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ABSTRACT

One of my greatest hopes, after I had finished my M.A was to visit the British
Library in London, in particular the section on oriental manuscripts. I soon
fulfilled this desire and following the examination of the index of the
manuscripts, I hoped to find one on the Language of al-Figh [Language of
Jurisprudence] in particular.

I found a manuscript by al-Imdm al-Nawawi which was amongst many
others also belonging to him. This manuscript was entitled al-Tahrir fi Sharh
al-Faz al-Tanbih, which provides detailed explanations of the terms found in
al-Tanbih by al-Shirdzi that required further interpretation, mainly from a
linguistic and occasionally from a religious side. Qadi §afad, an eminent
scholar,  stated that “ the book of al-Tahrir is of great benefit and of
widespread use for every knowledge seeker” (DIQ, p. 91). The status of al-
Tahrir, was due to its focus on the language of al-Figh, taking into account the
various linguistical aspects too. Occasionally, religious meanings are also
provided.

Al-T a/}rir explains the uncommon terms that were present in a/-Tanbih by al-
Shirazi. Al-Tanbih is considered to be one of the main and most important
works ever to be compiled in the Shafi‘l Jurisprudence School in the fourth

century AH. Therefore, many scholars, including al-Nawawi went on to



compile books regarding it, explaining, commenting, criticising and
summarizing it. Al-Tahrir is amongst one of these. As scholars in the early
centuries compiled books in  Gharib al-Lughah, Gharib al-Hadith and Gharib
al-Quran, they also compiled books in Gharib al-Figh, one of which is the book
that I have edited. Al-Nawaw1, an accomplished scholar and author, attaiﬁed a
high status in the oriental libraries and studies. A/-Tahrir was amongst many of
his distinguished works, which were a site of attraction for many researchers.

Al-Nawawi in al-Tahrir referred to many linguistics books, which were well-
known and available at his time, such as Kitdb al-‘Ayn by al-Khalil, al-
Tahdhib and al-Zdhir by al-Azhari, al-Muhkam by Tbn Sidah and many others.
In the editing of al-T. a@rir, I compared nine different manuscripts, all from
different places and made the Berlin manuscript the main one, comparing the

remaming eight with it. The Berlin manuscript is symbolized by (). The

differences 1 the manuscripts are noted at the bottom of each page (foot note).
In authenticating and documenting al-Nawawi’s explanations, I referred to the
notable dictionaries and sources that al-Nawawi himself also referred to. I also
made reference to the books of al-Gharib (uncommon words); Gharib al-
Lughah, Gharib al-Quran, Gharib al-ﬁadﬁh, Ma Talhanu Fihi al- ‘Ammah,
history, biographies and others. Where necessary, I have commented on these

explanations and these can be found following the text, in volume two in the



chapter entitled ‘al-Takhrijat wa al-Ta‘ligat ‘ald al-Nas.” Following this is a list
of ’indexes : terms, names, places, measurements, Quranic and Iandfth verses.

I have dedicated a chapter to the language of al-Figh, its origin, how it has
emerged, its chronological history and books compiled in this field. I also
dedicated a chapter to the political and educational situation in al-Nawawi’s
era followed by a chapter on the life of al-Nawawi, his milieu and his works. I
have given the editorial method followed by the description of the nine
manuscripts. I have provided a summarized comparison between the works of
al-Nawawi m al-T aﬁrir and of al-Azhari in al-Zahir. 1 shed light on the
educational background of both authors, their subject topic, al-Azhari’s impact
on al-Nawawi, the methodology of the works of both scholars, similarities and
differences, conclusion and an evaluation. I have assigned a chapter for the

biography of the names mentioned in al-Tahrir followed by a bibliography.
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LITERATURE REVIEW

The various fields of Arabic linguistic studies are very much related to the
Quran and Sunnah (the tradition of the Prophet Muhammad). These studies
flourished during the first four centuries of the rise of Islam which spread all
over Arabia, Greater Syria, Persia and Andalusia. Five possible reasons which
might have led to this vast spread of Arabic studies, are as follows: (1)

First, the position of the Holy Quran amongst Muslims. The Qurén, being the
book that contains the Islamic Law (Shari‘ah), forms part of every Muslim’s
life and makes it his or her duty to understand well including the verses and
terms of the Qurén in order to comply with the instructions of the Islamic Law.
This has made the Quran the main reference for all Islamic Sciences where all
scholars benefited, in one way or another, from the Quran in everything they
produced. (2)

Second, the language of the Qurdn created curiosity amongst whoever
happened to read it, this in itself supported the challenge of the Quran to
produce something similar to that revealed in it. This challenge sparked off
researchers’ and scholars’ desires to research the language and find out what

lay behind its style. (3)



Third, the worldwide spread of Islam where a large number of people, i.e.
non-Arabs, embraced Islam. This led to the occurrence of mistakes, syntactic
and semantic, in the use of Arabic by the non-Arab Muslims. Consequently,
this affected their learning of Arabic and resulted in misinterpreting some of the
verses of the Qurén and some of the Prophet's Hadiths. If such a phenomenon
spread widely, it could affect the Arabic language, by means of which people
could understand the Quran. Therefore, there was an apparent need to solve
this phenomenon. (4)

Fourth, the great role played by Caliphs to protect the Arabic language from
being changed or replaced by colloquial Arabic. This was partly achieved by
encouraging poets to compete with each other and to produce the finest types
of poetry in return for prizes.

The greatest step taken was by ‘Ali b. Abi Tﬁh’b who asked Abi al-Aswad al-
Du’ali to lay down the basic rules of Arabic grammar. (5)

Fifth, the role played by some statesmen in Arabizing the language of
Government offices. This took place in newly-conquered regions like Iraq,
Syria and Egypt where people were using Persian, Greek and Coptic
respectively.  This procedure encouraged many non-Arab Muslims to learn
Arabic and master it to the degree of becoming authorities in this language (6).

However, the factors mentioned above were amongst many others, which

10



could have contributed to the promotion of the Arabic language and triggered
the appearance of hnguistic studies in Arabic. However, we cannot discuss
these points in detail here because this is beyond the scope of this thesis. In
general, the linguistic studies seemed to fall into two fields. The first, was that
concermned with the compilation of dictionaries and poetry volumes and all
other related syntactic, morphologic and rhetorical issues. The second field
was concerned with the study of the language of religion, the topic of the
present study. The language of religion seemed to be concerned with three
fields. These are as follows:

I)- The language of the Quran. A great number of detailed books which
dealt with the language of the Qurin were written. Most of these books
focused on the uncommon words which exist in the Quran such as Gharib al-
Qurdn by Ibn ‘Abbiass, Gharib al-Quran and Ta 'wil Mushkil al-Qurén, Tbn
Qutaybah and Lughdt al-Qurdn by Ibn ‘Abdss. Al-Yisin (7) points out that the
latter book was the first to be written concerning the language of the Quran,
which soon after opened doors for scholars to produce many books in the same
field. Scholars such as Mugqétil b. Sulayman (d.150), Hisham b. Muhammad al-
Kalbi (d.204), Haytham b. ‘Adiyy (d.206), al-Farrd” (d.207), al-Asma‘i (d.213)
and Abli Zayd al-Ansari (d.215) wrote many books in this field, but

unfortunately all were lost.
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2)- The language of Hadith. A large number of books were written in this
field under titles such as Gharib al—[;]adfth? by Abi ‘Ubaydah Ma‘mar b. al-
Muthannd (d.210), al-Nadr b. Shumayl (d.203), Abii ‘Amr al-Shaybani (d.206),
Qutrub  (d.200), al-Farrd® (d.207), al-Asma‘i (d.213), AbQ Zayd al-Angéri
(d.215), Abli ‘Ubayd al-Qasim b. Sallam (d.224), Ibn al-A‘rabi (d.231), ‘Amr
b. Abi ‘Amr al-Shaybani (d.231) and Shimr b. I;Iamdawayh al-Harawi (d.255).
Ibn Qutaybah wrote a book similar to that of Abi ‘Ubayd al-Qasim b. Sallam
and completed what was missing m Abi ‘Ubayd's book by introducing the Figh
terms which were common at that time. However, they were not placed in a
separate book.

3)- Gharib al-Figh or the rare terms of Language of al-Figh. Unlike the
previous two fields, the language of al-Figh did not receive great attention from
scholars and researchers. This might be attributed to three possible factors:

1- Amongst the other fields, Figh came last in the order of importance.

- Figh was mainly based on Qurdn and Sunnah. Moreover, the linguistic
studies of Figh benefited from those studies on Qurin and Sunnah.

i- Figh was not utilized to support linguistic argumentation as was the case
with the Qurén, poetry, prose and Sunnah. The use of Sunnah, however, was a
matter of disagreement amongst linguists. In spite of all these factors, many

studies of the language of al-Figh appeared throughout the past ages, due to the
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continuous need for this type of science and the development of the linguistic
denotation of some words. That is to say, some words acquired meanings that
were not known before. The four schools of Figh (I'{anaﬁ, Maliki, Shafi‘l and
I.{anbali) played a major role in the rise and flourishment of this ﬁe}d.
Examples of the production of some eminent scholars of these schools are as
follows:

Hanafi School

1. Bayan Kashf al-Alfdz, by Abi al-Mallimid Badr al-Din Mahmid b. Zayd
al-Lamishi (n.d.). The book explains 128 terms arranged according to Hanafi
Figh headings.

These terms were commonly used by Jurists. The book was published in the
first issue of Majallat al—Baﬁzth al-‘Ilmi at *Um al-Qurd University, Makkah
1978. The editor was Muhammad Mustafé Shalabi

2. T ilbatu al—T alabah, by Najmu al-Din b. Hafs al-Nasafi (d.537). The book
contains the terms used by Hanafi jurists arranged according to Hanafi Figh
headings. The book was written in response to the difficulties expressed by
many junior I.{anaﬁ scholars, concerning some controversial terms in Figh.
The book which contains about 350 pages was published in Beirut by Dar al-

Qalam, 1986.
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3. Al-Mughrib fi Tartib al-Mu ‘rib, by Abi al-Fath Nésir b.° Abd al-Sayyid al-
Mutarrizi (d. 616). In this linguistical and jurisprudential dictionary, al-

Mutarrizi explains the uncommon words, «—,¢, which occasionally occur in
. .

}.Ianaﬁ jurisprudence books. In addition to explaining some uncommon
linguistic phenomena, the author speaks about some scholars and places. This
book is considered to be one of the most authoritative books for I.{anaﬁs. The
entries  were alphabetically ordered. The initial letters of words were

considered in chapters ‘w1,”; therefore, the book contains one chapter for each

letter. In each chapter, the other letters of words were given separate

sections, ‘Js~=’. For instance, ‘o 1s found under the section for Hamzah
and B4’. Al—Mut.arrizi refers to the works of other philologists, making use of

their views and arguments. For example, he quotes al-Azhari in the entry for

sr, al-Shafi‘l in the entry for < ks ssy” and some other philologists. The book

contains a large number of entries and consists of approximately 500 pages.
4. Anis al-Fuqaha’ fi Ta ‘rifit al-Alfdaz al-Mutadawalah Bayn al-
Fuqah@’, by Qasim al-Qunawi (d. 978). The book is classified according to

the Figh classification method. The subjects are arranged according to Hanafi

methodology. Thus, Matrimony w4 was introduced after Worship o,

unlike the practice of the Shafi‘?’s and Hanbali’s who introduce Dealings st
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terminology after that of Worship. Maliki’s, however, usually introduce Jihad
terminology after that of Worship. Al-Qunawi begins with a linguistic
definition of each term providing quotations from the Quran and Sunnah and
then provides the religious meaning. However at times he reverses this order.
In each chapter, he starts with a definition of the title and goes on to define all
the relevant terms. The author gives references concerning most of the matters
he covers. One of these references was al—§i}'1€11.1. In the case of some of the
controversial terms, the author quotes the opinions of the four Figh schools
without showing favor to any of them. This book was edited by Ahmad b.
‘Abd al-Razzdq al-Kubaysi and published in Jeddah by Dar Al-Wafa’
containing approximatly 350 pages.

5. Al-Kulliydt, by Abu al-Bagd’ Ayylib b. Misi al-}‘{usayni al-Quraymi al-
Hanafi (d. 1094/__ ). The entries in this book are alphabetically ordered (in
the same way as in al-Mughrib fi Tartib al-Mu ‘rib) however the user does not
need to search for the words under the entries for the roots. Therefore, looking

for L, the user pays attention only to the first and second letters and does not
need to look at it under b, which is its root.

The author often provides quotations from the Qurin, Sunnah, poetry, exegesis
books and various dictionaries. This book was edited by ‘Adnin Darwish and

Muhammad al-Misri consisting of approximately 1150 pages.
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Mailiki School

1. Sharh Gharib Alfaz al-Mudawwanah, by al-Jibbi (n.d.) The author
arranged the entries according to the Figh classification method to make it

user-friendly. Under the chapter of s -5 (ablution) the author pointed out that

he explained certain terms, which he felt were controversial and in need of
further clarification m al-Mudawwanah. To a large extent, al-Jibbi's
methodology is similar to that of al-Nawawi. The book was edited and
published in 1982, by Muhammad Mal.lfﬁz. in ( Beirut, n.d.) by Dar Al-Gharb
al-’Islami, containing approximately 141 pages.

2. Ghurar al-Magqalah fi Gharib al-Risdlah, by Abli Abdullah Mul}ammad b.
Mansir b. }.Iamﬁmah al-Mighrawi. The author explains the uncommon terms
and the terms included in al-Risdlah by b. Abi Zayd al-Qayrawéani. The entries
were arranged according to the M3liki Figh classification method. The book
was edited by al-Hadi Hamu* and Mu}.nammad Abu al-*Ajfan. It was published
in Beirut 1984 by Dar al-Gharb al-Islami.

3. Sharl.t {Iudﬁd Ibn ‘Arafah, known as al-Hiddyah al-Kdfiyah al-Shdfiyah
Libaydn Haqd’iq al-’Imdm Ibn ‘Arafah al-Wifiyah, by Abt Abdullah
Mul}ammad al-An§éﬁ al-Rassd (d. 894/ ). The entries are arranged

according to the Maliki Figh classification method but the chapter of jus

precedes that ofas . The book which consists of two volumes contains 700
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pages. This was edited by Muhammad Abi al-‘Ajfan and al-Tahir al-Ma‘miiri
and was published in Beirut 1988 by Dar al-Gharb al-Islami.

Shifi‘l School

1. Al-Zahir fi Gharib Alfd{, al- Shafi‘i, by Abl Mansir Mul'lammad b. Abmad
al-Azhari (d. 370). This book is considered to be the most authoritative béok n
Shéﬁ‘i Figh terminology, since most of the works which followed benefited
from it. The entries in this book were arranged according to the Shafi‘1 figh
classification method. It contained an explanation of the figh terminology in
Mukhtasar al-Muzani.  Al-Azhari usually highlights most of the linguistic and
jurisprudential views about the terms. The book was edited by Muhammad
Jabr al-’1iff and published in Kuwait by al-Matba“ah al-* Asriyyah in 1979.

2. Hilyatu al-Fugahd’, by Ahmad b. Faris al-Razi (d. 395). This book
explains the uncommon words mentioned in Mukhtasar al-Muzani. The
entries are arranged according to the Shafi‘i Fiqh classification method. The
edited book was published in Beirut by al-Sharikah al-Muttahidah in 1983.

3. Al-Nazm al-Musta ‘thab fi Tafsir Gharib Alfdg al-Muhadhdhab, by Battal
b. Ahmad b. Sulaymén al-Rukabi (d. 633). This book explains the uncommon
words mentioned in al-Muhadhdhab by al-Shirdzi according to the Shafi‘i Figh
classification method. The author believed that al-Muhadhdhab needed further

illustration because a large number of scholars were referring to it and
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particularly many terms were in need of further clarification from sources like
the Quran, Sunnah and other linguistic books and dictionaries. The book was
edited by Mu§taf€1 ‘Abd al—I’{aﬁ% Salim in 1988.

4. Tahdhib al-Asma’ wa al-Lughdt, by al-Nawawi (d. 676). This book was
published in two volumes. The volumes deal with linguistic issues, uncommon
words, names of people, places and books. At the end of each chapter, the
author introduces the place names whose initials belong to the letter covered in
this chapter. As stated in the introduction, al-Nawawi quotes, in most of the
terms discussed from a large number of relevant sources.

5.Al-Misbdh al-Munir fi Gharib al—Shar{z al-Kabir, by Ahmad b. Muhammad
b. ‘Ali al-FayyGmi (d. 770). The author explains the uncommon words
mentioned i al-Sharh al-Kabir by al-Ré&fi‘t.  The entries are alphabetically
ordered. This book is considered to be an important book because it is related
more to the Arabic lexicography than to Figh books. This is true in the case of
the materials covered and in the case of its methodology. In order to support
his argument, al-Fay(mi refers to the works of other scholars such as Ibn
Durayd, al-Azhari, al-Zamakhshari and others, quoting from Quran and Sunnah
(see pp. 518-19). This book contains approximately 1000 pages and was

published in ( Beirut, /1980 ).
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Ijanbal’l‘ School

1. Al-Mutli ‘Ald Abwab al-Mugni‘, by Abi ‘Abdullah Shams al-Din
Muhammad b. Abi al-Fath al-Ba‘li (d. 709). Thg author explains the
uncommon words, terms and linguistic issues in al-Mughni, by Ibn Qudamah.
This book contains many interesting and useful points which are supported by
references from the Qurin, poetry and views of great scholars like al-Zajj3j,
al-Farrd’, al-Jawhari and others. Usually, the author mentions the linguistic
meaning of the term and then givés the religious meaning. He then goes on to
discuss the different points of view concerning the controversial terms.

The entries are ordered according to the Hanbali Figh classification method.
The author does not delay the explanation of a certain entry unless it is related
to another chapter. The book begins with the introduction, then moves onto
Purification, Worship, Prayer, Funerals, etc. The book was edited by
Muhammad Bashir al-’Idlibi and was published in Beirut by al-Maktab al-
Islami, containing 500 pages.

2. Al-Durr al-Naqi fi Sharh Alfdg, al-Khiragqi, by Abl al-Mahésin Yisuf b.
Hasan b. ‘Abd al-Hadi (known as Ibn al-Mabarad), (d. 909). The author
explains many of the uncommon words in al-Khiraqi's book; he also explained
some of the terms discussed in this book. The entries were classified

according to Hanbali Figh classification method. This book is very similar to
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that of al-Nawawi’s in the sense that it provides the linguistic meaning first,
followed by the religious meaning. It also gives attention to linguistic issues
such as derivation. In addition, it refers to the Quran, dictionaries and
jurisprudencial references. The book was edited by Radwan b. Mukhtar b.
Gharbiyyah and published by Dar al-Mujtama‘ Lil Nashr wa al-Tawzi‘. The
books mentioned above are the main sources in the field of the Language of al-

Figh.
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PTER TWO



The Political Situation during al-Nawawi’s era

Al-Nawawi lived in an era where many changes and major events took place
at both international and local level, in Shdm ‘Syria’.

The Mongols and Tatars emerged then as great powers in the heart of Asia
and started expanding in various directions in Asia in the year (616/1219).

The Tatars, led by their king Gengis Khan, crossed the Jayhiin .~ River and

at the same time a savage war was taking place between the Tatars and the

Muslims of Khawdrizm Shah, ew,;y) later invaded by the Tatars.(1) They
then invaded Bukhard (s,, Samarqand () and Azerbaijan w3 .In the

following year, the Tatars expanded from the most remote part of China to

Iraq and its suburbs and reached Arbil (4=, . They occupied in that year all the

provinces up to Iraq, the Arabian Peninsula, Syria and Egypt. They defeated

all the factions in the regions of Khawdarizm ¢;,). (2) Ibn Kathir said: “In

general, if they invaded a country, they would kill all the fighters, men, many
women and children. They would also loot everything in that country they
needed and would burn everything they did not need ... All the areas which
they did not reach became fearful for their own safety and remained anxious,
in expectation of their arrival. Despite this, they worshipped the sun at

sunrise.”(3)
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The Tatars continued their advance until they invaded Baghdad, the capital
of the ‘Abbasi Caliphate, (4) and killed most of its inhabitants and brought
about the end of the ‘ Abbdsi Caliphate in 656/1258. (5)

The Ayyibis came after that, i.e. at the end of the 6th/12th century. They
remained until the end of the first half of the 7th century (648/1250). (6)

The Ayytibi Kingdom came to power in Egypt following the end of the
Fatimi state which ruled in Egypt for more than two centuries. Salah al-Din al-
Ayyibi (532-589/1137-1193) was considered to be the founder of the Ayyibi
Kingdom whose headquarters were in Egypt. Their rule expanded and covered
Syria, Yemen and the Hijaz after a long conflict between Salah al-Din and the
crusaders in Palestine and some cities in Syria.

One could say that the Ayyiibi Kingdom which lasted less than a century,
went through a period of power and expansion and then decline.

The period of power came about when Salah al-Din himself, took over the
Caliphate in Egypt (564/1169) (7). He was then able to end the Fatimi rule and
the Fatimi Shi‘at Islamic Jurisprudence (8). He removed the Fatimi judges and
replaced them by Shafi‘i judges and scholars, as Salah al-Din himself was a

Sunni Shafi‘i.

It seems that the period of power was due to several factors:
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The strong personality of Salah al-Din and the strength of his faith in what he
had to do. He wanted to place Egypt once again under the rule of the ‘Abbasi
Caliphate after it had seceded during the Fatimi rule. Carl Brockelmann said:
“With unshakable energy and unusual diplomatic talent, Saldh al-Din
succeeded in clambering out of this still rather critical situation into such a
powerful position as had not for a long time been granted any prince of
Islam.”(9).

§alﬁl.1 al-Din relied on the army to a large extent. He gave it priority over other
1ssues in state matters and later took over the command of the army himself.
Salah al-Din did not occupy himself with the luxuries of palace life. Saleﬂ} al-
Din won the hearts of many people because of his frugal way of living. He
also relied on his brothers and relatives who supported him. One could say
that most of the expansion achieved by the Ayytibi Kingdom took place during
the leadership of Sal&h al-Din which lasted for a quarter of a century.

The second phase was that where Salah al-Din divided the territory between
his sons; Egypt was allocated to al-°Aziz ‘Iméad al-Din. Syria was composed
of provinces divided between many of his sons, for instance Damascus was
allocated to his son Nar al-Din ‘Ali. Bu§rd and its districts, which is al-
Nawawi’s province, was given to al-Dhafir b. Nasir. Yemen was allocated to

Sayf al-’Islam. (10)
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The characteristics of this phase were disturbances and differences in most
provinces and al-Milik al-Adil tried to carry out reform so as to reunite the
kingdom.

The third phase was that where the Ayytbi kingdom started weakening and
declining after the fierce conflict between the §u1t.ans. Soldiers began rebelling
against the §ul§ans and even killing them as was the case of Tawran Shih
who was killed by his own soldiers.

The Ayyibi Kingdom ended from the ruling point of view with al-Malik al-
Salih (646/1248). (11)

This period was characterized by the fact that the sons of Sultans took power
regardless of their qualifications, competence or age,and despite their inability
to manage affairs. Undoubtedly, if the reins of power fall into the hands of
children, rarely do things head in the correct direction, and therefore the
Ayylbi dynasty and its fate was sealed in (647/1249). Nevertheless, the
Ayylbis left their fingerprints in matters of Sunni belief in Egypt, Syria, Hijaz
and Yemen. They also encouraged the Shafi‘l doctrine and Shafi‘l
jurisprudence. The Ayytbis gave their allegiance nominally to the ‘Abbasi
Caliphate, although he had no real power behind him. (12)

As far as the inheritance of power was concerned, it left a negative impact

when decision-making was left to young people from the family itself. These
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youngsters did not possess the qualities of rulers. This paved the way for the
Mamliiks at a time when the region was witnessing great changes.

The Mamliiks who emerged after the collapse of the Ayytibis (648-923/1250-
1517), were divided into two groups (13). The Bahri Mamliks, who are of our
interest, ruled between (648-792/ 1250-1390) and al-Jardkisah Mamliks, who
ruled between (792-923). With the end of al-Jarakisah Mamliiks came the end
of the Mamliki reign as a whole.

The Bahri state was represented by two families only; the family of al—%ﬁhir
Baybars al-Bunduqdari and the family of Mansir Qalawin himself. The family
of Baybars ruled for over twenty years (658-678/1260-1279). Baybars himself
ruled for eighteen years and then his son took over for two years. (14)

The family of al Mangiir Qalaw{in lasted for a hundred and fourteen years with
the reigns of fifteen §ul‘£ans. Among these Sultans, four died natural deaths,
seven were dethroned and the remaining five were killed. (15)

The majority of these Sultans came to power when they were young.
Therefore, they seemed like toys in the hands of senior Amirs or princes, who
either dethroned them or killed them. An apparent reason for their long-lasting
rule was the popularity of some of them who were loved by the people. Such
Sultans were like Qalawi(in, who ruled for twenty one years and his son al-

Nasir Mu?ammad, who ruled for forty three years, i.e. half the ruling period of
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the whole family. They were amongst the four Sultans who died of natural
causes.

Al-Nawawi’s region witnessed the collapse of the Ayyibis and the advent of
the Mamlik’s rule in Syria, Egypt and IiIijaz. Christians were still present in
the regions of Palestine. It seems, however, that the major event was the
Tatar’s occupation of Baghdad and their advance in Syria. After fierce
fighting, they invaded Damascus in (658/1260).

The Mamliks in Egypt prepared themselves to fight the Tatars after they felt
the Tatar danger. They prepared a military campaign under the command of
Qutuz and faced the Tatars in ‘Ayn Jalit. The Qutuz army defeated the Tatars,
and with their defeat came the end of the Tatar rule in Syria.

The victory of the Mamliiks over the Tatars allowed the area to enjoy a longer,
more stable reign. It also raised the status of the Mamliiks and strengthened
their authority. Qutuz and Baybars were among the most famous of their
leaders (16). Baybars ruled between (658-676/1260-1277). This period
represents the major part of the lifetime of al-Nawawi who died in the same

year as al-%ihir Baybars in 676/1277. (17)
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THE STATE OF EDUCATION DURING AL-NAWAWI’S ERA

The Educational field enjoyed revival and progress during the lifetime of al-
Nawawi, despite the political changes and the major events in the region. The
7th/13th Century, in which al-Nawawi lived was an era that witnessed an
increase in the number of scholars and publications in the various fields of
knowledge. Damascus had a multitude of various schools and the four schools
of Jurisprudence; The I:Ianaﬁ, Maliki, Shafi‘! and I:Ianbali, had their own
schools. Most of the latter were affiliated to the Shafi‘i school for the reason
that after the advent of Ayyibis, the Shafi‘i school became very active and
expanded widely in Egypt, Iraq and Syria (Salah al-Din al- Ayytibi, himself
was from the Shafi‘i school). Tbn Khaldin said: “The Shafi‘] rite was at its
best and had a large appeal. At that time, scholars such as Muhyi al-Din al-
Nawawi became famous under the aegis of the Ayyubi state in Syria. Among
the scholars who emerged at that time were: ‘Izz al-Din bin ‘Abd al-Salam,
Ibn al-Rif‘ah in Egypt, Tagqiyy al-Din bin Dagqiq al-‘Id and Taqiyy al-Din al-
Subki and others™. (18)

The Mamliks devoted a lot of care to education, scholars and schools. An
eminent figure during the Mamlik period was al-Zahir Baybars and some

schools were even named after him and were subsequently known as al-
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Zahiriyyah schools. These schools had libraries which were famous worldwide
and still exist today.
Ibn Kathir said: “He had a good impact and left behind places which were not
built even at the time of the Caliphs and the kings of Bani Ayyib. Al- ;ﬁhir
also established the appointment of a judge from each one of the four main
schools of Jurisprudence™. (19)
The following points reflect the progress of education:

¢ The improvement of the Educational centres and the care devoted to them.

¢ The increase in the number of scholars in various educational fields.

¢ Educational production and the increase of recognized publications.
Educational centres were represented by mosques, schools, al Dir (home
schools), churches and al-Adyirah, convents. The Caliphs devoted a great
amount of effort to the construction, the reconstruction and the refurbishment
of mosques. Ibn Kathir said: “Al-Z&hir built many mosques and reconstructed
the building of the Prophet’s Mosque.” (20)
Mosques had great importance and were a symbol of Islam. These were
institutions for the learning and teaching of the Quran and understanding of its
verses and concepts. They were also institutions for the teaching of the
Prophet’s Tradition, Islamic jurisprudence and the Arabic language. The

rationale behind this is that the principals of Islam encouraged the above.
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However, this does not mean that one can only study the above in the mosque,
but anything that adds to the knowledge of the learners (provided that the
preservation of the mosque is maintained).

With regards to the teaching body, the columns of mosques served as back
rests for the emergence of scholars around which gathered students who
benefited from their teaching (21). The Umawi Mosque in Damascus was one
of the largest and most famous mosques.

All the four main Jurisprudence rites, the Maliki, Hanafi, Shafi‘i and Hanbali,
had teaching groups inside the mosque where the scholars from various rites
were teaching different subjects. Students used to write what they heard
scholars say. At times, everything was written then read aloud, simply to
check and if necessary correct that what they had written was what they heard.
Auditors were at liberty to question or argue with the teacher, and it was in
fact, very largely by their success in such arguments that young teachers
became more well known and made their reputation (22). This is a method
similar to the one used by the predecessors (al- Mutagadimin).

Schools developed and their numbers increased in al-Nawawi’s era. Schools
were named after the caliph, the sultan or the ruler and would thus receive a
great deal of care and attention. Schools were administered according to

systems specific to each of them. The highest official in the school was called
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the Shaykh and only those who were great at the time and awarded scholars
certificates with distinction would reach this status. Some schools which
specialized in the teaching of a particular subject such as }.Iadﬁh for instance,
would be called ‘The I:Iadfth House’. Al-Ashrafiyyah }.Iadfth House was a
school where al-Nawawi was put in charge.

Unlike mosques, schools had various subjects, specialized courses and a
greater number of teachers and students. Schools were distinguished by the
availability of accommodation facilities for a number of students and scholars.
In addition to this, many wealthy people gave hospices as religious
endowments for poor students so as to facilitate their studies. In the villages,
the mosque itself served when required as a school. These schools were often
situated at the upper story of the public fountain attached to the mosque. These
buildings which existed for this specific purpose, were due to the munificence
of the rich, who founded them and assigned endownments for their upkeep, in
some cases sufficient to feed and clothe a number of poor scholars. (23)

Most schools specialized in the teaching of a particular Jurisprudence,such as
Hanafi or Shafi‘i subject, and would later be known as the Hanafi or the
Shéfi*l school. There were more than twenty Hanafi schools in Damascus,
including al-‘Aziziyyah, al-Rukniyyah, al-Mugaddamiyyah and other schools.

(24)
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There were more than thirty-four Shifi‘i schools in Damascus of which were
al-Aminiyyah, al-Mujahidiyyah, al-Rawahiyyah school (where al-Nawawi
lived), al-Shamiyyah al-Juwwiéniyyah school, al-Fathiyyah, al-Salihiyyah, al-
Ashrafiyyah and other schools.

Qutside Damascus, only six Shafi‘i schools existed. Among these were: al-
Shﬁmiyyah al-Baraniyyah School, al-Atéabikiyyah and al-Ahmadiyyah schools.
(25)

There were four Hanbali schools inside Damascus and six outside it. Among
these were: al-Sharifah Hanbal School, al-Mismariyyah School, al-Jawziyyah,
al-Sadriyyah Schools (26) and al-S&hibah, al-Diy&’iyyah al-Muhammadiyyah,
al-‘Umariyyah al- Shaykhiyyah and other schools respectively. (27)

There were fewer Miliki schools, because of the small number of followers of
the Maliki religious rite in Syria and the few Maliki scholars. In contrast, the
Maliki religious rite is the predominant one if not the only one in the Islamic
west (North Africa).

The reason for this is that the link between the Maghrebans (the Islamic west)
and the Islamic east was mostly through major pilgrimage and minor
pilgrimage as they used to meet Imam Malik when they came to the Hijaz. On

many occasions they used to meet Imam Malik’s students in Medina. These
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pilgrims used to learn his teachings and return afterwards to their countries,
where generally they would not meet scholars from the other religious rites.

In Syria, sultans such as the Ayyibis’ and others encouraged the Shafi‘i and
other religious rites more than the Maliki rite. Sultans such as Salah al-Din al
Ayyiibi adopted the Shifi‘l rite.

This is not to say, however, that Maliki schools disappeared altogethor, as
there were some schools such as: al-Saldhiyyah and al-Sharabishiyyah schools.
There were some specialized educational schools for the teaching of medicine
and other subjects in and around Damascus. Among these were: al-
Dukhwariyyah, al-Labbiddiyyah al-Najmiyyah school. These also contained
halls (Diir) for the accommodation of students.

The educational revival was not confined to Islamic areas but also toa
number of churches and convents ‘adyirah’ in which people practiced their
worship and their religious education.

Many churches existed in Damascus of which were: al-Ya’qibiyun (Jacobite)
Church, Miryam (Mary’s) Church, the Jewish synagoge, Paul’s Church, al-
Qalanisiyyin Church and St John’s Church.

There were also  a number of monasteries in and around Damascus such as:

al- Salibah, Butrus monasteries, Our Father’s monastery and others.



Numerous scholars emerged in al-Nawawi’s era and cannot be all listed here.
Abli ‘Amr b. al-§ale”ﬁ.1 emerged as a prominent figure as far as the religious
sciences and particularly Hadith are concerned.

Ibn Khaldin said: ....

“Among the most eminent scholars was al-Rafi‘i a leading Shaf*1 jurisprudent
in Qazwin and al-Nawawi who was the most famous Shafi‘i jurisprudent and
Imam in Syna”. (28)

Among the non-Shafi‘l ﬁgurés was Ibn al-Mu‘allim Ismi‘1l b. ‘Abd al-Karim,
the most eminent Hanafi scholar of his time, ‘Abd al-Karim al-Harasténi the
orator of Damascus, and al-Firkah, (the teacher of al-Nawawi). The most
eminent scholars as far as the Arabic language sciences are concerned were:
Ibn Malik al-Andalusi author of the ‘Alfiyyah’ and Ibn al-Qiftl.

Among the historians who emerged were Ibn al-Nadim, Ibn Khallikan and
Yaqt al-Hamawi.

All of the mentioned scholars had prduced great publications and
encyclopedias. The multitude of publications in the wvarious fields of
knowledge were amongst the most important characteristics of that era.
However, one should not forget that those who laid down the foundations and
the rules of the Islamic and linguistic sciences were in fact the predecessors.

The sciences include: the explanation of the Quran, Islamic jurisprudence, the
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Hadith and its sciences and the Arabic language and its sciences too. This
does not mean that the scholars of this century only carried out research,
checked works, corrected them and made individual efforts and judgments.
There is documented evidence of their work which was crowned by compiling,
scrutinizing, editing and revising the subjects which were scattered in the
books of their predecessors.

Among those who reached the degree of making an independent judgment on
juridical questions were scholars such as al-Réfi‘q, al-Nawawi, Ibn Taymiyyah

and others.
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The Life of al-Nawawi , His Milieu and Compositions

1.1 The Life of al-Nawawi.

He is Yahyab. Sharaf b. Murri b. Hasan b. Husayn b. Muhammad b. Jum‘ah
b.  Hizdm. His kunyah (agnomen) was Abl Zakariyyd and his nisbah
connection by which he became well known was al-Nawawi. This nisbah
could be said in two other forms; al-Nawawi and al-Nawa’i. (1)

Al-Nawawi was from the province of I.Iawrén, which lies between Damascus
and Amman, and extends from the Badiyatu al-Shiam in the east to the River
Jordan i the west. (2)

There have been many eminenf scholars from this area, such as Ibn Kathir and
Ibn al-Qayyim, to name but a few.

Al-Nawawi was born in the village of Nawi (3) in the mid days of Muharram,
in the year 631/1233 (4). His development and growth into manhood was
cultivated by his father, which naturally reflected his religious and agrarian
perception of life. Al-Nawawi was such a renewed Islamic scholar, that as a

result he became as famous and as well known in Islamic Jurisprudence.
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Abi Hafs Ibn al-Wardi praises Nawa by saying :

S o 2B EEAAPCON |

May you receive all the good O° Nawa

and may you be preserved from the pain of parting.
S5 b palsl Do &y i il

A certain abstinent person has grown up in your precincts

in his knowledge was true to his intention.

Sl o gl fiad alis olis e

And his superiority over his enemies

was such as the superiority of grain over the date stone. (5)

During his childhood, he worked in his father’s shop and avoided playing with
other children. By the age of ten he was attending Quranic classes. He
remained in Nawa3 until he had memorized the Quran by heart, which was just
before he reached the age of puberty. Ibn al-*Attar said: “The Shaykh said: “In
the year 649A H, when I was nineteen-years old, my father took me to
Damascus, to attend the Rawéhiyyah School. For the following two years I
hardly laid-down. My only intake was that which the school provided, nothing

else.”(6)



It was very difficult for al-Nawawi to find his objective and to finish his
education in a village which had no schools, materials, educational resources
and no facilities. It was also deprived of scholars, despite his high intelligence
and his high profile. As a result, he traveled to Damascus, the epi—centre of
Islamic education m his time. Consequently, this was reason enough for his
father to leave al-Nawawi there. (7)

Their first destination in Damascus was the Great Mosque, named The
"Umawi Mosque, built in the year 86/705 (8). Al-Nawawi spent most of his
life in Damascus, studying, teaching, compiling and giving fatawa (religious
opinions). Towards the end of his life he returned to Nawa, then visited
Jerusalem and Hebron, he then returned to Nawa where illness overtook him
resulting in his death at the early age of forty-five (d. 676). Despite this, his
time on earth had been fruitful; his works and his knowledge surpassed that of
his contemporaries. His great patience, durability, love of knowledge and
research are some of the reasons why he was far ahead of the others of his day
and age. Also, tendencies created by his personality, frugality and lack of
ceremony molded him into a great scholar. He did not indulge in the usual
excesses of mind, spirit, body and purse. Al-Nawawi abstained from eating the
Damascus fruits because their source was suspicious and out of a Godly fear

that their purpose was for charity, endowment. Therefore, he avoided them, in
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case they were put there ‘in trust’ as taking them would be a betrayal of that
‘trust’ (9). He used to partake of the food sent by his parents, which was
humble fare. He went on a pilgrimage with his father and upon his return
immersed himself in his studies as if scooping from a deep well.

There is not much recorded about al-Nawawi’s antecedents as they were an
ordinary family which did not have any sort of reputation that would give rise
to public comment, except that al-Nawawi’s father was known as a righteous

and abstinent person and to earn his living, he worked as a shopkeeper. (10)

1.2 His Pursuance of Knowledge

As soon as al-Nawawi reached his destination in Damascus, his main priority
was to search for learned scholars who would facilitate his search and his
thirst for knowledge.

The first of the deep-rooted scholars that he met was the preacher (Imam) pf
the Umawi Mosque, Jamal al-Din Abdul Kifi al-Rab‘i (11). As soon as they
got together, he conveyed his eagemess to study and absorbed as much
knowledge as he could.The Shaykh conducted him to the circle of the Mufti

al-Sham, ‘Abd al-RaI.lmﬁn Ibn Ibrahim al-Firkah (12). He took from him many
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lessons and remained with him for some time, then al-Firkah introduced him to
Shaykh Ishiq al-Maghribi, who used to teach in the Rawahiyya School. (13)
Al-Dhahabi said : “He was quoted as an example for his deep immersion in
the pursuance of knowledge, by day and by night, and for his desertion of
sleep, except at odd moments when sleep overwhelmed him. He confined his
déﬂy hours to pursuing knowledge by attending the circles of knowledge, or in
writing his scholarly observations, or researching his books, or visiting his
Shaykhs.”(14)

Ion al-‘Attar said : “The Shaykh said: “Tused to take twelve lessons a day
from the shaykhs, explanatory, revisory and editing. Two lessons concerned
the book entitled al-Wasit and a lesson in al-Muhadhdhab. 1 also took lessons
from the book Al-Jam' Bayn al-Sahihayn. The next lesson involved a study
from Sahih Muslim and a lesson in al-Luma by Ibn Jinni, a lesson in Is/dh al-
Mantig, by Ibn al-Sikkit and a lesson on the subjgct of Derivations by Ahmad
b. Salim al-Misti (d. 664). I also pursued lessons in "Usil al-Figh (The Roots
of Islamic Jurisprudence) and Asma’ al-Rijal, (Biography). The last lesson of
the day’s studies was "Usil al-Din, (Sources of Islamic Religion).” (15) Al-
Nawawi had a strong memory, which helped him to absorb what he read and

learnt. He quotes of his ability to absorb: “I memorised al-Tanbih in four and a

42



half months and memorized a quarter of al-Muhadhdhab in the remaining
months of the same year.”(16)

In another quotation, he says: “I used to comment on everything which
appertained to the subject, including complicated explanatory texts, explaining
expressions and correcting words from a linguistic angle. Allah made my
work and my hours fruitful and helped me to fulfill my objectives.”
Al-Nawawi did not work at subjects appertaining to Astrology (al-Falak),
Medicine (al-Tibb), Engmeering (al-Handasah) or Philosophy (al-Falsafa).
Many scholars had been adversely affected by the study of these latter
subjects, even in a marginal way. He, himself, refused to study these extra-
curricular subjects because as he said: “I thought of studying medicine, so I
purchased al-Qantin by Ibn Sini (The laws of Medicine) and decided to study
it. My heart became dark and for days I became unable to work at anything. 1
pondered my plight and wondered from whence came this gloomy intrusion of
dark incompetence. Then Allah inspired me to recall that I had ventured into
the world of medicine. So I immediately sold the book in question and threw
out everything I possessed relating to medicine. Then my heart became
illuminated again, and my disposition returned to normal and I returned to my

earlier engagements.” (17)
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It is no exaggeration to say that al-Nawawi had literally dedicated himself and
his energies to knowledge; m research, authorship and editing with the
accompanying frugality of livelihood and life-style. With regard to his short
life-span and the fruits of his knowledge, al-Nawawi ié portrayed in the vast
number of indispensable volumes, all of which contributed immensely to
Islamic Literature and to the stature of al-Nawawi himself. It is worth
mentioning that al-Nawawi never did get married and we have no evidence
why this was so, either frorﬁ himself or from his contemporaries; but it could
be said that his whole-hearted absorption with knowledge could have filled his
being, to the exclusion of marriage and all matters unconnected with
knowledge.

Despite this apparent lack of the Islamic tradition, on his part, he was aware

that marriage was an intrinsic part of the regular ‘Sunnah’.

1.3 His Shavykhs (Teachers)

Al-Nawawi received his knowledge from several scholars who were teachers
in various fields and he obtained his knowledge from specialists in their

particular fields.
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His Shaykhs in Jurisprudence (Figh) were:

Abi al-Fath ‘Umar Ibn Bundér al-Taflisi (d 672) (18). He studied under this
shaykh from a book named al-Muntakhab, by Muhammad b. *Umar b. al-
Hasan al-Rézi (d. 606) and studied under him a part of al-Mu;vtqsfd. His first
teacher in Jurisprudence (Figh) was Ab Ibrahim Ishdq b. Abmed b.*Uthmén
al-Maghribi (19). He also studied under many others, such as al-Kamal Sallar
Ibn al-I'{asan al-Irbili, Abi Mutlammad Abd al-Rahmén b. Nuh al-Maqdisi and

Abi Hafs “Umar b. As‘ad b. Abi Ghélib al-Irbili. (20)

His Shavkhs in Hadith:

Some Shaykhs amongst many under whom al-Nawaw1i studied were:

1-Abdi Ishdq Ibrahim b. ‘Isd al-Muradi. He studied under him Sahih Muslim
explanatory.  He also read under him the greater part of Sahih al-Bukhdri and
al-Jam* Bayn al—§ahihayn by al-Humaydi. (21)

2-Abu al-Baqga’ Khélid b. Yisuf al-Nabulsi. He studied under him

Asma’ al-Rijal by al-Hafiz ‘ Abd al-Ghani al-Maqdisi. He heard of the

I;{adith from Ab al-Faraq ‘Abd al—Ral.lmﬁn b. Abi ‘Umar b. Qudamah al-
Magqdisi. (22)

3-Isma‘il b. Tbrahim b. Abi al-Yusr al-Tantikhi. (23)

4-Zayn al-Din Abi al-‘Abbds b. Abd al-Da’im al-Maqdisi. (24)
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5-Abd al-‘Aziz b. Ahmad b. Abd al-Mul}sin al-Ansari. (25)

6-Al-Hafiz Abi al-Fadl al-Bakri. (26)

7-Abi al-Fadl ‘Abd al-Karim b. ‘Abd al-§amad, the orator of Damascus. (27)
8-‘Abd al-Rahman b. Salim b. ‘Isa al-Anbari. (28)

9-Ibrahim b. Abi al-Wasiti. (29)

1.4 His Students

No doubt someone as rich in knowledge and a teacher as capable as al-
Nawawi, would have widespread acclaim and appeal for would-be students.
People who acquired knowledge at first-hand from al-Nawawi were Fuqaha’,
Mu@addithﬁn, Ifluﬁ’dz and Lughawiyyiin.

Amongst them were:

1- One of his most popular students was Ibn al-*Attar “Ald” al-Din “Ali b.
[brahim Abi al-I.{asan al-Dimishql who had adhered to the teachings of al-
Nawawi. He knew him better than most other students, having confined
himself to al-Nawawi as a teacher who would suffice him. Al-*Attar revealed
that he copied a large portion of al-Nawawi’s work, as he said about himself:
“I read in his presence quite a lot of his written works, correcting and
perfecting them. He permitted me to correct the work he allotted me and

showed me his approval”. (30)
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2- Ibn al-Naqib, Shams al-Din Mul.lammad Ibn Abi Bakr Ibn Ibrahim. (31)

3- Al-Mizz, al-I.{éﬁg Jamal Abu al-I:Iajjﬁj Yisuf b. ‘Abd al-Rahman, author of
the book Tahdhib al-Kamal fi Asma’ al-Rijal. (32)

4- Tbn Jama‘ah, Qadi al-Qudat Abl ‘Abdullah Badr al-Din Muhammad Ibn
Ibrahim. (33) |

5- Al-Zard, al-Qadi Jamal al-Din Sulayman Ibn ‘Umar Ton Salim. (34)

6- Abi al-Faraj ‘Abd al-Rahméan Ibn Muhammad Ibn ‘Abd al-Hamid al-
Magqdisi.(35)

7- Al-Khalldl, al-Faqih al-Muqri Abu al-°Abbis Al.lmad al-Dharir al-Wasiti.

(36)

2.1 His Works

Al-Nawawi was distinguished by his numerous compositions, in which he
excelled.  Although his life was short, it proved to be extremely fruitful and so
without delay, as soon as he had mastered the subjects and became qualified,
al-Nawawi hastened to garner his knowledge and to cram it into books. These
were later leather-bound volumes in order, so that future students would reap
the benefits of his untiring efforts. Contrary to this, other authors refrained
from writing until they had gathered a wealth of knowledge and researched the

sources thoroughly, over a lengthy period of time.
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Most of his works appeared in three fields of knowledge; Figh, Hadi‘th and
Lughah. Rather than to list his works in great detail, I wish to mention those

works which made him an outstanding author.

Firstly in Figh:

1- Minhgj al-Talibin. This book is a bridged from the book of al- Muharrar
by al-Rafi‘h with added observations and commentaries. It is constantly
consulted by scholars and students alike. Ibn Malik said: “If I had the amount
of life in front of me that I have behind me, I would have memorised it.” (37)

2- Al-Majmii* Sharh al-Muhadhdhab. Despite the fact that this particular work
was unfinished, al-Nawawi completed nine volumes and is still regarded by
many scholars as one of the greatest books in Shafi‘? School. (38)

3- Al-Rawdah/Rawdatu al-Talibin. 1t is an abridged version of al-Sharh al-
Kabir by al-Rafi‘i. It is considered one of the authoritative books in the Shafi‘i
School. This book represents four volumes of al-Nawawi’s writings and an
extensive work which has been published in twelve volumes. Rawdatu al-
T alibin 1s one of the larger books in the School of Shafi‘i. Al-Suyiti says:

“This book represents four volumes of al-Nawawi’s writing.”(39)
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Secondly in Hadith:

1- Al-Minhdj Sharh Sahih Muslim Ibn al—{{ajjc’zj. This book was regarded as
the finest explanatory version of §afﬁ{1 Muslim, the thi.rd book where the holy
Quran is the first and §a{ﬁ.h al-Bukhari is the second. This is one of the main
reasons for al-Nawawi’s unique high standing among the Muslims, in general.
(40).

2- Riyad al—§dlihin min Kalam Sayyid al-Mursalin, a book used by both the
scholars and the general public. (41)

3- Al-Taqrib fi ‘lim al-Hadfh. (42)

4- Mukhtasar al-Tirmidhi. (43)

5- Sharh Sahih al-Bukhdri. He wrote only one volume of this work. (44)

6- Shar/g Sunan Abi Dawiid. This was an unfinished piece of work. Al-Nawawi

named it al- [jdz. (45)

Thirdly, in Lughah (Language):

1-Tahdhib al-Asma’ wa al-Lughdt. This book consisted of two great volumes,
where al-Nawawil commented, investigated and edited the names of people,

places and languages. (46)

2- Al-T a}.zrir fi Sharfz A[fdg al-Tanbih, the subject book of this thesis. (47)
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2.2 His Offices

When al-Nawawi became accomplished, qualified and reached the standard of
Shaykh, his reputation grew abroad. He was renowned for his strength of
knowledge, his principles and he also occupied the position of Shaykh al-
Madrasah in several schools. He took over the supervision of ‘al-’Igbaliyyah’
as deputy head in place of Ibn Khallikdn Shams al-Din. The school was well
known with a sound reputation. It was a place where many of the scholars and
pupils had gone to acquire the Shafi‘i Figh - for which it catered.

Al-Nawawi went on further to become the deputy head of both al-Falakiyyah
and al-Rukniyyah Shafi‘i> Schools. He pursued the task of Mashyakhah, which
is the most renowned title in the vicinity of al-Sham.

The Dar al-I.{adfth had been built by al-Ashraf Miisd Ibn Muhammad al-*Adil,
one of the Ayyiibi rulers in Syria. One of the criteria placed by the school
which needed to be fulfilled by the mashyakhah was based upon the condition

that the individual undertaking the post (&<« should be more knowledgeable

in relating the I:Iadith rather than criticising the text. It was known in that time

that no individual was given this high status cout yis i2w ;except the most

erudite scholars of his time, in particular in the field of Ijadfth. Whoever was

endowed by the title of ¢wust yi> 5% had attained in that particual field of
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knowledge, the most coveted title. Al-Nawawi remained in this post until he
died.

There has been no reference indicating that al-Nawawi had undertaken any
political or post of judge on governmental appointment, except the undertaking

of what is concerned with knowledge. (48)

2.3 His relations with the Sultan Baybars

Al-Nawawi’s environment and his austere way of living, for example his food
which he received by way of Nawa from his father and also his condescension
and his insistence on everything being l.lalﬁl, showed him to be a cautious
individual. He was also very frugal in his lifestyle and did not compete with
others in worldly pursuits. Al-Nawawi devoted his life to learning and achieved
the best possible titles in the field of knowledge, these including Faqih,
Mubhaddith, Philologist and Editor of the Shafi‘i School.

The above qualities formed essential elements in al-Nawawi’s forceful
personality, which enabled him to stand and direct others in righteousness and
with confidence. So he took no account of those who might blame him and was
not at all afraid of slander or death.

The biographers of al-Nawawi’s life comment on his relations with §u1t.§n

Baybars. This in addition to his forceful personality and his literary endeavors.
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However, the incident in relation to the §u1£5n has had an impact in history,
just as knowledge has effects and consequences which are sometimes long-
ranging in their effect.

Al-Nawawi believed that the word of truth, especially to a despotic ruler
should be addressed regardless of the consequences. Therefore, al-Nawawi’s
sfanding with regard to Sultan Baybars was that, since the he had asked the
scholars for a fatwi in order to raise money for the defence of the country, al-
Nawawi’s answer was a resounding ‘No’. He wrote a letter to Baybars, telling
him that he should spend the wealth from the coffers which existed and from
the palaces before imposing a duty on the people, because it was he who was
responsible to the Almighty for his deeds. When Baybars received the letter, he
was angry and sent a vengeful reply, threatening al-Nawawi and his followers
with all kinds of reprisals. Al-Nawawi wrote a further letter in reply, outlining
the requirements of religion with regard to this matter. He requested the Sul:cén
to adhere to the tenets of religion and explained his position of ‘non-
compromise’. Al-Nawawi’s position was supported by the requirements of
Shari‘ah. As far as the §ulf5n’s threat was concerned, al-Nawawi chose to
ignore it saying that no threat could harm him.

Al-Nawawi wrote to the §ult.§n a number of other letters on different subjects

concerning the nation, which elevated the stance taken by al-Nawawi over the

52



political aspect, despite the fact that al-Nawawi had no political aspirations.

(49)

2.4 His Travellings

It was common amongst scholars that in order to acquire knowledge it was
mmportant to travel. Travelling occurred at two levels; firstly, travel involved
journeying to institutions of excellence within one’s own country at the nearest
largest city. Secondly, scholars would extend their journeys to institutions in
other countries, e.g. from Baghdad to Damascus and Makkah or Madina.

As for al-Nawawi, there is no information suggesting he undertook any of the
second type, except on two occasions, where he performed the Hajj with his
father and spent one month and a half in Madina, Rajab 651H (50). There is no
evidence suggesting he received any form of tuition. The only other long
distance journey undertaken by al-Nawawi was two months before his death.
On this occasion, he travelled from Damascus to his village, then on to
Jerusalem, achieving a life long ambition and from Jerusalem to Hebron (Al-
Khalil) (51). Again, there is no information to suggest he acquired any further
knowledge from scholars present in both cities. After visiting both cities al-

Nawawi returned to his home village where he died.
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3.1
A LAMENT

Al-Nawawi gained the respect of many of his scholars, colleagues and students.
This was highlighted after his death through the writings of various laments

by scholars and literatures.

I have selected one of these poems for its simple, rhythmic verses and for the
beauty of its meaning. The poem, written by al-Irbili Abl ‘Abdullah Mu?ammad
b. Ahmad al-}'lanaﬁ is given below.

(The poem is of Bahr al-Basit).
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Lamentation has become great, and [news of] the
dreadful event has become general, and hope that you
might enjoy a long life has been thwarted by death.
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And the mornings and evenings have become
desolate, after your having been a companion of
theirs and their having been grieved by your loss.
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You were a light to religion by which it was illuminated;
you provided assistance in which there were both
words and deeds.
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You would recite the Book of Alldh, taking counsel
from it, and never tiring of it through repetition.
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You laboured in the Sunnah of the Chosen One, occupied
auspiciously and successfully.
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You were an ornament to people of knowledge, with your
shabby, old robe glorying over their new garments.
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You had the longest shadow among them, when the
noon-day heat of ignorance was blazing and the shade was
moving away.
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Your Lord clothed you with handsome qualities, which
cannot be encompassed either in detail or a whale.
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Your perfection provided a substitute for a mass of
people who had gone, but there is no compensation
and no substitute for your perfection.
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Minds are frightened by the like of your loss,
and of one like you is a wound that will not heal.
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You were ascetic as regards this world and its allurements,

with such resolution and determination that you became
proverbial.
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You remained awake for learning, with an eye that never

tasted sleep,
but that you were engaged with learning in your dreams.
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What a tragedy for a great throng whose joy and

ornament you were,
and who, after you, have left unadorned!
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And seekers of learning from near and far obtained,
under your auspices, more than they had hoped for.
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They have been set at a loss by the absence of their guide,
and, because of their immoderate grief,

they have despaired [of travelling] both the plains and
the hills.
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Do you think that the earth of his grave knew whom they
buried in it,
or that his bier knew whom they bore on its planks?
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In how many stances [that he adopted, stating
his position as decisively] as the sweep of a sword,
were both stubbornness and argument unable
to prevail over his terrible authority!
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In which he delivered Allah’s commands, drawing
a sword of resolution in which no defects were forged.
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How much did you shrink, in humility, from any
preferment,
or any ambitious aspiration that treads of Gemini!
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You showed proper respect to your kinfolk on both
sides in both your dwellings [this world and the next],
being content to do so; thus grief for you and joy in
you have become equal.
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A PARTICULAR COMPARISON MADE BETWEEN AL-ZAHIR AND
AL-TAHRIR

From what has been discussed in the Literature Review, it seems that Lughat
al-Figh ranked third both in place and time after Gharib al-Quran and Gharib
al-Hadith. It also appears that the first work, or at least the first to reach us to
be compiled in the field of the Language of al-Figh was al-Azharis’ al;‘Zdhir.
For this reason I decided to carry out a particular comparison between the first
work to reach us on Lughat al-Figh (al-Zahir) and the work of al-Nawawi
which followed by three centuries (al-Tahrir).

The importance of al-Zdhir came about by being a product of a great
lexicographer at the time of flourishing publications of educational books,
particularly on Arabic literature in the third/fourth century. Al-Nawawi’s work
al-Tahrir, however, was a product of a great renowned jurist in an era which
was rich in educational institutions, scholars, students and books. This increase
was aided by the downfall of Baghdad which led to the loss of many books and
hence the fleeing of numerous scholars and students to Syria.

In order to determine the effect of al-Zahir on al-T. a@r?r, I will look at whether
al-Nawawi used to copy the text or the meaning and whether he disagreed with

al-Azhari and if so to what extent. [ will also look at the references relied upon
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by both scholars, the contents of their books and the similarities and
differences.

The above aspects will be discussed within the following points:

1- The educational backgrounds and characteristics of the two authors.

2- The subject of study chosen by each author.

3- The methodology of al-Tanbih and al-Mukhtasar.

4- The methodology in the exposition and arrangement of both books al-Zahir
and al-Tahrir.

5- The documentation of both books in relation to the Quran, I:Iadfth and the
language.

6- The importance of Lexicons in al-Nawawi’s work.

7- The impact of al-Azhari’s work on al-Nawawi’s work.

8- Similarities and differences between their work.

9- The evaluation of both works.

10- Arabised Terms.

The researcher in this section will discuss briefly the above aspects and
concentrate mainly on point 7, ‘The impact of al-Azhari’s work on al-
Nawawi’s’ this does not mean that the others are inferior but are beyond the

scope of this study.
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1- _The Educational Backgrounds and Characteristics of al-Azhari and al-
Nawawi

Al-Azhari was known as a refined linguist of the first degree and a
lexicographer. He was also a Shafi‘l commentator and theologian. The wealth
of his scientific legacy 1s proof of his scientific personality which combined
linguistic knowledge with the knowledge of the canonical laws of the Islamic
Shari‘ah. It was not uncommon to find scholars (‘Ulami’) who combined
linguistics and the Shari‘ah, since this was characteristic of many scholars
especially in the first five centuries of the Hijrah. The main feature that
distinguished al-Azhari in the linguistic field was the compiling of his two great
books, Tahdhib al-Lughah and al-Zdhir. The first book, Tahdhib al-Lughah
(expurgation of the language) was considered as an authority in the Arabic
language, because it was one of the rare, very old dictionaries that has
survived. It consists of fifteen volumes and was arranged according to the
order of the vocalization of the letters. Therefore, the majority of linguists who
succeeded al-Azhari benefited from his book to a great extent.

The linguistic distinction of al-Azhari was strengthened and made uniqgue by
the fact that his linguistic works and his material did not only emanate from

learned circles and linguists, but he also learned directly from the language of

63



the pure Arabs, the Bedouins and tribal people where Hawazin was the
dominant tribe. This was when he became a prisoner in the district of al-Taif
after apposing the Qaramitah sectn 320 AH. This is an important aspect of
linguistic documentation which has no parallel in learning from scholars. Al-
Azhari says “Ifell prisoner the year I opposed the Qaramitah ... ... The people
to whom I fell prisoner were Arabs mostly from Hawazin with a marriage and
mixture from Tamim and Asad. They grew up in the countryside. They follow
the rain when seeking pasture and go back to the water sources in their homes,

o»,2# during the hot weather. They breed grazing livestock and live on its milk.

They speak with their natural Bedouin manner and rarely show excessive
errors or grammatical mistakes in their speech. I stayed as their captive for a
long time. We used to spend the winter in the desert, the spring and the
summer. From talking to them and listening to their conversations I learned
numerous words and many rare terms.” (AT, 1,7)

Ibn Manzir (d. 711) made al-Tahdhib the first of his main five references. He
says: “I did not find in the books of Arabic language a better book than
Tahdhib al-Lughah of Mul.lammad Ibn A}'nnad al-Azhari, nor a more
comprehensive book than al-Mul.lkam of Ibn Sidah Thunayyat. Both truly

belong to the foundation books of language ... ...
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However, al-Azhari’s attention and distinction was not limited to language
only; he was also a scholar in exegesis and commentary on the Quran , the
Hadith and in Figh ( Jurisprudence) with a special inclination towards exegesis
of the I;Iadith. This is particularly evident in his books and works in those
sciences such as al-Taghrib fi al-Tafsir, ‘llal al-Qird’at, al-Rih with what it
includes from the Quran and the I:Iadith, Tafsir Asma’ Allah and Tafsir Alfaz
al-Muzani, known as al-Zahir.

As for al-Nawawi, it appears from his biography in the section dedicated to
himself that he was a Shafi‘1 jurist; an authoritative source in the Shafi‘l School
as an innovator first and as a moderniser. This is obviously apparent through
his work and writings in the fields of Jurisprudence and Hadith. Concerning the
field of language, al-Nawawi became distinguished through his book 7ahdhib
al-Asmd’ wa al-Lughdt, even though this book was not purely dedicated to
language and commentary. It is his second book which is the subject of this
study. This book brought to prominence the linguistic aspect of al-Nawawi and
has shown his capabilities in the field of the language of jurisprudence. It was
not a purely linguistic book, like al-Tahdhib by al-Azhari, but it is a book
specialised in the language of jurisprudence as was al-Zdhir. Therefore, the
linguistic tendency has prevailed in al-Azhari as the jurisprudence aspects

prevailed in al-Nawawi’s book.
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2- The Subject of Study chosen by each author

Al-Azharl and al-Nawawi have in common the fact of belonging to the Shafi‘i
school, and therefore it is not surprising that both of them have also chosen as
the subject matter of their studies the language of al-Figh. Hence, al-Azhari
and al-Nawawi had intentionally chosen the study material of the most famous
writers in the Shafi‘c school and of their most authoritative and distinguished
books with which the Shéifi‘i scholars have enriched the Shafi‘l library by
setting out to comment on them extensively and in detail from various angles.
Al-Azhari chose as a subject of study Mukhtasar al- Muzani by Abl Ibrahim
Ismé‘il bin Yahy4 al-Muzani, a famous companion of al-Shafi‘i, born in 175 H.
Mukhtasar al- Muzani, is the main reference of the books classified under the
Shafi‘? School. Al-Muzani’s book was a precise collection of terms and
concepts found in the writings of the Imam al-Shafi‘1 such as al-’'Umm, al-
Risdlah, al-Musnad and others, or from what was specific to al-Muzani
himself. (AZ, 16)

Al-Mukhtasar is a work compiling the most important jurisprudence sources.
These constitute the subject of the jurisprudence school and its main fields.
Thus it was the scholars’ method to explain, elaborate and comment on

epitomes. Al—Mukhtagar by al-Muzani was the main source for jurists in
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referring to jurisprudence issues, as was a/-Zdhir the main source for jurists in
referring to the explanation of uncommon words of jurisprudence.
Al-Mukhtasar was distinguished by its inclusion of most of al-Shéfi‘T works
and its writer was one of the most revered companions of al-Shafi‘i and also
respected by him. Al-Shifi‘1 said: “Al-Muzani is the supporter of my school”.
(SL, 12, 493)

Al-Dhahabi said: “The fame of his jurisprudence book al-Mukhtasar has
spread far and wide and it has been commented on by numerous famous
scholars. It was said that the virgin used to have a copy of al-Mukhtasar by al-
Muzani in her trousseau, because of its great value”. (SI, 12, 493) Therefore,
it can be said that al-Mukhtagar, which was chosen by al-Azhari as a subject-
matter of his study, was considered to be one of the original comprehensive
books in the jurisprudence of the early Shafi‘l school. As for the methodology
of the book, the material was laid down on the same arrangement adopted in
the jurisprudence fields and their subjects; such as the chapter of purification
(al-Taharah), prayer (al-Saldt) and alms-giving (al-Zakat) and not in
accordance with the arrangement adopted in lexicons.

Al-Nawawi, the moderniser of the Shifi‘1 school in the 7th century of Hijrah,
came some three centuries after al-Azhari. This period of time is enough by

itself to bear out the need for renewed studies and research in the development
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of life and events, particularly as jurisprudence needs to renew itself to keep
pace with change. It does so through scholars who fulfil the requirements of
logical deduction on judical matters, as they believe al-"Ijtihad and the door for
exercising al-’Ijtihdd is still open for the occurring matters in the future. As a
result, al-Nawawi chose the subject matter for his study, one of the great
Shafi‘? scholars of his time, namely al-Shirdzi Abi Ishdq Ibrahim Ibn “Ali Tbn
Ysuf al-Fayriizabadi (d.476H).

Al-Sam‘ani said: “He was the Imdm of the Shifi‘l school and amongst the
teachers of al-Nizimiyyah school, he was the scholar and shaykh of his time in
Iraq”.

His famous book, which al-Nawawi chose as a subject for his study, was
entitled al-Tanbih. Hayji Khalifah said: “It is one of the five most famous books
in circulation amongst the Shafi‘l school references, and is more in circulation
than any of them” (Kashf al-.Zunﬁn 1, 489). Given the status of this book
amongst scholars and students of Shafi‘l jurisprudence, many great and
distinguished scholars studied the book al-Tanbih either to explain it,
summarize it or comment on it until there were seventy such studies. Amongst
them is the Commentary ( Sharh) by Abu al-Karkhi al-Shafi‘1 in four volumes,
and the Commentary by al-"Imam Abd al-Hasan Muhammad Ibn al-Mubdrak,

also known as Ibn al-Khill al-Shafi‘l (d. 552H) which he entitled Tawjih al-
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Tanbih. We also have the Commentary by ‘Abd al-Rahim Ibn Ibrdhim known
as al-Firkdh (d. 690H) entitled Al-'Iglid Ii Durar al-Taqlid (Kashf al-Zuntn
1,489).

A poet said praising the book al-Tanbih:
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Oh you star whose light has filled our nsight!

Who amongst mankind can resemble you?
PREPPERI Y i bl U 1 g 8

Our minds had been asleep for a while
Then they were blessed with an awakening by his al-Tanbih.

(Kashf al-Zuniin 1,489).

3- The Methodology of al-Tanbilh and al-Mukhtasar

Al-Shirdzl arranged his book a/-Tanbih in chapters and sections according to
the jurisprudence method followed by the Shifi‘l scholars, (i.e. the book of
ritual purification, prayer, alms-giving etc.) until the end of the jurisprudence

chapters.
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Al-Shirdzi, in his book of al-Tanbih, shies away from the deductive style,
commentary and elucidation. He often confines himself to stating the Shafi‘i
point of view regarding all issues.

I believe that by often confining himself to this method he has attracted many
scholars wanting to elucidate and comment on his work. In this context came
al-Nawawi, who explained most of al-Shirdzi’s terms not only from the
linguistic point of view but also from the jurisprudence aspect too.

Al-Nawawi indicated in the introduction of his book al-T ahrir that he had
treated the jurisprudence aspects, polemical issues and judgments with which
he disagreed or were resolved by al-Shirdzi, by placing them in a separate
book. This means that al-Nawawi generally dealt with this book from two
sides: the jurisprudence, rules and what relates to the School on the one side
while on the other side he concentrated on linguistics and the explanation of
jurisprudence terms.

Al-Nawawi’s approach to this book gave it great importance because he
believed that al-Tanbih was one of the most famous, valuable and useful books
and that its author was a revered and commendable Imam. Al-Nawawi urged
the study of this book from many aspects. Al-Mukhtasar was arranged in the

same way, regarding the setting of chapters as in al-Tanbih.
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4- Methodology in the Exposition and arrangement of both books al-Zahir

and al-Tahrir

Al-Azhari arranged his book in accordance with the method followed in the
jurisprudence books of the Shafi‘c school. First come the sections of
purification, instead of ‘chapter’ which consists of fourteen sections. It starts

with the section on the purity of vessels (al-Aniyah %), teeth cleaning (al-
Siwak #,.31), Intention (al-Niyyah #4), ablution rites (Sunan al-Wudil’ s 2 ox),
abstersion (’Istitdbah au=.y), what negates ablution (Ma Yanququ al-Wu(.iﬁ’ "
s, aiy), what necessitates washing (M3 Yajib al-Ghus] fst ez pw)... ... ...
until the section of menstruation, (al-I:Iayd se+) (AZ, 35-70).

Secondly, come the prayer sections, as appose to ‘chapter’ Kitab al—§al§.h in
which he includes eighteen sections. It begins with the section on prayer times

(Mawagqit al—§alﬁh sall odiy) then the call to prayer (al-Adhidn owsy), the
direction of the prayer (Qiblah s ) then the call to prayer (al-Adhan o1y), the
direction to turn to (Qiblah aa1), the rites of prayer (Sifatu al-§al€1h 8Suall 2iw),
prostration of inadvertence (Sujid al-Sahwu sgudt 5 px0), prayér of the traveler

(Salat al-Musdfir) to the section of funeral rites, (al-Jand’iz ;) (AZ, 71-125).
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Thirdly, the section on alms-giving, again instead of ‘chapter’ al-Zakat. In this
section he includes a further fifteen sections, beginning with the duty on camels

~

kept out at pasture (al-"Ibil al-S&’imah s 431), cattle kept out at pasture (al-

Baqar al-S&’imah it &), plants and seeds (al-Zar‘ wa al-Hubib <315 ¢ ,51),
silver and gold (al-Wariq wa al-Dhahab <=4 4,,) to the section of alms on
metals (AZ, 137-158).

The fourth part is on fasting, in which he includes two sections only, Voluntary
fast (§aum al-Tatawwu’® ¢ yhdisse) and seclusion (al-’I‘tikdf osey) (AZ,
163168). Concerning pilgrimage, al-Hajj, he called the part - The rites, al-
Manasik <. It consists of seven sections. First, the state of ritual
consecration and compliance, al-lhram wa al-Talbiah which is the first ritual
subject any pilgrim should know. Then comes the circumambulation of the
Ka‘bah and the ceremony of running seven times between al-Safd and al-
Marwi (al-Tawﬁf wa al-Sa‘y sty i), ending with the chapter of Sacrifice
(al-Hady su).

These four chapters (parts) relate to the fundamentals of Islam and always
come first in any jurisprudence study because of their importance in legal

shari‘ah issues.
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Then comes the chapter relating to social transactions, (al-Mu‘amalat wsuwb). It

includes the first section concerning sales, al-Buyt‘ in which he included
thirteen sections beginning with the options of the buyer and the seller (Khiyar

al-Mutabdyi‘ayn owidi o), Usury (al-Ribd u,y), the sale of fruits (Bay* al-
Thimar ,w1) to the final section dealing with Interdiction (al-I:Iajr).
The following chapter is on Reconciliation, al-Sulh wia, which al-Azhari

named a section and comprises three further sections; Assignment (Hawalah

i), Guarantee (Kafdlah idus) and Partnership (Sharikah &' ,»). In the Agency

(al-Wakdlah) chapter he included seven sections and started with

Acknowledgment (al-’Iqrar ,sy), the Loan for use of anything for which Qard
cannot be made (al-*Ariyah i), Usurpation (al-Ghasb «.as) and Pre-emption
(Shuf*ah ezh), to the section on Hire (al-’Tjdrah s,y1). Following this comes
the chapter on Sharecropping (al-Muzédra‘h iey;1) in which he included two
chapters Barren land (al- Mawit <) and Inalienable Property, the yield of
which is devoted to charities (al-I.lubus ).

He classified Lost Property (al-Luqatah atali) under a separate section (AZ,
264-267). He also classified Inheritance (al-Mawarith <., 41) under a separate

section (as apposed to ‘chapter’) including the following sections: Bequests

(al-Wasiyyah a..,), Deposits (al-Wadi‘ah i), Plunder (al-Ghanimah .a),
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Booty (al-Fay’ sz41) and a Division of charities (Qasm al-Sadaqgat 6.l o-5)
(AZ, 268-300). Then comes the chapter on Marriage and Divorce (al-Nikah wa
al-Talaq dobhis <41 in which he included twenty six sections starting with the

chapter that women cannot take charge for marriage without the consent of the

parents or guardian (Js )....... to the section of Maintenance (Nafaqat <)
(AZ, pp, 301-351).
Then follows the chapter dealing with Homicide (al-Qatl j:s) which has seven

sections starting with the Pecuniary compensation (Diyatu al-Qatl) and ending

with the Punishments (al-Huddd s5.+) section (AZ, 357-90).
Following that comes the Holy War (al-Jihdd swi) chapter which has no

sections. He dealt with many issues without any classification. He quoted
some verses from the Quran such as: Jud oSle o8 ¢ sl o o) il Lo a8 o0 S5 o)
I 0,5 42y and Hadith such as: « a1 :06 Lt i o <8 0y Ju” related to al-Jihdd then
proceeded to explain the meaning of their words. This chapter needs to be
classified into sections (AZ, 190-99).

He did the same in the chapter dealing with Hunting and the Slaying of

Animals (al-Sayd wa al-Dhab@’ih muiiy ) which he did not classify into

sections but scattered the subject matter throughout. For example he quoted

verses from the Quran such as “ 53wy unless you are able to slaughter it in
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due form” then proceeds to explain it, or quotes a Hadith such as  y=s a1,

drain the blood with whatever you want” then proceeds to explain it without
any classification (AZ, 399-404).
This was also repeated in the section dealing with Blood Sacrifices (al-Dahaya

uealt) which he did not divide into sections, but only explained some Hadiths

which dealt with blood sacrifice. He did not expand on this subject (AZ, 404-
406).

He followed the same method in relation to the issues of (al-Agiqah aia) and

the section of “What is forbidden from the aspect of what the Arabs don’t eat”
(Ma Yahrum min jihat mé 14 ta’kul al-‘Arab < jstYbigr o« ) ‘which al-
Nawawi did not metion’, Oaths and Vows (al-Ayman wa al-Nudhtir s ot)

Sentencing, Testimonies and Manumission” where he did not list any sections.
He ended his book with the chapter of Installments (al-Mukétab) where he
confined himself to commentating on some issues without any classification.
Al-Nawawi agrees with al-Azhari in his book al-Tahrir, since he classified it
according to the Shafi‘l Jurisprudence chapters rather than the lexical ones. He
followed 1 his choice of the words to be explained the jurisprudence
classification.

The intention was to make it easy for the researchers and students when

coming across a jurisprudence term to understand its meaning through the
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jurisprudence issues. Therefore, there are no differences between al-Azhari and
al-Nawawi on the presentation of the issues.

5-_The Documentation of both books in relation to the Ogrﬁ;l. I‘{a(_ijth and

the Language

Both al-Azhari and al-Nawawi agree on their objective which is to explain
uncommon jurisprudence terms used by jurists, so that other people with
varying degrees of knowledge can benefit. Therefore both books dealt with
uncommon terms used by jurists.

When using the deductive method and discussing the issues, al-Azhari
followed a method which puts the subject matter first then proceeds to explain
it. He starts by explaining the term linguistically and gives details on its

morphology, for example the word ‘Tahir ,.k” which has many meanings in
Arabic. The word form ‘Fa‘ll J»’ in Arabic means “that which is the object of
the action”. For example “Wadhi’ «,»5’ means: “that which is used to perform
ablution”. The form ‘Fa‘il J,»’ also means ‘Fa‘il je &’ for example ‘Ghafir
s+ much-forgiving’ means Ghafir ., forgiving and is used for both
masculine and feminine, and ‘§abﬁr s+ very patient, steadfast and

‘Shakiir ,,£»” meaning ‘very thankful’.
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The form Fa‘lil J means also the object of the verb for example ‘Ba‘ir rakiib’
(riding camel). It could also denote a noun such as ‘Dhanfib w45’ (share of

suffering) as in the Quran “ for the wrongdoers, their share of suffering is like
the share of their fellows (of earlier generations)”. (AZ, 37)

The form Fa‘iil 4 could also denote a verbal noun, for example ‘Qabiltuhu
Qabiilan’ ¥, «43. He quotes Ahmad b. Y{inus b. Habib, a grammarian and one

of Sibawayh’s teachers. At the same time he brings in jurisprudence opinions

by citing al-Shafi‘l on ‘Fa‘il J’, who said that water from camels bellies is

not ‘tahlir” (could not be used for ablution) (AZ, 36-37). He argues that

extracting belly water is ’Iftizdz bus, and that ‘fazz &° water means rough

water. Then he explains the meaning of roughness by quoting the following
from the Quran: “wert you rough or harsh hearted they would have broken
away from about thee” Al-‘Umran, 159 ( AZ, 38).

To explain certain issues al-Azhari draws conclﬁsions based on his own
scientific experience in life for example when explaining “the fruits of palm
trees” he says: “I only explained this matter in this way because those who
never lived amongst palm trees and do not know them from first hand cannot
understand their differences and are unable to define them” (AZ, 150). While
arguing to explain the meaning of a term, al-Azhari quotes from the Quran,

such as in his explanation of the word ‘Alihi” (people/kinsfolk) where he has a
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different opinion from al-Shafi‘f. ‘Alihi <> for al-Azhari means religious

community as in the Quran “On the day that judgment will be established, cast

ye the people of Pharaoh (Ali Ji Fir'awn) into the severest penalty” (Ghafir

47). As for al-Shafi‘i, Alihi means the children of Hashim and al-Muttalib.
(Ghafir 47) (AZ, 92).

Sometimes when he wants to explain the meaning of a term he starts by giving
the general meaning then moves to the specific, arguing his case by citing
examples. He follows that by deduking the linguistic meaning of the term from
the Hadith and its religious use. Then he quotes from the Quran and Hadith and
from some linguists such as Ibn Shamil (d. 203H). At the end of his illustration
he gives the etymology of the word and its derivations. As an example of this

refer to his explanation of the term ‘Wastama‘a wa lam yalghu ab 5 szt 5> (he

listened without speaking) (AZ, 66-67). This dominates the methodology of al-
Azhari in al-Zahir. Sometimes he cites the word then proceeds to conjugate it

and gives some of its forms such as: ‘mathabah aw ’ (place to which one
returns), the ‘maf‘alah i’ form from the verb ‘thdba -u’ (he returned)
‘yathiibu -4’ (he returns). Then he gives its meaning by citing from poetry. As

when he said: al-Shafi‘1 recited:

Zhl gt Ehant ) L2 Lo day 5Ll el Lo
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“Mathaaban” A returning place for the group of tribes
after the fast camels speed towards it
and Janib al-Hudhayliah said in eulogy of her brother:

Cags o s ol by o I Of 5 & S

Every living soul how long his health lasts

One day death will make him return (AZ, 79-80).

Sometimes al-Azhari elaborates his explanation of some subjects from the
linguistic and jurisprudence angle backing up his explanation with Arab poetry,
the Quran, the Hadith, adages and the opinions of linguists such as al-Zajjaj,
Abli  ‘Ubaydah, Abli Zayd and others. It appears that this elaboration in
explaining some issues by al-Azhari is not consistent and this could be
attributed to two factors: first, his belief that the meaning of some terms are
only known to scholars. Second, the importance of those issues from the
canonical legal point of view and their effect on people, such as the property of
prayer. He says; “The rituals of prayer include many terms which are almost
only known to scholars. Therefore, we should concern ourselves with them and
explain their meaning so that worshippers know about them.

“Once they have understood them it would be more adequate for the

worshippers to be humble when citing them and dedicate their intentions to
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what is desired from those terms. That would be greater for their divine
recompense and more abounding to their merit (arising from a pious deed) and
more rewarding for them, God willing”(AZ, 83).
[ feel that the first view is slightly excessive, since prayer is the second basic
principle of Islam and is performed five times a day, therefore most people
know at least the general meaning of most terms.

He argues that the word ‘Akbar ,s7,” (greater/greatest) has the form “Af*al yu7’

and as such the linguists have two views regarding its meaning. The first
meaning is ‘Kabir’ (big/great). It also used as an adjective such as ‘Ahwanu’
(easy, comfortable) and ‘Awjalu’ (fearful, apprehensive). To support this

opinion he quotes the following verse by Ma‘n Ibn Aws:
Jaf &l gb Wl Je drsY g 5 550 e B 0nd

Upon your life! I do not know and I am fearful (awjalu)
Who is the first of us to be struck by death
and the following from al-Farazdagq:

Ugbl 5 %8l adles by W g slendl eler g1 Of

He who raised the heavens built for us
A home whose pillars are strong (A*azzu) and high (Atwalu)

(AZ, 83-84).
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With another term such as ‘Allahumma 4" Al-Azhari says: The linguists have

two views regarding its explanation:- al-Farrd’ says: “It has been coined from
‘Ya Alldh ummani bikhayr’ (O God! Bless us with good things). It was in
frequent use and got mixed up and became Alldhumma” (O God !).

For al-Khalil ‘Allahumma . means ‘Ya Alldh’ (O God!) where the letter
‘mim » * is doubled instead of the interjection letter Y&’ (AZ, 87).

Here he started with the linguistic meaning as seen by grammarians and he
chose from them al-Farrd’ and al-Khalil. In the previous issue he says there are
two opinions regarding this amongst the linguists. He makes the difference here
between philology and grammar when dealing with the word structure which is
the specialty of grammar.

Al-Azhari dealt with some terms like ‘prayer s’ and he chose his own

definition for it without providing any proof from the language, the Quran or
the Hadith. He did not back up his definition by any statement from any
linguist, philologist and not even any jurist. Al-Azhari did not explain why he
did not follow the same method when dealing with other terms listed under the
same chapter of ‘Rituals of Prayer’ (AZ, 86). He says: “Prayer is a noun which
encompasses al-Takbir (the exclamation Alldhu Akbar: God is Great),

recitation, bowing, prostration, invocation of God (Du‘d’) and al-Tashahhud

Jz}jﬁ;’.\)\uls;w\) Agiadig sledliy b)z;...“j &;}UB;\}JUMQJ\: PN Shalt, (AZ, 15)
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In dealing with the term “that which people are abhor ,uiesis w7, he did not
treat this term in detail from a linguistic point of view, but he rather elaborated
in explaining it from a juristic point of view resorting in that to the Quran “God
give thee grace why didst thou grant them exemption o cusijeke 1w’ (al-
Tawbah, 43) and the Hadith “Ask God for forgiveness and health , ye &1 1)
ww’’ (AZ, 100).

Some other terms like ‘Murélg al-Ghanam . 1+ (place visited in the evening
by sheep) are explained by al-Azhari as follows: “Their night ma’waha "
(refuge) and may be said ‘ma’wituhd gt (refuge) and that is what I had

often heard from the Arabs, that is to take refuge in it at night. (AZ, 102).

Al-Azhari argues that the term ‘ma’wéatuhd wgst’ may be used because he

heard 1t directly from the Bedouin Arabs, without stating any argument from
the transmitters who are considered as a proof in this field. To argue the
authenticity of a linguistic term on the basis of hearing it is a controversial
matter as to whether the age of al-Azhari was an age where the spoken
language of its people could be used as an argument in language definition or
not. Al-Azhari may cite from what he heard from linguists before him as he did
in the chapter regarding the characteristics of Imams with the term ‘Tamtamah

iexd” (stammering), where he says: “I heard al-Mundhari say I heard al-
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Mubarrid say: “al-Tamtamah is hesitation in pronouncing the letter “ta’ v’

(AZ, 107). Al-Azhari quoted from what he had heard from the linguists in
explaining the term ‘al-Jadha‘u min al-da’n ouah ¢ i3 (young sheep) where
he says: “I was informed by al-Mundhiri quoting Ibrahim al-Harbi that he had
said: T heard Ibn al-A‘rabi say... .” (AZ, 142).

Al-Azhari quoted from what he had heard from the scholars of I.{adith in his

argument explaining the term ‘options of the buyer and the seller ot 2™, He

says: “We were told by al-Husayn Tbn Idris through dictation: we were told by
Muhammad Ibn Rumh quoting al-Layth Ibn Sa‘ad from Nafi‘ from Ibn ‘Umar
that the prophet, may God bless him and grant him salvation, said: the buyer
and the seller, each of them is by choice. ... (AZ, 195).

Al-Azhari quoted what he himself heard relating to Shafi‘i jurisprudence. He
says: “Theard Abii al-Hasan al-Sanjani say: “I heard Abi al-* Abbas Ibn Suray]
say......in the book of fasting.” (AZ, 164).

Al-Azhari also quoted from what he personally heard relating to Hanafi
jurisprudence, in the chapter dealing with Inheritance. He says: “We were told
by Muhammad Ibn Ishdq quoting ‘Ali ibn Khashram that he had heard
Muhammad Ibn Al-Hasan say: “The missing person 1s alive in relation to his

property and dead in relation to other people’s property Ju d cos e & > 558l

02" ( AZ, 268).
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Al-Azhari sometimes mentions a term such as ‘Ara al-Farasu _.,# ¢’ (the horse

has roamed). He mentions the general meaning of the term, then mentions
many meanings without referring to their sources or to where they originated
from. Then he goes back to corroborate his argument with poetry and

statements from linguists. He says: “Tha‘lab and al-Mubarrid recited:
Sl S G ek ol B it

We found in the book of Bani Tamim

Horses which are worthier of the roaming (mu‘ar) gallop.” (AZ,p. 314).

Al-Azhari in relation to some issues does not use any proof and does not refer
to anybody else in his explanation of the term as he did in relation to ‘al-Jidad’

and ‘al-Jadad su3 s’ (clippings from palm trees). He mentioned the

meanings of the term without referring to a source. (AZ, 149). It was also the

case for the following terms ‘al-Hubib - 1 (seeds) ( AZ, p. 151), ‘al-Shaqq
3 (fissure, crack) (AZ, 411), ‘al-Hadaf <.’ (goal, aim) (AZ, 412), ‘al-Dabir
9 (the arrow which hits the target and comes out of it) (AZ, 412), ‘al-*Asid’
(for the arrow if it is twisted during shooting) (AZ, 412) and ‘al-Mudabbar i’

which means the slave freed after death.
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In summary the deductive method of al-Azhari as a linguist and early author, s
distinguished by its presentation of the meaning of the terms he wants to
explain, from many angles: language, philology, morphology, figh
(jurisprudence) and commentary..

Using the Quran as proof by al-Azhari comes first, but he also uses Hadith
quite often. He uses poetry frequently. Sometimes he cites a poetic verse or a
half line to confirm the meaning he wants.

In order to confirm the wanted meaning, al-Azhari uses statements from
linguists and philolgists such as Yitinus Ibn Habib, Tbn al-A‘rabi, Abl Zayd, al-
Khalil, Abi ‘Amr Ibn al-‘Ald’, Abi ‘Amr al-Shaybani and Ibn Qutaybah.
Sometimes al-Azhari explains the meaning of the term then in support he
quotes statements without attributing them to anyone, using the passive form
such as “it was said”.

Al-Azhari adhered to a great extent to giving first the general meaning of each
term he explained. To prove some meanings, al-Azharil used what he had heard
from the Arabs. This is a controversial matter because the century of al-Azhari
is not considered as an era that could be used to argue the rules of the Arabic
language since the majority of the scholars agreed that it was until 150 AH that
linguists, poets and philologists were considered an authority in the Arabic

language, and al-Azhari came after this period.
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Al-Azhari, in order to prove some legal meanings, used as a proof authoritative
narrative based arguments from the Shafi‘f and Hanafi schools and others, in
both linguistic and legal meanings. (AZ, 194).

Al-Azhari did not name any book as areference. Therefore, al-Azhari may
have relied a lot on his memory from what was said or narrated, or he might
have read books written by scholars before him. However, as proof to support
his argument he did not mention any book, with regard to the linguistic or legal
meanings.

No doubt that the era of al-Nawawi had been characterised by abundance of
scholars and specialised schools. More important than that was the abundance
of classified books in various fields of knowledge and their availability in
different towns and cities, especially the large ones which were considered as
big centres like Damascus and Baghdad which were the destination of students
from everywhere. This era is definitely different from al-Azhari’s era which
relied to a great extent on narration, hearing and dictation since it was the
closest age to the early period of Islam. Al Yésin says: “The travel to the
countryside or desert continued until the end of the fourth century; and al-
Azhari (370) conversed with the Bedoiuns he met in the desert and he

mentioned that in his book Tahdhib al-Lughah under the entries: ‘Da‘d «>’,

‘Haja‘ s=»’ and ‘Dha‘a‘sss’. After the fourth century, however, the number of
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visits to the desert reduced and almost stopped . (al-Dirdsar al-Lughawiyyah,
67). The era of al-Nawawi was to a great extent an era of collection,
verfication and explanation more than an era of narration. This in its turn had
influenced the deductive methodolgy of al-Nawawi. In some instances where -
an uninterrupted chain of authority existed between al-Nawawi and language
transmitters who lived in the second and third centuries of Hijrah, nevertheless
al-Nawawi used as proof whatever material was available in the fields of
philology or Islamic law (Shari‘ah).

On the top of the list of philology books referred to by al-Nawawi to support

his arguments come the books dealing with uncommon words ‘o s’

whether in the Quran such as “Gharib al-Quran” by al-Akhfash al-Awsat (d.
211H), the book by Abi ‘Ubaydah Ma‘mar Ibn al-Muthnna (d. 210H), Abt
“Ubayd al-Qasim Ibn Sallam (d. 224H) and Ibn Qutaybah (d. 276H). His book
studying the uncommon words i the Qur?fn was the first of its kind to reach
researchers. Its edited version was published in 1958, (al-Dirdsat al-
Lughawiyyah, 58-150). Al-Nawawi often referred to this book.

In studying the uncommon words in the Hadith he referred to Abii ‘Amr al-
Shaybani (d. 206H), al-Farra’ (d. 207H), Abli Zayd al-Ansari (d. 215H), Abl

‘Ubayd al-Qasim Ibn Sallam, Ibn Qutaybah (d. 276H), Abl ‘Ubayd al-Harawi
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Ahmad Ibn Muhammad (d. 401H), Abi Sulaymén al-Khattabi ( d. 388H) and
others.

Al-Nawawi relied also on books dealing with ‘Solecism by common people w
s a 5ok’ These books usually monitor the new words in the language, such

as the new words that emerged in the cities of Iraq as result of the intermixing
of different languages.

The result of this intermixing was solecism and errors in syntax and
vocalisation.

Solecism did not occur all at once, but the colloquial language developed and
some aspects of the language were abused. This is apparent in the books which

dealt with these aspects. The book of al-Kisa’i Ma talhanu fihi al- ‘Ammah v
il b b was considered the first to deal with solecism by common people.

This book dealt specifically with sounds in the same way as the book by Ibn al-
Sikkit dealt with terms and al-Fakhir by Mufaddal Ibn Salamah (d.300H) dealt
with linguistic styles, that is after solecism had spread from sounds to terms
then to the general structure of phrases. (al-Dirasat al-Lughawiyyah, 173).
Al-Nawawi has also referred to Abii Ir‘lé/t\im al-Sijistani (d. 155), Abl Hanifah
al-Dintri (d. 282) and Tha‘lab (d. 291).

The majority of references consulted by al-Nawawi in linguistic matters were

lexicons. Lexicons came into existence after two stages of book writing in

88



linguistics: the mixed writing stage which had no plan or a specialised subject,
but were compiled by the transmitter based on what he had heard during his
stay in the countryside or the desert. After going to stay in the
countryside/desert if he heard for example a word for ‘sword’, ‘plants’, ‘she-
camel’, ‘horses’ or for describing women etc.., he would write down what he
heard witout any order or classification, as did Abt ‘Amr Ibn al-‘Ald’ (d.
157H), al-Khalil Jbn Ahmad (d. 175H) and Yiinus Ibn Habib (d. 182).

The second stage was that of independent writing which included all kinds of
books dealing with uncommon words. The last stage was that of collating all
available materials into books which they agreed to call lexicons. (al-Nihdyah

Ji Gharib al-Hadith, 1, 3, Mugaddimat al-Sihdh, 38-39).

6- The importance of Lexicons for al-Nawawl’s work

Al-Nawawi relied on language lexicons more than he did on specialised
linguistic books or the mixed ones since lexicons had benefited from the mixed
and specialised linguistics books. Lexicons came in a mature era and their aim
was to compile, count and explain the meaning - and providing supportive
evidence- of the words of the language. Therefore, it is not far from the truth to
say that lexicons had absorbed to a great extent what was dispersed n the

philololgy books. These lexicons included cites, places, famous people,
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anything related to life, plants, time and places, states of mind, feelings and
thought. It is not surprising that lexicons are the biggest step in linguistic work.
Linguists are almost unanimous that the Arabs in the pre al-Khalil era did not
know lexicons, but that does not mean they did not need them. Instead they
referred to scholars in linguistics the same way poeple refer to lexicons in the
aftermath of the argumentation era.

The seeds of Arabic lexicons were first sown by al-Khalil in his work al- ‘Ayn
which was referred to by al-Nawawi when he says: “I have seen in al-‘Ayn, the
book attributed to al-Khalil which was collected by al-Layth from what he
heard from al-Khalil”. It seems that al-Nawawi doubted the attribution of al-
‘Ayn to al-Khalil. This could be attributed to the fact that the book al-‘4yn”
was a subject of controversy amongst distinguished scholars between those
who attribute it to al-Khalil and those who deny that, and maybe the dispute
that has erupted around the attribution of al-‘Ayn to al-Khalil is unique in its
scale and depth that has not surrounded any other book before or after it. That
could be a measure of its value and the effects it had on the minds of
researchers and the surprise it caused among them for since al- ‘Ayn arrived m
al-Basrah scholars have been divided between those who attribute it to al-

Khalil and those who deny that. It seems that the late discovery of the book, in
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relation to the death of its author was the factor which at the beginning opened
the door of doubt about its attribution. (al-Dirdsat al-Lughawiyyah, 335).

It also seems that among the factors which led al-Nawawi to doubt the
attribution of al- ‘Ayn to al-Khalil - without confirming it or denying it - was the
fact that some distinguished scholars denied that, like al-Nadr Ibn Shumayl (d.
203), Abi Hatim al-Sijistani (d. 255), Aba “Ali al-Qali (d. 356), Abi Bakr al-
Zabidi (d. 379) and others. Among those who defended its attribution to al-
Khalil were al-Mubarrid (d. 285), Tha‘lab (d. 291), Ibn Durayd (d. 321), al-
Zajja (d. 337), Abu al—Tayyib (d. 351) and others. (al-Dirdsat al-
Lughawiyyah, 238)

Al-Nawawi may have been influenced in his position concerning the attribution
of al-‘Ayn to al-Khalil by al-Azhari. But it seems that al-Azhari’s proposition 1s
a contradictory one. Al-Azhari says: “Among the earlier scholars is al-Layth
Ibn al-Muzaffar who completely plagiarised the book al-‘4yn by al-Khalil Ibn
Ahmad and put his own name to it and set about creating interest in the book
amongst his contempofaries” (AT, 1, 28).

In another place al-Azhari says: “I have not noticed any dispute amongst
linguists as to the fact that the overall foundation at the beginning of al- ‘Ayn
was by °‘Abd al-Rahméan al-Khalil Ibn Ahmad and that Ibn al-Muzaffar

completed the book from what he heard from al-Khalil. I know that no one
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precedes al-Khalil in what he founded and formulated” ( AT,1, 41). In another
place, supporting the attribution of the book al-Khalil, al-Azhari says: “Until
some pedants imagined that the book of al-Khalil did not fulfill the conditions
since he disregarded from the Arabic language what existed and was used in
their language” (AT, 1, 53).

During all this al-Nawawi mentions his reference to al-‘4yn only once, even
though he quoted from al-Khalil many times without stating the source. This
means that al-Nawawi confirms that he read and referred to al- ‘Ayn. Al-Azhari
did not mention al-‘Ayn at all in his book a/-Zahir. This does not mean that he
did not refer to it since he states in his book Tahdhib al-Lughah: “1 read in the
book “al-‘Ayn” more than once and examined it from time to time, and took
interest in studying what was misread and altered in the book...” (AT, 1, 29).

In producing evidence to support his arguments al-Nawawi referred a lot to the
lexicon Tahdhib al-Lughah by al-Azhari. Most of what al-Nawawi quoted
from other scholars who preceded al-Azhari was taken from Tahdhib al-
Lughah. Al-Nawawi considerd Tahdhib al-Lughah as his foundation. He did
not follow a particular method in his argumentation. He could use the story by
a later transmitter before an earlier one, as he did when he quoted from al-
Jawhari before al-Azhari despite the fact that al-Azhari preceded al-Jawhari. In

the ‘Qasdmah w3’ and ‘Itq s=” chapters he started his argument by quoting Ibn
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Sidah, al-Jawhari then al-Azhari. Some other times he does the opposite by
following the chronological order.

7- The Impact of al-Azhar?’s work on al-Nawawi’s

Through the analysis of al-Tahrir, it appears that al-Nawawi quoted al-Azhari
on approximately ninety matters. This indicated the influence that al-Azhari
had on al-Nawawi’s work. However, al-Nawawi does not mention which book
of al-Azhari he referred to, whether it was al-Zdahir or al-Tahdhib or both. This
led me to investigate the ninety matters in both books by al-Azhari, which are
given below:

e 3% Peace be upon you Al-Nawawi used the same meaning given by

al-Azhari, in his book of al-Zahir. Al-Nawawi summarised, adding no

comments to the meanings used to define the phrase el 35, which he took

from al-Zahir.

Unlike al-Nawawi, al-Azhari provided poetical evidence to support the
definition he gave to the phrase (AZ, 92). Al-Azhari presented four different
meanings for the same phrase, in al-Tahdhib, two of which he already
mentioned in his book of al-Zdhir. Two of the definitions which he gave in al-

Tahdhib are as follows:

1- The first given meaning to #%.J is great trees.
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2- The second given meaning to #.J! is hard stone/rock.

(AT, 12, 446.)

el e By Ut 3> When praying for the dead, priority is given to the

father Al-Nawawi uses the whole meaning of that given by al-Azhari in his
book of al-Zdhir with some changes to the ordering of the words. Unlike al-
Azhari, al-Nawawi gives his own judgement, that the first given meaning to the
phrase is more appropriate in its present context. (AZ, 302.)

wghg aley! s The Imam stood in the centre of the row Al-Nawawi refers to

the same meaning in al-Zdhir, with a few alternatives to the order of wording

and also made changes to two words used which are _as ;4 42a instead of fo
7> . He also makes references to definitions given by other scholars. (AZ,

110; AT, 13, 20.)

o ,jih Gap This phrase is not mentioned in al-Zahir, therefore al-Nawawi has

referred to it in al-Tahdhib. Al-Nawawi explains this phrase, referring to
various scholars and uses verses from the Quran to support the given meaning.
(AT, 11, 46.)

|\l Mile Al-Nawawi vocalised the phrase jJ!. Unlike al-Azhari, al-Nawawi

vocalised the phrase J! at the same time, referring to the definition given by al-
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Azhari in al-Zahir. However, al-Nawawi discusses in detail, giving precise
measurements for the mile. (AZ, 110; AT, 15, 396.)

Juill sld! The raging battle Neither al-Azhari nor al-Nawawi discussed the

linguistical aspect when defining the phrase. In defining this phrase, al-Nawawi
only refers to parts of the meaning given by al-Azhari, adding no detail or
supportive evidence. (AZ, 117.)

1514w 157, Darkened shadows were seen appearing on the surface of the

ground Al-Nawawi only refers to parts of the meaning given by al-Azhari,
without adding any further detail. The parts not taken by al-Nawawi from al-
Azhari’s definition, were from a linguistical aspect. (AZ, 118.)

zs51 To go away/To return Al-Nawawi uses the explanation given in al-Zahir

to define the above phrase. He quotes the meaning given by al-Azhari which is
said to be ‘to leave at any time in the morning or afternoon’.

In al-Azhar?’s book of al-Zahir (AZ, 64), he explains that there are two

meanings to the phrase »!s,}i. The first meaning is ‘To leave at any time, in the

moring or afternoon.’
Secondly, if the phrase is used so that it is referring to an animal it would mean

“To return home, only in the afternoon.’
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Al-Nawawi only quotes the first meaning given by al-Azhari, which he very
much agrees with. He also compliments al-Azhari as being the Imam of the
Arabic language of his time.

Contrary to his argument, al-Jawhari, al-Zabidi and al-Fayr{izabadi all explain

that sl 1s said to mean ‘Returning only in the afternoon, regardless of who is

returning, be it an animal or a human.’ (al-§ifzc7fz, 1, 368; al-Oamiis, 1, 225;
Taj al-*Arts, 2, 153.)

S5 To make an early start Al-Nawawi refers to this phrase in al-Zahir, and

he explains the Ilinguistical forms and derivation of the phrase. He also
vocalises all the forms, none of which are from a religious aspect.

Unlike al-Nawawi, al-Azhari gave the religious meaning to .. (AZ, 65.)

——a> Fertile Al-Nawawi refers to the definition of <wa3! in al-Azhari’s book,

al-Zahir. He quotes both the meaning given and the linguistical form used to
define the phrase. Al-Nawawi, unlike al-Azhari gives his opinion, that the word

cwd>1s of a more classical term than the word <.4>. He also vocalised the

derived terms. (AZ, 122.)

<!, &)1 Hills Al-Nawawi quotes the meaning of <!,k from a/-Zdhir in addition

to vocalising the phrase and the derived terms. (AZ, 123.)
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x. The rain poured in sheets Al-Nawawi transcribes what is said by al-

Azhari in relation to this phrase, not adding or subtracting any comments. (AZ,
124.)

PN LS pg st oS, The blessings of Heaven and Earth In al-Nawawi’s

reference to the above phrase, he transcribes that said by al-Azhari, including
no additional comments but leaving out one sentence. Both al-Azhari and al-
Nawawi gave no linguistical meaning to the phrase.

o~ A form of wheat Al-Nawawi refers to al-Azhari, in al-Zdhir when

explaming the meaning of the phrase _.!. The same meaning is also given in

al-Tahdhib. Al-Nawawi vocalised the phrase, bringing in the point of view of

al-Jawhari, which was that %! is eaten by the people of San‘a in Yemen.

Nevertheless, al-Azhari has already mentioned that this form of wheat is also
harvested in Yemen. (AZ, 151; AT, 2,96.)

2431 To water Al-Nawawi quotes al-Azhari in a/-Zdhir, when explaining the

meaning of the phrase p»igl. Al-Nawawi gives a detailed account of the

phrase which includes the camel, cow and similar animals who can do the

same job. However, al-Azhari in his book, al-Tahdhib (AT, 4, 213) only
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includes camels in the above phrase, giving thorough details of the linguistical

aspect to the root of the phrase = . (AZ, 149)

Lelé oly If he purloins from the bounty Al-Nawawi refers to al-Azhari in a/-

Zahir, bringing into the argument the views of others mentioned by al-Jawhari.
(al-Sihah, 5, 1783.) Both al-Azhari and al-Nawawi do not provide any form of
linguistical or religious evidence. (AZ, 146.)

is.d! Bulky animal Al-Nawawi refers to this phrase in a religious sense, that it

defines a camel only, either male or female. He also adds a linguistical aspect
that the phrase could mean either a camel and a cow or a camel, cow and a
sheep which is defined by al-Azhari . It seems that al-Nawawi misquoted the

meaning for the phrase given by al-Azhari, by restricting the meaning for .
instead of &uJi. In light of this confusion, there are no differences between al-

Azhari’s definition and al-Nawawi’s.

Lk slmd! |, Send the heavens to pour upon us Al-Nawawi transcribes the

above meaning given by al-Azhari in al-Zdhir, (AZ, 125) adding another plural

form &1, for cledt.

' Buffallo Al-Nawawi considers the buffallo and the cow to be of the

same kind. Al-Azhari also gives the same explanation. Al-Nawawi adds that
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the phrase 14 1s originally persian and became Arabised. He also refers to

the definition given by the scholar Ibn Faris. (AZ, 145.)

iy, _Another breed of cow Al-Nawawi transcribes the exact meaning given

by al-Azhari, adding full vocalisation of the phrase. (AZ, 145.)

<« _Another breed of cow Al-Nawawi transcribes the meaning given by al-

Azhari, without adding or subtracting any words. Both al-Nawawi and al-
Azhari did not give any linguistical aspects of this phrase. (AZ, 145.)

=4 A term used to refer to a female who has recently given birth Al-

Nawawi refers to parts of the meaning given by al-Azhari, which is fifteen days
after giving birth. Al-Nawawi brought forward the point of view of another
scholar al-Jawhari, that the phrase given means two months after giving birth

(al-Sihah, 1, 131). Al-Nawawi implies that the phrase 4, is used to refer only

to a female animal. However, unlike al-Nawawi, al-Azhari explains that the
phrase can be used to refer to both humans and animals. (AZ, 143.)

>t Parturient Al-Nawawi quotes al-Azhari in al-Zdhir, making slight

alterations to the wording used to explain the meaning of the phrase _==w. The

same meaning is also given in al-Tahdhib. However, al-Nawawi vocalised the

derived forms of je>u. Both al-Azhari and al-Nawawi give the linguistical and
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general meaning of the phrase =W . However, al-Azhari gives his opinion and

also provides linguistical proof from the Quran. (AZ, 133; AT, 7, 122.)
With consideration to this phraée, al-Nawawi gave more detail from a religious
aspect, whereas al-Azhari did not.

s+ Pigeons Al-Nawawi quotes the meaning of this phrase given by al-Azhari

without adding any comments. Both al-Nawawi and al-Azhari refer to al-
Shafi‘i in this matter. (AZ, 189.)

s s ¢ The deep inhalation of water by pigeons Al-Nawawi quotes from al-

Zdhir, but as he went into more detail, he referred to al-Tahdhib. Al-Nawawi
and al-Azhari both agreed with al-Shéfi‘i’s point of view.

st ol gt Al-Nawawi quotes the meaning of this phrase from al-Zahir,

adding no comments. Instead he summarised the chain of narrators who
defined the phrase. (AZ, 174.)

<4 Animal sacrifice Al-Nawawi quotes the meaning of this phrase from al-

Zahir, adding the conditions of sacrifice from a religious aspect. (AZ, 187,
AT, 6,384.)

s>yt To set bounds Al-Nawawi quotes from al-Zdhir and al-Tahdhib, when

defining this phrase, but both he and al-Azhari did not give a religious meaning

to this phrase. (AZ, 191; AT, 4, 232)
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ias Sacrificial offering at the birth of a new baby Al-Nawawi refers to al-

Tahdhib and al-Zahir when defining this phrase. Unlike al-Azhari, he gave no
supportive evidence to this definition. An example of the supportive evidence
which is provided in al-Zdhir is as follows:

Zuhayr b. Abi Sulmi said, describing a wild donkey:

slie axdude o dls Sl ot C3T ol T

Is it not he, the large bellied and huge bodied
who still has on him the hair with which he was born
until it forms a thick fur coat
Imru’u al-Qays said:

Oh Hind, do not marry the fool
For he still has on him the blonde hair with which
he was born, and remains because of his foolishness.

(AZ, 406, AT, 1,56.)

¢ ' Sales Al-Nawawi refers to al-Zahir and only quotes the definition leaving
out the discussion and the evidence mentioned by al-Azhari. He also refers to
other sources of information such as a/-Sihdh, (3, 1188-1189).

Unlike al-Nawawi, al-Azhari strengthened his arguments by providing

evidence from Hadith and poetry. (AZ, 193; AT, 3, 237-239.)
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s A heap of food Al-Nawawi referred to a/-Zahir and quoted only part of

the meaning, adding no comments. The meaning of this phrase was given in
brief in al-Tahdhib (AT, 12, 173).

Both al-Azhari and al-Nawawi did not provide the religious meaning or the
linguistical evidence. (AZ, 210; AT, 12,173.)

,_mn A measurement of weight Al-Nawawi quoted the meaning of this phrase

from al-Zdhir and limited it by including no comments. However, al-Nawawi
misquoted al-Azhari in defining s, Al-Nawawi quotes:

ks . 8,80, 1 then referred to al-Zahir, al-Tahdhib, al-Sihdh and Lisan al-
‘Arab and discovered that ci-ds ow 840 is equal to three s instead of five.

(AZ,210; AT, 9, 468; al-Sihah, 4,1609; Lisan al- ‘Arab 10, 491)

u i plural of L, A kind of sale permitted in Islam, ‘When a person

computes what quantity of fruit there is on a tree and sells it before it is

plucked’ Al-Nawawi quotes al-Zdhir for the gramrﬁatical aspect only. Unlike
al-Nawawi, al-Azhari explained this phrase in more detail from both the
religious and linguistical side. He also did the same in al-Tahdhib, because
without a full explanation this phrase could not be understood. (AZ, 205, AT,

3, 154-156.)
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5,0t A cluster of dates Al-Nawawi referred to al-Zahir where he gave a

summarised meaning to the phrase and limited to it. In contrast, al-Azhari
included detailed comments and adequate explanation in al/-7Tahdhib. (AZ, 250,
AT, 5,167)

J3 A contract involving an immediate payment of the price and admitting

a day in the delivery of the articles purchased with interest free Al-

Nawawi referred to al-Zdhir where the meaning of the phrase given was
summarised. Al-Nawawi gave more details referring to religious sources. Both
al-Azhari and al-Nawawi gave no evidence to support the argument neither
from the religious side or the linguistic. Unlike al-Nawawi, al-Azhari gave
more detailed comments and explanations from both religious and linguistical
terms. (AZ, 217; AT, 12,431-434))

il 5 st Weave and weft Al-Nawawi quotes from al-Zdhir the linguistic

meaning of «l, leaving out the religious evidence provided by al-Azhari.
Although al-Azhari did not mention st in al-Zdhir, he gave full detail in al-

Tahdhib. (AZ, 427, AT, 10, 105.)

-\ An _account order of bankruptcy against someone Al-Nawawi quoted

from al-Zahir, with some alteration to the words which are also mentioned in

al-Tahdhib.
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Unlike al-Azhari, al-Nawawi gave more explanation to the phrase,

distinguishing the difference between _»uy bankruptcy and . (AZ, 226,

AT, 12, 429.)

5,8 (i y The lunatic became sane Al-Nawawi quoted from al-Tahdhib part of

the meaning and included more details and explanations from various sources.

Also he added the different meanings of jai (mind) and its position whether in

the heart or the head. (AZ, 371; AT, 1, 241.)

w0 g 9l o If You perceived that the orphans had become mature adults

Al-Nawawi quotes from al/-Zdhir, adding no comments to the definition of the
phrase. Neither he or al-Azhari gave the religious meaning or the linguistic
evidence to support the definition of the phrase. Al-Azhari discussed the
meanings behind this phrase in greater depth in a/-Tahdhib. (AZ, 229, AT,
13, 89.)

susdi i, Emerging partnership Al-Nawawi quotes from a/-Zahir adding no

comment to the given definition of the above phrase. Both al-Nawawi and al-
Azhari provided no linguistical evidence to the definition of the phrase and did
not discuss the religious meaning. However, in al-Tahdhib more detail was
given from a linguistical and religious aspect, when defining the phrase.
Different point of views from jurisprudence schools were brought into concept.

(AZ,234; AT,1,109)
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it A form of a legal deposit/consignment Al-Nawawi quotes from al-

Zahir, taking out parts of the linguistic definition and leaving out the evidence
to support the meaning. Neither he nor al-Azhari gave religious meanings to the
definmition. (AZ, 279; AT, 3, 140)

iy A loan for the use of anything which Qard cannot be made Al-Nawawi

quotes from al-Zdhir and from other sources when defining the linguistic
aspect to this phrase. Unlike al-Azhari, al-Nawawi gives the religious meaning
to the above phrase. However, both did not provide evidence to support their
argument. (AZ, 240; AT, 3, 164).

¢xl Public property Al-Nawawi quotes from al-Zdhir, taking part of the

linguistic meaning but adding no comments. Both he and al-Azhari gave no
religious definitions or linguistical evidence to support their case. However, in
al-Tahdhib, al-Azhari gave more detail to the definition. (AZ, 244-245;, AT,
3,60.)

39,0 Clippings of twigs Al-Nawawi uses the definition given in a/-Zahir,

but written i his own words. He also vocalised the words used to define the

phrase .1 <,.. Both al-Azhari and al-Nawawi provided no evidence to

support the linguistical aspect of the phrase. (AZ, 249-250; AT, 12,160.)
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s 02t Basrah Al-Nawawi referred to al-Tahdhib adding a few comments on the

date in which the city Basrah was first established and who established it. He
also discussed the different forms of pronunciation of the phrase Basrah. (AT,
12,175.)

w.l Racing Al-Nawawi refers to al-Zdhir and quotes only part of the

definition given. Al-Azhari discussed in detail, in both books, the linguistic
aspect and the derivation of the phrase, providing supportive evidence in the
form of poetry. (AZ, 409; AT, 8,416-417))

<) Arrows Al-Nawawi refers to al-Zahir, adding no comments to the

definition of the above phrase. Both al-Nawawi and al-Azhari did not discuss
the linguistic aspects of the phrase. (AZ, 414.)

a3 A bunch of arrows Al-Nawawi referred to al-Zahir and al-Tahdhib,

adding a vocalisation of the phrase. (AZ, 411; AT, 8, 315))

<ty ot Derelict land Al-Azhari discussed in detail the definition of i,

particularly from a linguistic aspect, providing supportive evidence. Al-
Nawawi quoted parts of the meaning given by al-Azhari, adding no comments.
(AZ, 256.)

iJwa A lost animal Al-Nawawi refers to al-Zahir, quoting parts of the

commentary given, leaving out the religious supportive evidence. (AZ, 265.)
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s Endowment Al-Nawawi quotes from al-Zdhir a brief defintion of the

above phrase. However, he discussed in detail the religious and hnguistical
meanings behind the phrase and also provided supportive evidence from the
views of scholars, whereas al-Azhari discussed in detail the contents of the
above phrase in al-Tahdhib. (AZ, 260; AT, 4,343))

ived A will Al-Nawawi quotes from al-Zahir, adding no comments to the
definition of .1 . Both he and al-Azhari only provided the linguistical meaning

to the above phrase. (AZ, 271.)

g« Emancipation of slaves Al-Nawawi quotes from al-Zahir the definition of

= which was very brief. However, al-Nawawi also referred to other sources

and discussed in detail the linguistical aspect of the above phrase. (AZ, 427.)

e e ool leave your reins dangling from your shoulder Al-Nawawi

quoted from al-Zahir, adding that this phrase can be used to refer to a woman
or a slave. Both al-Nawawi and al-Azhari gave no religious meanings to the

phrase. (AZ, 327.)

J+= An imbalance of justice regarding the inherancy of wealth Al-Nawawi

referred to parts of the definition given in al-Zdhir and other sources. In
contrast, al-Azhari discussed in more detail both the linguistical and religious

aspect of the phrase, providing supportive evidence. (AZ, 270; AT, 3, 196.)
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~z) Pudendum Al-Nawawi quotes from a/-Zahir the definition of this phrase,

adding no comments. (AZ, 302.)

it Temporary marriage Al-Nawawi refers to the definition given in al-Zahir,

quoting only the linguistic aspect of the phrase. In contrast, al-Azhari discussed
the meaning of the phrase in both books, covering the linguistic and religious
meaning. (AZ, 314; AT, 2,290-296.)

;o201 Wifely disobedience Al-Nawawi may have quoted the definition of ;..

from either books of al-Azhari. (AZ, 322; AT, 11, 296, 304.)

a1 Distraction/Failure to comply I did not find this phrase in a/-Zdhir but

the definition was given in al-Tahdhib. This phrase was given in two forms.

Firstly, a2 with a Fathd and the second with a Kasir. A third form was

mentioned by al-Nawawi, to have been discussed by al-Azhari, but I have been
unable to find this or supportive evidence. (AT, 8, 344-346.)

sy Father-in-law 1 was unable to find this phrase in al-Zdhir. Al-Nawawi

referred to parts of the definition given in al-Tahdhib. Unlike al-Nawawi, al-
Azhari gave the linguistic and religious meaning of the phrase in full detail.
(AT, 5,272-276.)

il Capital punishment Al-Nawawi referred to al-Zdhir, quoting only parts

of the definition given. Both he and al-Azhari did not give the religious
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meaning to the definition or any supportive evidence. However, al-Azhari
discussed in detail the linguistic aspect of the phrase .= providing supportive
evidence. (AZ, 365; At, 8,256.)

L ot The white of the eye is very white and clear and so is the black Al-

Nawawi quotes from al-Zahir without adding further information. (AZ, 385.)

-y Uncircumcised Al-Nawawi quotes from al-Zdhir when defining the

phrase 6%, making slight alterations to the words used. (AZ, 385.)

oA d Sy s s B e e 5 Bravery Al-Nawawi quoted from al-Zahir, adding no

extra information to the definition given by al-Azhari. The phrase is also
discussed in al-Tahdhib. (AZ, 119, AT, 15, 390.)

it Fortress [ have not found this phrase in al-Zdhir, therefore, it seems that

al-Nawawi had taken parts of the explanation for s from al-Tahdhib, whereas

al-Azhari discussed in detail the different usages for the phrase. (AT, 1, 250.)

< Camels prepared to be ridden for the purposes of war or transport

Al-Nawawi refers to parts of the definition given in al-Zahir, adding an
explanation related to the linguistical deriviation of the phrase. Unlike al-
Nawawi, al-Azhari provided the religious meaning in al-Zahir. He also
discussed in more detail the definition of the phrase in al-Tahdhib. (AZ, 280;

AT, 10, 216-221))
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23 To dole out Al-Nawawi referred to parts of the definition given in al-

Zdhir. Unlike al-Nawawi, al-Azhari gave both linguistic and religious uses of
the phrase. (AZ, 283.)

stedt Judgement Al-Nawawi quotes the whole definition given in al-Zghir,

leaving out the poetic evidence and adding no extra information. (AZ, 419.)

way To listen to .. Al-Nawawi quotes only parts of the explanation given in

al-Zahir, regarding the grammatical aspect of the phrase. He also left out the
definition and the poetical evidence used to support the argument. (AZ, 113-
114)

> Quarrel Al-Nawawi quotes from al-Zdhir parts of the explanation given,

adding a religious definition to the phrase. In contrast, al-Azhari did not
provide a religious meaning. (AZ, 420.)

uw.d) To take an oath Al-Nawawi referred to al-Zahir, quoting parts of the

explanation given, adding different views to the argument. He did not seem to
agree with al-Azhari's view regarding the meaning of this phrase. (AZ, 372;

AT, 8,423
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8- Similarities and Differences between the two works

Similarities:

1- Both scholars investigated the language of al-Figh and explained the existing
language terms of two previous scholars in two books.

2- Both belong to the Shafi‘l school of thought. They worked in the same area
of Shéfi‘1 Figh.

3- They did not follow the chronological sequence in presenting their evidence
in the discussed issue.

4- They did not follow a methodological pattern in their interpretation of the
entries. Sometimes they presented the evidence before the explanation of the
term and in other cases presented the religious meaning before the linguistic
meaning.

5- Both scholars were on agreement in most of their discussed issues.

6- Both scholars consider the Hadith to be a valid proof in supporting linguistic
arguments.

Differences:

1- Al-Nawawi was a jurist and a muhaddith in the first place and a philologist
in the second place, while al-Azhari was a philologist and a lexicographer in

the first place and a religious scholar in the second place.
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2- There is a time gap (approximately three centuries) between the two
scholars.

3- Al-Azhari uses more evidence from the Quran and Arabic poetry than al-
Nawawi.

4- Al-Azhari did not mention any references for the literature he used, whereas
al-Nawawi reported about forty references.

5- Al-Azharl relies on the the narration of much connected literature from

previous linguists and jurists.

9- The Evaluation of both works of the two scholars

Through the analysis and comparison of both scholars® work the following
comments can be made.

The investigation of the issues where al-Nawawi referred to al-Azhari suggest
that al-Nawawi quoted al-Azhari in approximately njnety places. Regardless of
these numerous references used by al-Nawawi from al-Azhari, al-Jawhari was
quoted by al-Nawawi on about one hundred and twenty terms. This indicated
that al-Azhari ranked second in al-Nawawi’s work.

In referring to al-Azhari, al-Nawawi did not mention the names of the books
that he quoted from, except once where he mentioned al-Tahdhib.

Nevertheless, there are only two published books written by al-Azhari; al-
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Zahir and al-Tahdhib, to my knowledge. Al-Zahir was not mentioned at all in
al-Nawawi’s work.

Al-Nawawi used al-Zahir more often than al-Tahdhib regardless of its small
contents 1n comparison with al-Tahdhib as one of the main Arabic dictionaries.
The reason for this is the similarity of knowledge content between al-Zahir and
al-Tahrir, al-Nawawi’s work.

In most cases, al-Nawawi directly quoted al-Azhari. However, sometimes he
neglected the linguistic and religious evidence and proof used by al-Azhari in
supporting his argument.

Through my investigation of both scholars books al-Zahir and al-Tahrir, 1
found some terms that were mentioned in al-Zahir but did not exist in al-

Tahrir. Such terms include s sl stzall ( oah @ (AZ,106).

Some entries quoted by al-Nawawi from al-Azhari were not found in al-Zahir,

but instead were found in al-Tahdhib. Examples include a- 1 . sz,

Occasionally, al-Nawawi elaborated some quoted terms from a/-Zahir, such as

Iy ke sledt Juye , al-Nawawi added another form sw.t i, Moreover in another
term such as .. ¢ al-Nawawi in addition explained that it is Arabised Persian.
In some of the terms such as ¢y, al-Nawawi strongly confirmed al-Azhari’s

definition regardless of their differing opinions to what was mentioned by al-

Jawhari, al-Fayr(izabadi and al-Zabidi.
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Al-Nawawi’s support of the definitions given by al-Azhari arose from two
aspects, firstty he saw al-Azhari as an authority in the Arabic language and
secondly, al-Azhari took the language directly from speaking to the Arab
tribes, which was seen to be a privilege. However, thére 1s no evidence to
suggest that al-Azhari would have heard all the Arabic language or heard all
the Arabic tribes.

There are certain terms such as wad where al-Nawawi mis-quoted al-Azhari’s
definitions. By wu., al-Azharl defined it as camels and cows. However, in al-
Nawawi’s reference to al-Azhari’s definition of s | he mis-quoted al-Azhari

by defining the term as cows, camels and sheep instead of just cows and
camels.

Another example of mis-referring is in the term -, where al-Nawawi

mentioned ‘Abdulldh b. Sa‘id al-’Umawi instead of Abii ‘Amr b. al-‘Ald’ in
explaining this term as stated in al-Sihah.

A further example of mis-quote by al-Nawawi i1s 3,4, Al-Azhari defined this
term as equaling three «wls'( measure). However, in al-Nawawi’s definition of
the term he mis-quoted it by saying it equals five winls. In reference to al-
Zahir, al-Tahdhib, al—$ifzd’{f1 and al-Lisan, 1 found that the term s S equals

three wixls.
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There are certain terms where al-Nawawi provided more comments from a

linguistic aspect than al-Azhari. For example, ;% (rice) al-Nawawi presented
six forms, whereas al-Azhari presented only three forms. Another example a4

- once again al-Nawawi presented six language forms and al-Azhari presented
only one.

There are also particular terms where in this case, al-Azhari provided detailed
comments from a linguistic aspect more than that provided by al-Nawawi, e.g

Al

Al-Azhari does not provide the religious meaning of some terms, whereas al-

Nawawi does, e.g &,
When defining a phrase such as s, al-Nawawi refers to both books of al-

Azhari. The general meaning is found in al/-Zdhir, while the rest of the
quotation referring to Abu ‘Ubayda is found in al-Tahdhib.

In some terms such as <ladi cis g g w3, ans ) al-Nawawi depended

soley on al-Azhari’s definitions, without further addition of comments.

Al-Nawawi disagreed with al-Azhari’s definition of certain terms such as s
where al-Nawawi believed it derived from . whereas al-Azhari believed it

derived from ..
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Another example where their disagreement is apparent is in the definition of

the term awah. In this case al-Nawawi, Abl Ziyad, al-Jawhari and Ibn al-Athir
believed that it means owi (oaths) while on the other hand al-Azhari, Ibn al-
‘Arabi, Ibn Sidah and al-Fayrizibadi believed that wi.a means ois i detas

(the vowing group).

There are numerous terms where al-Nawawi did not refer to al-Azhari.
Through my study of these terms in al-Zahir and al-Tahrir, it appears that
there is no great difference in the approach and the interpretation of such terms
given by the two authors. Examples include:

1-Divorce asih. Both scholars closely agreed on the linguistic meaning of this
term. (AZ, 325).

2-Dismissal ¢1,-J1. Al-Nawawi vocalised this term and confirmed the concise
linguistic meaning. On the other hand al-Azhari explained this term in more
detail, linguistically and religiously referring to the Quran and other references.

3-Irrevocable Divorce . There is no difference in their interpretation of this

term except that al-Nawawi allowed the addition of al—%ﬁ to the term making it

ad\Jt,

By studying the book al-Tahrir, al-Nawawi’s great efforts and high degree of

accuracy 1s apparent through his references made to more than one manuscript
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of al-Tanbih. He clearly indicated that he referred to the author’s copy as well.
In addition to this, al-Nawawi criticised, scrutinized and objected to
approximately thirty linguistic explanations given by al-Shirazi. Examples are
given below.

1-In the phrase cwdu caedty JeVu Je¥t cidy ikt a5 3y given by al-Shirdzi, al-Néwawi
stréssed that he should have said s 58 instead of ey et because the word
referred to &+ (eyelid) is in the masculine form.

2-Al-Shirazl said Ju sy s <uet, Al-Nawawi criticised this and suggested that

al-Shirdzi should have said i pu iy, The former implies only five nights,

whereas the latter counted the period waiting in days and nights.

3-Al-Shirdzi said wgls z1s% <hi o (all the Jugular veins must be cut for the

sacrifice of an animal). Al-Nawaw1 criticised al-Shirazi’s definition saying that
he should not have given the plural form of ‘Jugular vein’ when there are only

two veins. Al-Nawawi in addition suggested the phrase should state s o
o=y 1.€ to cut the two Jugular veins, giving the dual form instead.
4-Al-Shirazi said ow (resident). Al-Nawawi indicated that this term, found in

al-Tanbih is grammatically incorrect. The correct form is ..
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10- Arabised Terms

Arabised terms are originally non-Arabic and were used by the non-Arabs to
give a particular meaning. The Arabs then utilized these terms also to give the
same meaning.

The majority of Arabised terms were brought in from neighbouring nations
where there was most contact, such as the Persian country from the east, the
Roman Empire from the north and Ethiopia from the south and south-west.

The borrowing of terms between different languages is well known to a great
extent due to the inter-relationship between different civilisations and also
through trade, education, political, social relations and war.

The Arabic language authorities i.aaaiaut tried to establish a criteria for

identifying the non-Arab words used by the Arabs.

Al-Suyiti said: “The scholars of the Arabic language said that a non-Arab noun
is known by the following facets:

“First, the naql, when one of the Arab scholars, who are an authority in the
Arabic language, copies or tranfers this.

“Second, when the term is outside the patterns o35 of Arabic nouns, such as
Ibrisam .. This pattern does not exist in the structure of nouns in the Arabic

language.
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“Third, when the first letter is a nin (o) followed by a r@’ ( ,) such as the
word Narjis -y, as this does not exist in the Arabic language.

“Fourth, if the noun ends in a zdy ( ; ) followed by a dal ( » ) such as Muhandiz
suge, because this does not exist in the Arabic language. When Arabs used this
term, they modified it, replacing a sin ( ) instead of the zdy. It became
Muhandis s,

“Fifth, when the term contains a sdd ( . )and ajim (¢ ) such as Sawlajan
0 e and Jis e,

“Sixth, if the term contains a jim (¢ ) and a qdf ( & ) such as Manjaniq s

“Seventh, if the term 1is a quadruple or quintuple word, free from any voluble
letters which are: bd' (<), rd’ (), fa' (<), lam (J), mim (¢ ) and niin (o).
If it were an Arab word it would contain one of these letters such as the term
Safarjal > v, Qudha'mal j.ss, Quria ‘ab b and Juhmarish s == ( al-
Muzhir,1,160)

The existence of Arabised terms in the Quran and Hadith appears to be a
controversial matter between those who believe that Arabised terms are
present, those who do not and those who are in between. It seems that the

Quran and Hadfth do contain Arabised terms, however, and these terms were
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used and became part of the Arabic language long before the Quran was
actually revealed to the Prophet.

Al-Nawawi, in his book of al-Tahrir included approximately fifty Arabised
terms. Most of these terms were of Persian origin and were related to the
names of plants, tools and other objects which were uncommon in the Arabic
peninsula.

The borrowing of terms between different languages is continuous, until

this day, where the Arabic language borrows scientific terms from the west
and there are specialist academic centres founded for arabising terms in

Damascus, Cairo and other Arab countries.
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CHAPTER FIVE



EDITORIAL METHOD

Once I had obtained the British Library manuscript and decided that this was

going to be the topic of my study, I began searching for further manuscripts.
My supervisor, John Mattock was of great help and through him I was able to
obtain directly three manuscripts from the Chester Beaty Library in Dublin. I
obtained two further manuscripts from al-Asad al-Wataniyyah Library in
Damascus, Syria and another one from the Berlin Library, Germany. After
writing to East Berlin libraries for a copy of the manuscript, I was informed by
the librarians there that the manuscript had been transferred to West Berlin
after the war.( The librarians were very co-operative and sent me a copy of the
manuscript immediately). I also contacted the Tunisian Library of al-Maktabah
al-Wataniyyah. After great effort, many telephone calls, letters and expenses I
was then only able to obtain a copy, which took over four months of
continuous contact, despite speaking to the cultural attaché at the Tunisian
Embassy i London. However, the last manuscript in the Dar al-Kutub al-
Migriyyah Library in Cairo, Egypt was the most difficult one to obtain.
Through continuous correspondence with the library for over a year and
numerous telephone calls, I was still unable to obtain a copy. My letters to the
library were not acknowledged, until I met an overseas student who was
returning to Cairo and through him I was able to obtain the manuscript.

All in all, I was able to obtain nine manuscripts. I began by reading each
manuscript to get a general picture with regard to the arrangement of the
chapters, to find out if there were any sections missing, whether or not the
name of the scribe is given, the different kinds of scripts used and its legibility.
I chose the Berlin manuscript to be the main one (for reasons given in the

Description of the Manuscript) and where I compared the other eight to it.
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I began each chapter with a heading at the top of a new page each time.
For missing or words inserted in the margins, | have restored them and placed
them in the text. The entries that require explantion, I have placed at the
beginning of a new line and they are in bold. I have also provided notes and
comments on the text where there is a need for them, which can be found after
the text in Volume Two.

In order to find out the differences between the manuscripts, I applied a
method of reading aloud and allowing my colleagues to follow and note down
differences such as missing words, incomplete sentences, spelling or
grammatical mistakes etc. Occasionally, when my colleagues were unavailable,
I read aloud myself and recorded it on a tape recorder, replaying it slowly and
repeatedly so that I could pick out the differences. These differences are given
at the bottom of each page (footnote).

Occasionally, where there is an addition of a letter, a word or a phrase, |
have symbolized it with a * + °. When letters, words or phrases are missing or
have been omitted. I have denoted it with a © - .

In order to ease accesss to the text material, I have provided indexes for
the terms, names, places, Quranic verses, Hadith and units of measurements at
- the end of Volume Two.

The symbols for the manuscripts are given below.

1-Staatsbibliothek, Berlin, No. 9311902 ( )

2-British Library, London, No. ADD, 7253 (<)
3-Dér al-Kutub al-Misriyyah, Cairo, No.1665 ()
4-Maktabat al-’Asad al-Wataniyyah, Damascus, No. 2188 (1)

5-Maktabat al-’ Asad al-Wataniyyah, Damascus, No. 2289 (v )
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6-Chester Beaty, Dublin, No. 5209 (1>)
7-Chester Beaty, Dublin, No. 4829 ( ¥3)
8-Chester Beaty, Dublin, No. 5348 (¥>)

9-Al-Maktabah al-Wataniyyah, Tunisia, No. 18573 (&)
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DESCRIPTION OF THE MANUSCRIPTS

1-(‘) The Staatsbibliothek Preuss. Kulturbesitz Orientabteilung. Berlin

microfilm No. 9311902,

The title of the MS is Kitab al-Tahrir fi Sharh Alfaz al-Tanbih wa Dabtihd wa
Tahdhib Lughdtihd wa Ishtigdqihd wa Ta' addudihd. The name of its author is
given below the title on the first page as 7d lif al-Shaykh al-'Imam al-‘Alim al-
‘Amil al-‘Allamah al-Awhad al-Bari* Faridu ‘Asrihi Afdalu al-Muta’khkhirin
Muhyi al-Din Abi Zakariyyah Yahyd bin  Sharaf bin Murri bin Hasan bin
Husayn bin Hizdm al-Nawawi.

The MS begins with ‘Bismillahi al-Rahman al-Rahim’ (the following word is
illegible) ‘Rabbi yassir wa Altuf and ends with, ‘Q0bilat Hadhihi al-Nuskhah
min Nuskhah qiibilat min Nuskhah bikhat al-Musannif rahimahu Allah.”

This is a one volume MS and consists of 180 pages. There are 21 lines to a
page and approximately eleven words per line. It ends with two dates:

1- The date of completion of the book by the author, al-Nawawi, (25-12-
671/12-7-1273), five years before his death.

2- The date of the script by the scribe, (16-12-708/ 27-5-1309 ), thirty one

years after the author’s death.
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The MS shows the usual organisation of thirteen chapters ( =) and the less
usual organisation of nine sections (.1,f). All chapters and sections have been

arranged according to the norﬁla] headings of Figh. All titles of chapters and
sections are transcribed in bold characters. The chapter titles have not been
written carefully and the arrangement of the sections is very haphazard.The
MS is written in an ordinary naskh, which although not neat, it 1s still legible.
There are some blank spaces amongst some of the pages, such as pages 2, 3
and 163. Dots and vocalisations are not adopted regularly. From pages 1-163
inclusive the script is the same but then changes between pages 163-173
inclusive. From page 173 onwards the script is like the first.Linkage words
have mainly been used, which helped to hold the MS together. Words are
omitted or missed in almost every page. The scribe has inserted them in the
margin, with an indication given at the appropriate point in the text ( — )

and in the margin (~.). The margin also contains collation notes such as:

balagha mugdbalatan, but rarely contains any comments. The scribe shows
considerable care with Aamzah and shaddah. The MS contains the name of
the scribe which is "Abd al-Qadir bin Yiisuf bin al-Muzaffar bin Sadaqah al-

Haziri and the chain of mugdbalah with the manuscript of the author.
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2- (<) The British Library No. ADD,7253, Department of Oriental

Manuscripts and Printed Books.

The title of this MS is Kitdbun fi Sharh Alfdz al-Tanbih wa dkabtihd wa
Tahdhib Lughdtihd wa Ishtigaqiha wa Td addudihd. The name of its author is
given as al-Shaykh al- Imam al-Alim al- Alldmah al-Hafiz al-Dabit al-Mutqin
al-Mutafannin Mufii al-Sham Abi Zakariyyd Yahya bin Sharaf bin Murri bin
Hasan bin Husayn bin Hizam al-Nawawi al-Shdfi‘i The first page begins with
‘Bismillahi al-Rahman al-Rahim, Rabbi *Ukhtum bikhayr.’ The last page has
a colophon consisting of two dates;

1- The date of completion of the book (25-12-671/12-7-1273).

2- The date of the script (3-5-736/20-12-1335) by Muhammed bin Isma ‘il bin*
Umar al- Shafi'i.

The MS consists of 211 pages and fourteen chapters headed with (<) and
thirty sections headed with ( v ). All chapters and sections are arranged

according to the Figh classification, although most of the first chapter is
mislaid. All headings are scripted in bold characters and interwoven into the
text.

There are 17 lines in each page and approximately 11 words to a line. Pages
are paginated consecutively in Arabic and English on the top left hand side, but

there 1s no sign of linkage words.
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The MS is written in good naskh hand writing. The scribe shows considerable
care of vocalisation. Almost all of the margins are full of corrections, in
particular of missing and omitted words. There are approximately ten pages
missing after page 153. The margins also contain the following collation notes:

balagha, balagha muqdbalatan, and ( _ _ ~-) on pages 14 and 16

resbectively. There is little punctuation in this MS. Page 209 in particular
seems to have been divided into three sections and amended. However, this
page contains unrelated comments and poorly written handwriting. Page 210
includes some unrelated comments on the top part of the page and contains the
names of the Twelve Imams of the Shi‘ah sect at the bottom of the page. It is
possible be that in the past, this MS was held by a Shi‘ah person since the
names of the Twelve Imams are written in different handwriting from that in

the main text.

3-(8) Ddr al-Kutub al-Misriyyah, Cairo No. 1665 Figh Shafii.

The title of this MS is Kitab al-Tahrir fi Sharh Alfaz al-Tanbih wa Dabtihd wa
Tahdhibi Lughdtiha wa Ishtigdqihd wa Td addudihd. 1t begins with
‘Bismillahi al-Rahman al-Rahim, wa Ma Tawfigi illa Billahi, ‘Alayhi

Tawakkaltu.’
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The MS consists of 193 pages, each page being 18 x 12 cms. Itis a one
volume MS. There are 19 lines on each page and approximately 11 words to a
line. The last page of the MS has a colophon including the following two dates:
1- The date of completion of the book by the author ( 25-12-671).

2- The date of completion of the script by the scribe ( 11-10-697/ ). The
scribe of this MS is unnamed.

The MS consists of fourteen chapters (=) and thirteen sections (<,f). The
first chapter (5L 1) and its sections have been scripted without headings.

All headings of chapters and sections are not scripted in separate lines, but are
distinguished from the rest of the text by bold writing. The pages are
consecutively paginated in Arabic numerals on the top left side of the page,

written in dotted, reasonably vocalized, neat naskh.

4-(\ ») Maktabat al-Asad al-Wataniyyah, Damascus No. 2188, Shafi‘i

Jurisprudence.

The title of this MS is Kitdb Tahrir Alfaz al-Tanbih wa Dabti Alfazhi wa
Bayan Lughdtihi wa al-’Afsah Minhad wa Islahi Ma *Unkira Minhd@ wa Ghayri
Dhalik. The name of the author is al-Imam al-Alim al- All&mah al-Wari* al-

Zahid Muhyi al-Din Yahyd al-Nawawi.
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This is a one-volume MS and consists of 190 pages. There are 23 lines in a
page and approximately 11 words per line.

It starts with ‘Bismillahi al-Rahmdn al-Rahim wa Bihi Nastd in’ and ends with
the date of completion of the book by the author (25-12-671).

The MS contains twelve chapters ( .= ) and six sections, all of which have

been arranged according to the normal Figh classification method.

Headings of chapters and sections have not been given good care,_in particular
sections which are not adopted adequately and mterwoven into the text.

The orthography is small, clear and scripted in ordinary naskh. The scribe
takes care of vocalization except hamzah, which is hardly used. The script is
most adequately dotted.

Linkage words have been consecutively adopted at the bottom of the left
margin. The MS has no pagination.

Margins have been used in every page for inserting many missing words and
for correcting only few words. Indication of missing or corrected words is

given at the appropriate position in the text as (_ ) (p =~). The margins

also include the sign balagha such as in pages 8, 132 and 181.
The scribe inserts missing sections from pages 153 and 154 in the margins. He

uses the sign ( ¢ ) in the margin for corrected words and the sign () in the

text,
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In this MS, the handwriting of the script is consistent from pages 1-180, while
pages 180-190 are written in a much finer font. The margin and space
bordering in pages 5 and 6 have the collation note ‘waqgf” stamped on them.,

The MS has no blanks and has very little damage.

5-(v.» ) Maktabat al-Asad al-Wataniyyah, Damascus No. 2289, Shafi‘i

Jurisprudence.

The title of this MS is Kitdb al-Tahrir fi Sharh Alfaz al-Tanbih wa Dabti Lugh-
atihd wa Tahdhibihd wa Ishtigdqihd wa Ta' addudihd. The author’s name is
given as al-Shaykh al-'Imam al- Alim al-Fadil al-Qudwah al- Allamah, Shaykh
al-Islam Mufti wa al-Mujtahidin Muhyi al-Din Yahya bin Sharaf.

The MS consists of 254 pages. There are 17 lines per page and approximately
10 words to a line.

The MS starts with ‘Bismillahi al-Rahman al-Rahim, Rabbi yassir bilu‘tﬁka Ya
Karim and ends with the following two dates:

1-The date of completion of the book, 25-12-671 A H.

2-The date of the script by the scribe, 16-9-744 A H.

The MS has been well preserved and is almost free from blots, erasures and
blights. It shows the organization of fifteen chapters. The sections have not

been well organized and the headings ( -i,f ) have not been adequately
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adopted. The text is written in naskh script and 1s plain and quite legible. This
MS is devoid of all punctuation and is inadequately vocalized. The marking of
the text with dots is rather sparse and irregular. The words or phrases which
have been chosen for explanatory purposes have been scripted in bold
lettering.

Linkage words have been adopted to show the proceeding pages and are
usually situated at the left hand side of the bottom of the page. Words which
have been omitted, corrected or erased are placed in the margin with a pointer
in the appropriate place to indicate any of the above three.

The margin is clear of explanatory notes and comments, except on certain
pages, such 104 and 105. These pages have portions containing comments
which seem to have been glued to the outer-edge of these pages.

The Ham:zah has not been used at all. The colophon includes the names of
poets who praise the author and various comments. The scribe of the MS is
Muhammad bin Muhammad bin Ahmad Ibn ‘Abd al-Wahid bin ‘Abd al-Karim
bin Khalaf bin Sultdn bin Suhmén bin Ahmad bin Khulayd bin Hasan bin Sa‘ad
bin Suwayd bin ‘Abdullah bin Muhammad bin Yahya Ibn al-Mundhir bin
Khalad bin ‘Abdullah bin Khalid bin Abi Dujanah Simak al-Ansdri, a

companion of the Prophet Mull}ammad (p.b.uh).
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6-(v 5 ) Chester Beaty Library Dublin, No. 4829.

The title of this MS is Kitdb al-Tahrir fi Sharh Alfaz al-Tanbih wa Dabtihd wa
Tahdhib Lughdtihd wa Ishtiqdqihd wa Td addudihd. The name of its author is
given as al-Shaykh al-’Imam al-Faqir G RahmatillGhi wa Lu.(fihi Mu@yi al-
Din Yafzyd bin Sharaf bin Murri bin ]}'asan bin f.{usayn bin Iflizﬁm al-Nawawi.
Tile name is written on the first page.

This is a one volume MS and consists of 307 pages. There are 13 lines to a
page and approximately 9 words per line. It is very well organized into 16
chapters and 58 sections. The first chapter includes 13 sections. Headings of
chapters and sections are well displayed and are inserted on a separate line.
Chapters are arranged in Shafi‘?’s order of Figh.

The MS is written in a good naskh handwriting (calligraphy). The first page
starts with ‘Bismillahi al-Rahman al-Rahim, Alldhumma laka al—{{amdu ‘Ala
Kulli Hal. The last page ends with the completion of the book by the author
and ends with neither the date of the script nor the name of the scribe .
Orthography is neat, clear and rather large. The scribe shows good care in
maintaining the hamzah throughout the text. Vocalization in the MS has been
adequately adopted, unlike the other MS’s.

Handwriting in this MS, from pages 1- 55 inclusivei is neat, clear and

consistent. From pages 55-75 inclusive, the handwriting is different and there is
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less vocalization, but the fundamental vocalization is thoroughly maintained.
The same applies for pages 198-307 inclusive, at which point the MS ends.
Dots are adequately adopted throughout the text. The phrases which have been
chosen for explanatory purposes have been scripted in bold lettering. The only
punctuation which has been fairly adopted in this MS is the full stops. Words
which are missing, omitted or corrected have been inserted in the margin with a
pointer in the appropriate place to indicate any of the above. There are only a
few mstances where this occurs. The margins also include some comments in
reference to the subject concerned in the text, of which examples can be found
in pages 12,22,29, 31, 53,95, 96, 120 and 160. It seems that the pages with
comments in the margins have been written by a different scribe. For the words
or sentences which have been wrongly placed in the text, i.e. placing words or
sentences before or after its correct position in reference to another word or
sentence, an indication of ( .., =3 ) has been adopted in the appropriate
place, e.g. page 213.

Linkage words have been adopted to show the proceeding pages and are
usually situated at the left hand side of the bottom of the page. Although this
MS is one of the most neatest, clearest and vocalized MS s, it has been
hindered by the fact that there is a large portion missing, which could be

estimated to be 50 pages.
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7- (» 5) Chester Beaty Library Dublin, No. 5209.

The title of this MS is Kitab Lughdt al-Tanbih. The author’s name is given as
al- Allamah Shaykh al-Islam al-'Imédm al-Nawawi. Added below the name of
the author is the following:"It came into the possession of al-Hajj Muhammad
Talib bin al-Marhiim al-Hdjj Muhammad Khayr (the following is illegible).
The MS starts with: ‘Awwal Kitdb Lughdt al-Tanbih, Bismillahi al-Rahman
al-Rahim wa Bihi Tawfigi.' 1t ends with: ‘Tamma al-Kitab bi {{amdiAllahi
wa ‘Awnihi wa Salawdtuhu wa Salamuhu *Ald Sayyidind Muhammad wadAlihi
wa ,.Saﬁbihi wa ;‘S’allam wa Hasbund Allah wa Ni'ma al-Wakil.”

The MS contains no dates; neither for the completion of the book by the
author, nor for the script. The scribe of this MS is unamed.

This MS consists of 147 pages. There are 25 lines in each page and

approximately 11 words per line. It consists of fourteen chapters (=) and 10
sections ( i, ). It is written in poor naskh, which is plainly distinguishable

the MS, but is not strictly in accordance with the principles of naskh
calligraphy.

Linkage words have been adopted throughout the MS and are usually found
on the proceeding page. Words or phrases which have been explained have not

been set out in the usual manner of italics and bold letters.
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There has been some fringe attempt at what one might describe as a form of
bold lettering. It would seem to be a frail attempt, even perhaps a hesitant one.
The headings of chapters and sections have been interwoven into the text, such
that titles are not placed onto a line of their own, but are situated where the text
of the subject appears at either side of it. These aberrations are not serious in
essence and are due to a lack of intense proportioning.

Virtually no punctuation is used throughout the MS, however, this is a normal
feature of ancient MS ’s. The vocalization is sparse throughout the MS and
many dots are unrecorded.

Words that are missing, omitted or which have been corrected appear to a great
extent in the margins. Certain comments are also to be found in the margins,
such as in page 47. The scribe has inserted some words in the wrong place,

such as in page 131 where (o, o5=) is written instead of (caw <3 3 4 ).

Other examples can be found in pages 93 and 126.

There are some errors in the MS such as ( ¢} 2 033 ), instead of

@5 s 0 ot ) and (& <ot ) instead of (st ).

135



é@ c:_g «c

,Cfbgv&u}\.wy&ub@
Srall=Ple oot
ey ol ehloie
rwrf,_\f@&‘c(tb\”w
“ — '
)

»&m.&

’

)»L
S
. ar(,_c(o\ro .
_ UMM_CLN»%LG\‘
,cg_@, e

n-.

SRR O RS

.J. . ﬂm:... .. g . .. | 3 .
“aobbleslylye
il ;L,L& WNOLIESEVY.
Gleaticz sl gy o

\f.,. ‘ -

Chester Beahy hkibrory, Dubin

No. Sa09 A.Vv

The ﬂ_.ﬂnmf —nvmvl@m. Dﬂ He gﬁa@\}.ﬂ*




i
[T Ay

‘ s i)
| EL b Eielis-l o

'

No . 5209 %)

e lost pege.



8-( r>) Chester Beaty Library, Dublin No. 5348.

The title of this MS is given as follows: Kitdbun fihi Tahrir Alfdz al-Tanbih
The name of the author is given on the first page as al-Shaykh al-'Imam al-
Alim al- Allamah Mubhyt al-Din Abi Zakariyyd Yahyd bin Sharaf bin Murri al-
Nawawi.

This MS consists of 198 pages. The number of lines per page in the MS varies
from page to page, but usually lies between 13 and 23 lines per page. The
number of words per line also varies. Some lines in some pages have 4-5
words, e.g. page 114-120 inclusive, while others have 11 words per line, e.g.
pages 1-14 inclusive.

The MS begins with ‘Bismillahi al-Rahman al-Rahim wa Salld Allahi*1a
Sayyid al-Mursalin Muhammad wa Alihi wa .Sa{'lbihi, Qala al-Shaykh al-Faqih
al-'Imam al-‘Alim al-Zdhid al-Wari' Muhyi al-Din Abii Zakariyya Yahya bin
Sharaf bin Murri al-Dimishqi Rahimahu Allah. 1t ends with ‘Wa Allahi Subfzd
nahu wa Td ala A'lam al-Hamdi Lillahi Rabbi al- Alamin’, which is on the
colophon. The colophon has been badly affected and smudged, and has no date
of completion; neither by the author nor by the scribe. The name of the scribe
is given as ‘Uthmdn bin ........ , at which point the MS is illegible.

The orthography is big and is neither neat nor clear, but legible. The scribe

shows considerable variation in his realization of the dots. The variation of

136



calligraphy is a pointer to the use of more than one scribe in the composition of
this MS, examples of which can be found in pages 112-121 inclusive. Missing
words, which are not many, have been added and inserted into the margin, e.g.
page 154. The margins are almost clear of comments and explanations.
Linkage words have been adopted and mserted on the bottom left hand side of
the folio on every other page.

This MS consists of twelve chapters (.=") and nine sections (-1,f); which are

not adequately adopted. Headings of chapters and sections have not been
displayed as titles on separate lines, but have been interwoven into the text.
The MS has suffered a great disadvantage by the loss of some sections.The
areas of the missing sections are as follows:

(a) Page 1 ends with the words ( ciadl 1515 clegs o ) and the following page
begins with (wse 1o ) and ends with (el i), suggesting that part of the
introduction and the section of ( s,ki b ), purification are missing.

(b) Between pages 181, which ends with (Ju s..=) and the following page
182, which begins (ais i slal wassy U, o3 1), approximately 20 pages are

missing. Page 14 of the MS is blurred.
All titles are transcribed in bold characters. The expressions which are

explained, have not been transcribed differently, as should be. A circle with a
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dot inside is used as a pointer at the end of the sentence, which comes before

the expression.

9-(<) Dar al-Kutub al-Wataniyyah, Tunisia, Reference No. 18576, Shafi‘i

Jurisprudence.

This MS begins with ‘Bismillahi al-Rahman al-Rahim, Alldhumma Yassir Ya
Karim’. It ends with the completion of the text but has no date of the
completion by the author, however, there is a year mentioned on the colophon
which 1s 1080 A.H. And the scribe is unnamed.

The MS consists of fifteen chapters ( .= ) and fourteen sections (-,f). The

sections are not adequately adopted. The MS consists of 193 pages. The
number of lines in each page varies from one page to another, some having 17,
18 and even 19 lines. There are approximately eleven words in a line.

The title of this MS has been given on the front cover of the text as Kitdb
Bughyatu  al-Nabih fi Tahrir al-Tanbih. The name of the author, al-Shaykh al-
'Imam al-Alim al- Allamah al-Awhad Shaykh al-"Islam Muhyi

al-Din Abi Zakariyyd Yahya bin Sharaf bin Murri bin Hasan bin Husayn bin
Hizam al-Hizami al-Ghawth al- Shdfi'i, which is given on the front cover
together with the title.

Headings of chapters and sections in this MS have not been displayed as
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titles on a line of their own, but have been interwoven into the text and
transcribed in bold characters according to the normal headings of Figh. The
MS is written in poor naskh handwriting.

The orthography is fairly big and in some pages blurred. Pages 173 to the end
of the text are particularly smeared and many words are illegible. Vocalization
is rarely used and dots are not adequately adopted.

Linkage words are adopted regularly but often become blanked. Omitted words
appear at times in the margin, e.g. page 35, 43 and 162. The expressions that
are explained have been interwoven into the text with the same calligraphy.
The scribe shows no realization of the punctuation in the text even when full

stops are most needed.
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CHAPTER SIX



BIOGRAPHICAL DATA ON NAMES OF PEOPLE MENTIONED IN

THE TEXT

The following list covers all the people mentioned by al-Nawawi in the course
of his book, most of them were jurists, exegetes, philologists and grammarians.
They are arranged alphabetically, using the name by which they are most well
known. I have given in brackets, the major sources for the biographies of these
people, referring to the sources with abbreviations listed at the beginning of the
thesis. The list also includes Companions, Successors and relatives of the
Prophet Muhammed (p.b.u.h).

1-AL-‘ABBAS b. ‘Abd al- Muttalib (32/653). He was born in Makkah three
years before the Prophet. Al-°Abbas was a companion and one of the Prophet
Muhammad’s uncles and the caretaker of the Ka‘bah before Islam. He became
a muslim in the Makkan period. His musnad includes 40 Hadfths . He was

buried in al-Baqi ‘. (ISA, 3, 631-32: SI, 2, 78-103; JAR, 6, 210.) E.g. p, 138.

2-‘ABD MANAF al-Mughirah b. Qusayy b. Kildb. He was the great grand
father of the Prophet Muhammad and had eleven children amongst them
Hashim the great grandfather of the Prophet. (BN, 1,210; UM, 2, 81.) E.g. p,

138.
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3-‘ABD AL- MUTTALIB Shaybah b. Hashim b. *Abdi Manaf (N.d). He was
the grandfather of the Prophet Muhammed (p.b.u.h) and was the leader of the
Makkans in his time. He took care of the Prophet during the Prophet’s

childhood. (BN, 1,210-11; Um, 2, 176-79.) E. g. p, 138.

4-Al-ABHARI Ja'far b. Muhammad Abii Muhammad (428/1037). He was
known as Shaykh al-Zuhhad. He studied under al-Mufid, al-Jurjani and Ibn
al-Muzaffar. He travelled in pursuit of knowledge and was a great scholar in

many fields of knowledge. (SI, 17, 576-77.) E.g. p, 84.

5-ABU ‘ALI AL-FARISI al-Hasan b. Ahmad Ab( *Ali (377/987) or (380/990).
He was a grammarian of the Baghdad school and studied under al-Zajj3j, Ibn
al-Sarrdj) and others. Ibn Jinni was one of his students. He wrote more than
twenty five remarkable books, amongst them al-'Uddah fi al-Nahwu, al-
Magsir wa al-Mamdid, al-Takmilah fi al-Tasrif and al-Hujjah. He died in
Baghdad. (SI, 16, 379; MA, 7,232-61;, BUG, 1, 496-98; TAR, 7, 275-6).

E.g. p, 239.
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6-ABU ‘AMR IBN AL-‘ALA’ Zabban b. al-*Ala’ Abd‘ Amr (154/771) or

(157/774). He was a successor. He was born in Makkah and narrated from
Anas b. Malik. He was considered to be the top of the list of the first
grammarian class and was a great philologist. Abli ‘Amr was a great scholar
and an authority in the field of al-Qirdat and ‘Uliim al-Quran. It was said that
his books filled up his house. Most of the great scholars at both al-Bagrah and
al-Kiifah schools studied under him, amongst them being al-Asma'f and Ab(
Ubaydah. He died in Kifah. (SI, 6,407-12; MA, 11-156-60; EIN, 1,105-06;

WF, 3, 466; BUG, 367.) E.g. p, 180.

7-ABU ‘AMR AL-SHAYBANI Ishdq b. Mir&r Abé ‘Amr (205/820) or
(206/821). A Kifan school follower. He was a philologist and a great scholar

in poetry and was distinguished for his reh'ability and for narrating from over
eighty tribes. He went to Baghda@d and studied under al-Mufaddal al-Dabbi
where he became Narrator of Baghdad. Many scholars heared from him;
Ahmad Ibn Hanbal was among them. Al-Shaybani wrote several books which
became the main references among other works such as al-Nawddir,al-Khayl,
al-Lughdt and al-Gharib. (TAR, 6,328-32; AM, 6, 77-85; WF, 1, 65; MU,

21-22; INB, 1, 221-30; BN, 10, 265-67.) E.g. p,142.
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8-ABU HANIFAH AL-DINUR] ~ Ahmad b. Dawid Abii Hanifah (282/895).
A grammarian, philologist and a scholar in engineering. He was a Hanafi and

studied under Ibn al-Sikkit and Kifan’s and Basran’s. He compiled several

books, such as al-Nabat, al-Anwd’ and Nazm al Qurén. (S1,13,422 ; MA, 3,

26

>

BUG , 1, 306 EIF,II,977-78; INB, 1, 41-44; BN, 11,72. )E.g.p,

162.

9-ABU HANIFAH AL-NU'MAN  b. Thabit Abd Hanifah (150/767). The
Imdm of the Hanafiyyah school of thought. He was the jurist of Iraq. He was
born in (80/699) and therefore he saw some of the youngest of the companions
Abl .}_Ianifah studied under ‘Afﬁ’ and al-Sha'bi. Although he studied Hadith,
Abli Hanifah was an outstanding scholar in the field of Jurisprudence. Abl
Hanifah was buried in Baghdad . (SI, 6 , 390-404 ; EIN, I, 123-24; JAR, 13,

323-454; WF, 5, 415-23; BN, 10, 107.) E. g. p, 240.

10-ABU HATIM AL-SIUISTAN]  Sahl b. Muhammad b. ‘Uthmén (255/869).
He was a great scholar in Gharib of Quran, language and poetry. He was a
Bagran follower and studied under Abli Zayd, al-Asma‘i and others. He was the

teacher of al-Mubarrid, Ibn Durayd, Abi Dawid, al-Nasi’i and Ibn Qutaybah.
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He wrote several books such as, /'rd@b al-Qurdn and Ma Talhanu fihi al-
‘Ammah . (MU, 35; SI, 12, 268-70, BUG, 1, 606, MA, 11, 263-65; INB, 2,

58-64: JAR, 4, 4,204; MF, 1,218-19.)E. g. p, 34.

11-ABU HURAYRAH ‘Abd al-Rahman b. Sakhr al-Dawsi (57/677) or
(58/678). He was a companion, a great jurist and hafiz. Abt Hurayrah was the
greatest memorizer for Hadith amongst the companions. His musnad includes
5374 Hadiths. He was appointed Amir of al-Bahrayn by ‘Umar b. al-Khattab.
He died in Madinah and was buried in the Baqi* graveyard . (ISA , 4, 202-11;

SI, 2, 578-632; BN, 8, 103-115.) E.g. p, 297.

12-ABU MU‘ADH AL-NAI‘{WT al-Fadl b. Khalid (211/826) A philologist and
grammarian of the fourth class. He studied under ‘Abdullah b. al-Mubérak,
‘Ubayd b. Sulaym and others. Many people narrated from him and al-Azhari

quoted him a lot in his book al-Tahdhib. (MA,16, 214, MU,37-38.) E.g. p,42.

13-ABU MUSA AL-ASH ‘AR] ¢Abdullah b. Qays (42/662) or (44/664). He
was a companion, one of the greatest Qurrd’ and was also a Qadi. He was
appointed as a wili (a governor) of ‘Adan in Yemen and later he became Amir

of Kafah and Bagrah. (ISA, 2, 359-60; SI, 2,380-82; JAR, 5, 138.)E.g. p, 63.
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14-ABU AL-SAMMAL AL-‘ADAWI Mu‘attib b. Hildl ( n.d.). He wasa
Qari’. According to al-Dhahabi, Abli al-Sammal “cannot be relied upon as a

transmitter”. (MUQ,1,293; MIZ,6,208: LISA,7,58) E. g. p, 161.

15-ABU ‘UBAYD Al-Qisim b. Sallam Abi ‘Ubayd (224/839). A great
scholar in al-Gharib and was from the Third class of the Basran school. He
studied under Abli Zayd, al-Asma‘i, al-Kis&'1 and others. Abil “Ubayd wrote
more than twenty books such as, al-Gharib al-Musannaf, Gharib al-Quran ,
and Ma ‘ani al-Quran . He died in Makkah. (MU, 30; SI, 10, 290; MA, 16,

254-61, BUG, 2, 253-4; EIN, I, 157; AS, 2, 275-58.)E. g. p, 40

16-ABU ‘UBAYDAH Ma‘mar b. al-Muthanni (209/824) or (211/826). 1t
has been said that he was the first scholar to write in the field of Gharib al-
Hadith. At the same time poetry and Akhbar al-'Arab were his favourite
subjects rather than Nahwu. He was from second class of the Bagran school.
He studied under YUnus b. Habib and Abli*Amr b. al- Ald' . He wrote eighty
books which include al-Majéz fi Gharib al-Quran and Ma Talhanu fihi al-
‘Ammah. (MU, 22-3; MA, 19, 154-63; BUG, 2, 294-96; INB, 3, 276-88;

EIN,L158)E. g. p, 7.
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17-ABU ‘UMAR AL-ZAHID ~ Muhammad b. ‘ Abdul Wahid (345/956). A

great philologist and a jurist of the Shifi‘l school. He studied under Tha'lab and
stayed with him for along period of time, such that he became known as
Ghuldm Tha'lab (The boy of Tha'lab). He wrote several books, amongst them,
al-Yawaqit, Sharh al-Fasih and al-Marjan. He died in Baghdad. (MA, 18, 226-
34; BUG, 1, 164-6; TS, 2,7, TAR,2,356-59; INB, 3, 171,-73; WF.4, 329-

33; BN, 11, 230-31.) E. g. p, 81.

18-ABU ZAYD Sa‘id b. Aws al-Angari (214/829) or (215/830). He was a

great grammarian but was mostly interested in philology and Gharib. His father
was one of the companions who put the Qurén together. He studied and
narrated from Abid ‘Amr b. al-'Ald, Rubah, al-Sijistini and others. He was
from the second class of Basrans. Some of the books he wrote were Lughat al-
Qurdn, al-Lamat and al-Nawddir . He died in Ba§rah. (SL, 9, 494-6; MU, 20;

MA, 11,212-17; BUG, 1, 582-3; EIF, 1, 167.)E.g. p, 24.

19-AISHAH  bt. ‘Abdullah b. ‘Uthman Abu Bakr al-Siddiq (57/677) or

(58/678). She was’Umm al-Mu’minin and the wife of the Prophet Muhammad.
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She was the greatest jurist of the Prophet’s wives. ‘Aishah narrated 1210
Hadiths, and was also a source in Islamic law, and noted for knowledge on
poetry. ‘Aishah was born in Makkah and was buried in al-Bagi'. (SI, 2, 135-

201; BN, 8, 91-94; ISA, 8, 16.) E.g. p, 109.

20-AL-AKHFASH Sa‘id b. Mas adah Abfi al-Hasan (211/826 ). A
grammarian,philologist and a follower of the Basrah School. He was known as
al-Akhfash al-Awsat. He studied under Sibawayh, al-Khalil and others, and
wrote several books, amongst them being Tafsir Md'ani al-Quran, al- Ishtigdq
and al-‘Arid. (S, 10, 206-08; BUG, 1, 590-91; BN, 10, 293, WF, 2, 380;

INB, 2, 36-44: MA, 11, 224-30; MF, 1, 210; EIF,1,321.) E.g. p, 21.

21-AL-A'MASH  Sulayman b. Mahrén Abi Muhammad (147/764). He was a
successor. He saw Anas b. Malik and narrated from him, Abii ‘Amr al-
Shaybani, al-Nakha‘l and others. Al-Imdm AbG Hanifah heard from him
amongst others. He was a Qdri' and Mubaddith. He left Rayy-where he was
born- to Kifah in pursuit of knowledge. (SI, 6, 226-48; TAR, 9, 3-13; WF, 2,

400-403; JAR, 4, 146)) E.¢. p, 169.
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22-AL-ASMA' ‘Abdul Malik b. Qurayb Abd Sa'id (216/831). He was a
great philologist, narrator, literary and he was an authority mn the Arabic
language. He was a follower of the Bagrah school were he heared from Shu‘bah
Ibn al-}‘lajjéj and others. Many studied under him such as Abu ‘Ubayd Ibn
Sallim and Abd Hatim al-Sijistini. Al-Asma‘l was known for collecting
information directly from Bedouins and wrote several valuable books such as
K. al-Khayl. (81, 10, 175; TAR, 10, 410-420; JAR, 5, 363-; mu, 23-5; AS,

2,273; INB, 2, 197-206.) E.g. p, 80.

23-ATA’ b. Abi Rabah Abli Muhammad al-Qurashi Mawlahum (slave to
Quraysh ), (114/732) or (115/733). He was born in Janad in Yemen and
brought up in Makkah. He was a great successor and studied under many
companions, such as ‘Aishah, Abii Hurayrah, and saw two hundred further
companions. ‘Ata was a mufassir (exegete) and mufti of Makkah. (SI, 5, 78-

88; WF, 3,261: JAR, 6, 330; BN, 9,306.)E. g p, 123.

24-AL-AZHARI  Muhammad b. Ahmad Abi Mansir (370/980). He was a
great lexicographer and philologist. He lived with Arab tribes and learned the
language directly from them and he also became a great scholar of the Shafi‘i

school. He studied under al-Rabi‘, Naftawayh, Tbn al-Sarr3j and others. Al-
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Azhar'l wrote several books such as Tahdhib al-Lughah, which is regarded as
one of the best Arabic lexicons and al-Zahir. He died in Harat. (SI, 16, 315-17;

MA, 17, 164-70; BUG, 1, 19; WF, 4, 334-35; EIN, I, 822.)E. g. p, 5.

25-AL-AZRAQI Muhammad b. ‘Abdullah Abd al-Walid (244/858). A
historian, studied under his grandfather Ahmad and most of the information
contained 1n his book ‘Akhbar Makkah’ narrated through his grandfather. (FIH,

70, LUB, 1,37, MUA , 3,429; KASH, 306) E. g. p, 138.

26-AL-BAGHAWI Al-Husayn b. Mas0id Abi Muhammad (516/1122). A
Shafi'l jurist and mufassir. He was called Muhyi al-Sunnah and Rukn al-Din.
He studied under al-Qadi Husayn and others, and wrote several books mostly
in. Hadith and Figh such as Sharh al-Sunnah, Md alim al-Tanzil and al-Jam '
Bayn al-:S’a}.zﬂ_zayn. He died in Marw al-Ridh. (SI, 19, 439-43; WF, 2, 136-37,

BN, 12, 193; TS, 7, 75-80.) E.g. p, 127.
27-AL-BAQIR Muhammed b. ‘Ali b. al-Husayn Abi Ja‘far. He was a

successor. Many eminent scholars narrated from him, amongst them ‘Ata’, al-

A‘raj, al-Zuhri and many others. Al-Baqir was a mujtahid Imam, muhaddith and
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jurist. The Ja‘fari madhab was named after him. (SI, 17, 401-09; JAR, 4, 26;

AS, 1,87; BN, 9,309.)E. g p, 78.

28-BANU HASHIM  b. ‘Abdi Manif (n.d.). They were four men who were
‘Abdul Muttalib, Asad, Abi Sayfi and Nadlah and five women who were al-

Shifd’, Khilidah, Da'ifah, Rugayyah and Hayyah. (SK, 1, 102.) E.g. p, 5.

29-AL-BAYHAQI ~ Ahmad b. al-Husayn Ab Bakr (458/1066). He was a
Shafi‘i jurist, muhaddith and a great scholar in "Ustl al—I:Iadith. He played an
important role in supporting the Shafi'l school by his valuable works in
Khurésén. He studied under Abd al-Hasan al-‘Alawi and others. He wrote
several books, amongst them were al-Sunan al-Kabir and al-Sunan wal Athdr.
Al-Bayhaqi died in his village Bayhaq in the Khurisan province. (SI, 18, 163-
70; AN, 2, 381; WF,1, 75-6; TS, 4, 8-16; TQ, 1, 198-200; BN, 12,94.)E.g.

p, 81.
30-AL-DAQQAQ Abi “Ali Ahmed b. Muhammad b. Bunén (n.d). He studied

under Misi al-Qattén. One of his many students was Abu Hafs al-Zayyat.

(TAR, 4, 400.) E. g. p, 49.
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31-AL-FARRA’  Yahya b. Ziyad Abu Zakariyya (207/822). The Imam of the
Kiifan school after al-Kisd'1. He studied under Qays b. al-Rabi‘ and al-Kisa'T.
He dictated all al-Kisd'1’s books in Baghdad by heart. Al-Farrd” wrote more
than seventeen books, amongst them Ma'ani al-Qurdn, al-Bah@ fi ma Talhanu
fihi al“Ammah and al-Mudhakar wal My annath. He died on his way to

Makkah. (S, 10, 118; MU, 28-29; MA , 20, 9-14; BUG, 2, 333.) E.g. p, 42.

32-AL-GHAZALI Muhammad b. Muhammad Abi Hamid (505/1112). A

Shafi'T jurist, philosopher and mystic. He was an outstanding scholar. He began
studying in his village and later travelled to Nisabir were he studied under
Imam al-Haramayn, and later traveled to Baghdad and joined the Nizdmiyyah
school. He wrote several books such as’7hy&@ ‘Ullm al-Din, al-Mu;S'ta.sfé, and
Tahdfut al-Faldsifah, although some of his books faced some dissatisfaction
from his own Shafi‘l school of thought. (SI,19, 322-46; WF, 4, 216-19; BN,

12, 173-4; TQ, 2, 242-45.) E.g. p, 165.
33-AL-HAMADANI Abd al-Fath Muhammad b.Ja‘far b.Muhammad. A

literary figure, grammarian and a philologist. He stayed in Baghdad where he

received education under Ahmad b. Qutaybah. Several Shafi7 scholars studied
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under him. He wrote a book titled al-Bahjah in the same style as al-Kamil by

al-Mubarrid. (TAR; 2, 152-3; MA, 18, 101-03.) E.g. p,135.

34-HAMZAH b. Habib Abl “Umarah (156/773). Shaykh al-Qurrd’ of
Kifans, Muhaddith and one of the seven authorities in Qird’at. He studied and
read under al-A'mash, Abli Layld and others. He was the teacher of al-Kisii.
(QR, 184-86; SI, 7, 90-92; MA, 10, 289-93; JAR, 3, 209-10; WF, 2, 216.)

E.g p, 161.

35-AL-HARAWI ~ Abd ‘Ubayd Ahmad b. Muhammad b. Muhammad
(401/1011). A Shifi‘1 jurist, grammarian and philologist. He studied al-Lughah
under al-Azhari Abl Mansir and al-Hadith under Ahmad b. Muhammad b.
Yasin, AbG Ishdq al-Bazzdz and others. Al-Harawi was distinguished for the
remarkable books he wrote specially K. al-Jam * bayn Gharib al-Qurdn and al-
Hadith and K. Wuldr Harat and others. (SI, 17, 146-47, WF, 1,90-01;, MA,

4,260-61; BN, 11, 344-45; BUG, 1,371.) E.g. p, 37.
36-AL-HARIRI al-Qasim b. ‘Ali Abd Muhammad (516/1122). A great

writer and literary figure. He studied under al-Fadl al-Qasabani and others. He

was a Ba§ran follower. Al-Hariri wrote al-Maqamdt which became highly
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popular amongst literatis and governors alike. He wrote several books such as
Durratu al-Ghawwds fi Awham al-Khawds and Mulpatu al- "I'rab, in
grammar. He died in Bagrah. (MA, 16, 261-93; BUG, 2, 257-59; EIF, 1],

268; AN, 4,95-121; INB, 3, 23-7; WF, 4, 63-8.) E.g. p, 124.

37-HASHIM b. ‘Abdi Manif b. Qusayy ( n.d.) . He was the leader of The
Makkans. His son ‘Abdul Muttalib was the grandfather of the Prophet
Muhammad (p.b.uh). Hashim was responsible in Makkah for al-Sigayah and

al-Rifadah which he inherited from his father.(SK, 1, 102.) E.g. p, 5.

38-AL-HUSAYN  b. al-Fadl b. Umayr AbU"Ali (282/895). He was a great
mufassir and philologist. Al-Husayn was a follower of the Kiifan school and
studied under Yazid b. Har(n, ‘ Abdullah b. Bakr al-Sahmi and others. Abi al-

Tayyib b. al-Mubdarak was one of his students. (S, 13, 414-416.) E.g. p, 42

39-IBN ‘ABBAS ‘Abdulla b. al-‘Abbas Abli Al-‘Abbas (68/688). A
companion and a cousin of the Prophet Muhammed (p.b.u.h). He was born in
Makkah, three years before the Hijrah. Ibn ‘Abbas was one of the seven most
eminnt scholars who all had the first name of Abdulla. He was known as Habr

al-Ummah and Tarjuman al-Quran. He was appointed as Amir of al-Basrah



province. More than two hundred people studied under him and transmitted of
him. His musnad includes (1660 ) I.{adﬁh. (ISA, 2,330-34; S, 3, 331-59,

MF,1, 310-11.) E.g. p, 138.

40- IBN AL-ABBAS. ‘Ali b. Abdullah Ab( Muhammad (118 /736). He was

the youngest son of ‘Abdullah b. al- Abbas. ‘All studied under his father, Ab(
Hurayrah and others. He also transmitted Figh and Tafsir. He was the ancestor
of the ‘Abbasi Caliphs and died at the age of 78. (S1, 5, 252-53; JAR, 6, 193.)

E.g p, 138.

41-IBN AL-ANBARI Muhammad b. al-Qasim b. Bashshar Abd Bakr
(328/940). A great Qari’, grammarian and a Kiifan school follower. He studied
under his father, also Tha‘lab and others. He compiled numerous volumes in the
field of Quranic science, Gharib and Arabic Philology. Amongst his expetional
works were al-Waqfwa al-"Ibtida’, al-Mushkil, Gharib al-Gharib al-Nabawi,
Sharh  al-Mufaddaliyyat, al-Kdfi, al-Adddd and al-Mudhakkar wa al-
Mu'annath. (S1, 15, 274-79; TAR, 3, 181-6; AN, 1, 355, MA, 18, 306-13;

BN, 11, 210; WF, 4, 341-43)E. g. p, 87.
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42-IBN AL“ARABI Muhammad b. Ziyad Abu‘Abdullah (231/846). He was
a philologist, grammarian and was a scholar in Gharib and Nawadir. He was a
follower of the Kifan school. Ibn al-‘Arabi studied under al-Mufaddal al-
Dabbi, al-Kisd i and others. Many people studied under him, such as Tha‘lab
and Ibn al-Sikkit. He wrote several books amongst them were al-Nawddir,
Ma'dni al-Shi'r and Sifdt al-Nakhl. He died in Surra Man Ra’a ‘Samirrd”” in
Iraq. (MU, 32-33; SI, 10, 687-9; MA, 18, 189-96; BUG, 1, 105-6; EIN, III,

706.) E.g. p.,23.

43-IBN BARRI  ‘Abdullah b. Barri Abii Muhammad (582/940). He was a
grammarian, philologist, and a Shafi'1 jurist. He studied under Ab{ Bakr
Muhammad b. ‘Abdul Malik and Muhammad b. Ahmad al-Razi. One of his
students was Abll ‘Umar al-Z&hid. He wrote several books, amongst which al-
Lubab fi al-Rad ‘ald b. al-Khashshab. (S1, 21, 136-37; MA, 12, 56-

57: BUG, 2, 34; ENF, IIL, 367) E.g. p, 80.
44-IBN DURAYD Muhammad b. al-Hasan Abl Bakr (321/933). A

philologist, narrator and a Basran school follower. Ibn Durayd was born in

Basrah and studied under Abd Hatim al-Sijistani, al-Riyashi and others. He
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wrote several books, such as al-Jamharah, al-Ishtiqdq and al-Maldahim. Ibn
Durayd died in Baghdad. (MU, 47; MA, 18, 127-43; EIF, i1, 374-75; SI, 15,
96-8; AN, 5,305-6; INB, 3, 92-100; WF, 4, 323-9; BN, 11, 176-7.) E.g. p,

198.

45-IBN FARIS Ahmad b. Faris b. Zakariyyd Abi al-Husayn (369/980). A
lexicographer, philologist and a Shafi1 jurist. Later he became Maliki and
studied under the narrator of Tha'lab-Ahmad b. al-Husayn- according to Kifan
methodology. He wrote more than forty books, amongst them AMagdyis al-
Lughabh, Kifayatu al-Mutd alumin fi Ikhtilaf al-Nahwiyyin and other
remarkable pieces of work. He died in Rayy. (MA, 4, 80-98; BUG, 1, 352-53;

EIF, 111, 377.) E.g. p, 12.

46-IBN  JINN{ ‘Uthmén b. Jinni AbG ‘Uthman (392/1002). A great
etymologist and philologist. He studied under Abii ‘Ali al-Farisi and others. He
wrote several valuable books which are considered even up to present times
references amongst scholars and students, such as al-Khasdis, al-lumd, al-
Magqsir wal-Mamdiid. Tbn Jinni gained recognition by the vast amount of books
and commentaries he made. (SI, 17, 17-19; MA, 12, 81-115; BUG, 2,

132; TAR, 11, 311-12; WF, 3, 246-48; Bn, 11, 331.)
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47-IBN KAJJ  Yasuf b. Ahmad Abi al-Qasim (405/1014). A Shﬁﬁij—'urist and
scholar. He studied under Ibn al-Qattén and wrote some books such as al-Tajri
d. He was assassinated in Dindir. (S1,17,183-84; TQ, 2, 340, TH, 126.)E.g. p,

330.

48-IBN MASUD  ‘Abdullah b. Mas'id Abd ‘Abdul Rahman (32/653). A
companion and one of the first six to embrace Islam. He also was the first
companion to read the Quran publicly. His musnad includes 960 }_Iadfths. Ibn
Mas‘td died in Madinah. ( ISA, 2, 368-70, SL1, 461-500; SG, 2,337,

BN,7,162-63; EIN III, 873.) E.g. p, 32.

49-IBN AL-MUBARAK  Yahyd b. al-Mubdrak b. al-Mughirah Abi
Muhammad (202). A great grammarian, Qari’ and Basran school follower. He
recited the Quran under Abu‘Ali al-Mazini and studied Arabic Philology under
Abu ‘Amr and al-Khalil. He studied Hadith under Ibn Jurayj and, also taught
al-Ma’min (one of the ‘Abbasi caliph). Ibn al-Mubarak compiled several
remarkable books , such as a/-Nawadir, al-Magsiir wa al-Mamdiid, al-Shakl,
Nawddir al-Lughah and al-Nahwu. (TAR, 14, 146; MA, 20, 30-2; WF, 6,

183-91; BUG, 2, 340; SI, 9, 562-63.)E. g. p, 87.
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50-IBN QUTAYBAH "Abdullah b. Muslim Abl Muhammad al-
Diniri(267/881). He was a great literary figure and philologist . He was
appointed as a Qadi in Dintir . He studied under Ibn Rahawayh and Abi Hatim
al-Sajistani . Ibn Qutaybah was very well known in the field of literature and al-
Gharib. He left behind him more than twenty eight books, and every scholar is
in debt to the pieces of work he produced, such as Adab al-Katib, Gharib al-
Qurdn, Gharib al- Hadith, Ta'wil Mushkil al- Quran and al-Ma'rifah.
(MU,46; BUG, 2, 63-4; SI, 13, 296-302; EIF, I1I, 371-72; TAR, 10, 170-71;

INB, 2, 143-47; WF, 3, 42-44; BN, 11, 48.)E. g. p, 230.

51-IBN SIDAH ‘Ali b. Ahmad or *Isma‘il AbU al-Hasan (458/1066). The
most famous lexicographer amongst Andalusi scholars and regarded a reliable
authority and transmitter in language. He studied under his father, AbQ al-
Hasan al-Baghdadi and others. He wrote several books such as Sharh Islah al-
Mantiq, Sharh al-Hamdsah and al-Muhkam, which is a very popular lexicon
through which he widely was known. (BUG , 2,143; EIF, III, 418-19 ; SI, 18,

144-46; INB, 2, 225-27; WF, 3, 330-31; MA,12, 231-35) E. g p, 272.
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52-IBN AL-SIKKIT Ya‘qib b. "Ishaq Ab(l Yisuf (244/858). He was a great
grammarian and philologist of the K{fan school. He studied under Ab( ‘ Amr
al-Shaybani, al-Farr@’ and al-Asma’l and others. He wrote more than twenty
books, amongst which are Tahdhib al-Alfaz and’Islah al-Mantiq. It has been
reported that he was killed by al-Mutawakkil, the Caliph of Baghdad. (MU,
35-6; SI, 12, 16-19; MA, 20, 50-2; BUG, 2, 349; INB, 4, 50-7.21) E.g. p,

21.

53-IBN SIRAJ ‘Abd al-Malik b. Qadi al-Jama‘ah Sirdj b. ‘Abdullah Abd
Marwan (489/1096). A distinguished philologist, grammarian and muhaddith.
He was a minister in Andalus and was considered a reliable scholar. He
narrated from his father also Makki Ibn Abi Talib and others. (SI, 19, 133-34;

INB, 207-08; BUG, 2, 110; WF, 1, 51.)E. g p, 326.

54-IBN ‘UMAR "Abdullah b. “Umar b. al-Khattdb Abl *Abdul Rahmén
(72/691) or (73/692) . He was a young companion . He was born three years
before The Hijrah. He was a great jurist and one of the seven companion jurists
who all had the same name. His Musnad includes “2630” hadiths. (SI, 3, 203-
32; ISA,

2,347-50; EIN, I, 53; MF, 1,317)E. g. p, 297.
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55-IBN YASAR Ma'qil b. Yasar al-Muzani al-Basri A companion of the
Prophet who transmitted thirty four Hadith. AL-Hasan al-Basri and “Imrén b.
al- Husayn were amongst many who narrated from him. He first established
the river of Ma‘qil in Basrah and the river was named after him. Ibn Yasar
died towards the end of Caliph Mu‘awiyah’s era. (SI, 1, 576; ISA, 3, 447,

AS, 2, 106.)

56-IBRAHIM The Prophet (p.b.u.h) E. g. p, 40.

57-IMAM AL-HARAMAYN ‘Abd al-Malik b, ‘Abdulllah Abii al-Ma‘ali
(478/1085). A great Shafyl jurist who became an eminent scholar among the
Shafi1 school. He studied under his father, al-Muzakki, Ibn Ramish and others.
Imam al—Ijaramayn was twenty years old when he became a teacher after his
father’s death. Several remarkable books were written by him, such as Nihdayat
al-Matlab  fi Dirdyat al-Madhab, al-Shdmil, al-Burhén, Talkhis al-Taqrib and
al-"Irshdad.(AS, 2, 274; AN, 3,386-87; BN, 12, 128-29; LUB, 1, 315; WF,

3, 167-70) p. 186
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58-TYAD AL-QADI b. Misa Abd al-Fadl (544/1149). A great Qadi of al-
Andalus . He also was a scholar in Hadith , grammar and language. He left
behind him several books, such as Mashdriq al-Anwar, al-Tanbihdt and al-
Ikmal fi Sharh Sahih Muslim. He died in Marrdkish (SI, 20, 212-19;
EIN,IV,284-91;, AS, 2,43-44, WF, 3,483-84; INB,2, 363-64; BN,12, 225;

MF, 1, 406-07.) E.g. p, 43.

59-AL-JABBAN °‘Abd al-Wahhab b. ‘Abdullah b. ‘Umar b. Ayyiib Abi Nasr
(451/1059). A jurist and mubaddith, he narrated from al-Husayn b. Abi al-
Zamzam, Abi ‘Umar b. Fu(_lﬁlah and others. Many studied under al-Jabbén,
amongst them al-Ahwazi, Ab Q4asim al—Hamﬁ’ and Abu Sa‘d al-Samman. (S1,

17, 468-69.) E. g. p, 204.

60-JABIR  b. ‘Abdullah b. Harém Ab( ‘Abdullah (78/697). He was a
companion and Ansgadrlyy. He narrated a great deal of knowledge from “Umar
b. al-Khaftab, ‘Ali and AbU Bakr al-Siddiq. Many of the successors studied
under him. Jabir was Mufti al-Madinah in his time. His musnad includes 1540

Hadiths. (ISA, 1, 213; SI, 3, 189-94; JAR, 2,492; AS, 1,142) E.g p, 123.
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61-AL-JAWALIQI Mawh(ib b. Ahmad Abl Mansir (539/1145). A
philologist and literate. He studied under Ibn al-Yusri and al-Khatib al-
Tabriziat the Niz@miyah school m Baghdad. He wrote several books such as
Ma Talhanu fihi al-Ammah and al-Mu'rrab, the latter book considered the
best in the field of ‘Arabayzd (none Arabic terms taken from other languages).
(MA, 19, 205-6,; BUG, 2, 308; EIF, II, 1026; AN, 3, 337; KA, 11, 106-07;

INB, 3,335-37; WF, 5, 342-44; BN, 12,220)E. g.p, 7.

62-AL-JAWHAR( Isma&'1l b. Hammad Ab( Nasr al-Farabi (393/1003). A
lexicographer, philologist and literate. He studied under Abd ‘Al al-Farisi, al-
Sirafi and others in Baghdad. He travelled to Hijaz and listened to the *Arabs in
different tribes, such as Rabi‘ah and Mu(.lar and then returned to Khurasan and
Nisabiir to teach and compile. Al-Jawhari wrote several books such as al-
§i£1c7@, which is considered one of the best Arabic lexicon books. He also wrote
other books in the field of ‘Arid and grammar. (MA , 6 ,150-65; BUG, 1,

446-7;, EIN, 11,1028-9; INB, 1, 194-98; SI, 17, 80-2)E. g.p, 9.
63-AL-JTUWAYNI “Abdullah b. Yasuf Abi Mul.lammad. The father of Imam

al-Haramayn. (438-1047). He was a Shafi1 jurist, critic and an editor. Also, he

was an outstanding grammarian and muffasir. Al-Juwayni studied under AbU
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al-Tayyib al-Su‘liki in Naysabir and under Ab( al-Husayn b. Bishran in
Baghdad. He wrote several books amongst them al-Tabsirah in figh, al-
Tathkirah, al-Tafsir al-Kabir and al-Ta'ligah. (AN, 3, 385; MA, 2,193, KA,

9,535, WF, 3,47; TQ, 1, 338-40; BN, 12, 55.)E. g. p, 163.

64-AL-KHALIL b. Ahmad al-Farahidi Abd ‘Abdul Rahman (170/787) or
(175/791). He was the first lexicographer and the founder of ‘Ilm al-'Ariid. Al-
Khalil was a great philologist and was classified as the first class of Basrans.
He studied under Ayy(b al-Sakhtiyani, ‘Asim al-Ahwal and others. Some of
his students were Sibdwayh and al-Asma'l. He wrote several books such as al-
‘Ariid and al-Ayn, the latter being the first Arabic lexicon to exist. (S, 7,
42931, MA, 11, 72-77; BUG, 1, 557-60; MU, 17; EIF, 1V, 887-88.) E.g. p,

34.

65-AL-KHATIB AL-BAGHDADI  Ahmad b.‘Ali Ab{i Bakr (463/1071). A
great Shafi'l jurist, historian and mubaddith. He was born in (392/1002) and
travelled to Bagrah, Nisabir, Syria, Makkah and many other places. He studied
under many scholars such as al-Mahadmali. Al-Khatib was known for the

quality and quantity of his work. He wrote more than sixty five books, such as
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Tarikh Baghddad and al-Kifayah. (S1,18 ,270-97; MA , 4,13-45;EIF,1V,929;

AN, 5, 151; KA, 10, 68; WF, 1, 92-3TS, 4, 29-39.) E,g, p, 87.

66-AL—KHA’¥TABT Hamad b. Muhammad b. 'Tbrahim Abd Sulayman
(388/998). A Shafi'l jurist and philologist. He studied figh under al-Qaffal al-

Shashi and literature under AbU “Umar al-Z3hid. He taught Abi ‘Ubayd al-

Harawi and many others. Al-Kha.tEabi wrote several books, such as Gharib al-
Hadfth, "Islah Ghalat al-Muhaddithin, Sharh al-Sunan and Sharh al-Asma’ al-
Husna. Al-Khal:t.ﬁbl“ died in the Bust province in Afghanistan. (SI, 17, 23-28;
MA, 10, 268-72; BUG,1, 546-47; TAJ, 42; WF, 2, 214-16; TS, 3, 282-90;

TQ, 1, 467-68; BN, 11, 236-37.) E,g. p, 120.

67-AL-KISA'T *ALI b. Hamzah AbU al-Hasan (182/942) or (183/943). The
leader of the KiUfan grammarians at his time and one of seven authoritative
Qurrd”. He studied under al-Khalil, Yinus and others. He was made a
companion by the caliph Hartn al-Rashid. He wrote more than fourteen books
amongst them, Ma‘ani al-Quran, al-Qirddt, al-Nawadir al-Kabir wa al-Awsat
wa al-Asghar and al-'Adad. (SI, 9, 131-34; MU, 25-26; MA, 13, 167-203;

BUG, 2, 162-64; EIF, IV, 1036.)E. g. p, 5.
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68-MALIK b. Anas, Ab{‘Abdullah (179/795). Imam of the Milikiyyah
madhhab (school of thought). He was known as Imidm Dar al-Hijrah
(Madinah). Malik studied under Nafi', al-Zuhri and others. Imam AbQ Hanifah
and Imdm Shafji studied under him. His students recorded his opinions in the
Muwattd . (SL 8, 48-135; KA.6, 147, WF, 4, 135-39; BN, 10, 174-75; AS,

2,75-79)E.g, p, 112

69-AL-MARZUKI Ahmad b. Muhammad b. al-Hasan Ab0 *Alf al-Asbahéni
(421/1030). A philologist and a grammarian. He studied under Ab( ‘Ali al-
Farisi and al-S&hib b. ‘Abbad. He wrote several books, such as Sharh al-
Hamasah, Sharh al-Fasih and Sharh al-Mufaddaliyyét. (MA, 5, 34-36;BUG, 1

365; INB,1,106; SI, 17, 475-76.) E.g. p, 169.

70-AL-MAWARDI ‘Al b. Muhammad Ab( al-Hasan (450/1058). A Qadi
and a Shafi'T jurist of the Basran school. He studied under al-Saymarf in Basrah
and Ab0 Hamid in Baghdad. He wrote in the field of Figh such as al-Ignd‘and
Tafsir such as al-Nukat but he became well known through his book al-Ahkam
al-Sultaniyyah, which shed light on Islamic political law and Qdnin al-

Wizdarah wa Siydsat al-Mulk. Al-Mawardi died in Baghdad. (SI, 18, 64-8;
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TQ, 2, 387; EIF, V, 416; KA, 9, 651; WF, 3, 282-84; BN, 12, 80; TAR, 12,

102-03.) E.g. p, 50.

71-AL-MAZINi Al-Nadr b. Shumayl Abl al-Hasan (203/819) or (204/820).
A great grammarian and Bas'.ran philologist of the second class. He was born in
Marw and brought up and educated in Basrah. Al-Mazini studied under al-
Khalil and learnt from eloquent Arabs and wrote more than fourteen books,
amongst them Gharib al-Hadith and al-Sifdt fi al-Lughah. (MU, 27, MA,

19, 238-43; BUG, 2, 316-7, WF, 1, 283; EIN, VI, 954-55)E.g. p,157.

72-AL-MUBARRID Muhammad b. Yazid Ab0 al-' Abbas (285/898). The’
Imam of the Basran grammar school in his time . Al-Azhari said that scholars
of grammar unanimously considered him, in his time, the most knowlegdable
scholar in his field He studied under al-Mazini Ab{ Hatim and al-Jarmi. He
wrote more than twenty books , such as al-Kamil n literature, al-Mugtadab in
grammar, al-Magsir wa al-Mamdid and al-Mudhakkar wa al-Mu'annath. He
died in Baghdad. (S1,13,576-77;, MU,40-41; MA,19,110-22; BUG,1,269-71.)

E. g p, 130.
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73-AL-MAHAMI LI Ahmad b. Muhammad Ab{ al-Hasan (415/1024) . A
Shafi'i jurist and scholar. He began his studies in Baghdad and completed them
in Kifah. He studied under al-Shaykh Abl Hamid and made commentaries on
his books. He wrote several books, amongst them al-Majm{f, al-Mugni' and
al-Lubab (TH, 2,382 ; BN, 12, 18; AS,2, 210, WF,1,74-75; TS, 4, 48-56,

TQ, 2, 381-82; TAR, 4,372.)E. g. p, 74.

74-MUJAHID b, Jabr Abd al-Hajjaj al-Makki Mawl al-Saib (102/721) or
(103/723). He was a successor and was Shaykh al-Qurr&’ and al-Mufassirin.
He studied under and narrated from several companians , such as Abl
Hurayrah, Ibn ‘Abbas and others. He wrote a tafsir entitled Tafsir Mujéhid.

(SL 4, 449-56; BN, 9, 224; TAR, 4, 319; AS, 2, 83. )E. g. p, 64.

75-AL-MUTAWALI  ‘Abdul Rahman b. Ma'm{n Ab( Sa'id (478/1085) . A
Shafi'T jurist. He was a teacher at the Nizamiyyah school in Baghdad. He
studied under al-Qécy Husayn, al-Fiirani and others. He wrote several books,
amongst them al-Tatimmah 'Tatimmatu al- Ibanah’. ( S1,18,585-86; TQ,1,305-
6; EIF,IV,163-64; WF, 3, 133-34, KA, 10, 146; TS, 5, 106-08; Tq, 1, 305-

06; BN, 12, 128.)E. g. p, 192.
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76-AL-NAHHAS Ahmad b. Muhammad Ab{ Ja'far (337/949). He was a
grammarian from Marw. He travelled to Baghddd where he received his
education under al-Mubarrid, al-Akhfash, al-Zajj4j and others. Al-Nahhas, then
returned to Egypt where he engaged himself in compiling his works. He wrote
more than sixteen books, amongst them’[rab al-Quran and Sharh Abyat Si-
bawayh. Al-Nal.xl_lés died in Egypt. (MA, 4, 224-30; BUG,1, 362, EIF,VII, 90;

INB, 1, 101-04; WF, 1, 99-100; BN, 11, 222; TAR, 19, 72-3.)E. g. p, 5.

77-AL-NAJASHI Ashamah “in Arabic ‘Atiyyah’(gift) . The king of al-
Habashah (9/630). It is said he embraced Islam after meeting the first
companion emigrants to al-Habashah . He was regarded a companion and a
successor accordingly. He was a just and generous person. He died in al-
Habashah, and the prophet (p.b.u.h) performed Salat al-Jandzah ‘Al al-Gha’ib
for him (prayer for the unpresent dead). (S1,1,428-43; BN, 3, 66-67; ISA, 1,

177, AS, 2,287)E. g.p, 73.
78-AL-NAKHA‘I  ’Ibrahim b. Yazid Ab(‘Imran (96/715). A successor . He

was known as the jurist of ‘Irdq and Mufti of Kifah . He saw and studied under

some of the companions , such as ‘Aishah , Anas and Ibn Mas'iid. (SI, 4, 520-
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29 : WF,1,25; EIN,iii, 921-22; AS, 1,104; TAR, 1, 144; BN, 2, 140.) E.

g. p, 320.

79-AL-QADI HUSAYN ~ Muhammad b. Ahmad Abd * Alf al-Marwadhi or al-
Marwarrtidhi (462/1070). A Shafi'i jurist . He studied under al-Qaff3l and al-
Marwazi. Also excellent students studied under him such as al-Baghawi and
Im&m al-FHaramayn. He wrote several books, such as al-Ta liqah al-Kubrd and
al-Fatawda. He died in Marw al-Ridh. (S1,18, 260-62; TH,163-64: AS, 1,

164; WF, 2, 134-35; TQ, 1, 407-08.) E. g. p, 240,

80-AL-QADI ABU AL-TAYYIB Tahir b. ‘Abdullah b. Thir al-Tabari (445).
A remakable Shaf'i jurist and Qadi. He studied under Abi al-Q&sim Ibn Kajj,
al-Shaykh Abi Hamid and others. He compiled books in the fields of al-"Usill,
al-Khilaf and al-Shaf'’s madhab. (AS, 2, 247-48; SI, 17, 668-71, WF, 2,

512-15; TS, 5, 12-50; TQ, 2, 157-58; BN, 12, 79-80.). E. g. p, 80.

81-AL-QAFFAL AL-MARWAZI ‘Abdullah b. Ahmad Abi Bakr (417/1026)
A great Shafi'i jurist and was an eminant and important reference for the
scholars in Khurdsdn He studied under Ab( Zayd al-Fashani and al-Khalil b.

Ahmad al-Sijzi. He died at the age of ninety in Marw . (S1,17,405-7:EIN, VI,
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626: WF, 3, 46: BN, 12,21,22: TQ, 2, 298-99:TH, 134-35: AN, 10, 212;

AS, 2, 282-83)E. g. p, 38.

82-QUSAYY IBN KILAB b.Murrah (n.d) . He was the leader of Makkah , and
the founder of Dar al-Nadwah , which was established to solve peoples’
problems . He was also responsible for providing food and drink for pilgrims
until they departed from Makkah .(SK, 1, 94-103; UM,2, 181; BN, 2, 205.)

E.g p, 138

83-AL-QUSHAYRI ‘Abdul Karim b. Hawazin Abi al-Qésim (456/1064). He
was a Shafi' jurist, sifl and mufassir. He heard Hadith from Abd al-Husayn b.
al-Khaffaf and Abi al-Hasan al-Alawi. Two of his friends were Abl
Muhammad al-Juwayni and al-Bayhaqi. AL-Qushayri wrote several books
such as, al-Tafsir al-Kabir and al-Risdlah and wrote some books about
§uﬁsm, such as Nahwu al-Qulab. (S1,18,227-33; EIF,IV,1160; TS,2,313;
TAR, 11, 83; AN, 10, 156; KA, 10, 88; INB,2, 193; WF, 3, 205-08.)E. g.

p, 49.

84-QUTRUB Muhammad b. al-Mustanir Abi ‘Alf (206/821). A grammarian

and philologist. He studied under Sfbawayh and ‘Isdb. ‘Umar . Ibn al-Sikkit
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studied under him. He wrote about twenty books, most of them in a/-Gharib
such as Md ani al-Quran, Gharib al-Hadith and al-Ilal fi al-Nahwu. He was a
Bagran follower and he died in Baghdad. (MU, 45; MA,19,52-4; BUG, 1, 242-

43: EIF, IV, 1171.) E.g. p, 147.

85-AL-RABI‘ b. Sulayman al-Murddi Abii Muhammad (270/873). He was a
companion of al-Shaf'i and narrated the most about him amongst al-Shaf1’s
companions, to the extent that he was distinguished as the narrator of al-
Shafi‘i’s works. Al-Muradi studied under al-Shaf'1, Ibn Wahab and others.
Many distingished scholars studied under him, amongst them Abd Zur‘ah, al-
Nasa’i, Abl Dawiid and Abli Hatim. (SI, 12, 587-91; BN, 11, 48; JAR, 3,

464; TS, 2,132-39) E.g. p, 81.

86-AL-RAFI'l  ‘Abdul Karim b. Muhammad Abd al-Qfsim (623/1226). A

great Shafi'i jurist who was regarded as a Mujtahid in his time in Qazwin
province. He studied under his father and others. Also wrote several books,
amongst them were al-Sharh al-Kabir and Fath al- Aziz fi Sharh al-Wajiz. (S],
22, 252-55; TS, 1, 571-73; AS2, 264, WF, 2, 7-8; TS,8,281-93.)E.g. p,

204.
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87-§AIjIB AL-BAYAN was Yahya b. Salim b. As‘ad Abi al-Khayr. He wrote
several books such as al-Bayan which is a commentary on al-Muhadhdhab by
al-Shirdzi and also wrote Gharib, a commentary on al-Wasit by al-Ghazali.

(AS,2,278.)E. g p, 108.
88-SAHIB AL-SHAMIL See Imfim al-Haramayn.

89-AL-SAM'ANI  ‘Abdul Karim b. Muhammad Abi Sa'ad al-Khurésanf al-
Marwazl (562/1167).A Shafi‘l jurist and Mubaddith of Khurasan. He was
born in Marw and travelled a lot and studied under many scholars in different
places Iraq, Syria, I.ﬁjé'z, Naysabiir and others’. Ibn al-Najjar said: He wrote
more than forty seven books in different fields of knowledge such as al-Tahbir
fT Mu'jamihi al-Kabir. (SI, 20, 456-65; TQ, 2,55; BN,12,175; KA, 11,

333.)E. g p, 87.

90-AL-§AYMARi "Abdul Wiahid b. al-Husayn Abi al-Qésim (386/996). He
was a jurist and scholar of the Shafi'T school. Al-Saymarf lived in Bagrah and
studied under Abl Hamid al-Marwazi, Abi al-Fayydd and others. Many
scholars studied under him, amongst them al-Mawardi the eminent judge. He

wrote several books, such as al-'Iddh fi al-Madhhab, al-Kifdyah and al-Qiyas
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wa al-‘ilal . (SL17,14-15; TH,129-30; AS, 2,265; TQ, 2, 127-28.)E. g. p,

108.

91-AL-SHA'BI ‘Amr b. Shar&hil Abi “Umar (107/727) . A great successor
and a great mufassir. He saw many of the companions and studied under
several of them. He was a mufti at the time of the companions after he had

become an outstanding skilled mufassir. (SI, 3, 264-300.) E. g. p, 320.

92-AL-SHAFIT ~ Muhammad b. Idris Abd ‘Abdullah (204/819). The Shafi'f
madhhab §chool of thought is referred to him. He was born in Ghazzah, in
Palestine in (150/767) and was brought up and started his education in
Makkah.  He continued his education under al-Imam Malik b. Anas, in
Madinah and he stayed there until Malik’s death in (179/795) and then he left
Madinah and travelled to Yemen and ‘Irdq (to Baghdad) (188/804; 195/810)
where due to him being an outstanding skilled scholar and through his great
intellectual ability he established al-Madhhab al-Shifi'i al-Qadim (the older
madhhab in Baghdad and al-Jadid in Egypt). He was the first to invent the
fundamental principles of jurisprudence, upon which he built his school of
thought. He wrote al- ' Umm in figh and al-Risdlah in 'usGl al-figh. (S1,10, 5-

99; MA,17, 281-327; AS, 1, 44-66; EIF, VII, 252-54; JAR, 7, 201; TAR, 2,



56-73; MA, 17,281-327; WF, 4, 163-69; BN, 10, 251-54; TH, 11-14) E. g.

P, S.

93- AL-SHAYKH ABU HAMID Ahmad b. Muhammad(406/1015). He was a
Shafi'T jurist, known in Baghdad as Shaykh al-Shéfi'iyyah. He studied under
Abi al-Hasan al-Marzubani and others and became one of the greatest scholars
of the Shafi'i school in the fourth century. He wrote several books such as al-
Td'ligah which comprises ﬁfty volumes of commentaries on Mukhtasar al-
Muzani, as al-Nawawi said. Most of the Shafi'T’s in Khuraséan depend on this
book. (SI,17,193-97; AS, 2,208-10; TAR, 4, 368-70; WF, 1, 72-4; BN, 12,

2-3; AN, 1,237-8.)E.g. p, 145.

94-SIBAWAYH ‘Amr b. ‘Uthman (180/796). He was The 'Imam and the
authority in grammar. He was a Basran scholar from the second class .
Sibawayh studied under al-Khalil, Ytnus and ‘{s3 b. ‘Umar. He was the author
of al-Kitab. (SI, 8, 351-352; MU, 29, MA, 16, 114-27; BUG, 2, 229-30;

EIF,VIL,391-392) E. g. p, 101.
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95-AL-SUDDI Isma'il b. ‘Abdul Rahman Abi Muhammad (127/745). He
was a successor and a great mufassir. He transmitted Iﬂadi‘th of Anas b. Milik,

Ibn ‘ Abbds and others. (S1, 5, 264-65; JAR,2, 184-85.)E. g. p, 320.

96-THA'LAB ~ Ahmad b. Yahya Abii al-Abbas (291/904). He was the Imam
of Kifan school in his time. He studied under Ibn al-A'rabi and Ibn Sallam al-
Jumahi. Many students studied under him, such as al-Akhfash al-Saghir and
Abi ‘Umar al-Z3hid. Tha'lab was contemporary with eleven Caliphs, the first
being al-Ma miin and the last al-Muktafi. He wrote several books, such as Ma-
ani al-Ouran and Ikhtilaf al—Na@wiyyin. (SI, 14, 5-7; MA, 5, 102-146; BUG,

1,396-8; AS, 2,275, WF, 1,102-04, BN,11,98.) E.g. p, 161.

97-AL-THA'LABI  Ahmad b. Muhammed Abi ’}sl.lﬁq (427/1036). He was
a great Mufassir and Hafiz. He studied under Abd Tahir b. Khuzaymah and
others, and al-Wahidi studied Tafsir under him. He wrote several books
amongst which are included al-Tafsir, al- Ards and Qisas al-Anbiya. (S, 17,
435-37, MA, 5, 36-8; BUG, 1, 356; INB, 1, 119-20; TS, 4, 58-9;, TQ,1,

329-30; BN, 12, 40.) E.g. p, 123.
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98-AL-TIRMIDHI =~ Muhammad b. ‘Isa (279/892). He was Imam, Hafiz and
one of the six Islamic Traditionists who collected Hadith and Sunnah. His
book, al-Jami' al-Sahih is one of the six books which comprise the
fundamentals of Islam. He studied under al-Bukhéri and in pursuit of knowlege
he travelled to Khurdsan, ‘Irdq and al-Haramayn. He wrote other books such

as al-llal . (SI,13,270-7, WF, 4,278; BN, 11, 66-7.) E.g p,129.

99-AL-‘UKBARI ABU AL-BAQA’ ‘Abdullah b. al-Husayn Muhib al-Din
(616/1219). He was a Hanbali jurist and grammarian. He studied language
under Ibn al-Khashshdb and Figh under al-Qadi Abl Ya‘ld and others. He
wrote about fifteen books in different fields, which included Tafsir al-Quran,
Sharh al-Fasih, °1‘rab al-Quran, *I°rab al-Hadith and Sharh al-Magamdi. (SI,

22, 91-3; BUG, 2, 38-40; WF, 3, 100-01; BN, 13,85.)E. g. p, 147.

100-AL-UMAWI  ‘Abdullah b. Sa'id b. Abban b. Sa'id b. al-‘As (203/818).
A Kifan philologist of the Third class. He travelled to and stayed in Baghdad
where he studied and narrated from Ziyad al-Bakkd’i. Al-"Umawi was
regarded as a reliable scholar in the fields of Philology and Grammar (BUG, 2,

43; MU, 19; TAR, 9, 470-71.)E. g. p, 83.
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101-AL-ZAJJAJ 'Tbrahim b. al-Sariyy Abdi 'Ishdq (311/923). He was a
grammarian of the Basran school, but he lived in Baghdad and stayed with his
teacher Abd al-Abbds al-Mubarrid for a great deal of time and learned lots
from him. He wrote various and valid books, which include, Md'ani al-Qurén,
al- Ishtiqgdq , al- Arid and Fa'altu wa Af ‘altu . (MU, 41, SI, 14, 360; MA, 1,

130-51; BUG, 1,410-13.) E. g. p, 39.

102-AL-ZAJJAJT  ‘Abdul Rahman b. 'Ishaq Abi al-Qasim (340/951). A
grammarian of Baghddd. He studied under al-Zajjdj, Naftawayh, Ibn Durayd
and others. He travelled to Makkah and later returned to Tabariyyah and died
there. He wrote several books, such as al-Jumal, al- Idah and al-Kafi. (SI, 15,

475-6; BUG, 2,77.)E. g. p, 150.

103-AL-ZUBAYDI Muhammad b. al-Hasan Abl Bakr (379/989). He was a
grammarian and 'Imam of Andalus. He studied under Abi ‘Alf al-Q4li and al-
Riyahi. He wrote several books, which include Mukhtasar al- Aayn, Tabaqat
al-Nuhah and Ma Yalhanu Fihi ‘Awammatu al-Andalus. (SI, 16, 417-18; MA,

18, 179-84; BUG, 1,84-5; INB,3, 108-09)E. g. p, 5.
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104-AL-WAHIDI ‘All b. Ahmad Abd al-Hasan (468/1076). He was
mufassir, grammarian and a Shafi'{ scholar. He studied under Abi al-Hasan
al-Darir. He wrote several books, which include al-Tafsir al-Basit, al-Wasit,
al-Wajiz, Asbab al-Nuzil and al-Ighrab fi ‘Ilm al-Irab . (SI, 18,339-42;

MA, 2, 257-70; BUG, 2, 145.)E. g. p, 33.
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