysis of the development of
different systems as he writes:

"The Enlightenment recognizes the difference between the
Bible and the orthodox system of doctrine, measuring the latter
against its own standard, reason, and sketches out a 'natural'
religion, in conformity to reason. Its verdict on the Bible
is that the Bible does in fact contain the religion of reason;
but that this has been interpreted unreasonably by theology.
The Enlightenment is confident that it can make good the
damage. It sees that not everything, of course, in the Bible
is reasonable, e. g. the miracle stories. This, however, is
not the fault of the Bible, but of the limited powers of
comprehension in the men of that time. When the Bible came
into being, men were not yet enlightened; therefore some
truths had to be communicated in a way that they could under-
stand. Thus the Enlightenment distinguishes between what is
timeless and rational and what is temporally determined.
Naturally, it is principally interested in the former. But
this distinction is a preparation for historical understanding
in its recognition of the uniqueness of the historical.

"The turning point is to be found in Romanticism, the
philosophical conclusions of which are drawn by Hegel. He
works out the understanding of reason as a historical factor.

1. Conzelmann, Hans, AN OUTLINE OF THE THEOLOGY OF THE
NEW TESTAMENT, Harper & Row, New York, 13969, p. 3.

~ 2. Conzelmann, Hans, Ibid, p. 4.
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Truth is not simply given, but unfolds in a historical process.
Hegel's philosophical insights were employed in the study of
the New Testament by Ferdinand Christian Baur ('Tuibingen
School'). The New Testament writings are not simply documents
of human religion, but of a historical process. This history
of primitive Christianity, according to Baur, runs in the
dialectic of thesis, antithesis, and synthesis. The thesis is
the legalism of Jewish Christianity, the antithesis is Paul's
freedom from the law; the synthesis follows in post-Pauline
Christianity. The writings of the New Testament are witnesses
to this controversy, or rather, they themselves form the
historical process leading to the synthesis. The investigation
of the history of primitive Christianity is the method of
understanding the nature of faith, which for Baur is identical
with the truth of the spirit. New Testament theology is the
account of the self-understanding of the spirit, which comes
to itself in the historical process.

"Baur sets out the task of historical understanding. The
period after him seeks to do it justice by describing the various
'doctrinal concepts' in the New Testament." 3.

These paragraphs offer a succinct analysis of the process
through which the New Testament studies have moved from the
time of the Protestant Reformation to the beginnings of the
Twentieth Century. It is, of course, because of the brevity,
an oversimplification. Nevertheless, it does serve to set the
influence of the Tiibigen School in a generally fair and honest
perspective.

Baur worked out the main details of his position in a
masterful study of Paul. * His pupil, E. Zeller followed with
his two-volume commentary on the Acts. In these two works the
details of much of the unfolding conflict between the Judaizers

and Hellenists which were seen to be the core of the thesis-

antithesis theme are developed.

3. Conzelmann, Hans, Ibid, pp. u4-5.

4. Baur, F. C., PAUL, THE APOSTLE OF JESUS CHRIST, His
Life and Work, His Epistles and His Doctrine, Williams & Norgage,
London, Vol. I, 1876, Vol. II, 1875 (edited by Zeller, E.).
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The influence of Baur, Zeller and others such as A.
Schwegler of the Tiibingen Schocl has coloured Pauline studies
in varying degrees from the middle of the Nineteenth Century
to the present.

Johanneé Munck has commented on the influence of the

movement in this way:

"We may hear many people speak of F. C. Baur and his
school as if the latter were something entirely in the past.
That is true if we are thinking of its literary standpoint.
No one seriously supposes today that the New Testament Scrip-
tures were written in the course of the first two centuries,
and that they reflect a development of more than a hundred
years from the sharp contrast between Paul's teaching and the
primitive church in Jerusalem to a progressive weakening of
these originally contrasting standpoints till they finally
merged in the Catholic Church. By the time that Harnack wrote
his well known preface to the CHRONOLOGIE DER ALTCHRISTLICHEN
LITERATUR in 1896 the literary hypothesis of the Tubingen
School had been rejected, and the standpoint had been reached
that we now know from modern introductory books on the New
Testament with the quite small deviations between them.

"But though the literary hypotheses were dropped, the
historical point of view of the Tubingen School wase: still
regarded as valid. While the Scriptures were assigned to the
first and early second centuries, the contrast between Paul
and the primitive church, between Gentile and Jewish Christ-
ianity, remained. The contrast that was originally thought
to have lasted two centuries was transferred to approximately
the three decades between Paul's conversion and his death;
and the constant tensions in the sub-apostolic age between a
Christianity more and a Christianity less under Jewish
influence were inadequately treated." 5.

Lest one be persuaded that the influence of this movement
is a thing of the past, it is worthy of note that a recent
6.

review of a new study cites Baur's influence on this new work.

Any point of view which could exert as profound an influence

5. Munck, Johannes, PAUL AND THE SALVATION OF MANKIND,
John Knox Press, Richmond, 1960, p. 69.

6. See the review in Interpretation, XXIV, 3, July 1870,
of INTRODUCTION TO THE NEW TESTAMENT, by Willi Marxsen, trans-
lated by G. Bushwell, Fortress Press, Philadelphia, 1968, pp.
387-388, where Baur's influence is cited.
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as Baur and his associates works have done deserves some
critical analysis. The following portions of this section
will attempt to define Baur's contribution and give some
analysis of it.

Basic to the understanding of the Tibingen School is
an understanding of the philosophical position of the move-
ment known as Hegelianism. For this movement gave direction
to the methodology which was applied to the New Testament by
Baur and his followers. The philosophy of Hegel is one of an
absolute idealism. It applies the dialectical method to the
reasoning process. In this it seeks to bring objective and
subjective together in an absolute. It views the universe
as essentially rational and history is seen as an expression
of the Absolute Mind working itself out concretely.

When this philosophical methodology was used in depth,
by the Tibingen School a most interesting chain of theories
was developed and linked together. The Hegelian dialectic
became the mode of interpretation of Scripture. By the
imposition of a non-Biblical philosophy on the interpretation
of the Biblical materials, the entire context of Biblical
studies was seen in a new and different light. The three stage
movement of Hegel's philosophy consisted of a beginning point
of view (called 'thesis'). This was seen to be followed by a
conflicting point of view (called ‘'antithesis'). In the tensions
of this conflict, progress was to be found only in the resolution
of both into a third stage (called 'synthesis'). By imposing a
contemporary philosophical methodology on the interpretation

of an ancient Book, a very different interpretation arose from
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7.
that which had been seen prior to the Ninieenth.Century.

- Baur saw the thesis of Hegelianism in the New Testament
in the legalism which primitive Jewish Christians seemed to
teach; for Baur, Peter was particularly seen as an example of
this. He found the antithesis to Jewish-Christian legalism in
the great spirit of freedom from all legalism in Paul. Thus,
the classic conflict between law and graece, between Peter and
Paul was viewed as the matrix of the conflict. The solution to
this conflict in Baur's view, could come only after the original
combatants were gone. Hence, he saw the dialectical process
as one which of necessity had to be extended in time, well into
the Second Century. It was in that sub-apostolic age that he
saw the church finally resolving the conflict. The resolution
was found in documents which, according to this theory, had to
be dated late and which spoke of the synthesis of these two
conflicting points of view. Baur found the synthesis in a
number of New Testament books. Thus from the controlling
position of the Hegelian perspective a number of New Test-
ament books had to be dated well into the second century. In
addition, any evidence of conflict between various documents
of the New Testament were seen as veiled evidence of the
thesis/antithesis tensions.

Discussions of specifics in this point of view can be
found in any standard work of Introduction to the New Testament.

For the sake of this study, thWe very adequate and fair analysis

7. In a like manner, a question could be raised regarding
the profound interest in existentialism which is demonstrated
by certain schools of Biblical studies today. Does such a
devotion to this approach prejudice the conclusions to which
the followers of existentialism reach their results?
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found in Kimmel's study will be used.

- Kiimmel relates that Baur saw the books of Galatians, First
and Second Corinthians and Romans as giving evidence of pure
Pauline Gospel. The book of Revelation is seen as reflecting
the teaching of the primitive Apostles. Thus for Baur, only
these five works are seen as being 'authentic' documents.

According to the Tibingen School, the Synoptic Gospels
and Acts are expressions of a late attempt to resolve the

conflicts of the Peter vs. Paul schools. They concluded that

8.
only in John are these conflicts finally resolved.

Kimmel has numerous references to this movement and its
influence. For example, with regards to Acts, he says:

"F. C. Baur, who in 1838 first proposed the thesis that
Acts stems from the late period of primitive Christianity and
.arises from the intention of softening the opposition (vec-
ognizable in the genuine Pauline epistles) between Jewish
Christians and Gentile Christians through reconciliation of
- both parties....Baur himself, in his book which laid the
foundation for his entire interpretation of history, PAULUS,
DER APOSTEL JESUS CHRISTI (1845), (Tr. A. Menzies from 2nd
ed (1867), 1873-76), went a decisive step further: Whereas
Schneckenburger found no objectively incorrect features in
Acts' picture of Paul and regarded Luke as the author of the
book, Baur interpreted the book as a creation of the second
century, which, in the interest of settling the opposition
between Paul and Peter, falsified the history, and consequently
in contrast to the genuine Pauline epistles offers no trust-
worthy historical source. This view, that the author of Acts
followed a conciliatory 'tendency' which falsified the facts,
was further sharpened by Baur's pupils, E. Zeller and A.
Schwegler." 9.

With regards to John's gospel, Kimmel speaks of Baur:

"Strauss's criticism, which by and large was felt to be
purely negative, was methodically secured by F. C. Baur's

8. Kimmel, W. G., INTRODUCTION TO. THE NEW TESTAMENT,
translated by Mattill, A. J., Jr., S. C. M. Press, Ltd., London,
1965, p. 27.

9. Kimmel, W. G.,Ibid, p. 112.
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KRITISCHE UNTERSUHUNGEN UBER DIE KANONISCHEN EVV. (1847).
Baur adhered to the view that John, written in the late
second century possesses no historically valuable traditions
about Jesus, but at the same time stressed that John was not
intended to be a historical account at all but the present-
ation of an idea." 10.

An example of the philosophical point of view controlling
the analysis of Scripture is found in this statement from

Kimmel regarding the authenticity of II Thessalonians:

"Baur and a part of his school (Volkmar, Holsten) denied
the authenticity of this Epistle because it is lacking in
originality and significant doctrinal ideas: it is dependent
upon other NT writings; it contains nothing about justification
by faith, no polemic against Judaizing teaching about the Law,
and no OT quotations; finally, the apocalypticism in chapts.

4 and 5 is non-Pauline.™ 11.

One of the reasons Baur was convinced that the Corinthian
letters were genuine Pauline documents was the evidence of
conflict within the early church. This served to confirm his
premise of the dialectical process. Kimmel speaks of the
divisions found in the Corinthian Church and says:

"Noting this passage, scholars since F. C. Baur ("Die
Christuspartei in der korinthischen Gemeinde,' etc. Tibinger
Zeitschrift flir Theologie 4, 1831, 61.; ff.;)...have spoken of
the parties in Corinth. They have attempted to determine the
character of the individual 'parties,' and to allocate the
polemic of the Epistle among the individual ‘parties.' On
the basis of the report in Gal. 2:11 ff. the view can easily
be formed that the followers of Peter are advocates of a
Jewish Christianity which appeals to the primitive apostles
of Jerusalem, though we hear nothing of a demand for fulfill-
ing the Law in I Corinthians and know of a stay of Peter in
Corinth."™ 12.

The same pattern of philosophical presuppositions being

imposed upon an interpretation of Scripture is seen in the

10. Kimmel, W. G., Ibid, p. 140.
- 11. Ximmel, W. G., Ibid, p. 185.

12. Kimmel, W. G., Ibid, p. 201.




96.
statement of Kimmel regarding the epistle to the Ephesians:

"F. C. Baur and his pupils removed the Epistle to the
second century as typically primitive Catholic....™ 13,

In his discussion of the analysis of the Pastoral
Epistles, Kuimmel traces various critical studies regarding
the question of Pauline authorship and says,

"Then F. C. Baur (1835) closed the circle through his
proof that the polemic of the Pastorals was connected with
the Gnosticism of the second century." 1u.

Kimmel concludes his references to Baur as he writes
of the completion and determination of the Canon in the Western
Church. He says:

"With this insight the strict historical investigation
of the origin of the individual writings of the NT, as well
as of the collection as a whole, was recognized as a theologi-
cal task. TFor a long time scholars attempted to accomplish
this task falsely either as historical criticism of the canon
by testing the ‘apostolic' origin of its individual parts
(J. D. Michaelis, F. C. Baur), or as historical defense of
the canon by proving the apostolic origin of these writings.
This method of historical denial or defense of the suitability
of the early ecclesiastical limits of the canon was false
because the justification for establishing the canonical
validity of certain writings in connection with the exclusion
of others cannot be historically tested."™ 15.

As documents from a period of Biblical study, the writings
of both Baur and Zeller make interesting reading. The preface
to Baur's PAULUS is a remarkable statement. Reading it today,
after almost a century and a half since its composition, one
senses a strange feeling of amazement. Baur writes as if all
studies and all work in the New Testament prior to his time and

writings, were but prologue to the work he was to present to

13. Kiimmel, W. G., Ibid, p. 252.
14. Kimmel, W. G., Ibid, p. 261.

15. Kiimmel, W. G., Ibid, p. 356.
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the world. It is his confident conviction that he has brought
to light the final and true and satisfactory solution to the
riddle of the New Testament. (Indeed, what ever else may be
sald of the work of Baur, let it be recognized that he was
willing to tresd new paths, and open new frontiers. Also, it
must be recognized that in his work he was not always possessed
of a great measure of personal humility regarding the value of
his contribution to the scholarly world).

In his analysis of the influence of the Tibingen School
on the study of the life and writings of Paul, J. Munck makes
a point which may well serve to summarize the conclusions of
this paper. He writes:

"In our time the sharpest criticism of Baur's view comes
from Sundkler, who says rightly...'The opposition between
particularism and universalism is the product of a modern
cosmopolitan outlook, and has nothing to do with the biblical
conception of the mission.' One may add...that the very
opposite of Baur's view is right. The primitive Church and
Paul were universalistic as Jesus was, because they knew that
the Gospel was for Gentiles as well as Jews, whereas the later
Catholic Church lost that universalism." 16.

So, as one looks back to the work of Baur and his pupils,
one is reminded that their work was done prior to the tremendous
strides which have today been made in philology, archaeology,
and comparative religions. One is indeed grateful to them for
facing the task of Biblical interpretation with a spirit of
creativity. One is equally distressed that they chose to
permit a philosophical framework which was alien to the New

Testament control their study.

By way of conclusion, it may not be out of place to note

- 16. Munck, J., Op. Cit., p. 71.
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that no man approaches the study of Scripture free from his own
prejudices, or from the cultural, academic and personal factors
which make up his being. Because of this the extremes to which
Baur's study moved should serve as a constant reminder to every
man that as he approaches a book of eternal truth, from a finite

stance, the greatest asset he can bring is a spirit of humility.
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Chapter V.

- THE WITNESS TO THE GOOD NEWS IN THE EPISTLES

When the Apostle Paul wrote, "We preach Christ crucified,”
he was making a most astounding claim. He was well aware that
such a statement was foolishness to some and a stumbling block
to others. Yet he stood by this affirmation. By such a bold
commitment, Paul was indicating that there was a core to the
preaching of the Church. This was something which could be
clearly distinguished, identified, defined and developed.

Further, when evaluating the preaching of the Christian
community, Paul is clear to state that the essential message
was the same, no matter who presented it. He said, "Whether

2.
then it was I or they, so we preach and so you believed.™

The basic proclamation of the gospel is called the kerygma.

William Barclay has expressed it this way:

"Tt is that essence of the Gospel about which there is

1l. T Cor. 1:23.

2. I Cor. 15:11. (By contrast, one should note Paul's word

regarding those who preach a gospel contrary to his. Gal. 1:6-9).
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no argument. It will have to be explained; it whill have to
be expounded; it will have to be systematized; it will have
to be worked out and applied to life and living; it will have
to be conceptualized until it becomes theology. But the

" Kerugma itself is that basic statement of the Gospel which is
proclaimed and about which there is no argument. It is the
foundation statement of the faith of which a man says: 'This
is what I believe, and it is from this that I start.'" 3.

A. M. Hunter has identified the usage of the word Kerygma
as it appears in the New Testament. He says:

"The message of salvation is what the New Testament calls
" kKerygma. Let us dwell a moment on the word itself. ¥Keryssein,
from which it is derived, is one of the great verbs in the New
Testament. It occurs some sixty-one times: Matthew (9), Mark
(14), Luke (9), Acts (8), Paul (17), Pastorals (2), I Peter (1),
Revelation (1). It is the verb which Jesus used to describe
his mission (Mark 1:38; Luke 4:18 f.); which describes the work
of his twelve 'envoys' (Mark 4:12); which describes the function
of the earliest Christian missionaries (e. gw Rom. 10:14). What

or 'herald,' to PROCLAIM with authority to all and sundry a
message with which one has been entrusted. In our translations
of the New Testament the word is normally rendered 'preach';

but may easily mislead us as to the true meaning of keryssein.
In the New Testament the verb does not mean *to give information
or hortatory or edifying discourses expressed in beautifully

arranged words with a melodious voice; it means to proclaim an

event' and that event is the coming of God's redemptive Rule
in Jesus Christ." L.

If we were to approach the study of the proclamation from
a chronological point of view, it would be something like this.
In the ages of the past, indeed from the earliest times, God
has spoken through men whom He has chosen. He has carried out
many migh?yacts. Of these acts, His people have been witnesses.
Implicit in all that He has done, was the promise that at the

chosen time, in a chosen way, he would act decisively in a

3. Barclay, William, MANY WITNESSES, ONE LORD, S. C. M.
Press, Ltd., London, 1963, p. 109

4. Hunter, A. M., THE UNITY OF THE NEW TESTAMENT, S. C.
M. Press, Ltd., London, 1943, p. 20. (Hunter notes that the
word Keryssein does not occur in the Fourth Gospel, or Johannine
EpistIles. He indicates a preference in John for. inpTupeivy)
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mighty deed. Hence, while the people of God in the period
prior to the THcarnation could bear witness to God's activity
as they experienced it; they also were constantly looking

forward to a yet greater act. That action was seen to be ful-
5.
filled in Jesus Christ.

Preaching found its locus in the sharing of the good
news of this event by those who had experienced it. Thus
Martin Dibelius described the process this way:

"In missionary work Jews, Gentiles, and Proselytes, needed
some description and application of what was known about Jesus.
The same was also necessary when it was a matter of building
up and confirming the churches. Moreover in the course of wor-
ship 'sermons' were delivered to the Christians who had already
been won. The letters of Paul are adapted to be read out
aloud to the congregation, and so made accessible to all the
members. This preaching must have made use from time to time
of the tradition. In the cburches which had not been founded
by Paul and which were more closely bound to the first church
as well as to Judaism there was in all probability a more
frequent connection between their witness and the tradition
thaw amongst the Christians of Paul's missionary circle. Hence
we must assume the presence of tradition operative in both the
missionary work and the preaching in the course of worship.
Finally, the same must have been the case for those who were
becoming Christians; they required instruction which made them
familiar with their new faith, and with the new life which was
required of them. It is obvious that this didactic preaching
would have to show how faith and life were determined by the
words and works of Jesus. If, therefore, I describe preaching
as the original seat of all tradition about Jesus, I am thinking
of everything which stands behind the exparession in Luke i, 4,
'that thou mightest know the certainty concerning the things
wherein thou wast instructed.' This may refer to the preaching
to non-Christians and also to a Christian congregation, as well
as to the teaching of catechumens. And so if I speak of preach-
ing in this connection, all possible forms of Christian propaganda
are included: mission preaching, preaching during worship, and
catechumen instruction. The mission of Christendom in the world
was the originative cause of all these different activities." 6.

Dibelius then discusses the essential elements of the

primitive kerygma and the various forms it takes in the Acts.

5. Gal. L:h=5

6. Dibelius, Martin, FROM TRADITION TO GOSPEL, Ivor Nicholson
and Watson, Ltd., London, 1934, p. 1hk-165.




102.
He concludes his discussion in these lines:

- "It is precisely this material which offers good support
for the assumption that the passages dealing with the gospel
message give us contact with the primitive preaching; for what
we gather from it we must assume to be, as far as it goes, the
oldest message. It shows an out and out interest in the Passion
and in the Easter story with its attendant circumstances, but,
on the other hand, it deals only incidentally with other data
out of the life of Jesus." 7. ‘

If a chronological chart were developed to illustrate the
stages in the witnessing of God's people, the cross would stand
in the centre. Prior to the cross would be the acts of God
which are recorded in the 01d Testament. Subsequent to the
cross would be the events of the New Testament. (These New
Testament items would, of course, also include the events
leading up to the cross, from the general data beginning with
John the Baptizer forward). Following the close of the New
Testament, the story would continue to unfold to tell of the
Acts of God in the history of the Christian Church to the
present day.

Of particular concern for this section of the study, is

that segment of the witness which speaks of the message of the
8.

The chronology of these items finds its beginning in the
earliest days of the Church as recorded in the Acts of the
Apostles. The first public response of the disciples to their

experiences was the preaching and outreach described in part

- 7. Dibelius, Ibid, p. 22.

8. It shall be the purpose of this analysis to review
the evidences of the kerygma as found within the Epistles. The
discussion of the variety of authorships of the Epistles is not,
for this study, as important as is the evidence of a unity of
theme to be found throughout the Epistles, regardless of author-
ship.
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in the book of the Acts. Because of the early expectation of
the return of Jesus, together with the conviction that they were
living, indeed, in the 'last days,' little or no written mater-
ials were preserved for posterity, during the earliest days of
the Church.

Despite this, it is not impossible to know something of
what was said and believed in what A. M. Hunter called the
"twilight region of pre-Pauline Christianity." > The presence
of brief creedal statements, together with other such lines as
hymns and euchariigic phrases have been noticed and some have

been identified. Although their emphasis may vary from item

to item, still the core of the kerygma is evident. The themes of

9. Hunter, A. M., PAUL AND HIS PREDECESSORS, S. C. M.
Press, Ltd., London, 1961, p. 1k.

10. The literature on this is quite extensive. Some of the
more representative and helpful books are:

Anderson, Hugh, JESUS AND CHRISTIAN ORIGINS, Oxford Univ-
ersity Press, New York, 1964,

Bartsch, H. W., KERYGMA AND MYTH (translated by R. H.
Fuller), S. P. C. K., London, 195.4.

Bultmann, Rudolf, THEOLOGY OF THE NEW TESTAMENT, Veod}. I.,
S. C. M. Press, Ltd., London, 1952 (see particularly pp. 33-53).

Cullmann, Oscar, THE EARLIEST CHRISTIAN CONFESSIONS, Lutter-
worth Press, London, 1949,

"""" , THE CHRISTOLOGY OF THE NEW TESTAMENT, S. C. M.
Press, Ltd., London, 1959.

"""" -~ , EARLY CHRISTIAN WORSHIP, S. C. M. Press, Ltd.,
London, 1969. '

Fridrichsen, Anton, (ed). THE ROOT OF THE VINE, A. & C.
Black, Ltd., London, 1953. (Of special interest is the chapter
on 'Early Christian Preaching' by Bo Riecke, pp. 128-160).

Hunter, A. M., Op. Cit., particularly the 1961 edition with
the added appendix 'After Twenty Years' in which he modifies and
extends a number of items from the earlier editions).

Jeremias, Joachim, THE EUCHARISTIC WORDS OF JESUS, (trans-
lated by Norman Perrin), S. C. M. Press, Ltd., 1966.

Rawlinson, A. E. J., THE CHRISTOLOGY OF THE NEW TESTAMENT,
Longmans, Green & Co., Ltd., London, 1926.

Robinson, James, A NEW QUEST OF THE HISTORICAL JESUS
S. ¢C. M. Press, Ltd., London, 1968.




104 .
death on the cross, the resurrection, the exaltation, the com-
ing again, and the decisive call to faith - first spoken in the
sérmons in Acts, are found in the various lines of the so called
'pre-Pauline' material. - To this very early collection of
themes, are added the bulk of the kerygmatic writings found

in the Pauline and other epistles.

11. 0. Cullmann affirms that the corpus of the 'pre-
Pauline' materials was used in other ways than exclusively for
sermons. He identifies five contributing causes which elu-
cidated these early statements: (1). Baptism and catechumenism,
(2). Regular worship (liturgy and preaching), (3). Exorcism,
(4). Persecution, (5). Polemic against heretics. See his study
as developed in THE EARLIEST CHRISTIAN CONFESSIONS, Op. Cit.,
pp. 18-3L4.

12. It must be remembered that unlike the sermons in
Acts, the Epistles which make up that portion of the New Test-
ament, were written in large measure to deal with specific
conditions which had arisen in the various churches. They were
directed to those who already had confessed faith in Jesus
Christ. The purpose of the epistles was not evangelistic.
Rather, they offered instruction, correction, encouragement,
and challenge. As a result the kerygmatic themes appear in the
epistles as incidental data making up a part of the whole
content. They are not specifically set apart for particular
attention. Thus, to find these themes in relationship to other
subjects, which may appear of less importance, is not to be
seen as unexpected. Indeed, the very sense in which certain
phrases appear in the epistles in what might be thought of as
almost a casual way is all the more evidence of the manner in
which these various topics had become a part of the very
language of the faith. This is a strong evidence of their
very early origins and generally accepted usages over a large
segment of the Church. That they are used without explanation
would seem to indicate that a common usage and understanding
on the part of the church made any analysis unnecessary. C.
H. Dodd comments correctly when he wwrites: "As we master this
mass of material,...it will enable us to define more precisely
the meaning of the terms employed by these teachers, and I am
convinced that the result will be to bring into more startlingly
clear relief the fundamental Christian message which Paul and
John proclaim in fresh and invigorating forms." see: APOSTOLIC
PREACHING AND ITS DEVELOPMENT, Hodder & Stoughton, London, 1967,
p. 75. Also, see the discussion in Barth, Markus, and Fletcher,
Verne H., ACQUITTAL BY RESURRECTION, Holt, Rinehart and Winston,
New York, 1963, pp. 33-66.
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Cullmann rightly indicates the multiple conditions out
of which the various primitive affirmations arose. He says:

"The affirmation that several circumstances contributed
to the formation of the confessions of faith should prevent us
from postulating a priori any unified and uniform formula of
faith in New Testament times. There were at first different
formulas for the different requirements of the Church; each
sought in the whole Christian tradition what appeared essential
to the end in view. But since a formula originating, for
example, in persecution, found employment also in worship and
polemic, the road opened for a progressive unification and
fusion, such as can be already affirmed of the New Testament
age." 13.

Yet, recognizing the variety of circumstances, Cullmann
does add a proper recognition of the nature of 'purely Christ-
ological formula' as having a primary place in the development
of creedal confessions. He writes:

"In the earliest times, Christians regarded the confession
of Christ as the essential of their faith. Faith in God was
self-evident, and it they held in common with the Jews. When
the centre of the Christian proclamation was to be affirmed,
it seemed enough to give an exact expression of faith in Christ.
The 01d Testament, which alone formed Holy Scripture for the
earliest community, had also to be read in the light of this
confession. A close connection exists between this Christo-
centric perspective and the fact that most of the New Testament
confessions are purely Christological. Proclamation of Christ
is the starting-point of every Christian confession. The first
place in the two - and three - membered formulas belongs indeed
to God; but this should mot mislead us into supposing that the
essential element of Christian confession was faith in God." 1u4.

The question naturally arises from the recognition of the
Christological nature of these confessions is this: How, and
in what form did the earliest expressions of the faith develop?
Bousset would trace the earliest expressions to the time when
the Church spoke Aramaic. From that he would take the expres-

sion Marana tha (from the Aramaic wordS'Eé'}\‘téj}—‘Y>).
v T- 7

' 13. Cullmann, Oscar, THE EARLIEST CHRISTIAN CONFESSIONS,
Op. Cit., p. 33.

14. Cullmann, Oscar, Ibid, ppw 38-39.
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This is generally translated to mean 'Our Lord, Come,' or per-
15.
haps, 'Come, Lord.' Hence, Bousset would find the earliest

usage in the Palestinian community. Rawlinson has provided a
16.
very helpful answer to this.

A much more likely answer to the question is found in
the recognition of the existence of a core of material which
was the common property of the whole church from the earliest
days.

The central tradition of the pre-Pauline material is
found in I Corinthians 15:3-8. This will serve as the norm
against which a number of the passages in the epistles will
be measured. Paul said:

"For I delivered to you as of first importance what I
also received, that Christ died for our sins in accordance
with the scriptures, that he was buried, that he was raised
on the third day in accordance with the scriptures, and that
he appeared to Cephas, then to the twelve. Then he appeared
to more than five hundred brethren at one time, most of whom
are still alive, though some have fallen asleep. Then he
appeared to James, then to all the apostles. Last of all,
as to one untimely born, he appeared also to me."™ 17.

Regarding this passage, Hunter says:

"O0f all the survivals of pre-Pauline Christianity in the

Pauline corpus this is unquestionably the most precious. It
is our pearl of great price. We may well be grateful to the

15, See: I Cor. 16.22 and Rev. 22:20. The term is con-
sidered in all the standard reference works. See: Buttrick, G.
A. (editor) THE INTERPRETER'S DICTIONARY OF THE BIBLE, Vol III,
P 262 for the article by A. Wikgren.

16. Rawlinson, A. E. J., THE NEW TESTAMENT DOCTRINE OF THE
CHRIST, Op. Cit., pp. 231-237. In this section Rawlinson deals
with the position expressed by Bousset in KYRIOS CHRISTOS and
JESUS DER HERR. See also: Cullmann, 0., THE CHRISTOLOGY OF THE
NEW TESTAMENT, Op. Cit., pp. 208-210, and Filson, F. V., JESUS
CHRIST THE RISEN LORD, Abingdon Press, New York, 1956, pp. 1hH-1L6.

17. T Cor. 15:3-8.
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Corinthians for their doubts about the resurrection; otherwise,
Paul might never had been prompted to give us this priceless
fragment of paradosis:" 18.
Hunter adds a further comment when he quotes from Meyer:

"It is the oldest document of the Christian church we
possess."™ 19.

C. H. Dodd, in discussing this passage, says:

the Pauline epistles is fragmentary. No complete statement of
it is, in the nature of the case available." = 20.

With the recognition of these factors mentioned above,
the procedure now to be used is to look at the evidences of
the pre-Pauline tradition, together with the materials which
are attributed to Paul, and the other writers of the Epistles
as they are found in the New Testament. From this over-view
of the materials of the epistles there should develop a pat-
tern of teaching which will indicate the nature of the preached
message which is behind the experience of the writers of the
epistles, and those to whom they were written.

It is not out of place to indicate that what will be
seen in the section to follow, will be the evidences of the
unfolding of the primitive kerygma. There is not a basic changé
which takes place in the kerygma, but rather as the wrifers of
the Epistles meditated upon the great events to which the message
gave witness they began to find ways to work out the ethical

and theological implications of that which they confessed.

18. Hunter, A. M., Op. Cit., p. 15.
19. Hunter, A. M., Ibid, p. 17.

20. Dodd, C. H., Op. Cit., p. 17.
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In his helpful study of preaching, Bo Reicke comments on
the matter of preaching, as drawn from the Epistles:

"There is extant no llterary evidence for this congrega—
tional preaching, but there is indirect evidence for it in
the New Testament epistles, and even the epistles themselves
may reveal something about congregational preaching when they
record such apostolic sayings as 'Timothy...who shall bring
you into remembrance of my ways in Christ Jesus, as I teach
everywhere in every congregation.' (I Cor. iv. 17); or 'These
things shall you command and teach' (I Tim. iv. 11). The
expositions given in the epistles were to be models for con-
~gregational instruction and preaching.™ = 21.

Such indirect evidence as Reicke refers to is abundant.
In the wonder and excitement of the new faith to which the
Church responded, there must have been many different expres-
sions of congregational life and worship. It would be fruitless
to seek a unified pattern which applied in every case. There
were Jewish converts who (at least for a time) retained their
connection with the Synagogue, and probably were influenced
in their forms of worship by the Synagogue liturgy. There
were Gentile congregations, whose development of congregational
life knew little of the influence of the Synagogue. As a
result of these factors it is not surprising to find a variety
of expressions, overlapping ldeas and phrases, and a multi-
plicity of forms in materials reflected as the kerygmatic
motif unfolded in the New Testament.

Cullmann identifies the synagogue practice of confessing

one's faith according to the ancient Jewish form in the use of

what is called the Shema. This may well have offered the young

21.Rei¢ke, Bo, writing in: Fridrichsen, A. (editor), THE ROOT
AND THE VINE, Op. Cit., p. 132.
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church another tie to the Jewish roots present throughout its
very early days. 22 Soon, the early Christians must have found
a number of new ways to give expression to their faith. They
are known to have used such forms as 'Christ is Lord,' or
'Jesus Christ is Lord,' or other variations on this theme.

Such phrases are seen as having particular influence and signif-
icance in the times of persecution. It is remembered that at
times of stress citizens and others in the Roman Empire were
required to make the confession - kUp1ios Kd?ddp. 2% To confess
instead the lordship of Christ was, for the early Christians,
to signify the very core of their faith. This brief formula
will be seen in the pages which follow to be found in many
places; both as indicated above and also in a number of very
clearly related expansions.

C. H. Dodd adds to the understanding of the use of the

phrase, 'Jesus is Lord,' in his commentary on Romans.

"The...Greek word Kyrios was commonly used of the deity

who was the object of a special cult....The god...was the
'lord"' of his worshippers; they his 'slaves.' It thus implied

both divine status and a sort of 'covenant' relation between

0 22. The Shema of Israel is the affirmation commanded in
Deut. 6:4-9; 1T:73-21 and Numbers 15:37-41. It is seen as the
definitive form in which Israel perpetuated the essence of its
conviction of the divine deliverance in the Exodus. It became
the normative expression of faith in the worship of the Syna-
gogue. It is the highest expression of the Hebrew monotheism.
" Its use in teaching and liturgy is recognized as a helpful
summary of the beliefs of Israel. On this see: Cullmann, O.,
THE EARLIEST CHRISTIAN CONFESSIONS, Op. Cit., pp. 21-22.

23. In a manner similar to the usage of the Shema the
confession of the lordship of Christ became a normative form
for early Christians. During the period of persecution in the
first century, Roman authorities demanded the civil confession
of the lordship of Caesar. Christians, who acknowledged the
Lordship of Christ found they could not make a double confession.
Whether the Christian statement came in response to the civil
regulations, or whether it was already in use when the Romam
form was introduced cannot be known. What is evident is the
multiplicity of ways the phrase is elaborated in the New Test-
ament. See: Cullmann, 0., Ibid, pp. 25-34.
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the god and his worshippers, who have chosen him as their
special patron (or, as they would have said, had been chosen
by him). But though the word is Greek, the usage is probably
not Greek in origin, but rather Semitic. .The Phoenicians
called Tammuz 'Adonis,' i. e. Lord; and similarly the Hebrews
read the name Jehovah in their Scriptures as the corresponding
Hebrew word 'Adonai,' which our old version renders 'the LORD'
in capitals. For them too it denoted a God who stood in a
special covenant relation with His worshippers.

"This double usage forms the background of the confession
'Jesus 1is Lord.' Paul brings it into connection with ordinary
pagan usage in I Cor. viii. 5-6 where he says that paganism has
many so-called gods, and many 'lords' too; but Christians have

" ‘one God, the Tather from whom all comes, and one Lord, Jesus

- Chriist,: by whom all exists. Paul also, as we shall presently
see, freely applies passages in the 01ld Testament which speak
of the LORD (i. e. Jehovah) to Christ. Precise theological
definition is difficult; but, with an eye on the pagan back-
~ground, we may say that for Paul's converts the confession

" Jesus ‘is Lord would suggest that He had chosen them to belong
to the community of His worshippers, and that, while others
might belong to Hermes, Serapis, and the rest, they belonged
exclusively to Him. With the Hebrew background in view, it
would suggest that God had conferred upon Christ His own Name

as the covenant-God of Israel -- the ' Name above all names
(cf. Phil. 11.9-11) -- to indicate that all divine activity for

the salvation of men is henceforward concentrated in him. In
any case, the title 'Lord' belongs to Christ specifically as

- body (Eph. 1:22; cf. Col. 1:18), and as destined Head of the
whole universe (Phil. 11.11; Eph. 1:10; T Cor. xv. 25)." 24,

Mention has been made of the central confessional words
of T Cor. 15:3-8. In addition to this very primitive state-
ment, it should be noted that there is another item of very
early paradosis:

"For I received from the Lord what I also delivered to
you, that the Lord Jesus on the night when he was betrayed
took bread, and when he had given thanks, he broke it, and
said, 'This is my body which is for you. Do this in rem-
embrance of me.' In the same way also the cup, after supper,
saying, 'This cup is the new covenant in my blood. Do this,
as often as you drink it, in remembrance of me.' For as often

- 24. Dodd, C. H., THE EPISTLE OF PAUL TO THE ROMANS, Hodder
¢ Stoughton, Ltd., London, 1934, pp. 167-168.
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as you eat this bread and drink this cup, you proclaim the
Lord's death until he comes." 26.

In addition to the paradosis on the Lord's Supper and
the kerygmatic summary listed earlier, mention should also be
made of the presence of a number of passages in the Epistles
which serve as forms of 'benedictions.'! There is similarity
to be found between these blessings, but no exact uniformity.
Some consideration should be given to the reality that in the
ancient style of letter writing a word of grace or blessing
was often prefixed to the body of the letter. This 'form'
is often recognized in passing by commentators on the various
epistles. What is not always seen is the fact that these
O0f particular importance is the evidence of what Cullmann
recognizes as early liturgical formula in the tripartite style.

"The grace of the Lord Jesus Christ and the love of God
and the fellowship of the Holy Spirit be with you all." = 27.

He writes:

"From this point of view, the tripartite formula of 2
Corinthians 13:1k4, which sets the grace of the Lord Jesus

26. I Cor. 11:23-26. That this passage is recognized
as being of very early origin is indicated by many writers.
For example, Fuller, in discussing the problem of the canon
writes of this passage: "It is precisely the concept of the
'Canon within the Canon' which we need again. Behind all the
mediate apostolic witness lies the testimony of the first
witnesses and what that testimony presupposes: the authentic
memories of the words, works and fate of Jesus, and the Easter
encounters. Between them these memories and the Easter encounters
created the basic kerygma in the mediate witnesses." TFuller, R.
H., A CRITICAL INTRODUCTION TO THE NEW TESTAMENT, Gerald Duckworth
¢ Co., Ltd., London, 1966, p. 198. See also: Cullmann, 0., EARLY
CHRISTIAN WORHIP, S. C. M. Press, Ltd., London, 1969, pp. 7, 10,
15, 17.; McFadyen, J. E., THE EPISTLES TO THE CORINTHIANS, Hod-
der & Stoughton, Ltd., London, 1911, pp. 160-163; Jeremias,
Joachim, THE EUCHARISTIC WORDS OF JESUS, S. C. M. Press, Ltd.,
London, 1966, pp. 121, 187, 200, 250, 253.

27. IT Cor. 13:1k.
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Christ before the love of God the Father, is in closer con-
formity with the whole of the New Testament witness than
that of Matthew 28:19, which under the influence of litur-
gical rhythm and logic, or because the Son Himself is the
speaker, sets God the Father before God the Son."  28.

Beyond the eucharistic theme and the concept of bene-
within the Epistles. One recalls that various writers use
differing terms to identify the individual parts of the

“ kerygma. There is no recognized standard for this outline,
even though the basic points are made in I Cor. 15:3-8. For
the purposes of the present consideration the following five
sentences will be used:

1. With the fulfillment of promise, Christ has ushered

in a new age.

2. Christ has opened a new way to God by his life and

death.

3. Christ has been raised up from the dead and exalted.

4. Christ will return in judgment and glory.

5. Christ calls all men to find forgiveness of sins and

newness of life with the gift of the Holy Spirit.

Any division which is made to classify statements in the
New Testament as kerygmatic statements will be to a measure
artificial. The writers of the Epistles were concerned with
specific issues about which they wrote. Expressions which are
the obvious existence of a common body of materials .shared by

the churches in general.

There are many statements in the Epistles which may be

28. Cullmann, 0., THE EARLIEST CHRISTIAN CONFESSIONS, Op.
Cit., p. 51. It is reasonable to assume that this benediction
came into use early in the life of the church and was so used
by Paul. The composition of Matthew as a document was later
and may reflect (in addition to the reason suggested above)

a more systematized approach to the naming of the Trinity.
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Also, there are many which combine a number of items. It is
to this group of statements which present multiple parts of the
primitive message that attention is now turned.
Writing by way of introduction to the church at Rome;
Paul says:

"...which he promised beforehand through his prophets
in the holy scriptures the gospel concerning his Son, who was
descended from David according to the flesh and designated
Son of God in power according to the Spirit of holiness by
his resurrection from the dead, Jesus Christ our Lord, through
whom we have received grace and apostleship to bring about
obedience to the faith for the sake of his name among all
nations.™  29. ’

Peter, writing to the exiles of the dispersion says:

"Chosen and destined by God the Father and sanctified
by the spirit of obedience to Jesus Christ and for the sprinkl-
ing with his blood: May grace and peace be multiplied to you.
Blessed be the God and father of our Lord Jesus Christ! By
his great mercy we have been born anew to a living hope
through the resurrection of Jesus Christ from the dead." 30.

Then Peter expands this theme in the following sections:

"You know that you were ransomed from the futile ways
inherited from your fathers, not with perishable things such
as silver or gold, but with the precious blood of Christ,
like that of a lamb without blemish or spot. He was destined
before the foundation of the world but was made manifest
at the end of the times for your sake. Through him you have
confidence in God, who raised him from the dead and gave him
glory, so that your faith and hope are in God." 31.

29. Rom. 1:2-5. (This should be compared with the reading
of the Western Text and the Authorized version of Acts 8:37).
See also: Heb. UL:14; T John L:15.

30. I Peter 1:2-3.

31. I Peter 1:18-21.
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"For Christ also died for sins once for all, the right-
eous for the unrighteous, that he might bring us to God, being
put to death in the flesh but made alive in the spirit; in
which he went and preached to the spirits in prison, who
formerly did not obey, when God's patience waited in the days
of Noah, during the building of the ark, in which a few, that
is eight persons, were saved through water. Baptism, which
corresponds to this, now saves you, not as a removal of dirt
from the body but as an appeal to God for a clear conscience,
through the resurrection of Jesus Christ, who has gone into
heaven and is at the right hand of God, with angels, authorit-
ies and powers subject to him." = 32.

Next to be seen are two statements which reflect some-

thing of the liturgy of the primitive church.

"Great indeed, we confess, is the mystery of our religion:
He was manifested in the flesh,
vindicated in the Spirit,
seen by angels,
preached among the nations,
believed on in the world,
taken up in glory."™ 33.

The pre-Pauline Jewish-Christian hymn of Philippians
has been the subject of much critical study and debate. It
expresses in an artistic structure the concept of the Second
Adam taking the role of the Suffering Servant. It concludes
with the exaltation of Jesus to the position of Lord of the
universe.

In addition to the usual versions found in the different
translations, a number of other arrangements of lines and form
have been made of this hymn.

32. I Peter 3:18-22.

33. I Timothy 3:16. Of particular interest is the dis-
cussion by Cullmann in THE EUCHARISTIC WORDS OF JESUS, Op.
Cit., pp. 102 and 132 regarding the intentional obscurity of

this passage. See also: Cullmann, 0., THE CHRISTOLOGY OF
THE NEW TESTAMENT, Op. Cit., pp. 223-22Y,
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For the purposes of this paper, the strophic arrangement
' -3y,
by Lohmeyer (as reported by Hunter) will be used.

"Have the same disposition among yourselves as you (have
in (your communion with) Christ Jesus:

1. Who being in God's image
Did not consider equality with God
Something to be seized.

Taking servant's form
Ly e . -
Becoming 1n men's likeness.

3. And being found in fashion as man
He humbled himself
Becoming obedient unto death
(and that a cross-death?)

And conferred on him the name -
The name above every name.

5. That at the name of Jesus
Every knee might bow
Of beings in heaven, on earth, and in
the nether-world.

€. And every tongue confess,
'Jesus Christ is Lord'
To the glory of God the Father." = 35.

34, See: Hunter, A. M., PAUL AND HIS PREDECESSORS, Op.
Cit., pp. 39-44%. Also, Stauffer, E., NEW TESTAMENT THEOLOGY,
S. C. M. Press, Ltd., London, 1955, pp. 338-339. 1In this,
Stauffer lists twelve criteria of creedal formulae in the New
Testament. Cullmann, 0., in EARLIEST CHRISTIAN CONFESSIONS,
Op. Cit., p. 20, feels that these are too 'rigid a form.' He
approves of the first four and the last. In, Cullmann, O.,
CHRISTOLOGY OF THE NEW TESTAMENT, Op. Cit., there is a dis-
cussion of this passage found on pp. 174-181. Robinson, J. M.,
A NEW QUEST OF THE HISTORICAL JESUS, Op. Cit., p. 50, gives a
variation on the arrangement of the strophic arrangement as
proposed by Jeremias. Also, the extensive exegetical study of
this passage by Vincent Taylor is helpful. See his work: THE
PERSON OF CHRIST, Macmillan & Co., Ltd., London, 1959, pp.
62-79.

- 35. Fows further discussion of this passage, see Appendix
E - Notes on the text of Philippians 2:6-11. This passage and
others like it are similar in their affirmation of the whole
concept of 'the lordship of Christ.f
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There is a remarkable expansion of the general themes of

"Blessed be the God and Father of our Lord Jesus Christ,
who has blessed us in Christ with every splrltual blessing
in the heavenly places, even as he chose us in him before
the foundation of the world, that we should be holy and
blameless before him. He destined us in love to be his
sons through Jesus Christ, according to the purpose of his
will, to the pralse of bls glorious grace which he freely
bestowed on us in the Beloved. In him we have redemption
through his blood; the forgiveness of our trespasses,
accordlng to the rlches of his grace which he lavished
upon us. For he has made known tc us the mystery of his
will, according to his purpose which he set forth in Christ
as a plan for the fullness of time, to unite all things in
him, things in heaven and things on earth." . 36.

Another lengthy summary which may be related to the

problem of persecution in the Church, adds the unique item

- 36. Eph. 1:3-10. Attention is turned to the length of
this statement. It is indicative of the filling-out or the
expansion of the kerygmatic materials.  The very elaboration
demonstrated is indicative of a later stage in the usage of
the formula. On the premise that the more primitive statements
are necessarily brief, any expansion of the materials points
on to a later period of time for their composition. The
question of authorship has been mentioned earlier (see p. 102,
footnote 8). It is recognized that Ephesians is one of the
epistles about which there is some measure of dispute regarding
Pauline authorship. R. H. Fuller, A CRITICAL INTRODUCTION TO
THE NEW TESTAMENT, Gerald Duckworth & Co., Ltd., London, 1966,
PP. 65-68 gives a fair summary of the case for and against Paul-
ine authorship He suggests, (p. 67) that "The author, stand-
ing in ‘'apostolic succession' to Paul and speaking with his
authority, announces the revelation of a 'mystery,' i. e. a deep-
er knowledge into the economy of the divine salvation in his-
tory." Similarly, W. G. Kimmel, in his, INTRODUCTION TO THE
NEW TESTAMENT, S. C. M. Press, Ltd., London, 1965, pp. 247-258,
sees the epistle well attested in the early church, but he
recognizes the literary problem of full Pauline authorshlp
The very point to be made, however, is not that this is Pauline,
or non-Pauline, but, that whoever the author of the letter was,
he wrote from the point of view of a common core of material;
from a common background. Kimmel's comment,"Without question
Ephesians was extraordinarily well attested in the early church."
INTRODUCTION TO THE NEW TESTAMENT, Op. Cit., p. 251 adds to the
weight of the value of such a kerygmatic expansion.
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Qf the}good testimqny Qf Jesus Christ before Pontius Pilate.
To testify to faith in God through Jesus Christ, may well
indicate trial before Roman authority for the failure to con-
fess the lordship of Caesar; The doxology at the conclusion
may also point to the fact that this statement, setting the
confession in an historic form, (By the mention of Pilate)
may be indicative of the use of this statement in a liturgical

framework:

"In the presence of God who gives life to all things,
and of Christ Jesus who in his testimony before Pontius
Pilate made a good confession, I charge you to keep the
commandments unstained and free from reproach until the
appearing of our Lord Jesus Christ; and this will be made
manifest at the proper time by the blessed and only Sovereign,
the King of kings and Lord of lords, who alone has immortal-
ity and dwells in unapproachable light, whom no man has ever
seen or can see. To him be honor and eternal dominion.

Amen."  37.

Three paragraphs from the Epistle to the Hebrews give
expanded statements of the kerygmatic formula. They express
the development of an incarnational theclogy through the
concepts of suffering and glory:

"For it was not to angels that God subjected the world
to come, of which we are speaking. It has been testified
somevhere,

'What is man that thou art mindful of him,

or the son of man, that thou carest for him?
Thou didst make him for a little while lower than the
angels,

. 37. I Tim. 6:13-16. Cullmann, 0., THE EARLIEST CHRISTIAN
CONFESSIONS, Op. Cit., pp. 24-30 calls attention to the connect-
ion between this statement and Acts 3:13, where the 'name' of

~ Jesus is used in the miracle of the healing of the lame man.
He further draws the parallel between the good confession of
Jesus before Pilate, and the necessity for a good confession by
the believer who also may be brought before the civil courts,
because of his faith. See also: Scott, E. F. THE PASTORAL
EPISTLES, Hodder & Stoughton, Ltd., London, 1936, pp. 76-79 for
a similar discussion; and Lock, Walter, THE PASTORAL EPISTLES,
(I. C. C.), Edinburgh, T. & T. Clark, Ltd., 1936, pp. 71-73,
where he notes the 01d Testament reminiscences in this para-
graph and indicates that a portion of the concluding section

could have originally come from a Synagogue doxology.
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thou hast crowned him with glory and honor,

putting everything in subjection under his feet.'
Now in putting everything in subjection to man, he left
nothing outside his control. As it is, we do not yet see
everything in subjection to him. But we see Jesus, who for .
a little while was made lower than the angels, crowned with
~glory and honor because of the suffering of death, so that
by the grace of God he might taste death for every one.

"For it was fitting that he, for whom and by whom all
things exist, in bringing many sons to glory, should make the
pioneer of their salvation perfect through suffering." . 38.

Of particular interest in this passage is the close

relationship seen between this affirmation and the argument
-39,
of Peter on the day of Pentecost. In the recognition of

the new age ushered in by Christ, the author sees the promises
LQ.
of the 01d Testament fulfilled by Him.

"For Christ has entered, not into a sanctuary made with
hands, a copy of the true one, but into heaven itself, now
to appear in the presence of God on our behalf. Nor was it
to offer himself repeatedly, as the high priest enters the
Holy Place yearly with blood not his own; for then he would
have had to suffer repeatedly since the foundation of the
world. But as it is, he has appeared once for all at the
end of the age to put away sin by the sacrifice of himself.
And just as it is appointed for men to die once, and after
that comes judgment, so Christ, having been offered once
to bear the sins of many, will appear a second time, not to
deal with sin but to save those who are e#rgerly waiting
for him." U4l.

Here the element of proclamation now is focused on the

finality of the redemptive act of Jesus Christ particularly

38. Heb. 2:5-10.
. 39. Compare this with Acts 2:25-36 and also Psalm 16:10.

40. A most helpful study of this passage will be found in
Manson, William, THE EPISTLE TO THE HEBREWS, Hodder & Stoughton,
Ltd., London, 1951, pp. 98-102. (Note especially "The Passion
of Jesus, in other words, in which we have the true measure of
the divine character, is not irrational or irrelevant with
reference to the divine ordering of the world, but is of its
very structure and essence." p. 102).

41. Heb. 9:24-28. On Jesus as the High Priest, see the
study by Cullmann, 0., THE CHRISTOLOGY OF THE NEW TESTAMENT,
Op. Cit., pp. 83-107.
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with regards to the future and final consequences of his death
' k2,
and resurrection.

- The final passage from Hebrews is the benediction which
ties the atonement and the second coming together by means of
an emphasis on the present work of the Risen Christ:

"Now may the God of peace who brought again from the dead
our Lord Jesus, the great shepherd of the sheep, by the blood
of the everlasting covenant, equip you with everything good
that you may do his will, working in you that which is pleasing
in his sight, through Jesus Christ; to whom be glory for ever
and ever. Amen." 43,

While the whole of the kerygma is seldom delineated within
one passage, as in the paragraphs just studied, it is recognized
that there are numbers of places where parts of the kerygmatic

UL,
theme appear. It is to these that this study now turns.

in @ new age.

The theme of this topic is the fulfillment of prophecy, and

the inauguration of the New Covenant. These are developed by

42. Consider these words from Cullmann, "It is because of
the once-for-all character of Jesus' atoning act that the writer
of Hebrews emphasizes so strongly that as High Priest Jesus

mediated a New Covenant with God." See: Cullmann, 0., THE
CHRISTOLOGY OF THE NEW TESTAMENT, Ibid, pp. 99-100.

43, Heb. 13:20. "...this ceaseless ministry of Christ is
an essential part of the doctrine of the Atonement. It is the
peculiar merit of the Epistle to the Hebrews that it affirms
its reality so impressively." . Taylor, Vincent, THE CROSS OF
CHRIST, Macmillan & Co., Ltd., London, 1957, p. 59.

44, For a comprehensive background study of materials in
the preceding section of this material, see also: Fuller, R.
H., THE FOUNDATIONS OF NEW TESTAMENT CHRISTOLOGY, Lutterworth
Press, Ltd., London, 1965, pp. 203-242.
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reference to the Davidic descent and the deeds of ministry
L5,
during the earthly life of Jesus.

"But when the time had fully come, God sent forth his
Son, born of a woman, born under the law, to redeem those
who were under the law, so that we might receive adoption
as sons.™ L46. '

"For it is evident that our Lord was descended from
Judah."™ Uu7.

"Remember Jesus Christ, risen from the dead, descended
from David, as preached in my gospel.™ = 48.

"Then as one man's trespass led to condemnation for all
men, so one man's'&ct’bf’righfeoUSneSs led to acquittal and
life for all men. For as by one man's disobedience many were
made sinners, so by one man's obedience many will be made
righteous."™ 49,

"For God has done what the law, weakened by the flesh,
could not do: sending his own son in the likeness of sinful
flesh and for sin, he condemned sin in the flesh."™ 50.

"The prophets who prophesied of the grace that was to be
yours searched and inquired about this salvation; they inquired
what person or time was indicated by the Spirit of Christ within
them when predicting the sufferings of Christ and the subsequent
glory. It was revealed to them that they were serving not them-
selves but you, in the things which have now been announced to
you by those who preached the good news to you through the Holy
Spirit sent from heaven, things into which angels long to look." 51.

45, See: Dodd, C. H., THE APOSTOLIC PREACHING AND ITS
DEVELOPMENT, Op. Cit., p. 21.

46. Gal. W:oh=5,
47. Heb. 7:1k.
48, ITI Tim. 2:8.
49. Rom. 5:18-19.
50. Rom. 8:3.

51. I Pet. 1:10-12. Selwyn, E. G. THE FIRST EPISTLE OF
PETER Macmillan & Co., Ltd., London, 1961, PP- 133-138, gives a
generally helpful discussion of this passage. However, he has
“been challenged, on the question of the 'prophets' which he
identifies as 'Christian prophets'; by Kelly, J. N. D., in A
COMMENTARY ON THE EPISTLES OF PETER AND JUDE, Adam 8‘Char1es Black,
London, 1969, pp. 58-64. Kelly correctly identifies the 'pro-
phets' as the 0ld Testament prophets who looked forward to the
coming Messiah (particularly in later Judaism).
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" death..

The abundance of references in the Epistles to the life
and particularly the death (including suffering) of Christ
points to the centrality this theme demands. Representative
statements are found in the following quotations:

"For there is one God, and there is one mediator between
God and men, the man Christ Jesus, who gave himself as a ransom
for all, the testimony to which was born at the proper time." 52.

"Grace to you and peace from God the Father and our Lord
Jesus Christ, who gave himself for our sins to deliver us
from the present evil age, according to the will of our God
and Father."™ 53. '

From the epistle to the Romans, Paul writes:

"They are justified by his grace as a gift, through the
redemption which is in Christ Jesus, whom God put forward as
an expiation by his blood, to be received by faith." 54,

"Tt will be reckoned to us who believe in him that
raised from the dead Jesus our Lord, who was put to death for
our trespasses and raised for our justification.™ 55.

"While we were yet helpless, at the right time Christ
died for the ungodly." §56.

"But God shows his love for us in that while we were yet
sinners Christ died for us." 57.

"For if while we were enemies we were reconciled to God
by the death of his Son, much more now that we are reconciled,
shall we be saved by his life.™ 58.

52, I Tim. 2:5-6.
53, Gal. 1:3-L.
54. Rom. 3:24-25.
55. Rom. 4:24-25.
56. Rom. 5:6.

57. Rom. 5:8.

58, Rom. 5:10.
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From the Corinthian letters one reads:

"Is Christ divided? Was Paul crucified for you? Or
were you baptized in the name of Paul?...For Christ did not
send me to baptize but to preach the gospel, and not with
eloquent wisdom, lest the cross of Christ be emptied of its
power." 59.

"Cleanse out the old leaven that you may be fresh dough,
as you really are unleavened. TFor Christ, our paschal lamb,
has been sacrificed." 60.

"A1l this is from God, who through Christ reconciled us
to himself and gave us the ministry of reconciliation; that
is, God was in Christ reconciling the world to himself, not
counting their trespasses against them, and entrusting to us
the message of reconciliation. So we are ambassadors for
Christ, God making his appeal through us. We beseech you on
behalf of Christ, be reconciled to God. TFor our sake, he made
him to be sin who knew no sin, so that in him we might become
the righteousness of God." 61.

Continuing to move through the Epistles, these themes

are seen regarding the new way to God by the life and death

of Christ:

"Christ redeemed us from the curse of the law, having
become a curse for us - for it i1s written 'Cursed be every
one who hangs on a tree.'" 62.

"And walk in love, as Christ loved us and gave himself
up for us, a fragrant offering and sacrifice to God.™ 63.

The author of the epistle to the Hebrews speaks often of

the sacrifice of Christ as 'better' than that of the sacrifices

59. I Cor. 1213, 17 Cf. Acts 2:38; 8:16; 10:48 and 19:5.

60. I Cor. 5:7; Cf. Cullmann, 0., THE EUCHARISTIC WORDS
OF JESUS, Op. Cit., pp. 59-60, 74, 82, for a discussion of the
idea of the 'paschal lamb.'

61. IT Cor. 5:18-21.

62. Gal. 3:13; Cf. Gal. 3:1. TFor a helpful discussion of
the Christology of this chapter in Galatians, see: Macgregor,
W. M., CHRISTIAN FREEDOM, Hodder & Stoughton, Ltd., London,
1913, pp. 236-300.

63. Eph. 5:2.
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of the 0l1d Covenant. Two examples are:

"Therefore, brethren, since we have confidence to enter
the sanctuary by the blood of Jesus..."™ 64.

"So Jesus also suffered outside the gate in order to
sanctify the people through his own blood."™ 65.

Peter sees the death of Christ as that of the Suffer-
66.
ing Servant.

"For to this you have been called, because Christ also
suffered for you, leaving you an example, that you should
follow in his steps. He committed no sin; no guile was found
on his lips. When he was reviled, he did not revile in return;
when he suffered, he did not threaten; but he trusted to him
who judges justly. He himself bore our sins in his body on
the tree, that we might die to sin and live to righteousness.
By his woulds you have been healed. For you were straying
like sheep, but have now returned to the Shepherd and Guard-
ian of your souls." 67.

The Epistle of I John is a most selective document. There
are many topics which are mentioned in other New Testament
documents which simply do not appear in I John. Taylor is
correct to indicate that this is intentional since the author
is writing from the perspective of concentrating everything
upon the person of Christ. . Yet one observes a clear
awareness of the nature of the death of Christ and its meaning
for faith:

"But if we walk in the light, as he is in the 1light,

we have fellowship with one another, and the blood of Jesus
his son cleanses us from all sin."™ 69.

64. Heb. 10:19.

65. Heb. 13:12.

66. Cf. Isaiah 42 and 53. Note also the discussion of
this in Barclay, William, MANY WITNESSES, ONE LORD, S. C. M.
Press, Ltd., London, 1966, pp. 68-69.

67. I Peter 2:21-25.

68. Taylor, Vincent, THE CROSS OF CHRIST, Op. Cit., p. 64.

69. T John 1:7.
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"My little children, I am writing this to you so that
you may not sin; but if any one does sin, we have an advocate
with the Father, Jesus Christ the righteous; and he is the
expiation for our sins, and not for ours only but also for
the sins of the whole world." 70.

"By this we know love, that he laid down his life for
us; and we ought to lay down our lives for the brethren." 71.

"In this is love, not that we loved God but that he
loved us and sent his Son to be the expiation for our sins." 72.

By way of conclusion to the analysis of the role of the
death of Christ and its sacrificial meaning, it is evident
from all of the indications presented that the Cross is central

73.
in the thinking of the New Testament writers. Yet by

itself, the Cross does not complete the kerygma. The ultimate
meaning of Christ's death could only be understood by the

reality of the Resurrection and the subsequent themes which

are yet to be discussed.

(3). Christ has been raised up and exalted.

The centrality of the resurrection and exaltation of

Christ is recognized as of utmost importance. Evans begins

70. I John 2:1-2. (See also: footnote 72, below).
71. I John 3:16.

72. I John 4:10. On the use of 1lotfiptov as expiation
or propitiation, see: Brooke, A. E., A CRITICAL AND EXEGETICAL
COMMENTARY ON THE JOHANNINE EPISTLES, Charles Scribner's Sons,
New York, 1928, pp. 28-29 and 119. Also, see: Ross, Alexander,
THE EPISTLES OF JAMES AND JOHN, Marshall, Morgan & Scott, Ltd.,
London, 1954, note 7, p. 151: Sanday, William, and Headlam,
Arthur, A CRITICAL AND EXEGETICAL COMMENTARY ON THE EPISTLE
TO THE ROMANS, Charles Scribner's Sons, New York, 1895, pp.
87-88. Attention should also be called to the understanding of
the work of Christas discussed by Vincent Taylor in his study,
THE PERSON OF CHRIST, Op. Cit., pp. 120 f. and 231-232.

73. For examples of this, see: Hunter, A. M., THE UNITY OF
THE NEW TESTAMENT, Op. Cit., pp. 94-106, for a helpful discussion
of the various meanings of the nature of the Atonement.
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his study of the'ReSurrection with a number of pointed quotat-
ions. Examples of these are as follows:

From G. Koch:

"On the whole it is clear that the Easter event is the
central point of the New Testament message. Resurrection by
God and appearance to his disciples form the basis of the New
Testament witness to Christ; it is from this standpoint that
the New Testament is written." 7u.

Or, K. H. Rengstorf writes:

message, stands or falls with the Easter message at its centre,
...the Resurrection is the presupposition of the emergence of
the Church,...the basis of the specifically Christian concern
with man's life in the world."™ 75.

E. Schweizer has expressed it this way:

"What happened at Easter overwhelmed the Church to such
an extent that it dominated all its thought and became the
very centre of all its preaching." 76.

The predominant concern for the resurrection and the
exaltation is indicated by the fact that the resurrection theme
appears in every book of the New Testament with the exception

of II Thessalonians, Titus, Philemon, IIT John, II Peter, Jude
77. '
and James. Hugh Anderson captures the urgency with which

the New Testament writers spoke of the resurrection:

"The Christian story in its wholeness has two sides.
It tells of the man Jesus of Nazareth: it tells of this Jesus
as the one who after his death came to be preached as the
Christ. And everywhere the tradition makes it plain that the
gap between the two parts of the story is bridged by Jesus'
Resurrection from the dead."™ 78.

74. This quotation is from: Evans, C. F., RESURRECTION
AND THE NEW TESTAMENT, S. C. M. Press, Ltd., London, 1970, pp.l-2.

75. See: Evans, C. F., Ibid, p. 2.
76. See: Evans. C..F.,.Ibid, p. 2.
77. Evans, C. F., Ibid, p. 1ll~

78. Anderson, Hugh, JESUS AND CHRISTIAN ORIGINS, Op. Cit.,
p. 185-186.
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Yet, despite the centrality and urgency of the message of
Easter, there exists in the world of New Testament studies a

vast variety of opinions regarding the nature, meaning and
- 79. '
interpretation of the Resurrection.

Floyd V. Filson, in his study of the Resurrection takes
account of a number of the diverse views of the story of the
event. For him the nature of the resurrection can be stated
in the words of his summary. He writes:

"The entire New Testament was written in the light of
the resurrection fact. To all of its writers, Jesus is the
central figure of history, and they understand and interpret
his career in the light of his Resurrection. They regard this
resurrection not merely as a possibility or even as a probability;
it is for them the one rock-bottom fact upon which the solid
structure of Christian faith and life is built. This does not
mean that the first believers considered all other facts unimport-
ant. But they interpreted the other facts in the light of the
decisive fact that God had raised Jesus from the dead, and that
chosen witnesses could testify that they had seen him. The '
gospel which the apostles preached and the New Testament writers
recorded was the gospel of Jesus Christ the risen Lord." 80.

The concept of resurrection in the New Testament is not

simply the return to life from death (as in the example of

79. The following list is suggestive of the extent of the
literature on the resurrection. (This is in addition to volumes
mentioned already in this study).

Bultmann, Rudolf, THEOLOGY OF THE NEW TESTAMENT, S. C.

M. Press, Ltd., London, 1852 (Vol. I), pp. 292-306.
"""" ,- THEOLOGY OF THE NEW TESTAMENT, S. C. M. Press,
Ltd., London, 1955, (Vol. IT), pp. 153, 193-194.

Clark, Neville, INTERPRETING THE RESURRECTION, S. C. M.
Press, Ltd., London, 1967.

Bartsch, H. W. (editor), KERYGMA AND MYTH, (trans. Fuller,
R. H.), S. P. C. XK., London, 1954, (See: particularly, pp. 1-h4l)-

Filson, Fleyd V., JESUS CHRIST THE RISEN LORD, Abingdon
Press, New York, 1956.

Knox, John, THE DEATH OF CHRIST, Fontana Library, London,

- 19%9. (See: the appendix, pp. 146-152).

Baillie, John, AND THE LIFE EVERLASTING, Wyvern Books, Ltd.,
London, 1961.

Dodd, C. H. NEW TESTAMENT STUDIES, Manchester University
Press, Manchester, 1953.

80. Filson, Floyd V., JESUS CHRIST THE RISEN LORD, Op. Cit.,
p. 31.
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Lazarus), but is rather a return to life with a new quality
of existence, an enlarged ability to relate to life and above
all, a new position. The resurrected Christ is not only
master, he is Lord. The resurrection of Christ is always
seen in relationship to the exaltation. The themes are so
inter-related that they cannot be well separated, without
doing an injustice to one or the other - or to both.

While not an exkaustive list, the following passages from
the Epistles will indicate this:

"And designated Son of God in power according to the
Spirit of holiness by his resurrection from the dead, Jesus
Christ our Lord." 81.

"It will be reckoned to us who believe in him that
raised from the dead Jesus our Lord, who was put to death
for our trespasses and raised for our justification." 82.

"We were buried therefore with him by baptism into
death, so that as Christ was raised from the dead by the
glory of the Father, we too might walk in newness of life.
For if we have been united with him in a death like his, we
shall certainly be united with him in a resurrection like
his....For we know that Christ being raised from the dead will
never die again; death no longer has dominion over him." 83.

"Likewise, my brethren, you have died to the law through
the body of Christ, so that you may belong to another, to him
who has been raised from the dead in order that we may bear
fruit for God.™ 8i4.

"But if Christ is in you, although your bodies are dead
because of sin, your spirits are alive because of righteousness.
If the Spirit of him who raised Jesus from the dead dwells in
you, he who raised Christ Jesus from the dead will give life to
your mortal bodies also through his Spirit which dwells in you.™ 85.

81. Romans 1:4.

82. Romans U:2L-25.
" 83. Romans 6:4=5, 9. Also, cf. Col. 2:12.
84. Romans 7:4.

85. Romans 8:10-11.




128,
These statements affirm the Resurrection. Yet it is

clear that their intention in affirmation is not simply to
' ‘ 86.
bear witness to an historic fact. It is much more than

this. . They seek to relate the reality of the historical fact
to the personal experience of the reader or hearer. Observe
the intention as expressed in these words :

"For those whom he foreknew he also predestined to be
conformed to the image of his Son, in order that he might be
the firstborn among many brethren. And those whom he pre-
destined he also called; and those whom he called he also
justified; and those whom he justified he also glorified.
What then shall we say to this? If God is for us, who is
against us? He who did not spare his own Son but gave him
up for us all, will he not also give us all things with him?
Who shall bring any charge against God's elect? It is God
who justifies; who is to condemn? It is Christ Jesus, who
died, yes, who was raised from the dead, who is at the right
hand of God, who indeed intercedés for us?" 87.

, "Because, if you confess with your lips that Jesus is
Lord, and believe in your heart that God raised him from
the dead, you will be saved. For man believes with his
heart and so is justified, and he confesses with his lips
and so is saved." 88.

"For to this end Christ died and lived again, that he
might be Lord both of the dead and of the living." 89.

"And God raised the Lord and will also raise us up by
his power." 90.

"If Christ has not been raised, then our preaching is
vain and your faith is in vain. We are even found to be
misrepresenting God, because we testified of God that he
raised Christ, whom he did not raise if it is true that
the dead are not raised. Tor if the dead are not raised,

' 86. For a careful discussion of the place of the resur-
rection in the teaching of Paul, see: Sanday, William, and
Headlam, Arthur C., A CRITICAL AND EXEGETICAL COMMENTARY ON THE
EPISTLE TO THE ROMANS, (I. C. C.), Op. Cit., pp. 116-118.

87. Rom. 8:29-34.
88. Rom. 10:9-10.
89. Rom 1h:9.

g0. I Cor. 6:1k.
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then Christ has not been raised. If Christ has not been
raised, your faith is futile and you are still in your sins.
Then those also who have fallen asleep in Christ have perished.
If in this life we who are in Christ have only hope, we are

of all men most to be pitied. But in fact Christ has been
raised from the dead, the first fruits of those who have
fallen asleep." 91. '

"Why, we felt that we had received the sentence of death;
but that was to make us rely not on ourselves but on God who
raises the dead."™ 92.

"Knowing that he who raised the Lord Jesus will raise
us also with Jesus and bring us with you into his presence." 93.

"For he was crucified in weakness, but lives by the
power of God."™ 9k,

"Paul an apostle - not from men nor through man, but
through Jesus Christ and God the Father, who raised him from
the dead."™ 95.

"But God, who is rich in mercy, out of the great love
with which he loved us, even when we were dead through our
trespasses, made us alive together with Christ (by grace you
have been saved), and raised us up with him, and made us sit
with him in the heavenly places in Christ Jesus." 96.

"That I may know him and the power of his resurrection,
and may share in his sufferings, becoming like him in his
death, that if possible I may attain the resurrection from
the dead." 97.

"But our commonwealth is in heaven, and from it we
await a Savior, the Lord Jesus Christ, who will change our
lowly body to be like his glorious body, by the power which
enables him even to subject all things to himself."™ 98,

91. I Cor. 15:14~20.
g2. IT Cor. 1:9.

93. ITI Cor. h:1h.
g4. IT Cor. 18:4.
95. Gal. 1:1.

96. Eph. 2:4-6.

97. Phil. 3:10-11.

98. Phil. 3:20-21.
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"And you were buried with him in baptism, in which you
were also raised with him through faith in the working of -
God, who raised him from the dead."™  99.

"If then you have been raised with Christ, seek the
things that are above, where Christ is, seated at the right
hand of God.™ 100.

"For since we believe that Jesus died and rose again,
even so, through Jesus, God will bring with him those who
have fallen asleep." 101.

"Remember Jesus Christ, risen from the dead, descended
from David, as preached in my gospel." 102.

"Blessed be the God and Father of our Lerd Jesus Christ!
By his great mercy we have been born anew to a living hope
through the resurrection of Jesus Christ from the dead." 103.

"For Christ also died for sins once for all, the
righteous for the unrighteous, that he might bring us to
God, being put to death in the flesh but made alive in the
spirit."™ 10u4.

"But we see Jesus, who for a little while was made
lower than the angels, crowned with glory and honor because
of the suffering of death, so that by the grace of God he
might taste death for every one."™ 105.

"And from Jesus Christ the faithful witness, the first-
born of the dead, and ruler of kings on earth.”™ 106.

"When I saw him, I fell at his feet as though dead. But
he laid his right hand upon me, saying, 'Fear not, I am the first
and the last, and the living one; I died, and behold I am alive
for evermore, and I have the keys of Death and Hades.'" 107.

99. Col. 2:12.
100. Col. 3:1.
101. I Thess. L:1h.
102, IT Tim. 2:8.
103. I Pet. 1:3.
104. I Pet. 3:18.
105. Heb. 2:9.

106. Rev. 1:5.

- 107. Rev. 1:17.
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The concept of exaltation is implicit in the conquest of

death by the resurrected Christ. The theme is developed even
more implicitly in the following statements:

"For although there may be so-called gbds in heaven or
on earth - as indeed there are many 'gods' and many 'lords' -
yet for us there is one God, the Father, from whom are all
things and for whom we exist, and one Lord, Jesus Christ,
through whom are all things and through whom we exist." 108.

"For what we preach is not ourselves, but Jesus Christ
as Lord, with ourselves as your servants for Jesus' sake."™ 109.

"And what is the immeasurable greatness of his power in
us who believe, according to the working of his great might
which he accomplished in Christ when he raised him from the
dead and made him sit at his right hand in the heavenly places,
far above all rule and authority and power and dominion, and
above every name that is named, not only in this age, but also
in that which is to comej; and he has put all things under his
feet and has made him the head over all things for the church,
which is his body, the fulness of him who fills all in all." 110.

"He is the head of the body, the church; he is the
beginning, the firstborn from the dead, that in everything
he might be preéminent."™ 111.

"He disarmed the principalities and powers and made a
public example of them, triumphing over them in him." 112.

"Baptism, which corresponds to this, now saves you, not
as a removal of dirt from the body but as an appeal to God for
a clear conscience, through the resurrection of Jesus Christ,
who has gone into heaven and is at the right hand of God, with
angels, authorities, and powers subject to him." 113.

108. T Cor. 8:5-6.
109. IT Cor. 4:5.
110. Eph. 1:19-23.
111, Col. 1:18.
112. Col. 2:15.
113. I Pet. 3:21-22. This is a complex passage, for comment,
note, Selwyn, E. G., THE FIRST EPISTLE OF ST. PETER, Op. Cit.,

PP, 298~299; also pp. 203=207. A helpful discussion is also found
in Barclay, William, MANY WITNESSES, ONE LORD, Op. Cit., pp. 71-75.
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The remaining passages to be'suggested.within this partic-
ular section of the study are from the Epistle to the Hebrews.
It is of considerable interest that the theme of exaltation is
so very closely connected to the idea of resurrection in

Hebrews.

"But in these last days he has spoken to us by a Son,
whom he appointed the heir of all things, through whom also
he created the world. He reflects the g1ory,of Geod and bears
the very stamp of his nature, upholding the universe by his
word of power. When he had made purification for sins, he
sat down at the right hand of the Majesty on high.™ 11u.

"But to what angel has he ever said,
'Sit at my right hand,
ti11 I make thy enemies
a stool for thy feet'?" 115.

"Since then we have a great high priest who has passed
through the heavens, Jesus, the Son of God, let us hold fast
our confession." 116.

"In the days of his flesh, Jesus offered up prayers and
supplications, with loud cries and tears, to him who was able
to save him from death, and he was heard for his godly fear.
Although he was a Son, he learned obedience through what he
suffered; and being made perfect he became the source of
eternal salvation to all who obey him."™ 117.

"For it is fitting that we should have such a high
priest, holy, blameless, unstained, separated from sinners,
exalted above the heavens. He has no need, like those high
priests, to offer sacrifices daily, first for his own sins
and then for those of the people; he did this once for all
when he offered up himself. Indeed, the law appoints men
in their weakness as high priests, but the word of the oath,
which came later than the law, appoints a Son who has been
made perfect for ever." 118.

114, Heb. 1:2-3.
115. Heb. 1:13.
116. Heb. UL:1h.
117. Heb. 5:7=9.

118, Heb. 7:26-28.
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"Now the point in what we are saying is this: we have
such a high priest, one who is seated at the right hand of
the throne of the Ma]esty in heaven." = 119.

"He entered once for all into the Holy Place, taking
not the blood of goats and calves but his own blood, thus
securing an eternal redemption." 120.

"But when Christ had offered for all time a single
sacrifice for sins, he sat down at the right hand of God,
then to wait until his enemies should be made a stool for
his feet.™ 121.

"Looking to Jesus the pioneer and perfecter of our
faith, who for the joy that was set before him endured the

cross, despising the shame, and is seated at the right hand
of the throne of God."™ 122.

indeed find their centre in the act of the Master in His
death and resurrection. The elevation to the heavenly places
of the resurrected Christ was the logical conclusion to the
fulfillment of his mission on earth. Cullmann has expressed
it in this way: |

"For the Primitive Church after the death of Jesus,

the crowning act of this work is the mighty fact of the
resurrection of Christ. No other point of time in the

119. Heb. 8:1.
120. Heb. 9:12.
121. Heb. 10:12.

122. Heb. 12:2. The close verbal parallels in the writings
of the epistle to the Hebrews and Philo have been noted by a
number of commentators. Rawlinson, in THE NEW TESTAMENT DOCTRINE
OF THE CHRIST, Op. Cit., discusses this in his chapter on, "Med-
iator, High Priest, Living One," pp. 171-194. Also, see Fuller,
R. H., THE FOUNDATIONS OF NEW TESTAMENT CHRISTOLOGY, Op. Cit.,
pp. 62-81. Cullmann, O., THE CHRISTOLOGY OF THE NEW TESTAMENT,
Op. Cit., pp. 148 ff. It seems reasonable to assume that the
writings of the Jewish-Alexandrian theologians were known to the
author of Hebrews. Yet, the case for a direct literary depend-
ency is that the author of Hebrews wrote out of the dual back-
ground of being a Hebrew in religious faith, and a Greek in
"culture. TFrom his experience in the latter part of the First
Century, he came into the Christian Church. It was out of this
~general perspective that he wrote his books
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entire process, either in the past or in the future, can have
so central a significance as this one does for men who are
convinced that Jesus Christ has risen in bodily form as the
first-born of the dead!™ 123.

And again, he adds:

"The present reign of Christ is described by the Primitive
Church with the use of expressions from Ps. 110, interpreted
to refer to Christ: 'Christ sits at the right hand of God,'
'all enemies are subjected to him.' The unusually large number
of passages in which this 'sitting of Christ at the right
hand of God' is expressed shows how great an importance the
first Christians plainly ascribed to this faith. We
here find confirmation of the fact that this redemptive action
of the present intermediate period, the period of the Church,
particularly interests Primitive Christianity."™ 124.

At no point following the ascension did the early Church
feel that the process, begun in the coming of Christ, of the
kingdom was completed. This 1s to say, there was constantly
a spirit of anticipation that there was much within the plan
of God yet to be fulfilled. It is important that a two-fold
distinction be made at this point. Namely, the Church did

expect an early return of the Master; at the same time it was

125.
on what had happened, than on what was going to happen.

The importance of what had happened - that is - that God had

123. Cullmann, Oscar, CHRIST AND TIME (translated by
Filson, F. V.); S. C. M. Press, Ltd., London, 1967, p. 85.

124%. Cullmann, Oscar, Ibid, p. 151.

125. Dodd, C. H., APOSTOLIC PREACHING AND ITS DEVELOPMENT,
Op. Cit., pp. 31-33. Note particularly, "The expectation of
a speedy advent must have had extraordinarily deep roots in
Christian belief.™ (p. 31); "It is not to introduce a new
order of things that the Lord will come; it is only to finish
His work." (p. 32); "The more we try to penetrate in imagina-
tion to the state of mind of the first Christians in the
earliest days, the more we are driven to think of resurrection,
exaltation, and second advent as being, in their belief,
inseparable parts of a single divine event." (p. 33).
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visited His people redemptively in the act of Christ, cannot

be over-emphasized. Yet to overlook the second advent is to

fail to see the kerygma in its full form.

....... e B F T R I S P T . T R

(k). Christ will return in Jjudgment and glory.

At the very heart of the preaching of the Church is the
call to repentance and faith; because of the great work of
Christ to which the Xerygma gives witness. The theme of the
second advent finds its meaning in the response to that call.
Judgment and glory are but the opposite sides of a single
coin. Each speaks of the reaction to truth and the consequence
of response.

The witness to the coming event in the Epistles takes
a number of'different,formsf It will be the purpose of this
séction of the study to look at these themes as they are
reflected in the Epistles.

The first thing to notice is that there appears to be
a progressive unfolding of thought regarding the timing of
the second advent. The earliest of the epistles imply the
full expectation of the event taking place within the lifetime
of the writer and his readers. As the time passes, there
is retained the sense of being at the 'end of the age' but
the edge has been taken off the feeling of urgency. That
this was a gradual accommodation to the reality of the delay
and to the recognition that there may not have been a clear
understanding of the 'times of God' becomes clear enough as

these are seen in the totality of the New Testament witness.

~
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These following statements from I Thessalonians reflect
Paul's understanding of the coming of Christ from a standpoint
of a very brief span of time.

"For you yourselves know well that the day of the Lord
will come like a thief in the night." 126.

"For this we declare to you by the word of the Lord,
that we who are alive, who are left until the coming of the
Lord, shall not precede those who have fallen asleep. For
the Lord himself will descend from heaven with a cry of
command, with the archangel's call, and with the sound of
the trumpet of God. And the dead in Christ will rise first;
then we who are alive, who are left, shall be caught up
together with them in the clouds to meet the Lord in the
air; and so we shall always be with the Lord."™ 127.

"For they themselves report concerning us what a welcome
we had among you, and how you turned to God from idols, to
serve a living and true God, and to wait for his Son from
heaven, whom he raised from the dead, Jesus who delivered
us from the wrath to come.™ 128.

"May the God of peace himself sanctify you wholly; and
may your spirit and soul and body be kept sound and blameless
at the coming of our Lord Jesus Christ."™ 1249.

The following passages would seem to indicate a slight
change. The sense of urgency is still present, but there is
not the feeling that is expressed in I Thessalonians. The
movement of thought is from a calendar date view to one which
sees every day as a possible 'last day.'

"Awaiting our blessed hope, the appearing of the glory
of our great God and Savior Jesus Christ, who gave himself

for us to redeem us from all iniquity and to purify for him-
self a people of his own who are zealous for good deeds.™ 130.

.126. I Thess. 5:2.

127. I Thess. 4:15-17. It is clear from this that the
author anticipated the possibility of being alive at the advent.

128. I Thess. 1:9-10.
129. I Thess. 5:23.

130. Titus 2:13-1h.
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"I mean, brethren the app01nted tlme has grown very
short o131

"Now concerning the coming of our Lord Jesus Christ and
our assembling to meet him, we beg you, brethren, not to be
quickly shaken in mind or excited, either by spirit or by
word, or by letter purporting to be from us, to the effect
that the day of the Lord has come.™ 132.

"Besides this you know what hour it is, how it is full
time now for you to wake from sleep. For salvation is nearer
to us now than when we first believed; the night is far gone,
the day is at hand."™ 133. '

"Now these things happened to them as a warning, but
they were written down for our instruction, upon whom the
end of the ages has come."™ 13L.

"Let all men know your forbearance. The Lord is at
hand."™ 135.

"And may the Lord make you increase and abound in love
to one another and to all men, as we do to you, so that he
may establish your hearts unblamable in holiness before our
God and Father, at the coming of our Lord Jesus with all his
saints." 136.

"As you have understood in part, that you can be proud
of us as we can be of you, on the day of the Lord Jesus." 137.

"But our commonwealth is in heaven, and from it we
await a Savior, the Lord Jesus Christ, who will change our
lowly body to be like his glorious body, by the power which
enables him even to subject all things to himself." 138,

131. I Cor. 7:29. (This passage is in the context of the
discussion of marriage. Paul counsels against taking on the
responsibilities of family life because of the shortness of
the time).

132. ITI Thess. 2:1-2.

133. Rom. 13:11-12.

134, I Cor. 10:11.

135. Phil. 4:5.

136. I Thess.. 3:12-13.

- 137. II Cor. 1:14.

138. Phil. 3:20.
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"When Christ who is our 11fe appears, then you also will
appear with him in glory "o 139,

M"For what is our hope or joy or crown of boasting before
our Lord Jesus at his coming? Is it mnot you? For you are our
glory and joy." = 1k0. ) ' '

Mentlon has been made earlier in this study of the use of
1u1.
the expression Marana tha. In the context of the second

advent of Christ, Paul speaks these words:

"If anyone has no love for the Lord, let him be accursed.
Our Lord, come!" 142,

Such expressions set the concepts of glory and judgment
in their antithetical relationships. Judgment is not always
described in a unified framework. At times it is seen as

143,
a separation of the righteous from the unrighteous. At
other times it is a witness to the quality of faith and 1life
on the part of the believer in the stewardship of his own
witness. This second theme is more evident in the passages
below:

"For we must all appear before the judgment seat of
Christ, so that each one may receive good or evil, according
to what he has done in the body." 1k,

"They show that what the law requires is written on
their hearts, while their consciences also bears witness
and their conflicting thoughts accuse or perhaps excuse them

on that day when, according to my gospel, God judges the
secrets of men by Christ Jesus." 1u45.

139. Col. 3:h.

140. I Thess. 2:19.

141. See: pp. 105-106.
142, I Cor. 16:22.
S 143, Cf. Matt. 24:40-41 and 25:31-L6.
S 1yh. IT Cor. 5:10.

14%5. Rom. 2:15-16.
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"I am not aware of anything against myself, but I am not
thereby acquitted. It is the Lord who judges me. Therefore
do not pronounce judgment before the time, before the Lord
comes, who will bring to light the things now hidden in dark-
ness and will disclose the purposes of the heart. Then every
man will receive his commendation from God.™"™ 146. ’

"For to this end Christ died and lived again, that he
might be Lord both of the dead and of the living. Why do you
pass judgment on your brother? Or you, why do you despise
your brother? For we shall all stand before the judgment
seat of God; for as it is written,

'As T llve, says the Lord, every knee’shall bow to me,

and every tongue shall give praise to God.
So each of us shall give account of himself to God o147,

"Each man's work will become manifest; for the Day will
disclose it, because it will be revealed with fire, and the
fire will test what sort of work each one has done." 148.

"I charge you in the presence of God and of Christ Jesus
who is to judge the living and the dead, and by his appearing
and his klngdom preach the word, be urgent in season and out
of season, convince, rebuke, and exhort, be unfailing in
patience and in teaching." 1u48.

"So that you are not lacking in any spiritual gift, as
you wait for the revealing of our Lord Jesus Christ; who will
sustain you to the end, guiltless in the day of our Lord
Jesus Christ." 150.

"But they will give account to him who is ready to Jjudge
the living and the dead.™ 151.

The theme of judgment as a part of the coming kingdom of
Christ includes also the word to the outsider:

"But by your hard and impenitent heart you are storing
up wrath for yourself on the day of wrath when God's rlght-

i46. I Cor. W:L=5.
147. Rom. 14:9-12.
148. I Cor. 3:13.

149, IT Tim. 4:1-2.
150. I Cor. 1:7-8.

151. I Pet. L:b5.




-~ 1y0.
eous judgment will be revealed." 152.
"And then the lawless one will be revealed, and the
Lord Jesus will slay him with the breath of his mouth and
destroy him by his appearing and his coming." = 153.

"God judges those outside. Drive out the wicked person
from among you." 15h.

"Since indeed God deems it just to repay with affliction
those who afflict you, and to grant rest with us to you who
are afflicted, when the Lord Jesus is revealed from heaven
with his mighty angels in flaming fire, inflicting vengemce
upon those who do not know God and upon those who do not obey
the gospel of our Lord Jesus. They shall suffer the punishment
of eternal destruction and exclusion from the presence of the
Lord and from the glory of his might, when he comes on that
day to be glorified in his saints, and to be marveled at in
all who have believed, because our testimony to you was
believed."™ 155.

Beyond the theme of the Second Advent with both glory
and judgment there is yet another theme. To proclaim the
first four topics which have been discussed, and to conclude
with the word of judgment is not good news. The apex of the
kerygmatic message is the astonishing call to men to enter
into fellowship with God. The introduction of the new age;
the access to God by the death-resurrection of Christ; the
present exalted ministry of Christ; and the promise of a
consummation of the age is most fittingly concluded with an
invitation to all men to share in the new life of the new

aeon, together with the promise of the presence of God by

the power of the Holy Spirit.

152. Rom. 2:5.
153. IT Thess. 2:8.
. 154, T Cor. 5:13.

~155. IT Thess. 1:6-10. This passage on future recompence
is seen by some to reflect a primitive Christian hymn as its
source. It also gives evidence of 0ld Testament imagery. See:
Milligan, George, ST. PAUL'S EPISTLES TO THE THESSALONIANS,
Macmillan & Co., Ltd., London, 1908, pp. 88-93.




141,

(5). Christ calls all men to find forgiveness of 'sins and

' new 1ife with ‘the gift of the Holy ‘Spirit.

Since the Epistles are addressedto believers, one should
not expect to find the evangelistic appeal as clearly expressed
as it is in the book of Acts. Yet, the recognition of the
throughout the Letters.

In his careful argument regarding the universality of
the Gospel message, Paul offers this summary call in Romans:

"But what does it say? The word 1s near you, on your
lips and in your heart (that is, the word of faith which we
preach); because, 1if you confess with your lips that Jesus
is Lord and believe in your heart that God raised him from
the dead, you will be saved. For man believes with his
heart and so is justified, and he confesses with his lips and
so 1is saved. The scripture says, 'No one who believes in
him will be put to shame.' For there is no distinction
between Jew and Greek; the same Lord is Lord of all and
bestows his riches upon all who call upon him. For, 'every
one who calls upon the name of the Lord will be saved.'" 156.

This general theme is expanded and defined throughout
the Epistles. In the first letter of John confession of
Christ is defined as follows:

"By this you know the Spirit of God: every spirit which
confesses that Jesus Christ has come in the flesh is of God."
157.

"That which we have seen and heard we proclaim also to
you, so that you may have fellowship with us; and our fellow-
ship is with the Father and with his Son Jesus Christ." 158.

In other writings the theme of confession, forgiveness,

and the gift of the Spirit is expressed in these words:

"For it stands in scripture: 'Behold, I am laying in Zion

156. Rom. 10:8-13.
- 157. I John 4:2.

158, I John 1:3.
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a stone, a cornerstone chosen and pre01ous, and he who belleves
in him will not- be put to shame.'" - 159.

"Since, therefore, we are now justified by his blood,
much more shall we be saved by him from the wrath of God." 160.

"Do you not know that all of us who have been baptized
into Christ Jesus were baptized into his death? We were
buried therefore with him by baptism into death, so that as
Christ was raised from the dead by the glory of the Father,
we too might walk in newness of life.™ 161.

"For the love of Christ controls us, because we are
convinced that one has died for all; therefore all have died.
And he died for all, that those who live might live no longer
for themselves but for him who for their sake died and was
raised." 162.

"There is one body and one Spirit, just as you were
called to the one hope that belongs to your call, one Lord,
one faith, one baptism, one God and Father of us all."™ 163.

"How shall we escape if we neglect such a great salvation?
It was declared at first by the Lord, and it was attested to
us by those who heard him." 16U4.

"He has delivered us from the dominion of darkness and
_ transferred us to the kingdom of his beloved Son, in whom we
have redemption, the forgiveness of sins." 165.

"Until we all attain to the unity of the faith and of
the knowledge of the Son of God, to mature manhood, to the
measure of the stature of the fullness of Christ."™ 166.

159. I Pet. 2:6.
160. Rom. 5:9.
161. Rom. 6:3-l,
162. II Cor. 5:14.
163. Eph. L4:L-5.
164, Heb. 2:3.
165. Col. 1:13-14.

166. Eph. 4:13.
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"For God has not destined us for wrath, but to obtain

salvation through our Lord Jesus Christ, who died for us so

that whether we wake or sleep we might live with him."™ 167.

"But when the goodness and loving-kindness of God our
Savior appeared, he saved us, not because of deeds done by
us in righteousness, but in virtue of his own mercy, by the
washing of regeneration and renewal in the Holy Spirit, which
he poured out upon us richly through Jesus Christ our Savior,
so that we might be Jjustified by his grace and become heirs
in hope of eternal life."™ 168.

Special recogniticn is given to the transforming experience
of the Holy Spirit in the life of the believer. This is one
of the key themes in the book of Acts. It is found throughout
the Epistles as an evidence of genuine faith.

"Do you not know that your body is a temple of the Holy
Spirit within you, which you have from God? You are not your
ownj; you were bought with a price. So glorify God in your

body." 1689.

"Do you not know that you are God's temple and that God's
Spirit dwells in you?" 170.

"Therefore I want you to understand that no one speaking
by the Spirit of God ever says, 'Jesus be cursed!' and no one
can say 'Jesus is Lord' except by the Holy Spirit." 171.

"But you were washed, you were sanctified, you were
justified in the name of the Lord Jesus Christ and in the
Spirit of our God."™ 172.

"And do not grieve the Holy Spirit of God, in whom you
were sealed for the day of redemption." 173.

167. I Thess. 5:8-10.
168. Titus 3:u4-7.
169. I Cor. 6:19-20.
170. I Cor. 3:16.
171, I Cor. 12:3.
~172. I Cor. 6:11.

©173. Eph. 4:30.




Iuk,
The two passages Which‘follow’speakﬂof the presence of
the Spirit in the life of the believer and the mystical train
of thought which Paul identifies with his characteristic phrase,
tin Chpist.t

"0 foolish Galatians! Who has bewitched you, before whose
eyes Jesus Christ was publicly portrayed as crucified? Let me
ask you only this: Did you receive the Spirit by works of the
law, or by hearing with faith? Are you so foolish? Having begun
with the Spirit, are you now ending with the flesh?" 175.

"I have been crucified with Christ; it is no longer I
who live, but Christ who lives in me; and the life I now live

in the flesh I live by faith in the Son of God, who loved me
and gave himself for me."™ 176.

CONCLUSIONS

It has been the purpose of this section of the study to
review the witness to the kerygmatic theme in the New Testament
Epistles. These have been seen to be found in creedal statements,
in hymns, and in phrases which point to the same general cat-
alogue of subjects as the preaching in the Acts of the Apostles.
C. H. Dodd, writing in HISTORY AND THE GOSPEL reviewed the
subject and said:

"To sum up: leaving the Gospels aside, we can recover
from the New Testament a clearly articulated picture of the
place which the historical tradition of Jesus occupied in
the early Church, and of the general character of its contents.
From the very beginning of things, the life of the Church

“grew up about this central tradition, which remained normative
of its thought, its worship, and its practice through all the

174, On this theme, see: Barclay, William, THE MIND OF
ST. PAUL, Op. Cit., pp. 92-100; and alsoc, Guthrie, Donald,
GALATIANS, (The Century Bible, New Series), Thomas Nelson &
Sons, Ltd., London, 1969, pp. 93-96.

175. Gal. 3:1-<3.

- 176. Gal. 2:20.
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rapid and far-reaching development which 1t underwent in the
apostollc and subapostollc perlods." 177

"We have seen that thergreat thinkers of the New Testament
period, while they worked out bold, even daring ways of restat-
ing the original Gospel were so possessed by its fundamental
convictions that their restatements are true to its first
intention. Under all variations of form, they continue to
affirm that in the events out of which the Christian Church
arose there was a conclusive act of God, who in them visited
and redeemed His people; and that in the corporate experience
of the Church itself there was revealed a new quality of life,
arising out of what God had done, which in turn corroborated
the value set upon the facts.™ 178.

Epistles with this response:

"To sum up. We are in quest of unity in the New Testament;
and here in the kerygma we have found an excellent example of
it. 