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CHAPTER I

IETRCDUCTCRY

Evil may be defined as whatever frustrates the fulfill-
1ent of ideal human existence. inen the frustcration of such
existence is volitional, on man's part, 1t may be called moral

evil., Examples of such evil are disobhedience to God's laws,

n aclnowledzged ideal.

f.‘.)

selfishness, and the will to disrcgard :

Wnen the frustration of ideal human exiétenoe is unrelated to
man's volition, it may be called natural evil. This ©type
manifests itself in such occurrecnces asg carthouakes, volzanpges,
cornadoe tidal waves, Tloods, fariines, fires, acclidents, paln,
diseasec, and imbecility, and in such asdects of creation as

vWnether moral or natural, evil may be eilther Iintrinsic
or imstrumental. It is intrinsic when in and of itself a frus-

tration of ideal human existvence, and instruricntal waen 1t con-

c_l..

cributes to such frustration. A thelt of meney would be an
exanple of intrinsic moral evil, wherecas an automobile used

lin a theft would be an instrumental moral evil. A discase would
bé an examole of intrinsic natural evil, and germs of disease

would be a type of instrumental natural evil.

As moral and as natural, and vwacther instrumental or
3



2

intrinsic, evil 1s a problem to man. In its Instrumental
manifestations, however, both moral and natural, it produces

-

nctrinsic T™ils is

T

problem Than when it 1is
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because 1% 1s only contributory to frustration vhen it is
instrumental, but frustration which is actual when i

trinsic. Sinilarly, in its moral aspect, evil is less serious

a problem than wnen in its natural form. This isg because the

esponsible azgent of moral evil is more caslily located than
1s that of natural evil., Lioral evil, just because of its

olitional character, is culite readily seen to arise from
man's prostituted use of reedomn; he himsell, of his own
choosingz, brings it upon himself. In natural evil, however,
man's volition is not involved at all. Frustrations of his
ideal existence come td him quite apart from his own choosinzg;
he neither sclects the instruments of then, nor chooses within
the spnnere of thelr realized character.

Matural evil, vihen, more than moral evil, and par-

vlcularly wihen in 1Ts intrinsic forn, is a nroblem to man
Indeed, 1t constitutes one of The zravest of all the problems

which he hags pondered. Of natural evil Alfred Hoernle savs,

1Tt 1s undoubtedly one of the gravest »roblems vialch the »hilo-

3

sophy of relizlon has to face”(Hoernle, liatter, Life, I1Ind and

Jod, p. 9). Leslie iyeathernead writes, 'The subject of pain

has haunted my thinking ever since I began to think for wmyscli

at all(Vhy Do Len Suffer, ».9). Radoslav Tsanoff speak

F

o

2

by

mant's ",..overwhelauing problem’(Tsanoff, the IHature of

)

it a
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Evil, p. viii). John S. Whale calls it "...this notorious prob-

lenm which has vexed thousht and tried faith in every age of

human history'(ihale, The Christian Answer to the Problem of

Bvil, p. 13). John Fiske declares, "Ever since human intelli-
gence became enlightened enough to grope for a meaning and
purpose in human life, this problem of the existence of
(natural} evil has been the burden of man"(Fiske, Throuch

Nature to God, ». 11). .

The problem reaches its most acute lform in the
suffering of innocent and righteous versons. If natural evil

should come only to mature persons, and solely to bthe wiclked

among them, its ralison d'etre would not be difficulbt to under-
stand. Such persons would be recelving thelr just descrt.

But natural evils affect the well being of infants and children,
and also of twice-born nen.

A persén wonders why five of his twelve brotners died
during infancy or childhood. He wonders, further, why one orf
the spared brothners has come by far more natural frustration
than have all the others combined, in December of 1951 adding
to fifteen years of illness an arm amputation, and in
February of 1952 a dread disease. Why should an intimate
college friend, twice-born on any redmning, be viewed as a
lifeless form two days after leaving lectures? Why should

two otvher college intimates, also twice-born, have been blown

&}

o0 bits in a powder plant cxnlosion? One's mind traverses

cr

vears svent in the pastorate, Too, and lingers now with the

innocent chlld who has met death by accident and now with the
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saint--and one wonders why.
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In a wider range of exverlence, wny do righteous and
innocent »ersons suffecr from earthquakes in Californisa,
volcanoes in Javan, tidal waves 1in Hawail? Why do torrents
of water, in many places of the world, unchecked by the best
that man can do, rush down from rountains into the valleys
and ravaze wnole clitles? Vhy do many innocent and richteous
persons in China suffer from famine, dﬁe to weather conditions
over wnich tney have no control? VWhy do fires, caused by
spontaneous combustion or unforseen explosion, and not by
willfiiness, work havoc to whole families? ‘Why did fifty-one
Roman Catholics, on a pilzorimage to Rome, die (Hovember 16,
1950) in an Alpine plane crash? Vahy do survivors of accidents,
regardless of their innocence or guilt, suffer pain even for
years? Why do children, innocent because unaccountable, and
mature »ersons, righteousg--as human righteousness goes--because
twice-born, suffer from incurable disease? Iy are sone

persons lmbeciles throush unavolidable accident or other

_)4'-

-

non-volitional causes, as opposed Lo such causes as alchohol-

kN
|

or

e
)

i3 Wy do polsonous reptiles lie in wa

u*
CD
3
¥

sm and syph

human victims? Wny arc there, in our forests, feroclous beasts
which walt To pounce uvon men? Why are there flies to spoil
a zood man's ointment? hy mosquiltoes to carry germs? Vhy

~orms ?

fw}



The modern counterparts of the Psalmist's problem
are no less real than the stones azainst which he pilctured men
dashing their feect, or the lions and adders vhich beset their
way. A. C. lielch writes, Mlany good men, whose trust in God
wias very real, have stumbled heavily over the rouzh stones of
life. The 1lion, before it sorings, and the adder, before it

strikes, do not stop to consider whetaer thelr prey fecars God

or not"(lieleh, The Psalter, in Life, Worship, and History,

ne 111).

1o

Such frustrations of i1deal human exXistence befalling,

i——.

as they do, the Jjust as well as the unjust, are not a philosophical

ist. He can only naintain the

o

problem to the consistent athe

placid attitude of the Stoic, and bear thinzs as best he can.

IIinot J. Savage rigntly declares,

If we are the 2roduct of mere blind, unthinkineg,
unintelligent force, then what i1s the use of our
fretting? There is nobody to complain to; there is
nobody to get angry with; there is nobody to charze
with injustice. There is no court of anpecal, therec
is no hope of redress(Savase, Life's Dark Problomu, D b)

Radoslav Tsanoff{ affirms, "...a problem of cvil, the judsment
of anything as sood or bad, cvaluation of any sort, cannot
be an intezgral part of a mechanistic systen'(Tsanoff, The

Hature of Evil, p. 3). Ffrank Ballard zives the sanre insizht

-

when he writes, "Plainly, if chance and luck rule the universe,

there can be no shock nor difficulty concerning anything that

s

hapvens™(Ballard, Why Does ot God Intervene?, n. 0).




John S. Vthale says, "Give up this vpathetic belief in God,
h is causing all the trouble, and there is no longer

any problem”(Whale, The Christian Ansvier Lo the Problem of

Hor should the involuntary frustratio

ol
()
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numan life be a broblem for the agnostic. Not knowing whether

o

or not God exists, the agnostic would not have any vosibive

reason for rebuff. On this point John S. Whale asserts, ''The
problem of evil, which is very acute for theism, does not
arise for agnosticism"(Ibid., p. 28).

The oroblem 1s particularly acute for the thelst. It

ses from his endeavor to rcconcile the undesirable,

|

ar
non-volitional human ezperiences with bellef in a God who,

either from Fis will or His nature, evidently causes or per-
mits the evil. And it 1s, for him, a most bafflinzg probiemn.

Franlt Ballard writes, "It is, almost everyrhere, an ever-troublins

pernlexity to thoughtful believers"(Ballard, Why Does ot God

Intervene?, pe 31). Preston Bradley says, "The crecatest

problem which L and all other Christian leaders face is: why
do the good suffer'(Stated Friday, January 31, 19..7, on the
radio prozram "Hymns of All Churches™, originating in Chicazo).

B. S. Brizhtman aff' ms, "The quantity and distribution of

[

evils make difficult the belielf in a zgood God....No objection

ious faith compares in seriousness with that arising

.
e

Co relin

@

!
A

from the fact of evil"(Brizhtman, A Philosovhy of Relirsion,

“"j-‘-

p. 210). Harris Franklin Rall asserts, "The fact of evil has

<



always been the greatest sinzle obstacle to faith(Rall,
Christianity, p. 313). Daniel Thompson declares, "Religiously
considered, the problem of evil is the most pernlexing and seem-

ingly the most insoluble of any that pertain to theilsm!

(Thompson, The Problem of Evil, p. 31l.). ¥els Ferre, writing

as a thelst, says: "Evil has always been my central problem!

(Ferre, Evil and the Christian Faith, p. ix). Floyd Iliatt Ross

insists, "The problem of evil must be faced saquarcly by the

theist"(Ross, Personalism and the Problem of Bvil, ». ix).

And he asks, "Can one continue to think badly of evil without
thinking badly of God"(Ibid., ». ix)?

Attemnts To solve This problem, so significant.for
theism, have taken--and indeed, can only take--three peneral
forms: a few attempts have becn pescsimistic; rany have been
optimistic; and some, particularly in nodern times, have bhecn
melioristic. A chavter devoted o each of these three general
attitudes comprises Part One of this thesis. Part Two consists
of a specialized study of the ancient and modern emphasis upon
the doctrine of the Incarnatlion, in its relation to involuntary
evil., Both the general and the soecial research l1s used, in
the conciusion, in order Lo show that the Christian doctrine

of the Incarnation, when pro»erly understood, points voward

an ansver to the abysmal mystery.
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CIIAPTER II

4

PESSTILIISI

pae

2,

Pessimism is the theory which "would explain away

nstruniental 0od and wwould leave only

|-te

both Iintrinsic and

1 and instruments perfectly adanted to
I. e

intrinsic evi
achieving evil"(E. S. Brizhtman, A Philosophy of Relirion,

pe 213). In its extreme form it holds that evil is "rooted

-~

and dominant in the very heart of ultimate reality.e.."

(Radoslava Tsanoff, Hature of Zvil, p. 7). In such extrene,

it is a position of "...pandiabolism,..."(Ibid., p. 7). In

6]

1 practically:

e

Hamlet's soliloaguy we Tind the theory state

To die: to sleep:;

o nmore; and by a sleep to. say we end
The heart-ache and the thousand natural
shocks
That flesh 1s heir
Devoutly to be wish

(V)
|
3

to, 'tis a consummation
'd (Act III, Scene I).

Othello also stated what pessimists belleve when, after
trilzing deceptive Iago *l th the sword, he exclaimed:

3

I'ld have thee live; for, in my sense, 'tis
haoppiness to dle(Act V, Scene II).

James Thomson states 1t blasphemously in his City of Dreadful

s most wretched in this dolorous place?
g! 1fs yet I yould rather be

self than He, Tthan He

co



9

The vilest thing must be less vile than Thou
drom whom 1t had 1its belng, God and Lordl
Creator of all woe and sin! abhorred,

Halignant and implacable! I vovu

That not for all Thy power furled and unfurled,
For all the temples to Thy glory builtb,

Would I assume The ignomninious guilt

Of having made such men in such a world.
(Quoted in Tsanoff, The Nature of Evil, p.7)

There are at least three principal types of pessimism.

Ja '| o

They are the relizious, the philosophical, and the scientific.

Religious pessimism is an embittered despalr arisinz
from frustrated religious strivinzgs. One of the most con-
spicuous examples of tiils type of pessimism is the religlon
of Buddhism.

Gautama, founder of Buddhism, became deeply troublecd
by prevalent evidences of evil in nature., In nis Indian
village.he was touched by the human plight. e saw the’
sick, the dying; the lame, the halt. He saw azed nen grooning
about unaided, and aimless. In ¥The face of this situation
he aslzed the quesslon, Mihy?"

At twenty-nine he even left his wife and son, in

scarch of the answer. ot in philosophy did he seelr the
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solution. Ilot to the crude science of =
His zrovnings were in the religlous realn.
And for him Tthere wecre only 0roangs; trere was no
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answer for him. &vil was nov

notc viewed as purposive. There was no raison dletre of




natural evil. A religious pessimism was the result.

Gautama propounded "Four Noble Truths", Differont

wrlters state the four truths soneviiat d4diff

put into outline Gautama's sermonl

crently, as they
thich was preached at
Benares to the rive companions of his hermit life; but the
four truths are usually recognigzable, whoever has stated
them. Burnouf states them briefly. e says that they are
"Sorrow, the production of sorrow, Hhe extincfion of sorrow,
the path which conducts to the extinction of sorrow!"(Intro-

duction to Buddhism, p. 029, aquoted by llarcus Dods, in

llohamued, Buddha and Christ, p. 165). An authoritative

rendering is given by A. S. Geden, in an article on "Buddha'

in The Encvclopaedia of Relicion and Ithics, edited by Janes

Hastings. He writes, "All existence involves suffering;

suffering is caused by desire, especilally desire for con-

=

.,

tinuance of existence; the suppression of desire therefore
will lead vo the extinction of suffering; this deliverance can

only be effected by the HNoble Eight-fbld Path., These arc the

LlThe following four paragraphs are from this sermon,
and enlarge upon the Four Illoble Truths: "!'Now this, 0 recluses,
is the noble truth concerning suffering. Birth is painful,
and so 1s old age; disease is painful, and so is death. Unlon
with the unpleasant is painful, painful is separation from the
pleagsant; and any cravinzg that i1s unsatisfied, that, too, is
vainful.e...

Now this, O recluses, is the noble truth conceming
the origin of suffering. Verlily it originates in that craving
thirst which causes the rcnewal of beconings, 1s accompanied
by sensual delight, and seeks satisfaction now here, now there--
that is to say, the craving for the zratification of the
passions, or the craving for a future life, or the craving
for success in this present life. (Continuer on next pags)



aryasatyani, or Koble Truths, the four terms of which are
duhka, 'vain'; gamudaya, ‘'cause'; nirodha, 'suppression!';
marga, 'way'! or tpatht!"(Vol. II, p.»882).' Of these truths
Alfred lartin writes, "However ruch Buddhists dlffen on
other »oints, they all are agreed on these'"(llartin, Great

. . . . rn - /
Relisious Teachers of the Fast, p. 20).

For the Buddnhist this is not a zood world; sorrow
is universal: ",..birth is painful, discase is painful, death

1.

s painful, conbact with the unpleasant is painful"(Ibid.,

e

p. 00). Sorrow is everywnere present because men have

deslres, and the pati: to redemption from having to come

back to this world of sorrows, after death, is that of

rooting out of all desires while in this existence.

mxistence 1s loolzed upon as being unwanted, even in

the very best kind of a re-embodiment. Buddnlists do not want
to exist. Bxtinction in the oblivious state of Iirvana becones
~oal of each adherent of the religion. This individual

exitinction 1s nis salvation. It comes by a series of

“flow this, O recluses, is the noble truth concerning
the destruction of suffering. Verlly it is the destruction
in which no craving remains ovasr, of this very thirst; the
laying aside of, the getting rid of, the being free from, the
harbouring no longer of, this thirst.

"1How this, O recluses, is the noble truth concerning
the way walch leads to the destruction of suffering. Verily
1t 1s thxis Bight-fold noble path; that is to say: Rizht Views,
Ri Mt Aspirations, Ri-ht Speech, Risht Conduct, Rizht Liveli-
hood, Right Effort, Right Mindfulness, Rizht Rapture(from
Professor Rhys David's translation and acuoted in Annie H.
Small's Buddnism, pp.2l, 25).
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reincarnations.

Philosophical Pessimisn
Philosophical pessimism is a Type of embiltered
despair which arises from an exagrerated depcndence upon the
human reason as an instrument of explaining the evils of 1lirfe,

Arthur Schopenhauer, the eighteenth century German philosopher,

18 probably the most notcd example of this type of pessimism.
He 1s considered by many to be the arch-pegsimist of

all time. He was an "...antirationalist, pessimist, athelst;
ttouzh! as opposed to t'tender! minded, a wild ass in the

desert of philosophy"(Dewitt H. Parker (cd.), Schopenhauer

Sclcctions, P. ix).

Some philosophers "...tend to look upon themselves
as apologists for the cosnos, presg-agents for the Delity; the
smell of theology 1s still strong upon them, and they are
never quite content until they have justifled the ways of

God to man"(Will Durant (ed.) The Works of Schopenhauer, p.ix).

llany other philosophers "...dig their heads into the sand at
the sight or the mention of evil"(Ibid., p. ix). Not so with
Schopenhauer; he became the extreme opposite of this ftyve of
optinmisn.
One of Schopenhauer'!s editors says that for the

philosopher evil is:

«son0 accidental or incidental fact in the world,

but inescavnable, essential, It 1s our central

1llusion, he tells us, to suppose that we are

destined to be happy. Hvil is prinary; zood,
secondary. following Iiobbes, Schopenhauer
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defines the good as The objective of desire; but
desire itself is painful; hence the underlying
motive in desire 1s to get rid of desire itselfl,
Tne good is therefore negative, not positive; it
is the erasing of a burden(Schopenhauer, (ed. by
Parker), Schopenhauer Sclections, p. xii).

'

Tsanoff explains his position thus:

We can clearly see, then, that from Schovenhauer's
point of view pleasure is the exception; pain, the
rule in human 1life. Pain is the [fundamental, posi-
tive, and primary; pleasure is negative and secondry,
the temporary alleviation of pain(Tsanoff, The Nature
of @vil, p. 280).

Of his own writings, Tour rather brief essays are
particularly pessimistic. These are '"Cn Suicide", "On Educa-
tion", "Of Woman", and "On Noise". In the first he says,
"The immost lkernel of Christianity is the truth that suffer-
ing--the Cross--is the real end and object of 1ife"(Schopen-

hauver, (2d. by Will Durant), The Vjorks of Schopenhauer, "On

Suicide™, p. L35).

"A Dialogue™, he states his

In his essay cantioned
pessimistic Atheisn. IHe writes, "Theism lies lilke a mountain
on 2all intellectual, and chiefly on all philosophical efforts,
and arrests or stunts all prozress"(Ibid., "A Dialogue™, p. LL70).
He also af
be upheld without the assistance of relizion and its dosmas;
and that Justice and oublic order need relizion as a necessary.
complement, if legislative enactments are to be carried out!
(Ibid., "A Dialogue", p. 1L70). A statement t ich summarizes

his views as ©to relision 1s that it is "a pack of lies™(Ibid.,

"4 Dialozue", p. 483). As proof of thls he writes, "The



fruits of Christianitcy were religious wars, butcherics, crusades,

®
6]

inguisitvions, exbtermination of btie natives in America, and the

introcduction of African slaves in their pnlaze'(Ibid., "A
Dialogue', p. 1190).

Schopennaver was »rimarily a philosopher. IHe had
Buddhist leanings, but was not parcicularly religious. He
was not opposed to science, but it was not nis peculiar inter-
est. THis Interest lay in the realm of rational DIOCESSES.
Hence, rather than intuition or falth, and in preference To
observation and experimentation, he chose thcoretic reason
as his instrument of investligating truth. His particular
use of reason choked out all elcments of a vigorous faith,

and led him to an avowed pessimism regarding life an

tence.,
Sciencific Pessimism
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life and existence as a
upon the data derived from obscrvation and experimentation
in the spherc of natural »henowmena.

Joseph Viood Krutch is a lcading contemporary reprc-

ot
}_.‘-

ve of this type of pessimism. He 1s noted chiefly

tte

sentat

for his book The ilodern Temper. The "temper™ walch he

»

describes in this book is his own. It ig athelsm, despair,

Ao

pessimism, stemning out of the problem of nat tural evil and

based upon an implicit dependence upon sense datn. e calls

. .

his "temmer! the "modern™ one because it 1o sc;ent fic as

el

opposed to traditional and emotional, and because he thus



considers it "up to date™.

In [rs Erutch's view there is no purpose in nature,.

t

He declares, "The universe...was not desizgned to suit man's

necds"(Joseph Wood Krutch, The liodern Temper, p. 7). He

further asserts, "Hature's purpose, if purpose she can be

not under-

| B
ta

said to have, 1s no purpose of his (man's) and
standable in his terms"(Ibid., p. 8). Our autiior refers o

L

nature's "...ruthless indifference to his (man's) values,
and the blindness of her irresistible will, which strike
terror to his soul'(Ibid., p.0). Ir. Krutch also states
that nature "...has no ends which the human mind has been
able to discover or comprchend"(Ibid., p. 39).

It is probably this assumption, that there 1s no
design in nature, which led to Mr. Krutch's atheism. Specaking
of the modern temper, in which he includes his own mood, he
writes: "Those who are its victims do not and never can expect
to believe in God"(Ibid., p. xvi). He also declares, "For
the cozy bowl of the sky anchored in a protececting curve above
him he {(man) rmst exchange the cold immensities of space, and,
for the spiritual order which he has designed, %the chaos of
natvre”(Ibid., p. 8).

In Krutch's world, devold of purpose and without a Fur-
noser, ran is of no more Iimportance than an insect, and far

more despicable. He writes,

et

lature, in her blind thirst for 1life, has filled
very possible cranny on the rotting carth with some
sort of fantastic creature, and amony them man 1s

3

v}



but one--perhaps the most miserable of all, because
he is the only one in wihom the instinct of 1life fal-

- ters long cnouzsh to enable it to asit the aqucstion,
"Why?t (Ibic., De9).

Of man's unimportance lir. Krutch also asserts, "There is no
reason to supvose that his own life has any more meaninz than
the 1life of the humblest insect that crawls from one annihila-
sion to the next"(Ibid., p. 9)e

Winhen purpose 1is denled, God disavowed, and man equated
with "the humblest insect that crawls", a practical, pessimistic
despalr is the logical result. #r. Krutch took this step. When

", ..we survey our world," he declares, "we may pvermit ourseclves

to exclaim, a 1little rhetorically perhaps:
Hail, horrors, hail,

Infernal world!l and thou pPOrounanst‘hell,

Recelve thy new possessor(Ibid., p. 2/.8).

The above having been writ t n, it apvears that the
author tried to look about him but saw only blaclkness. He
seems To have realized that he had blown the light entirely
out, but did not want it that way. OCn Tthe last paze of the
volume, therefore, he writes:

If we cannot feel ourselves zrealt as Shakespeare

did, 1f we no loncer believe in cilther our infinit
capacities or our importanceto the universe, we
know at lecast that we have discovered the trick which
has been played uvon us and that whatever else we may
be, we are no lonser dupes(Ibid., p. 2119).
Then he looked at what he wrote and called it cowardice.
"o, "™ he thouzht, "I shall be brave."™ So he wrote--it is
next to the last sentence of the hook--"Ours is a lost cause
and there is no place for us(Ibid., p. 219).

Dr. Edwin Lewis once said, "The best criticism of
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Comte is exposition” (Lecture in "Philosophical Theism,"
Drew Seminary, 19119-50). That is the way bthe »ressnt writer
fecls about Krutch's pessimism. Therefore, suffice 1t to
say this: iir. Krutch's intellectual delinfation of man's

-

worthlegsness, set forth with sucn admnirable ltecnness of

a1

thinking, plus Tthe very Tact that

,_
@

gave any time at all
to the wrlting of a book for men to read, arsue both agalinst

the worthlessness of man and agalnst the utter futility of

@

.

his existence.

Criticism of Pessimism
Henry Van Dyke said that pessinmism is "...the bitter

incture drawn from thc twisted, Tansled roots of sorrowiul

t o
perversity whlch underlice the life of man'" (Henry Van Dyke,
The Gosoel Tor a World of Sin, pe. 17). This is often the

case; pessimism often comes to be believed when tThe sorrows
and perversitles of 1life have bhattered unrelentingly and
hard 'gainst the human framc. This gituation of adversity
obtained as relates to all three men whose views have bgon
studied in the present chapter. frank Ballard, however,
cautiously and wisely declares that "...the darlness of the
mystery of suffering ousht not to prevent our seeing the

Divine face with at least sufficient clearness o save us

from pessimism and despalir'(Frank Ballard, iy Does llot God

Inbervenc, p. 02).

Gautama appealed to religious intultion; Schopenhauer,

5o rational processes; and Krutch, to sclentific data. By
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the use of these metnodologies each went info pessimism. The
present rescarchr 1s later to take a turn which will be an

to the question of whelher or not the Christian
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doctrine of the Incarnation polnts a way out of pessimisn,

NOTE

Because he gave so much direct attention to the problem o
natursl esvil, and because he has becn of wide influence upon
modern philosonhy, the thousht of David Hume should not be
entirely overlooked in a study of tiac broblem of involuntary
evil. It has bheen decided, however, To relegate the treatment
of his vhought to a note only, because, according to one's
inverpretation of him, he may be understood To represent any
cne of a number of thousht types. And it has been decided
to place thie note at the end of This chapter on Pesgsimism
because Hume is so often regarded as pescesinmistic, a reaction
to nim walch 1s certainly valid if 1t is based upon Hume's
oft-stated disregard for vhat Christians in gencral believe
and practlse.

Hume was not a religionist; he did not readily bow to
the cods. Iie was a combination of philosopher and scilentilst,
his equipnent beling thic human reason, his metihiodology beling
observation and experimentation, and his raw material besing
the data of ssnse eXperience.

Applying hils reason, sclentifically, to the empirical
data derived from the normal functioninz of the senses, he
became, edistemolo~icalliy, a sceotic, and at least apbroached
solipsism or even nihilism. He denied the existence of a
world external to us, holdinz that althouzh we have a stream
of ideas and impressions about an external world, that
constant flow of data is not caused by an existing external
world. He even denled that the self or mind which receives
these ideas and impressions has any permanency so that 1t is
continuous with itself, bthe same one instant as the next.
this eplstemolosical scenticism dees not exhaust
hinz., hen he annlied his reason to the data of

ence, as that data related to the question of
ne concluded tnat without auestion God exists.
o -

Indeed, th writer intcrprets him as affirmin~ that reason
[n}

2
i
can even demonstrate certain cualities of Jod's nature.

That Hume believed in God's existence may be supported
from numerous passages in his works. In The section entltled
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10f a Particular Providence and of a Future Life", conbtained
in his Enouiry Concerning Human Undecstanding, even althouzh
disguising his thought by suvposing he is peaging for the
ancient Eonlcurus, Fume says that "...the chief or sole argu-
rient for a divine existence (wnich I

I never questioned) is
derived from the order of nauure;..."(ﬁume, Enaquiry, ed. by

L. A. Sclby-Bizze, p. 135). ‘ihat Hume here says may

reasonably be understood to be his own view; the interjection
of that Unfun010u1011 exoression can hardlv be interpreted other-
wise than as a personal confession of the writer In the
ovening of his Natural History of Relizion, aiuo, Hume affirms
nis belief in the existence of God. He writes, "The whole frame
of nature besvealits an intelligent Author, and no rational
encuirer can, after serious “cflpc**cn, susvend his beliefl =2
morient with rezard to the O”LMSPY orincinles of zenuine

Theism and R=ligion." In his Dialosues Concerning Hatural
Religion Hume certainly teaches God's existence. In that work
tnrce characters, Demea, rFanilo and Cleantbcu, discuss natural
theology, most particularly from the standpoint 01 the d sign
argument for the existence of a Suonreme Beinz. It 1s disputed
ynich character i1s Hume himseclf, bult all three of them afflrm
God's existence. Decmea, the defender of orthodoxy, nasurally
suponorts it, but none consider him vo be Zuwme; his thouznt,
therefore, need not be mentioned. Cleanthss says,

Look round the world: contemplate the whole and evary
vart of it: You will find 1t to be nothinzg but oiue great
machine, subdivided into an infinite number of lesser
machines, which again admit of subdiv isions, to a degree
beyond what human senses and faculties can trace and
exnlain. All thesge various wmachines, and even their

most minute parts, arc aOJUouud To each other with an
accuracy, which ravishes into adniration all men, who

nave ecver COHbPJ)LuCOC them. The curlious adanting of
means o ends, throushout all naturs, rescmbles exactly,
thoush 1T muon excezsds, bthe oroducsions of human
contfivance; of human desizn, thou~nit, wisdon, and
intellizence., Since therefore tae ﬂch"ts resemble each
other, we are led to infer, by all the rules of analozy,
the Author of

that the causes also resemble; and that
Hature is somewhat similar To The mind of man; thouszh
possessaed of much larzer facultles, »rooortioned to the
sgrandeur of the work, which he has execubed. By this
arzument a posteriori, and by this arzumnent alono, do e
nrove ab once tne existencc of a Deld v, anda his
similarity to human mind and intelligence(Hume, Dialogues
Concerning Hatural Relizion, Introd. by Bruce L'Ewen,

op. 30,31).

In another instance we read,

I shall farther add, said Cleanthes, to what you
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have so well urged, that onc great advantaze of the
ne nlj s7stem of

rrinciple of Tneism, 1s, That it is ©

cosmogony, which can be rendered intelli=-iblie and
comalete, and yet can throuzhout preserve a strons
analogy to wnat we every day ses and ernerience in

the world., The comparison of the univserse to a

machine of human contrivance is go obvicus and natural,
and 1s justified by so many instancez of order and desizgn

]

in Fature, that 1t must lmmedlately strilic all unprejudiced
annrenens;ons, and procure universal awnprobation(Ibid.,
pp. 163,169).

But not only does Cleanthes teach the ecxistence of God;
Philo, the more sceotical of the two, also affirms it vigor-
ously. He says,

But surely, where reasonable men treat these subjects,
the question can never be concerning the Being, but only
the Nature of the Deity. The former truth, as you well
observe, is unguestionable and self-evident., HNothlng
exlsts without a cause; and the original cause of this
universe (whatever it be) we call God; and plously
ascribe uo him every soecies of perfection. iWhoever
scrunles this fundamental trutih, deserves every p»unish-
rient, which can be inflicted amons philosophers, to wit,
the greatest ridicule, contenpt and disabnrobaulon(Tbld.,

pp. 26,29).

Azain he says, "And it is a pleasure to me .(and I hove to
vou too) that just reasoning and sound nilety here concur in
the same conclusilon, and both of them establish the adorably
nysterious and incompreihicnsible nature of the Supreme Beling
(;Qig., De 30). After Demea's denarture from the com=any
Philo, who nhas, Jjust previously, for the salke of rational
discussion, n»nretended to be more of a scedtic Than he is,
confcsses:

You, in varticular, Cleanthes, with whom I live in
unreserved intimacy; you are scnsible, that, notwithstand-
ing the freedom of my conversation, asnd my love of
swnﬂulur arzuments, no one nas a deepver sense of religion
imoressed on his mind, or »ays more nroiound adoration

to the Divine Being, as hie discovers himuelf to reason,

in the inexnlicable contrivance and artifice of Nature.

A purvose, an intention, a desli:n strikes everyvhere

the most careless, the most uuuvid tninker; and no man
can be so hardencd 1n absurd sysvems, as at all times

to reject it. That Habure does nobthinz in vain, is a
maxim established in all the schools, merecly from the
contemplation of the -jorks of Ilaturc, without any religious
nurnose; and, from a firm conviection of 1ts truth, an
served a new orgzgan or canal, would

b)

anatomist, who had ob
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L

1 he had also discovered its use

nevsr be satisfl i s
D. 105).

i
and intention(lb

In this same dissertation he adds: 1, ..and thus all the sci-
ences almost lead us insensibly to ack nowledge a first in
telligent Author; and thelr authority is often so much the
sreater, as they do not directly profess that intention"

(Ibid., p. 160).

Hot only did Hume affirm the cxistence of God; therec
is some evidence, meager and conflicting thouzh it may be, on
tne basis of whlch e mi;ht suppose that he also believed we
can Jjustifiably posit certaln cualities of God's nature.

Philo, as well as Cleanthes, gives some ground for
beliefs about God's nature. He 1s uauallj sceptical about it,
as woen he writes: "I am Sceptic cnoush %o allow, that the bad
appearances, notwithstandingzg all my reasoninzs, may be compat-
ible with such attributes as you sguppose: But surely they can
never vnrove t.ese attributes"(Ibid., p. 150). Tow rever, on
the last pare of the book, when Philo is bringing to a closc
his last dLSCOHPSC, and when he 1s therefore ziving us the con-
clusion To vmicn he has come, he at least leaves room ior
positive affirmations regarding God's nature. HHe says,

A person, seasoned with a just sense of the irmperlections
of natural reason, will Lly to revealed truth with the
zreatest avidity: lihlle the qaurgty Dogmatist, persuaded
bhiu ne can crect a complouo sySUUJ of LNBOlO”y by the
mere help of philosophy, disdains any farther ald, and
rejects this adventitious instructor. To be a philo-
sopnical Scentic 1s, in a man of letters, the first and
o5t essential step Ttowards being a sound, believing
Christians ... % Ivid., p. 191).

When one becomes a "believing Christian', he posits, with
certainty, even if only by faith and not by reason, a numbe

of qualitics as residing in the Divine Being.

the Divine

n the qualities
which he posits v
Cleantnes zives an explicl:
ie vwrites,

f we prescrve human analogy, we must for ever find
it impossible to reconcile any nixture of evil i

2This conclusion of rnilo is reminiscent of Pascal, ror

Philot!'s heart seems to have reasons vwalch his reason knows not
of; and it reminds us of tine conclusions of A, J. Balfour in his
TDefense of Philosopnic Doubt (1879). But it reminds one




the universe with infinite attributes; much less can
we ever prove thie lattcer Irom the former. . But .supnos-
iny the Author ol Naiture Tto be finitely perfect,
thouzh far exceedinzs mankind; satisfactory account

may then dbe given of natural and wmoral evil, and
every untoward pnenomenen be expnlained and adjusted.
A less evil may then be chosen, in order to avoid

a greater; Inconveniences be submitted To, in order
To reach a desirable end: And in a word, benevolence,
re"ulated by wisdom, and limited by necessity, may
p;oou

1l3)

In anothe
absolutis

-

r
T

e just sucn a world as the presnnu(lbld.,pp.u¢2,

e te that he expresses the view of an
t. He alfirms,

The most agrecable relflection, which 1t is possible for

huma
whic

n

n

imamlnaulon to sugsest, 1s that of genuine Theisn
represcnts us as the workmanship of a Beilns per-

fectly mood, wis e, and powerful; who created us for
happiness, and who, having implanted Iin us immeasurable
desires of food wv1ill prolong our existence To all

tr

eternity, and WLVl

ansfer us into an infinite variecy

of scenes, in order to satlsly those desires, and render
our felicity complete and d rable. lext to such a Being
himself (if the ompaflgon be allowed) the happlest lot

which we can imagine, is that of being under his suard-

ijanship and protection(Ibid., pp. 10, 185).

Because the latter view 1s given after he has stated

opposing one above, and because 1t is ziven so near to the
Cleanthes!' reasonings, we might suppose it to be his
reasoneG view; but we cannot be certaln that 1t is, because it
savours more of Demea than of Cleanthes.

close of

. Thus e sce that whien Hume divorces himself Tfrom pure,
pinllosochical epistemolozy, and trecats natural *h@olomv, somewhat
incidentally in the Hatural History of Relicion and in the Jnaulry,

and in detail in the Dialon sues, ne departs from absolute scepti-
cism and posits a resasoned bellef, if not in certain gualitiecs
existence.

of God's nature, albt least in God's

narticularly of Hant's conch io
hls CB'EWOHC of rure Reason, Wi

exnressed at the close of

L -

-
on 2
icq ras that he nad to deny

imowledsy
Kant, who
b°!b¢cue,

in order vo malre room

or faith. One wonders if

read the Dialosucs jqu before writing his great

v

was directly Inriuenced by the conclusion vhich Hune

pus into the wouthh of Pnhillo.



Because of "..,.the difficulty of reconciling the
reality of evil with the existence of a creative deity who 1is
both beneficent and omnipotent, many writers try to show that
evil is in some sense unreal, or is an illusion"(C. E. M. Joad,

Guide to the Philosophy of liorals and Politics, ». [L50).

On this view, whatever 1s, is good; starting
from tnls assumption philosovhers have endeavored
to prove that the world is all zood. Spinoza, for
example, says that 'by reality and perfection I
mean bthe same thing'(Ibid., p. 153).

(]

This thoor called optimism, 1s the "...anton
L] &= 2 .

superlative..."(Radoslava Tsanoff, The Hature of Tvil, p.l)

of pessimism., It is the theory "...that everybthinzg in the

present state of existence is for the best(Josephr Delvin,

Ay L - s . £ | y
(ed.) liebster's Iew Standard Dictionars, p. 2308). B. 3.

|_:.

Brightman defines it in thils w

amn e
DI e

A perfectly optimistic solution of the problem,
for YWHJWG, would have to include the judgment
that all a»parently intrinsic evils are cither

egsentl It

tial parts of the complete intrinsic good
»r are necessary and verfect mecans Lo The ncriect

T Crinsic zood; and 1t would also include
Toent that all apvarently instrumental evils
f Laocfuzentu TO 5oou. ~;us, extremne

S :
trinsic good uo"et“J with Jﬂut?uﬁ“nt° nar:
adanted to acnlevinzg that “OOG’Bﬁl;h """ nan
FPhilosoohy of Relivion, p. 212).
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Robert Brovming zives a classic statement of optimism

E R | 1

in his dranatic poen "Pippa Passes By'". In spite of the hard-

CJ

day off during the year, she flitted down the street, on the
day which was hers, singing:

The vear's at the spring,
And day's at the morn;
licrninz's at seven;j;
The hill-side's dew-pearlzsd:
iae lar“‘" on the wing;

s on the thorn;
God's in his heaven--

ont wit: the world!

(B ovminz, Pippa Passes by and Qther
Poems, "Pippa Passes By", D. 25).

sion 1n Alexander Pove's Gssay on Han. The entire pocm 1s an

¢ alfirmnation in view of the Tacst o natural evil.

e

optimist

e affirmation reaches a climactic point when Fope declares
x 2

All nature is buit art, unlmown to Thee;
All chance, direccvion, which thou canst
not seec;
All discord, narmony not understoods;
All vpartial evil, universal zood.
And, spite of prid in errinz reason's
spite,
One truth is clear, 'Whatever is, 1s risht!
(Alexander Popnc, Bssav on lian, Lafk Pattison
(ede)s D 3/ ) .
The remalinder of fthals chapbter will consist of a treat-

three rrms of optimism. They are the religious, the

e

philosophical, and the theological.

Relizious Optimism

All men are confronted with at least annarent natural



evil. Vhen so confronted they react differcntly, as has been
showvn. A person wnosce unthinking attitude is one of denendence,
and vilo finds it easy to extend nhis loyalties to. another, is

one who readily responds to religion. A nczative conception

of evil, when such a conception has as 1ts primary basis

an unthinking attitude of dependence, may be called '"religious
opcimism”

.

The religion of Christlan Science 1is probably the

truest and most prevalent expression of what the writer mears

by relizious oontimism, as different Ifrom philosophical and

theologlcal Torms of the view. Some great individuals of

history and certain groups of the past have approached
"religious optimism", but 1t will sufficc to treat specifically
thils modern examplec.

Since Christian Science was founded by liary Baker
Eddy, and since her teachings are authoritative wnerever the
relizion functions, this form of religious optimism may be

studied as 1t is ziven in lirs. Bddy's principal work, Science

and Health, With Key to the Scrintures.

lirs. Bddy defines God as follows: "The great I Am;

d~
iy

e all-knowinz, all-seeing, all-acting, all-wise, all-loving,

-+

and eternal; Principle; Ilind; Soul; Spirit; Life; Truth: Loves

all substance; intelligence'(llary Baker Zddy, Science and Health

vith Key to the Scriptures, . 587).

o ]

this: "God; Spirit; omnipotence;

4]

Her definition o ood 1

-
o

omniscience; omnipresence; onni-action"(Ibid., p.567).



The optimistic iirs. Eddy is so taken up with the idea
of the unreality of evil that in her glossary she does not

deifine 1t; this 1s significant, because she does define some

L

things wiiich are unreal to her, as matter, flesh and death.
But even although she does not define evil, she gives ample
fefences to 1t in the text itselfl. he writes, "If God, or
gzood, 1is real, thnen evil, ths unlikeness'of God, is unreal.
And evil can only seem real by giving reality to the unreal
(Ibid., p. 470). And she asserts, "Has evil the reallty of
sood? Evil is unreal because 1t is a lie,--false in every
statement"(Ibid., ». 527). lrs. Eddy also remarks,i"ﬁe bury
the sense of infinitude, when we admit that, althougha God 1s
infinite, evil has a place in his infinity, for 1t could have
no place, where all space is filled with God"(Ibid., p. 469).
She also states, "Only that is real which reflects God"(Ibid.,

1178). Lest her understanding of evil not be clearly im~

e
o
6]
6]
=
[

pressed upon us, she de n another way. She explains,

"ence, evil is but an illusion, and 1t has no recal basis.
BEvil is a false belief"(Ibid., p. LB0).

lirs. Bddy affirwms that error, also, is unreal. She

]_1-
ct
|

[}

ct
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Q
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writes, "Error is unreal because untrue. It
seeneth to be and is not. If crror were true, its truth

would be error"(Ibid., p. 1L72).

N

lirs. Bddy often discusses threec unrcalities in the

same sentence. They are sin, sickness, and death. She



explains,

That which He creates 1is _.good, and He makes all that is
nade. Therefore the only reality of sin, sickness, or
death is the awful Tact that unrealities seem real %o
human, erring belief, until God strips off their dis-
gquise. They are not true, because they are not of
God"(Ibid., p. N72).

Ourvauthor further explains, "If sin, sickness, and death werc
understood as nothingness, they would disappear. As vapor
melts before the sun, so cvil would vanish before the roality
of good"(Ibid., p. 1180).

ticisms have been leveled against

Christian Science. Tsanoff calls it a "...recltless and con-

.

372). liost vhilosophies contain both assertions

fused body of assertions and denials..."(Tsanoff, The Hature
L Bvil, p.
als

and denials, but tize assertions and denials of Christian

Science are reckless. They are unreasonable, opposed to the
expirical facts of existence, and are thus totally unwarranted.

One of the most forceful of the criticisms of this

relizious optinmism was written by E. Stanley Jones. IHe says

[,_.'c
)
()
(92

1rist

¥
Fat
[
&0
ct
}: o}

clence
has minzled sublimity of concention with subterfuges
to keen us in pretenses of no pain, no suffering,

no sin, no death. The moveciient has been nlagued
within itself with charges and countercharges of
fraud and deception. I do not believe ‘that this
fraud has been deliberate; rather; it 1s the in-
evitable result of trying to malke life scuare with
an impossible religlous position. For it is an
impossible position to waive all siclkness, all
suffering, all sin, all death out of exzistence

as unrealities. If there is no such thing as
surfering the the cross of Christ is a travesty.

Ve suspect any solution of the problem of sufiecr-
ing that leaves us with that result. o, the answer
of Christian Science is a surface answer, and 1Ts
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superficlality. 1t no chance that it
sreatest vogue among the past-middle-aze-
comfortably-well-off, wahere ontimism is easy,
and yet at the same tims where men and worlen

are in need of assurances azalnst the approach-
inz dissolutionment of old age and death. In it
tne e are no Wounds wnich will heal our woulds,
no Death which will heal our deaths"(E. Stanley
Jones, Christ and Human Sufferinz, pp. 05, 00).

steps are dogged by the incvitable nemeslis of
is
[

Christian Science has come to 1ts error by two re-
lated processes: first, it has employed subterfuge; 1t
has evaded wnat appears To common sense and intelligence

-

to be real--palin, suffering, death. Second, 1t has ecxag-

gerated the good aswnects of life. They exist in abundance,

it is truse, but beside then are the =svils.

nilosopnica ptimism is & negative viecw ol evi
Pnilosor 21l ovti m is a negative viecw of evil

arising from a predominant dependence upon human reason in

3
offering a solution to the "apparent' irrationality of life
and existence.,

This type of optimism was ~erminated in the thought
or Pléto, who applied his reasoningz powers to "apparent”

evil and came to consider it as mere non-bein~t--a negation of

the good, but not positively opposed to it.

ct

Orizen, the third century Cawilistian thinker, at

-

lcancd more heavily upon Plato than upon the llew Testa-

K

ment. He was prone to use reason ot some points on which

She strictly Christian theologian ewmploys faith. And, in

vloving reason, ne generally followed the ratlonal processes



of Plato.. Thals caused him, in the face of evil, to advo-
cate two tTheories which, most authorities azgree, arc not
Christian but »nlatonic. One of these 1s The pre-oxistence

in this ex=-

1=
(6]
-
|~
[42]

of the soul. Hach human soul, he affirm
istence as temporary punishmont because of unfulfilled

~

possibilitics of a prcecvious exlisvence. The other is the
final return of all human souls ©To comnplete unlon with
God. This is a pnathelstic universallsm which stems out of
Plato. and which anticipates Spinoza.

MNeo-platonism, an attenpt to revive the Teacnings
of Plato, is a schodl of thought which may certainly be re-

carded as an cxample of philosophical optimism. Its method-

[0

ology was rcason, and ifts conclusion: was that evil 1

purely necgative., It affirmed that all human souls will

finally reccive their Tulfillment by completing the cvele
b} P SO, 4 LA N} " N (( i } N ) e -

and reuniting with the 7o év , from vhence they have come--

through the Principle of Intellection.

" 3

Althoursh this school of thou:ht as such died out

O

5o

following Justinians's adverse decree in A.D. 529, its in-

(6]

fluence has been felt ever since. One man who was at least in-
directly influcnced by it 1s the modern Jewlsh philosopher,
Benedict de Spinoza.
Philosophical optimism generally valkes the form of sone

type of panthelswm. For this reason, in treating thls type of

C

optimism, Spinoza, the archn-pantheist of all time, will be
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Tor Spinoza cverything is God. He writes, "Besides
God no substance can he granted or conceived.” And he en-
larges upon thils, immediately, by saying: "I any substance
besides God were grantsd 1t would have to be explained by

he sane

<t

sonme attribute of God, and thus Two substances with

-

attribute would exist, which 1s absurd; therefore, besides
God no substance can be granted, or consequcntly, be con-

-

ceived"(Benedict De Spinoza, Pailosophy of Benedict De

The above quotations state his pantheism. In such
a view God would of neccssity be absoluve. Spilnoza explains
his theory of this absolubteness. He declares, "God is not
only the cause of things coming in to existence, but also

tistence, that is, in Sch tic

kJ

of thelr consinuing in e
rhraseolosy, Jod 1s cause of the bsing of thinzs"(Ibid., v.
51). Further, heo says that "...God achs solely by the

laws of hils own naturc, and is not constrained by anyone'

m

(Ibide, D 5&). And he adds, "Hence it follows that

ls the efficicent cause of all that can fall within the sphere

<t

of an infinite intellect™(Ibid., p. 55).

The view that all is God and the idea that this God

(e} al

is all-powerful are broucght tosgether in the following statement:

From the sole necessity of the essence of God
it follows that he is the cause of nhimsell and
of all thinzs. Utherefore the vower of God, by
which he and all things are and act, i1s identical
with his essence(Ibid., p. 70)e.
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Optcimisnm is The lozic of be

", ..5ince whatsoever erxists

lutism. Thercfore he can sav,
expresses God'!'s naturec or essence(Ibid., pP. 70), whatever
ts would have to be good, sincc God is good. lo evil
can exist, because "...vhatsoever exists exvresses God's vower,
which is the cause of all things"(Ibid., ». 70).

Spincza's conception of evil is as that of all opti-

mists; evil, for him, 1s not positive, but negative. It is

n is the transition to

it

imperfection. He declares, ow »na

he lessocor perfection, and therefore cannot be understood

[
L—J

- - v . 7 K .
through man's nature"(Ibid., p. 230). vil consists only in

our thinkinz of & thing or condition as such. HHe asserts,

o3

"If the human mind possessed only adequate 1ldeas, it would
form no conception of evil"(Ibid., p. 235).

Although Spinogza is in agreerient with most other op-
timists as to what evil is, he is not in agrecment with them
relative to what we should do about avnnarcnt evil., Ilost op-
timists advocate submission and resignation to the evils of
nacurce because they look upon its every manifestation as the

v .

ilvine decree: Spinoza, on the other hand, pre-

Fy

result o
sented an active method of dealinzg with what is apparently
evil. Said he, "inatsoever in nature we deen to be evil, or
to be capvable of injuring our faculty for existing and en-
joring the rational life, we may endeavor bo remove in whateer

to us"(Ibid., ». 2L3).

<r

way secms sgales!



This 1s a more accentable mamner of facing natural

evil than that which 1s adopted by the majority of optinists;

but in taking this position Spinoza compromised his optimisms:
for if all is ood or instrumental to good, why endeavor To

avold or remove any apparent evils?

ineolO”lcal 0]
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By theolozical optimism is meant the negative con-

eption of mnatural evil a lting from a primary concern

0]
3
©]
]
o

for the doctrines of the Christian Faith.

liost of the influential theologlans of the Church

have been optinists. Such men as Auzustine, Jonn Scotus

Eriugena (or, Brisena), Thomas Aquinas and John Calvin were
all optimistic, however much they disagreed on other points.

he last mentioned will be Ttreated in detall as a representa-

tive of the theolozgical optimistse.

. Jo

Calvin 1s absolutis

o
Q

ic to the extrene, and therefore

ice Ile holds that the will of God never faces any

i

optinmis
condition in the universe which that will did notv directly

-

create or immedliately cause., Some absolutists hold that God

H

lons which Ye only permits, but Calvin states

-

faces condi

that He 1s actually the dirccet cause of everything. e

ct

writes, "For Auzustine, in cxpounding thils passage, where
power is connected with vatience, justly observes, that God's

power is not permissive, but influential®(John Calvin,

v
Institutes, II, p. 105). Ic also says, "How cxceedingly

presumptuous it is only to inaquire into the causes of The Divine



will; which is in fact, and is justly entitied to be, the
cause of cverythinz that exists"(Ibid., p. 165). e con-
tinues, "For the will of Jod is the highest rule of justice;
so Tthat what he 7ills must be considered just, for this very
. . - & = £
reason, becausc he wills it"(Ibid., p. 158),
f'or Calvin, therefore, everything which exigts is

right because God even "influentially" wills it. Ie feels
1t presumptuous to question the ~oodness of vhat comes to
men. He writes,

Do you scek a reason? I will tremble at the

depthhs. Do you reason? I will wonder. Do you

dWQDUuGQ I will believe. I see the depth, I

reach not the bottom. Paul rested, because he

found admiration. He calls the judgments of

God unsearchable; and are you come to scrutin-

ilze theme He says, his ways are past Tfindinsg

out; and are you come to investigate them? Ve

shall do no good by proceeding furtner(Ibid.,

p. 165).

Also, in defense of nils theory that wmen should not
question the goodness of what helfalls them, he declares,
"ihen 1t is inouired, thersfore, why the Lord did so, the
answer rust be, because he would"(Ibid., p. 103). He con-
cludes, "Falthful ignorance is bhetter tnan presumptuous
tnowledse™(Ibid., pe 103). Ie thus affirms that even althoush

oo

7e do not understand way a certaln type of sulffering cones to

$a !

that 1

i

us or ooners, it 1s better to have unreasoned falth
is for ®the bhest than to reason Tto a Theory which would charge
God with injustice.

Calvin's entire system rests on =
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he soverecignty of (God. He conceives that
God will have IHls way, rczardless of vhat man does. Jod's
is supreme, and man is not free to thwart it. That

1
w711ll has even predestined sone Tto eternal life and others

P

to cternal death; and no matter what man does, he cannot
alter this predestined fate. Calvin asserts,

To say that others obtain by chance, or acquire
by thelr own efforts, that which election alone
confers on a few, will be worse than absurd.

Wwhora God passes by, therefore, he reprobates, and
from no other cause than his determination to ex-
clude them from The inheritance viich he »redestin-
ates for his children(Ibid., p. 162)

He also writes, '"Hardening proceeds from the Divine power and

will, as rmuch as uercy"(Ibid., ». 174). And he declares, "God

_-

ws what he has determined to do with us: if he has decreed
our salvation, he will bring 1t about in his own time; I1f

he has destined us To death, it wvill he in wvain for us to
strive against 1t"(Ibid., p. 17iL).
How ©To Calvin's explanation of the suffering which

comes to those who are predestined So eternal life., Fromn
the following quotations 1t will be noted that in his opinion
all natural evil is disciplinary and thereforc good. He
affirms that suffering comes in order that the righteous
mizat s2in less:

elievers, adronlished by the Divine cor-

irmediately descend to the consideration
of their sins, and, stricken with fear and dread,

a suppliant dep eciation of »unishment.

If God did not mitizate These sorrows, with which
vretehed souls tormsnt themselves, they would bhe



continually faintinz, even under sliznt tolzens of
his wrath(Ibid., I, pe 59.).

Some forms of nabtural evil come to the elect that they
mizht be tauzht thereby to rcly upon God. He writes,

e s DresUMing that woatever may nhavpen, 1T
will reraln undauntced and 1nv1nn1ble amidaat
ail difficulsies. This inllates us with =2
foolish, vain, carnal conilidence; relying on
vnich, we become contumaclious and proud, in
opvosition to God nimself, Jjust as though our
owvn powers were sufficilient for us without His
grace. ‘his arrogance fe cannot hctter revress,
than by oprovinz to us from experience, not only
our great imbecility, but also our ecxtreme
frailty. Therefore He inflicts us with lznominy,
or poverty, or loss of relatives, or disease,
or other calamities(Ibid., I, pp. 030, 5H31) .

Other natural evils attend the predestined in order
that thelr »natience may be increased. dJohnn Calvin writes,
"Me Lord has also another end in afflicting his children;
to try their patience, and teach them obedience'(Ibid., p. 632
He adds, "ior the scripture aprlauds the saints for their vpa-
tience, when they are afflicted with severe calamities, but

not broken and overcome by them"(Ibid., I, p. 03D).

The ontimistic Calvin malkes threc summarizing state-
ments about the discipline of natural evil., He alfirms, "The

Lord repecatedly chastises his servants, yet does not deliver

them over to death; wherefore they confess that the strokes

e 1|

of his rod were hizhly beneficial and instructive to them
(Ibid., p. 592). He also says,

It is btrue, that poverty, considered in itselfl,
is nisery; and the same may be sald of exile,
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contenpt, immrisonment, ignominy; Ifinally death
is of 2ll calamities the last and worst. But
with the favor of our God, they are conduclve
to our happiness(Ibid., I, v. O34).
Of ignominy and calamities he says: "We are charzeable with
extreme ingratitude 1f we do not recelve them from the hand
~ 1 ) b . L. - - L/
of the Lord with cheerful resignation"(Ibid., I, p. 035).
It 1s plain from this study of the teaching of John

Calvin that he was a true optinist. o trace of pessimisn

not

|_.I
e
n
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can be found, nor yct amn; mpoom of meliorisn,. Vi

g
[&]
s‘\,;

real, which Gteaching would be denied by both pessinists and
meliorists. And not being actual, it is not a Tthing which
needs to be removed, as tiie meliorist attemots Tto do. Calvin
does what all consistent optimists do; he meets natural evil
with resignation, and argues for this way of receiving (not

dealing with) suffering by stating that "...the saints bore

these corrections with resignation of soul”(Ibid., I, p. 592).

Tsanoff is correct wnen he writes, "The attemvted
reducvion of e¢vil To finitude 1s a virtual rejection of the
clear point with which we start, and, as we have seen, leads
not to the solution hut to the abandonment of the »nroblem of

evil"(Tsanofl, The HNaturc of Evil, p. 388). The problem is

abandoned when optimism asks, "iho are we that we should try
to comprchend the ways of God's omnipotence'(Joad, God and
mvil, p. 37)2 It is also abandoncd when optimism states,

"God's ways are mysterious and the faithful will be content
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to lecave the nmystery unresolved, knowing that God acts for
the best"(Ibid., p. 37).

L. Stanley Jones writes, "Any system that takes vour
attention ol the _rim facts of life and createcs a shallow

optimism by c¢alling attention to butterfiles only, is doomed

m as the blows of life

H
}-. »
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to be sent Iinto an inevitable pess

L

= ? ~ . ~ . ) 7
fall™(Jones, Christ and Human Sufferin~, pp. 06, 67). Tais

probably does not occur iIn the casce of every optimist who

is unfortunate, but undoubtedly 1t does orten hapoen.

To nold the theory one zmst overloolt reasonable facts

-

mself in a forced mental state waich reiterates,

&)

}_l (]

and les h
"T know all i1s zood. I know all is zood." Christian

A<,

Scientists attempt this.

Van Dyke opnosed the view of optimism. He writes,
1Tf evil is a nothingz, it is a strangely active, positive, and

potent nothing with all the cualities of a something'(Van Dyke,

The Gospel Tor a World of 3in, p. 22).

t=

vil is denied by man because "hen most people,
whether theologlans or ordinary ciltizcns, ask for a solution

of the problem of evil, what they want is some arguaent to

f=te

convince them that all evil is really 700d, either intrinsice

ally or instrumentally'"(Brizhitwman, A Philosovhy of Reliczion,

v. 273). Optimism is seldom, if cver, arrived at by investi-

1

satlion.. Its adherents already nave posl

ted a perfectly zood
universe, onec which is The handworls of God and the object of

Hls dlrecction.
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Van Dylze asserts, "The theoriecs which attempt to
account for its (evil's) origin by tracing it to a mere
nezation or absence of Zgood, ralsse a larger cuestilion than

that vhich they attempt to answer’ (Va:

Dyke, The Gospel For

a Vorld of Sin, p. 22). This more difficult question may be

parased this way, "Since all 1s gzood, wiay does so muech of ex-
i1stence appear to be evil? Since imbecility, for example,

n R}
!

apoears to be evil, why and how is it thav 1t is actually

s

z00d?H
Tsanoff rizhtly querics, "If the evils of life are
b

but illusion, is this illusion auzht but evil"(Tsancff, 'he

I'ature of Bvil, p. 373)? ihy should a zood God desire to

put the objects of his arffectlon under such an illiusion?
Since evil 1s so apvarently real, 1t is hardly man's fault

if he thinks it is real, 1f actually it 1s not. Thus, if
evil is only avnparent, 1t is the fault of God that man labors
under the illusion that it is real; and, 1f this 1s so, can
God be said to be perfectly zood?

1

One of Voltaire's "...undoubted Joys, during the

latter part of his 1life, was flaying optimists to disclose
their unsound substance"(Ibid., o. 150). Voltaire was a
zifted reasoner. No doubt he showed thelr arzuments to be
very unsound indeed. This writer, however, is convinced
that a person of very little reasoning ability can prove
o»timlicm to be unsound. Yelt this must be said: 1t 1s wmore

plausable tnan pessinmlsn.



the religious,

.
[a]

elative plausability.
8 in content

-
L

In this chapter tnree types of optinisn,
the philosophical and the theological, have been treated. The
order of their consideration is indicative of the writer's

‘ ‘ ¢

3 That is to L/

the theological, 1
tends

opinion regarding thelr
s has been shown,

dealt =
one, inowever, a
e 1t.

. Bven Tl
i!t.’.: Q

P g e 2oL O i~

cnat oontimisn,

to abandon the problem rather Tthan solv

tire last orx

<
sas

oncluding chapter,

I ~

to0, 1n the ¢
torm, does not proverly understand the Christian

vhatever
doctrine of the Incarnation, as it relates to The vproblem

C

aused by the evil aspects of nature.

(]



ieliorism may be defined as "...the vhilosophical
theory that svil can be eliminated from the universe by

moral effort'(R. . Alfred Hoernle, Idealism as a FPhiloso-

vhy, p. 251). It may also be defined as the theory that

...in some sense both ood and evil arc real, but sood is

[y
D

domlnant in that the state of affairs in the universe is

always suscentible of improvement™(Bri-htman, Philosovhy

of Relirion, pr. 276, 277). The latter of these two

definitions ap»roaches rniorc closcly to The sense Iin which
tne term will be used herein.

‘Thhe nessimist talkes the attitude that he 1s defeated

at the outset; that the nature of exlstence is such that evil
is present everywhere, that 1t alone is real, and that no

anount of moral effort will improve existing conditions. The

meliorist calmly says to him, "It is better to 1lisht cne
small candle than to curse the darkness.” (Hews Commentator,

H.C.K U, of Kansas Clty, Kansas, February 13, 1947, 3:124.17., ,

cuoted, as the writer has sinee found, from an carly thinlker).
The optimist laushs at what "appears" to be evil,

staunchly avows that only good 1s real, and sits bacl: leisurely

1o
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to meditate on the good and to keed himself in the state of
mind nccessary for tnis view. There 1s a sense in which he

overcones the present év1ls in the universe; he Iimproves
condicions subjectively. In this he is far ahead of the
pessimist, who grits his teeth and stolcally bears his load.
But the consistent opvimist, not believing in the rgal ex-
istence of evil, does noshing objiectively to imorove con-
dicvions. After he has brousht himsel? To the ideal state of
mind which i1s suvposed to place nim above the effects of

been objectively

evil, the evil 1s still there; it has not

()

alleviated any whatever. This posivion cuts the nerve of
moral endeavor.

The melliorist, nolding that evil, as well as zood, is
real, sets out To bring about the alleviation or extinction

of evil. And ne understands that 1T evil conditions are

actually to be imnproved or eradicated, he will nave to deal

with The onroblcem objecclvely rather than merely subliectively.
Harris Franldiin Rall reveals a melioristic attitud
vaen he asserts, '"The floods may cestroy, but we can halt

forest destruction, impound waters, and change the process
b o 2 > &
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truction to service™(Rall, Chris

Clarcnce Beckwith 1s speaking of the melioristic

ites, "Scicntific wmen, worlking in dif-
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Terent filelds of research, are confident that 2ll accidents

and diseases, and, by wiser economic and sanitary administration,



all famines and pestilences will be replaced by healthy,

wnolesome humen life"(Clarence Becltwith, The Idea of God,

Hr. Daniel Thompson enlarmges upon the view as it
relates to our neishbor. He asserts,

Our concludinz word is, that in all the
relations of 1life, business as well as socilal,
men rmast be taught, and must learn to regard
thelr fellows, not as inorganic nature to be
used, but as Lndependent personalitlies, with
ailms like thelr own, vhose development and
realization is a thing vhich 1t ie the duty
and ©ie pleasurec of cvery other to favor and assist
rather than neglect, blight, and defeat(Daalel
Greenleaf Thompson, The Problem of Evil, p. 280).

John Fislte gives the future possibilities of
meliorism. He writes,

From the general analozies furnished in the
nrocess of evolution, we are cntitled to hope
that, as 1t approaches 1ts goal and man cones
nearer to God, the ract of evil will lapse
into a mere nemory, in which the shadowed past

shall serve as a background {or tne realised
glory of the vresent(Jdohn Fiske, Throuzh Haturec
to God, P. 55).

The study of meliorism will be made with a somewhat
different apnroach than that which was followed in the
chapters on pessimism and optimism. Pessimists, as was

>timi st toward absolutisn.
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found, tend toward ath
Thne treatmonts of pessimism and optimism were therefore divi=-
ded according to aporoach rather than on the basis of the

conception of ultimate reality since on this question all, 1n

their own fields, were quite generally agreed. In the sphere

of meliorism there is a different situation. ellorists



differ widely in theilr conceptilon of ultimate reality; this
difference 1is wnat most distinguishes them. They will be
studied, thereforec, accordingz to their metavhysics. Among

them There are Iour principal types of metaphysics: plural-

ism, finitism, dualism, and absolutism.

Pluraliistic lieliorism
Pluralistic mellorism teaches at least three thinzs:
irst, that both good and cvil are actual; sescond, that man
can and should set himself to the taslt of alleviating the

evil of the world and to increasing i1ts zood aspects; and
. 2 ] >

chiird, that there are many qualitatively differcntl ultimate

was the American prazmatlist, William Jamues, whose view has
been singled out ror particular note. His pluralism will

first be shown, and that will be followed by support of the

LPersonalistic idealism, vopularized in america by
Parker Bowmne and now a s

Borden ignl¢¢ ant DJ!lOSOpth&l view,
palticalufTv in that country, is pluralisbic guantitativelys;
that is, it affirms that ultimate reality is composed of a
soclevy of »ersons. Yet, 1t is qualitatively monistiec; ulti-
mate reallty is onlv one 1in kind--pcrsonality.. It is readily:
seen that there is a sisnificant difference betwecsn this type

5

view 1s that ultimate reallty is many in kind. It 1s an
inadequacy of Pringle-Pattison's treatment of pluralism, in
the last Chapter of his The ILdea of God, which does not
sufficiently distinguish between these two types of pluralism.

of pluralism and that which we are treating just now, wvhich
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and monism constitutes "...the most pregnant of all the

La ]

dilermias of philosophy'(James, Somc Problems of Philosonhy,
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Pe 11l). The cuestion, he says, is thi "Does reallty exis

distributively? or collecuvively?--in the shane of cacaes,

everys, anys, elthers? or only in the shape of an all or wgoln“

(Ibid., Pe 11h)? That reality exists as a whole is monlsn,

- s

or absolutism. dJames everywherc recjects this view. Reality,

i1s pluralism is derived frowm his 1dea of the nature

of reality. Whereas obsolutism holds that reallty is static,

he says, "The full nature...of reality we now bellieve to be

ziven only in the percentual flux™(Ibid., p. 113). This
flux, he affirms, is "...continuous from next to next,"

-

but "nonadjacent porticns of 1t are separated by parts that
intervene, and such scparatlon seems in a varlety of cases
to work a vositive discommection”(Ibid., p. 113). Because
of the fact That in Tthce convinual flux, which is ¢
of reality, vhere are clewmcnts vhich are "...unrelated or rc-
lated only remotely"(Ibid., p. 113), he says that reality

-

itself 1s many and not oncjy
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nified.
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ow what vplace does God have in this pluralistic

system? He 1s only one of the many ultimate realities;

one of the ontolozlical caches.

1aracseristic
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This God, who 1is only of The eaches, 1s somewhat
similar to The other eaches; He 1s not absolute. James affirms

"Vat because God is not the absolute, but is himself a nart

when the syvstem 1s conceived pluralistically, his functions
can be taken as not wholly dissimilar to those of the other
smaller parts,--as similar to our iunctions consequently”
(William James, A Pluralistic Universe, p. 3138).
In other instances he speaks of God much as does
T I« Tt ppla 4 41, Ea LR S - R | 134 R *
B. S. Brightman, the finitist. James writes, "...there is a
God, buv...he is finite, either in power or in PnO”lﬂdjv, or
in both at once'"(Ibid., p. 311). He also affirms of God,
"He worlks in an external environment, hag Limits, and has
enemies(Ibid., ». 12L). He further declares,
Tne finite God vhom I contrast with 1t (Absolutism)
may conceivably have almost nothing outside of hinm-
self; he may already have triumphed over and ab-
sorhed all but the minutest fraction ol the universe
butv that fracicion, however small, redureu nim to the
status of a relative bheing, and in »rinciple the
universe is saved from all thae Irrationalifties in-
cidental to absolutism(Ibid.,op. 125, 120),
In this treatment of James' pluralism and, with refer-
ence to God, of his finitism, it has been implied that he
spoused the theory that evil as well as good is real. This
may now be suovorved explicitly. He assumes the reality of
@«00d which, of course, caus no problem in his understanding
of exlstence. Dut hsalso faces un Go the fact of the uniholesom
aspects of existence. He sveaks of "...all those tremendous
. LR - . . £ b . 1
lrrationalities..."(Ibid., v. 110) of the universe. And he

(D



onal belief that God is

l...u
e

says thav aboluclsu, or the trad

the aubthor of ail phases of creation, "...leaves us wondering
ny the perlfection of the absoliute should require such parbtic-

ular hideous FTorms of Llife as darlken the day for our uman
imaginacions®(Ibid., . 117). He also writes of the "...tre-

mendous imperfecition of all finite exverience”(Ibid., p. 117).

Bvil as well as the Zood, cnerefors, is a fact of

reaction? or James 1T should not be despalr. Nor should it
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be an optimistic acaulescence. He
nould extimateevil condlvions. Zc¢ wriltes,

In any pluralistic =et
evil pDresents are nracolica
o

tanhysic, tne problems that
1 1 ' »)

vy evil should exist at all
e a s

;ec 1lative. Tot
, but how we can lcssen

the actual anount of 1t, 1s the cole question we nesd
to consider(Willianm James, A FPluralistic Universe, D.
1

One critlcism of Jdames! position may be mentioned.
It has ©to do not with his meliorism, but with his nluralism.
The pluralism bows God almost entirely out. It maltes God only
one of the -any, many Meaches! of which reality is composed.
But in order te have been consistent, James should nave 1left

God in thaet minor roll. In:tead of doinz tnis he brousht God,

1017 e had declared ©o be mercly one of the mulvitud

l_h

nous

¥ into his scheme to nlay a aulte important role.

in affiraine this vhen of God e savs, T...he 1s finite elther

in power or in Imowled=e, or in both at once”(Ibid., p. 311).



Of course God is finite in =2luralisn! He is much more
finite than in dualism. e is not one of two ultimates,

but onc amonz countless gualitatively different ultimate

realicies., If James, thereflorec, is goinz to Tollow throurh
with the »luralism wiich he scts up, and he thinks to sinnmle

®

God out ior discussion at 2ll, he should not say thalt he is

finite elther in wover or in lknowledze or in both, but should

nave no reticence about adritting a very distinet finiteness

in every resoect.

Pinitistic lieliorism is an active confrontation of
natural evil which 1s based on Tthe view that God ig a limited

1

ratner than an absolute Being. Radoglav [fsanoffl and I. S.

Brightman are two ouvstanding finltistic meliorists. fheir

Lo
views will be treated briefly.
Tsanoff calls his thecory "The Gradational View" of

.

the nature of zood and evil. He writes, "In this gradational

view of things, evil ig literally desradation, the surrender
of the higher To the lower in the scale of beinz, the effective
I R ]

dovm=-pulling incursion of the lower against the hisher'(UPsanoff

The Hature of Zvil, p. 392).

-

Although he defines evil as "degradation", or as
nezative value(Ibid., p. 387), he still holds that it, as well
as zood, is actual., He affirms,

Usjnﬁ the tTerms zood and evil in tThe broqdest sense
to desinate value positive and negative, we are

bound to say that, If cither is aditts Lble, both
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s, both
ne relatsion
ser ol the

rmast be. Ve have tTiem bothh on our Lan
actual. QOur problenm is to understand
between then, and the essentlial chara
world wiaich the varception of taelr re
to reveal(Ibid., pp. 387, 333).

Yal A

He further explains the actuality of ev¢l waen he wrltes,

i

Thne view of existence w.ich is here developed
recoznizes unflinchinzly the actuality of evil,
but is not on that account plunged into pessimistic

o -
despair. It is in no wise to be mistaken for the
complacent theory of evil as tTthe xmere shadow in the
pilcturs or the discord swel]¢nf the larvow harmony.
Bvil is not 'somehow Poou, any more than ulnhlnu
1s sgomehow ris ne Bvil is evil and the opposite

7

j.
~mood, contrary in course and direction(I Ibid.,
. 397).

Lest his readers should forzet that althouzh zood and

>

’”.)
'—J-

evlil are opposites and bothh actual, tThey are ncverineless rra-
gl / 2

dational and interdependent, ~lsanof{ hastens to say:

Good and evil are not distinct realities and have

no status in isolation; they are always rolative to
cach other. Evil is tkat ever—present side or factor
in the actual world, by resistance to which a pos-
sible worthier side of ('o“' is likelwy wmcant) nature

arffirms 1vsell and zains reallty throush attalinment
(Ibid., ». LL01)
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But vhat theory of Ged ace
view of the nature of good and ¢vil? It is a thelstic finitisn
with cvil in the very nature of God. Speaking of the rivalry

.5 contest 1s at the neart

(__)

between zood and evil he says, "Th!

of thinzgs"(Ibid., p. 101). He makes it more vlain vwhen he vrit
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"Value positive and negative 1s not to be
areas of existence but is a fundawental and ultimate choracter
of all existence"(Ibid., ». 339). In the Tollowing statement

he spealis precisely of God's nature:

for just Gthis upward-uraging, ever nore perfectly



actlive c=x °Pact°r of the cosmos 1s what we can
intelligently miean by God. And the ovil tug

is not outside of God or alien to the divine
nature, but just as in finite beings so in The
cosmic system of them, in God, it 1s the nega-
tlve momecnt, the obverse of positive enhancenent
and ideal activity(Ibid., ». iL00).

2.

This finite God is worlking toward the improvenent ol

&
)
O

worlc, Tor Tsanoflf wrltes:

In God is no stagnant »lentitude but plenti-
tude of ideal activity, no dull placldity but
ever-heroic redemption of the world from the
hazard of settling back. 'y Father worketh
hitherto, and I work.,! Ilot less than mysell
but more 1s God thus resistant to the evil
tug of the dowm pulling and the inert and the

omplaoen (Ibid., op. 399, lj00).

b
o

Even altinougi he states above God 1ls doinz more
to redeem tne vworld than man is coing or can do, he still
leaves rmuch for man to do. He writes, "Evil and the per-
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T are conditlons Tor herolc recozrition nd
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pursult of value, be it truth, beautry, goodness™(Ibid., p.lD).

de also remarks, "In applying sclence to the demands of

modern industry, man may use the forces of nature as levers

for the upbuildins of the higher values™{Ibid., ». 395).

—

Speaking now of the »art of both God and man in the

T .

rcdenption of the world, ne writes in typically melioristic

-

O I

3

ope, 1is that the

i

fashion: "The best we have a rizht

¥

struzsle, real and hard cncush, is yet not futile, that

nossibly and In ways atb dresent unknown co us this hal{-wild

half-saved Universe is ever more truly being redeemed”
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distinguishing tenet of all his philosobhy. A vein of
finitism is Tound running through the cniire content of

n

L-Jde

o
. b

of’
A Phillososhy of Relicion 1s also devoted to it.e He defines

thelastic finitism as the view "...that the will of God does

face conditions within divine eixperience -mich that will
neither creatod nor anproves'(Brishtmen, A Philosonhy of

Rslizion, p. 282).

Brizntman, God 1s finite because 1n His nature

]
(o}

there is an uncrecated, eternal, recalcltrant surd which

God's plans and walch is the cause of all that is
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evil. He explains 1

The »resent vwriter began in The Problcm of God
(1930) the develonment of the idea of a personal
God wnose {Tiniteness consists In his own internal
structure; an eternal unitary personal consciousness
wnose creative will is 1lﬁu ed both by cternal neces-
sities of reason and by e =nql exoperiences of brute
fact. These limits he called The Given--an aswcct
of God's conscilousness wihlch eternally enters 1nto
every wmoment of the divinc expnerience and into
everything that is(Brishtman, The Finding of God,

Pe 119).

Mnitism has to do with his metaphysics; when one cones

inds meliorism coupled with
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finitism. DBotn good and evil are actual, as we¢ note in tinis

SOWP, amonz them tTiie present wrivter, Tthink that a
rational definition of ©the evil of evil and of
the good of =mood and of thelr relatlons to pur=-
pose in the universe would be a genuine solution
of thne »roblem(Brightnan, A Philosophy of Relizion,
De. 29).




Of evil itself he writes, "So real are the cvils of life, thatb

Q(‘

man's first gods were »uny, local creatures, sources of Nnighly

- . A n e !
precarious goods iIn a world of hostile powers®(bid., p. 2408).

On pages 3iL0 and 3@1 of nis A Philosonhy of Relimion
he nas a scceolon which he calls "Perfeciion or Perfectibility™,

in vilclh he Tazes the voslivcion that nelither God nor the universe

are veriect but that both are perfectible. This 1s a view of
bettermenc {rom the standpoint both ol God's nature and ol

the external rorld.

from waat has been quobted, it can reacdily be under-

stood that he would write:

The objection to o»timism is that it 1s not Tfair
o the experience of intrinsic surd evil. 1he
ObJ“CDlon to pessinmismu is that is 1s not falr to
the exverience of intrinsic zood. 'The objection
often ursed azainst meliorism 1s that 1t states
the problem and taizes a practical attitude toward
it, but does not solve 1t in »rinciple. Yet if
any s olution 1s to be found, it must, in view of
the faval objpcsloﬁu to other allternatives, be
founu in some TForm of meliorism(Ibic., De 277)

Pualistic Jieliorism is an active confrontation of the

. o

evil in naturc, vhilch active confrontation ig based upon the

L) L] da
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metapiyveical theory that zood and 1 arcinulcinate conflict.

o
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A Trecatmznt of three dualistic Dositions snonld suffice Tto brinz

O]

of theory into Tocus.

thls T7p:

Zoroastrianisn 1llustrates this formn of mellorisn. Zoroaste
houzht to ‘have. been born sbout 600 B.¢., founded this

- relizlon, a falth which iIs both dualistic and melioristic.
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He held that the universe is under the control of two opnosing

principles or powers, the one good and the other evil. Ahura
llazda, or Ormuzd, is the good »ower who created the beautiful
In man and nature; Angro lainyus, or Ahriman, the evil powver

who matched every zood uvaing with a counter-creatlion of

sontething cvil., ‘The good which Ormuzd created is real, and

is now triuwmhing both by the activity of Ormuzd azainst the
obstructive worlk of Ahriman, and by tie active vorlzs of the

2 (] . - o L} - ) !, .
faithful™ as they joln forces with Ormuzd. But not only 1s

%)
v
o)

there a double mellorisnm because Urimuzd and the faithlful
ooposing Ahriman; there is a double meliorism becouse not
only is the triumph of 7ood such that natural mood is more and

more routing natural evil in the sphere of creation, but the

-

sradunl triumph of good is such that Ormuzd i1s comming closor

and closer to Tinal victory over tlhie power wilch hempers hinl.

)

‘sanoff writes, "If a zrim sense of the moral struzgle dictated

o dualist theolozy to the Zoroastrian, a confident meliorism

1.7,

in guotes Ifrom the Vendidad, wnich 1
s of Ttheclr authoritarian bhool: cwlled
S

one of Tthe four nart

the Avesta. It rcads as follows: "!Contend constantly azainst
evil, atrive in every way to diminich the power of ev1l;
strive To keen pure 1in the body and mind and so nrevent the
entrance of evv] splrits vho are always striving to ~ain
vogsession of men, Cultivate the soll, drain marshes, des-

Gl
troy dan*erouu creatures. HDe wno sows the ground with
dili~ence acquircs more religious merit than he could zain by
a thousand o"ayhrg in idleness....The man who has COﬂSuSnulj
contended asainst evil may fearlessly mect dea th(ifartin, Greatb
Reli~ious Teachers of the Fast, pe. 88).




onabled him to look forward to a monisticS finale"(Tsanoff,

The Hature of Zvil, p. 307).

Dualistic meliorism is advocated by C. ¥, ¥. Joad, in

his God and Evil. IHis position is not easily understood.

This is for at least Two reasons. One is because his view
has changed rmch, as he admits, during the last thirty
years. for many years he regarded thelsm as untenable. Iiow,
however, he has changed. In sonle passages hls only change

i

is that he is merely reopening the theistlc '"hypothesis" (God

and Bvil, p. 102) for investigatlion; but in obthers, he spcaks
freely of God as thoush he believes in His existence(Ibid.,

p. 102).

I} »

Me other reason winy nis view 1s difficult to formulate
1s because he himself does not have 1t formulated as he writes,
but is working it out as he progresses. Thus he asserts, I
will not postulate the existence of God since I do not wish
to prejudge the results of the inocuiry upon which I am only
just embarked"(Ibid., p. 05).

It was not Joad's view of God which led to his theory

of zood and evil. His view of good and evil led him to postu-
late a certaln type of God. IHe writes, "There 1s zood in the

SSome authorities, as 'sanoif (note the quote above)
and Bndrew Seth Pringle-Pattison (sce p. 137 of his The
Fhilosovhy of Re ¢rlon), do not consider Zoroastrianisrm as an
ultimate dvalism. Lhey are aquite correct, 1f 1its metaphysics
is considered in the lizht of 1ts hope of the triumph of COrmuzd;
but as regards existence as it has been and is, and as it is To
be for a long wille yet, the dualism may be understood as ul-
timate. Thus the prcsent study of it as a cdualism,
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world, and there is also evil"(Ibid., p. 101l); both are real.

. -~ . .

Wnen either good or cvil leads wmen to beliefl in God, it is
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1 ordinarlly the very tyve
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usuzlly zood anc not cvil; ev

Ste ot so with
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of existent whlch causes iten to accept aty

-

Joad. ZIvil, with hin, 1s the asvect of existence which led
him to re-open the question of whether or not God exis

e affirms, "How, paradoxically, it is this fact of one's

£

conviction of the objective reality of evil, that iwmparts to

o3
XL

the mind the disposition to search for God and to turn toward

-

. - : ~ . . / \ . i .
1im when He 1s Tound”(Ibid., p. 03). And he gives it as his

1

own experience: "I do not doubt that in my own case it is
the conviction of the pervasiveness and rcality of evil that

has led me...to examine azalin the arzuments which seemed to

.

me to vell Tinally and convincibly against the thelstic

I

hypothesis s0:1c thirsy vears ago, in the hope that what
scemed convincing then may now seem convincing no longer!
(Ibid., p. 101).

Joad looks upon both zood and evil as real, and posit

d-

tiro different uvltimate

e

1l cause

n
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tirecse opwosites. IHe gives
us what follows, in his o»ninion, from thils conception of good
and evil., He declares,

‘The religious hypothesis, if it were to be
accepted at all, must be accepted not in its
usual Torm, but in a form wnich has always been
regarded as heresy. This consists in accepting
zood and evil as two cquzl and 1lndependent prin-
ciples, the expression of two equally real and
concelvably ecually nowerful antasonists, God
who 1s zood but Llimited, and God's advnr”°”V
who is evil, between whon the vnerpetual battle 1s



fouzght in the hearts of men for the governance of
the world(Ibid., pp. 85, 80).

He also writes,
If a metaphysical principle 1s to be invoked to
explaln good, an equivalent vrincivle must be
invoked to explain the evil; if, to p
theologicallr, thero i1s God, therc 1s also the
D vi r t“ re i° od hluu a mrinciple of inciritia

IT we are to jo beyond Fimple aznosticismn, then
what musc be surnmiscd 1s that there are two Gods,
a 7ood one and a bad; or, since the notion of a
bad God is revolting and not absolutely necessary,
there must be a good God and an obstructive hamvering
principle in and through and in spite of which He
seeks to work(Ibid., p. 101). ‘

Since in this last quote Joad pnictures God workins "in and
throush™ this hampering princivle, it is imnlicd that it is
somethling within God's own nature azainst which he must labor.

The case. Joad generally portrays the

d‘

This, houevuL, i1z no
evil princivnle as outside God. 7Thus his dualisn.

It has been showm that Tor Joad both good and evil

are real, and that God and His opposite are the respective
sources of each; 1t remains to substantiate his meliorisn.

Since every nlellorist has hope Tor the alleviation of the
evil aspects of the universe, it must be revecaled that
Joad hag this hope and advocates putting forth cffort Tor
the alleviation of at least a part of the evils. This posi-
tion Joad clearly takes, as 1is showm in the Tollowinz statements:
It follows that either one must
in the evil one cannotv resolve, or

alternatives.
The first, since the world is evil, is ©to cscape

upinely acqulesce
e--thsre are two

S -~
els



from it and to rind, first in withdrawal, and,
as an ultimacte hove, in Hirvana, the true way of life.
The second 1s to face evil and seesk to overcowme it,
even to talte 1t up and absorb it into ones own life,
tfansuenalnﬂ 1t and enlarging one's .own personallty
with wnat one nas t;anscended. The first is the way
of the mast, the second of Christianlity. Iy temper-
ament and disposition incline me to the second, but
I Imow 1t to be impossible unless I am agsisted fron
without. By the grace of God we are assured, such
assistance ma f be obtained and evil nay be overcone
(Ibid., p. 10i )

0)

Yet anothner type of dualism is that espoused recently
by the American theologian, Edwin Lewls. The theory is set

forth in his latest boolz, The Crea

| . n . . g 5
which was published in 19i48. Iuch of the book deals with what
is herein called natural cvil,

Edwin Lewis 1s no: a pessimist; he would be the last

1

to say there 1s only evil. UINor is he an onvimist; he would
be the last to say therc is no evil. He conceives of both
cood and evil as real. He writes, 'The Ofe scnce of mood
and evil, both iIn the world itself and in human life and

expericnce, 1s too self-evident to be denied”(Edwin Lewis,

The Creator and the Adversary, p. 15). Ie also werlites,

There is a dead {ly in the ambsr which i1s the universe,.

+

e

and nose mind 1s not teased by the I
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conflict between good and evil., He affirms, "Cosmic
benevolence stands in conirast with cosnic malevolence'
(Ibid., pe 13). He also says, "On any showing, life is a

conflict and the world is a battlefield"(Ibid., p. 19). And

2zain he writes, "Something good 1s forever coming to he, and



something is Torecver seelking to prevent it"(Ibid., p. 52).

&2

his confliict 1s wazed by God the Creator and His Adversary,
the Discreator.

In PDr. Lewis! understanding, the coni

a battlefield. The opvonents are not btemporarily opposed fao

the game of cexistence; they are ecernally and Iintrinsically

(e
%]

and structurally opposed. 1T not that the Creator sets up

]

his Adversary 1n order ©o oppose himy 1t 1s that tne Creator

eternally finds His Adversary.

Tis 1s not a monistic view. Hor yecars Dr., Lewis
had been a monist; ne had sought to trace all asnects of ex-
istence to one sorce. As hig Thousiht matured, however, he

1

t wishful to trace both good and evil to

{3

came Lo consider
an ldentical source. [For this reason he came to deny tradi=-
tlional monismu,. and to posit robustly, an ultimate dualism:

the zood he traces to God the divine Creator; the evil, to

)

God's eternalliy existent Adversary o is the demonlc Dis-
CIeaTOr.

vhnen Dr. Lewls! position is classed as dualistic 1t

O]

1s because of bthe eternal bhattle between two absolutes. But,
o clags his »nosition as dualisbic does not guite do Jjustice

to his metaphysics. His 1is an ultimate triadology, rather

than an ultimate dualiasm. Boasides the Creator and Hls Adversary

thore 1s a third ulbtimate cxistent. This he calls the "residue'

or the '"resicu2l constant™. DBy it he means "...the permancnd

o
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possibility of smwiric actualities(Ibid., p. 103). That is,

Bacl: of these tarce ultiziate and prime existents

M,..1s under a necessary law of self-differentiation”"(Ibid.,

pe. 111). It functions in the threec primal Jorms as explained
above. Ile writes, "There is one cternal existence, bu
ists as three eternal existents"(Ibid., ». 1L2). Dr. Lewis

adnits that this 1s highly speculative, bubt believes it nec-

S

necessary if one is to give an adequate account of existence

as we Xnow 1itT.

e
T

It has been shown that, in this position, both zood
and evil are actual. A metaphysical triadology has been set

orvh as a means of accounting for both These aspects of ex-

iy

istence as we lknow it. IT remains to show how man should
react to this type of existence.

Dr. Lewls holds that man should not despalr, since
there is always the good. NIor would he say that wman should
call the evil a result of God's direct will, and acquiesce

1s 1s an agressive meliorism. Chavter cleven of the

ot
O
e
t.
.
Dj

book is captioned, "The Challenge to lioral Combat". In it

ne writes, "The will of God in respect of famine is that the
nunzry shall still be fed, and that means shall be devised

whereby fawmine, like wars, shall be made to cease To the

ends of the ecarth'"(Ibid., p. 1l19). He also alfirms, "The
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surgeon who makes an incision in ocuivering human flesh To re-
move a malignant growth, lessen suffering, and perchance save
a life, is not scekinz to frustrate the will of God, as men
at one time actually thought and said"(Ibid., p. 1L9)! Again
he writes,

A speaker wno called upon the American peodle To
cease believing in God because scventeen million
persons now living would die of cancer would have
made a much betfter and a much wiser use of his
time had he called uvon the American people to
join with God in the fight against cancer by the
use ol the means wnlch God 1s seeking to put into
their hands for this purpose, because the only
way in winlch God can use Tthe means 1ls throush
human minds and hands. U'ile are laborers together
with God'(Ibid., pv. 1.9, 150).

In the last chapter, entitled "The Church Iilitant",
Professor Lewis declares, "...there is nothing the Church
wore manifestly exlsts to do than to fight the enemy of
human good"(Ibid., p. 259). He also says, "The Adversary
is forever devising new ways and means, and he must be met and
opposed wherever he elects to stand"(Ibid., p. 259). Yet
again he affirms, "Any Christian will find hiwself confronted
with the Adversary in a score of ways every day he lives, and
e has just one obligation: to smite him wherever the oppor-
bunity offers™(Ibid., p. 201).

Just before the close of the book Dr. Lewis zives
Jesus as an example to be rollowed in combating natural evil.
Cf the "mishty works'" of our Lord he says, "ihey were directed

.~

azainst naln, against disease, against meimed bodies, against

mngzer, azainst the zriefs that are born of these evils, and
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" ] .

even, on occasion, azainst death itself'(

-

po

bid., De. 250). And

he adds, "For Jesus these were not the evidences of the will

-y . - - - . 3 . / "
of God but the denial of his will"(Ibid., p. 200).
Dr. Lewlis advocates an active confrontation of evil

()

in the faith that one day, God and man working together,
righteousness will so prevall that God's children will be

xistence--eternal 1life--wnich the Adver-

D

granted a state of
sary will not be able to touch. The promise of the Creator's

]

Cross, in wnich the Creator and
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ulcimate v ory

the Adversary ceme to a death grapvle and in which the Creator
was victorious sincc the ‘'defeat® of the Cross was succeeded
by ©the Resurrection of the Adversary's victin.

1

T™is dualistic neliorism of Edwuin Lewis has ©the merit

of being a frank facing oif the problem of nastural evil, and

1 the most vigorous calls of our time for an all-out

i
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on of evil and for the promotion

|

campalzgn for Tthe exterminac

of the good.

Absolutistic lieliorism

3
-
R
®
O
C
-t
,.Qj
@]
[63]
@]
=
=
©
<r

taphysical theory have already been
trecated, in their rclatlon to meliorism. They arc pluralisn,

initism and dualism. These three t7oes of netavhvsics have
T DIy

ol

at least one element in common; they all affirm that God is

-

limited. One of them, finitism, locates the linmitation within

f-te

God's nature, znd the other two postulate it as external to

God; but all gzree that He is limited.
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Opposed to this "limited God" theory is The view of

»

Absolutism. This 1s the affirmation that God is unlimited
or infinite in such attributes as goodness, wisdom and pover.
Absolutistic meliorism is the theory that tnoush God 1s unlim-

o

ted, yot-man can and should engage himsell as a co-vorker

u?

with God in the alleviation or extermination of the actually
exlstent evils in nature.

Some might question the writér's connectving absolutism
with meliorism. It might be thought that bellefl in an unlimited
God precludes belief in tThe radical reality of evil and in the
obligation of man to oppose it. It 1s hoped, however, that as
the treatmsont progresses the compatability of the terms will
become evident.

An outstandinzg representative of absolutistic meliorisn
is Andrew Seth Pringle-Pattison. Since he constructs his ow

.

ews by the criticism of the positions of others,= 1t is a

|-

v

somewhat tedious task Tto extract from his boolks his own viewss

but it is nevertheless possible tTo

i~h
]
Q.

ind them, couched as they
usually are within his judgments about other philosophical
systems. IHe wrote a number of books, but the one most directly

I W |

Girfford Lectures of 1912

o)

related to our present subject is his

}.Jo

n the L

=

and 1913, entitled The Idea of God ght of Recent

logy he writes, 'inis method oi con-

ism 1s The one whichh I have instinctively
e writbten (this was in 1916). I

the best method; 1 sinply desire that
¢ Idea of God, "Preface, p. VII)
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/
Philoson’qy.5 In this volume he 1s strictly a metaphysician,o
and rather than the spinning of his own web, we Tind him the

scholar indeed, handling the principal sources in the field

with an understandinz and a confldence waich cvidences mas-

Pringle-Pattison is not a pluralist; he has many hard

7

things Go say about the "eaches" of William James, He is not
)

Y theist; no involuntarily-ilmposed factors linmit

el . .

21t will henceforta be called, sirnly, the Idea of God.

“He was Professor of Logic and lletaphysics in the Uni-
versity of Bdinburih, so he would be qualifiecd in this field;
but other vworiis cnow that he was no rnean theologlany,because
he can handle the Scriptures with an ease and with a thorough-
ness almost equal Lo that ol the present-day biblical theolo-
gian, L. 5. Thornton. A book in point is Pringle-Pattison's

The Philgsophy of Religion, 1930. )
(Pr4n”1e%Pattiuon devotes much careful thousht, especlally
ncluding chanter of The Idea of God, Tto a delineatvion of

in his co

the inadeouacwes of pluraliswm, which he says was so "fashionable!
(p. 380) in nis day. IHe finds James' pluralism to be cormmendable
because there is in it an ", ..intense conviction ol the reality
of the moral struggle..."(p. 39lL); but he considers it to be

the opposite view from his own, retaphysically. He writes,

1Tt mavy be, as Jawes sugzests, that thers are other than nerely

lozical considerations anolvoé the decision between monism
and pluralism. In an 1nue1100uual aspect, 1t 1s the alternative

etween the idea of a system and the idea of an agorezgate, and
T confess that I Tind i1t imposcsible to reduce tire universe to

a mere tand'!'. lioreover, il 1t we:e vogsible to thinit of the
universe as a collection of indepcndent facts existing each

in its own right, a shecer nate iulism would seerm to be the
most natyral Torm for such a view to take'(p. 39%).

8Pr1n“1e Pattison understands Cleanthnes--and not Philo--
to be gveakinz Tor Hume in the Dialogues (fhe TIdea of God, p. 2}
He consequently conslders IIume a initiut and not a philos oohvcal
skeptic. This {initism he respects, but he rejects 1u(Ib¢d”
p. L05). Ee also rejects the finitism of J. S. 1ill(Ibid., »...00)




God. He 1s not a metavhysical dualist.

dualism as explicitly as he does pluralism and finitisn,
because 1t was not a prominent view in wmodern philosovnhy

il 1ts rccent espousal by C. #, il. Joad and Edwin Lewis;

o
ci

n
but he onposes it Incldcntally and indirectly in all his

phllosophical writings. Pringle-Patiison 1s not p

not finitistic, and not dualigsvic;

Philo's absolute was 1naccessible and unknowable. Prinnle-Fat-
tison writes, "Hence when Philo came, as a philosopher, to
consider the relation of God tc the world, the fact most
present to his mind was the gzulf between the two. God was so
great as to be beyond the reach of our thought, exalted beyond

any categories we could frame"(The Philos ovhy of Religion,

7Pringlc-Fattison opposcs ultimate dualism by the entire
em which he constructs. He does not concelve of Zoroastri-
m as metanhysically dualistic.. Of 1t he says, "But the
ism 1a beomporary, an cpisode in the world-history, which is
ed to terminate in the coaﬁlete triumoh of Ahuramszda's
ous will"(The Philoso»ny of Relizgion, ». 137). iere he
= he would probably say that Zdwin Lewlis is not a
ical dualist, since Lewls maintains thal tae Creator
i ally criumpa over--but not annihilate--the Adversary
,_IMme Crcator and thc Adversary, p. 127).
10He writes, "And the purely intellectual character of
otlet's ideal zives it the same aloofness we have no ed
the worldts life. It is the ideal of the scholar and
oy who retires into his own thoughts, and finds thsre

Tde

his hiznest happiness™(T% o of God, ». 1038),
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p. 197). Iven although Fringle-Pattison is a Caristian and

an absolutist, his vosition is far removed from the "vholly-
other™ absolutism of Karl Barth, whose emphasis upon soverelonty
nhag been of such promincnt influcnce upon »resent-day thecolorv.
He concelves of the Absolute as closely relatéd Tto man and the
world.

is an absolutist of the pantheistic

l..l.

or.

CJ

Pringle-Pattis
tvpe, which 1s to savy that he ecymihasizes the Ilmmanence of God
& 3 i

with man and nature. He even affirms thatv they are so closecly

related that neither exists nor can cxist without the otirer.,

But as soon as we bezgiln vo treat God and man as

two Independent Tacwus, we lose our hold upon the
xperienced fact, walch i1s The exlstence of the one

in the other and throus . the other. I[.ost peonle would
nrobably be willing To admit this mediated existence
in the case of man, but Cthey might Teel 1t alzin to sa
sacrilese tomake the same assertion of God. And yet,
1f our metaphysic is, as 1t profesces to be, an '
analysis ol experience, thc i

{2 1—0

3
I_J

9] lcauuon i1s strictly
f001b°oca1”(The Idea of God, p. 25l

This is panthelism, but of a higher type than that of Spinoza
and others; Pringle-Pattison would rather call i1t higher pan-
theism or hisgher naturall (101d., hapter V in particular).

But God is not so closely related to the world that
tity is lost. He does exist, and that absolutistically;

wisdom and zoodness.
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Prinzle-Fattison mentions the fact that Dr. lcTagzart

[ [ il

devoted M...some Gwenty pazes to the barren arsument that God

e

is omnipotent, because He cannot override the laws of Identity,



-

Contradiction, and BExcluded iiddle, and sinilar necessitie

of thought or action"(Ibid., p. &Ou). Then Prin~cle-Pattison
adds, "But to affirm omnipotence in such a sense is unmeaninz,
and therefore to deny 1t 1s unnecessary. Omnivotsnce can
only mean--as I find it exovressed in a recent Catholie
manual--the vower 'to effect whatever is not intrinsically
impossible'. The intrinsic necessities whlch govern the
possibilities are not, because they are called intrinsic, to

be regarded as a metavhysical fate behind God, or an inmvpersonal

system of t'eternal truths! to which He is forced to submit"
(Ibid., p. LOl). Pringle-Pattison thus believes in omnipotence,

defined in this way, but he does not like to emphasize the

bid., p. 103); he would

- r—

aspect of limitless power in CGod(

[
4=

rather stress the limitless capaclty and the unbounded mani-
festation of God's love(Ibid., ». L17).

God's infinite goodness and wisdom are not tausht
explicitly, point by point, but they are implicit in his
absolutistic position. He defines "Absolutism" as "...orecisely
the assertion of a perfect and coherent whole'(Ibid., p. LOL).
The perfection of Tthe whole implies the infinite goodness of
the Absolute; the coherence, His infinite wisdom.

So rmuuch for Pringle-Tattison's absolutism; 1t remains
to support the statement that he is melioristic. In
Frinzle-Pattison's day "meliorism'" was taken by some to mean

the theory that the universe itself is a growing winole. BY



others it was taken to mean the idea that God is so finlte
that Hde is developing continually. William James had called
his owm position melioristic, and had at least implied by
1t both these views. ¥e consequently find Pringle-Pattison

-

in opposition to the theory of meliorism. This i

l_lo

evidence

6]

when he writes, "I amn confirmed in my view of the imvossibility
of regarding the unliverse as a growing whole, by observing that
those who hold to the idea of what Jdames calls 'the struns-along
unfinished world in time!, and who advocate the creed of
tileliorism!', do not..."(Ibid., p. 382).

But even althouzh Pringle-Pattison opposed the
meliorism current in his day, he 1s not opposed to the view
that sood and evil are both actual and that man can and should
set himself to become a workman togzether with God in alleviating

view

e
6}

the evil of the world and in increasinz the good. Th
he heartily endorses.

ninlks

|....|

there is a sense in vhich, as an absclutist, he th
of good and evil as Two aswmects of an orzanically whole
universe, so that they are not radical contrasts; but he

ie

1t

nevertheless understands thatv botn do actually exist.
writes, "Purvosive activity 1s, indeed, the central feature
b

P. 323). The conbext of this

@

of our numan experience'(Ibid
statement snows that he is s»peaking of the "purpcsive activity"
of God. This type of activity, at work in nature as well as

in man, is productlive of so much zood that Tthe evidence of
ourpocive activity is the "central feature' of our experience.

fic also declares, "Creation, 1f the term is to be used in



o

philosophy, must be taken, we found in a previous lecture, as

exporescsing the escsential nature ol the divine life; the revela-

)

©)

tion of the infinite in the finite is the eternal fact of the

universe"(Ibid., p. h1l). Iere we £ind a kindred view to that

expressed Iin the above cuotation: the ~ood 1s so actual that

in the creation of man and nature there 1s a revelation of

Evil is also real. He declares, "iAn honest contro-
versialist will admit the dark features of the long-drawn-out
process-~-1ts severity and anparcnt wastefulness--features which
sometimes appear to us intolerable"(Ibid., p. l05). He also
affirms, "There are features of the world-process, I have
admitted, so horrible that we often feel them to be frankly
intolerable., Thne agonies of helpless sufferins from age to

e ] 1

aze...now are facts like these To be reconciled with the

controlling presence of a princisle of reason and goodness!
(Ibid., p. Lll)? He further writes, "Continzency is written
acrosg the face of nature--not in the sense that what happens
is not determined by natural law, but in the sense that it
appears to be only so determined, and cannot, in its detail,
be brought within the scope of any rational or beneficent
puroose' (Ibid., p. L15).

In this world, in which involuntary cood is evidenced
in nature, thnere arc manifestations, here and there, of

undesgirable natural phenonena. And Pringle-Pattison believes

that he should betake himself to the task of doing all within



his pouwcr to alleviate the world of its natural evil. He

Yiithout the acknowledsement of the Ideal, the doctrine
of immanence must degensrate into the acceptance and
Justification of the actual, just as we find it. In
Pove's shallow pnrase, 'whatever is, is right!'. This
1s the lower Panthelism, of which we spoke in the first
lecture of this series; and it is To he obsecrved that
such a theory, by ascribing everythinz that hannens to
the direct cor immediate asency of God, 1s a virtual
denlal of the existence of relflective self-conscious,
spiritual centers, such as we know Tthem in our own
experience. For althoush we often talk, in a legiti-
mate metbaphor, of individuals as the vchicle or the
channel of certain divine ideas or purposes, Tthe self-con-
sclous individual must appropriate the idea in order to
transmit it; he must identifly himselfl with the ourpose
in order to be its 1nstrumen*"(£pi§., p. 253).,

Criticism of Hellorism
BExtreme pessimism denies the actuality of sood.

Cotimism denlies tThe actuality of evil. lieliorism arffirms

the actuallty or reality of botin good and evil. It concelves
that there are many desirable aswects of life and existence,
but it =zlso admits that there are the undesirable aspects.
The wmeliorist, therefore, steers clear of both the rccks of

", ..frivolous, fat-witted

deepalr and defeatism and the
ootimism which turns its back, and shuts its eyes, and laughs"”

(Henry Van Dyke, The Gospel for a ljorld of Sin, ». 18).

Yhether in his metaphysics the meliorist is

.

pluralistic, finitistic, dualistic or absolutistic, he holds

that he can and should, under Jod, sct himself to the task of

rarting the evil and promoting the zood. This attitude 1s

[
i
-
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morce reasonable and more emdniric than either vessimism or

ontinism,and ecanes mare adequately based, theologically and



ohilosonhically, when couvled with the unified systen of
things which is possible only in an absolutistic metaphysic.
Absolutistic meliorism, Gtherefore, rather than any other

type of it, and in preference to all forms of pessimism and
optimism, will constitute the foundation, in the concluding
cnanpter of tals thesis, upon which the writer will construct
his Incarnational answer to the vexing problen of iInvoluntary

evil,.
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CHAPTER V

BARLY TUNCARVATIOWAL ZiPHAST
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In the introdu
tions

was stated. In Part One

treated. il

to 1t were

gation will be made 1nLo the question

Christian doctrine of the Incarnabtion points a way to

Tl The incarnational emphasls In Irenaeus and Athanasius
These Greelr fathers will

will be given devalled consideratilon.
STress,

treated as representative of the early incarnational
avion of the modern em-
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the considerat
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as they
111 be treated as representative of the

L. S. Thornton,
mphasis upon the Incarnation in modern theology.
s why Irenasus may be

There are several reasons
ne rind of bthe early Church.

tudled as representative of

theses: firs

T, he was o voluminous

recasons are

Among the
llo authority would say he was a good writer, but he

writer.
e, in his busy life as a nissionary bishop, to

write a great deal. Iuch of his writing has been preserved,
so that it is possible to study even detalled ramifications
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1

he impor-

bt

of his thought. Second, he had a keen sense of ¢

tance of orthodoxye. This 1s evidenced by his careful--and

% heterodox views, as

[ )

somebimes tedious--writings agal:

-

t

Gnosticism. Third, he himself was of both the East and the
West. Ie was probably raised in Smyrna, in the East, and we
know that for many years he was the Dbishop of Lugdunum, the
modern uyonu,l in the iWest. Fourth, his cmphasis uovon the
Incarnation was unquestionably of direct and significant in-
fluence upon the later thoucht of the Fastern Church., A

fifth reason why Ircenaeus may be studied as representative

of the nind of the early Church is for the very fact that he
was such an early Christian thinker, having had, throuzh
Poiycarp, indirect contact with the apostles and thelr
thought. In his youth he sat often at the feet of Polycarp,
wno hinselfl had sat at the feet of John and other apostleg.
Irenaeus writes, 'But Polycarp was also not only instructed by
the apostles, and conversed with many wiho had seen Christ,

but was also, by apostles in Asia, appointed bishodép of the
church in Smyrna, who I also saw in my early youth, for he
tarried (on earth) a very long time, and, most nobly suffering
martyrdomn, departed this 1life, having always taught the things

which he had learned from the apostles, and which the church

~In January, 19”9 it was the writer's privilege to
visit Lyons, france, there to see sites connected with Irenacus
and to interview two Roman Catholic priests. One Roman Catholic
Church, in its name perpebtuates the memory of the saint; there
is a twelfth century cathedral, located on a Christian site
which dates to early centuries; and the prissts were able to
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has handed down, and which alone are true'"(III, 3, L =).

5

Gustafl Aulen aiffirms the representative character o
Irenacus. He declares,

s not one who is more
Siadel av and typical, or who

did more to fix the 1i on which Chrigtian
thought was to move LOP canturles after his day.
Ils strength lies in the fact that he did not, like
the A“ologist and the Alexandrians, work along
some phllosopnical line of abpwoach to ChfLSElanlty,
but aevoted himself altosether to the simple exposi-
tion of the central ideas of the Christian faith

itself(Aulen, Christus Victor, pp. 32-33).

Of all the #athers tha i
.
[

¢!
thoroughly representative
Q

Posgibility of the Incarnation

Ho

Greck thought, following the lead of Plato, had

tauzat that matter is evil., This idea was accepted by -
Gnosticisn, bolh the pre-Caristian and the post-Christion.

And at a very sarly date in the Cnristlon era, nany Snos-
Tics attempted to join hands with the Christians. They
denied, however, the belief that Cuarist Jesus was God in
human flesh. This was drecilsely because they conceived of
matter as inherently evil. Sone Iiew Testament writers,
particularly Jonn and Peter and Jude, made direct attack

-

uron the proponsnts ol this crecd,

e of which Irenasus wa
ns, an undsrsround sanc

the most nart, judging Trom pointed conversat
local townsfolk, as ve ag frow the Interview with th
>riests, the modern Lyons has forgotten its early Chri
1s~¢on1gv blSﬂOp

“The Roman numeral will »rof2r to a boolr in his Azainst
bercsies; the next number to a chapter, and the last to a
Parazrapie.

point out that
due Lo the persc

iy
hed
I
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Irenaeus, whose life spanned most of the scecond

&)

(

¢

cenbury, found gnosticism Tto be a constant threat to the

Ci
o

tral affirmation of Christianity. Conseguently, he

attacled those who "...wallow in all error,..." (ITI,2l,2),

i

and wio propound "...lmpious doctrines..."(III,2l,1). This
he did by assuming bthat matter is not evil and that thereflore

1t was possible for God to hecome manifest in its realm,
The Valentinians, and other gnostics, af

evil God, the Demiurze, himself",..the fruit of a defectb,ee."

I7,19,9) who fashioned and formed the universec. Irenacus

M, ..00d is the Creator of the

denied this. In nhis opinion,
world..."(I1,9,1). He reasoncd, "How much safer and more
accurate a course is it, then, to confess at once That

rue: that this God, the Creator, who formed tihe

i

which 1s
world, is the only Gody..."(I1,15,3). Ie also declared,

hat I should begin with
sant head, that is, God
> heavan and the earth,
nerein..., and to

1

It 1s proper, upen,
the Tirst and =ost 1ripo
the Creator, who made ¢
and all things that are
demonstrate thav There 1s nothinzg either above
Him or aflter HHim; nor Lh t, influenced by any
one, but of His owm free will, He created all
things, since He 1is tne only God, the only
Lord, the only Creavor, the only father, alone
contalning all things, and Himself commanding
all thinzs into existence(II,1,1).

-

-
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It was not that God only shaped tihings out of an amorphic,
cternal, material substance. It was Irenaeus! view that

-
1

God created ex nihilo. He writes, "While men, indeed, cannot

male anything out of nothing, but only out of matter already
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to men, that He Himself called into being the substance
of His creation, when previously it had no exisbtence™(II,
10,h).

L

Since, in the thought of Irenacus, matter 1s created,

even ex nihilo, by the one true God, it should not be tihousht

(]

of as innerently evil. And, since it was not, for him, in-

herently evil, the Incarnation bhecame possible.

fact of The Incarnation
Irenacus taught that Christ was born of a virgin.

He also taught that Christ was botihr divine and Imuman. Both

of these aspects of his teaching support: the "fact" of the

g

(6N

Incarnation.

The Virgin Birth of Christ 1is affirmgd several times
in Irenaeus! writings. He speaks of "...Him, the first-begotien
of the Virgin,..."(I1I1,16,). ¥e also writes of "...the Lord
nimself, Ermanuel from the Virgin,..."(IIL, 20,3). In an-

other instance he calls Carist the "...tolken of the Virgin®

(I11I,21,1). Purtaier, he says lary was "...as yet a virgin"
(IT1,21,10), Tals was not only Ircnacus' personal belief};
It was the falth of the whole Christian Church. He writes,

"The church thouzn dispersed throushout the whole world,

even to the ends ol the earth, has received from the apostles

virzin..."(I, 10,1).

Irenaeus makes many precise statements whicn reveal
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on that Christ Jesus was both Divine and human.

}-e

nis convict

fred

.

In one instance he affirms that Christ was of a higher
"substance" than were certain outstanding men of previous
senerations. He writes, "And how could He (Cnrls )} have
been greater than Solomon, or zgreater than Jonah, or have
been the Lord of David, who was of the same substance és
they were"(IV, 33,4)¢%

—

Two other statements of Irenaeus give more positive
suprort to his beliefl in the Divinity of Christ. Carist's
eternity is affirmed when he calls Him "...the eternal
Kinz,..."(I1I,16,4). And, that Carist is God is declared

rT e

when Irenaeus writes of Him, ",..having become this which

Mighty God, and possesses

we are, He (nevertheless) is the
a generation which cannot be declared"(IV,33,11).

In Irenacus!' writings, however, therc are very few
statements similer to those above. If he were writing today,
and he considered it his mission to defend orthodoxy, he
would no doubt concentrate on this aspect of Christ's per-
sonality. Writing as he did, however, in a day when 1t was
principally Christ'!s humanity which was under attack, his
special burden, as relates to Christ's personality, was to
support 1ts true humanity.

The docetic gnostics, against wnom Irenaeus directed
the greater welcht of his attaclk, denied the belief that

in Chrlst God had taken on human flesh. They neld that

Carist only appeared to have a human body. Irenasus



emphasized the imdort of II John 1:7,8: "'For many decelvers
nhave entered into the torld, who confess not that Jesus Carist
is come in the flesh. This 1s a deceiver and an anticnrist.
Take heed to them, that ye lose not what ye have wrouzht!'!

C I

'Tor He did not seem one

—

(IT1,15,8). And he affirns,
thing while he was another, as those affirm vwho describe

.y

Him as being a man only in appearance; but what He was, that
He also appeared to be"(II,22,L). Against docetism he also
writes, "And I have proved already, that it is the same
thing to say that He appeared merely to outward seeming,
and (to affirm) that He received nothing from Mary"(V,1,2).
The above passages make plaln Irenasus! belief, but
they do not indicate why he believes in the true humanity
of Christ. He gives many specific reasons why he affirms
the humanity. Three will be noted. One 1s becausec Carist
took food, and was nungry when he did not eat. He writes,
"Sti1l further, if He had taken nothing from llary, e would
never nave avalled Himself of those kinds of food which are
derived from the earth, by which Tthat body wnich has been
taken from the ecartn is nourished; nor would He have
hungered, fasting those forty days,..."(111,22,2). Another
reason why he affirmed the humanity is because Christ was
susceptible to suiferins. He declares, "But the Lord, our
Christ, underwent a valid, and not a merely accldental

passionye.."(I1,20,3)s A third reason is more inclusive

than the above two. He spealzs of Christts "...fulfilling



all the conditions of human nature,..."(III,17,l).

Importance of the Incarnation

In Vestern theological thousht, both Roman Catholic
and Protestant, the death of Christ has been lauded as the
instrument of redemption. Iastern thouzht has cvidenced more
of an incarnational emphasis; 1t has tended to minimize the
death of Christ, and to stress the Incarnation as the means
of salvation. Irenacus revresents the Eastern tradlition.
In his thought the death of Christ is quite incidental; the
incarnate life of Christ is what 1s significant. The attenpt
to support this statement will begin by a negative approach,
and proceed to a positive presentation,

Te death of Christ, accordinz to Irenaeus, 1is
relatively insignificant. Some passages in Irenacus would

affirmation., For instance, he

dal

anpear to contradict this

6]

writes, "By His own blood Ie redeemecd us, as also Hisg
apostle declares, 'In whom we nave redemption through IHis

Lo

blood, evan the remission of sins''(V,2,

I\)

)o Again, also
referring to the "blood" as the redeening agency, he speaks

K

of ".,..the mighty Word, and very man, who, redeeming us by Hils
own vlood in a manner consonant To reason, zave -
redemption for those who had been led into captivity"(V,1l,1).

Purther, still extolling the "blood", he writes, "Christ,

who was called the Son of God before the ages, was manifested

=3

in the fullness of time, in order that He might cleanse us



iflis blood, who were under tihic power of =zin, pre-
us as »ure song to His MPather"(A. Roberts and W,

Rambaut, editors, The Writinzs of Irenasus, "The Lost

Writings of Irenacus,” Chaonter 39, p. 177).

Llention of the blood of Christ, in our day, usually
connotes tiwe idea of The blood which flowed from Christ's
body at the Crucifixion; 1t 1s a reference to the death.
Irenaeus, hoyever, in his ecmphasis upon the blood of Charist,
to refer to that material element which
i1s one constituentc of thne incarnave 1life. lone of tThe
several authorities on Irenaeus, which the writer has con-
sulted, nakes any mention of this; nevertheless, it scens

in

d-
o
Q.

to be a valid deduction. Several passazes may be no
support of it.
Irenaeus writes, "Since the Lord thus has redeened

us throush His own blocd, ziving His soul for our csouls,

and His flesh for our flesh,...attaching man to God by

6]

His own incarnation,..."(V,1,1). This passage relfers to the

blood, and sums the statement up in such a way as to reveal

that he is referring to the blood of the incarnate LiTe,
rather than to a life-giving fluid which flowed from the
crucified body. Irenaeus also speaks of Christ as "...one

1

truly pvossesging [lesh and blood, by which He redeered US,e..

passage the reference

[,_.lo

P

V,1,2). It is quite evident that in th

is not to the blood snilled in death, but to the blood which,

with the flesh, constituted The earthly body of Carist. An-
other passaze reads thus: "...in rceconcliling us to Himselfl
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by the body of His own flesh, and redeenming us by His own
blood,s.."(V,11,3)., This, cleoarly, is an allusion bto the
flesh and blood of the life

These three passazes, devletinzg, as Tthey do, the

blood as a part of the incarnate life rather than as

something given in death, malke it legitimate to interovret the
P Fal J-

previously auoted references to
blood as allusions to the blood of the life rather than of
the Geatn.

It is the Incarnation which is, in the thoust

strument of redsimpticn. DBelfore giving

e

Irenaeus, the 1n
several guotations wiich malte the Incarnation the exclusive
means of redempniion, two passazes will be sbtudied as depicting
the relative importance of the Incarnation and the death.

In Colossians 1:21f, Saint Paul menbtions both the
Incarnation and the death of Christ as fthe means of our
reconcilliation. 1renaeus quotes the entire passage, and
lifts out ©vhe Incarnation reference in order to establish

the idea of our having been reconciled. Irenaeus writes,
"And Tor this causc the apostle...says, 'And thoush ye were
Torimeryy allenated, and eneniies to His lmowledzge by evil
works, yet now yec have been reconciled in the body of IHis
flesh, through His death, to present yourselves holy and
chaste, and without fault in Jis sizht!"(V.1l,2). Immediately
after quoting this passaze from Paul, Irenaeus comments, '"He

1 the body of His flesh,!

[

says, 'Ye have been reconciled 1
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ichteous flesh has reconclled that flest

'“.3

because the
wnlch was being kept under bondage of sin, and brouzht it

into friendshin» with God"™(V,14,2). It is significant that

that even waen Irenaeus is treating The statements of Paul,
he does so with a bilas toward an almost exclusive emphasis
upon the Incarnation as the means of man's reconciliation.
There is yet anotier passage wanlch also clearly shows
- the relative importance of the Incarnation and the death,.
Speaking of "Christ Jésus, the Son of God," Irenasus writes,
", ..who, because of His surpassing love toﬁards His creatlon,
condescended to be born of a virzin, He Himsell uniting man
throuth Himself to God, and havinzg suffered under Pontius
Pilate, and rlsing again, and having been received up in
splendour, shall corie in glory, the Saviour of those. who are
saved, and the Judge of thcse who are judged, and sending
into eternal fire those who Gtransiorm the truth, and despise
His Father and His advent"(III,h,2). Since this one passaze
mentions the death and Resurrection as well as the Incarnation,
it deplcts the reclative importance of each in the mind of
Irenaeus. It reveals that in the thinking of this early

writer the Incarnation redeems man, the death and the Resur-

rection being only incidental. He here states that having

", ..condescended to be born of a virgin,..." Christ united



.. man throush Himself to God,..." Immediately followin
this statement Irenaeus continuss, "...and having suffered

under Pontiu
,J‘-O uf’oooo"
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regeneration comes throuzh the Incarnation. He writes of

", ..bhe pure Cne ovnening purely that pure womb vhich regener-

", ..that

ates men to God,..."(IV,33,11), He also refers to
regeneration which Tlows from the virgin..."(IV,33,L).

It is the Incarnation which renova man. JLrenaeus
declares, "He, the same, took Tlesh of the Virzin I'ary, not
merely in apoearance, but actually, by the operaition ol the

Holy Spirit, in order to renovate us'"(V, title of Chapter

Ilan's adoption into the family of God comes by way
of the Incarnation. He alfirns, "For it was for this cnd
that Gthe Word of God was made nan, and He who was the Son
of God became the Son of man, that man, navinz been taken
into the YVord, and recelving the adoption, might becone the
son of God"(III,19,1). He also speaks of "...the Son of God
being made the Son of man, that througn Him we may recel

the adoption,..."(I11,15,3).

(D

Restoration and mediation are by neans of the

Incarnation. Irenaeus writes, "And therefore in The last

O]

l—!

vimes the Lord has restorcd us inbto friendship throush
iis incarnacion, having become 'the lfediator between CGod and
men(I Timothy 2:5)';..."(V,17,1).

Salvation comes from the incarnate Christ. Ircnaeus
affirms, "Por Ile is indeed Saviour, as beins the Son and
jord of Godj.... But salvatvtion, as being flesh: for 'the

4

Word was made flesh, and dwellb amonz us'"(III,10,2). That
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Christ's own person "saves'" men is taught when Irenaeus
declares, "ifor He came to save all throush means of Hinsellf--.
(II:—~:¢)

Hlant's death, which is, in Irenaeus! view, a result of
men's sin, is conquered by the Incarnation. Irenaeus queries,
"And how shall he (man) escape from the generation subject
to death, 1f not by means of a new generation, given in a
wonderful and unexpected manner by God--that regeneration
vhich Tflows from the virsin through faith"(IV,33,lL)?7 A
little more explicltly, he affirms: "...wherefore also what

L TTS
loste Hi

s—a

was generated 1s a nholy thing, and the Son of the
God and Father of all, who effected thec incarnation of this
being, and showed forth a new (kind of) generation; that as
by the Tormer generation we inherited death, so by thils new
generation we might inherit 1ife™(V,1,3).

Last of all, the adversary of both God and man is
conquered. Tnis was not by a dramatic death grapple on the
Cross, as some Western theolozgians are now aflfirming; it
was by the medium of the Incarnation itself. Irenaeus says
that "...He, in the last times, was made man among men; that
e re-formed the human race, butbt destroyed and congquered the
eneny of man, and gave to His omm handiwork victory agalnst
the adversary"(IV, 2l,1)e In this connection he also writes,

-

"The VWord of God, however, the llaker of all things, conguering

ct

him (the adversary) by means of human nabure, and showing him



%o be an apostate, has, on the contrary, put him under the
" - ' m9aj ”(V ! LL
power of man s 2ulylL)

This study reveals that Irenacus makes nore of the
advent than of the denarture, more of the life than of the

death, more of the Incarnate One than of the Crucifiicd.

"-'l

The Ierit of the Incarnation
The merit of the Incarnation, as one would find Tronm

Ircnaeus, is the recapitulatio.3

o
F

even a superficial study

t 1s the recapitulation which gives to

|

This 1s to say that
he Incarnation its worth as the means of redemption.
John Lawson writes, "any writers upon Saint Irenasus

X

have essayed a definition of the meaning of the word 'recapit-
ulation'! as used by him, and with a perplexing variety of

results'(Lawson, The Biblical Theology of Saint Irenaecus,

[

p. 1h1). Lawson himself contributes to the many definitions.
He explains, "...recapitulavion appears to be the rosForaulon
of humanity into the blessecd state of collectivity by Christ,

tine Second Adam. To accomplish this Christ wont throuzgh ex-

periences parallel to those of Adam, but with the opposite
oubcome in each casel(Ibid., pe. 1l12). This definition is
probably inadecuate because it restricts the effects of tThe

recapltulation to the "...restoration of humanity...."

Gustaf Aulen more fully explalins Irenaeus' use of the termn,

J'fhe most pointed Mew Testament basis for this view is

Epheslans 1:10, which vreads: "...as a plan for the.fullness of
time, to unite all things ( RSN el emienig )
in him, things in heaven and things on earth"(Rev1 ed Standard
Version, henceforth called 5.S.V 7.



vhen he says, "The Divine victory accomplished in Christ
stands in the center of Irenasus' thought, and forms the

central element in the recanliiulatlio, the restoring and the

perfecting of creation, which 1s his most comprehensive

theolozical idea'(Aulen, Caristus Victor, p. 37). ©[hils

definition 1s more adecuate because it includes all crea=-
tlon--man and nature--in the redeinptive process, as does
Irenaeus!'! thou:ht,.

Irenaesus has ruch to say about the Incarnate Christ's
recapitulating man; that 1s, about Christ's re-naking man so
that he 1s as he was wvhen orizinally created. He writes,

"He had Himself, thercfore, flesh and blood, reccapitulating
in Himself not a certain other, but that original handiworlk

-

of the Father, seeking out that thing which had perished"

T

(V,1,2). He also affirms, "...as by the former generation

new gener ation we

u

(Adam) we inherited death, so by thi:
might inherit life"(V,1,3). In this connection he also
says that Christ "...suwmmed up in Himself the ancient for-
mation of Adam"™(V,1,2). Yet another passage reads, "...and
he earth and formned many so ¢id He
who 1s the ilord, recapitulating Adam in Himself, rightly

wadliz
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receiving a birth,
Himself),..."(I1I,21,10). Lastly, on this subject he states:
.. .when He becare incarnate, and was made man, He cormenced

afresh the long line of human oeﬁn“ s, and furnished us, in a

>



brief, comprehensive mannsr, with salvavion; so that wnat
ve lost in Adam--nomely, to be according to the image and
likeness of God--that we mizght recover in Christ Jesus'
(I11,18,1).

2.7, ’

Irenacus conccives © he incarnate Christ went
throuzhr the stage of infancy in order to recapitulate, or
TO o bacc over,--and thereby redeem--the infant 1life of
every person, He writes, "It was for this reason that the
Son of God, although e wag perfect, passed through the

Ea

state of infancy 1n common with the rest of mankind, par-
talking of it thus not for His own benelfit, but for that
of the infantile staze of man's existence,..."(Iv,38,2).

Ilot only doecs he loolz upon the Incarnavion as a
recapibtulation of man's infancy; he views it also as a
re-living, and thereby a re-crcation, of every age of man,
He affirms of Christ, "He therefore passed through every
aze, beconing an infant for infants, thus sanctifying

1 o

infants; a child for chilildren, thus sanctifying those who
are of this age...; a youth for youths, beconing an example
to youths, and thus sanctifying them for vthe Lord. So

likewise He was an old man for old men, that He nizht be a

perfect Iaster for all,..."(II,22,l1). 1llost scholars think
Christ died in fHis early thirties. Irenaeus argues for an age

3 - i T ST - L4
fty. (I71,22,0). He hases this assumption, in part,

I_J:

of near f
on John 8:57, which reads, "'Thou art not yet fifty vyears

old, and hast thou seen Abraham'"(II,22,6)? It is because
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of this beclief that Irenacus can say that Christ also
recapitulated old age. He apparently consider

fifty" as old age; and tiis mizght be somewhat justi:

5
|
O
o,

-

wnen we consider the fact that 1life expectaney - was not, at
that time, what 1t now is.

Yet, more than all the stazes of life are recapitulated
by the Incarnate Cne. Crrist alsd recapitulated death.
Irenaeus writes, "Then, at last, He came on to death it 1f,
that He may be the 'Tirst-born from the dead,...'"(II1,22 M)
He also declares, "For by summing up in Himself the whole
numan race from the besinninz to the end, He nas slso sumaied
up its death"(V,22,2).

But not only are all the aspects of human life and
huﬁan death recapitulated by Christ;the "summinc up" also
included a rs-creation of the natural world. Irenaeus
ites, "...from David's belly the King eternal was raised

daln

up, wao sums up all things in HimselrD, and has gathered Into

Zimself the ancilent Tormation"(III,21,9). Hc also spsals

b

.

of Christ's "...recapitulating in Iimself His owvn handiwork;...

Results of the Incarnation

There are, in Irenaecus!' view, three principal re-

sults of the Incarnation. They arc the "deification" of

man, the immortallty of man, and the redeamption of nature.

Thesc three results are not treatcd separately, or systcmatic-

thoy may be seen, however, in a sbtudy of his thought.
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l. Deificatlion of .lan:-It may be said that there 1is

l.Ja

)

a certain deiflication of man as 2 result of Tthe Incarnation.
Speaking of the ancient fathers, Irsnaesus says the Lord
",..has resenerated them into the 1life of CGod,..."(III,

22,lL). Ile also asks, "Or how snall man pass inbo God, unless

Jod has (first) passed into man®(IV, 33,/)? He further declares,

", ..those who shall be worthy are accustoned gradually to par-
talte of the divine nature;... (V,32,1). He also spealks of

Christ's ",..unising man through IIimsslf to God,... "ITT,!1,2).

Passazes such as these indicate that, for Irenaesus, the In-

Jay
carnatlon deifies man. Such statements become temdered,

view of tThe whole,

Q’}

howéver, by other passazes So that, with
one's judzment mlight well be that Irenacus went no further
in the direction of man's deilication than nave many anotier
Christian theoloslan--even of therﬁest rn tradition. One
suchh Ttempering passage 1is as.zollows: "eeeman 1s infinitely
inferior to God;...Re has received grace only in part, and
1s not veb equal or similar to his Ilaker;..."(II,25,3).

o -

2. Imnortality of ilan:-A sccond resultv of bthe In-

carnasion is Tthe immortallty of man. Irenaecus did not look

upon Ifallen man as nqvuwallv lmmortal. e conceived that

¢ of each man's disobedience

(']

because of vie Fall, and becaus
to God, men are natively wnortal. He writes, "...lecst man,
fallinz away from God altogether, should cease to exist"(IV,

20,7)s It is nis falth, however, bthat through the Incarnation

s natively

H
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what 1s naturally mortal hscomnes imnm
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corruntible becomes clothed with incorrupcibility. Ie
spealzs of Christ's "...bestowing upon us at His coning (His
first one, according vo the conbtext) lmmortality durably and
truly,ees(V,1,1). I 2lso declarcs, "...we Dossess etecrnal
duration from the excelling power of thils Beinz, not fron

1
our own nature,..."(V,2,3

). He Turther affirms of Christ,
", ..He appeared as a man, that we, beinz nourished, as it

were, Ifrom the breast of His flesh,...may be able also
to contain in ourselves the Bread of ilmmortality,..."(IV,

it

33,1). Yet further, he savs that Christ "...bestowed the

gift of incorruntion'"(I1I,20,3). In a well-rounded passazs,
when our author is speaking of the Bucharist (by which he
means the body and blood of Christ) he writes:".;.so also

our bodiecs, beinzg nourished by 1it, and denosited in the earth,
and suffering decomposgition there, snhall rise at thelr ap-
pointed tine, the VWord of God granting Tthem resurrection wo
the glory of God, even the Pather, who frecly gives to this

mortal immortality, and To this corrupbible incorruptlion,..e'

3. Redemption of HNature:-A third result of the Incar-

! :

nationt is the redemption of nature. This redewption will be

Rl
4In one passage several natural evils aﬁe conveived of

as redecmed, but if by "passion' Ircnacus wmeans "dea 1", it is
here the death and not the Incarnatlion which redeens nature.
He says, "Our Lord also by His passion desbtroyed death, and

d*wnersed error, and put an end to corruptlon, and destroyed
gnorance, wiile IHe manifested 1life and revealcd truth, and
bestow . the gift of incorrup 1on"(II 20,3).



discussed at some length due to the fact that 1t 1s so
central to the problem of this entlirc thesis.

lost authorities would allow That man's ignorance

is one cause of manifestations of evil in the natural realn.
It iz, for example, partly due to man's iznorance that there

are famines and the ravages of cancer. Irenasus conceives
that the Incarnation redeems men from at least a certain
amount of this cause of natural cvil. He writes, "For He
was already despoiling men, by removing tTheir ignorancs,
conferring unon therl His own knowledge,..."(IIT,16 b) This
redemption from iznorance is through the medium of the In-
carnation rather than the death of Christ, because Irenasus
makes Che above statement of the baby Jesus in Simeon's
arms.

Irenaeus conceives that diseases arnd bodily infirm-
ities, which arc manifestations of natural evil, are redeemed
by means of the Incarnation. He writes, "Those, azain, vwho
declare that at His coming 'the lame man shall leap as an
heart, and the tongue of the dumb shall (speak) plainly,
and the eyes of the blind shall be opened, and the ears of
the deaf shall hear'.,..--proclaimed those works of healinz
which were accomplished by Tim"(IV,33,11).

Irenacus concelves that the polson of serpents, which

by most is considered an aspect of natural evil, is made of

no effect to those who believe on Christ. He says that



Christ "...conferred on those that believe in Him the power

'to tread upon serpe and scornions, and on all the power
of the encmy,...(Luke 10:19)1"(I1,20,3).

All the evils of nature are counteracted, according
to Irenaeus, in order To win human nature back to God. IHe
writes, "For all things had entered upon a new phase, the
Yord arranzing aftsr a new nmanner the advent in the flash,
that He mizht win back to God that human navure (hominem)
which nad departed from Gody..."(II7,10,2).

Irenseus takes great palns to supnort his belief

i3

that man's body, or flesh, 1s redeened. e arguss, "Vain

therefore arc the disciples of Valentinus who put forth
this opinion, in order that they may exciude the flesh
from galvation and cast aside what God has fashioned"(V,
1,2). He also declares, "Zod will bestow salvation upon the
whole nature of man, consisting of body and soul in close
union, since the Word toolr it upon Hinm,..."(V, title of
Chapter Six). And he asks, "How then is it not the utmost
blasphemy to allege, that the temple of God, in which the
Spirit of the PFather dwells, and the members of Christ, do
not partake of salvabion, but are reduced to perdition'"(V,
0,2)? In another instance he says, "ihat was it, then,
nlch was dead? Undoubtedly it was the substance of the
fies sh; the same, too, which had lost the breath of 1life,
and had become breathless and dead., This same, therefore,

was what the Lord came to quicken, that as in Adam we dc



all die, as being of an animal nature, in Christ we may all
1

live, as being spiritual,..."(V,12,3). further, he asks,
"Or how can they maintain that the flesh 1s incapable of
receiving life winich flows Trowm Him, when it received
healinz fron Him'(V,12,0)°2

Professor James Orr calls human death "...that

[

crowning evil"(Orr, The Christisn View of God and the ¥World,

s

po. 223,229). And Professor Orr considers that death is a
result of man's sin. He writes, "Death for man is an effect
of sin. It did not lie in the Creator's original design lfor
man that he should die,--that these tUtwo component parts of
his nature, body and soul, should ever be violently dis
rupted and scvered, as death now severs them"(Ibid., p. 229).
Irenaeus, in his early day, was of this same persuasion. IHe
conceived, however, as do many who take the position, that
the Incarnase Christ redeems death. He writes, "ihen

]

ies man, that is, Adam, death 1is at

fal

therefore the Lord vivif
the same time destroyed"(III,23,7). Irenacus also writes
"Por by no other mcaﬁs could we have attained to incorruptil-
bility and immortality, unless we had been united to incor-
ruptlbility and Immortality. But how could we be joined
to incorruptibility and immortality, unless, ({irst,...the
corruptible mizht be swallowed up in incorruptibility, and
the mortal by immortality,..."(II1,19,1).

Irenacus also conccives that nature, or creation,

outside man, is redeened by Christ the Incarnate Cne. Ile
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speaks of the presence of God in creatlon and Implies that
this presence renovabtes it, His words are, "...to behold Zod
in this creation wnich is renovated,..."(V,32,1). Another

statement yet more explicitly teaches this same Truth. He

writes, "For all these arc tokens of vhs fle

1

h which had been
derived from the earth, vwhich He had recapitulated in Himself,

bearing salvation to His own handiwvork"(III1,22,2). He also

-

", ..the creation itself, being restored to its

spealzs of

primeval condition,..."(V,32,1). Irenacus also af:
i'or 1t 1is hat in tha
wiich they

S very creation in
to
proved in eve:
r
Is)

G 1 G
ed or were &Lfll ted, belnzg
way by sufferinz, they should
ward of thelr suffering; and
that in the eatlon in wnhich they were slain
because of thelr love to God, in that they
should be revived again; and that in the cre-
atlon 1n which they endured servitude, in that
'uAOj should reign. sor God 1s rich in all

things, and all things are His(V,32,1).

mfaw-w

reccelve the

'
J

CD

Another lenzthy passase, in support of his beliefl in the In-

o

carnation as constituting a redemption for nature, may be
ziven. Irenaecus virites,

for if He did nolt receive the substance of
flesh Trom a human bheinz, He neither was made
man nor the Son of man; and il He was not made
vhat we were, He did no zreat thing in vhat He
suffered and endured. DBut every one will allow
that we are (comwosed of) a body btaken {rom the
earth, and a soul receiving spirit from God.
his, therefore, the Word of God was made,
recapitulating in Himsel? His own handlwopl

and on this account does He confess Himsell the
Son of man, and blesses 'the meck, becausc they
shall inherit the earth'"(III,22,1).

In yet another passaze Irenacus says that because of the In-

carnation the savage earth is reclaimed. He writes, "...because



The lord,
mechanisn

(IV,3l,h).

naving been firmly united To

£2



CHAPTER VI
BARLY INCARTACICIAL EXPHASTS: ATUARASTUS
™ K N o T2 palade <rn PR )
The other outstanding 1isht amony the carly Incar-
sts, born about a cenbtury after the death of

Ircnaeus, was Althanasius. Lilic Irenaeus, he was a voluminous

z]

yriter. Some of hils worlzs have been destroyed, bub many have
been preserved. Those extant include avologies, treatises,
doctrinal statements, histories and letters. lost of these

worlzs have been included in Volume Four of A Selecct Library

Nicene and Post-Hicene athers. drchibald Hobertson edited

L

[¢)

this volune whlch 1s devoted exclusively to Athanasius. Ie
used Cardinal Newvman's translation, save at certain points.
It 1s the text of this volume wilch will be quoted herein,
cxcent waere otherwise stated.

The divigions of this study will be similar to tThose

in the treatment of Irenaecus. The wrincinal Topnics will be

w4

3 ibility, the actuality, the importance, and the

regults of the Incarnation.

Possibility of the Incarnation
Athanasius was trained in a type of thousht wiilch
tended to view matter as essentially evil. He reveals a

1

familiarity with the writings of Plata, ac intez protod in
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leo-Platonism, the revival of Plato's thouzgnt. He studied at
the theological school in Alexandria, where the influence of
Origen was still votent.

He maintained a life-long interest in asceticism,
especially as it was expressed in the lives of cellbate
hermits. As a young man he lived for a time with the hernit
Antony in the Zgyptlan desert. When he later wrote his Life

»

of Antony he included this statement in his introduction: "I

vas able to learn from him, for I was his attendant for a lonz
time." As a bishop he wrote letters of encouragement to the

hermits In them he reveals his high regard for "...those

wao practice a solitary life'"(Letters of Athanasius, LIITI,
"Second Letter to iionks"). This interest in and reverence for
the ascetic life mizht have grown out of his training in a

type of thought which tended to look upon matter as inherently

cevil.
Hovwilthstanding The influence of a Greek type of
thought, and his consequent reverence for asceticis&% thanasius

nevertheless did not go the full discance in that directlion; he

(]

did not considsr matter to be inherently evil. llatter was the

dlrect creation, ex nihilo, of the one true God. He wrlte

h

3 1. ] a_ 3 K ? » .
"...for it (creation) too has been brouziit into existence by

21t must be allowed that ohe Scriptures also, in which
hanasius saturated his thinking, played an important roll in
s position on asceticisi.

]

e
¥-" ot



the Word out of nothing"(De Incarn. Verbi Dei L2,2). He

1] "

also says, "...they (created things) are made out of nothing,...

(Contra Gentes 35,1). It is not that an evil god made all, or

tw

any partc, ol created ex1s ence. Athanaslus further writes,
"...He (God) made all things"(Ibid., !10,5). And he says,
"...He (God) made all created Hxistence,..."(Ibid., 16,6).
This "created existence!" is not an evidence of some recalci=-
trant element in existence; it is a revelation of God Himself.
Athanasius gives tnils caption to the first section of Part IIT

L

of Uontra Gentes: "Creation a revelation of God; especially

in the order and harmony pervading the whole." He also writes,

",..He so ordered Creation that altaouzh Ile is by nature in-

<
}_h
(6]
-

ible He may yet be ¥nown by His works"(Ibid., 35,2).
The Gnostics and the Docetists, whom Athanasius
sorletimes atvbacks directly, denlied the Incarnation; they re-

EN

ted Thie belief that in Christ desus God had become manifested

[N
O
¢]
ci

in human flesh. They made this denial because they conceived

of matter as inherently evil. Athanasius arzued azainst such

3

(sometimes calling them Gentiles) by beginning with a teaching

of Greek philosophy, which was their own beliliefl also. He

writes,

The philosophers of tThe Greeks say that the uni-
verse 1s a great body' and rightly so. Tor we
see 1t and its parts as objoocs of our senses.
Iif, then, Lhe Word of God 1s 1In the Unlverse,
el with the
there sur-
prising or absurd if we say that He has united
Himsel? with nman also. for if 1t were absurd for
Him to have been in a body at 211, it would be
absurd for Mim to be united with tThne whole
eilther, and to be 2lving light and movement to

!

which is a body, and has united Hin
whole and with all its »arbts, wnats

4
£}

S
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all things by Iis providence. 'or the whole also
is a body{De Incarn., 11, 5 & 0).

=

ven althouzn Athanasius tendsd--more than did

Irenacus=--toward the Greek vicw of matter, as is evidenced

by his interest in wonasticlsm, he neverithieless did not go

.

tione. n:atter 1s, for
the direct creabtion of God. and since matter 1s God's

creation, it is not inherently evil, The incarnation of
God the Son was thus, on Athanasiug! prior beliief about

matter, a possibility.

Actuality of the Incarnation
Athanasius tauzht that the Incarnation, a possibility

because of the nature of exisfence, became an actuality because

of "...our sorry case(De Incarn, Verbi Dci, l.. Trans. by
'L Relizious of C.S.M.V.S. The! Int. by C. S. Lewis). The
doctrine of the Virgin Birth of Christ 1s what makes the
Incarnation, in 1ts Sraditional connotation, an actuality.
Athanasius Taught chils doctrine. IHe also taught its corollary:
that the Incarnate One vwas both human and Divine.

Athenasius makes numerous refercnces o fhe Virsin

Birth. Several of these are in his De Incarnationes Verbi

Dei. In one instance he speaks of Christ's having His body

e etreamera-te

"eoefrom a spotless and stainless virszin, knowins not a man,

a body clean and in very trutn pure from intercourse of

men"(De Incarn. 3,3). He inguires, "Or what woman has suf-

ficed without a man for the conception of human kind? Vas
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not Abel born of Adawm, Enoch of Jared...? Had not eachh a

ezistence™(Ibid., 35,7)? IHe speaks

Uﬁ

father as author of his
of "...His body not being of a man, bubt of a virgin alonejeee
(Ibid., 37,3). Ee also affirms, "For He it i1s that procceded
from a virzin and appeared as man on bthe carth,..."(Ibid,,
37,3)e In another instance he asks, "For which of the
riznteous men and holy prophets, and patriarchs, recorded
in the divine Scriotures, ever had his corporeal birth of
a Virgin only"(Iold., 35,7)% In the same vein, speaking of
Christ's body, he says: "...by an unparalleled miracle it
was formed of a virsin only,...'(Ibid., 20,l). And he aslks,
"Por what man, that ever was born, formed a body for himsclf
from a virsin alone"(Ibid., 119,1)?

The Virgin Birth is also taught in other writings

of Athanasius. In the Statement of Faith ne writes, "ee..H

.took from the undeflled Virgin lary our humanlty uyéewwbﬁ,

«"{paragraph one). In De Decretis we read, "...He took on
Hinmscl? a body from the Virzsin Marys...”’(Ch. 3, sec. 1l).
In his On the Oninion of Dionysius we have this statement:

M, .elhne Virgin at the consumation of the ajes conceived, and

O

the Lord has become man'(Sec. 9). In the Four Discourse

Against the Arians there are several sneciflec refercnces to
the Virpgin Birth. One 18 vhen he wriltes, "...afterwards for

us e took flesh of a Virgin, lary Bearcr of God, and was
riade man"(III, Sec. 29).

me conception of the Incarnate One as both human
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and Divine quite naturally follows from belief in Zig birth

o
)

I

from a Virgin., In the sccond century Irenaeus st

5
I
o

Christ's numanity. Gnosticilsn, the dominant heresy of

that century, denied the humanity, and Irenacus was imoelled

R}
ed

,—Jl

<t

to make qtta ck upon that heresy. In the fourth centu:
was Christ's Divinity which was under fire. Arianism, the
principal hercsy of that neriod, denied it, affirning that
Christ was of like substance as 1s God but not of the saomne
substance. Hor some Lifty years Athanasius preached and

m and in defense of Christ'!s Godhead.-

(6]

wrote against Arianl
Thouzh Irenacus stressed one asgpect of Christ's person, he
taught both phases. The same was true ol Athanasius.
Some passages in the writings of Athanasius may

justly cause the student to say that he denied the true

humanity of Christ. He writes, "...the Incarnation did not

£ the '701‘;@,... '(To Tncarn. title of Sec.,

17). He enlarszes upon this statement: "For He was nob, as

mizght be imazined, circumscribed in a body, nor, while present
in the body, was Iie absent clsewnerec; nor, while He noved Tthe
body, was the universe left void of his vorking and Providence;
but, thing nost marvelous, Word as He was, so far frow being

contained by anything, He rather contained all things Him-

self;..."(Ibid., 17,1). He further writes, "...He was not

,

“Ih“ auestion is not labored in Athanasius!' two ecarlicst
works, Contra &entes and Dz Incarnationes Verbl Del, hecause they
vierc wr;tup; snortly before the Arian Controversy began. The
doctrine is, neveruAbless, affirmed in these treatises.



bound to his body,..."(Ibid., 17,lt). e even goes so far

as to say, "So that not even when thce Virzin bore Him did
He suffer any change, nor by being in the body was dullsdi...

(Ivid., 17,5). And he affirms, "For not even by being in

tne contrary, are quicliened and sustained by Him'"{(Ibide, 17,0).

In another instance he declares, "...80 the Lord, wnen made
man rfor us, and bearing a body, 7as no less God; He was

not lessened by the envelovment of the body,..."(De Decretis,

", ..being Son of

Ch.3, Sec.ll)e In yet another he wri
the True God, He too 1is failthful, and ouzht to be believed,

all He says and does, Himself remaining unalterable and
not changed in His human Economy and fleshly presence"(Dis-

courses, II, Sec 6). And he affirms, "For the Vord was not

impaired in receiving a body,..."(Discourses,I, Sec. L2).

Cther passages in his works tend to support the

actual humanity. Some affirm that tihe Word actually becane
man, Athanasius speaks of ".,.His beconing Man,..."(Ds.

Incarn. 10,lL). And he reasons, "...the Pharisces...com-

plained...'Why dost Thou, being man, nmake Thysell God?! In-

sensate, and verily blind of understancing! they ought contrari

wise to have said, "Why hast Thou, being God, become man?'"

(De Decretis, Sec. 1).

Some statements declare that the Viord actually took

a body. Athanasius writes, "Whence He took, in natural
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fitness, a mortal body,... {De Incarn., 13, 9). He speaks

C

(@]
Hh

also

wn

Tre ] - = L T ! A 01
", ..His actual body..."(Ibid., 1't, 8). And he de-

clares, "Thus the tord condescended to man's engrossment in
corporeal things, by even taking a body"(Ibid., title of
Sec. 15). In another instance he speaks of "...His bodily
appearing;..."(Ibid., 20, 1). e asks, "Is it nerely our

ia)

sayinz that The word has becen made manifest in the body

(Ibid., L1, 2)? Still further he says, "...0e took on Him

flesh like oursj..."(Discourses II, Sec. 9).

In some vassages there are compriscd both the idea
that the word became man and that He took a body. He writes,
Mihence, naturally, willing to »rofit men, He sojourns here

as man, taking to Himself a body like the others,..."(De Incarn.,

1li,8). ' He also arffirms, "...the loving and zeneral Saviour

of all, the Vord of God, takes to Himsell a body, and as Iian

wallks amony nen and mecets the senses of men nalf-way,..."

(Ibid., 15,2). Directly attacking the docebists he says,

Tirl as

|

",..1t was oroper for these th

b

(Y

nzs to be oredicated of
rman, to show Him to have a body in truth, and not in sseming
(Ibid., 18,1).

Athanasiug also supports the numanity by reference
to numan characteristics of the Incarnate ‘jord. Iile says,
", ..the actual body which ate, was born, (poor order) and
Vsuffered, belonzed to none oth@r-but the Lord:..."(Ibid., 18,1).
He also writes, "For it is sald of Him, as also that He
hunsered, and thirsted, and asked where Lagarus lay, and

suffered,..."(De Decretis, Sec. 1lli). Yet again he




declaresg "...he (Christ) exhibits

.

is the previous pronoun) human character in weenini,..."(0On

:;;)—l
)

Opinion of Dionysius, Sec. 9). Still azain he writes,

",ocand it bezame the Lord, in puctting on human flesh, to

L]
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ions propcr to 1t3.
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put 1t on wiole wi:

courses 11T, 32).
Passazes which appear to deny the true humanity of

the Incarnate Viord have bheen 3iven, énd stotements alffirning

the humanlty nave been set forth. A case could certalinly

be made for Athanasius' inconsistency on this question, and

1t might be argucd that he definitely rejected the true nu-

l_l @
3

manity of the VWord; but in view of his many statements 1n

oy |

which the humanity 1s affirmed, one might say with at least

a degree of basis for it, that Afthanasius tauznt the humanity

of the Word. One would n say, nowever, that hc went as far
in thnilis emphasis as did Ircnaeus; and one would not say that

he conceived of Christ as human o the desgsree to wnhlich szt
Christian theologians nave taught that doctrine.

‘Mmeolozians have often gone to an extreme in their
zeol to set forth one certain aspect of Christian Truth. This
was probably the case as relates to Afhanasius' emphasis upon
the Divinity of the ¥Word. In wmost of his writings his chief

urpose, in view of the Arian denial of the Divinity, was Go
supnort that aspect of the Incarnate Word. Thercfore, 1 he

-

cuphasized the Divinity to the slighting of the true humanity,

<
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ne should at least be studied, from our vantage-point, wi
understandiny if not with complete accuittal.
That Athanasius taucht Tthe Divinity of the iord is

not a debatable point. In his writings there are many af-

s

|-

e. He speaks of "Christ's own

iy

o

raations of that doctrl

Godnead."(De Incarn., 1, 2). He also writes of the "divinity

of the VWord of the Father?(Ibid., 1, 1) AL least two refer-

ences are made to the "...dlvinity of the Saviour,..."(Ibid.,

- ko] - - o] 11_‘

52, i.;and 53, 1). e alludes to "...that sacred llanhood, Whose

TT

celty all nature confessed,..."(Ibid., title of Sec. 19). He
afTirms, "...Carist on the Cross was God,..."(Ibid., 19, 3).
e again calls Christ God waen he writes, "But as it is, whav

irreligious men beliceve not, the soirits see--that He 1s God,--
and hence they fly and fall at His feet, saying Jjust what they

uttered wnen He was in the body:..."(Ibid., 32, 5). In this

same veln he also asgerts, "...and Caorist alone has becen recog-
nized among wmen as the trus God,
At least three tlmes he spealks of "...God the Word,j,..."(Ibid.,
9, 63 55,2; and 55, 6, respectively). Acain he calls Him

God when he declarcs, "...le was God the Son of Godj..."(De

Decretis, Sec. 1) To the probable enragenent of the remain-

ing Gnosbties, he gaid, '"He descended in body, and He rose azain

- —T . i . R k] E ] i 7
because e was God Himself in the body"(Discourses I, ll). And,

he also said, "...He who was in the body was God,...''(Ibid., II,

us said that he himself confessed "...Him Lord

&}
l.tlo

15). ‘Athana

and God,..."(De Deeretis, Sec. 11).
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enough. Support must be given then. There are many instances

in vnich Athanasius gives support to his affirmations. He

pointing to the works “mich She Incarnate Word wrousat
cs slve proof for the Divinity
from the Virzin Birth. One is vhen Athanasiusg writes, "...He

P T, T * - ‘_ -re . - — 1'7'- L
Tashioned Zis body for Himselfl from a Virzin, thus to afford

to all no small proof of His Gocdhead,e.e(De Incarn., 13, 5).

The other 1s when he says, "For who, seeing a body procesding

forth from a Virsin alone without a man, can fail to infer That

£~

e wiho appears in it is Ilaker and Lord of other bodies also”

(_1-_@" U’ 5)

Several »nassages supvort the Divinity from the

pre-existence of the Word. He writes, "...even before He

it
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but rather,
existing as God, He btook the form of a servant,..."(Ibid., I,
Il0). Of Christ he declares, "...He exists eternally"(Ibid.,
I, ). He also speaks of ".,..the everlasting co-existence

of the Vord with the Pather,..."(De Decretls, Sec. 27). 4and

he also reasons, "It is plain then from the above that the

Seriptures declare the Son's eternityye...{Discourses, I, 13).
oD 2 3

1

All these passages teacn that the Vord existed bhefore the manger

v of the

1=

scene at Betihilehem; they therebdy supnort the Divini

C'i'



ord.

Athanasius!' princinsal metiiod, howevar, of supwnorting
ciie Livinlity of thie Incarnate Word 1s by calling astention oo
the worls wouznt by iiin. e writes, "....le who can do Shese

(worizs) is nobt man, but the Power and Ford of

[0 Tr . _ o K = s TR W + T 3 . -
13, 3). Iie also svealks of ",.,.the proofs of ths Godicad {ronm
Ty . | K . T = i1 T R
His works,ee. (Ibide, 20, 2). le cven declares, "...iis works

Imporcance of the Incarnation--In
Relation to the Decath of Christ
Athanasius zlves a somewnat zreater si icance than

-

oes Irenaeus Go ohe Deach ol Christ, but it is still The In-

(N

ablon walsh 1s of paramount importance

2
A

o
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There are nulerous nassages in nig writings which
cive o very great 1nport to che Deavh. In one nlace e even

calls it the sum of the Chrisvian faill
nexc step st be to recount and speals of vhe z2nd of His bodily
life and course, and of the najture of ithe death of the bodr;

secially as this is the sum of our Taith,..."(Ibid., 19, 3).
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fhere are at least twvo nassages walich stabte that it
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1s Tz Death which ransoms men. o

ransom to all,..."(De Incarn., 21, 7). He also declares,

e

- . . . - - ~
", ..5he Lord's death 1s the ra 2 0of 2ll,..."(Ibid., 25, 3).

S
o

Sormetines Athanasius says 1t 1s the Deathh which 1s

she instrument of salvation. e aiffirms, "...it rnay justly be
MNnq

arcued that in no otzer way than by the Cross was it richt for

‘L;}l SS.].VS. L:iO’l Of <.1..Ll uo tg L-e -‘3—] QCL/ (_I_._bi(io ’ 20, l) . 1l also
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1

says, "...they (the Sc

":S

iptures) feared not to mention cven the

N - T

ers 1t not Tor His owm salie,

o]
(O]
&3]

causes of His death,-=-that I uf'f’

i—:

but for the immortality and salvation of all,..."(Ibid., 3l, 1).
He aslks, "But vhich of the Holy prophets or of the early pabtri-
archs has died on the Cross for the salvation of all"(Ibid.,

35, )% Azain he inguires, "Or who among those recorded in
Scripture Was'pierced in the hands and feet, or hung at all
upon a trec, and was sacrificed upon a cross Tor the salvation
of all"(Ibid., 37, 1)? He affirms, "He 1s the Life of all,

and He 1t is that as 2 sheep ylelded Iis body to death as a

=

he salvabion of all,..."(Ibid., 37, 7).

[

citute, Tor

]—l-

subs
There are some instances In whiech the Death of Christ

is considered the insbtrument of the destruction of death as

it relates to men. He writes, "So death came to His body,

not from Himsell, but froun hostile counsels, in ordsr that

whatever death they offered to the Saviour, this he might

utterly do away"(Ibid., 24.,2). He also declares, "He ac-

cepted the Cross, and endured, a death inflicted by others,

and above all by His enenies, walch thevy thousght dreadful

and ignominicus and not to be faced, so that this also being

destroyed, both Ie Himself mizht be believed to be the Life,

and the power of death be brought to nousht"(Ibid., 2h,3).

1

He further states, "...the death, which they thousht to in-

(]

""J
}._Y .

ct as a disgrace, was actually a monumens of victory against

ot

death itself"(Ibid., 2L, L Vet furtner he declares, "...1



was not from any navtural wealmnmess of theWord that dwelt 1in

deatnh might

c—‘..

it that the body had died, but in order that in 1
be done away by the power of the Saviour'"(Ibid., 26, 5).

At least two pascages zive the Dsath a greater sig-
nificance than the Incarnation because they nake the Incar-
nation merely a prerequlisite Tor the Death. He asks, "ihy,
then, did He not »revent death, as He did siclmness? Because
it was for this that He had a body,..."{Ibid., 21, 7). He

also asserts, "...the Jord was made Tlesh in order to offer

up His body for us all,..."(De Decretis, Sec. 1h).

One statemsnt teaches thatv the Incarnablon was merely
Tor the purvose of makinz the Word "visible", and that 1t is
the Death which is of actual merit to us. He writes, "ow
Tor this cause, also, He did not immediately upon His coming
accomplish His sacrifice on behalf of all, by offering His
body and railsinz it again, for by this means He would nave

. . - . —_— z
made Himself invisible"(De Incarn., 10, lL).

Although there are numerous passages in Athanasius

T

which gilve a very great si-nificance to the death of Carist,

1is writinzgs as a whole zive a far —reabter importance to The

Incarnation. Tae question then arises, "y, if this be the

case, can one find the above-quoted passa’es, and more as

Cne is becausc Athanasius was probably not always consistentb.
e ",..was not a systematic theologlian:..."(Robertson, St.

-

Athanasius, pe. 1idx). That is, he ¢id not set out to Jive the
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in order to meet the practical doctrinal nesds of his day, and
not in order to systematize doctrines. For this reason, cven

in the same treatlse, he sonetimes makes contradictory state=-

recnts about the death of Christ and the Incarnation.

Anotiner vossible recason Zor conflictinz statements

b

3

about the Death and tThe Incarnation is a change of vicw. It
may be noted that, with thc exception of onec passage, all the
above guotations about the sisnificance of The Death of Christ

are from the D Incarnations Varbi Del. Taere is a conspicuous

-

nis

C'i‘

in the other writingas. .Since

45]

absence of such an emphasi

vork was written In nhis youth, may we not allow for a chanse

of view on his »nart?

2

A third pos:ible reason for the conflicting passages
is a mere change of cmphasis. The worl in which most of the
stress upon the Death is found was written just prior to the
outbrealt ol The Arian neresy. In Athanasius! subsequent
writinzgs his concern, above all otner concerns, is Lo defend
the Divinity of Christ. 1Mmis naturally calls for :oncentration

gy

P ' VR than wpon His Death. In this
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case, Athanasius might have always bellicved in the signilicance
of the Death of Christ as expressed in his early treatise,
vag later bent u»non another emphasis,

Before proceeding to a detailled treatment of the
on, 1n which the lmportance of ¢

tive unfolding, three
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immortant than the Deatii. Athanasius writes, "For the Lord

died In those days, that we should no longer do the decds of
death. He zave His 1life, that we mizht oreserve our own fron
The snares of Tthe devil, And, wnhnat 1s wmost wonderiul, the
Word became flesh, that we should no longer live in the flesh

but in the s»irit should worship God, who is Spirit'"(Letters

of Athanasius, VI, "Saster Letter for 33i," Par. 1). Hcre,

wonderiul, the Word became flesh,..."(Ibid., Par. 1).

Tne Incarnate Life is implied as of mor

importance

O

than the Death when he writes, "In vhich humanity He was cruci-

fied and died for us, and rose from the dead, anc was talken up
into the heavens, having been created as the beginning of ways

for us (Prov. 3:22), when on earth He showed us light from out
of darkness, salvation from error, life from the dead, an entrance

to varadise, from which Adam was cast oub,..."(Statement of Faith,

par. 1). Iiot only does this passage mention that it was in
umanity" that Christ died; the significant watter 1s that
irmediately following mention of the Death he says "when on carth
he showed us" lisht and salvation and life,

Archibald Robertson says this of the importance of
the Incarnation in the writings of Athanasius: "Accordinzly
the mere nressnce of the YWord in a human body, the nere fact
of the Incarnation, 1s the ossential factor in our restoration

(Robertson, in Introduction to volume on Athanasius, Op. Cite,



Results of the Incarnation

X principal resulits of the Incarnation,
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o Avhanasius. Thoy are re-creation, redemdtion
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a.c
from ignorance, man's deliverance from sin and his salvation,

the defeat of death and the bestowal of immortality, man's

deification, and the redemption ol navture.
1. Re-creation:-Ircnacus' most distinective teaching

€3
i
| o
e
;

vas comprised in what he called the recapitul Athanasius,

prefering such terms as re-creation or renewal, teaches a

|

nin the emphasis is rather in-

‘_‘J

sornewnat similar idea, but with
cidental and the implications of the idea zre less far-reachin
He conceived that man, created by God, had fallen from his first

e, and that through the Incarnation of

C'l'

estal
re-created or renewed. He writes, "For in the first creation,
men had become unfaithful, and through Chem ©that first creation
had been lost; and there was need of someone else to renew the

£ © creatlon, and preserve the new which had come to be”

I»—Jo

e

ta

— l

Discourses, II, 05). He also writes, "Zence the Word wmst

~~
9]
Q

COMCyeestO racreaty... ' (De Incarn., title of Sec. 13). Again,

Mihence the Word of God came in His own person, that, as He was

the Image of the Father, He might be able To crealtc alfresh the

-

man after the imacze"(Ibid., 13, 7). And he continues, "...that
...ren nade after His Image might once more be rencwed"(Ibild.,
13, 9)e To this he adds, "...thc most holy Son of the Father,

being the Image of the FMather, came to our region to renevw
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man..."(Ibid., 1, 2). He also writes, "...none other could
create ansew tae lilteness of God'!'s image Lfor men, save the

Image of the Father;..."(Ibid., 20,1).

i

llost passazes include only man in the re-creation
G| c.tf;

or renewal. A few, however, cxtend it o "all things",

In one instance ne writes, "...Jjust as all things were nade

by Him, so in Zim all things nmight be renewed"(Cn Lulze X:22,

4

1
L X )
[}

(llatt. XI:27), Sec. 2). In znother he savs, "For example,

1

~

of the creation of all things, thelr crcation

ct
[_J-

(@)

at the
consisted in a fiat, such as 'let (The earth) bring forth,!

1:3, 11), but at the restoration

e
162]

tlet Ghere be! (Genes
it was fitting that all taings should be 'delivered! To

HAim, in ordcr that He might be made man, and all things bec

o

renewed in Him"(Ibid., Sec. 2)., It right be noted that
these passages which extend the renewal to "all thinss™ are

ey worit. This could be construed aos nroofl of a

cr

in a la
development in his conceps of re-creation or renewal.

2. Redemntlion from Ignorance:-i second result of the

k4

Incarnation 1s man's redempcilon from ignorancc. Socrates
had held that to know the right is tantamount to doing it.
Other Greek thinkers had followed this view. Athanasius was
probably in’luenced by thils type of thouzht, and not alto-
gzether by the Scripiures, which teach that althoush man

mows the right he will not always do it(Romans 7). He

considered that no small reason for man's »lignt was his



ignorance, and he btauzgnit that the Incarnate Word enlightened

T 1.

man. He writes, "All man's superstitions He met hall-waTje..

)
o
l._J
@

(De Incarn., t of Ssc. 15). FHe savs that Christ becane

incarnate that we mignt "...through ¥Fim recognize &
(Ibid., 15, 2). He also writes, "...Ze manifested Hiznsel
a body that we mizht receive the ideca of the unsescn TathcI; e

iNn...that

%]

(Ibid., 5, 3). Azain he declares, "It must be pl

Christ is come and that He has illuminated absolutely all with
his lizht, and given them the true and divine tecaching concern-

further asserts, "...all

(0]

ing the father"(Ibid., 40, 7). H

parts of the world in every direction are 1llurined by His

2

g

teaching(Ibid., 55, 3). Yet further he declares, "llan,

unmoved by nature, was to be tauzht to Imow God by that sa-
cred Lanhood,..."(Ibid., title of Sec. 1G§). Still further he
states, "...0he Word of God apveared to us in a body, and made
lmown to us His own father,...'"(Ibid., 55, 5). He also says
that Christ came that wmen ",..might at any rate from the worls
or His body rccover thelr sigat, and through Him reccive an
idea of the knowledge of the Father,..."(Ibid., 19, 1). Yet
one rore statement might be quoted: he writes, "...by the so-
journ of the Saviour among rien all natlons also on every side
bezan to lmow Godj..."(Ibid., 35, 6).

One reason wny the Incarnation, in the thought of
Athanasius, is nore imporbant than the death is preciscly
because no simall reason for man's plight is als ignorance; and,
as these passazes reveal, it is the Incarnate Life rather than

the Death, wnlch dispells ignorance.
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3. llan's Deliverance from Sin, and his Salvation:-A

third result of the Incarnation has both a negative and a
positive asnect. It is man's delivsrance from sin and his

-

is by the Incar-

o

salvacion. Several vpassages teach that 1
natcion that msn are dellvered from sin. Athanasius writes,
T..."lesh was talten by the Vord to...make redomption for

sins, ... (Letters of Athanasius, LX, "ad Ad>lphium," Par. 5).

He further writes, "He cane amonz us from lary once at tnp end

Fal

of the ages for the abolition of sin..."(Discourses, III, 31).

In another instance he declares, '"But once for all 'at the

consumation of the ages, to put away sin', 'the Word was made

[

flesh' and proceecded forth from Mary the Virzin,..."'(Letters

of Athanasius, LXI, "Ad HMaximun," Par. 2).

Still more emphasis is given Lo the teaching that

'

the Incarnation lssues in nman's sa2lvation. Athanasius declares,

-

-

"...He has yet of the lovingkindness and goodness of His own
dather becn man sted to us in a human body for our salvation

(De Incarn., 1, 3). He also asserts, "...for our salvation He

dealt so lovingly as Lo appear and be born even in a human

11

body™(Ibid., I, 3). He further says of Christ, "...Uno in
azes later took a body for the salvation of all,..."(Ibid.,

2, 6). Arain he writes, "e..s50 we also having our bodies
homogeneous with the Lord's body, reccive of Iiis fulness (John

1:16), and have that body as our root for our resurrection md

our salvation™(De Sententia Dionysii, Sec. 10). He further

asserts, "for when 'the Vord bescatie flesh and dwelt among us'
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and came vo ninlsbter and to zrant salvation to all, then
de became to all salvation, and became life, and became

propitiation;..."(Discourses, I, 6l). In ancther instance

he declares, "For even for our salkes the VWord came dowmn,

and being incorruptible, put on a orrunptible body for the

salvation of all of uc."(Letters of Athanasius, VI, "Baster

Letter of 334", Sec. l.). To all of these may be added two

ool

very brief, and similar statveme : He says, "...He has beconme

d

n
also man Tor our salvation..."(Letters of Athanasius, LI, "ad

Adelphium", Par. 8). And he writes, "...He became man in the

of Athanasius, LXI, "Ad

®
=
n

body Cor our salvation,...'(Lett

Eaximm', Par. 3).

.. Defeat of Death and Bestowal of Immortalitbws-A

fourth important result of the Incarnation is the defeat of
death and the bestowal of immortality. They, ©too, arc nega-
tive and positive aspects of what is actually onec accomplish-
ment of God's becoming man.

Several passazes Teach

1

he Incarnation of the

ck
)
£
ct
ct

Tjord defeats deatiie Athanasius writes, "...He took pity on

our race, and had mercy on our infirmity, and condescended To

T the creature chould perish, and Ils Father's
handiworlz in mcn be spent for noucht--He talles unto Himsell

a body, and that of no different sort from ours'(De Incarn.,

8, 2). e also declares, "And so it was bthat two marvels

came 5o pass abt once, that The death of all was accomplished
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in the Lord's body, and that death and corruption were wholly

done away by reason of the Vord that was united with 1it"(Ibid.,

0]

20, 5)e ‘Mmere is no Death emphasis in these passages; it 1
solely the Incarnation which defeats man's death. Two other
passages make Gthis doctrine evident: He asserts, "And then,

4

L08es celd

4a

oh reigned; but the oresence of the

-

Word abolished death. And no longer

e

n Adam are we all dying;

but in Christ we are all reviving”(Discourses I, 59). He also

4

declares, "And they who divide the Word from the Flesh do not

nold that one redemption from sin has taken nlace, or one

destruction of death"(Letters of Athanasius, LX, "Ad Adelphium,

Par. 5).

The positive aspect of this same teaching is that the
Incarnation bestows immortality. He writes, "ihence also,
whereas the flesh is born of ilary Bearer of God, He Himself
is said to have been born, who furnishes to others an origin

of being; in order that He may transfer our orizin into

r-I

Himsell, and we may no longer, as mere carth, return to earth,
but as being knit into the lord from heaven, may be carried to

heaven by Him"(Discourses III, 33). In this gsame work and in

this vein he also says, '"For it beseemed, that the flesh, cor-
ruptible as 1t was, should no longer after its own nature re-
main mortal, but because of the Vord Who‘had put it on, should
abide incorruptible. For as He, having come in our body, was

conformecd to our condition, so we, receiving Him, partake of

the immortality that is from Hin"(Ibid., III, 57). He further
LR LCey
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declares, "...the Word is become Ilesh, not by reason of an
addition to the Godhead, but in order that the flesh may

Par. 9).
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Yet further he asgserts, "Seecing then that Flesh was taken by
the Word to deliver all men, raise all from the dead,..."(Ibid.,

LX, "Ad Adelphium", Par. 5). Still further he says that the

tord "...book a body for the salvation of all, and taught the
world concerning the Fatiher, and brought death to noushis, and
bestowed incorruption upon all by the promise of the Resurrec-

) d / -
tion,..."(De Incarn., 32, 6). Also, he declares, "For

cause the Saviour reasonably put on Him a body, in order that
the body, becoming wound closecly to The Life, should no longer,
as nmortal, abide in death, but, as having put on immortality,

should thenceforth rise again and remain immortal®(Ibid., i,

L]

!

An iuportant corollary of this doctrine that the
Incarnatlon bestows immortality is that man iIs not naturally
irmmortal. Athanasius took this position, as did Iremeus and
sorie of the other early Fathers,

It should be noted that Athanasius 1s not always clear
as rclates to wnat he means by this bestowal of irmmortality.
Sozetines 1t appears that 1t is only a gift of future 1life to
¢ body. That may be noted in some of the vassazes above.

It is given dircet support in his apolozetic work, Contra

P - (d e - K >
Gentcs, when he writes: "For if our arzument has proved 1t

(the soul) to be distinct from the body, while the body 1s
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by nature mortal, it follows that the soul is

e

rzortal,

because 1t I1s not like The body"(33, 1). Herc it is immlied

4]

iR}

that The soul is by nature immortal and that it ig only the
body which is mortal. In this case, since AThanasius thousht
the 1mmortality of the body to be an important matter, the
Incarnation could have been only a bestowal of continual
existence upon it--rather than upon the =soul. The implica-
tion, however, in Athanasius' gencral trend of thought is

-

nat 1f the body is not made to rise from the dead then we

ct
e

will have no existence after the death of the body. Iiost of

L nJ ) 1

the quotations given in this study are of that implication.

L

A

Aside from a few passases like The one quoted immediately

above, from Contra Gentes, Athanasius does not appear able

to concelve of the future existence of the soul or splrit
avart from the future existence of the bodw.

5. lan's Deification:-The Fifth principal result of

-

the Incarnation is man's deification. Athanasius gives

greater emphasis than does Irenaeus to this accomplishment
of the Incarnation. Soume passagés might be given in order
to show that he does teach a "deification" resulting from

the Incarnation. IHe writes, "...and that He might hallow and

deify them (men), the Word became flesh..."(Discourses, IIT,

39). And he explains, "Tnerefore He was not man, and then

a

became God, but He was God, and then became man, and that €o

j3e)

deify us™(Ibid., I, 39). He eslks, "aAnd how can therec be
deifying apart from the Word and before Hin"(Ibid., I, 39)9

And he asserts, "...for as the Lord, pubting on the body,



became man, so we men arc deified by the Word..."(Ibid.,

ITI, 31).

4y

The deifil io

Q

a

=

1 1s usually said to be accompiished

2

solely by the Word's taking on a body and becoming man. That
1s the iaplication in the above cuotations. It is also the
implication in other »nassages which will be quoted later in
another settin~w. Sometimes, however, it apvears that it

is the mighty "works" of the liord, vhile in a body, which
deify man., Ffor example, he writes: "...for if the works of

the Word's Godhead had not taken place through the body,

man had not been deified;..."(Discourses, III, 33).

Several passazcs miznt be quoted in order to reveal
wnat Atnanasius meant by man's deification. In at least one
statement he seems to intend a very extreme meaning. He
writes, "For He was made man that we might be made God;...h

(De Incarn., 5, 3). He probably did not actually wmean this,

however, because he i1s not generally this exbreme in his view

of cdeification. In another work, for example, he cautions:

L

"llo one, for instance, shall compare God with man,..."(Dis-

-~ -

courses, I, 57). Another statement which is contained in yet

ta )

a different work, implies that the deification consists

pirit": he declares,

(#2]

merely in man's "partaking of His

"e.othe Word was made flesh in order ©to offer up this body fn

<

-

1ight b

]

for all, end that we, vartaking of His Spirit,

-

deified, a girft which we could not otherwise nave gained
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than by His clotning Himsclf with our created body,..."

(De_Decrstis, Sec. 1ll). ATfter making the above statement

. - i .

he clarifies his teachinzg about deification, lest anyone
think he neans by it that man loses human "substance": he

writes, "But as we, by receivingz the Spirit, do not lose

our own proper substance, so the Lord, wnen made man for

us, and bearins a body, was no less Godj..."(Ibid., Sec. 1l).

The implication, however, because of the analogy which he

- » 1.

uses, is that man does »ass into the nature of God, just as
the VWord passed into our naiture.

o o
civ OL

Athanasius, btaereiore, tcaches an extrene v

decification, when he says that by the Incarnation man bscomes

-

God; but he makes other statements, as we have found, wnich

emper this view. He also gilves other positive, but less

to the 1dea of deification., One is that

03]

xtreme, meaning

man thereby becomes "a god". He writes, "...all that are

called sons and gods, vwhether in earth or in heaven, were

adopted and deified throush the viord,..."(Discourses, I, 39).

Yet another meaning is that man thereby becones a

, "...He Himself has made

18]

son of the Mather. He assert

-

us sons of the Father, and deified men by becowming Himself

.

Still another meaning is that men thereby becone a

holy race and "partakers of the Divine Hature". Ie te

02

I..lc

"ind if God sent His Son brougnht forth fron o woman, the
Pact causes us no shame but contrariwise ~lory and great

srace. ror He has became llan, that He might deify us in



Ty and He nas been born of a woman, and begotten of o
Vir:in, in order co transfer to Hiusell our =rrin~ generation,
and that we may become nencsiortih a holy race, and 'partalkers

of the Divine labturc,'! as blessed Peter wrote'(Letbers of

Athanasius, LX, "Ad Adelphnium", li).

A further meanin~s is that man is given a hi

3

i
ner

tes, "He deified that which He put on,

A
e
[te

type of body. He w
and nore than that, 'gave'! 1t zraciously to the race of

man''(Discourses, I, 112)., By the deification of the body he
3 3 o

- ¥

]

gseems To nean the body's immortality, Tor he declares 1in
another work: "...for e was not lessened by the envelopment
of the body, but rabther deified it and rendered it immortal"

(De Decretis, Sec. 1h).

6. Bedemption of Fature:-The sixch »rincipal result

o tine Incarnation is the rcdemption of nature. In one
instance Athanasius teaches thab nature, or creation, did

not bhecoms severed from God, as did man, and that therefore
it did not need any redempb ion. He writes, "Now, nothing

in creation had ~one astray with regard to their notlons

of God, save man onlv. ihy, neither sun, nor moon, nor
neaven, nor the stars, nor water, nor alilr had severed from
their order; but knowinz thelr Artificer and Sovereign, and
worg they remained as they were made, But men alone, having
rojected what was good, then devised thinzgs of nousht instcad

of the truth,..."(De Incarn., 113, 3). Tals passaze is someihat

contradictory to many others in Athanasius! writings. He
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vsuvally assumes that nature had become severed from
llaker and that 1t, as well as man, needed redemption. This

is the direct implication of the many passazes which will

@

now be cuoted iIn support of the above statement that the

Incarnation redeems naturec.
Ilan's Tlesh 1s redeemed by the Incarnation of the
jlords He wrltes, "...in the Christ we are all cuickened;

~

the flesh being no longer earthly, but being henceforth

3

made VWord, by reason of God's Word wnho for our sake 'became

flesh'"(Discourses, III, 33). He also says that the Incar-

nation exalts man's flesh. He declares, "But we worship the
Lord of Creation, Incarnate, the Word of God. For if the
flesh also is in itself a »nart of The created world, yet it

has become God's body"(Letters of Athanasius, LX, "Ad Adelphium",

3,). He further writes, "...that the VWord Himself might be
made Flesh, and by taking the flesh, restore it wholly"(On

Luke X;22, Secc. 2).

The "body"™, which seems to be somewhat more inclusive
than the "flesh", is also redeemed by the Incarnation. Ile

writes, "...He quickened and cleansed the body..."(De Incarn.,

17, 7). He also says that Christ "...Hinself sanctified even
the body"(Ibid., 13, 6). He further declares, "...He modified
man's vhole nature and restored the body whole!(Ibid., L9, 2).
Yet further, he writes: "For on the contrary, a great addition
nas accrued to the human Body $tself from the fellowship and

union of the Word with it"(Letters of Athanasius, LX, "id




Epicetum", Par. 9).

There is, in Athanasius! writings, a recurrent teach
ing that the Incarnation redeems nature in an inclusive way.
e writes, ",..all things are moved by Him, and in Him are

n

auiclzened:..."(De Incarn., 1, 1). He also declares, "...even

t

wnile present in a human body and Hinmgell quickenins it,

‘—e

s

was, without inconsistency, quickening the universe as well,
and was in every process of nature,..."(Ibid., 17, 2). He
further asserts, "For the Lord touched all parts of crcation,
and freed and undeceived all of then from every illusion.e.e’
(Ibid., 15, 5). TYet asain, he writes: "Since then 2ll things

"

'yyere delivered' to Hinm, and He is made ilan, straizhtway all

things were set right and perfected. Earth receives blessing

instead of a curse,..."(0n Lukke X:20, Sec. 2). Yet another

.

instance in wiich he teaches this is when he writes, "For

the coming of The Saviour in the {lesh has been the ransom
and salvation of all creation"(Ibid., Sec. 0). Yet one

other instance might be mentioned. He writes, "lor,

because the Son that was in the Torm of God took uvon Him the
Torm of a servant was He deprived of His Godhead. On the
contrary, He thus became tThe Deliverer of all flesh and of

all creation"(Letters of Athanasius, LX, "Ad Adelphiun',

Par. ).
The Incarnate %iord was and is Lord over this nature
whilch He redeems, Athanasius writes, "llature, man, demons,

v
(RS

or the dead, Ille showed Himself Lord of all these!(De Incarn.,




=

Gl

5le of Sec. 15)., IHe also affirms, "He went upon the sea

«

)

lso as its iaster, and walked as on dry land, to afford
evidence to them that saw it of His Lordship over all things!
(Ibid., 19, 6). He says that the Word "...orders all things"
(Ibid., 20, 1). He also speaks of "...His power over the
universe"(Ibid., 53, ). Christ is now lord over creation,

for he writes: "...He none the less has all creation under

[0
0
cr

foot, and bending their knees to Him..."(Discourses, I, L2).

3

Athanasius so empnasises ths redemstion ol navure--
through the Incarnation--that Archibald Robertson can say,
"So far as he (Athanasius) works the problem (of redemdt lon)
out in detail it is under physical categories(A. Robertson,

"Introduction", Op. Cit., p. 1xx.).



CHAPTZR VII
MODERN INCARI" ./ IONAL EMPHASIS:
SEZRGIUS BULGAKCY LMD L. S. THCRNTOR

After the death of Athanasius (A.D. 373), Western
Christian thought came more and more into ascendency over
that of the Bast. The influence of Irenaeus and Athanasius
consequently waned, and that of Augustine (A.D. 35l -1130),
who stressed the death of Christ rather than the Incarnation,
began to supplant it.

The Hast and the West continued to drift apart, until
they came to actual schism in A.D. lOSLg.l Soon after that
total break Anselm of Bec (A.D. 1033-1109) wrote his Cur

Deus-Homo, In which he Tollowed the Western tradition of

emphasizing the death of Christ. For eight hundred years
that book has been of such influence on Western Christian
theologians that but few of them have sought their bases
in the opposing interpretation, that of Irenaeus and--in a
less extreme form--Athanasius. In the Eastern churches,

however, these early Greek theologians have held their own

1Recent investigations, and thelr consequent re-inter-
pretations, support a somewnat later date for the break. Sce
George Every's "East and West in the Twelfth Century",
Sobornost!, December, 194l., pn. 23-26.
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through the centuries.

At the present time the Eastern churches are coming
into closer fellowship with those of the Vest., Walter
llarshall Horton writes, "One of the notable events of our time
is the dissolution of the ancient barrier between the Orthodox
churches of Hastern Burope and the Catholic and Protestant

churches of Western Turope(Horton, Contemporary Continental

Theology, ©. 1). He also says, "For the first time since
thelr separation in the early liiddle Ages, Oriental and
Occidental Christianity are now clearly aware of one another,
and engaged in conversation"(Ibid., ». 2). There is "awareness"
and "conversation' between all threec of the principal branches
of Christendom, Roman Catholic, Orthodox, and Protestant.
This is evidenced by the fact that all three branches sometimes
come together in unofficial meetings. An example of this is
the Franco-Russian Conference which was held for a number of
years, commencing in 1932, Unofficial delegates from all
three Christian branches met for the reading of papers and
for discussions. In 1938 Dr. Nicholas Zernov wrote,

On April 30th I went to the Franco-Russian Conference

at Bilvre. It is one of the unexpected results of

the Russian exile that the Ruscians have helped the

Frencih Roman Catholics and Protestants to meet each

otherZ...., There were about thirty-five members
present, and these were equally divided between the

€In 1951, at Marburg, Professor L. 4. Zander, of the
Orthodox Institute in Paris, started a German-Russian Fellowship.
(his was sbtated in a personal letter to the writer from Ir.
Nicholas Zernov, 20 February, 1952,)
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Russian Orthodox, French Roman Catholics and French
Protestants"(ll. Zernov, "from the Secretary's Diary",
Sobornost!, June, 1935, p. lL3).

His reaction to this conference, based also upon his
attendance at one or more of the early ones, is as follows:

These conferences, unofficial as they are, served
(should be "serve") a great cause, for they bring
together those people who otherwise have little
chance of meeting one another. They are intensely
theological and very outspoken, and therecfore they
really help those who take part in them to under-
stand the others!' polnt of view and to appreciate
the sincerety of their conviections, and this to
realise that fundamental unity still exists among
Christians in spite of the divergency of its
interpretation(Ibid., p. ).

a -

But this closer fellowship between East and West 1s
particularly between the Eastern or Orthodox churches and the
Protestant West. There are several evidences of a growing
Tfellowship between these branches of Christendom. One is
the existence, since the late 1920's, of a very active and
influential, unofficial organization, known as The Fellowship of
St. Alban and St. Sergius, whose widely distributed magazine

Sobornost!', is, in its name (meaning "Catholicity" or, nore

precisely, "all-together-ness") suggestive of the organization's
objective. That objective is stated in paragraph three of the

Fellowship's constitution

"The Fellowship prays for reunion,
and to the same end has as its object the promotion of mutual
understanding by the members of the Anglican Cormmunion and of
the Eastern Orthodox Church, as well as those of other Churches"

(Sobornost!, September, 1939, p. 38).




Another evidence of the growing fellowship between
Orthodox and Protestant is the fact that several national
branches of Orthodoxy were officially represented at the
Amsterdam meeting of the World Council of Churches in 19&7,
one of its delegates becoming one of the five presidents

of the Council.

A third evidence 1is the fact that Zastern theologians,

<

in a wide sphere, through their translated writings, have been
exerting a considerable influence upon Protestant thought.

This influence has come, chiefly, through the Russlan exiles

in Paris, most of whom have been connected with the Orthodox
Theological Institute in that city. One of the most prominent
of these theologlians is the late3 Father Sergius Bulgakov,

who had been, as a Marxist?‘prior to his taking Christianity
seriously and his consequent voluntary exile, Professor of Eco-
nomics at loscow University, and who for many years was Pro-
fessor of Theolosy at the Paris Institute,

The BEastern churches, now in this more intimate

S'Father Sergius Bulsakov died on the 13th July, 1944,
at the age of 73"(By A.F.D.B., "In guos fines saeculorun”
(Sobornost', December, 19lUL, p. 6).

ITn conversation with the writer, on Descember 31, 1951,
Professor L. A. Zander, disciple and student of Bulzakov, said
that as a young man lr. Bulgakov wrote, for a University, a
two-volume work on Marxian economics and, because he let the
truth lead him, completely undermined Marxism. Professor
Zander added, incidentally, that because of the conclusions
an [i.A. degree only was conferred, whereas the custom was,
when-two volumes were written, to confer a doctorate.




relationship to the Protestant West, are calling it to a
re-thinking of the import of Irenaeus and Athanasius; that
is, to a reconsideration of the theological importance of
the doctrine of the Incarnation. But not only are Eastern
theologians fulfiliing this function today; many theologians
within Protestantism are also. Eminent among them are certain
Anglo—CatholicStheologians of the Church of England, and
outstanding in thils school is Father L. S. Thornton, formerly
of the Community of the Resurrection, near Leeds, and now re-
siding in London,

The remainder of this chapter will consist of a study
of the incarnational emphasis in the Russian Orthodox and
Anclo-Catholic schools of thqught, as those schools are rep-

resented respectively by Sergius Bulgakov and L. S. Thornton.

Sergius Bulgakov
Father Bulgakov is a traditionalist;6 he believes
that the content of the truth resides in the past teacnings
of the church--the Crthodox Church.7 Consequently, he has
high regard for the Scriptures, the councils, the early

fathers, and all who have had a part both in formulating

SHistorically, they may be grouped with Protestantlism;
many of them, however, owing to their doctrines and their prac-
tices, wpuld prefer a separate grouping fdor:themselves.

“He writes, "And each member of the Church, instead of
placing himself outside the history of the Church, accepts the
doctrine of the Church, expressed and fixed during all the time
of its h%story"(The Orthodox Church, p. 19).

This is the only church, for he writes: "Just as there
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the dogmas of the Church and in setting forth the doctrines--the

theolozoumena--which elucidate and apply them. And he tends to

-~

treat this tradition, for wnhich he has such high regard, as an
organism.8 That is, he thinks of it in its wholeness rather
than in its coponent elements; and he concelves of it as having
been shaped by innumerable divinely-led men, and not by a cer-
tain one or a certain few.9 For this reason he does not single
out a certain concept within the tradition, as that of recapit-
ulation,lo in order to gilve 1t detalled elucidation. Nor does
he focus attention upon such Hastern stalwarts as Irenaeus

and Athanasius in order to give them special praise or in
order to malze his system a mere re-statement of theirs.

But even although Bulgakov is a traditionalist, he

cannot exist several Truths (although the Truth may
have many aspects), so there cannot be many !'Churches.! There
is only one true Church, the Orthodox Church.'" (The Orthodox
Church, R 10l)

He calls tradition"...a living organism" (The Orthodox
Church, p. 20). (The context of this phrase shows that it is
used here expressly as over afainst something dead, but a
secondary meaning of the phrase as 1t is here employed is
"wholenegs', )

He declares, "The fullness of the true faith, the
true doctrine, is much too vast to be held in the consciousness
of an isolated member of the Church; it is guarded by the whole
Church and transmitted Ifrom generation to generation, as the
tradition of the Church' (The Orthodox Church, p. 19).

10This writer recalls only one instance of the use of

"recapitulation in the Enclish translations of his works. It
occurs when he affirms, "But the whole of this history is re-
cavitulated in the genealogy of Christ our Saviour! (Bulgalkov's
article in the symposium on Revelation, p. 1L5).
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is nevertheless a liberal;ll his mind is in constant quest

for truth, and it 1s ever reaching out into the new and the

12

untried in order to find it and explain 1it, He writes,

"We are called upon to acguire a deepner and clecarer under-
standing of the revelation that has been received in the

ast or given anew'" (Bulgakov, '"The Spirit of Prophecy™
b 8 2 ’ 1Y T s

Sobornost', September, 1339, p. 7).

He is, in fact, so evidently liberal that 1t would
probably not be unjust to say that tradition is offen a yok
hard to bear upon his free and questing spirit. This is not
entirely denied by Professor L. A. Zander, the greatest
living authority on Bulgakov's thought. In a personal
interview with Professor Zander, at his Parilis home, on

December 31, 1951, this writer asked, "Would you say that

L1lDonald A. Lowrie says, in the preface to Bulgakov's
The Orthodox Church, "The prejudiced Western critic who thinks
of Orthodoxy as a matter of rigid and unchangeable tradition,
will be disarmned by the author's forward-looking attitude in
those thinzgs which concern the revelations of modern science
or the active role of the Church in solving modern problems,
political and social as well as religious.”

127t is in this attitude that Bulcakov has set forth,
in elahorate elucidation, two theological concepts: Sophia and
sobornost. The first 1s the organizing principle of his the-
ologzgy; the second is the principle whereby his theology is
applied in the Church and its work. TFor the first he has been
accused of heresy by some members of the Orthodox hierarchy;
the second certainly savours of the twentieth century, with
This century's stress upon ecumenicity, but it is not contrary
to tradition. A treatment of Bulgakov's theology as such would
necessarily give detailed study to both these terms. They are
not given such attention herein because they relate only more
or less indirectly to our problem.




Father Bulgakov was a liberal in chainsg?"

Professor Zander answered, "I would not use the term
'liberal'. I would say 'free'. He had a spirit which was
absolutely free.... He was a synthesis of the provhet and the
priest.... The Christian dogmas were always an inspiration
and not a chain.... The main dogma was the Trinity."

In Father Bulgakov's teaching regarding the Incarnation
we find a preponderance of traditionalism, with occasional
evidences of The unshakled spirit of liberalism. A Study of
his teaching may follow the general pattern, used »reviously
in the treatment of other thinkers, of the possibility, the
actuality, the‘importance, and the results of the Incarnation.
It 1s given for the purpose of learning whether or not
Bulgakov's findings in the incarnational svhere assist in
solving the problem caused by the existence of evil in nature.

Posgibility of the Incarnation:-llost theologians teach

that man is linked to nature. They teach man's link to nature
because his connection to 1t is so empirically evident that it
is almost axiomatic. Bulgakov, along with the others, teaches

13

this connection between man and his world; his theology takes
individualistic form in what he consequently teaches about

man and nature, and about the Incarnation, which has given the

—

"7 I3For Bulgakov the Bible begins with the first

chapter and not with the third; with creation, and not with
sin.... The Incarnation is involved in creation."(L. A. Zander,
in conversation with the writer on December 31, 1951)
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relatedness of the two a new and comprehensive significance.
The world, to which man ié intimately related, is,
in Bulgakov's teaching, the direct creation of God, and is
therefore good and not intrinsically evil. He writes, "The
World and the first man issued from God's hand innocent and

perfect"(The Orthodox Church, p. 12l1). He also writes,

"Alongside of the divine and eternal world, there exists the
world of creaturely being established by God in time. And

God created it from 'nothing!"(The Wisdom of God, ». 96). He

further says, "There can be no source of the world but God"
(Ibid., p. 96). He also speaks of "...the irrefragable fact
that the creation of the world was the work bf the whole Holy
Trinity"(Ibid., p. 102). He gives the reason why the world
is so "good": "But in creating the world by his omnipotence
from 'nothing! God communicates to it something of the
vigour of his own being, and, in the divine Sophla, unites
the world with his own divine 1life"(Ibid., pp. 111,112). This
is further explained in platonic terms when he writes, '"This
means that the species of created beings do not represent
some new types of forms, devised by God, so to speak, ad hoc,
but that they are based upon eternal, divine prototypes. For
this reason therefore the world of creatures also bears a
tcertain imprint' of the world of God, in so far as it shares
the fullness of the divine forms or ideas'"(Ibid., p. 107) .

| God wanted to redeem man. In order to do this, God

would have to come to man in man's natural setting. This He,
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the Holy God, was able to do because that natural setting,
nature, is good and not evil. Bulgakov answers in the affirma-
tive this question: "Or does not the fact of the Incarnation
itself suppose the presence in human nature of some inalienable
characteristic in virtue of which the possibility of the
Incarnation becomes comprchensible, no longer as the invasion

of human nature by some deus ex machina, but, on the contrary,

as the complete unfolding of its possibilities"(Ibid., p. 1235)?
And he adds, "The ground of the possibility of the Word being
made man underlies the very creation of mankind, which seems

in consequence to make ready to receive him"(Ibid., p. 120).

Actuality of the Incarnation:-Bulgakov teaches that,

as relates to the Incarnation, the possible becomes actual;
he says that at a specific juncture in history God did unite
Himself with humankind. He does not set out to construct,
directly and positively, his belief that the Incarnation did
take place; he does construct such a teaching, however,
indirectly. This is accomplished bhrough his affirmation of
the Virgin Birth and through the many passages which portray
Christ as either divine or human or both.

Many theologians have denied the miracle of the
Virgin Birth. Some who have made such denial have nevertheless
affirmed the Incarnation. Bulgakov, however, states that it
is through the Virgin Birth that the Incarnation was realized
and that it could have come about by no other means. He affirms,

"But the simple assertion of the birth of the Word from Joseph and



Mary is not only the absence of- Christology but a comolete
denial of it. The sole lozical consequence of this would be

merely the Jesuanismus of the Liberal Iroctestant school of

Harnack and Ritschl, which sees in the God-man only the
Rabbl Jesus of Nazareth”(Bulgakov, "The Incarnation and the

Virgin Birth'", Sobornost!, June, 1938, p. 32). He also declares,

7o accept the fundamental miracle of all--the Incarnation--but

- to stov halfway by denying from a rationalistic standpoint

the Virgin Birth, indicates only the inconsistency of a half-faith'
(Ibid., p. 3L). £nd he writes, |

Hence lMary is not nerely the instrument, but the
direct and positive condition of the Incarnation, its
human asvpect. Christ could not have been incarnate
by some mechanical process, violating human nature. It
was necessary for that nature itself to say for itself,
by the mouth of the most pure human being: 'Behold the
handmaid of the Lord, be it unto me according to Thy
word.'! At that moment the Holy Suvirit descended upon
her; the Annunciation was the Pentecost of the Virgin,
and the Spyirit completely sanctified and abode with
her(The Orthodox Church, p. 138).

He also declares, "The Word was not fully made flesh till he
came down from heaven and was conceived by the Virginj;..."

(The Visdom of God, p. 152). He also speaks of Christ's

", ..virginal conception..."(Ibid., p. 110). In another

instance he snealis particularly about the function of the Holy
Ghost in Christ's birth. He affirms, "The person who actually
effects the incarnation of the Word, however, aprears to be the
Holy Ghost, sent down upon the Virgin Mary"(Ibid., pp. 126,127).
In yet another passage, thinking this time of the eternal charac-

iér-of_the Incarnation, he declares: "The birth of Christ
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from the Virgin is not merely an isolated event in time; it
established an eternally abiding bond between Mother and
Sonj..."(Ibid., p. 176).

A corollary of the Virzin Birth is that Christ was
both divine and human. This Bulgakov teaches. There is no
necessity of going into detall in order to establish his
doctrine at this point; suffice it, therefore, to glive but a
few passages. The divinity of the Incarnate Word is taught
when he writes, "For Orthodoxy, faith in Christ, as Son of
God, is not a Christological doctrine, but life itself"(The

Orthodok Church, p. 121)., It i1s also affirmed when he

declares, on the same page, "We (the Orthodox) throw ourselves
at the feet of the Saviour with the joyful cry of faith: "y

Lord and my God';...." Althoush Bulgakov does not agree with
some of the modern kenotic theories,lu he nevertheless writes

of Christ's humanity: "The Word, in assuming an animated

body, assumes the whole nature of man;...'"(The Wisdom of God,

Pe 131). He also says, "In order to serve as a person to manhood,
the divine person of the VWord must itself be human or, more
exactly, !co-human'"(Ibid., p. 129). Many passages teach both
the divinity and the humanity. One such is when he says,

"And so we confess Christ to be perfect God and perfect llan,

and the human compound in him to be maintained entire, for

IFe writes, "How are we Lo conceive Lhis kenosis of
the Word? In the first place it is essential to realize thab,
contrary to the various kenotic theories of Protestantism, our
Lord in his abasement never ccased to be God, the second Person

of the Holy Trinity"(The Wisdom of God, p. 13lL).
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there is sufficient metaphysical ground for the possibility
of the lord's descent into humanity"(Ibid., p». 131). Another
is when he speaks of the "...perfect union of divine and human

in Christ..."(The Orthodox Church, p. 137).

Importance of the Incarnation:-It is extremely seldom

that Bulgakov ever mentions the death of Christ, and then the
reference to it is only incidental and beside his main object.
One such reference occurs when he is giving a brief resume of
Orthodox dogmas and doctrines, which dogmas and doctrines are
understood to be his own also. He says,
The idea of the love of God sacrificing itself for

the fallen creature, love extending even to incarnation

and to death on the Crocs; and on the other hand the

idea of the existence of the God-lMan, the idea of a

positive relation between God, Who created man in His

image, and man, lifted by the incarnation to the

possibility of deification--these two 1deas are supreme

evidences of a religious philosophy; they are expressed

with an especial love in the Russian theological thouzht

of our day(Ibid., o. 120).
Two ideas are here mentioned as important to contemporary
Russian theological thought: the sacrificial love of God, and
the actual existence of the God-lMan. The former is evidenced
by the "incarnation® and the death on the Cross. The other
idea is the Incarnation itself, and it--and not the death on
the Cross--1ifts man "...bto the possibility of deification--...".

But even althouzh the death of Christ is given hardly

any mention and scarcely any imvort, the Incarnation is not
the sole factor in the redemption of man and nature; the Holy

Spirit, given in full measure at Pentecost, is a second

important factor. The work of the Holy Spirit is given this



important place in vart because Hlis work was necessary,

in a prior way, for the Incarnation itself. He writes, '"The
next point to note in this mystery 1s tlhat the Spirit nmust
come on Gthe Virgin, and be accepted by her, before she can

conceive and give flesh to the Word"(The Wisdom of God, p. 153).

He also says, "In the Incarnation the Son and the Spirit come
dovn from heaven together:..."(Ibid., p. 153). The Spirit thus
becomes inseparable from the son, for he speaks of "The Holy
Spirit who thus eternally rests on the Son and is therefore
inseparable from his divinity,..."(Ibid., p. 153). It is
therefore two Persons who are sent, or who come, to the world.
He writes, ™MJe are faced with the fundamental fact that two
hyovostases, and not one, are sent from on high to the world"
(Ibid., p. 193). Hc also writes, "We can easily grasp this

by considering the Incarnation and Pentecost, which both
represént the descent of God from on high"(Chapter by Bulgakov

in Revelation, edited by John Baillie and Huch Martin, p. 130).

The Holy Spirit completes the link between God and Creation,
begun in the Incarnation. He declares, "The Holy Spirit coming
down, without leaving heaven, from on high, completes the link

between God and creation, initiated in the Incarnation'(The

Wisdom of God, p. 162).

That the Incarnation is more important than the death
of Christ, in the teaching of Bulgakov, would not be questioned
by any student of his writings. Some, however, might see the

doctrine of the Holy S»nirit, or Pentecost, as being of eaqual

or even of greater importance than that of the Incarnation. it



would not be denied that many passages could be adduced to
support the equality of imoortance of the two doctrines--or
dogmas--but support could hardly be found for the priority of
Pentecost. But even although Pentecost is stressed, the
Incarnation, nevertheless, is given the primacy. He considers

1t the baslic Christian dogma. In the following passage he

states: this:

And at the very heart of things there stands, as of old,
the basic Christian dogma of tThe Incarnation, of the
Viord made flesh; in the dogmatic setting bequeathed to
us by Chalcedon. The roots of this dogma penetrate

to the very heart of heaven and earth, into the

inmost depths of the Holy Trinity and into the
creaturely nature of man. 'Incarnationism' even

now stands as the main fact of dogmatic self-deter-
mination in Anglicanism, and in Protestantism also--let
alone in the most ancient Churches such as the

rthodox and the Roman Catholic{Ibid., p. 35).

In this sub-division the importance of the Incarnation
has been treated particularly as regards 1ts relative signi-
ficance in comparison with the death of Christ and Pentecost.
There is a sense in which the results of the Incarnation
reveal its importance, but that study has been left to the
more comprehensive treatment which will now be possible.

Results of the Incarnation:-lSOne important result

=

+2In the interview, referred to alreacdy, the writer
aslzed Professor Zander: ‘'Was natural evil a very great problem
to ather Bulgakov? Was he occupled with 1t very much in
writings not yet translated?”

' He answered, '"'No, rFather Bulgakov did not wrilte very
much about it. The most explicit statement is found in his
The Bride. of the Lamb--not yet translated. And taking that
book, he brierly exvliainecd the section on evil, pages 159-208.
Then he said, "I zpoke to him about it (evil) and he saild,

'It is an episode!". Professor Zander further explained,
"He was a zreat optimist. Hell is not eternal. In one brief




of the Incarnation 1s deification. We shall first sece what

3

he intends by the term, and tnen notice that it is somethinc

U

bestowed upon both human nature and the natural world.
He states, definitively: "Life in God, deification,
sanctity, are the evident marks of the spirit of the Church,

its synonyms'"(The Orthodox Church, p. 113). It is further

defined, and somewhat explained, when he affirms: "The
capaclity for ddilijcation, for becoming God-like, is without
limit, like ebternity"(Ibid., ». 127). liore elucidation is
given when he writes, "The Church 1s the Body of Christ and
those who are saved in the Church receive the power and

the 1life of Christ, they are deified, they become 'gods by
virtue of grace'; they become Christs in Jesus Christ'"{Ibid.,
p. 11). No capital is used for "gods", but one is employed

", a ]

for "Christs"; one wonders if this has been purposeful. If

so,'his capitalization of "Christs", which is a reference to
saints themselves, 1luplies that this "deifiéation" is to
such extent that reference to men who have attained it
should be made with the capital; as is a reference to one

of the persons of the Trinity. In any case, he seems to mean

more by "deification" than even extreme schools of Protestant

writing he showed how the Devil could reccive salvation.”
"But was not the fact of the Incarnation the reason
why natural evil was no great problem for him?"
MJithout the Incarnation'", he replied, "natural evil
would not only have been a problem; it would have been a
tragedy."
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humanists would wish to affirm. The view is at the opposite
extreme from that of KXarl Barth and his school.

Human nature 1is deified by the Incarnation. He
writes, "God taltes unto Himself human nature, and human
nature assumes divinity: 1t i1s the deification of human
nature, result of the union of the two natures in Christ!
(Ibid., p. 11). He also affirms, "Redemption by the In-
carnation is not only the liberation of man from sin by
the sacrifice of the Saviour, it 1s also a new creation,

a definitive creation of man as God,..."(Ibid., p. 129).
Yet further, he declares: "Christ, in His holy and sinless
humanity, sanctified and deified all human nature"(Ibid.,
p. 129).

The natural world is also deified by the Incarnation.
When God created the world, He already had a plan to deify
it. Bulgakov writes, "God created the world only that He
might delfy it and himself become all in all to it"lé(gbg

Wisdom of God, p. 203). He also writes, '"Man discovers

the seal of Deity both in his own spirit and in nature”(Chap-

ter by Bulgakov in Revelation, Op. Cit., p. 135). The

Incarnation, along with Pentecost, has been God's means of
deifying Creation. He writes,

God created the world for the sake of the Church.
That 1s as much as to say that it is at once the

+Y0ther passages in Bulgakov'!s writings teach that
nature fell when man did, and that it then needed a greater
degree of deification, but that "fall" will concern us
presently, )
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ground and goal of the world, 1ts final cause and
entelechy. The world of men by its creation is
already designated to and for its deification,
vhich whether virtual or actual, is tThe supremse
actualization of the world, is cffected through
the Church which thus apgears as a ladder Join-
ing heaven and earth and conveying divine life

to the creation"(The Wisdom of God, pp. 200,201).

A second important result of the Incarnation, very
closely allied to the deification of nature but not referred
to by that termn, is the redemption of nature. As a tradi-
tionalist, Bulgakov teaches that nature fell as a consequence
of man's moral fall. le writes, "However, as goon as man
fell the whole of created naturce also fell into disorder,
for it was all bound up with man"(Ibid., ». 121). He also
affirms, "with the fall of man, 'the creation was made
subject to vanity' (Romans 8:20), and from (misprint:
should be "for") his glorification it must await its own"
(Ibid., pe. 207).  Nature 1s thus fallen, and is consequently
in neced of redemption. The needed redemption comes principally
throuzh the Incarnation of the Second Person of the Trinity.
Bulgaltov wriltes,

The destiny of nature 1is allied to that of man;
corrupted because of man, she awaits with him her
healinz. On the other hand, Our Lord, having
taken on Himself true humanity, has joined His
life to all of nature. He walked on this earth,
He looked at its flowers and its plants, its
birds, its fish, its animals, He ate of its
fruits. He was baptized in the water of the
Jordan, He walked on ifs waters, He rested in
the womb of the earth, and there is nothing

in all creation (outside of evil and sin) which

remains foreign to His humanity. So the Church (
1 . J
blesses all creationg...(The Orthodox Church, p.1l50
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He also writes, "But man is a spirit incarnated, a cosnic

L] '

being: the cosmos lives in him, it is sanctified in hin,

for the Lord is not only Saviour of souls, but of bodies als,
and consequently of the entire world. Hence the cosmic qualiby
of the Orthodox office expresses that fullness of Christianity,
and the Lord who sanctified the earth and the waters of the
Jordan continues to bless them by His Spirit present in the
Church"(Ibid., p. 159).

A third result of the Incarnation is the state of
God-mannood. For purposcs of analysis, we have had to separ-.
ate one aspect of redemption from others; and we have had to
refer to the Incarnation 1n isolation from Pentecost. 'Tnis
has been necessary to our task, but it tends to detract from
the unified and inter-related system constructed by Bulgalkov.
In order, therefore, not to leave his system torn avart and
lifeless, the treatment is concluded by a brief mention of
His concept of God-manhood. By it he means the state of
existence in which God is like man and the world, and man
and the world are like God. God's likeness to man and nature
is what he calls the divine Sophlaj; thelr likeness to God is
the creaturely Sophia. "Sophia'" becomes the organizing
principle of his entire system of theolo=y, and the doctrine
of God-manhood 1s the state of existence as it is and as it
is to be. This he explains when he writes, "The dogma of
God-manhood is precisely the main theme of sophlology, which
in fact represents nothing but its full dogmatic elucidation”

(The Wisdom of God, p. 3l). This state of existence,




God-manhood, is effected both by the Incarnation and by
Pentecost. He writes, "Here we are faced with the real
connection between these two acts--the incarnation and
Pentecost;.s.. Hence the salvation and deification of that
creation in God-manhood can be accomplished only through
both in conjunction"(Ibid., pv. 159, 160).

Professor L. A. Zander, friend, colleazue and
biographer of the late Father Sergius Bulgakov, ranks him
‘very highly. He says, "Bverybody studies Thomas Aquinas.
Bulgakov is a parallel personality, in some ways perhaps a

greater(Conversation with the writer, December 31, 1951).

L. S. Thornton

The writings of L. S. Thornton give a vigorous
emphasis to the doctrine of the Incarnation as the Caristian
answer to the problem of evil in nature. Father Thornton is
aware of the "Death" emphasis in Western Christological
thought; but he takes his reader rignt back to the Scrip=-
tures,17 and from them gives a detaliled, scholarly presen-
tation of that incarnational emphasis which has always

characterized Hastern Christian thought.

Ll{Professor Thornton is a biblical theologian; the
Scriptures, rather than philosophy, are the basis of his
system. In all his works he makes numerous direct references
to them. In his The Common Life in the Body of Christ the
Scripture refercnces total approximately two thousand. In
his The TIncarnate Lord he says this of the importance of
Scripture: "The Christlan conceptions of God and of creation
were glven in essence in the revelation recorded in the Scrip-
tures(p. 12).
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He has-an appreciation for the teachings of Athanasiusla,
but is so distinctly "Eastern'" that he considers Irenaeus to be
the most dependable of all post-apostolic authorities. Of
Irenaeus he writes, "He is our most reliable guide to the
structure of orthodoxy as 1t appears just after the last
personal contacts with the apostolic age have been finally
severed. In this way he is the authoritative exponent of a
'traditioh which is continuous with the lew Testament and which

overlaps i1t"(Revelation and the llodern World, p. 118)., He could

have often said what he writes at one juncture: "Here, once
more, we move along the lines laid down by St. Irenaeus,..."
(Ibid., p. 225). One reason why he so estimates the worth of
Irenaeus' thousht is because, as he insists, "...the study of
St. Irenaecus presses us back to scripture"(Ibid., ». 119).

For PFPather Thornton the Incarnation is possible,
actual, more important than the death of Christ, a recapitula-
tion of creation, and in its results is the key to the solution

of the problem of natural evil.

Possibility of the Incarnation:-He views the created

. . - - - N . 3 . .
world optimistically. He considers it a revelation of God,
for he writes: '"In the biblical tradition revelation and
creation are completely complementary notions"(Ibid., ». 210).

In this same vein he says, '"Consequently the manifestations of

1.0

+Y0f Athanasius'! De Incarn. he says, 'Behind all the
controversial theology of the fourth century A.D. stands the
vortrait of the Redeemer outlined by St. Athanasius_at the W
beginning of his career in a treatise Whicl.l stll;l. glows WZ.Lt.
meaning, because it exoresses convictlons in a living religious
experience(The Incarnate Lord, p. 280).
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this self-giving in created reality cannot be treated as
unreal without dishonouring the very character of the Creator

as manifested in His creation'(The Incarnate Lord, p. 273).

He also affirms, "According to that conception (the Chris-
tian conception of the world) this universe is the handwork
of a living creative God and exists for the manifestation

of His glory and goodness. In more precise language,
creation comes from God and must find its true end in Him.
Its glory is that it shall find i1ts goal in its Creator"
(Ibid., p. -256). We find him further asserting that

"...the very dust of the earth is precious in the eyes of

the Creator.... IFrom the divine standpoint nothing created
is without siznificance;...'"(Revelation and the lModern World,

p. 11).

Father Thornton 1s naturally opposed to the view of

oriental pessimism, the Buddhistic form of which was treated
in Chapter Two. He writes, "The tendency which we are to
criticise has its roots in the oriental conception of the
universe, the conception which casts doubts upon the goodness
and reality of this concrete sensible world in which we live.
That conception has for its greatest foe the Christian con=-
ception of creation, which finds the goodness and glory of
the Creator manifested and expressed in the whole order of

sensible avpearances'(The Incarnate Lord, p. 203, 26L). On

the same page he adds, "In its first contact with Christianity
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in some of the gnostic systems, this doctrine involved a total
denial of the Incarnation"(Ibid., p. 25l).

Father Thornton is even more vigorously opposed to

-

HMarcion and the gnostics, as 1s implied immedlately above.
Of them he writes in another of his works,

Since the zod of love could have no contact with
material things, Marcion, in accordance with
another current opinion, assigned the work of
creation to a secondary god, Lo whom he also
ascribed the whole disvensation of the 01ld
Testament. Two consecuences followed: (1) The
gospel could not be the fulfilment of the older
covenant; for the two were in radical contradic-
tion to each other. (2) The Christ of Marcion was
divine, but not human. Like his !'Father' he could
have no genuine contact with this world" (Revelation

and the Modern %World, p. 108).

Since he views the created world optimistically,
and is therefore opposed to philosophies which look with
disdain upon creation, he maintains a presupvosition which
allows for the possibility of the Incarnation.

Actuality of the Incarnastion:-VVhat i1s possible is

not necessarily actual; but in Father Thornton's incarna-
tional thought, the possible has become actual. He writes,
"The doctrine of the Incarnation declares that the trans-
cendent Creator has entered into the order or process of space
and time, of nature and history, in the Person of Jesus Christ.
The doctrine thus affirms a contrast between God and the
wbrld-process and at ﬁhe same time affirms a connecxion set

up between these two in an cvent of history"(The Incarnate

Lord, p. 28). He also writes, "In Him (the Incarnate Christ)
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the absolute actuality of God was incorvorated into the

s, "rfor

i

historical Pocess"(Ibld., De loh) He further asgser:
He 1s not an organism but the Creator, who has taken organic
creation into union with Himself, In His new organism He
has become organic to creation"(Ibid., p. Il20).  Yet further
he declares, "For it is here (in the Incarnation) that God
and creation are united in the new organism of Jesus Christ!
(E_i_d.' s Do ”—35) .

In anOuher of his works--Revelation and the HModern

VWorld--at least two passaces very explicitly set Torth his
teaching regarding the actuality of the Incarnation. He
reasons,

A Christ who climbs up the evolutionary ladder instead
of down from heaven has not talten 'the form of a ser-
vant! in lowly self-humiliation. He has not made
himself one with sinners; and he cannot, therefore,
save them. The Jesus of the Liberal zospel could

no more 'become sin for us'! in the Pauline meaning

of the words than the docetic Christ of Marcion and
his fellow-heretics could becone flesh. In both
cases superiority spelt an aloofness which was an
evasion of the world'!s burden. Thus the humanist
heresy is in substantial agreement with its aoparent
opposite™(p. 112).

le later explains,

Compresence and interpenctration may be regarded as
two complementary aspects of coinherence, a word
which has Cthe highest significance for theology.
The order of nature is not only compresent with
the order of zgrace. It is also taken into it in
Christ. All things are summed up in him who is
the true head of creation. This is the primary
meaning of recapitulation. But 1t nas manifold
implication. For example, the relationship 1is
rmtual. Christ penetrated to the heart of crea-
tion that it, in turn, might be brought into his
innermost being. This mutuality of coinherence,




whereby the divine Son dwells in the creature
that it may dwell in him, is a truth which
has other applications"(Ibid., p. 318).

Importance of the Incarnation:-The incarnation of

God's Bon, an actualised possibility, is more important,

4

as an instrument of securing redemption, than is His
death., This will be supported by implication throughout
both the next two subdivisions of this treatment; suffice
it here, therefore, to support this proposition by brief
study of a few passages which more explicitly reveal that
the Incarnation 1s of more import in securing redemption
than is Christ'!s death.

Sometimes reference to the death of Christ is con-
spicuously omitted.s This 1s so wnen Father Thornton writes,
"Pinally the perfection of human response, thus manifested
in His life-story, was actualised by transformation to a
new level of activity throush His death and resurrection'

(The Incarnabte Lord, p. 132). Here the "...perfection

of huﬁan response,..." is Christ's principal merit--and
that response reached its peak of perfection only in
Christ's ascended staﬁe. The death and resurrection of
Christ are obviously prerequisite to his exlstence in the
ascencded state, but they are not even mentioned,

In other instances it is less conspicuously
omitted, but nevertheless not mentioned as having any
import Iin redemption. An example of this tendency is

contained in the following statement: "The Incarnation



was the incorporation of the lzinzdom of God into history,
because in the life-story of the Incarnate Lord the ade-
quate response of man was rendered to the Father's love!
(Ibid., p. 431).

At other junctures the death of Christ is portraved
as incidental. This is the case when he says, "In the
life~story of the Incarnate Lord we see the true messianic
Son, cendowed with the messianic outpouring of the Spirit,
rendering to the Father the true human response of the
Kingdom which He proclaimed, and thus embodying the way of
the Kingdom in His life and death"(Ibid., p. l31).

Falrness requires that opposing statements be men-
tioned. He writes, "The whole work of our salvation was accom-

plished in Christ's death and resurrection™(The Common Life

in the Body of Christ, p. 01), In bthe same book he also

says, "This (the feconciliation of the 'whole universe!' to
God) was effected through his death upon the Cross'"(Ibid., p.
29l1). In his most recent book he writes, "Here we notice
that the idea of 'new creationt' is associated with the dying
and rising of a god, just as in the New Testament a new
creation 1s effected through the death and resurrection of

- ] = . 1 - vy - ) /.
Jesus Christ"(Revelation and the Iodern World, po. 270,277).

In thesc passages 1t is the death and resurrection, ratner
than the incarnate Life, which are of importance in effecting

the "new creascion". Since they imply an emphasis upon the



death of Christ wnich is not¢ zZenerally Tfound in Thornton's
writings, they appear to be inconsistent with vhat one
senerally finds; but they should probably be considered

as an cndeavour on the vart of the author to reveal another
facet of the trutn tnat God tnrough Christ was reconciling
the world to Himselfl.

The above passages notwithstanding, he attaches a
far zreater luportance to the incarnate Life of Christ vhan
he does to that willing act in which the earthly incarnate
Life received 1ts consumation.

Incarnation as Recapitulation:-According to Iather

Thornton, the Incarnation was a recapituiation of all creation;
that is, in the Incarnation the process of the work of creation
was revpeated--and in the repetition was renswed. In his great
biblical work he writes, "That purpose which God prevparcd in
Christ, to be carried out in the fulness of che times, was

nothing less than tnis; to sum up all creatcion in the lessiah'

on
(The Commion Life in the Body of Christ, . 8)e In another
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book he declares, "lhus the history of this finite order has

he writing of creation,

cl

the charecter of a palimpsest, Tirst
then the reverse writing of the Pall, and Tinally the original
story of creation re-written, as it were, in the blood of

Jesus, and upon his torn Tlesh"(Revelation and the lodern

. .

World, p. 252)., He further states, "For Christ is the whole

t

o waich all things are gataered in fulfilment of the

ci

in

divinely ordered nlan of creation"(Ibid., p. 271). He also



says, "As God's revelation of Himself is. spread out universally
over His works in creation and His acts in hisbtory, so also it
is gathered up cumulaﬁively in Christ..."(Ibid., p. 33). And
he declares, "For first, in the story of Adam's creation the
many units of earth are 'gathered up' into the form upon which
the image 1s printed. So too the many units of mankind redeemed
are gathered up into the body of the new Adam'(Ibid., p. 18).
Yet again he asserts, "Recaplitulation in Christ is the restora-
tion of that vlan ('creation's plan') with its correlative of
grace?(ghgg.,_p. 325), Inupqetic reference to the Incarnation
he wfites in this manhéf of the recapitulation: "By the same
qualities the whole order of the first creation is taken up
into that 'place! which is 'better than this world!, that
place where all the defects of the world as we know it are
replaced by the perfections prover to the complete manifesta-
‘tion of the divine image, that place where God 1s made to be
truly visible in the work of his hands"(Ibid., p. 182).

It is well-known that Irenaeus taught that the
Incarnation is a recapitulation of creation. On this point
the early Greck theologian directly iInfluenced the modern
Anglo=-Catholic thinker. Father Thornton himself 1s as
congclous of this as arc any of his readers, He writes,
"The incarnation was, for Irenaeus, a recapitulation of the
whole creation because he understood that doctrine to imply

sorie such interpretation of Genesis as we are now putting

forward"(Ibid., p. 163).
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But not only was he-influenced, his insight, by
Irenaeus; as is the case with all of Father Thornton's teach-
ings, he affirms that for this idea he has a sound bibliecal
basis. He writes, "This agrees with the avostolic theolos:
in which Christ is not only Adam, but also Wisdom-Lozos, the
site of creation, who, as the eternal Son, takes up the whole
world into his high-oriestly action'"(Ibid., ». 280).

It will be noted that most of These nassages related
to reccapitulation are taken from Father Thornton's latest
book, first published in 1950. It is in this volume that the
repetition doctrine 1s most explicitly tauzht. A study of his
works makes it apparent that there has been a gradual develop-
ment In his stress upon this teaching as to the method whereby
the Incarnation accomplishcs the redemption of creation.

Nature Redeemed by the Incarnation:-In Father Thornton's

writings there is no assumption of the existence of positive.
recalcitrant, surd-like evil; what appears to be evil is only
the lower levels of the organic series. He can speal of "...the
ordered universe with its ascending series ofVorganisms”(zgg

Incarnate Lord, p. 329).

It is interesting--and a little survrising--that for
this view #ather Thornton, so biblical in his source material
and so théological in his thousht content, leans heavily upon
the rationalistic philosovher, Leibnigz, aﬁd that thinkers

theory of the ascending desrees of consciousness in all

existence. Of Leibniz' thouzht he writes, "Nevertheless the
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general concevtion of hierarchical structure in the universe,

established; and in this particular respect Leibniz was a

principal mediator between the old world and the new!

3

(Revelation and the Modern World, pe. 303). Of Leibniz he also

writes, "For him the universe was functional throughout its
whole range. At every level there could, in some measure, be
a response to tThe creatdr. Every created thing can co-operate
in the harmony of the whole. In short, the cumbersome Jjargon

of the lionadology indicated a return from a secular to a

religious point of view"(Ibid., ». 30l.). A4gain he says,
Mievertheless a great step forward was taken when Leibniz af-
firmed that the 'reflexiont! of the whole (with its vre-ordained
harmony) occurred not only in every genuine unit but also at
every stage of such a unit's continuity"(Ibid., p. 300).

The more recent idealist, whose thousht is directly
used by Father Thornton--and equally as surprisingly--is the
late Alfred Worth Whitehead., In an "additional note', at the

conclusion of his The Incarnate Lord, he mentions the connection

of his optimistic thought with the philosophy of Whitehsad.
He writes, "The organic concepntions which have been embodied
in the text of this book are closely connected with the
ohilosonhy of A. N. Whitehead"(p. L506).

In soite of This ovtimistic thouzht, which he takes

great care to develop--particularly in his The Incarnate Lord--

he nonetheless teaches that nature is "fallen" and that it s



been redeemed by the Incarnation.

He teaches that when man "fell'" through sin, nature
"fell" also, and that when man is redeemed by the Incarnation,
nature 1s also restored. He writes, "If, as was there said,
the divine revelation takes on a creaturely character by
becoming embodied, then it also follows that fthe vanity! to
wnich 'the whole creation!' was subjected by the Fall must
necessarily enter into the dispensation of recovery throughout

its entire ranze'(Revelation and the lodern Vorld, p. 215). 1In

this connection he also affirms, "The Incarnation was thus a
new creation constituted in the Person of the Son, to redeemn,
renew and restore the old creation from its state of frustra-

tion and sinful estransement”(The Incarnate Lord, v. hlg).

That creation is restored when man is redeemed is also taught
when he says, "The fulfilment in him of the true way of life
carries with 1t not only a transformation of Israel but also

a restoration of creation's order and harmony"(Revelation and

the Modern Vorld, p. 219).

The degree of the restoration of creation is very
great; Father Thornton even teaches that creation is deified.
He writes, "The return of creation to God must be across a

bridze adequate to that contrast"(The Incarnate Lord, p. 228).

The bridzge of which he speaks, which bridge must link the two
contrasts--God and creation--is, of course, the Incarnation.

Of such a bridze he says, reasoning ohilosoohically: "...thils
and this alone would bridge the contrast, dissolve the tensions

of that contrast, and carry creation over to what by analoly



we may call the level of deity"(Ibid., p. 228). As a man of
faith, he believes that the Incarnation does so bridge the
contrast and does so elevate creation.

It is not that only certain aswvects of creation are
thus redeemed by the Incarnation; the entire created order is
so restored. He writes,

The image of God in its comvletensss has bheen
manifested in Cnhnrist and 1s being reoroduced in all His
members., The 1mage so extended includes the 'all things'!
of creation. All was originally created in the form of
the Servant; and all is now belng restored to that form
in Him who has ever shown it forth by his unchanging
obedience to the Father"(Revelation and the liodern
World, p. 325).

And he declares,

For this reason, namely that our Lord nossesses tne
fulness of deity, he also became the mediator throush
whom the wnole universe 1s reconciled to Gode seee
Moreover not only was reconciliation effected between
God and creation, but also neace was made between the
warring elements of creation itself. Such veace-making
was the appropriate work of him in whom all things
cohere, Without him the universe would fall to pieces.
There would no longer be anything common between the
parts. So his redeeming work restores the common life
of all creation(The Common Life in the Body of Christ, p. 29l).

Incarnation Solves the Problem of Natural Hvil:-Even

although Father Thornton sometimes aﬁpears SO optimistic that
he does not look upon any aspect of creation as actually evil,
he nevertheless delineates the doctrine of the Incarnation in
such a way as to malke evident an underlying belief that in
certain instances‘nature is characterised by that which is
unesteemed. He is, in fact, so conscious of such unesteemed

aspects of creation that he is of the firm opinion that it

is only throush belief in the Incarnation that theism may



b |

become credible. He writes, "...the Incarnation when accepted
as true is found to brinzg incalculable aid to theistic beliefs"
(Ibid., p. 6). He also says, "The vhilosovhy of theism and

the doctrine of the Incarnation must be brought into a new
alliance"(Ibid., p. 23). In this vein he further declares,
"There are in a religious or theistic intervretation of the
universe certain features which must appear insoluble difficul-
ties In a philosophy of theism detached from Christianity;
difficulties, however, for which the doctrine of the Incarnation
offers a solution"(Ibid., p. 111). Yet further he reasons,

"Tf the Indarnation provides an answer to The difficulties of
theism, the Incarnation in turn becomes intelligible only in
the light of its terminal concevts, God and man"(;pigL; p. 134).
Still further he asserts, "Tt (the Incarnation) vindicates the
Creator to reason by restoring the Creator's handiwork, and

by re-establishing the movement of creation towards its goal

in God"(Ibid., p. 22l).

It 1s not only that belief in the Incarnation makes
feasible belief in the existence of God; belief in the Incarna-
tion makes feasible beiief in a cervain kind of God. Mather
Thornton bears this out when he writes, "...the doctrine of
the Incarnation appears in history as the 'rezulative principle'!
of the Christian conception of God"(Ibid., ©. 7). One aspect
of bhelief in God ﬁhich the doctrine of the Incarnation
"regulates” is that God may become--and indeed has become--di-

rectly related to this material order.
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Conclusion:-Father Thornton is optimistic, as has

been noted; he believes that natural evil, by the Incarna-
tion, has already been redeemed. This position 1s stated
recurrently in his writings, and several vassages in support
of 1t have been quoted in this treatment. But it is neverthe-
less possible to find a tinge of meliorism in his works. An
example of this is contained in the following passage:

"The new orsanism (the state of redemption brougnht about by
the Incarnation) is complete in constitution and equionment,
but incomplete in the actualigzation of its own processes”
{Ibid., p. I13). This statement allows for the present mani-
festations of natural evil. It also leaves tThe gate oven

for man's moral efforts in which he may work together with
Christ for the further actualisation--or for the extension--of
the state of natural redemntion. But another passage states,
more explicitly, that our llaster is dependent upon our efforts.
Father Thornton writes, "The mystery of which we are sveaking
confronts us in‘the fact that, as we are dependent upon

our total environment, material and spiritual, so also our

Lord has made himself to be dependent upon us'(Revelation and

the lodern VWorld, p. 317).




. rhe concern of the Church with the significance of
the dincarnation has been stressed in recent years in Scotland
by the Tona Corrmnity, under the leadership of Dr. Georze MacLeod.
The relevance of Dbelief in the Incarnation to the 1life hoth of
the Church and the community is emvhasized in Dr. llacLeod's
e Shall Rebuild and in ofher publications of the Iona Cormunity,
in wilch there are references to the disorder brouzht aboubt in
the natural as well as the s»iristual svherc by hunan wronsdoing
and to the rocroative effect of the divine entrance into the
material realwm through Incarnation. The central purpose of the
Tona Comrmmanity 1s described as conmected with the Gyﬂe of
theological thought which emphasizes the belilef that the
salvation mediated by the Incarnate Son of God 1s total or
cosnlc, affecting all aspects of the creation which have been
disordered by oin, and restoring integrity, both personal and
social, to the svirit-matter comnlex of human life'(Report
of Ad Hoc Committee on the Iona Commmunity to the General Assembly
of the Church of Scotland, iiay, 1951). It is recognized, on the
other nand, that The Iona Community lays much stronger accent
on action than on sedentary thousht or theological inguiry as a
lzey to religious illumination. The same revort states, "It is
not the function of the Iona Community to work out a distinctive
theology, and probably there 1s considerable variety of theological
standpoint within its membership"(Ibid.).

In view of the practical rather than tTheological

intercest with which the Iona Corrmnity 1s mainly assoclated,
1t has not bccn thousht necessary to examine its doctrinal
position in detail. It is of interest to note, however, that
many of i activities, 1n the recalm of »nolitical action,

ing and economic wiltness, as well as 1ts teaching
and P&CJ e in respect of the sacraments, may be interprcted
as illustrat s and expressions of the incarnational trend
1nd;cauec as 1ts meneral theolozical standnoint, and its
optimistic account of the potentiaiitles ol a recreated humanity
and a natural order redeer eu from evil.

‘"70 Scottish contributions to theolofical study have
made exolicit refercnce to tne woric of the Iona Cowmunluy.
Professor D. ¥, Baillie, 1In his treatment of the Incarnation,
in his book God VWas in Christ, includes a cnanoeL on the Bodj
of Christ which is larsely based on an article contributed to
The Oracle, the mazazine OI the Tona Communlty, in 19H2, in
viich it is pointed out that in the 1life of the Church alone
s to be found the reversal of men's estransement alike from
God and from thelr fellow men, and that the evidences of tThe
Church's true life as a body are the oubtcome of the Incarnatlon.
) the Commmunity Professor Baillie writes, "Its members will
be interested not only in men's souls bvu in all that concerns
their bodies too, all their material and social welfare, bhecause

w-!-



God 1n His love came right into our mate
was made flesh(God viag in Chr Qu, p. 209 :

Dr., Allan D. Galioway, vno was for somc © a nember of the
Iona Community, has exprcssced his oratitude to the Community

as the agency through which ne first bezan to reallze the
importqnce of th asyect of Christian deoctrine expounded in
his the Cosmic Christ. Hig treatient, atonamental as well as

ncafﬂQLLOﬂvl leads up to the conclusion, wcvuar only within
the fellowship of the Church, that the nroblem of evil 1s
done away through the crucifixion of Carist, which event is
the pivotal voint of all evill, and so that Dr. Galloway can
write, "It is no more radical, fallen evil, but evil as con-
formable to the forziveness of God--and Lqe?efore even in

the midst of 1ts pain to the peace of God"(The Cosmic Christ,

p. 258).




COITCLUSION
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Fatural Good 1s Actual:-Gautama saw the tuman pli~it
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Tore wnat essentialls

Arbthur Scronenhaucr,

lookzed upon nis worid, tried
the mzthodoloyy of ratlonal »roccsses, and came o looir upon
it mueh as did the Buddha. Tis desert ass, wild throush the
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cxnllaratcing zcenness of nls mind, disregarded the norms which

nad 2ulded most thousat leaders of The Tiest, and orovounded a
view in vhich evil 1s »norurayed as the »rimary characierisitic
of Ttz navural world, and the elercents iaiech men ssteom asg
only scecondary.
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nacion of man's ~iven order. 1T 1s purvoscless, and when nov

indiiferent to man's idecal exisccnce i1s poslitively obstirucltiw
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lover, iiimsell moving all else.,  “Thomas Aculinag,
Tollowing ‘the Philosonher and nany another man of tnoushs,
affiried, in the first few articles of his Summe Theologica,
chat from nadture as we Inow 1T we can prove Tha exlstence of

a purposive iidnd (see Q7. 1-25), TImmanuel Xanb said that the
aspcects ol mavurce walich e ecsteen are cuch oot ther point To
an LnGoli for Tthe purec raason
Dt a certalnty CTor the sroactlcal reascn.  Such dDersistence of
cno teleological viewooint, In s»nite of mich crivicism both
from within and from outglide she cphere ol its general conclu-
sion, with ivs Yresh

caow:nt, 1s evicence of tne truta and the zconnotaitional wvall
ol 2uch a statemen Sl-rence Deciriritih,
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Imtural svil is Also Actual:-Ilany persons oi

thouzht have urged a vosition whlcn 1s the diametric owvosite
olr these of Gauvama, Schonennauer, and Xrutch. These Dorsons
have affirmned tnat all asdecits ol tne natural world are

1 !, (] S

actually conducive To the ideal Tulfillment of human exxistence.

i

They understand that those elemencs of nature which annear to
obztruct numan 1ife are only narmful In sccming, and are rcally

desirable. 1In ©thils view wahat a»nmnsars

on iLts way to the state of having posltive content. The view
was studied as ontindom in Chenter IIT: Crristian Science was
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lous fomrm; the theodicy of

Ge S»ninoza, 1ts »niaillososhical; and the doctrine of
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thecory was also treated,

Jonn Calvin, Lts theoloxicale Th
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in the entirety of Part Two ol tie theslis, in the form of in-
carnationallisn: Ifor Gthoge Carigtion Ttheolo;lans, Irenaeus and
Athanasi 5 in an early day, and Fatners Bulzakov and Thornton
in our convemporary time, all elements of created existence
cnhance ideal hunan lile.

But notwithstandiny the falith and the thouzint of these

nersons, most of whnose Talth and thousnt 1s even within tThe
orvic of Carisclanity, there 1s a vact amount of existence for

whalehh Thelr Ygystems" do not account. There are, that is to

£ the cornorecal world vinlch positively

obstruct the nrover rcaligzation of human 1life. I[lany oi cthosc

ntrodictory cnajniter.
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narmering asvects w7ore cnuierated in the
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Ilost of then are only instrumental evils, as [loods and

sornadoes and Iires, but some of Tthem, as »nain,
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irbecilivy and untimely death, are intrinsicaliy evil; and,
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life, or in ~nd of ®henmselves obstructive of iD, they arc
HDVCLbuClCSS really and radically evil., Radoslav Tsanoffi Is

it when he asscerits, "Ivil i1s not ‘someshow 7ood! any more Than
sinlking is somehow risinzg. Hvil is evil and the odnosite of

Fa}

j00d, contrary in coursc and direction™(Tsanofl, The liabture of

E'Vil, De 3:)7 ) .
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God Is Absolute

Hatural svil Ixbremists Atheistic:-tnen evil is considered

1
a4

the natural world, athelsn

1s generally, if not aliays, astemoted: with evil at the heart

tixls 1s tThie logical metaphysicel--or anti-metaninysical--nosition.
he three pegssimists studlied all attermted thig view.

s

Gavtama propounded a system of etiics, a way of 1ife;

B .

and 1t was purely an cthic, for hc made no room matever Tor

God. 1In thls he was consistent, Tor thsrc 1g no nlace Tor God
if the world 1s actually as the Buddna conceived it to be.

Arthur Schopenhauer wos also consistent enoushh not o
nosit the existence of (God, since he conceived of eXilstence

disnarazinzly. Because of his nessimism, the existence of God,

onenl--rather than sunra rationern,
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or nin, would be centra rat
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afTirmed that natural covil, which ne loolis uvon in

o

s ITinite in nowverl

’...Jo

exists bhecause God

Q
)
!
Q
e
]
3}
3
5]
o
o
©
i
-
' [N

To radi
and cannot revent it, ailthoush God is usualiv thournabt ol ag sufic

. I .

visc endgpod o wvant to extirnate ivt. Thls, too, 1ls a =zound

—

ublon; there s no abandomnsnt of the problem nere, an

sol
there are no fallacies in the lozic. But it is a solution vhich,

1ize that offered by vessimism, is reacned at too great an
exnense, Tor nourh 1t is not a disavowal of Cod 1t is a
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I is readily seen, then, that when natural evil, as
well as natural zood, is thought of as radically rcal, and when
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=8 twofold in its nature. {iny, e rmst aslz, is vhe ideal

fulfilinent of human 1ife frustracted throu~hh evils of nature

which affect opersons apart Irom thelr own cho no?  llore
varticularly, why is therc involuntary frustration of the lives

of innocent and ri~hteous mersons? If these persons are nob
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suilty, and deserve no »unisiment, Ay does God nerm’t the
evils vnen as all-wise He Imows they are destructive, when as
all-powverful He could nrcovent thnery, and en as all-good He
snhould be quiclt to »revent them since He could only desirc the
most ideal type of life for innoccent and rizthteous persons?
But not only is it a theorctical problem, so that we
are faced with the question of why natural evils'ex;ut; it is
also a practical one, so that we are met with the aguestlon of
vnat we are to do vhen we find the ideal fulfiliment of our
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5ir James Jeans, and Albert Zinsteln, who deny natural laws
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a pailosonner, ne only woris with the wetaphysical subject of

ict a5 a personal participant,...  (Zdiin
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receives vo nimsell the worst that evil can do,..."(Ib

D. 153). He spealzs of "...his (God's) actual »narticinab

in Une creative strife by means oi tie incarnation of the
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