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ABSTRACT
"THE TRIBE OF DAN":
The New Connexion of General Baptists 1770 -1891.

A study in the transition from revival movement
to established denomination.

In the Introduction the literature relating to the New Connexion is
examined and it is shown that there is scope for a study of the
history of the Connexion as a transition from revival movement to
established denomination. A brief biography is also given of Dan
Taylor, the leader of the movement, who shaped much of its early
life. This is followed by an examination of the theological background
to the emergence and development of the Connexicn in Chapter two
"Essential Truths". The "Six Articles” which became a theological
reference point for the movement are examined, together with the
significance of modifications during the course of the movements life.
The theological convergence between General and Particular Baptists
is noted. The Connexion’s teaching on salvation, the Bible,
conversion, faith and the nature of the church are explored. This is
followed by the response of the Connexion to theological concerns of
the latter part of the nineteenth century: the future life and
punishment, biblical criticism, science and secularism. It is argued
that the distinctive element of protest was diminished by the
development of a theological consensus, that was itself part of a
reaction to the growing secularisation of Victorian society.

Chapter three examines the way in which organisations and
structures emerged deveioped and in themselves modified the
movement which gave rise to them. The origin and background of
the Connexion in the "Evangelical Revival" are considered. What did
the movement draw on in organisational terms? What was the
influence of the Baptist tradition? What was the influence of
Methodism? What was distinctive about the Connexion? The
structure of Conferences, Church meetings and Associations that
evolved are examined, as is the nature of authority within those




structures. This is followed by an examination of the emerging
organisations and the role they played in the development of a
denominational consciousness. The tension between Independency
and Connexionalism is considered. The growing denominationalism is
reflected in the debate over two boundary issues Baptism, and The
Lord’s supper. The chapter concludes with a discussion on the term
"new"” in relation to the Connexion.

"The middle sphere of life", chapter four, examines sacial and
econgmic structures affecting the development of the Connexion and
the way in which the movement responded to these influences. The
religious, social and cultural environment in which the movement
emerged and developed is examined. The distribution of the
Connexion in relation to size of town / village and patterns of land
ownership are explored, and it is concluded the Connexion was a
rural movement. The influence and significance of "Framework
knitting”" is discussed, together with the relationship to radical
movements such as "Chartism". The effects of economic and social
dislocation are observed in relation to the Hinckiey church and the
response of the Connexion is examined. Evidence of social migration
is studied, together with a discussion on the pressures of
"respectability” and changing social structures. 1t is argued that the
Connexion was losing its constituency. The growing self confidence
of the Connexion as a denomination is considered in relation to the
protest and conflict over "church rates”, "disestablishment™ and
abstinence.

The evangelistic nature of the movement is considered in chapter
four, "The pragress of the gospel”. Using statistical data, four phases
are identified. In the first, "Initial growth”, church planting, itinerant
ministry and the role of members in mission are examined. The
second phase, "Marginal growth” tooks at the evangelistic shift te
professional ministry, the role of the Sunday Schoal in evangelism,
and the rise of the "One man ministry". The third phase,
“Stagnation”, examines the deceptive nature of growth, demographic
changes, and the awareness of the need for an urban strategy. The
final phase, "Beginnings of decline”, argues that revivalism was an
indicator of a failure to recruit, and marked a turn from the external te
the internal constituency as a source for growth. The "Leakage™




issue is discussed in relation to the value or utility of membership. it
is argued that the constituency for mission shifted from an external
one to an internal one, and the evangelistic approach changed from
personatl to institutional evangelism.

The nature of ministry and leadership are discussed in chapter six
"Labour, poverty, dependence and anxiety”. Here Dan Taylor's
authority is examined. The nomenclature in relation to ministry is
discussed, as is the role and significance of ordination and the "laying
on of hands”. The influence and role of the "Academy" is examined.
The difficulties of ministry, financial problems, personal relationships
and changes in the role of lay ministry are considered. It is argued
that in common with other nonconformist groups the Connexion
became increasingly professionalised and that the lay role was
diminished.

The final chapter, "Union not absorption”, examines the
development of discussions between the General and Particular
Baptists which led to the eventual union of the two bodies in 1891.
The reasons for union are considered under four arguments,
"secularisation”, "theological convergence”, "constituency” and
"commgn agenda”. The conclusion argues that in addition to the
above a loss of a spiritual identity contributed to the demise of the
Connexion as a denomination.
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1. INTRODUCTION

a. Literature
There are a number of reasons for the choice of the New Connexion
of General Baptists as a subject for study. First, they reflect an aspect
of the impact of the Evangelical Revival on Old Dissent. Second, the
connexional structure of the movement is distinctive among Baptists.
Third, the New Connexion reflected the concerns and aspirations of
nineteenth century Nonconformity,and because of this it may be
viewed as a typical example of Victorian dissent. Finally, there has not
yet been a full account of the life of the Connexion. Such treatment
as it has received has centred on the Connexion’s emergence in 1770
and on its union with Particular Baptists in 1821. The object of this
thesis is to explore the history of the New Connexion of General
Baptists from their origins as a revival movement through their
subsequent development and evolution as an established
denomination.

The first account of the Connexion appeared in the General Baptist
Magazine of 1798. The writer, John Deacon of Friar Lane Leicester,
was the brother of Samuel Deacon Jr. of Barton. His account views
the history of the Connexion from the perspective of its Leicestershire
origins. John Deacon makes no mention of the work in Yorkshire or
Lincolnshire. James Taylor’s two volume The History of the English
General Baptists is much fuller. The first volume deals with the Old
General Baptists, the second, with the churches of the New
Connexion. This work, published in 1818, was the standard authority,
and subseqguent histories drew heavily on Taylor. His work is based on
histories submitted by the churches of the Connexion. A Condensed
History of the General Baptists of the New Connexion by J.H.
Wood,and published in 1847, provides a wealth of statistical

information in a tabular format. The history of the Connexion has not
received a great deal of attention from modern historians. W. T.
Whitley, A History of British Baptists, gives a good account of the
origins, but that aside there is only brief mention of one or two
individuals and a short account of the 1891 union. A History of the
English Baptists {(1947) by A. C. Underwood and E. A. Payne, in The
Baptist Unjon a Short History (1958), make brief mention of the
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emergence of the Connexion and the events surrounding the process
of union, but iittle else. F. M. Harrison’s M.Phil thesis for Nottingham
University, "The Life and thought of the Baptists ¢f Nottinghamshire”,
is much fuller in its account of the New Connexion, but is limited to
Nottinghamshire. Raymond Brown, in The English Baptists of the
18th. Century (19886), gives a comprehensive account of the
background to the emergence of the Connexion. The fullest account
of the Connexion is to be found in J.H.Y. Briggs, The English Baptists
of the Nineteenth Century {1994}, who gives a New Connexion
perspective on the events leading to the union of General and
Particular Baptists, but again the concern is more with the process of
uniion than with the New Connexion. Michael Watts’ two volume
work, The Dissenters, makes a number of references to the New
Connexion but there is no systematic treatment. Loren Shull, The
General Baptist Process: from Sect to Denomination (1985), is a
sociological study of the Church-sect process of the American General
Association of General Baptists. It will be seen from the above that
there has to date been no work that has the development of the New
Connexion as it primary focus.

One of the difficulties associated with the New Connexion of
General Baptists is the limited amount of published material in the early
period. While Dan Taylor features heavily, other early members of the
Connexion are not so well represented. The connexional magazine,
published under various names from 1798 to 1892, was a very rich
source. Much of the material is of a secandary nature, but it contains
biography, Baptist history, essays, sermons, and cofrespondence.
Also included in some bound editions are "Minutes of the Annual
Assembiy”, the annual "Letter to the Churches™ and the statisticat
returns from the Churches. The latter has been compiled into a
database which is the statistical resource for this work. The Baptist
Reporter was similar to the Magazine, and was edited and published by
J. F. Winks, a General Baptist, but was directed at both Particular and
General Baptists. The Freeman was intended as a family paper, but
covered Church matters, adopting a Liberal viewpoint on political
issues. Biographies related to the Connexion tend to be dominated by
Dan Taylor and John Clifford, although there are one or two of other
leading ministers. Primary source material used includes minute books

11
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of Associations, Churches, Sunday Schools, and Lay Preachers’
Associations.

The main strength of the New Connexion lay in South Yorkshire, the
East Midlands and Lincolnshire. its roots in the tradition of
Independency found among Baptists and Congregationalists oriented it
towards the planting of chapel based communities which, together
with demographic infiluences, affected its development and
distribution.

An attempt to explore the processes at work in the New Connexion
as an example of transition from sect to denomination, together with a
chronological approach, was abandoned as it became evident that the
Connexion should be viewed as a revival movement, an embryonic
denomination, rather than a sect. The factors giving rise to the
distinctiveness of the Connexion were found to be in the eighteenth
century Evangelical Revival. It is this process of transition from revival
movement to established denomination that is the substance of this
thesis.

b. Dan Taylor

Because of the importance of Dan Taylor to the formation and
development of the Connexion, a brief biography seems appropriate.
Born at Sourmilk Hali, Northowram, West Riding of Yorkshire on 21
December 1738, he was by the age of five working in a coal mine with
his father. As the son of a miner, he had only occasionally attended
school, but this self taught man had a great thirst for books and
knowledge. At the age of fifteen, Taylor came to faith in a Methodist
class meeting. His conversion was typical of the period: there was a
long period of searching which resulted in a "greater confidence to lay
hold of the hope set before him in the gospel”; he formally joined the
Methodists at the age of twenty." His keenness and his reading led
to pressure 10 become a Methodist travelling preacher, and he was
soon speaking and preaching in the local circuit.

While Taylor embraced the theology of Methodism he did not do so
without question. There were points at which he differed: "he was

L Leslie Stephen, Sir Sidney Lee. eds. "Dan Taylor™ Dictionarv of Nationat
Biography :0.U.P. 406.

12
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convinced that the New Testament gave no countenance, either by
precept or example, to the scheme of discipline which that gentleman
(John Wesley} imposed on his followers™.2 During this period of
unease with Methodism, four friends at Wadsworth, a small village just
outside Halifax, "occupying lowily stations in life and possessing little
influence” invited him to come and teach them. "Mr Taylor resolved to
cast his lot among them; and to attempt to introduce the gaospel in this
dark neighbourhood™.? Having rejected Methodism, this group began
to seek an identity for themselves. This led Taylor and his followers to
an examination of believers’ baptism. Reading Dr. William Walil's
defence of infant baptism, History of Infant Baptism (170%), Taylor
became convinced that this was not what the scripture demanded.
Conscious that no Particular Baptist would baptise him because of his
theology of the atonement, he was informed of a General Baptist
Church at Boston where this might be a possibility. En route there, he
and one of his group stopped at Gamston in Nottinghamshire and
discovered a General Baptist Church. After waiting three days, during
which time he was questioned by John Dossey the minister, he was
baptised by Jeffries, the associate pastor,in the river Idle in February
1763. It was on the basis of this meeting, that Taylor and the group in
Yorkshire styled themselves General Baptists. Seeking fellowship he
joined the Lincolnshire Association of General Baptists to whom he had
been introduced while at Gamston. He attended the Association
meeting at Lincoln in May 1763 where he formed a life-long friendship
with William Thompson of Boston, who accompanied him on his return
t0 Yorkshire and baptised a number of believers, fourteen of whom
formed themselves into a Church. In the autumn of 1763 he was
ordained by Gilbert Boyce, the Lincolnshire Messenger and pastor at
Coningsby, together with Dossey of Gamston. In 1765 he went as the
representative of the Lincolnshire association to the General Assembly

in London, and again in 1767. He was a participant in the meeting at
Lincoln in 1769 which led to the formation of the New Connexion the
following year.

2 Adam Taylor. Memoirs of th,e Rey. Dan Tavior Late Pastor of the General
Baptist Church i cts _from his Di

Correspondence a gg Ungubfished Manuscrmts London: 1820. 9.
3 Ibid. 9.
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The role of Dan Taylor was most significant for the new movemaent.
From 1770 to 1816 he was chairman or president of all but two
meetings of the Annual Association. His name is only twice missing
from the list of Assembly preachers during that period. One of these
occasions was when the Assembly met at Taylor's Church in London
and he was present but "only gave out the hymns”. In addition to his
preaching, he wrote some seventeen of the annuat "Letter to the
Churches"”. These letters dealt with such subjects as "The Nature and
Obligation of Christian Fellowship", "Nature and Utility of Associations,
"Early engagements between the Sexes”, "Operations of the Holy
Spirit" "Depravity of human nature”, "Assurance of Salvation” and
"The General Baptist Academy™. The Angus library catatogue lists
forty-nine publications and thirteen "Association letters”. He edited
the General Baptist Magazine from 1798 to 1800 and contributed to its
sequel The General Bapftist Reugsi'iory. In his writing he sought for
plainness and simplicity, keeping the needs of the illiterate and
"persons of inferior capacities” in mind.* The letters were circulated
to all the Churches of the Connexion and may be viewed as official
pelicy on the part of the movement. In addition to this, he officiated
at thirty-eight ordinations at which he preached, either to the minister
or to the Church, and on some occasions to both. Adam Tayior
estimates that he attended two hundred conferences and delivered
"upon a very moderate computation nearly twenty thousand
discourses™® in addition to this he was the first tutor of the "General
Baptist Academy” at Mile End London from 1798 -1813. Adam Taylor
says of him: "Mr Taylor was looked upon throughout the New
Connexion with the greatest deference, his opinion was consulted
almost as an oracle. He was consulted on difficult cases, and
frequently invited to settle disputes.™®

Dan Taylor, the founding father of the movement, had no formal
education and for most of his fife he combined secular occupations
with the pastoral office. The application of this self educated man was
formidable. His diary for June 1770 gives a proposed time-table: from
five to ten in the morning were devotioas; from ten till twelve the

4 Ibid. 94.
{bid. 289.
6 Ibid.
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classics, "or some book in Greek or Latin™; after dinner till three
biography ot Church history; from three till eight visiting except when
he was preaching. Tuesdays were set apart for literary
correspondence, and Saturdays for the puipit.? How this fitted into
running a farm and looking after boarders at his school we are not
told. His diligence meant he was well read, and understood the major
theological issues that confronted the Connexion. In the first few
decades of the movement it was his thinking that was formative.

What made him such a representative voice in the movement? The
faith he imbibed in his early days was the evangelistic Arminianism of
the Methodist revival. John Taylor records that, when the subject of
election "became the general topic of conversation in the
neighbourhood he was then a warm advocate of the great truth that
Christ died for every man™.? John Wesley had offered to men and
women a living faith, an experience of God, a supernaturat encounter,
a faith orthodox in its content, but new in its form.® Bryan Wiison,
the sociologist, sees a tension within Methodism; it was, he says, "a
reaction, a reassertion of religious values 10 new ciasses”. But even in
this reaction, this attempt to perpetuate the old, it found itself "already
embracing much of the new spirit”.’® The faith Taylor held, and
offered, was a product of the Evangelical Revival. It centred around a
secure relationship with God, that a person may discover through an
act of faith, an experience as well as a belief system, something stable
and secure in an age of change. In addition to his theological
contribution, Taylor's physical presence helped to integrate the
movement. His fund-raising tours and influence in the organisation of
the Connexion meant that he was known and trusted by the majority
of ministers of what was, in its earfy stages, a relatively small group of
Churches. For nearly half a century:

....few cases of perplexity or doubt arose in any of the
churches of the New Connexion in which he was not

7 ibid. 49,
8 lbid. 6.
8 G.R.Cragg, "The Church and the Age of Reason 1648-1789" The Pelican

History of the Church Vol 4. Middlesex: Pelican Books, 1966 144,1561.
W.R.Ward "The Evangetical Revival” A History of Religion in Britain Sheridan
Gilley and W.J. Sheils Oxford: Balckwell, 1994. 268-9.

0 Bryan Wilson, Religion_in a Secular ety A iological Comment London:
G.A.Watts and Co. Ltd., 1966. 27.
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consulted. Few ministers settled with a people, or took
any important step without first seeking his advice.
When an obtruse query or important measure was
proposed at the conferences it was not unusual to
“refer it to brother Taylor".""

For forty-six years Dan Taylor exercised a unigque authority within the
Connexion and was a major contributor to its development; to this
extent the New Connexion could be called “the tribe of Dan".

1 Taytor, Memoirs of Ban Taylor 308.




Chapter 2. ESSENTIAL TRUTHS
The theologicat background and development of the movement.
1.Background.

Theology was the declared issue for the formation of the New
Connexion, which was formed as a protest against the theologica! drift
of the General Baptists. in the middle of the eighteenth century
Baptists in England were divided into two groups.The first group were
the Particular Baptists whose theology was Calvinist in nature, holding
a doctrine of limited atonement or particular redemption viz. that God
had already determined the course of an individual’s destiny and that
only those who were his elect would be saved. The other group were
the General Baptists who believed in a general redemption: that Christ
had "tasted death for every man”, no one was beyond the reach of
saving grace, and that everyone was free to respond. These positions
were well defined and clearly understood by both groups and, at the
time of the formation of the Connexion, they had a history stretching
back over one hundred and fifty years; there was a degree of mutual
acceptance and understanding between the twoe main groups. For
both groups, the church was a fellowship of believers, bound to each
other by friendship, forbearance, mutual support and rebuke. They
had much in common, similar systems of church government,and were
marked off from the rest of Dissent by their doctrine of believers’
baptism.

a. General Baptists
The late seventeenth century and early eighteenth century saw the
emergence of Socinian and Arian views, and these had a powerful
impact amongst dissenters. Socinian teaching derived from a sixteenth
century Italian, Fausto Sozzini or Socinus who had been associated
with a group of anti-trinitarian Anabaptists at Rakow in Poland in
1580. The moare radical of this group denied both the divinity and pre-
existence of Christ and rejected the doctrine of vicarious atonement.!
Generally Socinian teaching held that Christ was not pre-existent, but
was merely a man, and that the Holy Spirit a power or an influence

1 Michael R, Watts, The Dissenters. From the Reformation to the French
Revolution Oxford: Claredon Press, 18985. 371.
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and not the third person of the Trinity. God did not require an infinite
satisfaction and sin was not a deep corruption. Christ saved men by
revealing to them the way of faith and obedience as the way to eternal
life; he gave an example of true obedience in his life and death and
inspired them to lead a similar life.

A major division amongst General Baptists took place in 1696, when
the General Association of more orthodox churches centred in
Buckinghamshire and the Midlands, separated from the iess orthodox
General Assembly, drawing strength from the south, Kent, Sussex,
Essex and the West country.? McBeth attributes the shift in General
Baptists from orthodoxy to a weeak christology, to an inheritance from
the Menonnites.? Alongside the theologicat issues many churches
adopted literalism in exegesis, leading to a legalism in minor issues,
which resulted in a series of splits which had a withering effect.?
There was an attempt in the General Assembly at reunion in 1731 with
a compromise that evaded the theological issues by agreeing to a
scriptural formulation which did not spell out the doctrines. The
Assembly resolved that "all debates public or private respecting the
Trinity should be managed in scripture words and terms and no other”.
They aiso required that any one willing to reunite on the compromise
basis "shall not be permitied to ask any question, neither shailt any
question be asked of him upon pain of being excluded".®* Thus the
General Baptists chose denominational unity at the expense of
doctrinal agreement. This compromise did not resolve the differences;
the differences were pushed underground to resurface in a number of
minor factions.

Later, Dan Taylor and the other members of the New Connexion
sought to assert the divine nature of Christ and a direct connection
between the death of Christ and the salvation of sinners. The basis of
his appeal was the teaching of the Bible. It was just such an appeal to
scripture that had led some General Baptists to reject the Trinity and to

2 Watts, The Dissenters 300.

3 Leon H. McBeth, The Bapfist Heritage. Nashville: Broadman Press, 1987.
152, 155.

a Raymond Brown, The English Baptisis of the 18th Century London: Baptist
Historical Society, 1986. 21-23.

5 Adam Taylor, History of the English_General Baptists Vol 1 of 2. London:

T.Bore, 1812. 470.
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embrace elements of Socinian and Arian teaching, which were the very
things that Taylor was seeking to counter.

Dan Taylor, as a representative at the General Baptist Assembly’s
meeting in London between 1767 and 1769, became aware of the
extent to which disputes and differences of opinion were tearing at the
fabric of the denomination.® The lack of zeal for conversion was also
evident to Taylor, which was one of his main criticisms of the General
Baptists. The group which separated, and became the New
Connexion did so, according ta Taylor, in order: "ta preserve
themselves from the contagion of what they esteemed as dangerous
heresy”.” To some extent they are an example of Bryan Wilson’s
‘protest’ groups that emerge in a particular period and present a
chatlenge to the dominant grouping.® It is against this background of
theological ambiguity that the formation of the New Connexion needs
to be seen. It was, in part, a protest against the theological
compromise that had taken place within the General Baptists and a
desire explicitly to espouse evangelical doctrines. The extent to which
*a theology of protest’ is an accurate description of the Connexion will
be examined as we consider the nature of that theology.

b. Methodism and the Evangelical Revival
Dan Taylor sought to fuse the theology of the Evangelical Revival with
that of the General Baptists and thus gave to the Connexion its
theological hallmark. His brother John tells how this theology was
formed. At the age of twelve he and Dan encountered the Particuiar
Baptists who were then establishing a church in Halifax. Calvinism
became a topic of general conversation. John Taylor recorded that:

As soon as | heard these men and their new religion, |
made one of their congregation and attended constantly
as most for several years. By going thither, | was
cansiderably strengthened in my opinions, and was
forward enough to retain and indicate them. | disputed
much as well as a child could dispute with many of my
companions in favour of Calvinism; but my principal
antagonist was my brother Dan. He always opposed it

b J.H.A. Wood, Condensed History of th neral Bapti f the New
Connexion London, Marshall & Co.; Leicester: J.F. Winks, 1847. 175.
7 McBeth, Baptist Heritage 162.

B Wilsen, Religion in Secular Society 214.
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from a child through his whole life till now: and | hope

he will hold out to the end of his life to appose it.?
John Tavylor tells us that Dan's first interest was in Methodism, which
was then in its early stages of expansion: "My brother then was
inclined to Methodism and afterwards commenced a Methodist. | was
never one nor could | satisfy myself to design it. | went commonly to
the public worship with them for many years. But never that |
remember to any of their class meetings”."® The two young men
wouid travel to hear the great preachers of the day, "Ta Whitechapel,
to Birstall, and Hayworth, we went often: especially when the
celebrated Wesieys and Whitefield came™.'" Thus the earliest
influences on the founder of the New Connexion were those of the
Evangelical Revival.

The Revival asserted the Reformation doctrines of justification by
faith alone, the priesthood of all believers, the fafi, or sinful depravity
of man and assurance of faith, which teaching was the source of
activism with in the movement.'? [t was strongly individualistic in
character, emphasising a personal commitment toc God through
conversion, an experience which often included an emotional
dimension. The fruit of such conversion was understood in terms of
a personal moaral and spiritual transformation, revealed by morally
disciplined living, personal devotion and good works. It was this
theology that Dan Taylor and his brother imbibed in their early years.

The Yorkshire Methodists thought highly of Dan Taylor. They were
"anxious that he should visit Mr Wesley and enter regularly into the
ministry, as a traveling preacher™.'® Dan Taylor declined, and
shortly after, in the summer of 1762, broke with the Methodists over
the question of authority, not being willing to submit "to that
dictatorship which Mr Westley then assumed over the conduct and

4 Adam Taylor, Memoirs of Rev John Tavlor Late Pastor of the General Baptist
Church at Queenshead, near Halifax Yorkshire (Chiefly compiled from a
manuscript written by himself). Londoa: 1821. 11.°

e Ibid. 9.

n Ibid. 10.

12 D. W. Bebbington, Evangalicalism in Modern Britain: A History fr
to the_1980s London: Unwin Hayman, 1989, 74.

13 Adam Taylor, History of the English General Baptisis In_(wo parts. Part Second
The New Connexion of Genegral Batists. Vol 2 of 2 London: T.Bore, 1812. 72.
{Hereafter Taylor, History).
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faith of his preachers.”'* He was invited to preach for a smail group
of Methodist dissidents at Heptonstall, who like Taylor had broken
with Methadism over the question of authority. This small group of
four first met in the open, and later, as winter approached they took a
house at Wadsworth. The group was soon discussing church order,
and the subject of baptism arose; their appeal to the Bible led them
to adopt "believers’ baptism”. Following his baptism at Gamston
Taytor was introduced to the Lincolnshire Association, a group of
which Taylor seems to have had no knowledge prior to this. Adam
Taylor says: "As he stood alone in Yorkshire, he was anxious to form
a Connexion with other ministers whose sentiments agreed with his
own"."5 Dan Taylor's contact with the Lincolnshire General Baptists
came at a time when they were deeply divided amongst themselves,
and harmonious relationships between the General Baptists were not
10 last fong.

c. Theological protest
Dan Taylor's theotogy developed in the context of debate. Most, if
not all of his work had an apologetic basis, and was written in
response to a pressing need or an urgent situation. Throughout his
ministry he had some form of secular cccupation in order to
supplement his income: "he could never apply his thoughts
uninterruptedly to a subject, but was always obliged to pursue it at
detached and often distant portions of feisure”.'® Despite this
handicap, he was more than willing to enter into debate. His first
major conflict with the General Baptists was in 1765, and involved
Gilbert Boyce who was the minister at Coningsby and "Messenger” of
the Lincolnshire Association; as he said”l and my great good friend
Mr B. are ere long to meet at Gamston to talk upon some points
wherein we differ”.'” The points at issue were the General Baptists’
adherence to what Taylor considered an over literalist appreach to
trivial issues, and more importantly, Arian and Socinian tendencies

14 Adam Taylor. Memoirs ¢of the Rev. Dan_Tavlor L ate Pastor of th neral
Baptist Church Whitechapel, London. With extracts from his Diary,
Correspondence and Unpublished Manuscripts London: 1820Q. 3.

5 Taylor, History 75.

16 Ibid. 304.

17 Adam Taylor, Memugirs Dan Taylor 21.
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amongst some the General Baptists. An entry in his diary for August
27 1765 tells the result of the meeting:

I am now returned from Gamston where | have had
much disputing for what | call the truth. But am
surprised that, while no solid arguments are produced
wise men can satisfy themselves with impertinent
quibbles. | see how easy it is to perplex when we
cannot refute the plain truth of the Gospel. Lord help
me to hold fast by thy word. ',

The concerns raised in this meeting were to result in a break with the
General Baptists and the formation of the New Connexion. While no
details of the controversy are given, for Taylor the main issue was the
"plain truth of the Gospel". The teaching which could not be refuted
was the preaching of "Christ crucified as the only salvation of
sinners".’® The Lincolnshire General Baptists were, he feilt, deficient
in this area, and Taylor forcibly expressed his protest: "It is not 1o be
doubted, if we regard the Bible, that some of the vilest errors are in
this age maintained by some of the General Baptists with as much
warmth and zeal as they were by any party in former ages”.?® Much
later, in 1793, he wrote to Gilbert Boyce, the General Baptist
Messenger for Lincolnshire, explaining his reasons for separation. He
argued that the atonement was "fundamental” and neglecting to
preach it would inevitably lead to decline.?' On the way back from
the meeting with Boyce at Coningsby he took the opportunity to meet
with, and preach to, a group of independent Midland churches linked
with the Church at Bartan in the Beans in Leicestershire of which
Samuel Deacon was pastor. He found them "strenuous advocates”
for what he considered the "essential truths" of the Gospel.?? His
suggestion that they join the Lincolnshire Association was rejected
because they "esteemed several of them highly erroneous in their
creed"; no doubt a reference to the Unitarian tendencies that were
present in the Lincolnshire Association.?3

For its part "Old Dissent”, which comprised Congregational,
Presbyterian, Quaker, and Baptist churches,clung to the traditional

18 Ibid. 22,
9 Ibid. 200.
20 Ibid. 76.
n Ibid. 273.
22 ibid. 52

23 bid. 29.30.
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forms and patterns, and there was a suspicion of enthusiasm
associated with the Evangelical Revival. The evangelical emphasis of
the Connexion may also be seen as a protest against the formality,
introversion and lack of conversionist zeal of Old Dissent, especially
amongst Baptists.?*

The difficulties felt by Taylor, Deacon and the early preachers of
the New Connexion, centred around this lack of conversion zeal on
the part of the General Baptists. Given the concerns expressed by
the Connexion at its emergence, a theology of protest would seem an
apt description. This protest is reflected in the name they chose,
"Free Grace General Baptists”, for it was this desire to offer God's
grace freely to all, and their evangelistic emphasis and heart, that
gave them their distinctive nature.

2. Six Articles.

The distinctive theology of the Connexion found expression in the
"Six Artictes"”. This was a statement drawn up by Dan Taylor in 1770
at the time of the separation from the General Baptists, and was the
theological rationale behind the formation of the new movement.
Adam Taylor, the early historian of the movement, said of the "Six
Articles of Religion™ that they were not intended as a statement of
faith, "not as a perfect creed of the new party; but principally as a
declaration of their views on those points which had been the chief
subjects of debate, between them and their former associates™.?®
The concern of Taylor in the Six Articies was to make clear the
difference between the New Connexion and the General Baptists.

The influence of the Evangelical Revival is reflected in his theology.
Writing to his friend Thompson at Boston, he said: "l assure you dear
brother, that you do not seem too catholic for me in what you say
about messers Watts, Doddridge, Henry Venn, Whitefield &c &c &c. |
pray God give you and myself a large increase of Christian
candour”.?® Taylor and the founding members of the New Connexion

24 John A.Deacon, "History af the General Baptist Churches in the counties of
Leicestor, Warwick, Derby, and Nottingham, &c Usually Denominated the New
Connexion.” GBM 1798. 158.

25 Taylor, History 139.

26 Adam Taylor, Memoirs Dan Tavlor 81.
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were concerned with a restoration 1o "Primitive Christianity”; in this
desire, they were part of the renewal of evangelical orthodoxy that
accompanied the Revival.%’

The Object of the Six Articles was to "revive experimental
religion”, which was a general concern of the Evangelical Revival 24,
The Articles deal with the following subjects: the fall of man, the
nature and obligations of the moral law, the person and work of
Christ, salvation by faith, the work of the Holy Spirit and baptism.
They are an attempt to set out the position of the Connexion in
relation to General Baptists, rejecting their Arian and Socinian
tendencies; they are also a rejection of the antinomianism of High
Calvinism.
in outline the Six Articles are as follows.

Article 1, "On the Fall of Man”, holds that man, at his creation,
was in a state of moral purity, with freedom of choice, capable of
obedience or sinning. Thus man’s subsequent sin, placed him under
the "divine curse". Man’s nature is depraved, his mind defiled and his
powers weakened. He is a "Captive of Satan till set at liberty by
Christ".2® Sin is universal, "No man naturally seeks after God, but
wanders from him" says a New Connexion tract.*® What is required
is a sacrifice for sin that is equally extensive.

Article 2. "On the Nature and perpetual Obligation of the Moral

taw". This applied to the "powers and faculties of the mind” as weil
as outward behaviour. Rejecting fegalism, Taylor recognised there
was a moral dimension in which man was accountable. This "Moral
Law" is of "perpetual duration and obligation, to all men, at all times
and in all places” and is expressed in the ten commandments and in
the words of Christ. 3' This concern brings about a fusion between
theotogy and ethics for the churches of the New Connexion; right
living was as important as right thinking. So, said Taylor: "... as we
cannot judge the hearts of men farther than their dispositions appear

by their conduct, iet us not be forward to determine concerning the

27 Taylor, Histary 139,
28 lbid. 139.
29 lbid. 140,

30 A Brief Sketch of the Doctrine and Discipline of the General Baptist Churches.
General Baptist Tracts Leicester: Midland Tract Society. J.F. Winks, n.d. 3.
3 Taylor, History 140.
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former, without good evidence by the latter..."3? In his statement

of faith Dan Taylor expanded on this: "The moral law requires all men
to love God with all their heart, with all their mind, with all their soul
and with all their strength; and to love their neighbour as themselves;
this is the test of right and wrong, and the only rule of every man's
conduct”.3® It was this concern for the moral law that provided the
basis for church discipline. While the Connexion was influenced in a
number of ways by Methodism, there is no evidence of a stress on
Wesley’s holiness teaching or doctrine of sanctification.

Article 3. "On the Person and work of Christ”. Here we find a
counter to the Socinian teaching Taylor found amongst some General
Baptists. Taylor states clearly the union of the divine and human
nature, "in a way which we pretend not to explain, but think
ourselves bound by the word of God firmly to believe...". As with the
incarnation there is no attempt to explain the nature of the
atonement, it is simply stated. Christ "suffered to make a full
atonement for all the sins of all men"; this is a "compleat {sic)
salvation" which is offered to men as a free gift.3* A Brief Sketch of
the Doctring and Disciplin h ral Baptists expands on the
articles by saying that while in the death of Christ there is "a
provision made for the salvation of all”, a failure to enjoy this "must
be attributed to the depravity of men, not to any deficiency in the
grace of God, or in the atonement of Christ".*®* Taylor sought to
assert the divine nature of Christ and a direct connection between the
death of Christ and the salvation of sinners.

Article 4. "On Salvation by faith”. Here, Taylor's Arminian theotogy
comes to the fore. God’'s offer of grace is universal, "this salvation is
held forth to all to whom the gospel revetation comes without
exception”. Man has the freedom to respond in faith and so "we
ought in the course of our ministry, to propose or offer this salvation
to alt those who attend our ministry” and to “invite all without

3R Dan Taylor, The Respective Duties of Ministers and People Briefly explained

and Enforced. n f Twag Di r liver 1 Great-Yarmouth,
in Norfolk Jan. 9th, 177% at the ordination of the Rev. Mr. Benjamin_Worship,
to the Pastoral Office feeds: Griffith Wright, 1775, 29.
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exception to look to Christ by faith”. It is by faith alone that one may
be possessed of this salvation.36

Article 5. "On Regeneration by the Holy Spirit". Taylor uses the
term "Acting faith”. It would seem to imply a positive laying hoid and
acting out of faith both in its intellectual and practical aspects. By
"acting faith" in this way one is "renewed or regenerated in his soul
by the spirit of God through the instrumentality of the word, now
believed and embraced”. Such action produces holiness in heart and
life.37

Article 6. "On Baptism”. This is an indispensable duty of all who
repent and believe the gospel, it is by immersion in water, "in order to
be initiated into a church state" and is a condition for reception into a
church. The article is explicit on this point, "that no person ought to
be received into the church without submission to that ordinance™.3®
For the writer of A Brief Sketch baptism was a duty in order to
"intimate to ali men that he is a disciple of Christ and intends
henceforth to be obedient to his requirements™.3°

The Articles reaffirm traditional orthodoxy; they take a clear
position on the fall, the person of Christ, and salvation by faith and
express the concern of the Evangelical Revival about the salvation of
the individual. The statements are a protest against the drift in
theology among the General Baptists as well as the rigid Calvinism of
the Particular Baptists. They are an assertion of the distinctiveness of
the Connexion. In setting out the Connexion’s beliefs in this way the
Articles exercised an integrative function within the movement; they
were a kind of theological glue that bound the Connexion together.

The Articles initially assumed the role of a test: the first Assembly
of the Connexion agreed "... that no minister be permitted to join this
assembly, who does not subscribe the articles we have now agreed
upon: and that those who do subscribe and afterwards depart from
them, shall be considered as no longer belonging to this assembly."%°
Howaever at a Conference some five years later, the Articles were

36 Taylor, History 141.
37 lbid. 141.
38 ibid. 142.

it A Brief Sketch 6.
1 Taylor, Histary 142.
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dropped as a test for fellowship due to a concern about subscribing to
creeds.*’ While no longer required as a basis for membership of the
Connexion, they still expressed the theolagical concerns of the
embryonic denomination. The concern about personal conversion
within the movement was expressed, not just in subscription to the
Articles, but in the requirement that every minister "do give an
account of his religious experience at the next assembiy”.%? in
making this requirement the Connexion’s debt to the Baptist tradition,
as well as its own heart, are revealed.*® Neither Presbyterians nor
Congregationalists had to confess their faith each year - simply affirm
the Westminster Confession. To affirm faith experimentally was a
mark of Baptists only.** The "reality” of a minister‘s conversion
experience was set alongside doctrinal affinity; testimony became a
part of the distinctive theological basis of the New Connexion. it
gave the movement a unity, not only of doctrine, but of evangelical
religious experience. So at Market Harbourough in 1831, when a
new member was received into the newly formed Church, "She was
unanimously received into church fellowship with us this day having
first in the presence of the Church made a profession of her faith and
recounted the dealing of God with her soul”.*®* What the Connexion
sought in this confession was, according to Adam Taylor, "that they
shoutd have fuli evidence not oniy of the soundness of each other’s
faith, but of the genuineness of each other’s piety".*® While Taylor
says this of ministers, it was equally true of the members of
churches. R.W. Ambler says: "the experience of personal conversion
sealed by baptism lay at the heart of the New Connexion: the
regeneration and renewal by the spirit of God which came with belief

4 See chapler 2 “Mission or Maintenance” 61.
42 Taylor, History 143.

43 Watts, The Dissenters 291.

4 See G. Nuttall Visible Saints.
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in Jesus". Thus in Ambler’s words, "The essential unity of the
Connexion’s membership was spiritual not structural™.4’

While the Articles were a theological reference point in the early
days of the movement, over the course of one hundred years they
lost this position and towards the end of the Connexion’s life were
negiected, so that in 1881 Thomas Goadby couid say that "the
discovery that there are such things as General Baptist principles”
would come as a "surprise” to some General Baptists.4®

3. Biblicism.
in an age of appeal to natural reveiation, in which God’s existence
could be demonstrated, His attributes determined by examination of
the universe, and man’s status and destiny could be inferred from an
unbiased study of man’s nature, the Bible was Taylor’s rule and
guide. He regarded it as the word of God: "a full and sufficient
revelation of his will to mortals inspired as a whole and in every
detail".*® As such it was to be "our only rule in every branch of
practice and faith".%¢ Dan Taylor exhorted Benjamin Worship at his
ordination service at Great Yarmouth in 1775:

This word of God, this word of truth, this word of life,
you Sir, are to preach. Not the inventions and traditions
of men; not even the wisest men living. Not the
fancies, supposition and conjectures of your own mind,
or any other person, be they ever so ingenious or
plausibie.b!

It was, he said, "the Word of God and that alone” that was to be "the
foundation of our faith and hope". In saying this Taylor reflected the
biblicism of the Revival. In 1766 Taylor set out his approach to the

scriptures in a sermon The Faithful and Wise Steward. The influence

of the Enlightenment may be detected in terms of the role that reason
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Connexion of General Baptists_ By a Friend to the Truth Dudley: 1824. 6.
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50 Dan Tayior "Confession of faith® Taylor, History Vol 2, 471,

81 Dan Taylor, The Respective Duties of Ministers and People 11.
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had to play in interpreting the scriptures. Although reasserting
traditional values, evangelicalism was itself profoundly influenced by
the appeal to reason of the Enlightenment.?* The adoption of a
scientific approach resulted in a rejection of metaphysical discussion
in favour of a concentration on observation. The function of reason
was to weigh up the evidences, but, as Bebbington contends, the
scientific approach had a philosophic basis and was dependent on the
assumption of a contingent universe,>3

Taylor said: "When we apply to the word of God and would clearly
and faithfully handle any part of it, let us propose such queries to our
consciences relating to it, as may naturally lead to its genuine sense
and most natural import." This is to be discovered by looking not
only at the context of a verse but setting that in the whole tenor of
scripture. Parallel readings should be compared. As far as possible
one should make oneself aware of influences that condition
interpretation. He suggested asking:

Am | not influenced and led to take this sense by
prejudice for or against some party, scheme or
sentiments? &c (Sic) were | of another party, or of no
party, do | sincerely think this sense wou’'d (Sic} then
appear most natural? Are the references naturally and
fairly deduced from this sence (Sic) of the text
scriptural? Have 1 solid arguments whereby to defend
both the sense and inferences deducible from it, if any
should oppose them? What can be objected to it? Can |
answer those objections better than vindicate them?®4

He argued that doctrines that are held should have "their foundation
in, and be naturally deduced from some plan of scripture”. [t is not at
all difficult to "invent a figure” in order 1o explain passages according
to our own prejudice. However, his principie of interpretation is that
plain passages, "the sense of which can’t well be mistook™, should
"regulate” the difficult ones. Unless this rule is adhered to, "we shall
easily be led away from the doctrines of the Bible, and the inventions
and fancies of men rather than the unerring word of God, willi soon be
regarded as the test of faith."5°

52 D. W. Bebbington, Evangelicalism in Modern Britain A History from the 1730s
10 the 1980s. london,Boston,Sydney: Unwin Hyman, 1989. 57.

53 Ibid. 58, 59.

54 Dan Taylor, The Faithful and Wise Steward Leeds: 1766. b7.
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Whiist he advises reading the works of the "aged, and learned, and
wise" he also says "... we ought to be very fully assured, that we
have examined their argument to the bottom, and find it to have firm
foundation in the word of God, before we venture to assert it for
truth”. The young preacher is advised to stick close to the Bible and
"to have a thus saith the Lord for what you assert™®. To Benjamin
Worship at his ordination he advised that he should not preach “the
mere dictates of reason or the religion or morality of the heathens, as,
in any sense, a foundation of faith, or a rule of practice".’?” He
warns of the danger of going to the Bible with preconceived schemes
or doctrines "which you are determined not to break”; there needs to
be a "desire to receive further light".%® This is a simple biblicism,
that, confining itself only to the scriptures, leaves questions
unanswered and does not consider the complexities of interpretation.

4. Free Grace.
a. Evangelistic Imperative

The members of the Connexion were 10 be living exampies of the
message they prociaimed; alf was to be subjected to the goal of
proclamation. Tayior urged

... let our dress, our table, our conversation, and every
part of our behaviour witness for us, that our sole aim
and study, is, not how we may gratify our own or
other’s appetites and inclinations, or how we may
conform most punctually to a vain world, but how all
we are, all we do, and all we possess may contribute to
render the truths and ways of our redeemer more
available in the eyes of men, and promote his honour
and interest in the eyes of the world.5®

The sermons of Samuel Deacon the younger, pastor of the Barton
Church, expressed the kind of theology that was the basis of the
Connexion’s evangelism. There was an emphasis on understanding
prior to a conversion experience.

This understanding was in two areas. First, man was a failen
sinner, who had come under the judgement of God "... and having no
portion in the world to come they must be wretched and forlorn for

58 Ibid.. 19,
57 Dan Taylor, The Respective Duties of Ministers and People 12..
58 Dan Taylor, The Faithful and Wise Steward 48.

59 Dan Taytor, The Faithful and Wise Steward 40.
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n

ever”. Deacon said the judgement was retributive, "they die and are
buried, and in hell lift up their eyes being in torment”.%® The
emotional language of Deacan’s sermon was echoed in a more
prosaic form in Taylor's confession, where a man is held personally
rasponsible for rebellion against God and is, as a consequence,
"exposed to his wrath as the just punishment of it." Taylor further
states that " ...mankind can never be happy, till their sins be
pardoned and their hearts be purified”.s"

Second, a man must know something of Jesus Christ before he
can respond, and "act faith™ or believe upon Christ. "Their", that is
the preachers of the Connexion, "previous teaching is intended to
give the sinner this information, to prepare his mind that he may
embrace the Gospel with readiness and Joy".%?2 The appeal is initially
directed to the mind of a man, "Yet man though spiritually dead, is a
rational being; and it is as rational, ministers are to address him..."%3
Conversion was understood as a process rather than a decision in a
moment of crisis: "faith comes by searching the scriptures, .... faith
cames by hearing”.%* For Samuel Deacon believing implied three
things: "1. A persuasion of our need of salvation, and that we cannot
save curselves. 2. A persuasion of the ability and willingness of
Jesus Christ to save us. 3. A giving up of ourselves to Jesus Christ,
to be saved and Governed by him".%% Dan Taylor, in a letter to the
Lincolnshire Assaciation, atiributed the decline of the General Baptists
to a lack of this gospel preaching.®® The grounds for Taylor’s
assertion may be found in a letter to Gilbert Boyce, where, refiecting

60 Samuel Deacon, "The Christians Portion™ A Cabinet of Jewels Barton Memotial
Vol.1. London: 188%8. 26.

61 Tavylor, History 472/3.

62 Samucl Deacon A comprehensive account of 1 e General Baptists with
respect inciple and practice in_which ar layed their_manner of
Worship, Church order and Discipling. By a Mgghgmc who was iong conversant

with them. Coventry: 178% -{Although no author is named,i have attributed
this to Samuel Deacon, on the basis of a reference in Preacher Pastor and
Mechanic page 60 which reflers to this pamphlet saying it was published by Mr.
Deacon and "has bean much esteemed in the Connexion™,
63 Dan Taylor, The Resggg;wg Duties 26.
64 Deacon, A comprehensive account 54,

65 Deacon, "The Wells of Salvation™ A Cabinet of Jewals Barion Memorial Vol 1.
London: 1889. b4,

6o Dan Taylar, "Letter to the Lincaolnshire Association” in Taylor, History Vol. 1,
434,
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on the history of the General Baptists in the seventeenth century,
Taylor said that the adoption of Arianism and Socinianism by some of
their leaders had resulted in a division in which those who insisted
that "Christ atoned for the sins of men, and that none can be saved
but through that atonement” were "calumniated and aspersed as
defective in charity”. These "fundamental” doctrines, he continued,
were treated as "matters of indifference” and

"consequently, they were but seldom preached; and
when they were mentioned ....it was rather in a way of
controversy ....not as the anly foundation on which the
everlasting all of man depends"”.¢7

As a result

"The gospel, the great means of conversion being

nearly laid aside, others could not possibly be converted

by their ministry. And thus one church after another

came to nothing; and a great number of their meeting-

houses were lost or converted to other uses, in almost

every part of the nation" .58

Man’s state, his need of redemption, stands first in the Six

Articles. He is a failen creature and has laid himself under the curse
of God. Man and his descendants "are captives of Satan till set at
liberty by Christ"¢2. Taylor’s 178% Confession of Faith holds before
men the Grace of God: "Therefore, that salvation is not of works, but
of free Grace. That all that is done for us, or wrought in us, or that
we are able to do for Him, is entirely due to the free, rich and
undeserved bounty of the great and blessed God...".?? This offer of
"free grace” drew the theological boundary between the Connexion
and the Particular Baptists.

b. Faith and Conversion
The offer of free grace was central toc the Connexion’s doctrine of the
Church and the Gospel. They believed all people were sinners but
that everyone could be saved if they had "opened to them their

67 Wood, History 147.

8 ihid.

G2 Taylor, History 140.

70 Dan Taylor, "Mr Taylor's Confession of Faith” in Taylor, History 473. The

"Six Articles of Religion" had dealt anly with the paints of difference. This
Confession is a fuller statement of Taylor's prepared by him for use in his
church at Whitechapel.
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ruined wretched state”, and looked "to Christ by faith, without any
regard to anything in, or done by, themseives; that they may in this
way alone, that is by faith, be possessed of this salvation™.?? Faith
was understood as something active, divine blessing would come to
those who "act faith”. in his 1785 "Confession of Faith”, Dan Taylor
stated faith is betieving the Gospel; it is this act of believing that was
the crucial element; "... faith in Christ and that only, or the believing
of the Gospel, entitles poor sinful mortais to every part of
happiness”.”? And again:"exert yourself then, my dear friend, to lfay
hold upon the hope set before you in the gospel; labour to enter into
the rest that remains for the peopite of God: in a word believe on the
Lord Jesus, and thou shalt be saved”.?® In these passages faith
borders on a work. in the 1785 Confession of Faith believing is

accompanied by "repentance, regeneration and holiness in heart and
life" which are "absotutely necessary in order to prepare the soul for
salvation and eternal glory™.7#

This offer of salvation may be made to men because God wills 1o
"treat with mankind on a new foundation, in a way of free grace; and
can now be just and the justifier of him that believeth in Jesus".?
The conviction that salvation was to be found in Christ alone, and
that he had "tasted death for every man”, led to the frequent appeal
to "examine yourself”, to "embrace the glorious Gospel” and to
"search the divine word"; in this way a man could "act faith™ or
believe.” Such appeals were seen as setting in process an attitude
of reflection and searching that would lead, sometimes after a period
of months, to an espousal of the faith.

We can illustrate this from the life of Francis Smith, a leader of the
Barton Group of Churches and a founder member of the New

Connexion. His obituary in the General Baptist Magazine of 1798

contains his own account of his conversion: "hut as to the precise

7 Tayior, History 141.

72 lbid. 474.

73 GBR Vol IV, {1812}, 205,206.

7 Taylor, Historvy 474
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time, scripture sermon, in which it might be said that | was converted
{ know nothing of it. The manner of my conversion ....may be
compared 1o a misty and dark morning which gradually becomes
clearer and clearer”; such a process was not uncommeon in
testimonies of the period.””

Having come to faith, the believer was then led to look for
"evidences". Samuel Deacon cites as evidences: humility, a rejection
of sin and a love for holiness, a love for God and His people "at least
in desire”, “delight in the word and ordinances™ and a “disposition to
pray, to hear Christ’'s voice and to follow his directions™.?® Failure in
this area could mean exciusion from membership, which happened
when the church at Packington questioned one of its members,
Thomas Sharpe:

....he was desired to give the church a plain and
circumstantial account of his first convictions and
conversion accordingly he attempted so to do but his
account of himself respecting that important matter was
so foreign from what might be expected from a soui
converted to God ....
The church meeting concluded that “he was assuredly an
unconverted man; and therefore an improper member for a Church of
Christ, and as such was excluded from our fellowship, by a
unanimous vote of the church™.”® This is an indication of a firm
boundary line between the church and the world and reflects an

understanding of the church as a believing community.

c. Feeling with the heart
To what extent did emotion and feeling, rather than reason, govern
popular religious attitudes? The revival under Wesley was intensely
personal, directed at the heart rather than the head. With him, it was
the experience of new birth, not reasonable morality, that made a

7”7 GBM 1798 264. For similar accounts see GBM 1798 472, GBR Vol.3.
1808. 2, 57, 98.

78 Deacon, "A Cabinet of Jewels"” Barton Memorials 6.
7 Thomas Budge, Records of the most Material affairs belonging to the Baptist

Congregation at Melbourne in Derbyshire. Extracts from the Church Book
1774-1832. Dec 25th. 1777. Unpublished Mss. East Midland Baptist
Association Archive.




Essential Truths

man a Christian: "God give us grace to know these things and to feet
them in our hearts” said Wesley.3¢

The reasonable religion of the upper classes tended to make any
form of "Enthusiasm" suspect, witness the famous remark of Bishop
Butler to Wesley: "Sir, pretending to extragrdinary revelations and
gifts of the Holy Ghost is a horrid thing - a very horrid thing”.8" But
as MclLeod argues, it was this very area of private revelation that
appealed to the working classes, for whom the supernatural was
important. They couid understand life in terms of a supernatural
battlefield with God and the believer on one side and the devil on the
other.?#? As a product of the Evangelical Revival the writers who
helped shape the thinking of the Cannexion shared that outlook, as
the doggerel of one of the New Connexion hymns by Samuel Deacon
put it:

Expect a war within;

It surely will be so

FFor Satan, and the world, and sin,
Oppose you as you go.%

They believed that God spoke directly to man through dreams and
visions. This was an attractive doctrine for the poor, for here was a
form of religious experience that was as accessible to the illiterate
person as to the preacher, parson or educated person.?*

The preachers of the Connexion held before men a simple
uncomplicated message; their appeat was to those who were seeking
a direct experience of God, and they were part of a popuiar religious
protest and antagonism to the Church of England and to a lesser
extent established dissent. Evangelical Arminianism allcowed them to
take full advantage of the Evangelical Revival and gave to the
movement a missionary emphasis. It perceived itself as a missionary
agency in a wider culture.

%0 John Wesley, The Works of John Wesley Vol V11, London: 1830. 105.
8 G. R. Cragg, The Church and the Age of Reason 1648-1798. Bristol: Penguin,
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5. Erosion of Distinctives.

One of the interesting features of Baptist history is the way in which
fundamental theological differences underwent a gradual erosian, so
that a drawing together of the two courses of Baptist Church life
became possible. Here we consider the extent to which external :
influences brought about a convergence of the theclogy of the
Connexion and the convergence of General and Particular Baptists.

The question addressed to the Methodist Conference on the
admission of a Preacher was, "Does he preach our doctrine and
observe our discipline?”%® In the Connexion, although subscription
to the Six Articles was required in the early days, in 1775 this
doctrinal requirement was set aside in favour of "experience”; and no
other specific dactrinal affirmation seems to have been required of
preachers and pastors.

The erosion of differences began with the publication of Andrew
Fuller's Gospel worthy of all Acceptation (1785} which opened the
way for a warmer outgoing form of Calvinism. Dan Taylor welcomed
its publication and at the request of ministers in the Connexion took
the opportunity of stating their position, in a tract published under the
pseudanym "Phifanthropos”.®¢ Fuller asseried the need for preaching

for conversion, and the necessity of the work of the Holy Spirit in
conversion, and urged the need to present the gospel with
compassion to all. Fuller’s pasition was supported by another
influential Particular Baptist, Robert Hall of Leicester, who felt that
"only a belief in a General Redemption would justify an appeal to all
men™.87 According to Ernest Payne, Fuller’s teaching "provided a
bridge"” between the Particular Baptist Churches and those of the New
Connexion.®® The day of rigid Calvinism began to wane amongst
Particuiar Baptists.

in the opening decades of the nineteenth century there was the
beginnings of a gradual drawing together of the two streams of
Baptist Church life. in 1812, the Midland conference of the

85 John Bowmer, Pastor and People Landon: n.p., 1975. 153,196, 216.

6 Wood, History 194.

87 A. C. Underwood, A History of the English Baptists London: Cary Kingsgate,
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Connexion took up a collection for the Baptist Missionary Society
which had suffered a fire at Serampore. Robert Hall said of Joseph
freestone, pastor of the General Baptist Church at Hinckley:

though he exercised his ministry through the whole of
his life among the General Baptists, his sentiment
approached nearer to those of Mr.Baxter than the
system of Arminius, nor would his statement of
Christian Doctrine have given the slightest offence to a
congregation of moderate Calvinists.?®

This would seem to indicate that the theological differences between
some General and Particular Baptists were not that great.

At a personal level men like Robert Hall and Joseph Goadby (Snr.)
of the New Connexion could exchange puipits and enjoy a real
friendship. As Joseph Goadby Snr. said: "Mr Hall of Leicester and
family, have been at Ashby Baths; his family with whom we are very
friendly, remained here a fortnight. He came several times during the
stay, took his tea, smoked his pipes, etc., and preached for us. it was
very agreeable”.®® In September 1831, J.G.Pike’s son went to the
Stepney Academy, a Particular Baptist Coliege and wrote to a friend:
"probably some staunch General Baptists may think this step of mine
unorthodox, but | care less and less for the distinction between the

two bodies™.?" But the distinctions were still there and sufficiently
great to preclude the involvement of the New Connexion in the
formation by the Particular Baptists of the 1812 Baptist Union.
However, communication had been opened up, and the loosening of
the rigid theclogical demarcation lines meant that the two streams of
Baptist life in this country were at the headwaters of that course that

would end in their eventual convergence.

This growing openness allowed Particular Baptists into New
Connexion pulpits. In 1845 the Ashby and Packington Church invited
Mr Salisbury, a student of the Bradford Particular Baptist Coilege, "to
preach for us 6 Lords days during the midsummer vacation™, and the

same church in June 1861 unanimously invited E.C. Pike who had
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trained at the Regents Park College to: "supply us for twelve
months, 92

In 1859 Joseph Winks, addressing a special meeting called to
consider the lack of progress of the Connexion, said: "The death of
the Son of God for the salvation of all men has now become a
popular doctrine in our land; and not withstanding the Surrey Gardens
Music Hall has resounded with loud warnings against Arminianism”.
Noting the coming together he observed:

....the most useful preachers in our land now, of every

evangelical party, are those who call on all men every

where to repent and believe the gospel. Calvinists, or

Fullerites some may wish yet to call themseives, but as

one of our American visitors faceticusly told us a few

yvears ago, "They all thrash with our machine.” Rather

let us take the advice of a venerable minister of the

other section of the Baptist bady, who, in conversation

with the late Adam Taylor, said, "Stay where you are

brother Taylor; we are all coming to you as fast as we

can, "9

A generation had emerged for whom the distinctives of the New

Connexion , the three great universals, God loves all men, Christ died
for all men, the Holy Spirit strives with all men, were no longer
sufficient reason for a separate identity.  J.C.Pike, himself trained
at the Stepney College, writing the association letter for 1870,
recognised that they were living in a very different situation from that
in which the Connexion had been formed and which had dictated the
need for its separate existence, and that here was now "a much
closer approximation of sentiment in reference to the leading truths of
the Gospel."?* For many, the thought of joining forces with the
Particular Baptists was attractive. [n the negotiations preparatory to
union, the secretary’s report in 1889 recognised the extent of the
change:

If the circumstances of those days demanded distinct
institutions it is at least clear that those circumstances
do not exist today. Wesleyans are now not only
received to baptism, but are often gladiy welcomed to
communion without baptism even. A reorganisation of

82 Ashby and Packington Church Book. Leicesier Record Office N/8/1. May 11
1845, June 3rd.1861.
93 J. F. Winks, "The Adaption of our present home missionary system to the
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our congregational forces may therefore be fairly

considered after the lapse of more than a century.®®
Some churches were witling to go even further; the previous year the
church at Nether Street, Beeston, Nottingham had passed a resolution
that "the church be opened 1o receive into full membership members
of Congregationail churches™. This went much further than opening
membership since it requested "that the minister and deacons be
deputed to confer with such Congregationalists with a view to further
union”. Within eight years that union had been accomplished.®® it
would be be wrong to think that the process of convergence was
without problems. Following a report of the 1858 General Baptist
Assembly in The Freeman, the July 7 edition carried an article in
which the writer said "we happen to know that their exists in some
parts of the country considerable misconception respecting the
doctrinal sentiments of the General Baptists”. He said that the :

...antagonistic creeds of the seventeenth century have
undergone a sifting and an amalgamating process. Each
party has adopted some of the truths that were then
deemed the exclusive characteristics of the other, and
the broad and well defined boundary that then
separated them, has become dim.

He noted the free movement of members between Baptist churches of
different persuasions, "in many cases our ministers have passed over
the boundary without a questioning of their consistency ofr any stain
upon their orthodoxy".®?

So it was that, in the centenary year of the New Connexion,
William Underwood, in his chairman’s address, commented on
changes that had occurred in the Connexion and on the fact that one
sixth of their recagnised pastors now came from Particular Baptist
Colleges or Churches. He remarked that there seemed to be very
little difference in theolagy or practice. The extensive co-mingling of
ministers would seem to indicate that the ordinary church member
could not tell, or did not feet that strongly about, the difference.®®

2y "Secretary’s Statement” GBM 1889 44,
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This practical reconciliation came about, not because the distinctives
of the Connexion were abandoned, rather it was the movement of the
Particular Baptists towards the position of the Connexion. In 1870
John Clifford complained that the growing practice among Particular
Baptists who were: "giving universal invitations to sinners to accept
the gospel even where they do not allow for a universal provision for
the saifvation of men, has tended to diminish our interest in
denominational work and institutions, and so hindered our
progress”.®®

"It is remarkable that the period of the beginning of our decline
saw the last day of the fathers of our body" said Thomas Goadby in
1868.1°° This statement reflects the change that the Connexion had
undergone. The protest theology of the early years, a theology which
had asserted its distinctives, a theology which had required an
evangelistic thrust on the part of the whole congregation, was
supplanted by a more staid and less passionate strain. The distinctive
elements around which the new Connexion had emerged were
subsumed in a growing theological consensus and practical
convergence amongst Baptists.

6. Practical Theology:
a. Adversity

Theology does not remain static; it is an ongoing attempt to interpret
and make sense of life in the context of a system of belief. The
extent to which theology served practical ends can be seen in the
way in which the Connexion viewed suffering and the life to come.
The Cannexion had to wark out its theology against a background of
war, economic depression and fluctuating trade cycles. How did their
theology help the members of the Connexion interpret these events?
In times of great hardship converts were urged to cast themselves on
the providence of an all-wise God. The events of life were viewed as
a discipline to bring one nearer to God. Following the death of Dan
Taylor's daughter in June, and his wife in October 1794, he said: "In
passing through life, we have many fatigues, pains, cares, distresses,

29 John Clifford, "Secretaries’ Report” Minutes GBM 1870. B6.
100 Thomas Goadby, "Chairman’s Address” Minutes GBM 1868. 52,
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and dangers. But if God be in them ali shall be weil"."°" And being
"much depressed in spirit by incessant [abours and incessant thought
and anxiety" with "trade very low, worth almost nothing: taxes high
and everything dear™ {he was running a bookshop to supplement his
income), he says of his troubles: "I have not willingly aillowed myself
to murmur, | have prayed and endeavoured that | might reverence and
justify Thee in all. O that { may do it from the heart"."%? Eighteen
vears later the same spirit is still evident at the death of his third wife:
“ My duty is to ‘be still and know that he is God’; to be "dumb and
not to open my mouth because he hath done it’ 1o him be everlasting
praise, Amen", 193

The theology of the revival offered to men and women, many of
whom led lives of unbearable hardship, a solace, a hope that there
was a larger meaning to life, that beyond the drudgery of this world
were glories of heaven and that they were a part of that. Van Den
Berg draws attention to the eschatalogical dimension of the
Evangelical Revival, and notes that the church, although weak and
suffering, was the indicator and evidence of what God will
accomplish. But this expectation provided a “comforting background
rather than a political solution”.'°* The theology of the new dissent
offered the promise of "Salvation”; it held before them a present
experience of the Holy Spirit, the comfarter who would be with them
in times of crisis and hardship.

The Association letter for 1815 sought to address itself to the
problems of famine and suffering faced by many as a result of the
economic depression which was then affecting trade, especially the
framework knitters of the Midlands. There was little support for
radical or political sotutions to the problems of the poor and
distressed. in the letter, "Directions and Encouragements in Times of
Temporal Distress”™, John Bissifl adopted the view that the economic
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climate was ordained of God.'”® The New Connexion was part of
the church which, says Elliott-Binns, “shared in the almost universal
idea that social evils, as the product of inflexible laws were
inevitable".'%¢ Bissill would have certainly supported that view;
"Remember” he said:

...our afffictions do not spring out of the dust, no
sorrows rise by chance. Our wants may perhaps grow
out of the state of this world: for God has long had a
controversy with the nations: and therefore we should
be careful lest we attribute ail our evils to the conduct
of men and forget the God who rules on high: and so
fose a powerful motive to humble us before him. Let us
endeavour, Brethren, to see the hand of God in his
chastisements as well as in his mercies: and ascribe our
sufferings to our sins and our blessing 10 his
goodness. %7

In a period of great social change and upheaval the members of the
Connexion were asked to show self discipline and acceptance of their
lot. Whilst theirs was a protest theology it does not seem to have
extended much beyond the church; in interpreting the world around
them the Connexion did not adopt a radical stance. What the
Connexion offered was an internalised faith, a more immediate and
emotional expression of the faith than was present in the older
dissenting bodies. Here we have the beginnings of that privatised
religion, characteristic of the nineteenth century, the beginning of that
process of accommodation through which refigious thinking and
practice, in the form of movements, lose their impact and sociat
significance.

b. Larger Hope
A very different approach to the problem of suffering and evil was
taken by Samuel Cox. Born in 1826, one of a large family, he started
work in London Docks at the age of fourteen. Feeling a call to the
ministry he went to the Particular Baptist College at Stepney. He
went to his first pastorate at Southsea in 1852, from there to Ryde in
the Isle of Wight in 1856, a fellowship "aimost entirely composed of

105 J. Bissill, "Directions and Encouragements in Times of Temparal Distress”
Letter GBR 1815. 20.

o8 L. E. Elliott-Binns, Religion in the Victorian Era London: Lutterworth Press,
1946. 262.
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Congregationalists”. While in the Isle of Wight there are the first
indications of his having "formuiated those views on the final
restoration of the whole human family™ for which he was later
known. While there he supplied contributions to The Nonconformist,
The Church, The Christian Spectator and The Quiver In 1861 he was
secretary to the committee responsibie for the celebration of the
1662 Ejectment. Cox came into the New Connexion when he went
to the Mansfield Road Baptist Church, Nottingham in 1863.

Concerns about the nature of hell and future punishment had been
raised by two early advocates of conditional immortality. Henry
Hamlet Dobney {1809-84), who published Notes of Lectures on
Future Punishment in 1844, first formulated conditional immortality,
but piayed little part in the debate subsequent to that. A more
important rofe was that of Edward White, a congregationalist minister
who also adopted a conditionalist theology in two books, What was
the Fall and Life in Christ. The impact of this teaching was greater
amongst Congregationalists than Baptists.

It was at Mansfield Road that Cox gave the series of lectures, later
published under the title Salvator Mundi.’®® Cox’s universalist views
on Hell and punishment exposed him to considerable criticism. Much
later, quoting a sermon from his friend T.T.Lynch, Cox made a plea
for theological freedom:

All good Protestants claim the right of private
judgement as though it were their common but
exclusive possession. But though we may ali ctaim it,
and make our boast of it, we must not use it. No: you
may have yaur gun; and it may be a good gun; but
you must not shoot with it, lest you should injure your
neighbour, or even yourself.'%?

Cox, who had recently been asked to resign his position as editor of
The Expasitor because of concern over his universalist theology, went
on to say: "I have been found guilty of using this gun, of exercising
the right which every good Protestant asserts for himself, and many
deny to their fellows and | have been warned off from a certain

108 Samuet Cox. Salvator Mundi or is Christ the Savigur of Al Men?. London:
1877.

109 Samuel Cox, LExpositions 2nd Ed. London: 1891. 7. (Lynch, a
Congregationalist, provoked a dispute, the "Rivulet Controversy”, when he
published a collection of hymns in 1856.)
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preserve which has long been free to me, lest having undeniably
injured myself, | should injure my neighbours.”"'®  The "injury"”
occurred as he sought to reconsider traditional eschatology in
Salvator Mundi. His object in writing, he says, was 10 encourage
those who "faintly trust the larger hope to commit themselves to it
wholly.” On the basis that they have "ample warrant for it in the
Scriptures of the New Testament”.""!
Cox summed up his arguments regarding the teaching in the

following way:

{1} That as there are degrees of bliss in paradise, so

also that are degrees of punishment in Gehena {2) that

as the reward of the righteous is at once retributive and

perfecting, so the punishment of the unrighteous is at

once retributive and remedial: and {3) That to hoth the

rightecus and the unrighteous there will be vouched

safe a new and deeper revelation of the grace of God in

Christ Jesus.112
It is this opportunity for a revelation after death that constitutes the
larger hope. Cox is significant because he marks an important stage
in the accommodation of doctrine to the new moral conscicusness of
the age. He was not content, as Bissell had been, to leave things to
the devices of an inscrutable God. That was no longer adequate, for it
raised questions about the very nature of God. "But how can any
thoughtful man reconcile the infliction of interminable and never
ceasing anguish either on those who sinned and know not what they
did, or even on thase who knew what they did when they sinned,
with the love or the very justice of God"?7"'3

In 1853 F. D. Maurice had been ejected from his chair at King’'s

College for entertaining the "Larger Hope". But by 1877 the
members of the Mansfield Road Baptist Church, a body at least as
conservative as the Governors of King's College, "were not afraid of
his ‘heresy’".""* Cox said in defence of his theoiogy:

We still believe in the sinfulness of man, especialiy our
own sinfulness, but we believe that evil will finally be

110 Cox, Expositions 7.
m Samuel Cox, Salvator Mundi or is Christ the Saviour of All Men? London:

1877. 7.
12 Ibid. 202..
ns Ibid. 21.
14 Samuel Cox, The Hebrew Twins: A vindication of God’s way with Jacob and

Esay London: 1894, Introduction.
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overcome by good. We still believe in the Atonement,
that the forgiving and redeeming love of God is revealed
in the life, death and passion of Our Lord Jesus Christ,
but we also believe in an Atonement of wider scope,
that Christ will see the travail of his soul and be
satisfied in a larger and diviner way than some of our
theotogians have supposed.'®

While the fear of hell may have been a contributing factor to the
success of the Evangelical Revival of the eighteenth and early
nineteenth centuries, by the middle of the century things had
changed.’*® The church at New Lenton on the south western
outiskirts of Nottingham experienced a small revival in 1864. There
were some forty three "Experiences”™, or personal accounts of coming
to faith, in this revival. A fear of hell was not explicitly mentioned,
and what featured most strongly was an overwhelming sense of
guilt.’”’

While the second half of the nineteenth century saw the traditionat
evangelical doctrine of hell being questioned, soctal dislocation, and
industrial and demographic changes had provided an environment in
which the Evangelical Revival had initially thrived. But those same
changes, based on the conviction that man was the master of his
own end, undermined the other-worldly faith on which the revival
drew. Cox shows the extent to which wider social and religious
influences had an effect even on a conservative grouping like the
Connexion. Thomas Goadby had earlier stated that there would be
no "reconstruction of theology” to allow for "a future opportunity for
repentance if this in this life be neglected; a future probation if this be
abused™.'*® The Connexion's college would not change its
theology. Cox’s views were strongly challenged, but he remained
within the Connexion. This acceptance, if not endorsement, of Cox
represented a shift away from the original stance of the Connexion
and gave some cause for the theological concern which later emerged
in the "Down Grade" controversy. It may also be argued that the
views represented by Cox blunted the evangelistic cutting edge of the

115 Samuel Cox, cited in Rowell, Hell and the Victorians. 133.

116 Michael R. Watts, "'The Hateful Mystery’ Nonconformists and Hell™ The
Journal of the United Reformed Church History Society Vol 2 No 8 Oct
1981. 248.

ns Beeston Experience Books. Nottingham Record Office BP.10/14/1-6.
18 Thomas Goadby, "England’s Evangelisation” GBM 1877. 295.
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maovement, and helped 1o redirect energies into social concern.
Although radical in his approach, Cox had sought a biblical basis for
his position. But in the middle of the century, the nature and authority
of the scriptures themselves were being questioned.

7. Biblical Criticism.
Speaking as chairman of the Connexion in 1889, Joseph Fletcher saw
"A Working Theory of inspiration™ as “one of the imperative wants of
the present time".""? What had brought about this need for a new
understanding of inspiration?

The publication in February 1860 of Essays and Reviews;
"proved... to be a turning point in in the history of theological opinion
in England” says B.M.G.Reardon.'*® The impact of this publication
was not immediate. The significance of the book lay not in the topics
that were chosen, but in the approach, which called into question the
traditional methods of historical theology and biblicai exegesis. The
Baptist Union Committee in 1860 considered Essays and Reviews to
be "misrepresentation” of the Scripture and viewed “with grief and
indignation the efforts to spread these views"."?’ The General
Baptist Magazine of January 1862 carried an article which lamented
the publication of Essays and_Reviews, seeing it as "an evil of a most
fearful kind", and one which has given an opportunity to "certain
individuais to disseminate pernicious ideas”. It called for "earnest
Christian opposition to the book™.122

However, amongst some General Baptists there was a measure of

support for these new methods, if not the conclusions. Some
Nonconformists, because of their exciusion from the universities in
Engiand, had gone to Scotland, or the Continent - Germany in
particular - in order to obtain an academic theological education from

19 Joseph Fletcher, “"Our Denominational Organisation” Chairman’s Address
GBM 1889. 2.

120 B.G.M. Reardon, Religious thought in the Viclorian Age: A Survey from
Collgridge to Gore London: Longman, 1380. 321.

KL F. M. W. Harrison, "The life and thought of the Baptists of Nottinghamshire
With special reference to the period 1770-1913" (University of Nottingham
M.Phil. Thesis 1972}, 662.

122 "The Defence of the Scriptures” GBM .January 1862 4.5,
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which they were excluded at home. This exposed them to the new
developments that were taking place in Biblical criticsm.

While the publication of Essays and Reviews was viewed mainly as
an Anglican affair, the implications of its approach affected the New
Connexion along with the rest of nonconformity; it brought to light a
theological divide in the movement. On one side there were those
who stood by the traditional view of verbal inspiration, often with
little appreciation of the issues invalved. On the other side were men
like William Underwood, Thomas Geadby and Samuel Cox, men
sympathetic to the new approaches. Within the space of a very few
years the Baptist colleges were being staffed by, and turning out,
men of much broader opinion. While Rawdorn Baptist College was
the most notable, the General Baptist College in the Midlands was not
immune. William Underwood, principal of the General Baptist Coliege
in Nottingham {one of those who had studied in Germany}; was
according to Harrison of a "moderate position”, ready for a cautious
acceptance of the validity of some conclusions of Biblical criticism but
not rejecting the basic elements of the evangelical faith.'43

His position as Principal was influential. According to Harrison:
"He was an acknowledged leader in policy, an authority in matters of
doctrine, an arbiter to whom everyone listened with respect when
precedents were sought for, or questions of discipline came up for
settlement. "' W.R. Stevenson was a tutor at the College with
Underwood. Harrison describes Stevenson as a "broad Evangelical”.

Thomas Goadby was Principal of the Coftege from 1873 to 1889.
Goadby spent most of his college vacations studying in Germany at
Halle, a more moderate school of criticism, and occasicnally at
Leipzig.'?® According to R.W. Stevenson in the Generat Baptist Year
Book for 1889 "There was perhaps no non-conformist divine in
England who had a fuller aquaintance with German Theological
speculations and at the same time such firm reliance on “the cld
paths’. He was a man on terms of personal intimacy with eminent
Theologians in America and Germany”.'?® His main contribution

123 Harrison, Nottingham Baptists 665,669.
124 Ibid. 665.

126 Goadby, Not Saints but Men 243.
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was that of a translator of Heinrich Ewald, {a representative of the
more conservative approach in Germany), for T. & .T Clark,
completing Revelation - its Nature and Truth in 1884 and Qld and
New Testament Theology in 1888. According to Bertha and Lilian
Goadby there were those who were suspicious of his theology: "a
few of the mare fossilized minds in the denomination locoked upon

Thomas Goadby with a certain amount of distrust, as being
somewhat of a heretic. This made him a welcome advisor of young
men who, in their search after truth, often leave the beaten
tracks".'?7  Thomas Goadby’'s approach was a constructive
questioning; he sought to use the methods of biblicat criticism and
interpretation in the defence of Evangelicalism.

As we have seen, the general reaction to Essays and Reviews was
negative. In 1857 Joseph Wallis had urged the Connexion: "Close
your ears, brethren against every communication which tends to
diminish your reverence for the sacred records”.'?® [t was not until
1892, after the death of Spurgeon and at the very end of cur period,
that John Clifford felt free enough to address himself openly to the
issue of inspiration in his book The Inspiration and Authoriiy of the
Bible."?® For Clifford the bible contained the word of God. But, he
said " it was not its infallibility, but its spiritual and saving truth which
compels credence and gives it its matchiess power over the lives of
men”."¥® The book provoked a storm of protest, and Clifford was

accused of undermining and even destroying faith.’s” The main

issue that confronted both the New Connexion and the rest of
nonconformity in the second half of the nineteenth century was the
demise of a religious "a priori”. As society and church moved further
apart the accepted verities of evangelical nonconformity were being
called into question.

127 Goadby, Not Saints But Mcn 242,
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8. Science and Secularism.

1853-60 saw evangelicalism in the midst of revival; Sir Morton Peto
opened the Metropolifan Tabernacle for Spurgeon, but 1859 was also
the year which saw the publication of Darwin’s Qp the Origin of
Species by means of Natural Selection.’? In the discussion that
surrounded this wark the growing division between science and
religion came out into the open. Darwin sought to avoid religious
controversy by not explicitty extending his theory to include man; he
later commented "Many years ago | was strongly advised by a friend
never to introduce anything about religion into my works, if | wished
to advance science in England”. 733

While Darwin saw no necessary conflict between religious belief
and science, a large number of Christians felt extremely threatened by
the seemingly secutar trend of science. The Origin_of Species became
a focal point for unease with the new science. Darwin seemed to
have linked man and the fower brute creation; this catied into question
the nature of man’s moral consciousness. Eiliott-Binns argues that it
was a concern for the moral dimension that provoked the response to
the publication of Darwin’s book. The implication was "that sin itseif
was nothing more than an animal survival or an ancestral failing

handed down to individuals who might outigrow it but couid hardly be
blamed for its presence”. "Thus", he says, "the sense of sin and
responsibility was weakened"™. '3

An alternative theory and explanation of the physical world and the
meaning of fife was being offered to men and women, it was a
construct that seemed to have the support of demonstrable science
with proven practical results. Bryan Wiison makes the suggestion
that science was supplanting religion.'®®> The Christian world view
was giving way ta that of science. H.G. Wood says that for the

132 For further references to the 1859 revival sce below "Progress of the Gospel,
Beginings of decline 1870 - 1892".

133 John Tyndall, "The Belfast address™ Scicnce and Religion Tess, Cosslett e.d.
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scientist, "religion is not s¢ much a closed boak, but one that need
not be touched at ali*,13¢

What was the response of the Connexion? Some felt the church
needed to embrace the challenge. It was the "timidity"” of the church,
its "narrowness and hardness, its controversies and divisions” rather
than the "advance of scientific thought and method"™ which drove
away thinking men, argued Samuel Cox."®” He was supported by
another influential General Baptist, John Clifford. He argued that the
church was "afraid of science” and that it "locks the door against
enquiry”.'3® In 1868, Thomas Goadby, feeling the pulse of the
New Connexion, correctly diagnosed the true source of the
membership crisis that faced the movement in the iate sixties and
early seventies. For Goadby the vitals of the traditional faith were
being eaten away by an encroaching secularism. Goadby saw the
area of canflict as a change taking place in the nature of the faith, the
areas to be fought over were "the inspiration and authority of the
word of God and the character and claims of our Lord Jesus Christ.”
And he continued: "if the teaching of ritualistic and sacramental
medievalism, (a side swipe at the Oxford movement) and the dogmas
of half-religious and half-sceptical philosophy have chiefly 10 be met,
we may find it necessary to ctose our ranks in other forms and order
than now, and enter into new corbinations”. 39

Goadby identified the problem as a change in the traditional
concept of Christianity, a change identified as "Modern Infidelity"” by
a writer in the Freeman in 1855 who observed:

This is not a mere question of words or names. it points
to a far deeper fact; that though Christianity be no
longer regarded as the older infidelity, as a thing wholly
false and bad, it is yet denied to be wholly true and
divine in any special or particular sense. It is true just
as science is true; it is divine just as art is divine; it is
inspired just as poetry is inspired.’?
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Goadby looks to the closing of the ranks as an attempt to counter the
spirit of the age. In 1889 the assembly chairman said: "if the
Amalgamation question had not come to the front, 1 might have been
tempted to deal with the modern attack on Christianity”. He saw this
attack as coming from:

Agnosticism ....Higher Ciiticism ....which makes of
Maoses a mosaic, which disscolves the personalities of
the prophets, which makes the Pentateuch into the
Hexateuch, which upsets all previous chronology, which
seeks to get rid of the supernatural, which has
suggested to that able writer W.S.Lilly, the question
"what is left of Christianity?™'#?

The comment reflects the extent to which the leadership of the
movement were struggling with the new theology. Men like Cox,
Clifford and Goadby-men who were able to wrestle with the
theological issues involved, found themselves restrained by the
theological estabiishment of which they were a part. This issue was
dealt with by Thomas Goadby in Christian Theology and the Modern
Spirit, his presidential address of 1878.142

"Religion”, according to a writer in the Westminster Review in
1882, "no longer commands the absorbing interests of ali classes as

it did but a century or two ago. Religion has come to be regarded as a
holiday suit, io be donned on special occasions and on Sundays.
Practically all that is left to Religion is a shadowy belief in a Deity and
in a future life" The writer of this article attributed the decline of
religious faith to four factors: "Science, the rise of historical evidence,
the separation of morality and religion, and the decline of the
priesthood. " 43

In looking to secularism as the real cause of concern, the writers
identified the fundamental change that was taking place. Theology
might adapt to the pressures of the age, but the forces at work were
external to the church; they were a part of a national shift in values,
brought about by the emergence in the second half of the century of
scientific humanism and a growing secularism. Temple’s Bampton
Lectures of 1884, with their unquestioned acceptance of Evolution,

14 Joseph Fletcher "Qur Denominational Organisation” Minutes GBM 1889. 1.
142 Thomas Goadby, "Christian Theology and the Moedern Spirit®™ GBM 1879. 161.
143 Cited in Patrica Stallings Kruppa, Charles Haddon Spurgeon. A Preachers

Progress New York and Landon: Garland Publishing, 1982. 363.




Essential Truths 52

were an attempt on the part of the Established Church to embrace the
new scientific thinking. But in the popular mind, such a recancitiation
was not possible; a wedge had been driven between science and
religion. Tyndall’s presidential address to the British Association
meeting in Belfast in 1874 set up a conflict model for relations
between science and refigion. 44

The early editions of the Bepository had carried articles of a
scientific nature and the General Baptist Magazine for 1866 carried a
report of the Meeting of the "British Association”™ meeting at
Nottingham; increasingly intellectual concerns passed beyond the
knowiedge and ability of clergymen. Science developed outside the
cantroi of the religious intellectual strata, and a new professional
group of scientists came into being.'*® [t was a grouping that did
not feel the need to posit a theistic explanation for the world.

The "worldiiness” of members and the indifference of society at
large reflected the growing secularisation of society. "The mass of
the population pay littie attention or no regard to the Christian
teaching which is within their reach; they will not go to the house of
God, although they live within sight of its very doors", said
J.Satisbury, chairman of the Connexion in 1869.'*¢ This trend
indicated a decline in the perceived value of church membership, in
what has been termed its "utility".'*?  John Clifford had
considerable theological insight and was probably the most influential
member of the New Connexion. His presidential address of 1872
argued that Christianity could successfully meet the challenge of the
new science and ethical c¢riticism.'*® The problem was that
Christianity had a decreasing sphere of influence, that it left
untouched large areas of society. The evils of the day would only be
addressed and changed as men were addressed and changed by

144 John Tyndall, "The Belfast address" Science and Religipn 172.
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Christ. The role of the church was to have a part in this
transformation.

We find this theme in his 1877 sermon The Church of Christ.
Addressing the question of how those untouched by the Christian
message might be reached, he says: "the only infallible solution of the
problem wiitl be found in putting societies of Christian men and
women in the midst of the people and steadity and earnestly directing
their energies to the amelioration of their condition".'4? For Clifford,
the Good news of the Gospel, the message of the kingdom, takes on
a social as well as a spiritual dimension. On another occasion he
said: "The Christtan Church is the first but not the oniy divine
instrument far establishing the rule of God here and now".150
Clifford tried to hold together the offer of free grace and the need to
change society.

The hundred and twenty years of the New Connexion’s existence
saw the most profound change in the world of theological reflection
and scientific thinking. Clifford sought to meet this challenge by a
fresh expression of God’s concern for man in the light of
contemporary need. This has been termed his "social gospel”. It has
at its heart that warm evangelical concern for the souls of men found
in the 'Gospel preaching’ of the early leaders of the movement.'5’
But its starting place and manner of expression were very different.

Towards the end of the period, falling membership roils and
increasing doubt were the order of the day. There were a growing
number for whom the sciences of Biology and Geology were felt to
cast doubt on the Biblical theories of creation, and the influence of
Biblical criticism undermined the autharity of the Biblical record. In
1881 Leicester saw the opening of the "Secular Hall™, what Malcolm
Elliott calls a "physical monument to unbelief".'®? According to the
Leicester Daily Mercury, reporting the opening speeches, it was the
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failure of the churches in terms of social concern and social justice
that necessitated the chalienge of these issues by the society. Elliott
comments: "There was much in the conduct of affairs at the Secular
Hall that followed the pattera of nonconformist worship. Secular
hymns were sung and Sunday Schools held for children and the
sermon was replaced by a series or public addresses often by eminent
visiting speakers”.'¥® One writer 1o the General Baptist Magazine

saw the growing scepticism of society at large, weakening the
church:

it may not be amiss to ask, however, whether our
diminished progress has arisen in any degree from the
prevalence of scepticism. The presence of icebergs
lowers the temperature of a great breadth of sea; and
so the prevalence of scepticism in the literature of
popular writers may be the means of depressing warmth
and life of our churches.’%%

Although an attitude of doubt and uncertainty was generated,there
were other factors.’5® Improvements in housing, medicine and
health had raised standards of living and improved the quality of life.
This meant that men and women no longer lived as close to eternity
as previous generations, the threat of death had become more
distant. industrial legislation had given large numbers an increasing
sense of control over their fives:

One of the effects of modern civilisation is to take the
pain and suffering from our sight. We see fess of the
hardships of poverty than our fathers did whoe lived near
it, and we can endure the thought of it less; so that
there is more sentimental pity now than ever, and
accord;ngly much less friendly and really efficacious
help.t®

The immediacy of death being postponed, and the morai reaction
concerning the preaching of heii contributed considerably to this
change of climate. At the time of the formation of the New
Connexion, life had been precarious; it was lived either in a world of
chance, in which a multitude of disadvantageous circumstances might
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prompt an appeal to a divine benevolence for help; or it was a world
of "Decree” where every happening was seen as coming from the
"great disposer of events”. Both of these responses posited a Deity,
both allowed for the supernatural. But {ate Victorian society did not
find Deity such a necessary prerequisite. Society as a whole was less
interested in what the churches had to offer.




Chapter 3. Mission or Maintenance
An examination of the organisational structure of the Connexion.
1. Formation

On 6 - June 1770 Dan Taylor met with 24 delegates or
representatives of Generat Baptist Churches at the Church Lane
Meeting House Whiitechapei. Their intention was to separate
themselves from the General Baptist Assembly then meeting in
London. Six points at issue were drawn up. These concerns were
not new, and were, in substance, very similar to issues that had been
raised at assemblies in 1696 and 1707; they concerned the person of
Christ and the nature of Atonement, and as we have already seen are
fully expressed in the Six Articles_of Religion.” Eighteen of those
present put their name to them.? A deputation headed by John
Brittain was sent to the General Baptist Assembly " - to aquaint them
with their design of withdrawing from their Connexion - to assign the
reason for that separation - and in a friendly manner to bid them
farewell”.? John Brittain, pastor of the Church Lane meeting, one of
the oldest in the General Baptist Assembly, headed the delegation.*
The minutes of the Assembly record:

The Case deliver’d by Mr John Brittain & others, was
read & We are very sorry that any of cur Brethren in
Union with us in this Assembly established on the
principles of general Redemption & and on Hebrews 6.
1-2. should make any particular Sentements &
Interpretations of Scripture a Plea for their Separation
from us - We heartily wish for Union & Harmony &
while we express our Determination not to make a
Difference of private Opinion a Breach of brotherly love

1 Taylor, History 139

2 The eighteen who signed the Six Articles which were the hasis of the formation

of the New Connexion were as follows. Dan Taylor of Wadswaorth Yorkshire,

David Wilkin of Halsted, William Thompson of Boston Lincoinshire, John Knott,

Eythorn, John Stanger of Bessels Green, Kent, John Brittain of Church Lane,
Whitechapel, London, Henry Poole, Samual Deacon of Barton in the Beans,

Leicestershire, James Fenn of Deal, Kent, Francis Smith and Thomas Perkins of

Melbourne, in Leicestershire, John Grimley of Loughborough, Leicestershire,
William Smith and Geo. Hickling of Longford, John Tarratt of Kegwaorth,

Leicestershire, N.Pickering of Castle Donington, Leicestershire, Charles Parman

from Castle Hedingham, W.Summers of Southwark, Landon. Taylor History
138.
Ibid. 138
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& Affection we recommend the Comgplaints to a more

deliberate Consideration of their present Proposal &

future Conduct, leaving them entirely at Liberty to judge

and act for themselves.®
The offer to consider the differences was not taken up; there was no
going back, so came into being the New Connexion of General
Baptists.

This separation did not take place in a vacuum; the General Baptist
Assembly had a history of theological dispute, the previous year had
seen a violent disruption with the Lincolnshire churches; a large
number of them withdrawing from the Assembly.® Dan Taylor
attributed this wrangling te a preoccupation with theoclogical
controversy rather than gospel preaching and concluded that a
withdrawal was necessary.” Those who hade farewelit and faormed
the "Assembly of New Connexion General Baptists™ consisted of
three convergent streams. The first was the Midland group of
"Barton preachers™ from Leicestershire. These were Independents,
who had adopted "Believer's Baptism"” and of the eighteen who
formed the New Connexion, they numbered eight. Those from
Lincolnshire, Essex, Kent and London, part of the old dissenting body
of General Baptists, composed the second group. The third and
smaller group centred around Dan Taylor and the Yorkshire General
Baptists, and comprised the third founding component of the
Connexion. Taylor and the Barton independents were converts to the
Baptist tradition and not products of it. Their thinking about church
ife was strongly influenced by Methodist structures and methods.

2. Local Church Forms and influences
a. Yorkshire
The structural development of the Connexion will be examined in the
foliowing order first, local church structures the "experience” and
"Church Meeting”, then regional "Conferences”, and finally the

Ibid. 141.
Brown, English Baptists $7-70.
7 Wood. History 147, 175.
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development of a national structure in the annual "Assembly” or
"Association”.

Dan Taylor had come to faith in a Methodist church and spent the
early years of his Christian life within Methodism. When he parted
with Methodism and founded his own church, he modelied it along
Methodist lines. Taylor appears to have divided the Church at
Birchcliffe into "classes”; a person who was judged "qualified by his
piety and experience was set over them as leader”.®? Taylor’s classes
were very similar to the class meeting which was central to early
Methodism. As with Methodism lay leaders played an important role,
the meetings enabled people to talk about their religious experience,
and provided an important step in integrating new believers and
interested people into the church, and gave a significant opportunity
for active lay participation. Dan Taylor also adopted the Methodist
practice of holding "leaders’ meetings”, and his own version of the
Methodist Quarterly Meeting for "discipline” every six weeks.

The Experience meetings reflect the eighteenth century concern for
evidence of spiritual vitality rather than argument which, as John
Briggs and lan Sellers point out, changed the nature of church life.®
This had been an essential concern amongst Independents and
Baptists from the seventeenth century as a basis for membership and
devotion.

The New Connexion Experience meeting entailed members
gathering on a weekly basis in a home. The meetings were open, and
enquirers were encouraged to attend if they "wished to obtain
religious knowiedge”. The gathering started with singing and prayer
and then:

... the leader declared in a few words the state of his
own mind, as to the concerns of religion, since the last
opportunity: his triats and supports, his hopes and fears,
his struggle against inward and outward enemies, and
his advancement or DECLINE in the christian cause. ¢

The leader then went round the group, asking each member to give a
similar statement, then he would comment and made "such

Taylor, History 77.
John Briggs and lan Sellers, "Victorian Nonconformity™”, Documents ot Modein

History ed. A.G. Dickens, Alun Davies. London: Edward Arnold, 1973. 2.
e Taylor, History 78.
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observations and offered such advice and cautions as the
circumstances seem to require”.t

Although widely adopted in Yorkshire, references to them in other
parts of the country are intermittently taken up. While the
establishment of something like the class system may have been
Taylor’s intention, the use of the "Experience meeating” was not
consistent throughout the Connexion. One may cite two churches in
Lincolnshire, Boston and Fleet, the farmer held experience meetings,
the latter did not. Ambler comments: "“The cooler tone of chusch life
at Fleet meant that it was nat in tune with the evangelical dynamic of
the New Cannexion".'? Adam Taylor notes with approval the
formation of five or six meetings in Nottingham, with "two leaders
appointed over each: a plan which greatly promoted the interest of
vital religion™.'* These meetings, centring around testimony,
encouraged personal spiritual development and reflected the
evangelical dynamic of the Connexion. But by the turn of the
century, they had lost their central role and the question was being
asked: "Shall we have a meeting to talk of our experience?" '

J.G.Pike‘s Association Letter Experience Meetings in 1822, cited
"social prayer and free communion on the great subjects of Religion”
as "those means which the Scriptures point cut as instrumental to the
promotion of personal piety”.' But the response of the Church at
Melbourne would seem to indicate that the meetings were unknown
to them:

The subject of Experience Meetings was resumed and a
paper was read which was drawn up at the request of
the Officers Meeting containing a plan for conducting
them, after some conversation on the subject was
agreed the church meeting begin at 10 o’clock and that
one h?eur be employed as an Experience Meeting as a
Trial.

The response was similar at Hugglescote whao left the choice of
leaders to the classes, "Though it is thought it will be best 10 change

n Ibid.

12 Ambler, The Walls of Zion 22.

LL Taylor, History 249.

14 Bourne Church book September 2nd. 1804. At Bourne Baptist Church.
18 Letter 1822 28.

16 Budge, Records most Material Melbourne Nov.24.1822. At East Midland

Baptist Assaciation Archive.
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the class leader every three months™. Here, although called
"Experience meetings”, they are also referred to as classes.?” We
are not told what became of these experiments in either case.
However, in the Church at Archdeacon Lane, Leicester, the
experience meetings were "found very productive of unity and we
trust assist our piety”.'®

By the middle of the nineteenth century, the experience meeting
had undergone a change. From being a regular meeting, it had in
many cases been abandoned, or had become occasional, singie
meetings for the giving of testimony, often in the context of mission.
In 1847, the Church at Archdeacon Lane concluded: "The church
consider that the meeting for experience as a general principle is for
Members, but it is left to the Leaders to admit others who may be
considered Christians or seeking salvation”.'®* At Market Harborough
they were held monthly, and linked with "enquirer’s™ meetings.?® At
New Lenton, Nottingham in 1854, they seem to have become a more
formal meeting, and ten years later, the church agreed to "arrange a
69 tea on the first January and an Experience Meeting at the
close”.?' A Church Meeting at Retford and Gamston in 1844
"agreed to have Class meetings”. The reference is ambiguous and
may refer to experience meetings, as in 1859 they agreed to hold
experience meetings as long as they did not interfere with other
meetings of the church.??

While the practice of Experience meetings was similar to the
Methodist class, their role in the structures of the church was very
different. John Wesley placed great value on the class meeting; it
was, for him, a "prudential means of salvation”; this meant that,
while not demanded by scripture, it was to be embraced because of

17 Minutes of Hugglescoote General Baptist Church. Leicester Record Office
N/B/150/1. Dcec.1st.1823.

8 Archdeacon Lane Minute Book, Leicester Record Office. N/B/179/102. June
22.1828.

19 Ibid, Jan. 19 1847.

20 Market Harborough Church Book. Leicester Record Office. NB/215/20. Aug.
25.1831.

- General Baptist Church New Lentan. Nottingham Record Office. B.P./10/5
June 25. 1854, September 24, 1865.

22 Retford and Gamston church Book. Notiingham Record Office BP/ 20/2,3.April

22. 1844, Jan. 4. 1859.
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its usefulness.?® Attendance at class was the means of obtaining a
"class ticket”, which was a passport to a Methodist Saciety.?* One
was a member of a class first, and by virtue of that, a member of a
Society.

Whilst the General Baptist "Experience Meeting”, described above,
was thought to be right and valuable, it was not seen as mandatory,
or an essential part of church structure as in Methodism.?®> For
Taylor, the point of belonging was the church, not the Experience
meeting. Church membership was the primary relationship and
commitment; the Experience meeting was an expression of that
retationship. The value of the Experience meeting as a structure was
the way in which it extended the boundaries of the church to include
any who desired to "obtain religious knowledge" and "engage in the
cause of Christ", and made possible the easy assimilation and
incorporation of new believers.

Traditionally, General Baptists had drawn on their independent
heritage and understood the nature of the church in terms of the
fellowship of believers covenanting together. Taylor's use of the
Experience meeting introduced a new element, drawn in part from
Methodism and the Evangelical Revival, that of the church as vehicie
for individual salvation, with the emphasis on personal salvation and
experience. The tension between the outward looking missionary
philosophy of the revival, and the more inward focus of the gathered
churches of Independency was one that was never fully resolved.

The Experience meetings gave practical expression to the
importance of spiritual experience which was central to the life of the
New Connexion. But these meetings did not have the "holiness”
emphasis of the Methodist class.?® The diminishing concern about
the Experience meeting reflects something of the loss of evangelical
fervour at the level of the local church; despite urgings from pulpit
and association platforms to greater devotion.?” Like the Methodist

2 R.J. Billington, The Liturgical Movement and Methodism. London: 1969,
129,

24 Leslie F. Church, The Early Methodist Paople: Ferniey - Hartley tecture,
London: Epworth, 1348. 170.

e Taylor, History 78.

26 G.S.Wakefield, Methodist Devotion. London: Epworth, 1966. 41.

7 J.G. Pike, "Experience Meetings” Letter. 1822. 27-33.
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"Class"”, the Experience meeting suffered from the second generation
onward.?® In 1817 the Church at Bourne complained that although
congregations were healthy, “"too many mind their own things more
than the things of Christ™.2® At Duffield, while there were "great
additions™, it was feared "the progress of inward and vital religion has
not kept pace with our increase™. Gosberton complained about "the
low state of vital religion among us".*® At Queenshead Yorkshire,
the complaint was specific, although the experience meetings were
better attended, some of them were "too much neglected".?' In
1817 the Connexion was at a low point, the three percent growth
was half that of the previous decade. With the passing of the
founding generation there seems to have come a cooling of ardour
and spiritual experience.

b. The Midland Group
The second major group of churches involved in the formation of the
Connexion was the Midland group. These churches had evolved
around the Barton Church; they had come into being as a resuit of the
preaching of Jehn and David Taylor.®? David Taylor was initially
encouraged and supported by the Countess of Huntingdon who freed
him from service in order to develop his preaching. Assisted by
Stephen Dixon and William Kendrick, he established groups of
believers along Methodist lines. According to the General Baptist
Magazine, the Barton Churches were mistaken for Methodists.3
John Deacon, one of the early leaders of the Barton group, said they
"raised a society somewhat resembling the plan of Mr Wesley". The
group that met at Nailstone also attended the Parish Church, as was

2A Gilbert, Beligion and Society 180.

23 Minutes, 1817 b.
%0 Ibid. 6,
3 bid. 10.

e J.R. Godfrey. Historic Memorials of Barton and Melbourne General Baptist
Churches London:Buck; Leicester: Winks and Son. 1891. 11. {John Taylor
spent the summer of 1742 travelling with John Wesley as his companion and
helper on his journey through Leicestershire and Derbyshire up to Newcastte-
upon-Tyne. On the return journey they parted company after leaving Epwaorth.
John Taylor came to Barton in the summer of 1743. He was followed by David
Tavlor who was a convert of Benjamin ingham. According to J.R. Godfrey,
David Tayior was also a friend of George Whitefield.)
GBM 1798 184.
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the early Methodist practice.®* in addition to this, they would meet
together as often as convenient for the purpose of social friendship
and religious instruction. According to Wood, "In the constitution of
their societies they imitated in a great measure the Methodists".38
Small groups of believers were gathered; there was a probationary
period of six months during which candidature was under review, and
they were subject to the discipline of the meeting. These groups, like
Methodist classes, were issued with a “ticket™; it was by means of
the "ticket™ that discipline was exercised. Refusal of a "ticket”
excluded an individual from communion.3® The extent to which the
appellation "Methodists" was an accurate description could be
questioned. The Barton preachers adopted Methodist styles of
activity, preaching in the streets and fieids, meeting in houses; these
activities alone may have been sufficient to cause confusion. The
most we can say is that the Barton movement adopted Methodist
characteristics in its practice which it fused with an “"independent”
theology of church government.

There were other influences at work. William Kendrick, who was
instrumental in establishing the Church at Barton in 1745, had a
chequered ecclesiastical history; having been involved with
Whitefield, then Westey "and being excluded by the latter joined the
Moravians™.3? The building, if not the theology, of the Church at
Barton was constructed "on the plan of the Moravians”with rooms for
"single brothers and single sisters”. Adam Taylor attributes this to the
influence of Stephen Dixon and William Kendrick who had links with a
Moravian Church at Pudsey in Yorkshire.33

The Barton group of Churches also held regular "Conference
Meetings" for the "purpose ot promoting each other’s spiritual
improvement” and to conduct the "affairs of the church”. Initially
these groups were under the direct control of the preachers. As
Wood remarks, "The supreme control of the societies, as long as they
continued to act as one body, was placed in the weekly Conference

34 ibid. 1798. 186,188.
35 Wood, History 173.
36 Ibid.

37 GBM 1798 226.
as Taylor, History 17.
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of the ministers, at which the general operations of the whole
community were directed: subsequently, the private members
obtained that ascendancy in the conduct of the concerns of the
church to which they are certainly entitled by the principles of the
New Testament".®*® The Church had been established some twenty
five years before joining the New Connexion and had, in John
Deacon’s words:

chosen the title "Independents” not because their views
either of doctrine or discipline were conformable to the
generality of those that bear that name, but indeed for
the same reason the Independents originally applied it to
themselves: that is they were independent of other
religious societies, and were determined to be under no
foreign control.*¢

Two of the three groups that founded the New Connexion {Taylor’s
churches, and the Barton independents} were not tied to General
Baptist organisation or tradition. Their organisation and structure
seems 10 have been pragmatic, drawing evangelistic inspiration from
the Evangetlical Revival and Methodist strategy and organisation, to
this was grafted a General Baptist theology of the church as a
covenant community. There was in this structure a tension between
community and missionary needs.*’

c. General Baptist Tradition
The nature of the Connexion was influenced by the process through
which it came into being - that of synthesis ~ each group bringing its
own contribution. The Connexion never existed in its own right, only
as a composite of three disparate groups. It was the second of these
groups, the General Baptists of Lincolnshire and the South, in which
the Baptist ethos was strongest. Almost as soon as it was formed,
the Connexion was divided into two Associations: the Northern, and
Southern. The former comprised churches from the Midlands and
Lincolnshire, the latter churches from the South and East.*?2 The
General Baptists of Lincolnshire, Essex and Middlesex Kent and

38 Wood, Histary 173.
40 GBM 1798 228. K
a1 Briggs, The English Baptists 14.

42 Taylor, History 144, &
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Sussex had a long history, and prior to joining the Connexion had
been members of the older dissenting body of General Baptists.

The connection with the General Baptists was formative in shaping
the ecclesiology of the new movement, and assimilation of General
Baptist Churches continued to be a feature in its development. The
first fifteen years saw the following General Baptist Churches come
into the Connexion: Maltby (1773}, Killingholme (1778}, Yarmouth
(1778}, Kirton in Lindsey, (1779), Ashford {1782), Gosberton,
{1784), and Wisbech {178%). This process of absorption was
continued well into the next century. In 1831, of the 108 churches
listed in the annual returns, thirty-three had been established before
1770. The influence of old General Baptists was especially
substantial in Lincolnshire, their old stronghold, where ten out of
nineteen had foundation dates prior 1o the formation of the
Connexion.*3

As converts to the General Baptist position, the churches of the
North and Midlands had not come empty handed; they had brought to
the Connexion an ethos and style associated with the Evangelical
Revival that did not always sit comfortably with the old traditions of
Independency. While there was a desire for renewal in many of the
Lincoinshire and Southern churches, most of them were not willing,
or able, to embrace the new movement. Whitley describes the London
Church at Church Lane as "apathetic in their new relations”. It
appears to have been a situation where the "new wine"” of
Connexionalism was too heady for many of those of the Old General
Baptist tradition.

While dissatisfaction with the theotogical tensions and drift of the
Old General Baptist Assembly may have been the reason why some
found the Connexion attractive, they were not comfortable with the
evangelistic demands that membership of the Connexion entailed.
Within a relatively short period of time, the Southern group fell away.
In 1773 the "nature of the connection between the Northern and
Southern Churches was enquired into”; by 1775, there was not a
singie minister representing the South; in 1778, an enquiry was
instituted into the reason why the Southern Churches neglected to

4 GBRM 18