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Summary 

This is an analysis of the nature and political significance 

of Russian messianism: the idea that the Russian people or 

the Russian State is the "chosen people" or the "chosen 

instrument". I outline the genesis of the theory of Moscow, 

the Third Rome and discuss the ideas and activites of the 

nineteenth-century Slavophils, the pan-Slavists, Dostoevsky 

and Vladimir Solovyov. I examine the influence of 

messianism on Russian Communism, considering Berdiaev's 

views. The main part of the work investigates the rebirth 

of interest in Russian messianism in the Brezhnev period. I 

try to investigate the links between this cultural movement 

and the Russian nationalist elements within the political 

elite. My main sources for this are samizdat journals and 

articles, in particular the journal Veche, cultural journals 

such as Noyyi mir, Molodaia gvardiia and Nash sovremennik, 

Party documents and emlZre journals. I find that Russian 

messianism has been especially important at times when the 

country is in crisis: Russia is in Golgotha, but where there 

is suffering there is also redemption, not only for Russia 

but for humanity. It has by no means been always dominant 

in intellectual thought. It has had little influence (under 

either tsars or Communists) on the fields of nationality 

policy, policy towards religion or foreign policy. Today, 

as in the nineteenth century, its adherents can be opponents 

or supporters of the existing State structure. The growth 

of non-Russian nationalism under Gorbachov, combined with 

glasnost', has fuelled Russian nationalism. This is 

unlikely to be co-opted into the official ideology, because 

it would increase the dissatisfaction of the non-Russians. 
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Note on transliteration 

I have used the Library of Congress transliteration 

system Tor the titles oi periodicals, books, articles and 

organizations, Pre-revolutionary titles are 

transliterated according to Soviet orthography. For 

personal names, I have compromised between the Library of 

Congress system and normal British usage. Tsars are 

referred to by their English names. "yi" and "ii" are 

normally rendered as "y" (Dostoevsky); "e" as 6# YO $I or it 0 is 

(Soiovyov, Gorbachov, but Khrushchev as it is the most 

widely used version); hard and soft signs in personal names 

are omitted (Leontev, but Zinoviev as the most widely used 

version). 

Dates toilow the Russian calendar and its change. 
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rntroduction 

In 1971 the former Soviet political prisoner Vladimir 

N. Osipov began publishing within the USSR a samizdat 

journal, Veche (People's Assembly). What distinguished 

this journal from a number of others published by human 

rights activists, social reformers and members of national 

minorities and religious groups was that it was of the 

Russian nationalist tendency. The idea that the Russians 

were the principal victims of the Soviet experience had 

begun to circulate in samizdat, evoking suspicion and 

ridicule from the mainstream human rights movement. Leonid 

1. Pliushch, for example, has said that two such 

nationalist articles "sounded like a voice from the Stone 

Age". 1 At a time when other samizdat journals were being 

forced to suspend publication, Osipov was able to circulate 

nine issues of Veche, in spite of the fact that he made no 

attempt to hide his identity from the authorities. 

It seemed that unofficial Russian nationalism enjoyed 

greater freedom than other forms of political dissent. 

Circles within the regime were apparently extending 

protection to Veche. This was not surprising, since the 

late 1960s had seen the appearance of Russian nationalist 

ideas within the official Soviet media. Part of the Soviet 

establishment was promoting Russian nationalist and 

messianist ideas as an alternative to official Marxism- 

Leninism, an ideology which was proving less and less 

attractive to the young, and as an alternative to the ideas 

of human rights and democratization which were invading 
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trom Eastern Europe, the Eurocommunists and the West in 

general. 

Veche sought to continue the line of the Slavophils of 

the nineteenth century and of the writer Fyodor M. 

Dostoevsky. These figures represent links in a chain of 

ideas, going back at least to the twelfth century, which 

can together be termed "Russian messianism". This is a 

concept more specific than Russian nationalism; it 

represents the idea that the Russian people is in some 

sense the "chosen people". In the period of L. I. 

Brezhnev's leadership (19b4-i962), Russian messianism 

broadly defined was not contined to samizdat but appeared 

in "official" literary and political journals as well. 

It might appear strange that Russian nationalism should 

find it necessary to create its own samizdat in the Soviet 

Union. It has long been accepted that at least from the 

time of Stalin, Russian nationalism has been a component 

part of the official Soviet ideoiogy. 2 In terms of Soviet 

behaviour in international politics, it has been argued 

that the Marxist components of the ideology are much less 

significant than the pursuit of "national" or "State" 

interests, however much the original revolutionary goals 

are re-stated. Alec Nove has referred to this possibility: 

a tightly controlled and nominally monolithic 

political system may devote itself to the pursuit of 

nationalist great-power causes, while continuing to adhere 

to 'Marxism7Leninism'. 113 More outspokenly, the former 
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National Security Adviser to US President Jimmy Carter, 

Zbigniew K. Brzezinski, declared in 1964: "The Soviet Union 

is the political expression of Russian nationalism. "4 

Other specialists, seeing the growth of Soviet military 

power in the Brezhnev period, have suggested that the 

legacies of Plarx and Lenin may still play a role in the 

Soviet world-view, even it the promotion of world 

revolution is relegated hopelessly low in the priorities of 

the Politburo. As Jonathan Steele put it just after 

Brezhnev's death: 

Soviet leaders believe that the struggle between two 
social systems is the basic international reality of 
today's world. The enlargement of the world socialist 
system from being simply "socialism in one country" 
under Stalin to a "socialist commonwealth" of some 
dozen nations is considered a truly revolutionary 
development. 5 

Major studies of contemporary Russian nationalism began 

appearing in the West in the mid-i970s. The person who has 

done most to bring Russian nationalism to the attention of 

the English-speaking reader is John B. Dunlop. Before him 

much useful work was done by Dimitry V. Pospielovsky. 

Dunlop and Pospielovsky are both sympathetic to Russian 

nationalism. They see the tens of millions of Orthodox 

Russians (and perhaps Ukrainians and Belorussians) as 

providing a mass base for a nationalist movement which 

would emphasize Russia's traditional Orthodox culture. In 

the absence of a strong democratic tradition in Russia, 

they see nationalism as the most viable alternative to 

communism. Dunlop's book The New Russian-Revolutionaries 

(197(b)b portrayed Russian nationalism as a real threat to 

the regime. In his 1983 volume, The Faces of ContemporarY 
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Russian-Nationalism, Dunlop wrote that "Russian nationalism 

could become the ruling ideology of state once the various 

stages of the Brezhnev succession have come to an end. "7 

The expectation that Russian nationalism would become 

more important in the USSR was shared by a former Soviet 

journalist who had emigrated to the USA, Aleksandr L. 

: anov (. Yanov). He is of Jewish nationality and, unlike 

Dunlop and Pospielovsky, he is appalled by Russian 

nationalism. In his books Detente after Brezhnev (1977), 

The-New Russian Right (1978) and The Russian Challenýre and 

the Year 2000 (1987) he predicted the convergence of 

dissident Russian nationalism with official Russian 

nationalism in a diabolical anti-Semitic chauvinism which 

would be powerful enough to displace traditional Marxism- 

Leninism as the ideology of the Communist Party of the 

Soviet Union (CPSU). 8 He claimed that there was a pattern 

in Russian history whereby Russian nationalist trends, 

however liberal in origin, always tended towards 

cooperation with the State. 

The IIIanov thesis" has already been subjected to some 

justified criticism in Engiish-language periodicals. 9 I 

shall argue below that Ianov's historical analogy is 

invalid, at least as far as the nineteenth century (his own 

example) is concerned. Furthermore, empirically, Russian 

nationalism over the period since the 1960s has not tended 

to merge with the State. On the contrary, some of it 

evolved towards the human rights movement. I shall also 
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argue that Ianov, Dunlop and Pospielovsky all overestimated 

the possible attraction of Russian nationalism, either as a 

focus of mass discontent and opposition to the regime, or 

as a possible direction in which the regime itself might 

evolve. 

Unfortunately, most of the major studies of 

contemporary Russian nationalism published until now have 

lacked a detailed historical perspective. If one is to 

evaluate and explain the ideas of people who claim to be 

influenced by the Slavophils and Dostoevsky, it is 

necessary to have a clear understanding of the political 

views and the political and cultural activity of the 

antecedents. I begin by considering the origin and nature 

of messianism, in a comparative perspective, with 

particular reference to Jewish messianism. In the bulk of 

this thesis, I have sought to explain the nature and 

political role of Russian messianism, the thread that links 

such ideas as "Moscow, the Third Rome", Slavophilism, pan- 

Slavism, Popuiism (narodnichestvo) and much of contemporary 

Russian nationalism, as well as influencing even Bolshevism 

and Staiinism. In the analysis of Russian messianism, I 

find it helpful to distinguish between two poles: one which 

emphasizes the State, and one which emphasizes the land and 

the people. These two poles can be politically totally 

opposed to each other, although both remain within the 

messianist framework. The State-oriented messianism is 

linked with the idea of Moscow's domination of other 

peoples (nationalist messianism), whereas the people- 

oriented messianism is linked with the idea of the Russian 
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people as being a model for other nations to follow 

(universalist messianism). Both poles, although 

historically dependent on Orthodoxy, find their reflection 

in the official Soviet media of the 1980s. These ideas of 

a unique role for Russia often appear as a reaction against 

attempts to import Western models, whether they be 

introduced by tsars like Peter I, Marxists like Georgy V. 

Plekhanov or liberals like Andrei D. Sakharov. 

In the historical part of the thesis, my main primary 

sources have been the writings of the Slavophils, 

Dostoevsky, Vladimir S. Solovyov, Nikolai A. Berdiaev and 

Lenin. I have also considered, where appropriate, Soviet 

analyses of the thinkers and movements under discussion. 

In dealing with what I consider the contemporary period, 

from i9b4 onwards, I have used samizdat materials, the 

official Soviet media and emigre literature. A central 

feature here is my discussion of the nine issues of 

Osipov's Veche, the most influential Russian nationalist 

samizdat journal. There is so far no adequate treatment in 

English of the contents of Veche and the relations between 

the main contributors. I have attempted to fill that gap. 

I hope to show that Russian messianism is a major and 

durable trend of Russian thought, although its influence on 

policy-makers has not been great. Here I pay particular 

attention to nationality and religious policy, and some to 

foreign policy. I have concentrated on developments up to 

the end of the Brezhnev era, but I have found it worthwhile 

to include some limited discussion of trends since then, 
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particular in view of the revival of political and cultural 

life under M. S. Gorbachov. I conclude by assessing the 

prospects for Russian nationalism in the future. 
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Chapter Une 

The Origins of Russian Messianism 

Messianism has a place in many religions, including 

Persian Zoroastrianism and the "nativistic" religions of 

primitive tribes (such as the cargo cults of Melanesia), 

There are elements of it in Hinduism and Buddhism. It has 

nowhere been of greater social importance 

and from there in Christianity. Islam is 

messianic religion, but even there messia 

developed, such as the Mahdist movements. 

central to the ideas of the Shi'ites, but 

rejected by the Sunnite Muslims. 1 

than in Judaism, 

not essentially a 

nic sects have 

Mahdism is 

is generally 

The word "Messiah" is I rom the Hebrew mashiah, meaning 

"the anointed one,, 2. What seems to be the characteristic 

feature of all movements or ideas described as forms of 

I'messianism" is the concept of the "anointed" or "chosen" 

individual, people or group. This is as true for the 

contemporary cults around individual "Messiahs" such as 

Charles Manson and the Rev. Jim Jones in the United States 

as for the older forms of messianism. 3 The elasticity of 

the term is recognized by R. J. Zwi Werblowsky: 

The term messianism ... denoting the Jewish religious 
concept of a person with a speciai mission from God, is 

used in a broad and at times very loose sense to refer 
to beliefs or theories regarding an eschatological 
(concerning the last times) improvement of the state of 
man or the world, and a final consummation of history. 4 

Hans Kohn defined messianism as 

... primarily the religious belief in the coming of a 
redeemer who will end the present order of things, 

either universally or for a single group, and institute 

a new order of justice and happiness. 5 
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This is a good description of Jewish messianism, but the 

restriction ot I messianism to "religious" belief is too 

narrow for present purposes. Messianism will be understood 

here to embrace secular as well as religious beliefs, and 

will concern a "redeemer" or "Messiah" which may be an 

entity such as a particular nation, Class or party, or an 

individual person. 

Messianism is closely related to "miilenarianism" or 

lichiliasm", but it is not identical with them. These 

terms, derived from the word for "thousand" in Latin and 

Greek respectively, referred originaily to the thousand- 

year Kingdom of God on Earth expected after the Second 

Coming of Christ. Yonina Talmon defines millenarian 

movements as "religious movements that expect imminent, 

total, ultimate, this-worldly collective salvation". 6 The 

majority of millenarian movements are messianic in that it 

is expected that salvation will be brought about by a 

divine (as in Christianity) or divinely-chosen redeemer, 

but this is not always the case. Conversely, the 

expectation of a Messiah does not always involve 

the expectation of total redemption which characterizes 

millenarianism. 7 Nor should messianism or millenarianism 

be confused with utopianism, which might be defined as the 

description of ideal societies without the specification of 

the means (still less any "chosen" means) to attain them. 

It would be wrong to expect the Russian word messianizm 

to have precisely the same nuances as the English. It is 
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worth quoting a description of messianizm given by the 

Russian Christian philosopher, Vladimir S. Solovyov 0853- 

1900). 

Outside the theological sphere, although in connection 
with religious ideas, in all peo=ies who have played an 
important role in history, on the awakening of their 
national consciousness there has arisen the conviction 
of the special advantage of the given people, as the 
chosen bearer and perpetrator ýsoyershitei') of the 
historical fate of mankind. 8 

While messianizm has the same wide range of attributes as 

the English word, in Russian it seems to be particularly 

associated with the concept of the chosen people, as 

Solovyov's description suggests. 

Father Superior Gennady Eikalovich, a present-day 

"I "I Russian emiFre, offers an alternative definition. 

Messianism is an ideological philosophy of history 
(istoriosofskaia ideologiia), according to which the 
life at the people in all its aspects must depend as 
far as possible on the principles at Christian ethics. 9 

He has not justified his definition, which effectively 

reduces messianism to Christianity. Although his 

definition does not coincide with that used here, it shouid 

be remembered that "messianism" sometimes conveys 

Eikalovich's definition. 

Eikalovich considers Solovyov's definition to be too 

wide, embracing missionizm as well as messianizm. 10 It is 

true that these two notions are related and sometimes 

confused. The difference between them was explained by 

the Russian Orthodox existentialist philosopher, Nikolai A. 

Berdiaev (1874-1948), who was himself influenced by 

Solovyov. Berdiaev wrote, in a passage which is cited with 
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approvai in a contemporary samizdat =-ssay: 

Messianizm derives from Messiah, missionizm from 

mission. Messianizm is much more exacting than 

missIgn-LZM. It is easy to assume that each nation has 
its particular mission, its cai-t_ng in the world, 
corresponding to the uniqueness :: ± its individuality. 
But the messianic consciousness claims an exclusive 
calling, a calling which is relizious and universal in 
its significance, and sees in the given people the 
bearer of the messianic spirit. The given people is 
God's chosen people, and in it --as the Messiah. 11 

Jewish messianism 

Judaism told the Jewish people 7--at they were the 

"chosen" people, and that the Messia-- would be born among 

them. The understanding of the tunc----ons of the chosen 

people and the Messiah changed as tf=e passed. The 

development of Jewish messianism brought out the tension 

between universalist messianism and nationalist messianism 

which has been common to later messianisms. The 

universalist interpretation of Jewish messianism was that 

Israel was divinely chosen to enligh-t: en the Gentiles about 

the one true God and carry His salvation to the end of the 

earth. The nationalist interpretaticn, on the other hand, 

focussed on a national warrior hero. This Messiah would 

fulfil God's promise to His people and gather them 

together, reinstate them in Palestine in prosperity and 

destroy the enemies of Israel. These two interpretations 

have coexisted throughout Jewish history, although with 

differing degrees of emphasis on each. 12 

The tirst "chosen person" in the Old Testament is Noah, 

but it was his descendant Abraham who made the "Covenant" 

with God. Abraham was promised the land ot Canaan, and his 
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descendants were promised greatness, --n condition of their 

being true to God and circumcising t--eir maies. i3 The 

despair, born of the unhappy fortunes of the "chosen 

people" in the 4000 years since the supposed Covenant, 

contributed to the development of ex-ýýectations of a Messiah 

and to the support for successive movements, led by people 

claiming to be the Messiah, which formed an almost 

permanent part of Jewish history. 14 Even in its 

secularized version, the messianic idea exercises "unbroken 

and vital power" among Jews today. 1b 

For the ancient prophets of the Old Testament, such as 

Hosea, Amos and Isaiah, the Messiah was a national, 

political figure of this world, within history, who would 

restore the national independence of Israel, re-establish 

the House of David and rule as King Israel. The country 

would be glorious and there would be everlasting peace. 

Sometimes there appears the idea of the other nations 

coming under Israel's political influence. 16 The 

universalist dimension appears, for example, in Isaiah ii, 

2-4, written c. 740-700 B. C. Here it is prophesied that 

in the last days ... all nations" will turn to the God 

of Israel who will judge them and inaugurate peace: 

... out of Zion shall go forth the law, and the word of 
the LORD from Jerusalem. 

Spiritual bliss and material prosperity are pr(: )mised. 1'7 

Sigmund Mowinckel argues that this universalism is limited 

by Jewish nationalism, since the God of all nations is 

firstly the God of Israel. According to Mowinckel, this is 

true of even "Deutero-Isaiah" (the unknown author of Isaiah 
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xl-lv), who prophesies the coming of -ýhe Servant of the 

Lord, interpreted by Judaism as the Jewish people and by 

Christianity as Christ. The "future hope" of this period 

was for "God's kingly rule on earth through the world- 

hegemony of Israel and her Davidic ruler". 18 

Later in the development of Judaism, the wider cosmic 

background was added into the messianic idea, with 

expectations of the apocalyptic struggle between Israel and 

the heathens. Conceptions of the Resurrection of the Dead, 

the Last Judgement, Paradise and Hell were introduced in 

order to meet the need for an expectation of personal (as 

opposed to national) reward and punishment. These ideas 

are to be found in writings such as the Book of Daniel (c. 

Ibb B. C. ) and the two Books of Enoch. 19 The Book of Daniel 

has been described by Norman Cohn as nationalist propaganda 

for the lower strata of Jewish society, intended to counter 

the attempts of their foreign rulers to destroy the Jewish 

religion. In Daniel's dream (ch. vii), God rewards His 

people for their loyalty. 

And the kingdom and dominion, and the greatness of the 
kingdom under the whole heaven, shall be given to the 
people of the saints of the most High, whose kingdom is 
an everiastin kingdom, and all dominions shall serve 
and obey him. 

ýO 

Cohn calls this vision of the everlasting dominion of 

Israel over all peoples "collective megalomania". 21 

This later Judaism promoted a dualistic view of the 

world, with a sharp transition expected between "this age" 

and the "age to come". "This age" was seen as under the 

dominion of Satan, represented by the heathen powers ruling 
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the Jewish people. The sufferings o--,; the Jews would climax 

in the coming of the Messiah. There were two strands to 

the character of the Messiah in later Judaism: the first is 

national and this-worldly, as in the ancient prophets, and 

the second is universalistic and other-worldly. These two 

strands were never completely reconciled, and the masses 

clung to the national Messiah. The fact that frequently a 

real person was regarded (for a while) by the people as 

the Messiah demonstrates that the Messiah was seen as a 

political figure of this world. The spiritual elements 

never replaced the political basis of messianism. The 

Messiah would be a warrior, God's active instrument who 

would destroy the heathen powers. He would allow only 

those who converted to Judaism and submitted to Israel to 

survive. They would become tributary vassals to the 

Messiah and no longer be allowed to live in Israel's land. 

In this "age to come", Israel would have Paradise in 

Palestine while the heathen would be in Hell. Further on 

in the development of Judaism, there was an increasing 

tendency to distinguish the Kingdom of the Messiah from the 

Kingdom of God. The messianic kingdom became a 

transitional, earthly kingdom, of limited duration (500 or 

1000 years) after which the Messiah and all living people 

would die. Then would come the Resurrection of the Dead 

and the eternal universalist Kingdom of God. 22 

Jewish messianism is essentially linked with 

catastrophe. The sufferings of the Jews promoted the 

messianic ideology, and later, the occurrence of 

lb 



particuiarly cruel persecution was =-=-t-n as heralding 

redemption. 23 This was the case -Irc= b3 B. C. to 72 A. D. 

when the increasing repression under -. he Roman occupation 

promoted expectations of the imminen-: coming of the Messiah 

and the appearance of numerous lalse Y[essiahs. 24 Judaism 

refused to accept Jesus Christ as the Messiah, since Christ 

was not the national, political hero who was expected. 

Christ's reported interpretation of --hLe messianic 

prophesies of the Old Testament to refer to inward 

spiritual salvation, rather than to -!: hLe historical world, 

was not regarded as legitimate. 25 

After the sacking of Jerusalem and the dispersal of the 

Jews, their religion held them toget-l-Ler and the messianic 

idea continued to evolve. Moses Maimonides (died 1204) 

taught that the Messiah would restore the Jews to Palestine 

but would not create Paradise or enable Israel to dominate 

other nations. The world would continue as before, within 

the laws of nature. 26 But Maimonides' views did not leave 

a lasting impression on the Jewish consciousness. The 

sufferings associated with the expulsion of the Jews from 

Spain in 1492 were again seen as the birthpangs of the 

messianic era. 27 In the sixteenth-century doctrine known 

as the Cabbala, it is posited that T srael will redeem the 

whole world through fulfilling the commandments of the 

Torah. Thus the Messiah becomes the entire Jewish people, 

rather than an individual redeemer, and the messianism is 

universalist rather than nationalist. 28 The most 

significant Jewish messianic movement after Christianity, 

however, was that around the individual "Messiah" Sabbatai 
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Zevi ýib2o-ib7b) in Smyrna. Rejecte-- by the rabbinic 

authorities, he nevertheless attract=-d followers in every 

part of the Diaspora, including the '-, -emen, Russia and 

Britain. Like other false Messiahs, ýie failed to restore 

the Jews, and he himself was forced 7o convert to Islam. 29 

Some universalist religious Jews in nineteenth-century 

Europe came to regard the Diaspora -. =ý; as a tragedy but as 

part of God's strategy to bring enligý: Ltenment to the 

nations through the Jewish people. 30 Other Jews, 

influenced by European concepts of namionalism, looked 

towards the gathering of Jews in Palestine. Rabbi Jehuda 

Alkalay (1798-1878) and Z. H. Kalisher (1795-1874) combined 

Jewish nationalism with the belief that the messianic age 

was imminent. Moses Hess (1812-1875), more through the 

influence of Hegel than that of traditional religion, came 

like them to conclude that Jews shouid go to Palestine. 31 

Pogroms and persecution of Jews in the Russian Empire in 

the late nineteenth century and the growing insecurity of 

Jews throughout Europe added weight to the movement for a 

return to the land of Zion. 

Jacob Katz describes Zionism, the belief in the need 

for a Jewish home in Palestine, as Jewish messianism, 

purged of its miraculous elements but deriving much 

ideological and emotional appeal from the original 

doctrine. 32 David Ben-Gurion, who became the first Prime 

Minister of the State of Israel in 1948, was himself an 

atheist. He considered that a person of Jewish origin 
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rema: Lned a Jew so long as he or she -; --d not adopt another 

religion. 33 Gershom G. Scholem acce=--s that Zionism is a 

secular movement, but one linked wit-- religion and likely 

to be transitional to a rebirth of J--idaism. Similarly, but 

from an unsympathetic viewpoint, Nat-nan Weinstock considers 

Zionism to be a secularization of traditional Jewish 

messianism, retaining the latter's "mythical" and 

"irrational" character. 34 The fact -7: hLat the establishment 

of the State of Israel followed the ýss destruction of 

Jews in the Nazi Holocaust seemed to conform to the 

messianic idea of catastrophe being a prelude to 

redemption. 35 

A fundamental problem remains, however, in reconciling 

traditional Jewish messianism with modern Zionism. If the 

establishment of the Jewish State is to be understood as 

the beginning of the fulfilment of the Old Testament 

prophecies, then there should be an identifiable Messiah 

leading the restoration. Mowinckel, aware of this, calls 

Zionism 

... a kind of politico-religious 'Messianism' without a 
Messiah, thought out in terms of immanent political 
forces but coloured by a romantic, religious 
nationalism. 3(5 

Some orthodox messianist Jews have considered the attempt 

to create Israel without a Messiah to be blasphemous. 

These include the Neturei Karta group in Mea Shearim, 

Jerusalem, who decorate their homes with the slogan 

"Zionism is a rebellion against God". 37 Although linked 

with messianism in its origins, political Zionism today is 

best considered a nationalist movement, even though the 
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criterion for acceptance into the namion (in the "Law of 

Return") is religious. 

Christian messianism 

The Christianity of Jesus was pure messianism. The 

Greek christos (the anointed one) was a translation of the 

Hebrew mashiah, and the Gospels tracet Jesus's ancestry 

back to David, apparently trying to -egitimate His 

messianic status. 38 It has, indeed, ---een argued that the 

account of Jesus's activity given in -te Gospels was 

distorted in order to make Christiar=_7 less unacceptable 

to the Roman Empire. Samuel G. F. Braadon suggests that 

Jesus's disciples believed that He was their national 

Messiah, and were close in their out--zok to the Jewish 

anti-Roman group, the Zealots. Hyam Y-accoby claims that 

"Jesus was a Jewish Resistance leader. " Brandon sees 

Jesus's triumphal entry into Jerusalem on an ass in the 

week of the Crucifixion as a politica- demonstration in 

which He assumed the "Messiahship". -17he Roman Procurator 

of Judaea, Pontius Pilate, sentenced --esus to death because 

he was convinced that He was politica-ly dangerous. 39 

Whether or not this is true, as early as the first 

century A. D. the word christos was adopted by Christians to 

remove the national political connota---Lons of the Jewish 

Messiah, and spiritualize and universalize the concept of 

salvation. 40 The "chosen people" were now considered to be 

not the Jews but the followers of Christ, Jew or Gentile. 

The Book of Revelations, also known as the Apocalypse (c. 

93 A. D. ) prophesies the events of the "last days", the 
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