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BUMMARY
QUR __AIM

We seck to present a picture of the life of the Scottish
Parish Minister of the Nineteenth Century, both publicly
among his parishioners and privately in his own home. Ve
examine the nature of his work, both as pastor of his
congregation and as a respected leader in his own community.
Mnally, and in particular, we note which of his duties,
responsibilities and characteristics remained substantially
unchanged throughout the century, and which of them suffered
maJor change, with examination of the reasons thereof.

AS IT WAS in the BARLY DAYS

Ve establish that, early in the century, the minister's main
duties centred on the pulpit, on Christian education and
gocial service, and on house~to-house visitation; and we
discuss whether, in the main, Scotland's ministers of that
time were conscientiously discharging their duties and at the
ssme time finding therein true matisfaction in a task which
filled and rewarded all their time and energy.

The MINISTRY and the PIOPLE,

Finding that -~ despite disturbing inestances of individual
incompetence, fairly wideapread inter-party rivalry, and a
rather lax top administration in certain matters = Scotland's
niniasters of the period were on the whole conseientious and
hardworking, we next estinate the minister's varying ability,
through the century, to influence not only his church members
but all) within his parish, taking account, for example, of
the growing difference befween the relatively unchanging
rural parish, where numbers remained manageable and old
traditions lingered, and the rapidly expanding industrial
parish where sheer increase in population made the task more
and more difficult. In particular, we survey the steps the
churches took to win the ear and the heart of the poorer
town dwellers, thiough special schemes designed to provide



il
for them spirituslly, physically, educationally and recreat-
ionally. Mention is made of the genuine widespread interest
aroused by the great national ecclesiastical events of the
contury = e.ges the Disruption, the heresy cases, and the
successive waves of revival = an interest which actually
assisted ninistors in their efforis to bring the wmessage
of the Church home to every man.

PAGTOR and FLOCK

We study the main recurring commitments of a minister's
weeks We see both minister and congregation lay special
emphasis on adequate studied preparation for pulpit and
lecture room. We note the various events and circunstances
vhich took the minister into the homes of his people, and
see how his visits gradually altered in tone and emphasis
with the passing of the yeara. 8Special attention is given
t0 increasing efforis by many ministers to broaden their
contacts with the younger people in thelr parishes, in Church
and Sundey School, through dayeschool and week-night organe
isationg, and through an increasing over-all informality

of manner.

The MNINISTER COMMUNITY

e recall an aspect probably more openly acknowledged last
century then it is to-day - the part played by the minister
in local administration. We see that several valuable publie
services now controlled by Govermment = s.g. Javings Banks,
Tibraries, Poor Relief -« werc personally directed, and
sometimes inaugurated, by the minister from his manse. A
brief look at the composition of representative local and
eivic bodies reveels that in most ceses there was a seat
pernanently reserved for the Farish Hinister. We alsc examine
the extent to which a minister was liable to become personally
involved in politices,



e MINTHRN s PRIVATE LIFH

IEntering the monse, we note with respect the study, wherein
hours of prayer, meditation and serious reading laid the
foundations of the ministry. But it also appesrs that the
manse kitochen and the glebe were frequently the centres of
thriving and profitable 'industries'. As for any leisure
toff-duty® hours the minister might have, we briefly list
hobbies which found his approval and even hia active partici-
pation. There 1a alac a review of conflicting 19th century
opinions on the extent to which a minister might 'put off
the ¢clergymen' and indulge in secular pursuits.

The MINISTER as HOST

5%ill within the manse, we seo something of its semi-public
role as a source of food, clothing and cash for the‘needy
itinerant caller, and as & lodging house to which the homeleas
traveller naturally turned. As this unofficial Christian
charity could considerably add to a minister's domestic
expenditure, we glance briefly at his income from stipend

and other sources.

CONCLUSION

Droawing the evidence together, we determine the aspects of

the minister's life and work which, over the century, under-
went the greatest change. In particuler, we note the declining
power of the individual minister and the increasing prominence
of the layman within the Church, end summarise the effect

on the ministers themselves in thelir daily life, thelr work,
their attitudes and their outlooke.



The life and commitments of a Scottish minister of the
present day are wividly enough known, with their endless
demands on time, knowledge and study, personality, patience,
and Christian dedication. But the Church in Scotland has
evolved through recent centuries in asomewhat tortuous and
sometines tempestuous fashion; and the dey to day lives of
both shepherds and their flocks, as they were even & century
back, are shrouded in a mist of largely unstudied memoxries.
Anyone seeking to know and understand the
patterns of our Scottish ministry six generations ago will
find much of absorbing and fascinating interest - if he
cares to browse among widely scattered records and
reminiscences. It is the object of thia study to draw
together, from a wealth of diverse original sources, a
clearer picture of what Scottish Church life meant to both
ninister and people through the long years between 1800
and the days of our immediate fathers, and to make real
sone of the problems and personalities which beset and
led both preachers and hearers as generation succeeded
generation. By this study, we may more fully understand
what menner of heritage is ours, and how the labours,
the successes, and even the failures of our forefathers
have contributed to the building of our present Church
in Scotland, in many ways so concerned for its future,
in many vways so0 radiantly triunphant, and in all things
resolute in its faith in the guiding hand of God.
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CHAPTER ONE: The minister's working week: evidence from
around 1800,

'8ix days shalt thou laboup'

For as long as the Christian Church has had full-time
professional clergymen, the world has had its tongue-in-
cheek critics who have ventured the suggestion that such -
nen are liable for only one day's work in each week.
ividence to support such a "slander' in the present day,
when these ordained servants are expected to he at the very
centre of all the Church's considerable daily activity,
could come only from a total 'outsider' casting the most
casual of glances at the public duties of a lazy cleric;
certainly we could not imagine any minister, even in a
remote area, being able to confess that, after doing what
both his conscience and his congregation reasonably suggest
as his duty, he has several whole days in each week to
devote to extrawecclesiastical pursuits,

Immediate questions rise in our minds,
therefore, when we read a pamphlet published anonymously
in 1805 by the parish minister of Kilmany in Fife: 'The
author of this pamphlet can assert, from what is to him
the higheat of all authority, the authority of his own
experience, that after the satisfactory discharge of his
parish duties, a minister nmay enjoy five days in the week
of uninterrupted leisure for the prosecution of any science
in which his taste may dispose him to engage.' 1 What, we
want to know, comprised his 'duties' that they could be so
gquickly completed? Was our spokesman an example of what was
then the exception or the fule? Did many clergymen of his
day draw full-time stipends for part-time work?

Our interest, of course, is further heightened
by the fact that the minister in question was none other
than Thomas Chalmers, who is rightly regarded as the supreme

1  ADAM PHILIP: *Thomas Chalmers, apostle of union': p. 35
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guiding genius of the Free Church both in its conception,
its birth and its rapid growth. Chalmers was to put his
own record straight in a speech in the General Agsembly in
1825 when he admitted without reservation that his earlier
' opinions had been uttered in ignorance and pride and were

wholly in error; 2

we have, then, no thought of castigating
a man whose labours for the Church of Christ were, said
Sydney Smith, like those of a thousand men and not of one

man, 3 who was hailed by Lord Cockburn as 'one of the four

4

greatest Scotsmen of all time', " and whose two subsequent
ministries in (lasgow did not allow for any idle momenta of
non~involvement in Christ's work.

Our aim. rather, is to discover how far the
young Chalmers' views and hehaviour were typical of his
ministerial colleagues as the 19th century opened. Our aim
is to gain a picture of the life the occupant of the
Scottish manse lived as the 1700's guve way to the 1800's,
and then to trace the changes that took place in its pattern
throughout the 19th century. In so doing, we shall see how
the charactor and scope of his daily work altered and how
his relationship with his congregation and perishioners
developed,

We night at first suspect that Chalmers'
remarks in 1805 were the hasty comments of an inexperienced,
rather arrogant, and none too dedicated clergyman finding
himself bored with a small rural perish, and similarly we
night inmagine that his older, more committed brethren
would be quietly going about their daily labours with the
conscientiousness we to-day expect. Things, however, are
much less simple than this. Certainly Chalmers was taken
to task by Cupar Presbytery for his dereliction of duty on

2 '5o I thought in my ignorance and pride., I have no
reserve in saying that the sentiment was wrong, and
that in the utterance of it I penned what was most
outrageously wrong.' ADAM PHILIP: 'Thomas Chalmers,
apostle of Union': p. 36

3 RONALD SELBY VRIGHT: 'Fathers of the Kirk': p. 130

4 Ibid. p. 130,
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such a wide and regular scale, but we cannot thereby assume
that his colleagues were living and behaving as we are
acocustomed to see our clergymen do.

The same year, 1805, that saw the bhurch take
note of a young man who was to be one of her leaders, marked
the death of Alexander Carlyle who had been prominent in
Church life for close on 50 years. Viewed in one way, this colourful
minister of Inveresk might seem to afford a picture
of a parish minister more in keeping with present-day
ideals. He had, for example, the vision and the courage
to begin & Sunday School in his parish at a time (1790)
when these organisations were still widely distrusted and
regarded as "nurseries of sedition', 6 His epitaph in the
country churchyard, from the pen of the philosopher, Adam
Perguson, records that 'he was faithful to his pastoral
charge, to his people a willing gulde in the ways of
righteousness and truth’, 7 and a further tribute, from
Chief Commisaioner Adam, states that 'he had nothing in hin
that detracted from or was unbecoming the character of a
clergyman’, 8 One of his successors in Inveresk found ample
evidence that he had visited his people acceptably ) and
that "his interest in the poorest of his flock was notew

worthy', 10 while at national level he was clearly held in

AS1

Chalmers indeed claimed, 'I expend as much effort upon

the religious improvement of my people as any ninister

within the bounds of my Presbytery's. JEAN L. WATSON:

'The life of Dr. Andrew Thomson': p. 80-81.

Whatever wve finally say of Chalmers in this regard, no

man can accuse him of simple laziness: 'For five days

each week he taught three classes of Mathematics and

one of Chemistry'. (Donald Macleod: St. Giles' Lecture

on Thomas Chalmerss 1882-83%: p. 277 of published volume

of Lectures = 'Scottish Divines®')

6 A. J. CAHMPBELL: 'Two centuries of the Church of
Sgotland': p. 103

7 J. H. BURTON: 'Autoblography of the Rev. Dr. A.
Carlyle': 1860 ed. p. 576

8 Ibid. p. 568

9 RONALD SELBY WRIGHT: 'FPathers of the Kirk': p. 123

10 Ibid. p. 123
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high esteem, being elected Moderator of Synod and falling

in his bid to bhecome Clerk to the General Assembly only on
a second vote, 12 ’ '
We could hope, then, that in this man, in his
life and work, would be seen both a healthler and s truer
picture of the parish ministry in Scotland at the beginning
of the 19th century than that which we would be able to
draw from Chalmers' pamphlet, Ageinst this, however, we
have to set the undeniable evidence of Carlyle's autobiog-
raphy where he admits that hie congregation in Inveresk
were reluctant to receive him an their minister because of
his known un-ministeria) hehaviour, 15 and where the details
he openly gives of his activities, once inducted, scarcely
reveal one whom we to~day would recognise elther as an
unwearied pastor or as a shining example of righteousness.
He was, for instance, frequently absent from his parish for
long spells, and this for no other reason than to indulge
his taoste for the gay social life of London; 14 he confesses,
without much sign of repentance, to 'philandering with the
ladies’, Y7 to consuming vast quantities of claret %o the
extent that he would shun company where he thought the supply
of this or sinilar heverages would be inadequate, 1 and to

11 J. H. BURTON: *Autoblography of the Rev. Dr. A.
Carlylo's 1860 ed. p. 474. (He was Moderator in 1766)

12 Tbid. p. 555. (The vote was taken at the General
Assembly of 1789.) A

13 ‘'There arose much murmuring in the parish against me,
as too young, too full of levity, and too much addicted
to the conpany of my superdiors, to be fit for so
important a charge'. Ibid. p. 207

14 e.g. in 1758, he was in London and elsewhere in Lnglend
from late February or early March until well through
Moye. Ibid. pa 331-377.

15 Ibid. p. 92 '

16 Carlyle had no great love of joining in the traditional
Presbytery dinners: *Whatever number there were in
company they never allowed then more then two bottles
of small Lisbon wine'. Ibid. pe. 64



O
ravelling in leisure pursuits (dancing, 17 whist, 18
billiards, 19 theatre~going 20) which were at this time
tout-of-bounds' to clergymen.

It ig, then, somewhat difficult to reconcile
the two portraits of this man. The historian, A. J. Canpbell,
ig not alone in the view that Carlyle is less than fair to
himself in what he has written, and that in fact the normal
ministerial duties recoived muehr fuller attention from him
than he records,. 2
would scarcely want to say stralght away that we had found

This nmay be so, but even at that, we

in hin one whose life could fairly represent the mass of

his Church of Scotland contemporaries. If, on the other hand,
both pictures of him are accurate as they stand ~ that ia,

if Carlyle behaved as he himeelf seems to suggest, and if
such behaviour was not only tolerated as permissible in

17 ‘I was very fond of dancing, in which I was & great
proficient'. J. H. BURTON: ‘Autobiography of the Rev,
Dr. A. Carlyle': 1860 ed. p. 47
'1 danced frequently in a manner prohibited by the lawe
of the Church'. Ibld. p. 208,

18 'We find Carlyle initiating Principal Robertson and Dr.
Hugh Blair into the mysteriles of baokgammoh ond whistee..
in the manses of the neighbourhood, he had set the first
example of playing at oards at home with unlocked doors'.
ALRXANDER SMELLIEs *'Robart Murray lMoCheyne's p. 7.

19 RONALY SELBY WRIGHT: '"Fathers of the Kirk': p. 122

20 A contemporary of Carlyle, the Rev. Thomas Whyte of
Liberton, was suspended for six weeks by the Preshytery
of Ldinburgh for attending a performance of the tragedy,
'Douglas’. He was let off 'lightly' because in the
theatre 'he concecled himself as well as he could to
avoid giving offence’s J. H. BURTON: *Autobiography of
the Rev. Dr. A. Carlyle': 1860 ed. p. 315,

2) 'There is good reason for helieving that such things
(Journeys, pleasures etc.) did not occupy the space in
Carlyle's life which they occupy in his book, and that
he was a capable parish minister.' A. J. CAMPBELL:

'fwo centuries of the Church of Scotland': p. 103,
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clergyunen but was genuinely considered worthy of such
glowing tributes -~ then quite clearly the concept of the
ninistry has undergone some very radical change somewhere
along the line. In any event, wherever the truth may iie in
this individual case, further and more widespread study is
needed if we are to establish a pleture that we could reason-
ably take as showing the normsl daily life and work of the
Scottish parish minister as tho nineteenth century got into
ite stride.,

MODERATES AND EVANGELICALS

One of our difficulties, of course, is that from about
mid~way through the 18th century, the vast majority of the
Church of Scotlend's ministers were ranged in the two
opposing and increasingly hostile caups of Moderates and
Bvangelicals, and each group was to become more and more
intolerant of the other's interpretation of how the
Christien ninistry should be exercised. So bitter in fact
did the exchanges hetwean then become that a simple reading
of the one side's estimate of the othor's clergy could only
lead a stranger to give thanks o God that the Christian
shurch in Scotlend was able to survive & period when so
much of ite parochial leadership was of such unworthy
cheracter. The BEvangelicols were particularly belligerent
in their attacks on the life and work of what they conside
ered to be the average Moderate miniaster. Much of their
eriticisnm, however, was horn of their own fierce iniclerance
of any bt their own kind; they regarded themeelves as the
sole possessors and purveyors of the truth with the resulit
that they felt Justified in saying that those who coriticised
them or even quletly differed from them were inevitably
liable to the wrath of hesven.

30, then, we must be careful to differentiate
between evidence of genuine neglect of essential duty which
they were on occasion able to produce, and the vindictive
criticism of honest servents of God whose only 'orime' was
that they genuinely interpreted the functions of a minister
in a different way. Many were the charges brought of ministers
preferring the Arts to the Sceriptures, of clergymen who were
good shote but wretched preachers, of men who spent more
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time looking after real sheep on profitable glebe~farms
than they did seeking the lost sheep among their parishe
ioners. 22 In somwe cases, no doubt, the men accused were
over fond of worldly pleasure and profit, but not a few of
the attacks stemmed Just fromw the basic difference that
existed in tho way the two sides viewed the work of the
ministry.

The Moderaten bolieved, as William Neil says,
'that politics, literature, and the wide iassues that aifect
men in all aspects of thedy enviromment are equally the
concern of the ministry'. 23 8o inovitably their concept of
the ministry was enlarged beyond the mere pastoral care of
a parish. The loderates regarded all knowledge and learning
as worthy subjeots for the inveolvement of the clorgy, and
the indisputable fact is that from their number there came
many notable successes in these wider fields which, not in
any way unworihy, were yet far removed from the narrow road
the Ivangelicals would have had 8ll ministers walk. 1In thise
regard, an oxtraot from Alexander Carlyle's speech in the
Assenbly of 1791 is relevant: 'There are few branches of
literature in which the ministers of the Church have not
oxcelled; therc are few subjecits of fine writing in which
they do not stand foremost in the rank of authors. Ye have
men who have successfully enlightened the world in evexy
branch. 1ho have written the best histories ancient and
uodern? It has been clergywen of this Church. Who has
written the clearest delineation of the human understanding
and all its powors? A clergymaen of this Church. VWho has
written the bost system of rhetoric and exemplified it by
his own orations? A clergyman of this Church. Who wrote a
tragedy that has been deemed psrfect? A clergyman of this
Church. VWho was the most profound mathematician of the age

22 DONALD BAGE: 'Memorabilia Domestica': 2nd ed. 1899
'Dr. Douwnie of Lochalsh was & man of wealth and of
gentlenanly nanncrs, a princely landlord, an extensive
shoup-farner, a good shot, but a wreiched preacher'.
pe 188.

2% RONALD SELBY WRIGHT: *Pathers of the Kirk's: p. 121.
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he lived in7? A clergyman of this Church. Who wrote the
best troeatise on RErACULlTUTCacssssencsen’ 24 These were
no idle boasts and no mean tributes to Hoderatism. A
norrow parish ministry was not their ideal but they were
not, as an inevitable result, totally indifferent to the
basic spiritual needs of thoir parishioners.

At the same time, howsver, there were sona
awesome facta produced by the Ivangelicals of clerical
inefficiency and indiscretion which do reveal that not all
Moderste-controlled parishes wore receiviang the spiritual
attontion and leadership that the national Church should
have been providing. Here of course we must guard againstd
naking aweeping generalisations based on isolated examples
of individual ministersa' shortecomings. Neil Douglas, for
example, telle of a Kintyre ninister who in eight whole
yoears never onoe visited or prayed with his sick parishe
ioners. 25 Thias is regrettable, certainly, but in itself
it would not constitute proof of any such universal {xrend
within tho Moderate party. HMuch more damaging, however, is
the allegation that the whole of Inverness was without any
miniaterial visitation or examination for a considerable
period of years, and that, further north, Thurso had no
diet of catechism in the forty year period up to 1797.

Two of the main duties of our clergymen to-day,
as detailed in every service of ordination or induection,
are to proach the Word and to aduinister the Sacraments.
These, indeed, are and have beon the hasic inescapable
duties of all generations of Reformed Church clergy, and
certainly they were ;vary bit as central last century as

26

a7

thise. Clearly, then, it would asaist ue in our evaluation

24 RONALD SELBY URIGHT: 'Fathers of the Kirk' pp. 118-119.

25 JOHN MACINNES: 'The Hvangelicel movement in the
Highlands of Scotland': p. 113

26 Ibide pe 113

27 Ordinal and Service Book of the Church of Scotland:
Srd ode 1962: pp. 20, 22, 35.



if we could discover how well or ill the averaée loderate
fulfilled this part of his 'remit', being ever careful

once more to search out, as far as is possible, the quality
of the whole forest and not be prejudiced by the stunted
growtﬁ of a few individual téeea; S0, for 1n$taneé. we ¢an
strongly disapprove of, but not immediately take as typical,
the highland Moderate cited by John Kennedy - minister of
Dingwall Free Church and an uncbﬁprumising anti-Moderate =
who 'invariably preached a borrowed sermon which he had read
80 often that he himself was half asleap in-delivering it'. 28
Ve cannot, either, assume that there wes even one other
cleric like the incredible incumbent of Duthil who apparentldy
possessed only two sermons and whose attenpts at variety'lay
sclely in announcing different texis from time to tiwmec. 29
One thing is certain; he would not have given much assistance
to the scheme oporated in Caithness in the 1750's where the
ninisters had ugreed that any new sermon they might produce
vould be passod round all their colleagues. 30 Much nore
heed, however, must be paid to the considered comment of

A. J. Campbell who says that 'many of the later Hoderates

had lost faith in the office of preaching and, having

28 JOHN KENNEDY: 'The Apostle of the North': p. 70
29 JOHN MACINNES: *'The Hvangelical wovement in the

' Highlands of Scotland': p. 113.
Dr. Hanna, the biographer of Chalmers, tells of a
minieter who preached the ssme handfull of sernmons
over & nuuber of years; eventually, the beadle was
deputed to ask if, failing a whole new sermon, a new
text might be supplied. ‘'Hext Sunday, to the aston-
ishment of the audience, the ninister gave out a text
from which he had never before preached.... Lvery Bible
was opened at the place, and the listeners....leant
back in their pews in eager anticipation of the new
germon'. Alas, however, after the reading of the text,
from Genesis, the fumiliar sermon on Nicodemus was
delivered exactly as before. SIR ARCHIBALD QEIKIK:
*Scottish Reminiscences': p. 8l.

30  JOHN MACINNES: 'The Evangelical movenent in the
Highlands of Scotland': p. 113.
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composed sermons to suffice for a year or two they were
content to repeat them in rotation for the rest of their
lives'. To support this claim, Uampbell is able to cite
1o less a figure than Principal Hill of St. Andrews whe
had serpons for but three yeara.,31

If, however, the Lvangelicals sought to
eriticise the manner in which they felt too many Moderate
elergy attended to thedxr public duties, they were quite
unsparing in the way they probed these men's private
lives, bringing swingeing accusations of intemperance,
immorality and thoroughly irreligious behaviour in
Yoff=duty® hours. Just o fow examples from the many
availlable show the gravity of the charges. Listen, for
exanple, to Donald Sage, spesking of some of the minlsiers
in Abordecn Synod: 'Such was their general character as a
body -~ many of them were so openly profane - that they
were known as the most ungodly men in their respective
congregationss two of them especlally were, the faithful
- repreassntatives of the genuine noderates of that day -
they stuck at nothing, sabbath deansoration, profane
awearing, drunkenness, or the most open contempt of God's
truth and ordinances'. 32 Of & similer nature is this
comment of John Kennedy dasoribing the highland loderates
that he knew: 'They wore pests to all who were in earnest
shout salvation, and they formed a medium between the
Church and the world through which the profanity of the
ungodly came in to desecrate the House of God', 33 On
& further occasion ho dismissed them in these teorms: ‘The
only naxim in thoilr code of morals wes that a minister
may do vhat he likes if he continues in safe possession
of his living'. 34 0f importance too is the remark of

31 A. J. CANPBELL: '"Two centuries of the Church of
Seotlend's p. 151

32 DONALD SAGE: "Memorabilia Domestica': 2nd ed. 1899,
P 254,

33  JOHN KuNNsEDY: *The Apostle of the Neorth': p. 72.

34  Tbid. pe 99.
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Dr. Norman Macleod, father of the saint of the Parony,
who sald, when leaving Campbeltown for Cempsie in 1812,
'The only persons in the whole district with whom I parted
without any feelings of reégret were the clergy; in the
course of a very few years, four or five libels were
sucgessively on our Presbytery table; they ended in the-
deposition of three members of Presbytery, while the fourth
was withdrawn as the accused was insane; two of the rew
neining members of Presbytery were deposed', 35 Tven
Alexander Carlyle knew that a minister's enjoyment of
worldly pleasures could only be allowed to go so far and
therefore felt bound to puss this judgment on & colleague
in Yester - 'How to eat and sleep and drink were his sole
care', 36
This last exsmple, of course, tskes us once
more into the ranks of the unheppy individusl 'ceses’ that
can alweys be quoted; for our present study, however,
perhaps only two other *'giants' are sufficiently interesting
t0o merit separate mention. John Kennedy delights to relate
the behaviour of an unnamed minister in the north who at
the drinking bouts 'was the last to slide off hias chair',
not hecovse, as we would hope, he was more abstemiousn éhan
the reat but because *he was more seasoned', 3 The Rev,
Roderick lMeKenzle, however, minister of Knockbain in the
1820's, was surely in s class by himself. Uis wide repu~
totion as a man who could conesume vast quantities of alcohol
end atill rewmain upright and in control of most of his
faculties was climaxed when he challenged a notorious
wine-bibber and glutton fron Englend to a drinking cone
patition and won. 58
I% nay be that it would be well at this point

a5 JOHN MACINNES: 'The Evengelical movement in the
Highlands of Scotland’: pp. 112«113.

36 J. He DURTON: *Autobiography of the Rev. Dr. A.
Carlyle's 1860 ed. p. 95.

37 JOHN KENNEDY: 'The Apostle of the North's p. 70

38 DONALD SAGE: ‘Hemorabilia Domestica't: 2nd ed. 1899:
Pe 28%. 'The only sympton of inebriety which he ever
showed was to speak somewhat thick and %o snivel
through his nose'.
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$o-stop and look at the 'other side', at those who were so
adamant that their Moderate brethren were unworthy examples
%o their flocks. In terms of numbers, the Evangelicals
vere very much in the minority wntil 1800 or so, and indeed
it was only in the 183%0's that thelir numerical strength
equalled and on occasion began to surpass the Hoderates in
the CGeveral Assembly. In any attempt to evaluate their
general character, we are hampered in comparison to the
comments we could pass on the loderates im that they « to
their credit -« were not so given toc launching vitriolic
attacks on their opponents. It very much depends, then, on
vwhich Evengelicala we tske as our pattern.

One men, however, whom we should not ignore
is Alexander Webater., IHe was, we ave told, 'a prince among
the Evangelicals', and was minister from 1737 to 1784 of
the Tolbooth Church in Bdinburgh « 'the best attended Church
in the town' - which was commonly regarded Ly the Ivangele
icals as thelr 'Chief Gitadsl'. °° He had there & congrew
gation that was 'devoted 4o him', he inaugurated the fund
for widowe and orphans of ninisiers, and he had a conaiders
able share in the planning of Hdinburgh's new town. Murther-
more he atood out as a staunch guardian of his congregat-
jon's moral and spiritual welfare by warning them not to
attend his Church when Alexandey Carlyle preached there =
this because of Carlyle's active support of the commerciel
theatra. 40 Like the same Carlyle, however, Webster was
rather a man of two sides. He was, for inetance, 'held to
be excellont company even by those of dissolute manners,

, while being a five botile man, he could lay them all undoxr

the table'. 4L Por Dr. Bonwn Mngnum, as he was rather

%0 Je He S BURLEIGH: *'A Church Mistory of Scotland's
Pe 392
Ao J. CANMPBHLL: 'Two centuries of the Church of
Scotlond's p. T7.

40 J. He BURZON: 'Autobiography of the Rove Dr. A.
Carlyle's 1660 ods p. 242,

41 Ibid. p. 240,



£ittingly nicknamed, 'aptness to pray was as easy and
netural as to drink a convivial glass'.

Where, then, do we go from here? Vere the
najority of the Moderates as bad as the record of some of
then suggests? Were the Evan@elioala'an& better il VWebster
could at any time be one of their leaders? Was the daily
life, discipline and conduct of the Scottish minister at
the outset of the 19th century as lax ae we might, from
gsome of the above quotations, deduce? To clear the alr ‘
somewhat and to give much needed reassurance that God's
work was not being widely neglected by those whose fulle
time roesponeibility was that work, we do two things. Firvst,
we note the considered verdiota of some of the leading
hiptorisns and commentators, and second we look briefly
at two Churchmen who would have been leaders in any
generation and who served the Ghuroh‘of weotland faithfully
ané well in the last thirty yeawvs of the 18th century.’ The
one was & staunch Moderate, the cother an unrepentant ‘
Lvangelical. Yet, for nore than 25 years, as colleagues
in the suawme Chureh ministering o the same congregation,
they worked huappily and very productively eslde by side.

" o begin with, than, what do the historiens
say? J. s Millar, in 'The Literary History of Scotland'
cotinates that 'never before or since have Scotland's
ninisters been so learned and at the same time so free
from the patois of pedaniry or puritanism'. The lvderates,
he paid, 'defended the right of the ministry to live iike
nornel humen kind instead off being at the mercy of the
canting humbugs who identified their prejﬁdices with
Presbyterianisn'. 43 Next, wo hear from J. ¢, Fyfe and a
passage from his 'Scottish Diaries and Mewoirs's 'Curlyle
showed that a mwan could keep his humonity and his joy of
life and at the same time be a good Christian and a worthy
ninister of the Gospel‘. 44 Thirdly, we get support for

42 J. He BURTON: *Autobiography of the Rev. Dr. A,
Carlyle': 1860 od. p. 240-241.

4% RONALD SHLBY WRIGH?: *‘Fathers of the Kirk': p. 124.

44 Tvid. p. 124.
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this point of view from Cunninghams 'The Moderates had no
mles to hinder them from doing as other Christians did,
yot they were with few exceptions men of exemplary'liﬁaa'. 45
Finelly, A. J. Campbell in general terms finds both 'sides'
largely innocent of the charges the one brought against
tho other, and at the same time, lists clearly the msin
duties that our minieteriol forefathers were expected to
fulfils 'It is no longer poasible to believe that the level
of apiritual life was highor in one pnfty or type than ite
rival.’ 46 ! Throughout the country the standard of duty
mainteined by the parochisl clergy was as excellent as ot
gny other periocd'. For example, the Moderate was not a
tnan of pagan mind snd elastic morals, indifferent to the
vork of the minilstry and addicted to the pleasures of the
table. The aversge minister did his work faithfully according
to the methods of the day. Preaching, catechising, visiting
the sick, taking oversight of the parish school, and adw
ninistering the puor relief of the parish - in such matters
there was no difference between the Moderate and the
Evengelical’. 4T

Ve turn now to an exanination of those two men
alluded to above who, while sltting on ‘opposing front
benches' in the General Assenbly, yet combined most eliect-
ively in the parish of 0ld Greyfriars, Edinburgh. Senior
of the two was William Robortson whese father had become
winister of that Church in 1759. After ministering first in
(ladenuir, Hast Lothiaen, and then in Lady Yester's, Bdinburgh,
the young Robertson was called to his father's old pulpit
in 1761. In hinm, says Professor Burleigh, 'the ideal of
Moderatism was realised'. 48 He was & historian fit to be
talked of in the smme breath as Voltaire, Hume and Gibbon; 49
he was, from 1762 until 1780, the undisputed lewder of the

45  JOHN CUNNINGHAN: "The Church History of Scotland':
2nd ed. Tol. 2, pe 413.

46 bhe J. CANPBELL: *Two conturies of the Church of
Seotland': Praeface pa. Ge

47 Ibid. pe. 100

48 J. He 5. BURLEIGH: 'A Church History of Scotland®:
Pe 297

49 Ibid. p. 298,



Moderate Party with the 'management' or ‘administration’
of the Chureh in his handsy and he wus, from 1762 until his
death in 1793, not only what A. J. Campbell calls 'the
nodel puarish minister' but also the distinguished Principal
" of Edinburgh University. 50

In 1767, he rather surprisingly received as
his colleapgue the Ivangelical John Erskine, but what was a
potentinlly explosive situation with the yoking of two men
who, theologieally and ecclesiastically, vere opposites,
in practice proved to be a thoroughly amicable partnership,
showing surely that a good Hoderate and a good lvangelical
were not only both faithful servanis of God and the Church
in their respective ways, but also that party considerations
could take a poor second place to the main duties confronting
a Scottish minister of this period. '

Ve saw earlier, in the comments of A. J.
Campbell, an outline of just what these duties were; cone
firmation and further amplification comes from the very
fine biography of John Erekine written by Sir Henry
lMonerieff Wellwood of St. Cuthbert's. ELrskine smerved in
three parishes between his ordination and his c¢all to 0ld
Greyfriars. He was for nine years in Kirkintilloch before
moving first to Culross and then to New Greyfriars, and, in
all three charges, his duties appear to have been largely
the same. For each Sunday he had to prepare three dise
courses (two sermons and a lecture), while his week-days
were spent in the catechising of his people (each household
had to be visited, questloned, and exhorted at least once
a year), in visiting the ‘sick and the dying as often as
the gravity of each individual c¢ase demanded, in adminintering
the poor fund, and in taking an active share in the running
of the various local charitable bedies, 1 Add to this the
fact that he played his full part in the affairs of

50 Ae. J. CAMPBELL: '"Two centuries of the Church of
Scotland': p. 96,

51 SIR HENRY MONCRILFF WBLLWOOD: '"The life and writings
of John Urskine's p. 236.
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Presbytery and the picture we have is quite unlike the
picture painted by the young Chalmers of a pariech ministry
foreibly unemployed for la&ge parts of ench week. ILven
without‘added'voluntary labours, lrskine and his conaci~
entious colleagues would have been busy enough, yet
Brskine found time to publish sermons, to lssue pamphlets
on mattors of public interest (Catholic emancipation, the
Anmerican War, eto.), and to lesrn Dutch and German when
almost 60 years of age. 52 '

We have alreedy noted that his colleajue,
Roﬁertson, was, in one critic’s estimation, more than
falthful to his parochiel dutles; whon we read the following
tribute to lirskine's ministry from the pen of his blographer,
we can only hope that the people of 0ld Greyfriars fully
eppreciated their uncommon good fortune in having two such
stalwarts to lead them: 'During the whole course of his
ministry, EBreskine served %o make every part of hie conduet,
of his personal habits, of his time, of his public activity,
and of his literary purauwits, to bear directly and constantly
on his public or professional usefulness, in the service of
the Gospel, as the great object of his life., In the private
exercise of his pastoral functions, he was as indefatigable
among the lowest of the paople entrusted to him, and in the
ninutest services whioch he could render them, as in the most
conapicuous efforts of his literature and telenta®, 53

It is true, admittedly, that all through our
study we have sought to guard against generalising from the
perticular example, but there must be undeniable encouragement
in the pleture that comes from 0ld Greyfriars at the same
time as Carlyle and Webater were in the limelight. We ecannot,
then, underestimate the differences between the Moderates
and the Evangelicals ags the 19th century opened; we cennot
pretend that thoy were not there or that they did not cut
deep, but we need not assume that the bleakest of plotures
wncovered is the true one and that one side possessed a

2 SIR HENRY MONCRIEFP WELLWOOD: 'The life and writings
of John Rrskine's p. 316.
53 Ibide ppe 397-398.



RS- T

monopoly of dedication and sincerity.

As a group, the Moderates may well have paid
loas attention to theology in general and to preaching in
particular than they should; 54 they may on occasion have
swung too far towards a secular approach to life in their
desire to integrate the Church and the Arts; there were
without a doubt seversl distressing cases of clerical
delingquency on the Moderate side in the pericd under reviow
and the Moderate leadership was perhaps too gquick to hush
them up at the expenne of the necessary diseiplinary
actions 5 there woere some of their number who wers open
to the charge of being mere hirelings snd stipendinries;
but there were sufficient men like Robertson to Justify the
confidence the historians feel as they review the overall
state of the party. Likewise, the Evangelicals may well have
contained more than a healthy share of intolerance within
their ranke; 56 asome of their number could be said to be

54 *'In dootrine the Moderates were ostensibly if tepidly
orthodox, tut theclogy did not figure among their
interests', J. H. 8. BURLEIGH: 'A Chureh History of
Seotland's p. 303%.

5% Robert Burns of Paisley spesks around 1820 of "grossest
instances of clerical delinguency being smoothed over
as 'alleged breaches of decorun' and ministers condemned
by eivil courts being covered by ecclesiastical
manoeuvring's R. ¥, BURNS: 'Life and times of Rohert
Burns of Paisley': p. 114.

'*During Robertson's leadership the General Assembly hed
to deal with several cases of clerical delinquency of a
very gross kind. It was said of Robertson that he
acquitted culprits of vhose guilt there could be no
real doubt'. A. J. CAMPBILL: '""wo centuries of the
Church of Scotland': pp. 122-123,

56 ‘Evangelicalism was fiercely intolerant, aggressively
dogmatic. It was truej it alone was true; and to
oppose, to oriticise, or aven to doubt it wes {0 incur
the wrath of Heaven. Of those who did not accept its
teneta it was accustomed to speak censoriously, bitterly,
and on occasion calumniously®s. A. J. CAHPBELL: 'Two
centuries of the Church of Scotland': p. 150.
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illiberal and almost illiterate; there were perhaps ftraces
of open hypoorisy, but their overall concorns were r»ight

and rightly expressed., BHefore we depart from this particular
themne, one further coument from Erskine's biography is both
relevant and reassuring in thet, without qualification and
without reference to either Moderates or livangelicals,
Wellwood shows that in his catimation one of the most
epgential, yet one of the moat trying and demanding of
ninisterial duties, wes being fittingly carried out: *Vieit-
ation of the sick and dying 1e a lahour of perpetusal recur-
rence and it is in no country of Ohristendom mors faithfully
attended to than in Scotland'. 1

PLURALIPIRE

Before, however, we take up in detail the changes that the
19th century brought to Scottish ministers in terms of the
life they lived and the work they wero expected to do,
there are two further factors to be taken into consideration
vhich could not but have had an effect on the concept of
the parish ministry as the century opencd. Iirst, there was
the continuing practice, exemplifiocd as we saw in VWilliam
Robertson, whereby a minister, in charge of a large parish,
could at the same time hold an appointment within a neigh=-
houring university. Hight this not seem, on first glance
at least, to be official 'recognition® that the 'statutory’
duties of a parish were either insufficient to ocoupy & man
full-tine (and that therefore the young Chalmers was maybe
not vo far wrong after all), or that they were not considered
t0 be of essential importance relotive o what a gifted
clorgymen might be able to accomplish in specielist fiolds
of education? Soecond, we must pay some attention to the
kind of training divinity students were receiving in the
Colleges to see if what they were being taught was properly
fitting them for a serious and faithful discharge of the
routine parochial duties to which most of them would go.

We look, then, at the whole business of plur-

57 SIR HENRY MONCRIEFF WBLLWOOD: 'The Life and writings
of John Lrskine': p. 69.
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alities and at the outset note Just a few of the nany
examples one could quote. Uhen Robert Burns of Paisley
entered Ldinburgh Divindty Collepge in 1805, he found all
three Professors drawing stiponds as pardsh ministers.

Upe Andrew Hunter, for example, divided his attentions
hetween the class of enything up to 200 trainee ministers
and his large and 'somewhat rugged metropolitan parish'e Dr.
Ilugh Meikiejohn, on the other hand, had a much asmaller and
vather easier parish (Abercorn), but it was 14 miles distant
from the University, and this at & {imec when travel and

8 Little better in this
regard was Dr. Feryde who, from 1813, was both Professor of
Civil History in St. Andrews and minister of Kilconquhar
somne 12 miles avay. 59 As late as 1824, desplte opposition
fron Presbytery and Synod, Dr. Nacfarlane was confirned

as minister of Glasgow, St. Nungo's - the forcemost city

Church - and ag Principal of Glasgow University. 60 The

conuunications were far from easy.

ettendant controversy was all the more heated because al
this very time Thomes Chalmers was clearly demonstrating
in a nesrby Church just what a city minister's task
really wase

. In the city of Aberdeen in the same period,
the ninister of the important West Chwirch was also a
Professor in the local University, and in him, if we
accept the verdict of W. (. Blaikie, ell that was poten-
tially dengerous in the system of pluralities was seen in
roality, at least so far as this man's congregation was
concerneds 'He did absolutely nothing for his flock beyond
ropeating his stereotyped prayers every Sunday morning
and reading a drowsy discourse'. 61, Be that as it nmay,

58 R, ', BURNS: 'Life and times of Robert Burns of
Paisley': pp. 26-27.

59 Ibide p. 128.

60 Ibid. pp. 128-129.

61 V. G. BLAIKIE: 'Autoblography: Recollections of a
busy life': p. 22.
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the fact remainé that even if thera had been no pluralista
guilty of neglect either of theipr flock or of their students,
ve would still, I feel, find it difficult to say that the
practice was commendsble; the dangers and difficulties
inherent in it are altogether too great. 'in éotu&l practice,
however, there do appear to have been all too nany pluih
slists who were at least open to the kind of critibism
Blaikie offered with the result that rumblings of dissht-
isfaction with the practice grew markedly louder, coning
to their peek in the early years of the 19th century. ' From
pulpit and pew, from individuals and Church Courts, voices
were raised in a bid to have the practice of pluralities
discontinued. ‘

The first query on pluralities came in 1779
over the position of George Hill, Professor of Greek in
St. Andrews and minister of a town charge. In this instance
the Synods of Fife, and of Stirling and Perth, sent up
overtures to the Assembly regarding fhe‘whoie matter of
union of offices. 62 Oppoaitibn to pluralities in Glasgow
found a very able leader in Stevenson MacGill who was
inducted to the oity's Tron Church in 1797. He had already
nade his convictiona'plain by turning down seven yedra
sarlier a plurality involving a Ot. Andrews parish and
that University's Chalr of Civil History on the stated
grounds that the pastoral office was sufficient for the
labours of any ﬁan and that 'unions of offices always had
& very pernicious effect on both sidés'. 63 This remained
his position all through his ministry and on numerous
occasions he was to reaffirm his total opposition to the
ides that one man could do adequately what he regarded as
two full~time Jobs. For example, in one famous Qpeech in
(+lasgow, he spelled out just how iwpossible he felt it to
be for & town minister to do even his primary tasks fully:
'I appeal to the experience of my brethren of this ecity,
to the most faithful and diligent, esveecsess and I would
ask them if they have been able to dischavge their duties

62 JOHN CUNNINGHAM: 'The Church History of Scotland':
2nd ed. p. 389,
63 Re BURNS: 'Hemoir of Dr. Stovenson MacGill': p. 169.

"



with satiafaction, if many most important duties they have
not been forced to neglect, «.sssseses if they have not often
felt their spirits sink into despondency at the thought of
how little they have done for their people’. 64

Edinburgh's counterpart to MacGill was Andrew
Thomson who was inducted as the first minister of St.
George's in 1814. Says his blographer, 'He regarded with
contenpt the man who, heedless of what was for the benefit
of his people, thought only of gaining a higher income for
himself'. °7 He himself said in & speech to the Asseubly,
'T could no more perform what is Justly expected of a
Professor along with my labours as a parish minister than
I could fly to the moon'. 66 Congregations, too, were
beginning to speak up on this system which robbed them of
their ministera' full pastoral care. For instance, the
congregation of Colinton, Edinburgh, were objecting to the
presentee in their vacancy, a Dr. Walker, In an attempf to
pacify them and give them a sense of pride in their future
minister, they were assured that he would very likely be
appointed a Professor in the University. The result, however,
wag not pleasure but increased opposition: 'That makes the
thiﬂg far waur' was the verdibt of one spokesman; 'He will
just nmak' a bye job of our souls’. 67

The first step towards abolishing the system
was taken in 1817 with an Act of Assembly forbidding
pluralities unless the minister's parish was in or near the
University town. 68 Hitherto, the only relevant legislation

64 R. BURNS: 'Memoir of Dr. Stevenson MacGill': p. 215.

65 JEAN WATSON: 'Life of Dr. Andrew Thomson': p. 67.

66 Ibid. p. 68

67 Ibdd. pe 73

68 JOHN CUNNINGHAM: *The Church History -of Scotland®s
2nd ed. pp. 440-441,
In the Assembly of 1814, it was deolared to be incone
sistent with the fundamental laws of the Church for a
miniater to hold any office which required his absence
from his parish; the defeated Pluralists, however,
agitated successfully to have the whole matter remitted
to Presbyteries under the Barrier Act. The ultinmate
Act, then, did not come until 1817.
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was designed {o prohibit a minister becoming too immerased
in certsin secular affairss he was not allowed, for cexample,
to be an l.P., a senator of the College of Justice, & tavern
keeper or a major-domo. 69 He could, howavér, be factor of
an estate or head of an Aeademy or, as we shall have cause
to note later, a medical practitioner. The Act of 1817, then,
wag a beginning, but still it was possibile for the minister
of, say, the Barony or St. Cuthbert's = both churches were
responsible for parishes with around 80,000 souls resident 70 -
to hold down a university post. Clearly, therefore, agitation
for total abolition was going to continue and success came
in 1828 when the Royal Commission on the Universities
reported that pluralities were 'inexpedient'. &

So far, then, as our present inquiry into the
average minister's 1ife and work is'concerned, certain
deductions can be made from the situstion as it was prior
to the introduction of anti-pluralist legislation. First and
foremost, the testinoﬁy of many great parish ministers of
the pekiod was that their work demanded all their time and
onergies and that additional labours such as a University
appointnent must entail would inevitably Tend to neglect
of both duties. Secondly, it must have been very ﬁemptina
for ministers holding twin appointments increasingly to
forsake the mundane and often trying problems of a parish
in favour of the more stimulating atimosvhere of & University
or College. Thirdly, although the pumber of men involved in
such double appointmenis was necessarily small in relation
to the total number of ordained ministers within the Church
of Scotland, yet they were in prominent positions and their
exanple muat have encouraged at least some of their purely

. parochial brethren to uhderestimate the time that should be
allotted to their elericai duties. Fourthly, Scotland's

69 JOHN CUNNINGHAM:s 'The Church History of Scotland’s
-2nd ed. p. 389,

70 R. BURNS: 'Memoir of Dr. Stevenson HacGill': p. 192.

7 J. He 8. BURLEXIGH: 'A Church History of Scotland's
Pe 318.
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Puture ninisters wero all trained by pluralists and they
muet inevitably have deduced, even subconsciously, that the
parishes awaiting then would not be too demanding on their
time if their teacheras could hold down city parishes and
have time for University work as well,

it would, therefore, be very easy to wonder
at the fact that this unsatisfactory practice was allowed
to continue unchecked for so long, and it would bhe perhaps
natural to think poorly of those ministers who wore content
to draw salaries from two asources even though time did not
permit them to give both jobs the full attention thoy
nerited. In fairness, however, we must recognise that the
Scottish Universities were at this time unable to pay
adequate salaries to their staff, with the result that the
appointed Professors, to maintain & reasonable standard of
living, required to heve some other source of income. Mur-
thermore, in the 18th century the ministers formed ensily
the most learned class in acciety, so that the Universities
looked to the clergy to fill Professorisl posts, not only
in the Faculty of Divinity, but in the other Facultises as
well. Therefore, while there were probably those ministers
who craved a plurality simply as & means of augmenting e
parish stipond, many more felt they had to retain their
atipends to enable them to continue in their University
poats, .

This situation, of course, posed many problems
for the able but consclentious minister who, called to a
University appointment, dearly wished to accept but would
not take the easy way out by claiming a plurality. 8o, in
various debates prior to the filling of vacancies within
the University of Edinburgh, Thomes Chalmers and Robert
Candlish were two who made it plain that they would decline
any appointment where the salary offered would not allow
them to take up the work full-time, 12 Just how poorly the

72 WILLIAM WILSONs "Hemorials of Robert Smith Candlish':
Pe 37 and pp. 88-90: When there was a possibility of
Coandlish becoming Professor of Biblical Criticisa in
Bdinburgh, several private individuals offered donat-
ions to augment the official salury., In the end,

however, a pluralist was appointed.
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Universities did pay their top men is seen when, ss late as
1854, John Tulloch was appointed Principal of St. Mary's
College, St. Andrews, with a salary of just £300. 73 However
tinexpedient', then, the system of pluralities may have
been, thers may well have been some Justification for it at
& time when University salories were small and when the
clergy were looked to to provide the expert tuition in so
nany different spheres of learning.

CHEE TRAINING OF DIVINITY STUDBNPS

Turning now to the question of the training the divinity
students were receiving at the end of the 18th and the
beginning of the 19th centuries, there sre really three
nmain points we must consider. First, we must see something
of University education as a whole before concentrating
on the Divinity Faculties so thet we can have some idea
of the stenderds demanded of the students and frame some
estinate of how advanced the genersl level of their studies
was. Second, we must look at the quelity of the teaching
within the Divinity Facultlies, and third we must pey sume
heed to the syllabus, t¢ the subjects these men were
expected to teach. In this way we will learn something of
how adeguately the young ministers were prepared for the
day when they would be inducted to thelr first charge.

If we were able iv look in on the average
University Class of this period, the first fact that would
strike us very foreibly would be the extreme youth of very
meny of the students. Confining ourselves to those who were
to make & naue for thempelves within the Church, we can
quote exemple after example of university studies heing begun
at an age when our children to-day are only thinking of
leaving Primary School, TFor instance, the following all
entered University when only 12 years of age = in brackets
is the year when each so entered: Thomas Guthrie (1815); 4

73 MRS, OLIPHANY: 'Memoir of Principel John Tulloch's
pe 121, '

74 D. Ko GUTHRIE and C. J. GUTHRIB: 'Autobiography of
Phomas Guthrie and Memoir': 3rd ed.: 1874: Vol. 1, p. 45.
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Robext Candlish (1818); 1° James Degz (1620); '° Alexander
Moody Stuart (1821); 77 Thomas Chalmers went one better by
entering St. Andrews University in 1791 when only 11, 8
while in 1768, Glasgow College witnessed the arrivel of a
truly precocious child in the person of John Jamieson,
aged 9. The same Jamieson, later to be s distingulshed
minister of the Seceasion Church in Forfar and in BEdinburgh,
entered that denominstion's college in Alloa when only
1. 1

As an almost inevitable result of suoch & young
age of entry, the studies in most subjects were hardly able
to be of an advanced nature. In particuler it was extremoly
difficult to teach philosophy in eny depth to what were
virtually children. ILadin was taught falrly thoroughly in
Sehools from & young age, and to & lesser extent Mathematics,
but other subjects were given rather scant attention with
the result that the Universitiss had to be much more like
upper High Schools than anything we to-day would readily

75  WILLIAM WILSON: 'Hemorials of Robert Smith Candlish':
Pe 10, ‘
Wilson comments, '"According to the bad practice of
entering college too young - a practice which was almost
universal at the timeeseeaes’

76 THOMAS SHMITH: "Hemodirs of Jaues Begg's Vol. 1, pe. 44.

77 KENNETH MOODY STUALT:s '"Memoir of Alexander Moody
Stuart's p. 11. ’

78  ADAM PHILIP: 'Thomas Chalmers, Apostle of Union':
Pe 27 '
it is worth noting that Chalmers was not admitsed to
University studies at this early sge because of apecial
ability displayed at school. Philip indeed says that
at school he 'was thought dull and rather stupid'. p. 26.

79 JAMES PRINROSE: 'The Mother Anti-burgher Church of
Glasgow': pe 25.
'Wo ure told of him (Jamieson) thet when only fouw
years of age he could read the New Testament',
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term 'a University'. A further weakness lay in the faot
that there was no entrance exanination and no minimum
acadenic qualifications laid down for entry, 80 while within
the universities there was little attempt at speclalisation,
and the students were not encouraged to sit degree exam—
inationa or to graduate. 8l In this last regard there is a
delicious but disturbing tale of life in 5t. Andrews
University in the late 1830's. A clasamate of John Tulloch,
the future Dr. CGray of Liberiton, presented himself for his
Latin degree exam only to be met by the janitor with the
news that he had passed. When he protested that he had not
yot sat the examination, the janitor was adamant, assuring
him that the Professor had left definite word that he had
in fact passed, adding, not entirely as an afterthought,
*The Professor is off to the fishing'. &2 To say the least,
then, the Universities of 200 years ago were very different
from their modern day counterparts.

Turning now to the Divinity Faculties and to
the standard of teaching to be found there, we are confronted
with a rather alarming mass of evidence that suggests that
the Church was very poorly served in its Professors of this
period. Before detailing some of this evidence, however, we
must remembeyr that the Frofessors were of the Moderate
school and would therefore be unlikely to impress an out and
out Evangelical. Also, students axe never easily convinced
of their Professors® abilities and perhaps no more stern
critics can be found than would-be ministers as they view
the established asnd senior members of the fraternity.

This sald, however, there are some alaruing
allegations, Jupiter Carlyle, around 1740, dismisses the

80 The Rev. John Watson (the novelist Ian Maclaren),
who entered university in 1866 at the age of 16,
comments, 'One hopes that the day has come when no
university anywhere will admit students without a
matriculation examination, and when they will refuse to
do the work of secondary achools. 8o far as I now can
understand, I was simply a schoolboy at the University.®
We ROBERTSON NICOLL: *Life of Rev. John Watson': p. 40.

8l J. Re FLEMING: 'The Church in Scotland': Vol. 1, p. 4.

82 HRS. OLIPHANT: "Memoir of Principal John Tulloch': p. 8.
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Profesaor of Divinity in DIdinburgh as being 'Dull, Dutch,

and prolix', 83 but does speak in rather more glowing terms
of the teaching provided in Glangow, 84 In St. Andrews, prior
to the appointment of George Hill in 1788, the chairs were
‘regarded as retreats for men who had nearly exhausted their
energy in the ministerial office, who had passed the period
of life during which new plans of intellectual effort are
formed, seesessse. and who rested satisfied with dwelling upon
some of the .commonplace topice of theology'. o said George
Cook, one of the leading Moderates both before and after the
Disruption. 85 . :
Up in Aberdeen, things seemed, if anything, to
be slightly worse if the verdiet ofAbonald Sage 1s to be
accepted. Speaking in genoral terms of the University as he
found it early in the 19th century, he says, "My attendance
at the Aberdeen Hall was of no bgnefit to me whatsoever; I
knew nothing at all of theology or the Bible, nor was I ﬁade
to know anything of them by my public teacherse'. 86 If,
however, he finds fault with all his teachers, he singles out
for special mention Dr. Williem Laurence Brown who was
Principal of Marischal College, Professor of Divinity,
teacher of elocution, and minister of Greyfriars Churchi

'I never heard him pronounce evenr once in his lectures

83 STEVART MECHIE: 'Rducation for the NMinistry in Scotland
since the Reformation': Part l: Contained in 'The
Records of the Scottish Church History Society': Vol.
14, Part 2, 1961: p. 121. *

84 Carlyle admite that the Professor Divinity in Glasgow,
the Rev. William Leechmsn, was *a person thoroughly
well qualified for the office, of which he gave the
most satisfactory proof for a great many years*, J. He
BURTON: 'Autobiography of the Rev. Dr. Alexander
Carlyle': pp. 67-68.

85 STEWART MBCHIE: ‘'Education for the Ministry in Scotland
since the Reformation': Part 1l: Contalned in 'The
Records of the Scottish Church History Socliety's Vol.
14, Part 2, 1961: p. 122
See also: A. J. CAMPBELL: 'Two centuries of the Church
of Scotlend': p. 134.

86 DONALD SAGE: 'Memorabilia Domestica': 2nd ed. 1899: p. 170.
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during my four years' attendance at the Hall the name of
Jesus Christ.' o7

S0 faxr as the northern University was concerned,
the gloom does not appear to have heen temporary, Moving
forward to the 1830's, W. G. Blaikie, then a student in
Harischal College, has this to say: 'Some of the professors
vwere of superior attainments, others deficlient in the art of
teaching, and one knew hardly anything of the proper subject
of his chair’, 68 Blaikie further says, 'There was nothing
in our Divinity Hall to make our atudies attractive and
there was no theological enthusiasm among us', 89 The
biographer of James Hamilton, the distinguished minister of
Regent Square Church, London, is no more flattering regarding
Glasgow's theological staff in the 30's, adding in his
criticism some explenation for the unhappy state of affaira:
'In some theologicasl classes a bheneficial influence was
exerted on the student but in others, if the young men did
not educate themselves, they fared the worse. In some cases
patronage had filled a chair in accordance with some obacure
private connections in flagrant defisnce alike of the
public opinion and the publie good. A person endued with a
perennial childishness not very many degrees sahove ahsolute
imbecility, might, if he gained the patron's favour, be
placed in a chair in which he should doze and vegetate for
half a century to the unspeakable injury of two generat-
iona’, %0 Thus patronage, so distasteful to so many congre-
gations, afflicted the colleges; and not only in this way,
because many of the all too rare bursaries for students were
in the hands of patrons who disbursed them according to

personal whim and not in accordance with need or ability. N

87 DONALD SAGE: *Memorabilia Domestica': 2nd ed. 1899:
P. 168,

88 W. G. BLAIKIE: 'Recollections of & busy life': p. 43.

89 Ibid. pe 54.

90 WILLIAM ARNOT: 'Life of Jumes Hamilton': p. 63,

91 Tbid. pp. 67-68.
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Most worrying of all, however, in the natter
of the divinity students' training, was the faot that until
well through the 19th century there was little attempt hade
at practical training. Vhat we would regard as Practical
Thoology was not liasted among the subjeots covered, even
inadequately, by the professors charged with the education
of the ministry. The Assembly of 1842 suggested that a
Pastoral Superintendent might be appointed by the Church
within each University. An Overture to the Assembly of
1867 drew attention to the fact that the Church was giving
no training in ministerial or practical work to those men
who would shortly be her ministers. Two yearé later, a move
was made to involve students in some of the practical work
of neighbouring parishes in order to give them first-hand
acquaintance with pastoral work, aud in 1872 two special
lecturers in practical theology were appointed to cover
the four Univerasities. For all that, however, John Macleod
of Govan atill folt justified in saying in 1896, 'The truth
is that at present, strictly speaking, the Church provides
no pinisterial training; that is to say, the training which
she éccepts may be merely academic, and it is provided,
not by her but by the Univeraities®. %2

Macleod hinmself did considerable pioneering
work in thié direction in Govan and would have done much
more had he not died in 1898 when only 58 years of age.
Comeron Lees, minister of St. Giles' Cathedral, invited the
Bdinburgh students to come to the Moray Aisle each week for
lectures in practical matters, 93 but the fact remains that
even at the end of the 19th century, divinity students,

92 STHWART MRCIIEs 'Dducation for the Ministry in Scotland
aince the Reformation': Part 2: Contained in *'The
Records of the Scottish Church History Soclety': Vol.
14, Part 3, 1962: p. 176.

9% NORMAN MACLEAN: *The Life of James (Cuneron lLees®:
Appendix 23 p. 453,

Maclean comments thus: 'At that time there was no
practicai training givon in the Divinity Halls, and
students were licensed to preach having been taught
everything except how to preach and how to set about
their work as ministers'.
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though more fortunate than their colleagues of 100 years
earlior, were still very inadequately prepared for the
daily routine of administering s pardsh. As we think of
the newly-ordained man in 1800, our sympathies are indeed
with him and with his congregution, and we cannot but
marvel that such a one~sided training nevertheless produced
8o many fine preachers and pastors. A%t this dato in Scotland,
even adequate experience in the pulplt was not afforded to
the students, as they were not allowed to undertake Pulpit
Supply which students to-day find such a valuable training
ground, In this regard, a senteonce from the biography of
James Begg is apposite: 'In Bogg's time (he was a student
jn the 1820'a) I believe that & student preaching without
licence would have been regarded as gullty of something
of the nature of ecclesiastiocal insubordination'. 94

S50 much, then, for what the would-be ministers
were taught in those days; in the present day, that would
be an énd of this particular section of our review., There
wag, however, & vital factor in ministerisl tralning ai
the beginning of the 19th century which very effectively
would have set at nought even the most efficient and
comprohensive training, and this we must at least note as
it would seem to indicate a lack of concern on the part
of the Church that her future ministers should be adequately
trained for their life's work. Murther, it might seem to
suggest that the students themselves did not take thoir
training very seriously and this in turn might meke us
wonder if they might not then tend to regard their sube
sequent ministries equally lightly. 1 refer to the practice
whereby divinity studenis were permitted to go forward to
be licensed even although they might never have attended
any classes in any Faculty of Divinity.

In faet, it was not until 1827 that even one
tern's actual attendance at a Divinity Hall was made a
necessary precondition in one seeking to be licensed. Frior
to that, the Church recognised what it was pleased to call
Ypartial attendance' at such lalls over a perioed of sgix

94 THOMAS SMITH: '"Hemoirs of James Begg': Vol. 1, p. 198.



gessions. Just how partial ithis could be is seen in the
report issued in 1830 by the Roysl Commiasion of inqguiry
into the state of the Universities of Scotland: 'The Church
recognigses what is termed irreguler attendance which is in
fact no attendance whatever'. 35 Two actusl exanples will
illustrate the literal truth of this finding. Patrick
Brewster was licensed hy the Presbytery of Fordoun in

1817 after five incomplete seasions in Edinburgh and one
incomplete session in Aberdeen., His idea of ‘incomplete’
vac attendance at one meeting in each session., A similor
case was olted by Dr. Andrew Thomson of St. George's in
1826: 'I know a gentleman, who is now & minister of the
Church, who taught a school in the country; he came at the
beginning of a session, enrolled, paid his fee, got his
ticket, walked home and tsught his school the whole winter.
Then he came bhaock and got his certificate of ragular
attendance', 96 In theory, each Presbytery was supposed to
supervise the {training of such students who resided within
1ts\bounda, but in practice this, in meny cases, proved a
formality also. In paosing, it is worth noting that Donald
Sage vho, as we saw, criticilsed Dr. Brown most severely, U
attended only two seasiona of thot Professor's lectures

with anything like regularity, when in fact the course

took six seasions to complete. 9.8 It may be that many a
Professor's reputation suffered unjustly at the hands of
students who hut rerely attended to judge for themselves.

As with the system of pluralities, however,
there gan be produced some justification for this practice
of partial attendance. Buraaries were few and fees were not
slight and meny a student could not afford the luxury of
all-out, full-time atudy. In addition, the parcchial school

95 OSTEVART MECHIE: 'BEducation for the Ministry in Scotland
since the Reformation': Part 2: Containod in *The
Records of the Scottish Church History Society': Vol.
14, Port 3, 1962: p. 162.

96 Ibid. p. 163.

97 Sec pp. 28=-29.

o8 SUESART MECHIW: 'Bducation for the Ministry in Scotland
since the Reformation'’: Part 2: Contained in 'The
Records seesses' Part 3, Vol. 14: 19623 p. 165.
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syston in Socotland would have collapsod overnight if regular
attendance at divinity classes had béen insisted on. So meny
divinity students were also parish schoolmasteérs that the
Church, who were of course in direct control of the country's
education, were prepared to let the professional education
of her future ministers suffer so that the géneral education
of the country might be maintained.

What, thon, do we say of the ministers of our
couniry at the beginning of the 19th century? We can take
pride in the fact that the Universities recognised them as
being the intellaoctual cream of their former students and
depended on them to fill wmany of their top academic posts.
Despite the fact that the Church was failing to provide
adequate practical instruction, yet the evidence is that
Seotland could boast of having not only its great preachers
and pastors but also a considerable army of dedicated wmen
throughout the country quletly doing God's daily work to
the best of thedir ability. It is certainly possible to
point to glaring examples of ministerial inefficiency and
clerleoal delinguency; one cannot ignore the bitter party
squabbles that existed and which should have no place within
any Christian Chureh; there would no doubt be those ministersa,
then ss now, who regarded their ministerial duties as
requiring only a few days in e¢ach week, but the fact is that
God's work was boing done in Scotland. The Gospel was
preached, the poor were helped, the sick and dying lovingly
ministered to, the schools superintended, and the people
instructed and catechised in thelr own homes. Improvements
there could be; changes there would have to be; but as
Scotland entered the 19th century, the average minister
vas, in terms of the age im which he lived, & well-educated 2
man, & busy man, end a conscientious and feithful servant
of his God.
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CUAPTER 70t The 19th century minister: the extent to whieh
he might hope to serve and influence both the members
of his congregation and sll his parishioners,

It is quite possible.'of course, for a parish minister to
posgess all those qualities and attributes which we feli
eble to detect in the average Scottish clergyman et the
beginning of the 19th century - he can be wellweducated,
industrious, and conscientiocus - and yet obtain small
visible or measurable response from his psrishioners as a
whole. There are, for example, in our present day vast new
housing areas where, despite many years of Herculean labours,
the faithful minister can still see only a fow hundred
souls out of meny thousands whose lives ere, with any
vegularity, within the orbit of the Church. So far as the
rost ave concerned, one is forced to conclude that they
would remain uninterested and uninvolved regardless of the
worth or work of the Church's locael representative.

In our present study, therefore, we must
endeavour to trace not only the lines along which a minister's
personal work-patiern developed as the 19th century pro-
greossed; we must also take stock of how far the whole
population was willing to be touched and influenced by what
the mindster was doing. UWe must ask to what extent a
ninister could reasonably expect to enjoy an active relat-
jonship with all those who resided within his parish and
sea how his hold over them either increased or docreased
as the years of the century passed, as his own interpretation
of his parochial dutles altered, and as life as & whole in
Scotland took on what we would term 'a more modern look'e.
In short, we wish to discover whether the average ninister
attempted or could attempt to be minister to his parish as
well as to his congregation, and to see 1f, in general, the
people of Sootland were willing to let any with this double
ain succeed. '
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Right at the outset, howover, we must recognise one great
difficulty in reaching any goneral conclusion on such
mattors. To all intents and purposes, during the 19th
century there were two quite different 'Scotlands'. There
was the vast majority of the country, geographically
apesking, which was still lavgely rurel and where the way
of 1life snd the size and make-up of the population was slow
%0 slter; and there were the industrial amreas, centred
wmainly on Glasgow and Edinburgh, where, throughout the
century, the arrival of thousands of immigrants from the
country areag coreated enormous soolsl problems of overw
crowding, poverty and disease., The task facing a minister
in such circumstances was quite unlike that whioh hise
brother minister had to contend with elsewhere in Scotland,
and we shall need to éxemine his perticular perochisl
problems as a separate item.

For much of the 19th century, of course, our present-day
fromework of weeke-night organisations within the Church Hall
was totally unknown « the Boya' Brigade, for example, was
not born until 188%, while the Vomen's Guild was a further
three yoars behind. Jurthermore, there was not the same
need then as now for regular fund-raising to maintain the
Churches - in the majority of cases, the money obtaining
from endowmenta and from the local heritors was sufficient
t0 meet requirements -~ and it was not until the Free Church,
newly establiished after the Disruption of 1843, was faced
with the task of paying its ministers and school-teachers,
and, at the same time, of erecting new buildings, that
ordinary worshippers in Scotland in any large numbers were
asked either to dig deep, and with regularity, into their
own pockets, or to devise means of persuading non-Churchgoers
to part with thelr money in the Church's cause, This being
80, then, the Church, whether in the town or the country,
lacked, at the outset of the 19th century, some of the
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‘weapons' which, in our own day, have proved most succesaful
in involving the parishioners, as distinct from the members
of the congregations, in her work.

She had instead to rely almost solely on the
desire of the people to join in purely religious aotivitiesa.
First and foremost, of course, thls meant that the Church
had to depend on the Sunday services drawing the people,
but these, early in the 19th century, were increasingly
supplemented by weeke-nlght classes and lectures, always
serious in tone, usually Biblical in theme, and almost
invariably conducted by the local minister. Now, viewsed
from our present position in which it 18 extremely difficult
to perauade the majority of our people to llsten to the
Church's message when it is undiluted and unadorned by some
of the more secular trimmings of modern Church life, we
could perhaps say that, in the ciroumstances prevailing at
the beginning of the 19th century, any widespread popular
interest in, and close connectlon with, the Church must
reflect credit both on our Scottish ancestors as being
inherently devout, and on the ministera who thus won their
attention aa being obviously both enthusiastic and efficient.

We have already, in the previous chapter,
attenpted an evaluation of the average ninister's devotion
to duty, and our findings there do not deny credit in this
direction; we will very shortly probe facts and figures
that, on the surfuce at least, indicate a genuine plety on
the part of many ordinary men and womenj in the meantime,
however, we would do well to note certaln elements in
Sgottish life at the beginning of the 19th century which,
absent from life to~day, did help creste an atmosphere in
which the minister's task was made easier than we now know
it to be, and in which it was more difficult for a man
thoughtlessly to drift away from the Church. (In this,
of course, we must state yet agein that conditions in the
large towns made things there substantially different.)

To begin with, the minister still claimed, as
his right, entry to every home in his parish at least once
& year to carry out the catechising of the children and
the servantsj later in our study we will have cause to look
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further at this aspect of the minister's life, but 1t s
relevont here to note that his overall hearing of authority
and power on these visits helped keep on & firm path those
who might have wavered in their allegiance to the Church,

The Kirk Sesalons, %00, though lacking their neax dletatorial
powers of a century hefore, still carried considerable
weight in a community, and it was a serious business to. fall
foul of them. Not unimportant was the fact that the Church
disburaed the money in the Poor Fund until 1845 and controlled
tho Schools until 1872, so that it was c¢learly in an individe
ual's best selfw-interests to maintain a fairly close connecw
tion with the local Church. 1 Most telling of all, however,
was the fact that the Church's influence was still suffic-
iently strong throughout the land to ensure that, on the
Lord's Day, even the openly profane could find little to

be enganged in unless in the business of the Lord.

Ve could expect, then, that, in the early years
of the 19th century, the average country minister would
experience less initial difficulty than does his present-
doy colleague in gathering regularly a congregation which,
in total, might at least come within sight of his parish
potentiasl. Nationally, as we see, many circumstances were
in his favour, while at the individual domestic level,
family prayers each night were still the rule rather than
the exception, so that the rising goneration was being
conditicned to the idea that religion was a necessary and
contral part of life. Therefore, we are not unduly surprised
that John Macdonald could record affer his induotion to
FPerintosh in 1813 that 'with very few exceptions all the

1 Stowsrt Mechie comments thus: 'So long as the Church
retained 4ts control of the poorwrelief aystem and of
aducation, it could not be igmored by any coitizen, not
even by those who rejected its teaching and separated
themselves from its worship and fellowship, Nowadays its
influence is so indirect that masses of the population
can ignore it'. (STEWART MUCHIEs 'The Church and Scottish
Social Development: 1780 = 1870': Introduction p. 11.)
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parishioners attend the Church'. 2 Likewise, we can undeyw
stand how Henry Duncan, in so many ways a model country
minister, was able to serve all his 1,100 parishioners in
Ruthwell, Dumfriesshire, without losing touch with oven
one family; 3 and by the same token we are not too unbelieve
ing when Professor W, Garden Blaikie of the Chair of
Apologetics and Pastoral Theology in New College affimms,
*The time was when a simple announceuwent of the intention
to open a Bible Class would be sure to draw together the
chief part of those whose presence was desired.’ 4

Pwo outstanding examples in proof of this last
claim may be deemed sufficient, The Rev. Andrew Somerville,
in later years the first foreign secretary of the U.P,
Church, instituted a series of lectures, some weekly, some
monthly, while minister of Dumbarton from 1830~1845. He
lectured oncé a month on Daniel, taking, it seems, two and a
half years to arrive at the eleventh chapter, but far from
finding the topic or the rate of progress tedious, these
lectures 'exoited:much interest' and ’affaotually‘ardueed
Dumbarton', 5 The same man lecturcd weekly %o crowds of 120
on such ewbjects as ‘effectusl calling, justification,
adoption, and sanotification'. 6 Now these would not be
light discourses, nor, we can assume, were his sixteen
Jectures on *the Mosaic dispensation as it was set up at
Sinal'; 7 yet here again he records that he found no lack of
attention in his hearers; rather were they 'unusually
riveted’, 8 Not even the knowledge that he concluded each

2 JOHN KENNEDY: *The Apostle of the North': p. 66.

Je Co DUNCAN: 'lMemoir of Rev, Honry Duncan': p. 38.

4 V. Go BLAIKIE: 'For the work of the ministry': 4th ed.
1885¢ p. 266.

5  VWILLIAM GRAHAMs ‘Autobliography of Andrew Somerville':
Pe 128,

6 Ibide p. 117,

ibid. p. 118.

8  Ibid. p. 119,

W
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lecture with a searching series of questions directed to
his hearers could diminish the attendance.

In the five years prior to the Disxruption, the
parish of Loudoun in Ayrshire witnessed similer scenes when
the ninister drew large crowds of the local weavera to his
weekly lectures on Geology. 9 Hig first series saw attenw
dances of 150 with as many agein left outside, unable to
goin entry to the crowded building. Finding more spacious
accomuodation, his second series boested ettendances of
600=T00 . 10 If similar examples could not be guoted from other
rural parishes, one would be tempted to dismiss these as
exceptional and look for speclal clrcumstances prevailing.
One could imagine that the orowds in Loudoun were due in
large measure to the rare gonius of the minister In question
vho was in fact the young Norman Macleod, later to oxercise
such a profound minietry in Glaggow's Barony Church. But
the fact is that sinilar storiaes could be told of many other
perishes - Hosneath, for instance, whore the elder Stoxy had
his crowded leoture-rooms; Hllon, where the young Frofessor
Robertson was likewise succesaful; Arbirlot under the lead-
ership of Thomas Guthrie; and so on -~ and we therefore must
concede that there was this period in Scotland's history
vhen our forefathers were naturally inelined to tuke an
active interest in whatevor the Church might do or organise,
Some of their reasons may have been selfish; the laock of
feaslble alternative occupations for their leisure time
would contribute also, but we cannot deny, in the early
part of the 19th century, a concern for the Church and its

9 Donald Macleod claims that one of the main reasons that
induced his brother to begin such lecturas was the hope
thaet thereby he might reach 'the more intelligent of fha
would=be philosophers, who stood aloof from Christianity’.
In o letter to John Mackintosh, following the succesa of
these lectures, Norman Mucleod does in fact record with
obvious delight that he had seen ‘some of the philosophers
in Church for the first time'. (DONALD MACLEOD: *Memoir
of Norman Macleod': 2nd eds ps 75 & pe 105).

10 DONALD MACLECD: "Memoir of Norman Macleed': 2nd Ed.
PPe 104~105,
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measage more gemuinely widespread than anything we witness
to~day. ‘

Such popular interest and concern, however, did
not remein at this high level the whole century through, If
we refer again to the lectures of Professor Blaikie, we find
that he tracea the crucial change in attitude to the 1870's
on the grounds that, in his opinjon, the minister had by
this time lost that measure of public authority and private
influence which could command automatic attention, 1 Both
confirmiation and explanation of this theory is found in the
younger Story's experiences in Rosneath. For over 40 years
up to 1859, the Rev, Robert Story ministered to that parish
and in the proocess presided over many series of wellwattended
lectures. His very able son, later Princlpal Story, succaeded
hinm and remained there until 1886, and one of the main
changes he speciiically notes in his own ministry as compared
with that of his father 1s that thie appeal of these mideweek
lectures in the wohool-room steadily dwindled despite
strenuous offorts to the contrary. 12 The decline was parw
ticularly marked in the 1870's, and the younger Story
attributes this to the advani of penny papors and cheap
nagegines, and to the rapid development of the railways
vhich brought the atiractions of easier travel. In other
words, the opdinary folk Of Scotland were by this time being
given more opportunity to think for themselves by being able
to read views and opinions other than those presented from
the pulpdt; travel, as it always will, was opening up new
horizons to them and introducing them to the differing ways
both of the English and the continentals; and the civil
auwthorities had taken away from the Church control of
education and certain important aspects of social welfare,
with the result that the loeal Church and its minister did
not appear a0 omnipotent and onniscient as in former days.

11 V. G, BLAIKIE: "For the work of the ministry': 4th ed.
18853 p. 266.

12 THE MISSES STORY: "Memoir of Robert Herbert Story':
Pe 44, ' )
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One way or another, the average Scot was becoming
more independent, more inclined to question and less disposed
to abide quietly by tradition. Those willing to study now
had access to the new philosophies, many of which were at
odds with the doctrine of the Kirk, and Prinecipal Rainy,
accepting that the 70's and 80's were the crucial years
when the Church significantly began to lose its populax
hold, defines this fact ss the most important single cause. 13
Those not academically inclined were nevertheless not so
willing as in former years to endure week by week the outw
pourings of the pulpit simply because there was little
alternative on offer of a Sunday. It is this point which
Cameron Lees, minister of St. Giles' Cathedral, mekes with
refreshing honesty when, in a letter written in 1907 to
Charteris, he says, 'The people, the young men in particular,
are neglecting the Church because they find it a bore', 14
As the century ended, then, the Church and its ordained
servants had, even in the remoter country areas, a noticeably

13 PATRICK CARNEGIE SIMPSONs *The Life of Principal Rainy's

Popular Edition: Vol. 1, p. 407.

'Hegelianiem stirred cuirents of thought in Scotland

which were sapping both the philosophy of *common sense'
and the theology of Calvinism., Professor DNdward Caird

was at the height of his “nfiuence in the University of
GlasgoWe s s v e etilide o s e 0 she took many inquiring minds out into
new and deep meas -~ not in all cases piloting them to
port'.

14 NORMAN MACLEANs *The Life of James Cameron Lees': p, 431.
'I am afraildes....that ve are in for a time of great
apostasy in Scotland. I fear the country is leaving
Christ. ©Ounday is becoming a day of amusement. Fathers
and mothers tell me they can't get thelr lads to go to
Churcheess..I preached in the evening to about 1,000,
and most of them - nearly all - were women,'

Prineipel Story has the seme fears when, in a tribute to
Mrs. Oliphant written in 1897, he says, 'In these deys
vhen agnosticlism acems to be thought a kind of distinction
even in Women......' THE MISSES STORY: 'Memoir of Robert
Herbert Story's p. 288,
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harder task in gaining the ear of their parishioners at
large. The Church was having to adapi in many ways to meet
the ochanging situation - the blossomning of something akin
to our modern-day pattern of organisations was Just one
development, and at this we shall look later - and itas
ninisters were having, more than formerly, to present their
nessage in both o reasoned and an attractive way; thely
audiences which 100 years before had been almost automatice
ally in their places before them now had to be won,.

In these foregoing comments, we have perhaps
concentrated more heavily on the weokenight classes and
lactures than on the Sunday SHervices. Ve di1d note, certainly,
that Macdonald in Ferintosh had no complaints on this
latter score. 15 Norman. Macleod, too, records that the
onthusiasn for his words mid-week was amply repeated each
Sunday with 'the Church regularly orowded to suffocation
with both stairs and passages occupied', 0 and in Kilumany,
such were the orowda, both of parishioners and of visiting
strangers, who were anxious to hesr the preaching of the
'new' and 'lvangelical' Thomas Chalmers that the windows
of the Church were removed to allow those who each week had
to stand outside in the churchyard a chance to hear. 17 For
all that, however, we musiy, I think, accept that Sunday
sttendances in the country areas savw the same general deoline
towards the end of the century as was noted in connection
with the leetures, and for more or less the same reasons,

THE COMMUNION SRASON
What we must look at, however, as a separate item, is that

15 See ppe. 37=38.

16 DONALD. MACLEOD: ‘lMemolr of Norman Macleod': 2nd eds
Pe 82,

17 DONALD MACLEODs 'St. Giles' Lecture on Thomas Chalmers's
Frd Series: 1B82-83% pe 282 of published volume of
lectures - 'Scottish Divines'.
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religious festival which, in the cowntry districts, brought
the whole parish to the Church more successfully than .
anything clse ever dide. On the occasion of the celebration
of the Lord's Supper, during that period when it was
regorded es the high-spot on the aalendar, a minister
reolly got a chence to 'get to grips' with his parishionors
in a apiritual sense, and this not on the Lord's Day only, -
but for as much as five days at a stretch, The acoepted
pattern was that the Sacrament should be celehrated jJust
once each year In each parish, 'generally in the summor
months as wuch of the ceremony was enacted out of doors,
usually in the Churchyards  The fact that each parlsh was
thue 'rationed" as to ite sacramental occasions did not, -
howover, mean that the Chmreh memhers were denied the
Sacrament for the other 51 weeks of the year. The custon
was that on a parish's comuunion Sunday, the neighbouring
ministers converged on the gseene of activity to lend
support to thelr collesgue and, in so doing, inevitably
cloved down their own churches. Such, however, was the
appeal of the Sacrsmental occasion, and of the ongoings
aesoclated with it, that very often the people followed
thoir pastors with the result that the more determined
could contrive to beo at dome Jomounion Service almost
every Sunday during the summar.'la In fact, people walked
cheerfully ton or more miles Jjust to he presont.  Norman
Hacleod, for szomple, in his 'Hemoirs of a Highland Parish!,
telles the story of the inoredible devotion of a man of
90 who walked 10 miles over pathless hilla just to get to
the Lord's Table. *7

Understandably, then, with the Conuunion an
‘open event' for all the neighbouring parishes, the crowds

!

18  ROBERT HERBERY STORYs *lMemoir of the life of the Reve
Robert Story': pe 50.

Ae Jo CAWMPBELLS *Two centurdes of the Church of
Scotland's p. 30.

19  NORMAN MACLEOD: 'Reminiscences of a Highland Parish's
Pe 307. '01d John Cameron, with fourscore-yearg-and=-
ten to carry, had walked from Kinloch, ten milea aoross
pathless hills. COther patriarchs, with staff in hand,
had come greater distances,'
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prasent could be enormous and quite out of propertlon to
the particular Church's normel membershipe. At Grandtully,
in Perthshire, for exaunple, 5,000 attended Comrmunion in
1841 and "hardly an individusl moved' in the five hours
that the main service lasted, 20 ¢ one communion in Ulg
in Lewis, the orowd was put at 9,000, 2 and A, J. Canpbell
cites racords of as many as 10,000 attending in & parish
whera the total population normally was only 1,000, 22 1¢
was the custom, wherever poasible, to have a famous preacher
anong the ministerial guests officiating, and this often
served 4o accentuate further the problems of crowd contirol.
In Aberdeen Guelic Chspel, for instence, John Hacdonald,
the Apostie of the North, was the guesi preacher at the
Communion Scason for & period of almost 20 years, and each
time he was there the Church was so crowded that tho mine
ister usually had to find his way to the pulpit by climbing
over the seats, 23

Clearly, then, the purish minister was
annually presented with a golden opportunity of impressing
his people with the compelling relevance of the c¢lainms of
the Gospele. Rightly handled, such occasions could have nade
& profound impuct on meny lives, alwaye provided that the
wood throughout was reverenit and the conduct of both clergy
and people secmly. Certainly there is abundant evidence
to prove that the clergymen did not spare themselves
physically. ﬁriting of his father's ministry, the younger
Story describos in graphic detail what {the Communion
Sunday eould be like in the early part of the 19th century:
'It waa a point of honour, in which each parish tried to

20 HORATIUS BONAR: *life of the Rev. John Milne':
5th ade pe 3d.

21 HORMAN C. MACTARLANE: *Apostlos of the North's
Pe 854

22 A. Jo CAVPBELL: *?wo centuries of the Church of
Scotiand's p. 30.

23 ALEXANDER GAMMIEs 'The Churches of Aberdeen’:
pe 189, column 2,
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rivel its nedghbour, thaet the Communion Servieces should he
prolonged as much as possible, and it was by no means rarve
that, beginning at 11 a.m., they should drag thelr slow
length along t11) 6 or 7 in the evening. While the Come
pmunloants were recelving the Sacrament at auccessive tables
in the Church, the people outslde clustered round the 'tent*
in the Clmrchyard and 1istenedité protracted preachings,
one uinlster rising as soon as‘another gat down exhausted
with as dauntless a devotion as that of Knight or Squire
in the 'deaperéte ring' at Flodden.' 24

The *tent® was an erection looking rather
like a eross hetween s bathing hut 25 and a sentzy box 26
which afforded some protection from the elements for the
offielating ministors, and as we see, it was well used by
reason of the faot that.ydeﬁpita the vast erowds attending
et Communion time, the actusl numbers tesking the bread snd
wine were normally very small. In the preliminary presching
vwhich proceded the actunl Saorament, the Table was 'fonced®,
with those present being warned of the sin of going to the
Rable if their lives and conduct were unworthy. In the
Highlands, particularly, this was so insisted on that the
Hacrament came to be regarded not as a means of grace but
as a "mark of high spiritual attalnnment'. Bo high could
the ‘fonce' be in places that, as is remarked in the
biography of Gameron Lees, 'The success of a preacher of
the Gospel was Jjudged not by the number he brought to the
Holy Table, but by the number whose consclences were so
touched that they had not the heart to come forward®. 20

24 ROBERT HERBERD STORYs *Memoir of the 1ife of the Rev,
Rohert Story': pp. 50-51.

25 Ibid. p. 5.

26 ROBERT MACKENZIE: *John Brown of Haddington': Papere
back edition, 19643 p. 15.

27 NORMAN C. MACTARLANE: *Life of Rev. Donald John Martin':
Pe 1124

28 NORMAN MACLEAN: 'The life of Jumea Cameron Leea®:
pe 67, ~
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Roderick Macleod, inducted to Bracasdale in 1823, vas one of
the acknowledged experts in this inasmuch as, out of a
poepulation of 1,800, almest zll of whom attended at the
Communion celebrations, only 8 wore actual communicants, 29
Hio views on baptisn were similarly strict and appeal was
made to the Preabytery as the number of unbaptised children
in the perish rose. ' The case dragged on for 20 years, hut
it did not provent him becoming Moderator of the Free Church
Assembly. 30 A4t the same time as Roderick Macleod was
thus succesafully 'fencing' the Table 4n Skye, another of
the Hacleod clan -~ Alexander - was doing much the manme thing
in Uig in Lewis. He was so pained at *the deplorable
gplritusl dgnorance of his people' that it was not until hia
ﬁhird year in the parish that he authorlsed the first
nelabration of the Lord's Supper; even then there were only
five communicants Yand at them the vast congregation looked
on in dwab emagement®. 3 Nelther Macleod, however, could
gquite egual the record of the incumbent in Duirinish where,
from 1829-1840, communion was totally withheld on the grounds
%hat there were no parishioners worthy of it., . One parishioner
is on record as saying 'If you had asked me to commit the
greatest sin, you could not have frightened me half so much
a8 by inviting me to sit ui the Table of the Lord'. 32

‘ In parts of the north, too, the "fence' wana
subgtantlally re~inforced by the supervisory activities of
"The Men'e Sprung from the peasantry, these wore austere,
rigid, fanntical laymen who wore venerated for thedr
Godliness and who asserted power over minister and people
alike. Under thelr spiritual tyranny, all poetry and music,
all the arts and faneles of the Highland mind, were banished

29 DONALD HMACLEODs *Memoir of Norman Macleod's lst od.
Volune X, ppe 159-160.

30 NORMAN €. MACPARLANE: 'Apoatle of the North':
Phe 117-118, 120.121.

31 Ibid. ppe 81-83,

52 DONALD MACLIOD: *Memoir of Norman Macleod's lat ed.
Volue L, pe. 160,
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&3 unclean. Yhey organised Sunday night neetings in the
homes of the people to moke sure the day's sermons had been
listened %o and understood; they conducted the Friday
Question meetings in the week of Communion, and, most
importent of all for this present theme, no one couég PRY-

Yet, all through the rural areas of Scotland,

take of the bread snd wine without their approvel.

the nmen and wonen flocked to any Communicn festivel that was
within reach. The ministers might not allow them within the
(hurch or near the Table; the people themselves might very
genuinely feel themselven unworthy of the Sacrament; yet
they came and for five or morse hours sat in the open eir
listening to a solld dlet of preathing. It is only natural
thet we should wonder why. We know in the present day that
the Communion Sunday doés generally see a larger than
normul attendsnce at Church, but there is nothing approaching
the parishe~wide intevest on this day which the beginning of
the last century saw, and those that come do so to partake
fully in the Sacrament and not to watoh., Where, then, liea
the explanation of the events we have recounted? To begin
with, we must accept that there was a real devotion and
gincerity on the part of many of those who travelled long
distances to be at the HSamorament. Huch of 1% may have been
tinged with superstition and fear; the ministers may have
exeraised o firm hold over many of their people that made
then feel bound to attend; again, the lack of other amusenents
of & Sunday may have played a sizeable part, but devotion
there certainly was in faly measure, and the long orations
of the various ministers would not Ly any means all fall on
indifferent ears.

For all that, howsver, part of the answer
does lie in realising fully what we have already outlined,
namely 4he fact that the Communion wae not merely a oneeday
ovent; nor, as we shall shortly sce, was it solely a religious

%43 JOHN MAGINNES: *The Fvangelical Movement in the Highw
lands of Scotland?: p. 211 £f.
JOHN MACKAY: 'The Church in the Highlands': pp. 216-219,
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festivel. Things hegan to happen on the Thursday prior to
Communion Sunday when there would be at least two services,.
Friday was reserved for the day of questioning while
Saturdey again would have at least a further two diets of
worship. Ve know already something of Sundey's marathon,
and the whole affair was rounded off with a further two
services on the Monday. Now even the preaching ‘giantas‘

of last century, in full training for the occasion, could
not make {wo services occupy a whole day, and so, with
attendances at the Thuraday meetings usually sparse, there
tended to bhe a holiday, almost a carnivale-like, atmosphere
about the place. To quote Story egain, ‘'The religious
exercises were varied by a good deal of eating and drinking,
whether in the open~air or in the nearest public houses. 4in
old clergyman of a parish near Rosneath used to remark with
pride when an extra gathering attended his communion, "It
was a oreditable crcod; there was fourteen stane o' saumon
eaten in the village.'34 Life in Scotland in the early
years of last century could be grim end drab, and it is
little wonder that, with the Communion seasons offering a
rare combinetion of religion and excitement, of saored and
secular, they were very populer.

We might disapprove of the unlikely combine
ations of events that were accepted under the umbrella of
this High and Holy Feast; we could secarcely be sorry that
the century saw many changes in this sphere, but there was
here provided to the Church the priceless opportunity of
reaching vast crowds of the ordinary people with the
neagace of Christ, and to their credit, the ministers dld
not spare themselves., At the same time, however, it would
be less than truthful to give the impression that the clergy
treated the Sacramentn)]l Seasons as occasions for unremitting
hard labour devoid totally of their lighter moments. In
porticular, the officlating clergy traditionally had a
dinner on the Monday to mark the termination of that

34 ROBERT BERBERT STORY: '"Memoir of the life of the Rev.
Robert Story': p. 51.



4%

woekwend®'s labours, and on occasion this dinner might not
seem to us to have been the seemly end to a solemn religious
festivale One in Argyllshire in the second decade of the
19th century corries this report: "We drank, roared and
pang, fired our grapeshot (nothing lems than royal port),
and bumpered every young lady in the country. About 8 in
the evening, some were sick and others were groaning."35

As we have alreedy remarked, the 19th
century was to see considerable change in the accepted
Sacramental pattern. The changes were in two main directions.
First, the individusl communion seasons were gradually
curtailed to exclude the Thursday and the Monday services,
and second, there was a growing feeling that the Sacrament
should be celebrated not once only each year on a grand
scale, but several times each year with less attention te
sheer size and length. This latter alteration was naturally
more easily implemented in the towns than in the couniry
areas where the parishloners hed further to travel to get
to Church, and where in any case radical change in something
80 sacred was more stubbornly resisted. So, for instance,
as early as 1829 John Brown celebrated Communion every two
months in Broughton Place Church, Edinburgh, snd publicly
advocated a weekly Sacrament. 36 Nevertheless, things were
moving in the country parishes also, and the elder Story,
before his death in 18859 had succeeded in introducing, first
of all a second Communion Service in the year, and then a
third. 31 Before his son left the parish in 1886, the
total was further hoosted to four per year. 38 Sloweat to
accept change, of course, wore the true Highland areas, and

%5 ROBERT HERBERT STORY: 'Memolr of the life of the Rev,
Robert Story's ppe. 5152,

%6 JOHN CAIRNS: 'Memoir of Dr. Brown of Broughton FPlace':s
ps 129,

37 ROBERT HERBERT STORY: *Memoir of the life of the Rev, -
Iobert Story's p. 68.

%8 THR KISSES STORY: 'Memoir of Robert Herbert Story': .
Pe 35
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even to-day we know that the process is not complete in
that there are atill those who feel that the Table is only
for the fow. Despite this, however, no less a figure than
Donald John Martin of Stornoway took this stard in the
1880%s: 'I would rather have one hundred at the Table whoi
should not have been there than thet one aoul should be
debarred whom Christ invited.! 2 |
There waa, then, throughout Scotland a
definite and increasingly pronounced wind of change blowing
through the practices and customs associated with the
celebration of Holy Communion. Broadly speaking, we can
trace three main reasons for the changes coming when they
dide Firstly, we must recognise the effect of Robert
Burns® poem, 'The Holy Fair'. This scathing indictment of
the abuses of the Sacramental occasion was widely dimoussed
and it most certuinly encouraged a frank aenalysis by people
and ministers alike of practices long accepted as hallowed.
Jecondly, just as we noted that the ordinary man and woman
hegan to tire of the parish lecture and to turn elsewhere
for information and recreation, so the people of Scotland
unguestionably began to lose thelr enthusiaesm for the
protracted preachings spread over several days whioh made
up the Sacramental Season. 8o, by the 1860'a the Thursday
and Monday mervices were universally so poorly attended
that they were fairly generally omitted. These days, by this
time, had come to be regarded by the people as holidays
'of the most secular sort' ideally useful for *visiting thelr
friends and generally amusing themselves', 40 Incidentally,
sacrificed along with the lHonday services was the Monday
dinner, and in its place was substituted a much more dignified
and seenly Sundey lunch in the lanse, 4 The people were
finding other interests and other sources of excitement,
entertainment and education, and the ministers could not

39 NORMAN C. MACFARLANE: 'Life of Rev. Donald John Martin's
pe 113, '

40 THE KISSES STORY: *'Memoir of Rohert Herbert Story':
Pe 39

41 Ibvid. pp. 38-39.
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hope to maintain, on the former scule, wide popular interost
in five days of open-air preaching. Thirdly, however, it
uuet be pointed out in fairness that the Church did not
conaent to make changoes only becsuse of lapszed public
intorest. Many of the ministers werse actually in advance

of their parishioners in advocating change, realising that
Burns and his fellow critics were iu many respects justified,
and accepting that the Church would have to adapt its ap-
proach to suit the changing attitudes and abilities of the
people. : ‘

Summing up, then, we can say that the
average country ministoer in 19th century Scotland, busily
and efficiently attending to the duties expected of hium,
was able, in some places for as much as the first 70 years
of the century, to be minister to his parish as well as to
his congregation. In some cases indeed, his regular conw
gregation would virtuelly conprise the whole body of his
pavishioners; elsewhere, he could count on near purishewide
attendunce on special occasions, and he would be aware of
genuine parishe-wide Anterest in any public work that he
night undertake. In the last querter of the century,
however, for the reasons we have already noted, he had to
contend more and more with competing forces, and it Lecome
steadily more of a struggle to hold the ear of all the
people when so many other 'voices' were elamouring for
their time and attention. (In our study so far, we have of
course been concentrating on the purely ‘religious' functions
of the minister and on how the people as a whole responded
to these; in later chapiers we will look in detail at the
other community services the minister very frequently was
able to ronder -~ service in providing parish libraries,
aavings banks, and oven medical attention, for exauple =
and wo shall see then the very valuable hold this could
give him over his people.)

PHE _INPUSTRIAL PARISH

Turning now to the industrial areas of Scotland and to our
apsertion that thelr purish minieters, throughout the whole
of the 19th century, were confronted with several very
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sigeable difficuliies which were totally unknown to their
country colleagues, we can perhaps best begin by noting one
very basic difference between the two sets of clergymen in
regard to their pastorwpeople relationship which was clearly
recognised as early as 1797. In that year, Dr. Stevenson
MacG1l1l, later to be Professor of Divinity in Glasgow
University, was inducted to Glasgow's Tron Church from

the parish of BEastwood on the cutskirts of the ocity, end
one of the points his biographer, Robert Burns of Palsley,
fairly makes relative to the change of sphere is thiss 'In
a country charge, the psople of the parish and the members
of the congrogation are generally speaking one, and the
labours of the clergyman through the week are thus concenw
trated on those familles whom he addresses from the pulpit
on the Sabbath. It is different in & large town, where, fron
obvious éiroumbtancas. 1f is lupossible to identify the two;
and hence it is that the ninlster of a city parish becomes,
almost by necessity, a pluralist; he has a large parish
over whose eccleslastical interests he must preside.e.s..eond
whose fanilies he must catechise and visit; in addition,

he hag a congregation which may or may not be gathered Iron
the parochial locallty and yot whose fammilies he must make
himself acquainted with by porsonal visitation if he

desires %o be really a useful ministor to them'. 42 This
tdouble~task',. frequently toc large for one man, even with
an asslstant, adequately to accomplish, ever posed a
problen, as indeed it still does toeday in our eity~centre
charges, and the over-burdened minister was in the position
of having to choose to neglect either his congregation or
his parish; we ocannot be surprised that, in the vast majJority
of cases, 1t appears that the parishioners were the losers.
Professor Charteris certsinly felt this to be the geners)
situation when, coumenting in 1870 on the large number of
Glasweglans who never attended Churech, he sald, 'What are
the ministers doing? "They are incessanily engauged all the
hours of the day and many of the night in keeping thelr

42 ROBERT BURNS: 'Memoir of Dr, Stevenson MacGill's
Ppe 39-40.
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congregations together, for it is considered that those
who attend his church are s minister's stock-in-trade and
that he must *mind his buainess®. 43

Ye might feel free to critiecise such an
outlook more strongly if it were not for a second main point
of differcnce we must consider when comparing the work of
town and country minlsters. In the sarly part of the 19th
century, the towns of Scotland did not possess sufficient
church bulldings or sufficient seata within their buildings
to house the rapidly expanding population. Now genarally
apeaking, the country arens were adequately provided for in
this regard even if, as the historian Cunningham ssys, some
0of the churches were in poor condition., He in fact speaks
of roofs in daily danger of collapse and of 4oo many churchea
etlill with earthen floors and no seating; 44 there were even
parishes in the westorn highlands where there had been no
45 Navertheless, the country,
areas could, by and large, hoast Church accommodation
adequate for the population®s needs, even if the whole
population was regularly to attend worship. The situation
in the towns, however, was very difforent. When Chalmers
went to the Tron in Glasgow in 1816, for oxample, the pope-
ulation of Glasgow was three times what 4t had been thiry
yoars earlier, yet there had been no new church. built, 46 So
far as Bdinburgh was concorned, the Government Commission
of 1878 reported that there was room then for only 48% of
the population within the existing churches. 47 The ministers,
then, feeling a natural reaponsibility to those who attended
their Churches Sunday by Sunday, and finding the duties

church since the Raformqt;on.

4% REV. THE HON., ARTHUR GORDON: *The life of Archibald
Hamilton Charderis': pp. 214=-215.

44 JOHN CUNNINGHAM: *The Church History of Scotlend’:
2nd ed. Volume 2, p. 419.

45 Ibid. pp. 419-420,

46 A. J. CAMPBELL: *Two centurios of the Church of
Scotland': p. 177.

47 1Ibid. p. 216.
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involved in this more than sufficient for the other six days
of the week, can not too hastily be condemned for failing

to Jaunch massive missions within their parish areas
especially if their Church buildings were already comfortably
filled with their 'gathered' congregations.

What was undeniably needed in the 19th century,
then, was additional Church building projects uhefaby town
parishes could be reduced to manageable proportions and
vwhere the ministers would be able to build up an ac%ivo
relationship with both parish and congregation. Because,
however, our present study is concerned with the individual
parish minister's response to the problems facing h&m!and
not with national Church poliocy, we must leave to one side
any detailed survey of the way the Church extension programme
was undertaken. It is sufficient to note that two faotors -
the drive of Chalmers and his Church Extension Committes,
and the formation of the Free Church - brought about the
provision, by the early 1850's, of one third more Church
accommodation than was needed for the whole of Scotland's
population, 48 Betwaen 1835 and 1841, Chalmers' committee
had 222 new churches opened, 49 yhile in the first two
vears of the Free Church's existence, no less than 500 new
buildings were dedicated, 50 ‘

One point emerging from all this, however, is
very relevent to any study of the town minister's work and
relationship with his people. Ve might accept that, with too
few men and too few ohurches, there would inevitably be
those within each parish whom the minister could not properly
reach and who would remain outwith the Church., What is
disturbing, however, is the fact that the vast majority of

48 J. Re. FLEMINGs 'A history of the Church in Jcotland:
1843-1929': Volume 1, p. 105,

49 ADAM PHILIP: 'Thomas Chalmers, Apostle of Union's
Pe 82,

50 J. R FLEMING: 'A History of the Church in Scotlands
1843-1929's Volume 1, p. 65.
By the Assembly of 1848, the number of completed
buildings had risen to over T00.
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thooe who ware thus outwith the Churceh belonged to one

¢class of town~dweller, namely the poor. Three examples from
the 183%0%s illustrate this vexy clearly. In this period,
Robert MeCheyme carrded out a survey in two poorer areas

of Ddinburgh, the Lawnmerket snd the Canongate, and dise
covered that less then one in seven of the inhabitants hed
any active Church comnection. sl‘whemaa Guthrie, coming to
the similarly poor purish of (ld Greyfriara'aa colleague

to Mr. Sym in 1837, found that in the first 150 homes he
visited, there were not as many as five people in regular
attendance at any House of God. 52 In Glasgow, in a survey
carried out during the building of Cambridge Street U.P.
Church, it was shown that only 5% of the inhabitants of the
Port Dundas area of the city went to any Church. 53 We £ind
o similer situation, and at the same time see underlined

the dilomma facing the gifted town minister of the peried,
when we look at the ministry of Thomas Chalmers in the new
5te John's thrch in Glaggow. HMoving to this charge from
the Tron in 1619, Chalmers regularly preached to crowded
congrogationsy St. John's gquickly became one of the
wealthlest and most prosperouns churches in the country;
and yet in ite porish eres, more than one in three of the
adult population had not even a nominul connection with
ony Church, 55 while in the varishioners® homes stark
poverty was an everyday renlity. Chalmers' personality and
preaching conmonded a large congregation, but 1t was nede
up, almost entirely, of the wealthler classes who travelled

54

51 ALIXANDER SMELLIE: 'Robert Murray MoCheyne': pp. 42«43,

%2 DAVID K. GUTHRIE and CHARLES J. QUTHRIE: *Autobiogrephy
of Thomas Guthrie and Memoir': 3rd ed. Volume 13 p. 296.

53 JAMES BROWNs *Life of John Badie's p. G6-67.

54 A. J. CAMPBELL: '"Two centurics of the Church of
Scotland': p. 183.

55 ADAN PHILIP: *Thomas Chalmers, Apostle of Union':
Pe 42,
There were 2,161 fanilies in the parish, asnd 845 of
these had no seat in any place of worship. ‘*Even such
a figure gives no adequate idea of the extent to which
church=-going habits had been relinquished’.
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considerable distances to attend St. John's. The people
around the church doors would never have benefited from
his ministry without a consclous drive by Chalmers to
include them in hie plans,

There was, then, this considerable gulf
between the poorer classes and the Church. Vhat, we muat
ask, wos the cause? Norman Macleod, in his ministry in
Loudoun, said that, in the yeaxrs befors his induction, the
Church was regorded by the poorer people as being 'Torvy,
aristocracy, and middle-class farmenr', 56 and $hat the
popular heroes hitherto had been Tom Palne and Robert
Bumsy and it may well be that, in the towns, with the
poorer clasases condemned to live in hopelesa ovorcrowding
ond in thoroughly insanitary conditions, an atmosphere of
revolt was present that showed itself in opposltion to the
Church which was regarded as middle and upper class. Again,
while Church offerings were not, as we remarked earlier,

8 regular burden on the worshipper in the early part of the
century, there wore other items of expendiiure which most
corteinly kept the poorexr pecple from Church, It was Thomas
Guthrie who remarked, 'You cannot ask one to go to the

City Chamborlain and psy 6/- for a seet who would bless you
for six pennies to buy meal for his children'. 57 Seat
vents were high, and this, togetheor with the expensive mode
of dress deemed necessary for sttendance at Chureoh, mewnt
that many who night have wished 40 go to worship felt
debarred.

. X% must be admitted, however, that the
parish ministers themselves were all too often not without
blame so far as the absence of the poor from their Churches
was concerned. Thoy were admittedly overvorkeds they had
thelr congregotional responsibilities to fulfil; bub too
many shrank from the distasteful business of visiting the

56 RONALD SELBY WRIGHT: *'Fathers of the Kirk': p. 198.
57 DAVID K. GUTHRIE and CHARIES J. GUIHRIE: *sutoblography
of Thomas Guthrie and Memoir': JFrd ed. Volume 13 p. 367,
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poor in their wretched homes; too few were willing to risk
losing their wealthier 'gathered' congregation by seeking

to drow in those who were so unequel soecially. James Begg,
ninister of Newington Pree Church, was one who did undertake
vigorous work in this direction; one of his visits is
vividly desopribed in a letter published in 1849: 'Ve

plunged into a black opening more like the mouth of a
coelpit than the entrance to human habitations; we were
almost knocked down by the horrid vapour by which we were
nosaelled; the population of the ruinous tenement was greater
than that of a considerable country village, and these humen
beinge were in far more uncomfortable and wretched eircum-
8 Such were the
conditions the minlsters of ldinburgh faced, and Glasgow was,
if anything, even worse. Little wonder, then, that there
were ninisters of the sort desoribed here by Thomae Guthrie:s
unwilling to enter the closes of his people, his only con-

stences than any senaible farmer's cattle'.

cession to their existence came once a year when 'he went
to the mouth bf‘each oloue, uncovered his head, ralsed his
gloved right hand, and asked » ddvine blessing on the
inhabitants,.® 59 :

We can understand such behaviour but quite
¢learly we can not condone it. VYhat, therefore, was needed,
in addition to increased accommodetion and man~power in such
areas, wag for speclal provision to Le mede within the
exlsting churohes to allow the poorer parishloners to attend
without expense or embarrassment. Further, there was a clear
need for the Church, naetionally and throvgh its parish
ministers, to work actively for the dramatic improvement of
the conditlions under which the poor had te liva.

THE GHURCH AND “HE POORs SPRCIAL SUNDAY SHRVICHS

Thomas Chelmers was perhaps the first really to make a move

58 THOMAS SMITH: 'Memoirs of James Begg't Vbl.'aa PPe 130~1.
59 DAVID K. GUIHRIE and CHARLES J, GUTHRIE: 'Autoblography
of Thomas Guthrie snd Memoir': 3rd ed. Volume 1; p. %69



+0 neke the Charch easily avallable for the poor by intro-
ducing in St. John's a third Sunday sewvice, in the evening,
which was to he attended only Ly the poor. 60 Thomas
Guthrie followed the same line of approach and, while
colleague in 01d Greyfriara, he regularly conducted Sunday
afternoon services in the Magdalone Chapel in the Canongate
where the poor parishionera got in first and free of chorge,
and where passers~by witnessed the rare spectacle of the
richer cltizens being willing to queue outside and take any
places that remained. 62 Moving to0 the newly opened

8t. Johm'e Church in Ddinburgh in 1840, Guthrie went even
further in that all the seats in the orea of the Church

62 The success of this
move was remarkable. All 650 sents were regularly ocoupied

wore reserved free for perishioners.

by the very pawvishioners Guthrie had hoped to attract;
more than that, meny unable to find & place, got in where
they could and it wae quite normal for many worshippers to
clanber up and sit on the roof around the ventilating
apertures. They could not possibly see the service in
progress; thelr 'pewn' wore rough planks laid across the
rafters; the alr they breathed was foul; yet week by week
they came, eager %o hear the preacher who so obviocusly
cared for them. 63
The minister who is most noted for his deterw
mination to teke the Church to the poor and bring the poor
$0 the Church is Normsn Macleod. In Louwdoun, where, as we
saw, he drew orowds of the ordinary people to his mide-weok
lectures, he established an evening service for those who
'exoused themselves from going to Church at the ordinary

60 A. J, CAUPBELL: '"Two centuries of the Church of
Scotland's: p. 183,

61 DAVID K, GUMHRIE and CHARLES J. GUTHRIB: 'Autobiography
of Thomes Guthrie and Memoir': 3rd ¥d. Voluwe l: p. 189,
‘The gold ring and the goodly apparel were at a discount
with us vhere the rvespectable stood in the passages,
and the poorest of the poor occupled the pews'.

62 Ihid. p. 368. The gallery, with 350 sittings, was let to
applicants from all perts of the city.

63 Ibid. p. 388,
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hour on account of having no suiltable clothing'. 64 Hoving .
t0 Dalkedth in 1843, he found there nearly thirty parishioners
who genuinely lacked attire £it for the Church and set up a
fund to provide clothes for them. 65 In the Barony Church,
Glasgow, where he ministered from 1851 to 1872, he was able

to involve the poor of his parish in the life of the Church

to an extent never before seen. In 1857 he began special
avening servicens where none were adnitted except they wore

in working clotheas, .Sp insiastent wass he on this that he had
a 'posse of elders' stationed at the Church door with instruce
tlone to turn back anyone showlng any signs of reaspectobw
11ity. 66 Tha sucecess of this move was geen in the fact that
'the pows were f£illed with men in fuetisn Jackets end wonen,
barehaeaded, or with an old shawd) drawn over theiyr head, and
dressod, most of them, in short gown and petticoat,’ 67
Macleod was never in favour of segregating worshippers
according to wealth and social positiong it wes a theory
which he thoroughly deploredy he adopted it, however, as a
necessary . short-term measure to overcome the problem that
exlsted, 8o the Parony becane not only a orcowded preaching-
station to which the well-to=do willingly travelled, it benane
s parish Church vhere all were welcome lrrespective of wealth
or dress oy ponition. 8o, as the century progressed, the
indlvidual churches and their ministers began to grapovle

64  DONALD MACLEOD: *'Memoir of Norman Maclend': 2nd ed.
Pe T4.

65 Ibid. 1ot ed. Volume 13 pp. 220«230,

66 Ibvid. 2nd ed. p. 262,
Donald Macleod quotes an English newspaper's report of
one of these avening services. Tho reporter had to
dress up in sultably dirty looking working clothes, and
oven then hoe wes worried that the elders on duty might
recognise hinm or see that his halr was susplclously
tidy. He comments with some surprise that "none of the
geat cushions were removed; no, nor the pew Bibles or
Pgaln books, a plain proof that, by the test of several
years, the pnor could be trusted’.

67 Thid. p. 261,



serionsly with this preblem which for too long had been

lying ignored on their very doorsteps. Chalmors was the first¢
0 aoty Guthrie followed his lesd; Macleed set a whole new
atandard in parochial care and concern, snd others, notably
Jumoes Begg snd A. H. Charteris, continued to urge that no

non should be denied the right to worship God within hie

locol church whaﬁevqr his wealth or station in life. Cherteris
in fact had notable success in this regurd in the Tolbooth
Church in Bdinburghe While Professor of Biblical Criticism

in Edinburgh University, he took over the running of this
siling Church which was in o poor area and very poorly stten-
ded. Aspioted by divinity studentis, he established evening
servicens on Maoleod's pattern to which only people in
noleskins and wvorking clethes or with shawls over thelir

68 yhat is perhaps
nost encoureging in this developing side of the Church's
work is the fact that lasting benefits did seem to come as

heads instead of bonnets were admitted.

a result of these dpecial services arranged for those
hitherto neglected by the Church. The police in Glasgow,
for instance, reported thaet not infrequently well-known
thievese were present to hear Macleod in the Barony 69 and
they willingly attested that meny hundreds of lives were,
through his services, 'reclaimed from lawless habits', 0
Little wonder that Macleod could boast, 'I do not envy
Wellington at Vaterloo'. &

THE CHURCH AND THR POOR: HOUSING CONDITIONS

Up to this point, we have concentrated almost solely on
those nmoves which individual ninlsters made to involve

68 REV. THE HON, ARTHUR GORDON: *The life of Archibald
Homilton Charterisa®: p. 162.

69 DONALD MACLEQD: *Memoir of Norman Macleod': 2nd ed.
Pe 261.

70 Ibid. p. 264.

71 RONALD SBLBY URIGHT: 'Pathers of the Kirk': p. 200,
Macleod left this note in his journal: "By God's mercy
I have crammed the church with people in working clothes.
This is grand. I do not envy Wellington at Waterloo'.
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their poorer parishioners in the life of the Churoh in regard
to the Sunday servicea of worship. Clearly, however, much
nore needed to be done if the Church was to gain the ear and
the confidence of this section of society on any large and
continuing scale. 4 belated interest in their spiritual
welfare, without a corresponding active concern for their
physical and material welfare, could only go so far in
convincing them that the Church was 1n earnest about itas
claim %o care for all. In the long term, of course, what was
neaded more than anything else was a dramatic improvement

in the housing conditions of the poor, while in the short
%erm, oonsideration had to be given to providing wholesome
activities for the leisure time of the working classes.

On the matter of housing, we could well
imagine that we are again takon into the realm of national
Church policy and therefore outwith the scope of our
present enquiry. This, however, is not the whole story.
Certainly, the General Assemblies did become more active
in their drive to see housing improved « the Church of
Scotland, for example, appointed a Commission on the
Religious Condition of the People in 1891, and its reports
dealt, among other things, with poverty and housings 12 -
certainly, too, @hﬂ nationwide activities of such prominent
Churchmen as James Begg and W. G. Blaikie cannot be
underestimated = Begg took a lemding part in the formation
of the Edinburgh Cow~operative Building Society in 1861, he

72 Je R. FLEHING: 'A History of the Church in Scotland':
1843~1029; Volume 23 p. 177.
The Commission sat for aix years under the chairmanship
of Dr. Marshall Lang and visited all parts of the '
country. Itas final report, published in 1896, covered
many topica - the state of the mining population,
the fishing industry, farm labour, poverty and housing,
intemperance, Sunday work eotc. In 1892, Glasgow
Pregsbytery of the Church of Scotland had appointed a
Commission on the Housing of the Poor which 'did good
vork in at least calling attention to a orying necessity'
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persuaded the Government to include a question in the census
of that7§ear asking the number of apartments in each

showing appalling overcrowding with as many as seven and
aight adulte regularly living in one single room. 74 Blaikie
published a book entitled 'Better conditions for the working
oclasses', and this sold in vast numbers and beceme a standard
work on the subjeot. The fact ia, however, that individual
parishes, through the. drive and dedication of thoir mininsters,
were able to show the way in practical help and accomplish

a very great deal despite obviously limited financilal
resources. TFor exemple, the Rev. William McKengie, minister
of North Leith Free Church following the Disruption, wae

the firat to involve & local Church in the sphere of house
building, erecting for the poor 8-10 housea 'of & superior
kind's '° Then, in the neighbouring charge of Pilrig Free
Church, W. G. Blaikie developed this idea ond built his

firat row of cottages in Leith Walk in 1849, completing a
fourth and final row in 1862. In all, Blaikie superintended
the erection of 62 dwellings, costing £7,000 and let at an
average annual rental of £7. 76 The individual churches,

house, and he nevex ceased to publieise faots and figurea

T3 THOMAS SMITH: "Memoirs of James Begg': Volume 2, p. 324.
Angwers to this question revealed that in Scotland there
wore 226,723 houses which had only one room, 7,964 of
these being windowless, while in Idinburgh there were
121 fawilies living in single rooms without windows,
and 13,209 families = say 50,000 persons - living in
houses of one apartment with a window. (These and other
figures are guoted by J. R. FLEMING in 'A History of the
Church in Scotland': Volume 1, p. 152.)

74 Begg frequently told of the street in Hawick where
there were 42 single apartments each 12 feet by 14 feet
housing a total of 347 people; that 1s, there was an
average of 8 people to each.  (THOMAS SMITH: 'Memoirs
of Jumes Begg't Volume 2, p. 285.)

75 W. G. BLAIKIE: 'Recollections of a busy life': p. 156.

76 Ibid. p. 158,
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then, proved that even in the face of a national problem
of mammoth proportions, much could be done where there was
o roeal concern for the welfare of those who were in their
spiritual care.

THE CHURCH AND THE POOR: LEISURE ACTIVITIES

If, however, it was scarcely possible for many individual:
churches to effect large-scale improvements in the costly
matter of housing, we might imagine that it was a very much
easier business for ministers and Kirk Sessions to provide
attractive accommodation and worthwhile activities for their
poorer parishioners' enjoyment in their leisure time. Quite
understandably, with conditions in their homea'mado intole
erable through squalor and overcrowding, they spent no longer
in them than was absolutely necessary. In the eerly years
of the 19th century, however, their only refuge outwith the
walla of their homes was in the numerous public houses
which the towns possessed. Concerts were few and far between;
during the two winters which Alexander Carlyle spent as a
student in Glasgow (1743-45), that town had only ome
concert, T and even as late as 1870, Edinburgh had only
two concerts in a full year. 8 In any case, additional
concerts would scarcely have provided the poorer claases
with the kind of entertainment they would have enjoyed.
There were, too, occasional public lectures, organised mainly
by the Churches, but the men and women from the slum
tenements scarcely saw in these the haven in which to apend
their free time. The result wae that the public houses
enjoyed a virtuel monopoly so far as the poorer classes'
leisure hours were concerned.

With the Church, however, becoming more and

Tt J. He BURTON: 'Autobiography of the Rev. Dr. Alexander
Corlyle's p. 75. '
The concert was given by Walter Scott of Harden, a
noted violinist; *'his band of asaistants consisted of
two dancingeschool) fiddlers and the towne-waits',

78 G. F. BARBOUR: *The life of Alexander Whyte': p. 175.
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more alive to its responsibilities to this section of
society, this was clearly a situation that could not be
alloved to continue. There wore, however, three very ¢one
siderable problens that any individual minister determinecd
to effect a chunge had to face. Mirst, thore was the fact
that suitable Church Hall accommodation in which to establish
anything in the way of & club to act as a counter-attraction
to the pubs waes almost entirely lacking. Secondly, and hand
in hend with this, there wes no established network of
woek-night activities which could be expanded or adapted
to appeal to those whose second home was the public house;
as vwe paw, it was into the last quarier of the 19th century
before the organisationestructure as we know it to-day
began to appear. And finally, the publiec houses, and the
wares they sold, had & vice~like grip on the working classes
in the towns. In Glaosgow and Bdinburgh in the 183%0's, there
was on average one licence to every 14 or 15 homes, with
one quarter of the working elasses' earnings going to the
licensees; in Cleland's statistics of Glasgow, dealing
with the yeur 1840, we read that '30,000 people in Glasgow
are drunk every Saturday night', and not Just drunk, tut
'in e brutal state of intoxication'. L Thomas Guthrie,
visiting the parishioners of 0ld Greyfriers, Hdinburgh, in
the 1830'3 reckoned that nine-tenths of the poverty,
wretchednens, and Sgbhath breaking that he found was
traceable to 'that detestable vice of drunkenncas'. 80
Little wonder, then, that Guthrie was one
of the pioneers in seeking to provide, through the local
churches, worthwhile alternative attractions which might
weaken the hold of the public house. To this end he
patroniged, in 1855, a series of cheap concerts on Saturday
evenings in which singers, planists and violinists sought
to provide healthy entertainment for those whe would never .

79 Thesc and other facts and figures covering msny areas
of Heotland are quoted by STEVART MECHIE in *The
Church and Scottish Soclal Developuent', 1780-1870;

Pe B4,

80 DAVID K. GUTHRIE and CHARLES J. GUTHRIE: *Autoblography

of Thomas Guthrie and Memoir®: Volume 2, p. 260.
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have considered going to one of the infrequent orchestral
concerts in the city. 51 Determined to cast his net atill
wider, however, he established working men'’s clubs which
were virtually public housea without drink; that is, they
offered all the attractions of the public house - comradeship,
warnth and a spaciousness beyond anything the people's

" homes could provide = but without the drunken aftermath. &2

* Norman Macleod worked on the same principle in Glasgow where
he established a most succesaful refreshment room = the firat
of several in the city =~ where, in alcochol-free surroundings,
working men could get food, wellwcooked, at cheap prices,
end where in addition there was a comfortable reading-

1OOmM. 83 A similarly successful venture was launched by
Charteris in the Tolbooth Farish in Edinburgh where the
'Holly Tree', offering tes, coffee, a reading-room and a
games room, was more than a home from home for the inhabe
itents of the Lawmmarket, 64 and where as many as 400
customers could be counted in a gingle day. 85 In the
1880'a, Donald John Martin took this idea to Stornoway,

only with the added *bonus' that his coffee shops were
opened in what had bheen the area's two pubs « Martin had

bought the property at his own expense. 96

81 DAVID K. GUTHRIE and CHARLIS J. GUTHRIE: *Autobiography
of Thomas Guthrie and Memoir': Volume 2, p. 280,

82 Ibide p. 280.

83 DONALD MACLEQD: 'Memoir of Norman Macleod':s 2nd ed.
Pe 232.

84 REV, THE HON. ARTHUR GORDON: 'The life of Archibald
Hamilton Charteris's p. 165.

85 Ibide pe 167.

86  NORMAN C. MACFARLANE: *'Life of Rev. Donald John
Vartin®: pp. 97=-99.
One notable failure in this field was W. G. Blaikle
who, in the parish of Pilrig near Edinburgh, tried to
establish a working men's club with newspapers, games
eto. provided; it was not a success. (W. G. BLAIKIE:
'Recollections of a busy 1ife's p. 159.)
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S0 the first and third of the three problems
ap outlined above were being tackled by individual ministers
with no small measure of success, At a later point in our
study we shall take note of the activities of those
clergymen whose suthority locally was such that they had
many public houses within their parish bounds closed downs
we shall also glance briefly at the growth of the Temperance
novement; but for the present we simply note with asatis-
faction that, without recourse to prohibition, without even
e pelf-imposed policy of total abstinence, ministers and
their Kirk Sessions were now showing not only a willingneaé
but a determination to compete with the public houses for
those men and women whom they had almost entirely neglected
Just a few yoars bhefore,

Turning now to the .second problem we menw
tioned, nemely the lack during much of the 19th century of
eny established pattern .of week=night activities centred
on the parish Church in which the poorer parishioners might
take part, we need make mention at this point of only one
specific development. We are presently concermed with
noting the means whereby individual ministers were able to
establish closer contact with thelr poorer parishionexrs
who had hitherto ignored, and been ignored by, their local
churches; we need not therefore embark on alleembracing
surveys of those week-night activities which, for a wide
variety of reasons and to meet different needs, appeared on
almost a national scale bhefore the 19th century ended. What
is very relevant for our present study, however, is the
emergonce of certain special mid-week classes held within
the Church premises in which the poor and uneducated
parishioners were offered training in the basic disciplines
and skills necessary to assist them to raise their standards
of 1life %o a higher level.

These olasses = the forerunner of modern
further education schemes -~ were designed solely for that
section of society whose position, relative to the Church,
We are considering. Prominent in organising these classcs
were Jomes Begg, two of the Robertson brothers, and Norman
Macleod. Begg, minister of the Middle Church, Paisley,
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from 18%1 to 1835, detalled one of his missionary essistants
t0 conduct evening classes in DBnglish, reading, writing

and arithnetic. 87 William Robertson, minister of Irvine
U.P, Church from 1843 to 1886, and his elder drother James,
ninister of Newington, Ndinburgh, had teams of office-
bearers and membors of their congregations carrying out
aimilar vork, s while Norman Macleod, with classes of over
200 enrolled, had a staff of fully certificated teachers.

In these classes, 'the interasting spectacle was presented
of grown-up men and women, many of them married, patiently
toiling at different standards from the alphabet upwarda'. 89

THE CHURCH AND THE POORs SCHOOLS FOR CHILDRIN

At the samo time as these ‘crash courses' were being very
successfully introduced for the adult population of the
towns' poorer guarters, individual churches and their
ministers were teking ateps to provide systematlic education
for the children of these areas who otherwise might well
have grown up no better equipped to succeed in life then were
their parents, It had of course been the great aim of the
Reformors that each parish should have its school snd that
all children should attend. In the towns in the early 19th
century, however, this aim was far from being realised. The
rapid inerease in the number of children %o be catered for,
due to the great influx of femilles from the couniry areas,
creasted 1ts own problems, while the situation was made
considerably worae by the fact that many of the working
class parents showed little interest in whether their
children wore educeted or not, expressing themselves unable
or wnwilling to pay the necessary school fees.

87 THOMAS SHMITH: *Memoirs of James RNegg's Volume 1, p. 254.
88 ARTHUR GUTHRIE: 'Robertson of Irvine': 3rd ed. p. 89.
Anon. 'James Robertson of Newington': p. 119,
89 DONALD MACLEOD: *Memoir of Noxman Macleod's 2nd ed.
Ppe 231=232,
'Schools of a similar nature had been attempted before,
but had failed from insufficient care being taken in
the appointment of teachera’.
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Here again we cannot digreas to review the
steps taken by the Churoh. at nationel and Assembly level,
to press for improvements; we note simply that in 1872 the
state took over. from the Church complete responsibility
for education in Scotland. Before this, however, certain
individual mipistexu tackled this problem'at their own local
level, often with remarkable results, and we must allow
ourselves some consideration of the woxk of these men who
felt a Christian duty'towards those children within their
parishes who were being reared in hopelessly overcrowded
homes by careless or drunken parents who were unwilling or
unable to provide even a haslc education for them.

Dr. Andrew Thomson, inducted to . .St. George's,
Ldinburgh, in 1814, was probably the pioneer in thia field,
having a.school built in connection with that Church. Not
only did he himself teach for a time in the school, but he
compiled ggveral of the text hooks ﬁaed'in the various

classes, Working on a larger scale was Thomas Chalmers
who, while in 8t. John's, Glasgow, provided schools for
700 of the poorer children of his parish in which the feesm
‘ 91

Not

surprisingly, Normen Macleod was active in this work also,

were much lower than those normally charged.

and he was able in a period of ten years to provide 2,000
additional school places for the children of the poor. %
Qo achieve this he appealed direct to the rich citizens of
Glasgow who responded magnificently. Macleod also instituted
a socheme whereby children from the Barnhill Poorhouse were
boarded out with decent living, respectable folk so that
their education would not only be in the academic asphere. £

Most successful, however, in his efforts to

90 JEAN L. WATSON: *Life of Dr. Andrew Thomson't p. 33.

91 ADAM PHILIPs: '"Thomsas Chalmers, Apostle of Union': p. 43.

92 DONALD MACLEOD: "Memoir of Norman Macleod': lat ed.
Volume 2, p. 10.

9% Ibid. 2nd ed. p. 241, :
This scheme worked well, but further, more advanced,
projects, although welcomed by the Poorhouse Board in
principle, were never put into operation.
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provide education for the poorer children was undoubtedly
Thomas Guthrie. In many woays bis work was more national
then parochisl « it most certainly hed nation-wide
repercussions = and yet his schools were established
originally on a parish basis. In 1845 he printed a c¢ircular
drawing attention to the fact that in the three previous
yoars, 740 children under 14 (245 under 19) had been
connd{ted to prison, %4 He further estimuted that in
Edinburgh at that time 1,000 boys and girls were growing
up 'ignoraent in the midst of knowledge, savages in the
midst of civilisation, heathens in the midst of Christiane
ity's 9% By 1847, he had established three of his 'Ragged
Schoola' where, free of charge, 265 children received
Yporridge and broth as well as a sound education's, 96
These schools, hailed by the author Thackeray ss 'the
finest sight in Hdinburgh', a7 gave an all-round education,
providad clothes where these were needed, gave the children
nourishing meals, and even afforded the rudimentis of
industrial training.

tYhat these schools achieved no one. can ever
fully estimatbe; they were the making of many children who
othorwine would never have »isen ahove the squalor of their
infant surroundings, and they demonsitrated olsarly to the
Church and o the country what could and should be done
for all slmilar ohildren. One set of figures is certainly
worth noting: In 1847, the year in which the Ragged Schools
wore founded, 'over 5% of the prisoners in Edinburgh were
andar 14, while in 1851, the number had fallen to less than
) AN 98 This was no nmere happy colncidence but further
proof of the worth and the success of what Guthrie was
dolug.

94 DAVID K. GUTHRIN and CHARLES J, GUIHRIE: *Autobiography
of Thomas Guthrie and Hemoir': Volume 2, pe 114,

95 Ihide pps 114~115.

06 RONALD SELBY WRIGHT: 'Fathers of the Kirk': p. 173.

97 Ibid. p. 174,

98 1Ibid. p. 174.
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If the most sueccesnful schemes to assliet
the poorer childrsn were launched by Guthrie, surely the
most novel originated in the home of W. G. BDlaikle, the
ministerial house-builder of Pilrig. We should perhapa
onit reference to this schems in our present study as it
was moster-ninded, not by the minister but by his wife;
funthermore, for most of the 20 years it was in operation,
Blaikie was not a parish minister but a Professor in New
College. It does show, however, what one individual, in
the nawe of the Church, could accomplish. Hrs. Blaikie's
twin alms were to help the rising generations to a better
life and at the samo time alleviate the problen of overcrowd-
ing in the towns. ©She thorefore inaugurated a scheme in
the 1860's whereby children were taken from homes in the
towns, where the parents' poverty or drunkenness noade their
livos intolerable, and wers settled with decent families
in Cannda. To our ears there may seun a certain callouvsneas
in such action, even although the children were taken away
with their parents'- permission. The scheme, however, was
undeniably popular and, by all accounts, operated to the
lasting benefit of the children. The greatest number of
children *exported' in this way in any one year was 809,

e ¢an see, therefore, that so far as the
relationship between the Church and the poorer working
olagaes of the towns waes concerned, the 19th century ended
on & much brighter note than seemed possible even halfwway
throughe Parish ministers were increasingly being seon to
be earing actively for the all-round welfare of their
poorer parishioners; their housing, their recreation, thelr
education, their children's future, were all being regarded
as motters on which loeal churches could teke positive
Chrigtion astion. Supremely, their spiritual wellbeing, for
too long neglected, was also being mors adequately catered
for. Speeial seorvices, free of all seat charges, were being
arranged where the poorer men and women would not feel out
of place, and Sunday Schools were being eatablished
specilfically for the poorer children = Thomas Chalmers in

99

99 V. G. BLAIKIE: *'Hecollections of s busy life':
Pp [] 314"327 .
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St. John's Parish had aluost 50 such Sunday Schools in
operation, 390 Norman Macleod in the Barony had 12, 101

and Guthrie organised one to meet each Sunday evening where
300 such children were in regular attendance, 102 gorore
the century ended, the state had teken over reaponsibility
for Poor Relief, for education, and for other developing
welfare servicesy the Church, tharefofe. was deprived of
some of its more direct means of contact with the working
classes, but the important link had been established, and
the yawning gap between the Church and the poor of
Scotland's towns was closing. It could scarcely be hoped
that the situation in the expanding towns could ever he
nade to matoh that which existed in the smsll country
parishes. In the rural areas, life changed very slowly,

0ld customs lingered on, incomers were few, and the minister
could. establish a truly porsonal contact with each and every
one of his parishioners. This could never be possible in
Glasgow or Idinburgh. likewise, in the country areas, the
minister could respond personally to oases of hardship or
suffering among his flock. 8o, for example, Andrew Thomson
had his glebe at Sprouston, Roxburghshire, sown with ocats

to be sold at cost price to his parishioners in a time of
scarcity; 103 aimilarly, Henry Duncan, in Ruthwell,
Dumfriesshire, had a corn boat sent from Liverpool and sold

100  ADAM PHILIP:s 'Thomas Chalmers, Apostle of Union's
~ pe 43, ‘
In the above work also we learn that when Chalmers was
inducted to the Tron Church, he was saddened to find
that, with a population of 11,000 in his parish, only
100 children attended Sunday Schools. (p. 41.)
101  DONALD MACLEOD: 'HMemoir of Norman Macleod': 2nd ed.
" Pe 232.
102  DAVID K. GUTHRIE end CHARLES J. GUTHRIE: *Autobiography
of Thomas Guthrie and Memoir's Volunm@ 2, p. 185.
This Sunday School was condueted by Hr, D. Duncan,
one of Guthrie's elders.
103 JEAN L. WATSON: 'Life of Dr. Andrew Thomson's
Pe 17
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itg contenta at cost price, 104 he countered local
unémployment by giving work on his glebe to those who were
idle, 105 and he brought cartloads of flax from Jumfries
for the vomenfolk to spin when times were hard. 106 The
country ministers could do this; they were working with
relatively small numbers; they knew and were known by
their}pariahionéra who, almost to a man, formed the sum
total of their oongragations; In the towns, not even a
Horman Macleod could establish such an intimate understanding
with all his parishioners. Sheer numbera, and a conetantly
changing populaﬁipn. nade this impossible. For all that,
however, the Church, through’ﬁha devoted and tiroless work

of individual parish ministers, wes winning lts battle to
gain the ear and the confidence of the poorer clasaes
within the %owns.

Before, however, we leave our consideration of the
distinetive problons faoing a minister in the industrial
touns of Scotland in the ich 6entury. one furbher poing
must he clarified. In what has gone befofe. we nay have
given tho impreassion that while the poor were universally
ahsent from the Church until positive steps ware taken to
draw them in, the wealthier classes not only flocked to

the Church but nore than adequately filled all the
avallable Church accommodation. In actusl fact, however,
the patterm of Church aitendance in the towns was never as
olear cut as this. The blographer of Andrew Thomaon, for
instance, states that in the years before Thomson cane to
Bdinburgh in 1810 "4t had been the fashion of the

pentlenen of the city to despise going to Church ~ they left
Church-going to the ladien'. 107 It wee nof the poorer males

204 J. G DUNCAN: *Memoir of Rev, Henry Iuncan': p. 40
105 Ibid. pe 165,
106  Ibhide pe 347,
107  JEAN L. WATSON: 'Life of Dr. Andrew Thomson':
Pe 101,
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of the city who ore here referrsed to; the well=to~do in
Scotland's towns were not by any meens all devoted to .

the Church. Further, those who were so devoted were mont
assuredly not necasaarily convinced of the desirability
of supporiing their respective parish churches, but rather
travollod to whatever ohurches offered the style of
preaching which they favoured, We have already noted that
the crowds travelled considerable distances to hear men
like Macleod, Chalmers, and Guihrie, and we saw how this
fact made still more difficult full contact between such
orators and their more humble parishioners. In addition,
however, the willingness, even determinntion, of such =
large body of worshippers to be itinerant in this way,
posed real problems for those town churches which, no
nore succesaful than their competitors in involving the
poor around thelr doors, lacked the popular orator to
attract the rich,

For much of the 19th century, then, the town
churches did tend to present two sharply contrasting pictures
depending on the popular appeal of the occupant of the
‘pulpit. There was without doubt the depressing picture of
churches very poorly attended. The Government Commission
of 1838 reported that thare were then 11,000 unlet sittings
in the Church of Scotland buildings in Edinburgh and a
further 9,000 sittings unlet on the Dissenters' side; 108
a8 we sew earlier, this was at a time when there was
only Church accomsodation in the oity for 48% of the popu-
lation,. 109 Glesgow was no better, and Cameron Lees of
St Gllep' Cathedral speaks of churches in that city vhere,
80 poor was the attendance at worship, that 'you might fire

108 Al J. CAMPBELL: *wo centurelis of the Church of
Scotland's pe. 216,

109  See p. 53.
At a Church Bxtension meeting held in Pdinburgh in
1838, Thomss Guthrie quoted one of the findings of
the Government Commission, namely, that 'hetween
forty and £ifty thousand people in Edinburgh habituelly
obsent themselves from the house of God', (DAVID K.
GUTHRIE and CHARLES J. QUPIRIE: *Autobliography of
Thomas Guthrie and Memoir': 3rd ed. Volume 1, p. 374.)
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a gun and hit no one’. saee, then, that the woell-to-
do did not all flook to Church; we notice that the churches
were not eo universally crowded that the poorer worshippers
could not have been accommodated at the normal hours of
worship; and we realise that the assertion thet all town
ninisters were sv husy caring for large 'gathered’ congrew
gotions that they were phyeically unable to undertake
mission work among their poorer parishioners, is most
certainly not the truth in every case,

110 We

At the same time, however, there was the
encouraging side to town-Church life with the 'successful’
churches regularly crowded to capacity. We know from our
earlier investigations that their success was somewhat
doceptive In that thelir crowded pews did not necessariiy
represent thorough-going parochial concern and activity;
nevertheless, we do see some remarkable proof of our
ancestors® concern for what the Church was doing and saying.
For exauple, Rose Street Secession Church in Edinburgh was
the scene of many a remarkable crowd during the seven=year
ninistry of John Brown in the 1820%s, On Sundays, thia
preacher had fregquenily to be led from the session house
to the pulpit hand to hend across the tops of the pews,

80 many were the woxshippers crowding the passages and
steira. 1l Public enthusiasm for his week-night lectures
was on 8 similar scale, even although his lecture themes =
one notahle orowd=-puller being on 'Urish the Hittite' =
were not such as we to-day would think of terming 'populart,
and his boadle, James Chalmers, had to be proof agalnst the
half=crowns offered by ladies anxious to get in before the
12 pnoidentally, it seoms that all Brown's
beadles were the better of qualifications in crowd control
because when he moved to Broughton Place, the combination of

doors oponed,

110  NORMAN MACLEAN: 'The Life of Jumes Cameron Lees't
Pe 235, '

111 JOHN CATRNS: 'Memoir of Dr. Brown of Broughton Place':
Pe 104,

112  JOHN BROWN: *Horae Subsecivae's Second Series:
e 94,
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vast crowds and poor ventilation within that Church left the
harassed official with an unusually large number of fainting
cages, Here at least, however, his work was not without its
lighter alde by virtue of the remedy prescribed to revive
the caswalties - 'He cut their stay laces which ran hefore
the knife and cracked like a bow~string'. 113 (If fainting
ceses are a source of disturbance to those inside the Church,
there were occasions when they were a blessing to those still
outside, J. P. Struthers of Greenock tells of his own
attempts to hear Dr. Alexander Whyte on one of his tourss
when he arrived at the Church, all the seats were taken and
the doors were shut. Struthers was informed by a spectator
that the building was crammed and that hundreds, unaeble to
gain entry, had gone home. 'Well', said Struthers, 'if the
building is so full as that, somebody will be sure to turn
faint, and then will be my chance.' Accordingly, he kept
running round the Church, watching the varlous doors, until
indeed one person was conveyed out of the building by two of
her friends., He took his chance, went in, and "heard such
words from Dr. Whyte as I trust I shall never forget'. *-7 )
Brown's crowds, of course, were won from all
over the city, and this pattern was repeated in other churches
in Glasgow, Edinburgh, Aberdeen end Dundee wherever a true
orator held the pulpit. In 1836, for instance, Robert Murray
McCheyne instituted Dundee's first mid-week prayer meeting
in St. Peter's Church and the novelty, coupled to the perw
sonelity of this spiritual giant, drew regular attendances
of over 800, 115 Prinecipal Caird was inducted to Lady Yester's,
Ldinburgh, in 1847, and to the West Park Chapel, Glasgow,
ten years later. In both Churches, he preached to congregations
that more than filled every pew. In Edinburgh, a large numbeyr
of the morning congregation remained in their places after

113 JOHN BROVN: ‘*Horae Subsecivae': Third Series: p. 284.
114 G. P. BARBOUR: 'The Life of Alexander Whyte':

PP. 314=315,
115  ALEXANDER SMELLIN: ‘Robert Murray McCheyne': p. Tl.
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the benediction so that they might make sure of their

116

gest for the afternoon service, while in Glasgow,

'each waeek orowds queued outside and were grateful to

obtain standing roonm'. 7 Up

in Aberdeen, Greyfriars
Church witnessed vast crowds of worshippers as a regular
feature of the ministry of David MoTaggart (1848-1857), and
on several occasions police were needed éo keap control
during the normal Sunday services; their presence was an
118 A8 we
aavw, seat rents were most certainly high in relation to the
ability of the poorer people to pay them, but in popular
churches there wara\plenty men and women clamouring to
obtain aittings. In St. George's, lLdinburgh, for instance,
during the ministry of Andrew Thomson, it often took many
years of petitioning the Town Council = the body which

controlled the letting of seats « for a whole family to
119 :

absolute necessity at the time of seat-letting.

obtaln accommodation. .
So, within the towns, both rich and poor
had to be drawn to the Church; no parish minister could
here depend simply on his rank or authority to fill the
pews. The poor had to bhe won over by a sincere show of
loving concern; special provisions hed to be made; they
had to be treated, initially at least, as separate congre-
gations. The rich for their part were more naturally
inclined to become involved within the Church but they were
speclally attracted, not by personal interest shown in thenm,
but by the gifted preacher and orator; ¥here the ministers
did meke the effort to attract the poor, where the orator
did faithfully exercise his talents, then the people of
Scotland were not indifferent. We have seen enough to know
that our forefathers were more than willing to respond to
the voice of Christ in His Church whether in the country
areas where life changed but slowly or in the rapidly
expanding towna,

116  CHARLES L. VARRs 'Principal Caird's p. 101,

117 Ibid. p. 166,

118  ALEXANDER GAMMIE: 'The Churches of Aberdeen': p. 23,
Column 2,

119 JBAN L. WATSON: 'Life of Dr. Andrew Thomson': p. 103.
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CHAPTER THREE: The extent to which certain of the great ecclesiastical
tincidents of the 19th century coloured the relation-
ship between the parish minister and his flock,

We have, then, looked at the measure of involvement and
poraonal contact which the average parish minister in

town and country eould expoct to have with his parishioners
during the 19th century. Before going on to look at the
average ninister's daily life - how he spent his time in
study, in preparation for the pulpit, in visitation of

his flock, in recreation and so on - we ought perhaps to
note that in the 19th century there were certain significant
ecclesiantical 'incidents' which, while national in cone
sequence, yet inevitably coloured the relationship between
the individual minister and hias congregation.

THE DISRUPTION OF 1847%

The most notable of these 'incidents' was, of course, the
Great Disruption of 1843 which split the Church into the
0ld Bstablished Church and the new Free Church. We have
already seen the bitter hatred that could exist between the
rival Moderates and Dvangelicals, although we concluded that,
in their respeoctive ways, the good Moderate and the good
Evangeliocal were both faithful in their essential duties,
Vhat we muat look at now is the extent to which the link
between the individual minister and his congregation was
strong enough to withstand the splitting of the National
Churchs That is, we must ask if the minister normally exere
cimed such an influence over his pecople that his declsion,
aven in sueh an important issue as this, would almoet auto-
matically bve thelr decision elso. Alternatively, of course,
we might find instances where a congregation made their
cholee in advance of their minister end where the known
outcone of their decision then influenced the minister in
making up his own mind,

One thing is certein; the men and women in
the pews were genuinely interested in the ismsues which led
oventually to the Disruption. UThis fact, of courzae, is
hardly surprising when we consider that the principal debate
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cantred on the workings of Patronage which gave ihe Patron

- of & parish the right to force a minister on the congra-
gation even where the whole congregeation had expresced
themselves opposed to the presentee. In 1841, for instance,
John ldwarde was inducted to the perish of Marnoch when
only one member of the congregation, the local tavernw
keepor, had signed his call, and this was only one of
sevexrsl bitterly contested inductions in the years leading
up to the Disruption. 1 Guite clearly, then, those men and
wonen who took their Church membership seriously could not
but be interested in such a struggle, centred as it wanm

on their own democratic rights and privileges. Furthermore,
the choice facing each minister was going directly to affect
each worshipper whether he liked it or not, because in any
large split within the National Church many congregations
would either find themselves without ministers or else
they would, in 'going out' with thelr ministers, be faced
with finding from their own pockets the money to pay
stipends and to erect churches, manses and schools. They -
had also a further even more personal worry in thet with
the majority of the lairds siding with the Moderates, nany
of them would stand to lose both house and job if they
decided for the Lvangelicalsa.

If, even at that, however, there was any
doubt as to whether the average person in the pew would be
interested in the pre-Disruption struggles, the manner in
which the debates were carried on mettled the issue. Sundsy
by Sunday, the parish pulpite became platforms from which,
in bold and often provecative language, the evils of the
opposing views were denounced. Day by day, the leading
personalities on both sldes of the Assembly wore touring
the country end drawing vast orowds to hear and to discuss
the principles involved, Interest, then, was maintained and
the pews were filled. Henry Duncan, for exsmple, spoke to

1 JOHN CUNNINGHAM: 'The Church History of Scotland's
2nd eds Volume 2, p. 486 ff, ot passinm,
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1,000 in Huntly in 1840, and this despite bad weather; > a
ginilar nmunber stood for two and a half hours in a barn in
Stenton near Heddington to heayr Dr. Guthrie, 3 2,000 attended
& debate in the Abbey Church, Arbroath, and showed their
enthusiasm for the lvangelical cause by drowning out all
opposing speskers with their hissing and drumming of

aticks, 4 and in the West Churoh, Ldinburgh, when the
Disruption seemed inevitable, no less than 3,200 turned up
to hear Dr. Candlish, 5 The ordinary worshippers, then, wore
concerncds they felt involved, ond they sought t¢ be
informed. .

And yet, when we come to analyse the results
after 1843, we have to admit that in the majority of cases
the congregations, almost to a mun, sided with their minise
ters and made the same decisions as they did. Uhat happened
in Loudoun, for example, is typical of what happened in
many parishes. ' There Norman lacleod addressed his congre=
gation for three and a half hours on why they should not
Join the Free Church. In &l that time, 'not a soul moved'
and almost everyone opted to remain in the Church of
Scotland with their pastor. 6 In the Highlands, particulerly,
the congreguations accepted what their own ministers advocated.
In these areas, individusl ministries could be of very long
duration, a minister could very frequently be succeeded by
his son thus ensuring continuity of ideas and of effections
(at this fact we will have cause to look later), snd
therefore in a very real way much of the loyalty formerly

2 Jdo Co DUNCAN: '"Memolr of Rev. Henry Duncan': p. 275.
'I waos told that the coldneas and threatening aaspeot of
tho weather had kept numbers away'.

3 DAVID K. GUTHRIE and CHARLES J, GUTHRIE: 'Autoblography
of Thomas Guthrie and Memoir': Volume 2, p. 53.

4 Ivid. 3rd ed. Volume 1, p. 171,

5 WILLIAM VILSON: *Memorials of Robert Smith Candlish':
Pe 144,

6 DONALD MACLEOD: *Memoir of Norman Macleod's 2nd ed.
PPe 126-127.
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shown to the ¢lan chiefs had transferred itself to the
ninisters who were, in thelr areas, virtuel kings and
bishopae 7 So, for exauple, in Sutherland, where the clergy
were virtually 1005% behind the Disruption, out of a popu-
lation of 25,000 only 219 reweined within the BEstablished
Church. The people of Lewls reacted in a sinilar way and
there, with thoe ministers equally solldly behind the
Bvangelicals, only 460 out of 25,000 declined to "go out'.
Thore 'was, then, & very real link between
the ministers and their congregatione in this matter. Hard
facts are not easy to produce of the influence working the
other way, that is of the minister being more or less dire
ected in his own decision by the prior decision of his
poople, but there is more than the occesionel hint that this
was somnetimes so. Ve note, however, the bond that did exist,
partiocularly in the Highlands and in the country areas
between pastor and flock. In the towne, the situation was
inevitably rather different. The gathered congregations hed,
in thae years prior to the final aplit in 1843, allied l
themselves to ministers whose views they accepted and {there-

8

fore we would not have expected any messive upheavals in

this contoxt. One thing is cvertain, and that is that the tie-
between ministor and people was very considerably strengthw
enad as a result of the Disrupiion, The ministera who Joined

7 NORMAN MACLEAN: *The Life of James Cameron Leos®t
pe G5,
ALBXANDER GAHMIE: *Dr. George l. Morrison': pe. 66.
As lete as 1875, Dr. Jomes MacGregor of St. Cuthbert's,
Bainburgh, made this coument on Church life in the north
of Scotland: ‘The people were in the grip of a zesalous
but intonsely bitter order of Free Church ministers, and
they followed their bidding with a loyalty as blindly
devoted as ever they had given to their feudal chieftaina‘.
(1B LADY FRANCES BALFOUR: 'Life and Letters of the Rev,
James MacGregor's pe 265.) 7

8 PATRICK CARNEGIE SIMPSONs *The Life of Principal Reiny':
Popular Edition: Volume 1, pe 4355.
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the I'ree Church felt a real debt of gratitude to their
congregations who sacrificed so muoh to maintain them and
provide Churches; the congregations respeeted all the more
those ﬁen who were willing, for a cause in which they be-
lieved, to walk out on security for themselves and their
fomildos., The Hstablished Church, too, though it took some
yoars to recover from the loss of close on S00 of its orw
doined ninisters, did go on to new strength and here again
e Tirmer congregational bond was established in many cases
betwoen ministor and people.

At the same time, however, as individual
ministers and thelr ocongregationg were being bound closer
together, the two groups of ministers were most certainly
noving even further away from each other, and now this
hostility was spreading all too rapidly to the congregations
of the two conflioting denominations. The more ocutspoken
ministers of the TFree Church denounced the Lstablished
Church as 'a stinking pond', a 'common sewer', a 'house full
of rats'. 9 Hugh Milleor, the influentiel editor of the Iree
Churech Journal, 'The Witness', gave this advice, 'Let the
parish ninister be regarded as virtually the one excommunie
cated man of tho district, the man with whom no one is to
Join in prayer, whose Church is to be avoided as an impure
and unholy place, whose addresses are not to be listened
to, who is everywhere %0 ba put under the ban of the
community®. 10 That this advice was acted on is aseen in
parish after parish where the two sets of minlesters ‘passed
each other on the road as if plague-stricken'. 1

Taking thelr lead from their spiritual
overlords, the rivael worshippers, while displaying commons-
deble unity in themselves and praiseworthy determination to
support their ministers and their Churches, indulged in
quite unChristian acts towards any members, lay or ordained,

9 NORVAN MACLEAN: 'The Life of James Cameron Loes':
pre. 247 and 260,

10 ROBERT HERBERT STORY: 'Memolr of the life of the Rev.
Robert Story's p. 301.

11 NORMAN €, MACPARLANE: 'Apostles of the North':
Pe 203,
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of the opposition. Going to an induction in Ulg shortly
after the Disruption, the ministers representing lLewis
Presbytery of the Church of Scotland could find no one
willing to row their boat; even to do th;s for clergy of
the Hstablished Church in this I'ree Church paradise would
have been a mortal sine. The ministers, therefore, had to
row themselves, alnost drowning halfeway because a staunch
Iree Churchman had seen it as his solemn duty to remove the
plug from their boat. 12 ven the traditional peace of the
Lord's Day was frequently shattered as rival groups passed
each other on the road to their respective churches. At
times, words were scarcely adequate artillery as we see

from this anatch of conversation recorded by the elder

Story one Sabbath in Rosneath: 'Was it no' a merecy it was
the Sabbath Day and a borrow't umbrella that I had in nmy
haun', or as sure's death, I would ha' felled him'. 13 We G
Blaikie shows us how deep the feeling of resentment could he
between the supporters of the two denominations, A family
servant, Betty Roass, who was none too well off, nevertheless
declined to take any of the money left to her by her cousin
becanse he had been a minister of the lModerate Party,. 14 The
situation, then, was decidedly unhealthy and unlovely. In
1864, Norman Macleod visited Ross and Sutherland and summed
up his feelings thuss 'The feelings of the Free Church to
the Batablishment are hardly equalled by those of the Roman

12 NORMAN MACLEAN: 'The Life of James Cameron Lees':
Pe 15,

13 ROBERT HURBERT STORYs 'Memolir of the Life of the Rev.
Robert Story': p. 506.
Thomes Guthrie clalms that the nation-wide division
into Free Church and Hstablished Church spread to the
younger members of society: '"Families were divided, .
nay, the very boys at school ranged themselves into
hostile caups of Moderates and Non-Intrusionists®,
(DAVID K. GUTHRIE and CHARLES J. GUTHRIE: ' Autobiography
of Thomas Guthrie and Memoir': Volume 2, p. 27.)

14 V. G. BLAIKIE: 'Recollections of a busy life': p. 52.
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Catholies in Galway to a Protestant missionsry, or those of
the Mohammedans in Damasous to & Christian'. 15 Eleven years
later, Dr. MacGregor of St. Cuthbert's could find no
improvements *If the Apostle Paul had preached from the
pulpits of the National Church, no Highlander belonging to
tho Free Church would have believed himself orthodox had
he crossed the threshold to hear him'. 16 As late as 1886,
a Free Church missionary wrote to his friend, 'My first
objeoct is to win souls to Christ, my second is to smash the
Church'. 17

Our tesk in this study is to review the
minister's life and work and to see how his relationship
with his congregetion and parishioners developed. The
Disruption and ite aftermath most certainly made each
minister's life more eventful; for those who 'went out!
to the IFree Church, it made their life materially more
challenging and hazardous. It affected also the type of
work which the ninister, however he decided in 1843, had to
undertake, For those who stayed within the Hatablished
Chureh, there was often a difficult period of regrouping
and consolidation; for those who Joined the new denomination,
their nain work initially was concerned with ralsing money,
erecting Luildinge and maintaining morale. It was, however,
in the nminister's relationship with his people that the
events of 1843 brought most change so far as the scope of
our enquiry 4s concernad. In many small towns and villages,
for example, where hitherto the Church had been a focal
point of parish unity, and where the minister had been the
great friend in counon to young and old, wich and poor, the
Disruption came in to split the conmunity in two. The now
Free Churches which vere so speedily erected brought bitter
rivalries and in the name of Christ, old friendships and
assoclations were shattered. In these areas where the one
minister had been able to equate his congregation with his

15 DONALD MACLEOD: *Hemoir of Norman Macleod': 2nd ed.
Pe 951

16 THE LADY IFRANCES BALFOUR: 'Life and letters of the Rev.
Janes HacGregor's p. 265.

17 NORIMAN HMACLEAN: 'The Life of James Comeron Lees's pe Tl.



B4.

parish, there was now a competitive intolerant congregatbe
ionalisn. BLlsevwhoere, as for exasmple in the Highlands, where
the move to the Fres Church was well nigh unanimous, the
incoming ministers of the Hstablished Church had o learn

0 exercise a ministry where the basic courtosies were

denied him by rival pastor and flock alike. The Disruption
battles were keenly followed by the Church members in

Scotlands the points at issue and the manner in which they
were debated through the length and breadth of the land

nay have led many men and women $0 think more seriously

about Clhrist and His Church than would otherwise have been

the cases and the ties between o minister and his congregation,
already strong, were very probably made still stronger by

the events of 1843. John Cairns mey have been right when he
affirmed that the Disruption was 'one of the greatest
blessings to the Church of Christ and to the world';
nevertheless, it cannot be denied {that there was here

18

proved that though the two denominations' ministers and
people might claim to be acting in love of Christ, they

had not yet learned in any numbers to love their fellow

nene. Thore was more than a 1ittle ftruth in the joking aside
of Cameron lLees who, describing a visit he paid to Ugypt
and the Holy Lsnd, says, 'On reaching Calais, I asked a
fellow~traveller, a priest, whether he knew Dr. Degg or

Dr. Candlish, and on his shaking his head by way of

negation, I felt I had at last got into a Christian couniry.! 19

THE HERESY CASES

The aecond of the signifiéant ecclesiastical 'incidents®
of the 19th century at which we must glance briefly might
more correctly be deseribed as o serles of inecidents. 1In
the period under review, several notable heresy cases

18 ADAM PHILIP: *Thomas Chalmers, Apostle of Union': p. 80,
19 NORMAN MACLEAN: 'The Life of Jumes Cameron lLees':
Pe 130,
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were brought before the Assemblies and excited a good deel
of genersal public interest with, once again, the laymen
nonifesting o clear desire to be involved and Informed.

It is not our present task to trace the course of the
hervetics® trisls, nor can we state in detnil the nature of
the various heresies. It muet be sufficient to note that
the ordinary worshipper did take an interest in these
questions which vere of a conslistently complex and intellw
eetual nature, and wo must note how the relstionship
betveen minister and people was, in some of these cases,
affected.

Jobn Heleod Campbell, inducted to the
parish of Row, Dunbortonshire, in 1825, was deposed by the
General Assembly in 1831 for adhering to views on the
Atonenent which conflicted with orthodoxy. 20 The rights
and wrongs of the Judgenent do not concern us here; what
does concern us is the fuet that a petition was presented
t0 the Assenbly signed by ninetecen-twentieths of his
parishioners expressing their *affection and regard' fon
him as a minister and pastor. 21 The Bbond here was stronger
than any allegation ox even decreed finding of heresy.
Marthernore, after he was deposed, MeLeod Cempbell's
follouing becane even greater; no doubt notoriety played
its part; the people would he curlous to see and hear o
horetic; yebt the personality and sincerity of the nan
ensured that he would be no seven days' wonder. He preached
in a tent in Bonhill in 18%1 to a crowd of 2,000; the sanme
number gsthered on an Oban moor; a Greencck Churchyard
gomehow accomnodated 6,000 to hear him. 22 A1l this wes
renarkable enoughi what was much more remsrkable was the
faoct that from 1833 until ille~health forced his retirement
in 1859, he preached suceessfully to an independent

20 JOUN CUNNINGHAM: *The Church History of Scotland':
2nd od. Volume 2, p. 447. .

21 RONALD SELBY WRIGHT: *Tathors of the Kirk's p. 157.

22 Ibide p. 161.
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congragation meeting in Glasgow's Lyceum Hall. 25 It is
intereating to note that an edict was ilssued to be read in
all Churches warning of the dangers of hearing him and even
threatening that any who did hear him would be denied the
Sacranenta. 24 This in itself would swell rather than diminish
the erowds, but his prolonged success, and the unswerving
devotion of the people of Row, do show that in the hearts
of many men and women in Scotland at this time, the man was
more important than the message, and the individual's
desire to worship God as he chose, more binding than any
decree of the national Church.

The cases of Roberison Smith and Edward
Irving are rather different. Smith was never a parish mine-
ister, but at the age of 2% was appoinited Professor of 0ld
Testament in the ¥Free Church College in Aherdeen., He was
deposed in 1881 for viewa, mainl)y on the authorship of
sections of the 0ld Testament, which were out of line with
Free Church thinking. 25 Irving, a former assistant to
Chalmers in St. John's, was excommunicated by London
Prosbytery in 1830 26 and finally expelled from the ministry
of the Church of Scotland. 27 On a flying visit to Edinburgh
in 1828, he drew vast crowds to a lecture on the Book of
Revelation held at 5 a.m., 28 while at his meeting in Kirke
caldy on the same trip the crowds were so large that the
gallery of the Church collapsed, killing 3% people. 29

23 D. CAMPBELL: *Memorials of John MclLeod Cempbell®s
Volume 1, p. 102,

24 RONALD SELBY WRIGHT: 'PFathers of the Kirk': p. 158.

25 The various stages of Smith's case can be followed in
'"The Life of Principal Rainy' by PATRICK CARNEGIE
SIMPSON: Popular edition: Volume 1, pp. 306-~403,

26 5%, GILES' LECTURES:; THIRD SERIES: 1882-83: p. 251
of published volume of lectures ~ 'Scottish Divines'.

27 RONALD SELBY WRIGHT: 'Fathers of the Kirk': p. 153.

28 CHARLES L. WARRs '"Principal Caird': p. 106.

29 RONALD SELBY WRIGHT: 'Fathers of the Kirk': p. l44.
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For our present purposes, we need only note
the vast public interest in both these men and In the views
which they put forward. The people of Scotland were, as the .
century progressed, more and more able and willing to think
for themselvee and %o ask questions on matters which former-
ly had been taken on trust. - The individual parish minister, .
as we remsrked when noting the reasons for the declining
attendances at Church services towards the end of the 19th
century, was going to have to be able to support his teachw
ing and his preaching with reasoned argument. The populax
interest in the fate of these 'heretice' ensured this and
made still more certain that the time was quickly going
when the combination of 'the minister's word and accepted
practice’ would be bound to cerry the day. -

THIE REVIVALS

The other ecclesiastical feature of the 19th century which
has a direct bearing on our present etudy and at which we
pust now look is the number of religious revivals that .
vere seen in different parts of Scotland during this period..
There were three main surges of revival: in 1839 and ime
modiately after, there was the nmovement which originated
in Kilsyth and then spreed to Dundee, Perth, Aberdeen and
beyond. The leaders of this movement were all ministers of
the Istablished Church « W. C. Burns, Robert Murray McCheyne,.
John Milne, Alexander Somerville -~ and with the exception
of Burns, all were parish ministers at the time.. In 1858
cane b pecond wave; again, parish ministers were directly
involved ~ Moody Stuart, for exanmple = but for the first
‘time in Scotland, compelling lay evangellsts were the main
orators. The third period of revival began in 1873 and
centred on the American genius of Moody and Sankey.
Clearly, our present duty is to see how
the parish ministers reacted to these revivals, to see how
far the average purish minister was involved in them in an
active way, and to attempt to discover how far the parish
Churches experienced a lasting benefit as a result of the
ravivalists' work. The movement hegun in 1839 in Kilsyth,



88.

then, is nost directly associated with the parish atructure
of the Church and falls to be considered first and in most
detail. The scent of revival was not new in Kilsyth - the
people here had joined in the Cambuslang awekening in
1742 in which George Whitefield was prominent - and indeed
it was at a service tc commemorate the earlier revival that
the first stirrings of the new moverment were seen. 30
We Co Burns preached at Kilsyth = his father was the parish
minister there = and intimated a follow-up meeting on the
Tuesday morning. For this, the Church was packed to eapacity
and the crowds would not let the meeting conclude until
five hours of worship end preaching had been completed. 2