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The object of the thesis is to determine whether or not 20th century

attitudes to death are different from those commonly held in the

19th century.

The 19th century position is described with particulap reference
to those social conditions which moulded that century's attitude
to death. Some 19fhrcentury authors are cited. The transition
~to the 20th century, particularly &ith regard to medical and social
factors, is described. A number of 20th century authors are quoted.
~ The scriptural attitudes to lif'e. and death are exegeted énd an
informal sﬁrvey' of the attitudés to life and death held by the
members of three congregations of different denominations is

‘attached as an appendix.
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CHAPTER 1



Invthis first chapter ona will try to see whether or not there has
been, in the 20th century, a flight from death. It certainly forms
a smaller part of fiction than it did in the 19th century. There
have been medical advancas which free people from pain. It is also
true that more people die in hospital than at home. There have been
- theological changes, shifts in emphasis from the God who punishes
to the God who Qelcomes.’ There has also beenla significant decline
»in sﬁpporf for institugianal religion. All Qf these or any of them
~in combination with any of’the others will remove death from people's
thinking or, at least, move it to the periphery of their thought.
So has there been a flight from death? Or is it just that people
don't feel the need to think about it as once they did? Or is it
that people never had much fear of death, only of dying, ahd that
modefn .pharmaaology, with its analgesic benisons, ‘has removea that

fear?

We will contrast and compare attitudes to death in the 19th and 20th

<«

centuries,

The 19th century writers wrote often and freely about death. Death- .

bed scenes were common and frequent. Indeed, Dombey and Son begins

with a child's vision of Heaven, from which place he is snatched back
as his fevep recedes! The religious writing about death and related
matter is, to‘the 20th- century eye, stylistically unacceptable. It
is pompous, vit .is authoritarian ‘and prescriptive. It is also, as
we might expect, coloured by the dominant ideas of the society from

within which it is produced. So the poor and the suffering are



promiséd future rewards and the rich are gently chided. The unregen-
erate are firmly condemned to eternal torment but their children

guaranteed eternal bliss. When we come to examine the content of
19th century preaching it will become clear that death as a release

from this world to Paradise was a much repeated idea.

Looking for a starting point for this section of the paper, I made
a random search of the sections of the Divinity Library in Glasgow
University dealing with Death & Burial. There I discovered God's

Acre, historical notes relating to Churchyards by Mrs. Stone. While

she offers her readers what amounts to a survey of burial customs
through the ages she also says in her introduction, "The subject‘may
not seem at first sight a very attractive one. But if it bé a little
startling to find so many pages devoted to '"graves and wérms and
epitaphs" it may reassure us to call to mind that EPITAPHS point td
a‘future hope; that WORMS loosen and‘so thereby tend to irrigate the
soil for the bursting forth of flowers and that GRAVES are the

"footprints of angels"." _ :

vThe first thing that is clearly said is that admission to Paradise
‘is nbt uniyersal. It is only for the faithful Christian folk. It
also seems that it will be more readily be achieved by the poor than
by‘tﬁe rich. The rich are not excluded. It is just that their
bossessions make it necessary for them to struggle harder to win»their
rewérd.k Shé tells us that'deafh is the "equaliser"1 in that all must
pass through it. Quoting Jesus when he says that it is’"éasier for
a camel to go through the eye of a needle than for a rich man to enter
the kingdom of God" (Mt 19:24) she claims that death is a harder

experience for the rich than for ‘the poor because they tend to put



trust in their possessions and, by implication, because they have

a lot more to leave behind.

The foregoing notwith;ténding she quotes, with approbation, the 7th
Duchess of Somerset; "after a ball or masquerade, have we not come
home. very well contented to pull off our ornaments and fine clothes,
in order to go to rest? Such methinks is the reception we naturally
give ‘fo our bodily decays; they seem to undress us by degrees to

prepare us for a rest that will refresh us far mofe powerfully than

2 "Refreshment" contains implications

any night's sleep could do".
of reward. Yet even with deferential nods, such as this one, in the
direction of the rich, which reflect the times in which she 1lived,

Mrs. Stone is firm in her belief that it is only the faithful rich-

and poor who enter Paradise.

She asserts that the "much-suffering" look on death as '"the -guide

n3

who will lead them home - especially if they are poor as well as
suffering. She relates an anecdote concerning a poor, dying woman,
seeking charity from her, the supplicant talking of "going home soon".

The implication in the anecdote is that the woman will, in Paradise,

gain rewards in the form of relief from physical and social misery.

Froﬁ even such a popuygr book asbthis, there are several inferences
Which may be drawn."Death is téken to be the means whereby people
are released from misery and temptation to Paradise, where they will
know peace, ,fest and rewafd. If to go there is to go "home" then
it»is 6ur proper abode and our dwelling here is témporary and, by

definition, unhappy. This world is a vale of tears indeed and we



are betfer off out of it. There is nd sense at all of the Kingdom
being within us, of the joys of Paradise being glimpsed, far less

experienced, on this side of the grave. Nor is there a great deal
of pity for thosé who, by their belief or behaviour, are wrathfully

excluded from Paradise by God.

. There we have, then, in a book designed for popular consumption and
meant td be taken as offering a scholarly, or at least detached,
treatment of the disposal of the dead through the ages, a subject
which was of great importance to the 19th century mind, the<affusioﬁ
of current Christian thinking about death and the 1life everlasting

which was, as we shall see, a Victorian preoccupation.

The Rev. Dr. William Anderson was a well-known preacher, minfster of
St. John's U.P. Church, Glasgow, who died in 1880. Several collections
of his sermons and discourses were published. One of them, Re-union

in the Heavenly Kingdom and other discourses appeared in 1887. The

references which follow are taken from the sermon which gave the book
its title. As we shall see, the same implications, and more, as we
may draw from Mrs. Stone's book, may be drawn from his writings.
Certainly powerful concepts such as family and judgement, as well
as an emotional attitude to émall children, colour and shape his

thinking.

He writes of re-union after death. This will take place after the
graves have given up their dead at the great Resurrection. He admits
that this creates a problem i.e. that of knowing where the spirits

of the faithful departed go and are kept until that day.



Having acknowledged the mystery he simply dismisses it with the
observation that "they are happy".” We may be sure of this because
they are ih the hands of God who will reward'his faithful people.
He further compounds the difficulties of his position by conceiving‘
Aof at least two grades of gléry " to‘conceive of them as being
already as glorious as they shall ever vbe is an unscriptural
imagination". His basis for this thinking is Hebrews 11:39.40
where we read "and all these, though well attested by their faith,
did not receive what_was promised siﬁce God has foreseen something
better for ué, that apart from us they should not be made perf‘ect"_.5
Superficially he appears to have scriptural support for hié viey
but neither Robinson (Moffatt N.T. Commentéry 1933), Moffatt (I.C.C.
1924) nor Bruce (New London Commentary .1963) support Anderson's
view. All of them are clear that these verses refer not to re-
union after death but to the completeness of the revelation of God
in Jesus. Moffatt, perhaps, expresses this commonAview most clearly
when he observes ﬁhat Jesuys is the teleoisis, the means by which

is consummated the faith of the Jews, God's final act of revelation.

Later commentators confirm this view. James Swetnam in his study

of The Epistle to the Hebrews, .published an Analectica Biblica in
1981 says "teleoisis .... implies definitive access to God through
the sacrificial death and exaltation resurrection of Jesus".6

Similarly in Hebrews and Perfection, David Petersen observes that

"0ld Testament Saints were denied the historical experiencing of"
the messianic teleoisis as a totality. Since Christ has accomplished

his work, they too will share in its benef‘it".7



Like Mrs. Stone (see p.3), Anderson denies any universal salvation:
"It is not said that the wicked rest in their graves"ﬁ "be assured, -
brethren, you cannot entertain joyful préspects for the righteous,
without beiné “affected with gloomy forebodings for the destiny of
the wicked".9 Theologicallj he would say that while we cannot limit
the mercy of God, God himself has 1limited it as, for instance in
Isaiah 48:22 "There ié no peace saith the Lord, unto the wicked".
From there he argues that we may not, without being blasphemous,

entertain hopes for the eternal survival in Paradise of the unregenerate.

The one exception to this is the dead infant. He does not define
.'infant' but includes wifhin the definition a child of his who died
at the age of 53. For these young dead there is universal entry to
Paradise though not all gain the same reward. Children of bélieving
parents are assured of Paradise. This he seeks to prove typologically,
using the Abrahamic covenant "T will be a God to thee and thy seed"
(Gen 17:7). Children of unbelieving parents shall be saved "though
nof with a salVation so glof}ous as that of the offspring of the

10 "..... the divine government regards with special favour

saints";
the offspring of its loyal subjects".11 So the children of the faithful
~are advanced to a "higher station of honour".12 Yet children of evil-
doers will be so grateful to have been admitted to Paradise at all
that they willb not grudge "The preference to the higher honours

which is made to his loyally-descended fellow citizen".]3

Anderson also regards this world as completely fallen and evil.
Rewards are all in the future. Indeed, at one point he advises
grieving parents to "weep for the living and not for the dead .....

/]
the dead are safely kept for you".l‘



Anderson has something to tell us about the kind of 1life the faithfu;
will enjoy in Paradise. The re-union there will have a social
character. He infers this from the fact that people are social
creatures and derive many of their great joys firstly from family
sources and then from the genérality of people with whom they come
into contact; He argues the point from 1 Thess #4:13 "I wbuld not
have you to be ignorant, brethren,‘concerning them which are asleep,
that ye sorrow not, even as others who have no hope". He takes this
to mean that the saints ‘are not lost forever to those left behind.
This would only be true if the saints on earth '"shall be unable to
distinguish one another in the host of the redeemed."15 He firmly
concludes fhis argument with the sentence "I therefore dismiss the

16

subject as one which will not admit of a doubt."

He says categorically that the "fellowship in immortality will be
f?I

of a family nature." He goes on to paint piétures of re-unions
with dead children and relatives, all of whom will have been renewed
physically. This, c¢learly, ﬁe would draw from the wasting diseases
from whiéh children died in those days. Re-unions with‘adﬁits will

be characterised not only by physical restoration but by regeneration

bf their impure thoughts and attitudes.

In Paradise there will also be the opportunity to associate with the
great men of the Bible, to "throng around Abraham"18 as well as the

saints of all the ages.

This introduction to the first part of the thesis has already thrown

up a pot pqurri of ideas about the attitudes to death. It is the



natural end to life and spoken of with the naturalness which the
mortality rates of the day make understandable. For the faithful,
it is the entrance to Paradise where there will be rewards, re-

3

unions, restorations. Paradise will be a busy place, the Victorians

seem to tell us. Those who gain admittance, the faithful and
children, will spend eternity rejoicing. Curiously there 1is no
‘suggestion of an eternity of Hallelujahs. Rather there is to be

the joy of receiving merited reward, of re-union with those who

have gone before and the sublime experience of meeting Jesus himself.

Their rejoicing is rooted in deliverance from this world - from

its snares and delusions, from its wasting illnesses, from its

injustices and hindrances to .perfection. Life on earth is a
struggle against not only natural calamity - like illness and
natural temptations. It is also the place where God tests his

faithful people to make certain that they are worthy of the rewards
He has in store for them. For the faithful, death is»to be welcome&
because it’ releases them frpm this dreadful, sinful world to our
rewards; for the unfaithful it'ié'to be feared as it will release

them only to the punishments with which the just God limits his

mercy.

The 19th century theologians were pre-occupied with death because

it -marked not only an end but a beginning - i.e. the beginning of
~eternity. Whether eternity was spent in Heaven or Hell was determined
by what had been done and believed in thié life. Here is Principal

Cairns, for instance, in an article contributed to a volume entitled

Future Probation - a Symposium. The Symposium is exploring the

question of the possibility of salvation after death and Cairns comes



down firmly on the side which says that it is not. He tells us clearly
that there is a 1limit set beyond which even God's grace will not
operate. He also tells us that "men are in God's world manifestly

19

in sin and ruin". In the same volume we find Stopford Augustus
Brooke saying "No oné,‘-howadays, who believes in God as the Father
of men, denies that in this world we are the subjects of the testing

of God, subjects, if the testing ends in the salvation of those who

are tested, of His education."20

Here, then, we clearly see such ideas as the total depravity of mankind
‘hot only advanced but urged as arguments in favour of acceptance of
the Gospel. The notion that it is legitimate to terrify people into
the Kingdom proclaimed by the Prince of Peace was commonly held.f
The manner of ifs presentation confirms the brescriptive and author-
itarian tones already noted. .The idea that_God will educate people

by testing them also emerges clearly.

To some degree this latter ﬁbint is also made by Alexander Whyte in
a sermon on the Four Winds (from the book of sermons entitled With

Mercy and Judgement) in which he says "There are those who warn us

not to build our nest in any forest on the earth. There arebthose

whose blessed ministry all the saints celebrate with that psalmist

who said that it had been very good for him to be af‘f‘licted."21 The

virtues of suffering are clearly approved of. There is also the idea

that thié world is an alien place where we have no proper home. Indéed

he goes on to say "It (the day of death) is the day of their final
22

deliverance; it is the day of their full coronation." Not only

is the world an alien place for the believer. Life itself has little



meaning other than the patient endurance of life's inequities, which
patience will gain its reward - but not until this 1life is ended.
The reward will be, however, far beyond the power of mortal telling

for ".... Heaven is the true wonderland. Everything that surpasses

.... everything that transcends, it is all collected in Heaven."23
‘It has alréady béen observed (see page 8) that for the Victorians
it seems that Paradise would be a busy place, having a social character
to it. Whyte says in the same sermon "All the affections of your
heért will find their full outlet, their full delight and their full
fruition there. All your talents will be multiplied and perfected

and occupied ther'e."le We may be certain that what Whyte preached

on these matters was no mere oratory for Barbour in his Life of Whyte

quotes a letter which Whyte wrote to his sister on the death of their
father{"Christ has given us father, I believe, and we will see him

. 2
where there are no separations."” >

If further authority for the extent to which these views of death

and the life to come were widely held, we need look no further than

Thomas Chalmers. In Hanna's Life of Chalmers, Vol 3 we find the
following: "This is a sad and suffering world but we are invited
to look forward to a better ...... which we most assuredly shall

inherit if we lay hold on Him whom God has sent forth as a propitiation
for the sins of the world"?6 ...... the Friend of sinﬁers, our
High Priest with God, who sitteth at His right hand and pleads the
cause of every sinner who applies to Him for help";27 "what a trénsition
and what a triumph when, escaped from the sufferings of a poor and

perishable body, you are admitted to join in the song of the redeemed"?.8

These quotations are taken from letters written by Chalmers to his



sister, a chronic invalid who died at an early age. What we have
heré is not so much his preaching as his pastoral counsei. This is
his considered thought on these matters and offered here, like those
of Alexander Whyte, from a source which is free from rhetoric. It
is clear that Chalmers entertained notions of physical renewal, seen
in his reference to "transition" and "escape from the sufferings of
a poor and perishable body." This is pefhaps his exegesis of

Cor lS:Mb. It is also, I suggest, an illustration of the way in which

social factors can influence belief. I doubt not that Anderson's

~ - ideas about the salvation of infants (see page 6) were influenced

by the fact that he had a son who died aged 5%.

fChalmérs also believed in suffering being a means whereby Godvsanctifies
pgople (cf Whyte's ‘'education'). Again in a letter to his :sister
hé writes "He often makes our sufferings the instruments of perfecting
our sanctificafion eee.s. It is not for God's pleasure but for your
own profit, that you are s0 exercised."29 We have here the view that

- God permits His people ta su}fer to their spiritual improvement.
Chalmers is not ‘here saying that God' inflicts suffering on ‘peoplé
but rather that as it is endured it éan have a refining effect on
the ﬁuman spirit. If we take "makes" in the quotation to mean."uses"é

then we begin to get the tendency of the argument..

We may now see that all the ideas found in the popular writers with
whom we began - total depravity of man, God educating péople by testing
them through their misfo;tﬁnes, the seeming religious masochism required
to acéept affliction as from God's hand and for His obscure purpoées,

that 1life is given its meaning and fulfilment by death, that 1life



. in Heaven will be like life here only more so, the rejection of this
world in 1ongings for the next one, the social character of Heaven
and the pre-occupation with the life to come - are to be found also

in the thinking of the leaders of the Church of the day.

What’ we have here is Chalmers and his generation making a virtue of
necessity. Suffering was then so widespread that it had to have been
‘sent by God for a purpose. They’have a great logical difficulty.
It seems that they say that God loves people so much that he arranges
an appropriate propitiation so that he might admit people to eternal
joy, aA joy for which he prepares them by sending illness, pain, misery
and deformity. 4The vsocial setting in which they exercised their
ministries might give a clue to their theoloéy. It is to that context

now that we turn.

The special context ‘in which the 19th centﬁry preacher worked is a
determining factor in his theology. The conditions under which the
large bulk of the populationilived and the so.cial factors whichvbore
on their lives were so dreadful that it is easy to understand how
the twin ideas of easﬂe'in Paradise and reward in the 1life hereafter
came to pervade the theological emphases of the preachers of the day.
"Le’c any such .person devote an hour to visiting some very poor

neighbourhood in the metropolis,- or in almost any of our larger towns.
Let‘him breathe 'itsk air, taste its water, eat its bread. Levt him
think of human 1life ’struggling there for years. Let  him fancy what
‘it would be. to himself to 1live there, in that beastly degradation
of stink, fed with such bread, drinking such water. Let him enter

some house there at hazard, and - heeding where he treads - follow



the guidance of his outraged nose to the yard (if there be one) or
the cellar. Let him talk to the inmates; let him hear what is thought
of the bone-boiler next door or ‘the slaughter house behind; what of
the sewer grating before the door; what of the Irish basket-makers
upstairs - twelve in a room, who came in after the hopping, and got
fever; what of the artisan's dead body, stretched on his widow's one

bed, beside her living children." 30

Royston Pike observes that "What
. is disclosed here about the metropolis is all too surely typical of
the nation-wide state of affairs that Chadwick and Simon and the rest

n31 Chadwick was Chief Executive of

had to éncouhter and overcome.
.the Poor Law Commis_sioners and then the General Board of Health.
He strbve manf‘ully‘to interest the nation in Public Health. Dr. -
later Sir - john Simon was appoirited Officer of Health ‘to the city
of London in 1848. 1In 1858 he was appointed Medical Officer ‘to the
Privy Council and in 1871 Chief Medical Officer to the new Local
Government Board from which the Ministry of Health - which he had
advocated_'- eventual.ly emefged. His reports during his professional
career nét only des‘cribed the insanitary and degrading conditions
1n which the mass of people fhen lived but protested at them. He
was at (')ncen the opponent of all that militated against Public Health
and, like Chadwick, a spokesman for the poor, who endured the conditions
he. described and had few to plead,A their cause. What had to_ be
'encountered and overcome' was the indifference of the authorities
to what today we call Apu'blic health. Most 1local authorities had a
civic water supply, though it: did not run into all the houses in a
city; streams and river-is and their tributaries were open sewers in
which ships sailed and children played. Those who could escaped to

the suburbs but the mass of the people lived in close, crowded



tenemeﬁts, over-populated, poorly lit and ill ventilated.

In 1841 the population of Glasgow was 255,650. It had an appalling
mortality rate (28.74 per 1,000 in the early 1850's when records first
began to be képt). The key to this dismal statistic lies in the housing
endurea by the bulk of the City's population. Building land was at
a premium and the only way to house the huge influx in people to the
City was to sub-divide existing properties. '"One stair in a tenement
block in McLaren's land off the High Street in 1846 led to more than
41 two roomed dwellings,A housing 360 persons. The tenements were
built round a central courtyard and an added health hazard was the
practice of retaining all the refuse and manure from stables, piggeries
and domestic housing alike in huge dungsteads occupying the centre
of each courtyard, emptied at intervals of 6 months or more with great
difficulty as the only means of removing manure was by handcart through
the narrow closes leading from the wynds to the tenements. The only
wétér supply to the more densely populated parts of the town was by
public well, uﬁlesé some énlightened landlord paid for the installation
of a standpipe. Thousands of immigrants sought accommodation invthe
innﬁmerabie lodging houses of the Saltmarket and the Gorbals whereb

conditions were so bad that they attracted statutofy controls as early -

as 1841."32

Thus Glasgow was not different from London in matters of sanitation,

housing and overcrowding.

There were serious medical problems which resulted from these social

conditions. With such overcrowding, primitive sanitation and inadequate



water supply, recurrent epidemics of infectious disease were inevitable.
This shows iﬁ the statistics for Glasgow in the epidemic years. In
1848 - a cholera year - the death rate went up to 35.08 per 1,000;
in 1847,  the gréat typhus epidemic year,it went to 52.63 pef 1,000.
The physical conditio;g in which people lived produced tuberculosis
andvbronchitis. . The way in which infections were tranémitted by germs
was only beéinning to be considered in the 1850's. Pike tells us
that eveﬁ such a far seeing public health .enthusiast as Dr. Simon

did not accept the germbtheory of disease until'1890.33

A high ratekof infection coupled wifh a high rate of injury from

notoriously ill-guarded machihery meant that amputation was a common
surgical procedure. Lister's own statistics  of amputatibn between
1864 and 1866 show that U5% of patients died.?u It was not until
1847 that Simpson began to use chloroform to assist women who were
having difficulties in 1labour and so pioneered safe anaésthesia._
It was not until‘Lister's work in the field of antisepsis began to
spread in the mid - late 19th century that éurgery became other than
wound surgery. ‘It was not usual to open the cavities of the body .
because of the daﬁgers of infectibn which, as we have seen, resulted
in a death rate of nearly 50%. Apart from the inability of medicine
to do muéﬁ to make peoplébetter, there was 1little medical provision

for the bulkvof the population.

In Glasgow, Parochial Boards employed a district surgeon and parochial
doctors. Each parish was divided into districts of roughly equal
populations. These doctors were obliged to attend pauper patients

(those who were not receiving poor relief had to pay for treatment)



in-their districts. They also had to keep a surgery where they might
be consulted and from which they dispensed medicines. The doctors
‘ ~also had to attend pauper patients in their homes when summoned.
They were also obliged to include maternity cases among their

responsibilities.

This 6utd60r system, as it was called, was welcomed by the poor as
it presented less of a threat to their dignity. The alternative was
indoof treatment either at a poor hospital or in the sick wards of
the poorhouée. Women were also reluctant to leave their homes and
families to become in-patients. 'All of this threwvgreat strains on
the system. As a measure of these étrains we take the case of Govah
Parochial Board which, in 1885 employed one surgeon to every 30,000
of the population. In that year the average number of paupePSTthrough—
out the City was 35.5 per 1,000. It was known for a surgeon to have
3,000 home visits and surgery consultations in a year and yet no surgeon

was émployed full time. By the end of the century parishes paid

charitable nursing organisations to provide home nursing to seriously

ill pauper patients‘and relieve the over-worked doctors.35

In addifion to poor social conditions and their medical complications,

which latter were further complicated by the state of medicél knowledge,

povefty was a significant contributor to thé environment of the 19th

century préacher. Those who were employed earned little for the long

hours they worked. ‘As an(index we may cite the fact that the."fair

average wage" for a Paisley weaver fell from £1.10.0d in the early
36

century to £0.7.0d in the 1late 1830's. We are further informed, in

the same paragraph, that this resulted in "a falling standard of living,



rebresented vby worse food and ragged- élothes, of a deteriorating
physical and moral environment and of a doubt about the f‘uture."=37
The distribution of relief to the poor was at the discretion of Kirk
Sessions, who raised monies for the purpose through collections at
the Church door and through a rates levy on property owners in the
parish. vThe clothing that they issued to paupers became, in each
parish, a uniform. As recently as 1940, children in school wore
herring bone tweed trousers of a distinctive pattern and these were
widely known aé part of the Parish suit. In the same period shoes
and boots with G.P.B. branded into the instep for GorBals Parochial
Board were worn. The effect of such charity on the morale of the-
recipients is incalculable. In the 19th century there was the furthér
complication that the able bodied who were out of work came to be
regarded as undeserving of poor relief - an attitude which 1lingers

on into the present day. As an example of what might happen in the

19th century consider what was attempted in 'Paisley in the period

1841 - 83. The weavers were in great distress because of a slump
in demand for their Paisley shawls. Edward‘Twistleton was sent by
Peel, the Prime Minister, to organise rélief. Under his leadership

a committee was set up which raised money throughout Britain for the
relief of the weavers. Twistleton sought to apply a labour test which
would_have recompensed the unemployed for supervised labour - 10 hours
a day was the suggeéted duration - with relief 'in kind. This waé
intended to meet the case of the able bodied unemployed by providing
vé‘means for them to support themselves and their families by working.
This was a sound principle to which the men would have responded

favourably; they refused it, however, when they discovered that they

would be paid in kind at stores run by the Relief Committee and that



they could obtain fhere for their vouchers only bread, potatoes and
meal. The Provost of the Town,v Henderson, said, "If weavers must
earn a subsistence by breaking stones at the labourers rate I conceive
their case hard enough indeed, though they should be paid in cash

dﬂ'38 We note en passant that

and left to select their own foo
Twistleton's concern was that vouchers might be pawned for money which
‘might then be spent on drink rather than on the sustenance of a man's

family.

All of this is humiliating enoughrbut worse was to come. Henderson
asked if a quarter of the relief could be paid in cash and was told
that it could not. The store and quchef system raised such an outrage
amongst.the weavers tﬂat the local.Relief Committee eventually agreed
‘to pay one fifth of the allowance in cash. In 1842 Twistleton returned
to London. By thé New Year of 1843 the allowance for a man, his wife
and three children had been reduced to less than 3/-d a week - a sum
which the previous Spring had been judged enough for a single person.
Outraged, Provost Henderson resigned from the Committee on the grounds
that iﬁs duty was to relieve; not- to starve the people. He further
offered to open ‘the prisons to the unemployed because "they would

receive better relief as felons inside than as citizens out."39

It 1is clear then.that to be poor, whether‘employed or not, was a
degrading and humiliating situation. Attitudes towards them were
at best paternalistic and patronising. In the‘case'of the able bodied
unemployed it could be downright hostile. In the face of all this,
one wonders what the generality of. the population made of

Thomas Chalmers' well-known position about the Poor Laws; i.e. that



they should not be introduced at all. Then a self-regulating sysﬁém
would operate whereby .the industrious would be rewarded while the
'profligate, the speculator and the iﬂle would be punished. He believed
that the absence of Poor Laws would impose on the rich a burden of
charity. A grateful poor would benefit from a system bésed on kindness.
One can only observe that whatever the theoretical merits of such

a scheme might be, it could only perpetuate paternalism and deference

and thus work against human dignity.

It begins to be clear why the 19th century preacher had such a pre-
occupation with life after death. For the large majority of his peop}e
life was squalid and devoid of dignity. There was a great deal of
pain, a high mortality rate and a series of attitudes which berpetuatgd
a rigid class system. Wasting diseases like tuberculosis were common
in- the tenements. There was so much darkness in people's lives -
ih the factories and the tenements, as well as the darkness of despair
bornv of the prospect of life 1lived in such conditions, that it is
little wonder that the theology of the 19th‘ century had the pre-
occupation with Paradise that we have already observed. There was
little in thié life that was comfortable. No wonder Paradise was
offered aé a reﬁard, és the sublime contrast to the ﬁiseries of this
world. No wonder, too, that this world was bresented as a place from
which we should be glad to escape. Nor is it any surprise that the
preéentation of the future»life should be so hyperbolic. Thére was
so much suffering, in the sense of pathemata (cf Romans 8:18)
"I consider that the sufferings of this world are not worth comparing
with the glory that is to be revealed to us." This word translated

'sufferings' is derived in turn from the verb pascho which has the



meaning "to suffer" but also "o be acted upon".40 Sufferings, in

that Pauline sense may thus be understood in terms of helplessness
in the face of adverse circumstances or events which aré outwith
the control of the sufferer. It could be applied to an environment
which, through no choosing of the individual, was hostile to him
and from which he could not remove himself. That would certainly
‘apply to the placeAin which the bulk of the 19th century population

found itself.

Given that the physical environment of his housing and place of

work waé as degrading and enervating as it appears to have been, it
is not to be wondered at that what Smout (see page 16) describes as
‘2 "deteriorating physical and moral environment and féars about the

future"41

was the natural standard of living for so many of the
preacher's congregation. It is not surprising that so much of his
preaching had to do with how much better things would'bé in the

next'world.

Physical suffering, in terms of disease and deformity, was also
commonplace, SO toq was death, particularly of children. The grim
reaper was no stranger to the 19th century man. As a measure of
how commonplace it was, records of a Paisley kirkyérd show that
between the years of 1781 and 1888 there were 24,930 burials.

- That gives an average of almost 237 per annum or an average of
almost 4.5 intermehts.perkwéek in one kirkyard; and that in a
place which avoided the worst horrors of overcrowding, as there

were significantly fewer tenements built in Paisley.



A1l classes suffered from the lack of medical Imowledge as they
did from the prevailing diseases. Thus pain and disease, with
their resulting despair, were more commonplace than today. Ve
are not to be surprised at the hopes of physical renewal which
we fiﬁd'the preachers of the day offering. When death separates
people at the end of an illness, thoseyleft to mourn feel a sense
of injustice, that they have been robhed by death. Since this

. must have been avcommonplace experience, what more natural that

hopes of re-union were kindled from the pulpit.

When one considers, as well as these soclal factors, the prevailing
literalistic approach to scripture and the consequent theology
which that seriptural approach prodvced, it is not to be wondered
at that preachers adopted the attitudes to suffering and death.
that they did. If God made the world, as Genesis undoubtedly said
He did, if He is omnipotent and beyond the questioning of man,

then His purposes are being worked out in the wofld. The idea of
suffering as a testing and as a purifying agency is‘not alien to
the New Testament. OSmall wondef that such ideas founé expression

from pulpits set in the midst of epidemic snd built over cesspools.
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CHAPTER 2



While it is tempting to see the ethos of the 19th century as a
detefmining factor in that century's theology one must not press
the point too har&;' That there is a formative connection is
 undeniable; that there is another important factor which must not
be overlooked is equally undeniable. The attitude of the 19th
cenfury churcﬁman to his Bible is crucial to an understanding of
the kind of téachings we have been considering. One has to note
in passing the influence that the preacher had in those days.
When there was liftle formal education, when so much of living
was taken up just ‘with survival, the preacher was vthe educated
man., He thus had a most powerfui influence over his people. He
flourished in an atmosphere of academic ignorance. ‘His ideas grew
in écceptable soil. It is not difficult to understand how it
happened that even the more bizarre exegetical pronouncements found

ready acceptance.

Bizarre exegesis is not pgculiar'to fhe 19th century, of course.
Our concern, _however; is with the 19th century preacher and we
will, for the moment, confine ourselves to him. In the Victorian
period most people came unquestioningly to their Bibles.‘ The Bible
was a history of the revelatién of God's dealings with His creatufe,

man, and His intentions for him. Every word was inspired and the

whole work was sélf—authenticating. There could be no departure
from this. If any part of the Scriptures was questioned then the
whole was called in question, which was unthinkable. The Bible

was regarded as an unshakeable foundation on which the whole

soteriological edifice of the 19th century preacher was built.



Small wonder, then, that the work of the Highe£ Critics in Germany
received littl'e attention in Britain. Their work was known to academics
but exercised little influence because it was ignored, for the most
parf. Principal Rainy observed that "critical conclusions such as
I haﬁe described may have good right first, certainly, to be heard,
and, second, Qoséiblx to be accepted"} In the same volume, the author
writes "To a Romanist the Bible is a repository of dogﬁas .;... but
to the evangelical Protestént the Bible is a great means of intercourse
with the.livihg Spirit of God. And what had chafacterised the attitude
ér Protestant piety towards this "means of grace" - and nowhere more
deéply than in Scotland - was a profound and familiar vconfidence.
Here was a known and assured and undistl.lrbed home of faith and
devotion"? It appears thaF the vieﬁ of the Scottish academic world
was that the work of the German scholars, commonly called Highef
Criticism, was to be noted but not promulgated. As P. Cafnegie Simpson
says of Principal Rainy "Here was a man who on the one hand resolutely
supported the scholar's liberty to criticise with the frankest freedom
the structure of the sacred nar;ative but who on the other hand, really
" saw and shared the pain that criticism caused in the mind of some simple
and perhaps ignorant pious woman who, like Cowpér's lace worker 'Just
-knows and knows no more her Bible true'".3 Thus. one could say that
the view existed that Higher Criticism should only belavailable to
those who . have the appropriaté intellectual background not to
bé corrupted by it. It is not suitable for the ordinéry person who

would be confused and distressed by it.

The existence of Higher Criticism could not 1long be denied and, as



vit began to find its apologists, inevitably battle lines were drawn.
Many stood by John Knox's dicfum that "Faith hath both her beginning
and her continuaﬁce byrthe word of God"f' Allied to that we have also
fo ‘remember that the vWestminster Confeésion, in its opening chapter;
takes the view that the Bible is the divinely'inspired record of God's
revelation of Himsélf and His purposes. Taking both factions into,

account Cheyne, in his The Transforming of the Kirk, goes on to observe

that "as far as we can tell the Divines and most Scottish believers
between 1650 and 1800 were little inclined to question the infallibility

"5

of Scripture's pronouncements". A more embattled age was on its way.

The controversy began early; In 1828 Marcus Dods (whose son was later
to attain professorial rénk in Edinburgh University) wrote to confute
confemporary writers who were ‘evenr fhen attacking the idea‘Adf the
infallibility of Scripture.because of its divine inspiration. "(They
write) to show us that inspiration is not so Very sacred a thing as
we have beeﬁ acéustomed to think, and -the effect of which is just to
reduce Holy Scriptures to the level of other pious writings"ﬁ This
pamphlet was to be rebublished 50 years later which gives some indication

of the degree of entrenchment of the view which it represents.

The question of the inspiration of Scripture was at the heart of the
dispute. The protagonisfs took diametrically opposing views. On_
the one hand was tﬁe'position which held that the verbal inspiration
of the Sériptures made them unamenable to interprétation by the.Higher
Critical method; on’the other hand there was the view that pursuance

of Higher Criticism was not incompatible with loyalty to the Bible



as the inspired word of God.

The two men who forced the ofthodox of their day to take seriously
the. application of literary and historical criticism to exegesis were
A.B. Davird‘son, Prof'evssor of 0ld Testament at. Abe.rdeen University and
his pupil William Robertson Smith. Davidsonéscaped the indignity
that Robertson Smith had to endure. We shall better understand the'
19th centur& attitudes as we look atl what becamé known as the Robertson
Smith case’, for while it comes latev in the 19th century, it arise}s
out of a division of opinion which had gone on since the earliest
‘days of the century. The 1lines between the various parties emerge
quite clearly. quertson Smith, an academic, believed that the

application of the methods of Higher Cr.iticism neither destroyed nor
attacked. those doctrines which fopm the substance of the faith. Dr.
James Begg, a Calvinist, in one of the many debates over some of

Robertson Smith's published works, claimed that "the hearts of the
" best people in Scotland were trembling for the Ark of God".7 Principal
Rainy, ,a’ leading protagonist inv the case, shared Robertson Smith's
critical position8 yet was party to his removal from his chair of
Hebrew at Aberdeen oﬁ the grounds that whil‘e it was important to guard
the due 1liberty of probf"essor's and to encourage learned and candid
research "it was no lbnger safe or advantageous for the Church that

9

Professor Smith should continue to teach in one of her colleges".

Drummond and Bulloch suggest that in the mid-19th century Scotland
was too preoccupied with the Disruption to pay much heed to the work

of such continental scholars as D.F. Strauss and F.C. Baur'.10 Such



 early response as there was, was hostile.* A.B, Davidson, author
of ﬁhe well known Hebrew grémmar, is credited with the introduction
of Biblical criticism through grammatical and literary analysis to
Scotland. In his commentary on Job, published 1862 he acknowledged
his debt to’the German scholars but “carefully safeguarded his words
, b& judicious qualifications so és to justify his view that the later
chapters of Job were interpolations. Yet he did not pursue the argument

11

to'its completion by finishing the book". Thus was the stage set

for the appearance of Robertson Smith. The new criticism was cautiously

being sent forth in an atmosphere of hostility and ridicule.

Before eﬁbarking on a revie& of the Robertsdn Smith case it is necessary
to explain its importance. It may well be asked why anything which
offered new insights into the Scriptures was so firmly rejected.
The 19th century Scottish divines had a simple but substantial theo-
logical 'edifice and the Higher Criticism would have caused cracks
.in,it, The lifé view which they taught and advanced was based on
a éystem of rewards after death. Such a view depended on a literalistic
view of the Bible as divinely inspired and unalterable frdm

Genesis .1:1 to Revelation 22:21. Thus, as we shall see, the Robertson
~ Smith case was brought not simply because of what he said but because

of' the threat he presented to the then orthodoxy.

¥Strauss' exposition ofA the Synobtic problem was roughly 'tréated
by Clerk Maxwell. In a parody he subjected fhe Declaration of American
Independence to the same kind of analysis as had Strauss the Gospels.
Maxwell explained away the Declaration and in so doing exposed to

rri.dicule Strauss' method.12



Robertson Smith was a son of the manse and of quite exceptional

intellect. A glittefing academic career, starred with prizes and gold
medals, waé crownéd with his appointment as Professor of Hebrew in
the Free Church College at Aberdeen when he was only 24 years of age.
Despite the fact that he was a son of the manse his background was
academic -rather than ecclesiastical. His father had augmented his
- stipend by tutoring pupils who boarded in the manse and his son was
educated with them rather‘than at’school. A well meaning father did
the boy no service by making hiﬁ better acquainfed with books than

13

with human nature and its reactions.

The consequence of:this Qas that Robertson Smith had no understénding
of how people might respond to scholarship. He accepted the academic

‘disciplines and could not see that'othef peopie might do otherwise.
He was invited to submit a series of articlesvfor the 9th edition
of the Encyclopaedia Brittanica and did so. It was the one entitled
"Bible" which sparked off a controversy which was to last for years.
It was more than a sectarian dispute; it was, as Bulloch and Drummond

observe "a turning point for the mind of Victorian Scotland".lu

The matter fifst‘appeared before the General Assembly of 1879. Great
debate ensued resulting in a Committee being set up to‘amend the libel.
In its amended form it was sent to the Presbytery of Aberdeen, which
was instructed to .try Robertson Smith in its terms. These may be
summérised as follows:-

the publishing and promulgation of writings concerning the books

of" Scripture which by their ill considered and unguarded setting forth



of speculafions bf a gr%fical kind, tend to awaken doubt, especially.
in the case of students, of the divine truth, inspiration and authority
of any of the booké bof Scripture, and on the doctrines of angels,
and'prophecy as the‘said truth, inspiratidn and authority, and doctrines
of angels and préphecy, are set forth in the Scriptures themselves
énd'in the Confessién of Faith; as also the publishing and promulgation
of Qritings concerning the books of Holy Scripture which writings,
by their neutrality of attitude in relation to the/ said doctrines
and by the rashness of statement in regard to‘thé critical construction
of the Scriptures, tend to disparage the divine authority and inspired
character of these books...lsv |
There followed eight specific charges. . The Presbytery found him not
guilty on all charges and there tﬁe matter might have rested. His.
enemies, however, appealed on all counts to the General Assembly of
1880. There he won his case and was found,not guilty of heresy.
The final act of the dfama, however, had yet’to unfold.

The previous November, Smith ;ad submitted the manuscript of another
article »to the Encyclopaedia Brittanica, this time on the subject
,Of Hebrew Language. The outcome of this was a re-opening of the whole
heresy matter culminating in Principal Rainy moving in the General
Aésembly of 1881 a motion which included in its last paragraph the

words "..... feel themselves constrained to declare that they no longer

consider it safe or advantageous for the Church that Professor Smith
should continue to teach in one of her colleges".16 It is astonishing
that within a twelve month period the General Assembly should reverse

its decision, for: the points at issue were substantially the same

in both cases. There can be no doubt that Smith was denied common



justice at the bar of Assembly, but that fact forms no part of this
work. The fact is that Principal Rainy, who shared Smith's critical
Qiews (see page 25) came to the view that he had to oppbse Smithbbecause
he Was afraid that Smith's views .would unsettle the. Church.” In the
Assembly of 1881 Rainy said "that‘both the tone of the article itself
and the fact that thé article was prepared and published in the
circumstances .... evince on the part of Professor Smith a singular -
insensibility to ﬂis responsibility as a theological professor and
a singular and culpable lack of sympathy with the reasonable_anxieties.
of  the Church as to the bearing of critical speculations on the
integrity and authority of Scripture".17 His concern for the .peace
of the Cﬁurch led Rainy to declare that the Church had a reserve of
power to deal with the case. Remember thét Smith had been exonerated
only twelve months previously. The article complained of had been
completed prior to his first trial and its publication was purely
adventitious. Even had it been written by a man freed from the taint
of heresy, that would have represented no more than an. employment
of thé freedoﬁ which his exoneration gave him. What this second case
turned on was the fact that while Smith was free té hold these views
as a scholar there was a large body of opinion which held that he
had no right to teach them with aprobation. How was the Assembly
‘to deal with such a paradoxical problem? The law of the Church had
 been abplied and Smith exonerated. Rain'y‘su‘pplied the answer. "1
hold it is of importance to remember that there is a reserve of power
in the Assembly to care for the interests of the flock when ordinary

' 18 . .
means and arrangements cannot meet the case". Rainy's motion was

carried by a majority of 178.



Thus the forces of conservatism triumphed. The curious point is that
the desire to resist Higher Criticism led men to use a dubious device
to secure their end. The conéepf of the reserve of power will not
stand much scrutiny. VWhen it is employed in the courts it is
intended‘tofbé uéed to clarify the law when it is obscure, not to
provide a means to secure a cdnvicfion where no legislation exists.
Yet it was to such a misuse of principle that men of high principle
were reduced; that must be the measure of their concern to maintain
their cOnservétive position.

Suéh action to maintain the Scriptures in their privileged and
ueriticised position argues for powerful motivations. There seems
| to have been a deep fear that if the Seriptures were questioned they
“would be bereft of their power to convey the will of God. There seems
also to have been the fear that, if the Sériptures were admitted to
be reasonable subjects for critical examination, then such doubts

would arise as would lead to doubts about not simply the will of God

-

but of His existence; On the whole the popular reaction seems to
hinge on the word "unthinkable". It was not to be considered that
ordinary categories of thought and procedure were to be applied to
holy writ and ité purposes. The desire for a proper reverence in
handling the material of Christianity and the mysteries of God's

\ _
transactions with his people, led the orthodox and conservative to
reject what they co@sidered as crude and bresumptuous attitudes to
'~ God. This inability to break the mould of their preconceptions
explains, at least as much as does the social_settings in which they

preached; the line and style of 19th century preaching.
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CHAPTER 3



In this chapter 19th and 20th century novelists' writing will be
contrasted to see what attituées they reflect, on the assumption
that noveiists feflect the society'and period in which they worked.
The 19th century will be represented by ‘Tolstoy and Dickens and
" a biography of Rev. Dr. John Kirk, the distinguished Congregationalist;

" Material from The 0ld Century and Seven More Years, Siegfried Sassoon's

description of his childhood and adolescence will be referred to,
as will The Héalers, David Hamilton's history of medicine in Scotland.
20th céntdry wrifers are represented by Camué, Steinbeck, Faulkner,
Elizabeth Taylor, John D. MacDonald, Gwyn Griffin, William Golding,
Iris Murdoch and Iain Crichton Smith. - The last three, being popular

writers are included to give a broad coverage of 20th century writing.

We begin with Tolstoy and in particular the death of Prince Andrey

in War and Peace.

When wounded there is this reaction described: "Can this be death?

Prince Andrey wondered with a‘new, wistful f‘eeling".1

When he is taken to the aid station he muses: "What will be there
and what has been here? Isn't it all the same now? Why was I so
sorry to part with life? There was something in this 1life that

I didn't uhderstand and don't understand".2

And later, in the same place he says "The love that God preached-
~ upon earth, that Marie sought to teach me and I did not understand.
That is why I am sorry to part with 1life, that is what was left

me if T had lived. But now it is too late, I know that".3



Later, when he is on his death bed, Tolsto& describes him as follows:-
"Itvwaé evidently with difficulty that he understood anything living;
buf yet it-seemed that he did not‘understand what was 1living, not
because'he had lost the power of understanding but because he understood
something else that the living did not and could not understand, and

1
that entirely absorbed him".

"He tried to come back to life and putkhimself at their point of view.
"Yes, it must seem séd to themﬁ he thought "But how simple it is! .
Yes, that was death. I died and waked up." "Death is an awakening"
~ flashed with sudden 1ight into his soul and the véilvthat had until
‘then hidden the unknown was 1ifted from his spiritual vision. He
felt, das it were, set freevfrom some force thatbheld him iﬁ bondage
and was aware of that strange lightness of being’that had not 1left
him since. That was the change that had come over him two days befofe
Princess‘Marya'é arrival."s

"Natasha and Princess Marya wept too now. But they did not weep for
their persohai sorrow, ;héy wept from the.emotion and awe that filled
their,souls before the simple and solemn mystery of death that had

been accomplished before their eyes".6

What we Firs£ note here is the oﬁlookers' reaction; Death and its
surrounding mysteries move them. The event itself, apartb from its
powér to depfive them of. Andrey's society andbthe effect that that
cvent will have on their lives, has an affect on them. Intrinsically
it has power to stir in them reactions of awe and wonder. These are

he primary reactions, those felt first before the subjective reactions



set in. There is, as we will see, little parallel to such reaction

in the modern literature.

If we consider Andrey's attitude to his death, the following would

seem to be the main observations:-

He contemplates death wiétfully. That, by definition, means thoﬁght—
fully and earnestly. So there is an anticipatory element in his

contemplation. - Something is going to happen which concerns ﬁim and
in which he should be interested. And of all the attitudes which

might colour this précess, fear is absent,

The anticipatory element is more clearly seen in his question to

himsélf,‘"Why was I so sorry to part with lif‘e?".7 This makes a‘value
judgement on corporeal life and suggests that there might be 1life
of a higher value to be known when this life is ended. Here Tolstoy

introduces the idea of a continuum involving this 1life and the next.

<

His increasing absorption with the life to come gives him a new under-.
standing of 1ife>as a whole. This life and the life to come are both
suffused and sustained by the love of God. His one regret at dying
is that he is, by death, denied the opportunity to live here on earth
in that knowledge. ‘Yet, in éomething of a paradox, Tolstoy has us
understand’that his deﬁéﬁture from this life is hade easier by the
discovery that in the next life he will know the same love of God

which would have enriched his life on earth had he survived his wound.

Ihere is also the fascinating idea that the knowledge of his death
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and his peaction fo if make him a different ap ajtogether new man.
What is described {s sopething like a cqnveréign experience as, for
instance ip the words "ﬁe understood somethipng else that the living
didnot apd coyld not understand, and that eptirely absorbed him".
There is someone who had died and risen again fo a new }ife. As we
shall see, fhere s 1itle parallel for any of this in the modern
Lliterapype. |

Tolstoy was a EéﬁmSHP?ﬂ man. His early years were full of self doubt.
In 1847, yhen ne_waé 19, his daughter Tatyana records that.he vas a
man who ‘was "constantly wrestling with his passions, cohstantly
analyzing hipse}f, *Judeine himsedf with an ipplacable severity,
insisting on the Rhighest standards both #n imsedf and opperst.’
~On March 24th of fhat veap 'he wrote in his diary U have changed a
great deal, Put still pot attained that degree of perfection I would
have ljkgq!?.a

In 1887 he underwent a 1enéth¥ process of self exapinatiop which led
to a cgnvﬁﬁéiQn experience. In the coupse of his jourpey to religioys
~cerpainty he wrote fwo pooks “A Copfession! and A Cpiticisy of Pogmatic
Tﬁé°1°8?" in the course of which he taught himself Heprew and Greek.
“Tatyana gggﬁgs him as saying "I was dazzled by tn.e.'pevelation of the
truth and obtained complete apsweps to the questions: What is the
meaning qr my life? - And the meaning of other people's life?‘".13

‘The family moved to Moscow and took up a life of some style which
'!‘ol'stoy‘denégq himself, S_p,e!ndijng his time among the poor and depr'ived.

of the city.. As ms n_ew-{‘.oqu religion gripped him and bhegan to affect

his 1living of his life, he became emotionally and intellectually



estranged from his wife Who, latterly, would not even copy out for
him’the religious tracts which he increasingly wrote. This was becauée
she became incensed at his attacks on.the Church and orthodéxy and,
kas she says in her diary in 1880, she became incensed at his "remarks
implying criticism of our way of life, blame directed at everything
I did, everything my friends and relations did".lu The next 30 years
saw the relationship between the two become increasingly complex,
Tolstoy increasingly seeking to follow the demandé of Christianity
as he understood it and his wife feeling increasingly estranged from
him, where once they had been inseparable. It is clear that during
this entire period Tolstoy's repeated search is for peace. It is

ironic, then, that such a driven and tormented man as Tolstoy should

create a fictitious character of such serenity as Count Andrey in

War and Peace. Although War and Peace was first published in 1869

and the views expressed through Prince Andrey pre-date Tolstoy'slagony
it is surely no speculation to say that ﬁhe serenity must have existed
intellectually for Tolstoy and sustained him through fifty anguished
yeérs. It is alsd certain that the view of death which is put into
the mind and words of the Couﬁ% would enable Tolstoy to endure his
trials of the ’spirit, given the centralify of the view that death

is thé consummation of life and release into peaceful Paradise.

When we turn to Dickens it is difficult to avoid what is probably

his best known death scene - that of Sydney Cérton in A Tale of Two

Cities. We may begin with his conversation with the seamstress who

holds his hand as they wait to be executed.

"Do you think",. the uncomplaining eyes in which there is so much

cndurance fill with tears, and the lips part a little more and tremble;



"that it will séem long to me, while I wait for her (her sister) in
the better land where, I trust, you and I will be mercifully sheltered?"
"Tt cannot be, my child; there is no time there and no trouble there".
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"You comfort -me so much". Carton's words, it will be represented,
illustrate a number of points which illustrate the Victorian attitude

to death. It will be remembered that they_represent his thoughts

as he waits his turn to go to the scaffold.

"I seeAthe lives for which I lay down my life.peaceful, useful, hapby,
’ prosperoﬁs in that England .which I shall see no more".

"I see her, with a child upon her bosom, who bears my name&.

"I see_ﬁhat T hbld,a sanctuary in their hearts and in the hearts of
their descendants generations hence".

"I see her, an old woman, weeping for‘me oﬁ the anniversary of. this
day". |

"T see that child who lay upon her bosom and who bore my name a maﬁ
winning his way up -that path of life which once was mine ..... I see
him winning it so well that my pame is made iilustrious there by the
light of his", |

"I see Hhim bringing a Boy of my nhame ..... with golden hair and I
heaf him tell the child my story with a tender and a faltering voice".
"It is a far, far better thing that I do than I have ever done, it

is a far, far better rest that I go to than I have ever known".16

The sentimentality of the writing cannot be escaped but Dickens wrote
f'or a sentimental public. What is also of note is that, like Tolstoy,
he writes of death naturally. Within the framework of the story,

the idea of death is treated as naturally and in as straightforward



a fashion as would be the case if Carton had substituted himself for
Evremonde to serve a prison sentence. There is no increase in the
intensity of the writing because Carton takes Evremond's place

knowing that he will die, in consequence.

We éan see something of the continuum that Tolstoy proposed in the
wayvin which Carton solaces himself with what he will see in the
future. That must imply not only a life after death but one in which
those who enjoy it can at least be aware of what is happening in the
lives of those they have left behind. We notice, too, a recurrence
of the idea noted earlier, i.e. that of death as release from a
burdensome life on earch, when Carton talks of the "far, far better
rest" to which he goes. The interesting idea here’is that there is

é belief in salvation by works in Dickéns' thought. The underlying
agssumption is that Carton gains Paradise not through faith bﬁt through
the nobility of his substitutionary act. While literature generally
is not short of novels who have Christ types as their central

characters (Neville Shute's The Man in the Tool Room ahdeelville's

Billy Budd for instance) it seems more likely to me that what we

have in A Tale of Two Cities is that kind of sentimentally presented

universalism which assures Carton of Paradise bécause he lays dowm .
his 1ife for a friend.

'
There'might be seen, too, the idea of continuum in the fact that
Caitdn's deéth does not erase his name from history, i.e. "I see
that child ..... who bore my name". As we shall see, there is ah
~echo of that to be found in at least one modern writer, John Steinbeck,

though he does not press it as far as does Dickens.

-



The Victorian veneratidn of the dead is clearly seen in the words

"T see her, an o0ld woman weeping for me on the anniversary of this
day". So large did death feature as a fact of Vietorian life that

fhé place of interment of the bodj was in a "eity of the dead", i.e.

a necropolis., It is only recently that the1custom of families tending‘
the graveé of fheir dead has become less common. Within the lifetime |

~ of the present writer, it was a Sunday afternoon outing to lay flowers
on the’grave of an uncle who had beén particularly}dear to my father.
Nér»weré we solitary figures in the cemetery. Nor.was it simply a
case of making memorial. The grass round the grave was cut; its

~border weeded and the area round it tidied as well as the placing of
flowers. As Carton projects into the future he anticipates what was

the normal. behaviour for bereaved people in his day.

We turn to a consideration of the death of Rev. Dr. John Kirk. He
was a distinguished minister of the Evangelical Union and Professor
of Practical Theology at its theological college. Ve read as follows

in a chapter entitled "His last illness".

"I know that everything possible has been done but you seé it has
failed to remove the trouble". When Mrs. Kirk askéd calmly what more
he thoughtkcould be done he said with increasing solemnity "What more
can be done but just let God take me when the time has come". He

slept that ﬁight, quietly. In the morning he said to Mrs. Kirk "I feel
all wrong somehow, I think I am dyiﬁg. Whét do you think? ceee T am
going to leave you". (After taking leave of his son John) .... he said
"everything is just as I could wish". When the doctor called he said
to him "I have given up the battle!". Dr. Bowie said very soothingly
"Have you really?. Dr. Kirk replied "Yet and it is all for ihe

pest". 17 |



Incredible as' it seems to our modern minds, a deputation from his
friends arbived_to make a presentation to him. The gift of money
was handed over with the words "You are going to the blessed rest
of ﬁeaven, where we shall all soon meetf «ee... He shook hands with
eéch' of his friends as they retired saying "Goodbye and God bless

you".18

One day he asked his son John how long he thought this lingering would
last. When his son replied that "he did not think his father would
see another Sabbath" the news was joyful, Dr. Kirk exclaiming with

great delight "That will be grand",>?

His death is described as follows:-
"He was looking steadfastly upwards and the whole expression was one

of eager expectation. Mrs. Kirk saw that he was entering the glory".20

Consideration of these events must make due allowance for the =zeal
of the evangelical writers'who wéuld, quite naturally; write of Dr.
Kirk's death in such a‘way as to show him in the‘best possible light-
but also for the-edification,of the faithful who would read what they:
had wriften and also as an exhorfatibn to the readers to embrace the

"Iaith that they too might die with such calm and with such assurance.

Even when such allowances are made, some points clearly emerge.

te notice firstiy the natural way in which death is treated, not only
by Dr. Kirk but by his family. They show the natural sorrows but
are far from destroyed by death in their midst. Even if they are

ol recorded verbatim, there can be little doubt that discussions



about his impending death took place. Then, too, we remember that
when told he would not see another Sabbath, Dr. Kirk welcomed the
news. We see again that anticipation of a higher and better 1life

to come which we have noted repeatedly in this thesis.

We notice also the absence of fear in either Dr. Kirk dr his family.
This may‘be attributable to the strong faith which they all shared.
In part, however, it must be attributable to the general familiarity
with deafh which characterised their times and also the thoughts of
future reward which were not only part of their faith but of their

~culture. So they are able calmly to face death.

We may summarise the view of death gleaned from these Victorian sources

the following points and ideas.

We note that while they tended to sentimentalise death, they also
were able to speak about it naturally. Furthermore, they were familiar
with death as a phenoménon. W; may not press too far Tolstoy's point
with regard to the feelings it stirs in those who observed it. It
remains true, however, - that ourv 19th century forebears were better
ablé théh are their 20th century éounterparts to deal with the problems
"surrounding death. This is true for two‘reasdns. For them death
occurfed' more often at home and, ’as' death rates show, it occurred
more often in fheir experience. They were thus more familiar with
it

Andfey cohtemplates a life beyond this oné wistfully. There is again
no doubt that fof social as well as theological reasons wﬁat came

al'ter this life was a matter of greater priority to the



Victdrians than to the citizens of the 20th century. A look at
a Victorian hymnary confirms this view. They came to an understanding
of life as a whole when they became convinced that their deaths were
imminent. It is ngt clear that this was a general tendency in
Victorian times i.e. that the greater awareness of the certainty
of death affected the understanding of everyday life but the
likelihood must be admitted. Certainly ghe continuum involving
this world and the next would be more readily admitted by the

Victorians than people today.

Dickens seems, so far as Sidney Carton is concerned, to introduce
a new theological.principle to support universalism. Carton, because
of the nobility of»his action is quite certain that he wiil go to
Paradise. This is counter to the trend we have discovered thus
far (see pp 2-3) but one which no doubt gave comfort to many of
Dickens' readers. (It is also interesting to speculate that Dickens:
was pgrhaps influenced by the Higher Criticism which was beginning

to be known in England at around the time of the publication of

A Tale of Two Cities.) The veneration of the dead and their resting
places is clearly seen. While it would not be reasonable to assume
that discussions about impending death took place with such frankness
- as they did in Dr. Kirk's household, it seems brobabie that death
was much less feared ih'those‘days and to that degree was more calml&
approached by people at large. That is not to say that péople did

not grieve and mourn, of course.

When we come to the 20th century writers there is one difficulty
- not so much is written about death. It is certainly not accorded

the space and wordage by the modern writer that it was given by his



Victorian predecessor. That in itself is interesting if we accept
~the premise with which we began this section i.e. that writers reflect
‘the society in which they write. One would have to except such obvious

works as Evelyn Waugh's The Loved One and Jessica Mitford's The American

Way of Déath. Both of these are written to expose the way in which

death is commercialised in America. They also write to expose the
spurich)‘us needs whiéh are created so that they might be commercially
met; They also show clearly how this process is achieved largely
by manipulating and exploiting quite natural reactions to death.
Thus we see in both these books the insistence upon embalming, the
emergence of deep-freezing techniques and the setting up of elaborate
and expénsive'rituals and trimmings as part of tﬁe funerary procedures.
Most important, in their work, is the way in which they show up American
undertakers as almost doing away with the idea of death itself. borpses'
are clad in their favourite clothes, made up andgiven fresh hairstyles
fof.their last appearance at the funeral. Embalming and deep freezing
"preserve" the dead in hermeticaliy sealed containers for ever. Words
like "death" and "body" are never used‘by what Jessica Mitford calls
the '"grief therapists", as some undertakers sfyle themselves.  The
removal of much of the burial‘arfangements from the béreaved,von the
grounds that it dis hurtful and distastéfull and difficult and the
provision of these services by the undertaker is, in fact, the insgrtion
of a specialist between the bereaved and the realities that the death
of a near one thrusts into their lives. A whole‘mystique is thrown
up andkgives the bereaved to understand that'theée eQents are beyond

their managing. We shall return to this point later.



Let us consider for a moment Siegfried Sassoon's account of his child-

hood ‘The 013 Century and Seven More Years. Although describing the

period of his life from 1886-190‘7 it was not published until 1938.
Its reception at that time in this nation's history, as the shadows
‘of war lengthened around it, is interesting. Michael Thorpe, the |
Editor, sﬁggests that the book met é‘psychological need in a nation
on the edge of war in the sense that it provided a.dreémlike sense of
the past. He quotes Sassoon, in the introduction, as saying of the
book "I wrote deliberately to afford people nostalgic escape in those
years of imminent catastrophe".21 The pre-war generation, as it i
faded the growing certainty of another world war welcomed the book

and welcomed this passage: |

Meeees Batty was telling me how Gordon had been'heroically killed by
the dervishes at Khartoum. . Being a hero nearly always meant bging
killed, it seemed, but I supposed that the glory made it worthwhile.
And God was waiting with His blessing on the other side of the gréve“.zz
If is doubtful 1f the post-war generation would accept that as an
expression of firm, wndebatable reality.

It would Ee difficult to diséuss the factors affecting twentieth century
attitudes to death without any mention of Albert Camus. His philosophy
is one of estrangement from other people.. It is in the nature of
1ifé ’that : there is no communication between people -'communication
in the sense of shared experience that is. Consider 'this. Mersault,

. the hero of the novel.The OQutsider, has an aged mother who dies in

an 0ld Reople's Home. A Summoned to the Home he watches through the
night over the body with some people from the establishment and then

observes, as those who have shared the death watch with him, leave

-



‘the room; "To my great sufprise, they all shook hands with me as though
a night spent in silence together‘ had put us on intimate 'terms".23
He had not félt~supported by the presence of these friends of his,'

'motherlbecause he could not see why they should think that he needed
support. It was, after all, his mother Qho had died and not he.

That was an event ih her 1life, not his. Nothing had happenedvto him
that affected him or his 1life or his living. As a proposition this

might be difficult to Understand'until, later on_in the book Qe find
him sayiﬁg "I realised that I'd managed to get through another day,

~ that mother was buried, that I was going back to work and that, after
all, nothing had changed".zu Nothing had changed, that affected his
life and 1living, that is. There can be little clearer indication

of the strength of Camus' philosophy. of estrangement than this. kIt

begins to be kcomprehensible .when we find him saying "Raymond‘ said
that he had heard of my mother's death but that it was something that
was bound to happen sooner orvlater. That was what I thought too"?5

Death is a biological event and the death of a person has no more

'significanée than the death of‘a plant. - We'cquld go so far as to

say that for Camus, death, being a biologicalvinevitability; can have

no significance in terms of shared‘experience; The death of someone,
even of someone for whom there has been held a genuine affection,

makes no mark or impression and that because we are all of us so

'separate in our existence that what touches one cannot touch another.

We éan begin to see how it comes about that, for Camus, life is an
nhsurdity. It begins and it ends but has no signif'icance. Certainly

nothing in it  matters. There is no point in trying to see events



as important - even death. It is even more pointless to imagine that

an event in another person's life can touch ours.

Mersault has a neighbour, Salahano, who loseg his dog. ‘Mersault
"reflects "from the peculiar little noise comihg through the partition
wall T realised that he was’crying. For some reason I thought of
my mothef. But I had to get up early in the morning. I wasn't hungry
ahde wehf to bed without any dinner".z.6 Note  that he does not
understand ﬁhy his mother came into his mind wheﬁ he heardkweeping.
It ﬁight be that, ’ldgically, here is the flaw 'in Camus' argument.
Events from the life of another person can touch ué and affect our'
living. What matters, though, is that Camus rejects this notion.
Tomorrow; and his living qf it, beckon and that is all the reality

that there is or can be.

‘Later, Mersault reflects on how people expect him to behave because
his mother is dead. "He seemed to assume that I'd been very unhappy

since mother had died and I didn't say anything. But everybody knows

that life isn't worth living ...... Given that you've got to die it
doesn't matter how or when".27 Thus we see with Camus that the only
attitude we can have to death is one of simplevécceptance. It has

no significance other than as a biological fact. Indeed, he goes
so far as to say that.deatﬁris oblivion not onl& in the sense that
it removes us.physically.from tﬁe world but als§ in thé sense that
" we might réésonably expect it to remove us from the minds and memories
ofkother people. "I could well uﬁderstand that people would forget

about me once I was dead.. They had nothing more to do with me. I



couldn't even say this .was hard to accept".28 That position stems
from a. basic position a;olout death with emerges in a conversation

Mersault has with the prison Chaplain. The Chaplain asks him "Have
you really no hope and do you live in the belief that you afe to die
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outright?" "Yes" I said. So death becomes not only oblivion but
obliteration and, granted that, it is easy to accept the idea that

after our death we will be forgotten by those around us.

In the end, nothing mattérs. We live our lives, which ére importaﬁt
only to ourselves and when death occurs it matteré nothing because
“#I looked up at the mass of signs and stars iﬁ the night sky and laid
myself open for the first time to the benign indifference of the

world".30

A view of'death which will be seen to be commonly held by mid-twentieth
century writers is not only endorsed but given an intellectual cachet’
by Camus. We see in his writing the absence of mystery and reverence;
the absence of dignity and the denial of afterlife. - Death is only
the final absurdity which justifies his view tﬁat life itself dis an
absurdity. "I'd lived in a certaih way and I could just as well have
lived in a different way. I'd done this and I hadn't done that.

I hadn'f done one thing whereas I had done another. So what? It
was as if I had been waiting all along for this very moment and for
the early dawn when‘I'd be justified".31~ The justification he refers
to . is the justification of ab;urdity.‘ It would not be stretching

lhe point to say that, for Camus, at least in part, it is death that

makes life absurd since it extinguishes us. What point in anything



therefore except the preservation of our integrity in this 1life.
Death is not to be prepared for or waited for. It is simply there,
the ‘natural terminus whichis the end of all our journeys, a biological

fact rather than a spiritual mystery - and of no particular moment.

Consider, for instance, this passage from. Faulkner's Intruder in the

Qggg. A corpse is beingrdisihterred and one of the pérty at the

disinterrment is described as "listening in both difections along
the road, not for the dignity of death because death has no dignity
but at 1least for the decorum‘of it: Some little at least of that
decorum which should be every man's helpless right until the carrion
he ieaves can be hidden from the ridicule and the shame .;.".32 There
is no great; awesome, mysterioﬁs event to be wondered at. There is
only an event which reduces human kind to carrion, the which should
be decorously at least removed from the sight of those human beings

which are not yet carrion. There is nothing here to be reverently

_ remembered with headstone and floqérs; simply carrion.
Here is John Steinbeck.

A man's wife has just died, accidentally killed in a fall. Her husband

considers the phenomenon of her death.

"Joseph pondered slowly over it - Life cannot be cut off quickly.
One cannot be dead until the things he changed are dead. His effect
i the only evidence of his life. While there remains even a plaintive

nenory a person cannot be cut off, dead ..... A man's life dies



as a commotion in a still pool dies, in little moves, spreading and
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growing back towards stillness”.

"Everything seems to work with a returning rhythm except 1life. There
isbonly one birth and only one death. Nothing else is 1like that".3u
Here there is some consideration of death and a certain awe perhaps.
There is also a ?ﬂear hopeleséness in the fact of death and a clear
conveying of -the idea that death is extinction. His only coﬁtinued
existehce is in the memories of'people and in his achievements. Once
he is forgotten and his vname no longer attached to his achievements
he céases to exist and ij: lis as though he lr_nad nevervbeen. In the second
quotation there is a superficial 1link with Ecclesiastes chapter three
where'it is written that "to everything there is a season and a time
to évery purpose under the heaven; a time to be born and a time té die".
Steinbeck, however, stops well short of Ecclesiastes, for there is no
sense in his.writing,'as there is in Ecclesiastes chapter three that -

the “times and seasons" are set in the context of God's larger time.

For himlhere is no context for our lives beyond this world.

Eiizabeth Taylbr's novel, Blaming came to my atteﬁtion when it was

reviewed in the Sunday Observer. A middle aged couple are on holiday
and the husband dies while abroad. The book describgs the reactions
of the widow and her family. Here is their daughter;in-law breaking.

the news to fhe grandchildren.

Maggie said "I'm afraid dear Grandpa has died". "And gone to heaven,"

tsobel said, as if her mother had left something out. Maggie slightly



inclined her head, not to be caught telling a lie by the God she didn't
believe in" ..... "Well, I'm afraid you won't see Grandpa again,"

Maggie said, thinking that her message was being lost in vague

conjecture. ~"But you will remember him in your minds, and we shall.

talk about him often, but perhaps not to Grandma for a while.’ We

shall let her decide when she wants to" ..... Downstairs she said

to James, "I even wondered if they have realised. I found that I
"~ could not quite say, "dead is dead".‘35

Here is the modern, civilised reaction to death. Don't upset the

children and_b don't talk to Grandma about it.. There are echoes of
Steinbeck in the idea of remembering "in your minds and talk abbuf
him often".4 What is missing is the clear belief shared both by Steinbeck
and Faulkner that the end of this life is annihilation pure and simple.
For when Maggie says that she could not quite say “dead is dead" she
at once confesses dis-satisfaction with her own atheism and shows
a trace of the awe and wonder of her Tolstoyian ancestors Natasha
and Princeés Marya. Her difficulty lies in the fact that death is

a stranger tQ her. 1In this she is a product of: her society, a point

. to which we shall return later.

John D. MacDonéld is a prolific American writer. His general thesis
is that thé world is the arena of évil. Most people are uncaring,
a few exploit the masses for their profit and his heroes are the
occésioﬁal Quixotes who try £o keep the evil at bay. He writes:
e

'he wide beach is'there, unchanging. A storm nibbles some of it

away. Another storm replaces it. And the wild things are there,



watchful, hungry - generation after generation, yet always the same.
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Man is but a guest on the beach. He changes nothing and is soon gone".

The title of the novel, Slam the Big Door, is a euphemism for death.

It is an embtive term, but not at all sentimental. It describes the
fact of death and its effect. It stands in contrast to the traditional
sentimentai idea of death as being an awakening, a step through a
door intobé bfightly 1i£ garden. For MacDonald it is a door which.
is slammed in our faces. So there is here too the hopeléssness‘and
absencevof optimism which we have observed in Faulkngr and Steinbeck.
Man is no different from other life forms except that he is more complex

but his death is a biological fact.

Gwyn Griffin is a contemporary British novelist. An Operational

Necessity (Fontana 197&) concerns the trial of a U-boat Officer who
was responsiblé for the killing of survivors of a torpedo attack.
He is sentenced to death. "Four days. Four more times the late dawn
would bréak;'four more times Ehe early dusk would fall .... He was
trapped now much miore surely even than he hadibeén when U996 lay'sunk
in over two hundred metresi of water. He had escaped miraculously
then - but now it was different .... The'paéf year had been nothing
‘but  pain and. sorrow and gfoWing fear and would culminate in a last
agony in some seventy two hours .... Surely to be dead’was not so
‘drcadfulv....band death before.a firiné squad wés, physically at any
rate, less terrible than the agony of many forms of disease. Man's

‘life was short by ‘any serious measure of time. Twenty one years or



‘éeventy two, was there any serious difference? And YES screamed a
 voicé within him. YES YES YES THERE IS. He was a living moving human
‘ béing with the RIGHT to live as long as his heart would beat. Death
- natural Aeath - however prolonged and painful the dying was

w 37

acceptable”.

His execution is described like this -

"A high shout. An enormous, world shattering concussion ...
unbelievable, blinding searing agony - and no breath. No wish to
breathe. A sick vertiginious, vanishing fall ... Emil. 0dd jumbled

images, >meaningless- and fading as the pain ended in dissolvihg
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darkness ..

So for‘Griffin man is trapped in life by the certainty‘of dgath af
the end of it. However grand and glorious it may be,.life is lived
in a cul-de-sac. Emil feels trapped by the knowledge that he.is to
die. The end of his life will be an agony - not an agony of pain
but aﬁ‘agony in the strict s?nse of involvement in a struggle which
he is bound to losé. And of course these negative feelings stem .

logically from the denial of life after death. It is not the darkness

which is dissolved but rather the darkness of death which dissolves

Emil.

The 20th century attitude to death, as represented by the writers

I have quoted, may be summarised as follows.

Death is neither awesome nor mysterious. It is a biological fact

which produces corpses and not wonder. There is serious doubt, even



widespread bcertainty, about 1life after death. Hence death .is seen

simply és a biological fact, for it can have no significancevif its

only function is extincgign. The only continuance is in the memories

of frieﬁds and in the connection of individuals with their achievements.
Beyond these, there is no immortality. Yet there is some doubt as

in Taylor's character who could not say "dead is dead". even when she

was an ayheist. MacDonald seems to see death as making man, ultimately,
some kind of loser. All or any optimism he might ever entertain is

doomed to go' unrealised because, sooner or later, the big door is

going to be slammed on him. Griffin makes cleérly the point that

this life is the most important thing because it is all that there

is. The contrast between Prince Andrey and Emil. as they contemplate

death could not be more marked. So it is, paradoxically, that»for

twentieth century man, death which he tries so hard to ignore becomes

more mysterious and frightening than it was for his nineteenth century

forebearé.

While it seems that 20th century 1iteratﬁre has moved away from the

Victorian ideaé about death, it has' not moved simply to the other

extreme. Indeed the shift has not been from one position to another‘
but rather from éﬁe clearly stated position to a variety of positions.

As we have seen, some of'them deny ahy thought of existence beyond

'

this 1life; others are not quite so certain.

An  example of this is found in William Golding's Pincher Martin.

llis hero is the survivor of a war-time sinking in the Atlantic. When
he is cast up on.a rock in the middle of the sea he says five

" significant things.



"Where the Heli am I?"39
"I am no better off than I was."llO
"I am iritelligent"lI1
"He sees himself as being "like a dead man"42
and he -clings to his rock "like a limp_et"43
There is a philosophy of death here. He sees it as pervading life
to such a degree with its inevitability that there is nothing in life
which will give it an edge or any excitement. A more detailed exam-
ination:of_fhe book wél} make this clear. Here is a series of
quotations.
"There was no up or down, ﬁo lighﬁ, no air. He felt
his mouth of itself and the shrieked word burst out

"Help" . "qq

"Could a face have been fashioned to fit the attitude
of his consciousness where it lay suspended between

45

~life and death that face would have worn a snarl".

Employing the image of a little figure suspended in a
jar of water which rises and falls as pressure on the
covering membrane is varied, he observes "the delicate

balance of the glass figure related itself to his_body"ll6

- "If I'd been below I might have got to a boat. But it

. ol
had to be my bloody watch. Blown off the bloody br'idge".i7
"The slow fire of his belly, banked up to endure, was
‘invaded. It lay defenceless in the middle of the

' 48

clothing and defenceless body. "I won't die. I won't".



Martin mékes much of -the fact that although he was
Officer‘of the Watch, the sinking of the ship was

not his fault. "Hard-a-starboard for Christ's sake."

A destroying concussion that had no part in the

play ..... His mouth screamed in rage at the whiteness
that rose Qut of the funnel, "And it was the rigﬁt
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bloody order!".

The-culmiﬁation of the book is a mystic inférnal
dialogue which 5egins with the assertion "gnd last of
all hallucihation, vision, dream, delusion will haunt
"you". It goes on, making such points as:-
"What do you believe in?"
"The Thread of my life ..... I have a right to
live if I can" |, .
"Where is that written?"
"Then nothing ié written."
~ "Consider." B
."I will ﬁot consider! I have created you ahd
I can create my own heaven."
"You haQe created it."
"I prefer it. You gave me the power to choose
and all my life you led me to this suffering
because my choice was my own .... I spit on
your compassion. I shit on your heaven".50
"They are wicked ﬁhings these 1ifebe1tsf
They give a man hope‘when there is ho longer

w51

any call for it. they are cruel things.



Golding's view, then, is that death surrounds us and we are not to
welcome it. We are powerléss in the féce of death and are, indegd,
fhrown into life which is surrounded by it. For»all that we are power-
less in the face of death it is to be resisted. We are to struggle
against it because it is extinction or, perhaps, the last cruel joke
of God who, if He’exists, is also to be rejected for His indifference
to those in fear of their death. Tﬁe reference to lifebelts giving
false hopes of survivalywould seem to indicate that Gdlding entertains

- no hope of 1life after death.

Yet a different view is found in The Bell by Iris Murdoch.' In this
novel she writes of a group of people who are linked by their connection
with a lay religious community. Michael, its leader, has a homosexual
affair with Nick, who commits suicide. 1In a telling passage towards
‘the end of the novel we are offered a view of death. Michaei grieves
for Nick; "He wanted to die too. But death is ﬁot easy and life can
win by simulating it".52 The futhoress is here accepting the fact
~of death but emphasising the power of 1life. In this she follows the
_‘biological rule that the tendency in all 1living things is to 1life
and survival, Insofar "aé this is true - she certainly goés against
the Victqrian rejection of this 1life. She is asserting that the
positive force Qf_life is able to overcome death by refusing to depart
from ué. Evenvif we aré condemned to what might appear to be a living
deéth, a circumstance in which people offen describe themselves, even
if Qé.are, so to épeak, condemned to live a life in which all we love
is dead, yet still 1life wiil not let us go. When Michael seeks death

in his grief what comes to him is a 1living in which nothing seems

Lo matter very much; "Eventually a kind of quietness came over him,



as of a hunted animal that crouches in hiding for a long while until

w 93

it is lulled into a kind of peace".

At this time he reflects on his 1life and he comes to the view that
the patternrlm! had thought he discerned in his 1life, a pattern he
had believed was set by his response in faith to God, does not exist.
Ihdeed{ as he reflects on Isaiah's words "For as the heavens are higher,
than thé earth so are my ways higher than your ways and my thoughts -
' higﬁer than your thoughts." (55;9), he concludes that there is no
.patterh. At the end ofvall this he says "There is a God, bﬁt I do

L

not believe in Him".

So we may say, at this point, that Iris Murdoch is offering¢us the
view that death exists but 1life is stronger. Real faith is removed
from the experiences of 1life which, it might be argued, provide a
battleground for the opposing forces of life and death on which life
tends to win, albeit in a form that its possessors might wish to reject.

«

As Michael continues fo think his way through his grief he "Looks

L)

about him with the calmﬁess of the ruined man and discovers that

the one significant thing 1left to him from his former life is the

.Mass. "It contained for him no assurance that all would be made well

that was not well. It simply existed as a kind of pure reality separate
from the weaving of his own,thoughts"§6 In the midst of all this

thére comeé to him these Qofds from the Dies Irae, Which is sung,

of course, only in the Requiem Mass.

"Quaerens mé, sedisti lassus;

Redemisti, Crucem passus;

Tantus labor non sit cassus".



In Benjamin Britten's War Requiem they are.translated as
"Faint and weary thou has sought me
On the Créss of suffering bought me
Shall such grace be vainly brought me?"

The hope of redemption thrusts itself into Michael's thinking.

D:éaWiﬁg all this together it is clear that Iris Murdoch here offers
a'view 6f things which says that this life is all that we may know
in the present; yet it is not all tﬁat there is to know. It is

éurrodnded by many mysteries of which death is one. We may not even
be certain of existenée continﬁing beyond death but we may hope for
it, on the basis that the redemption won by Christ on His Cross was

won for a purpose.

Yet a third view i§ found in A Field Full of Folk by Iain Crichton
Smith. in this novel we find a minister, the Rev. Peter Murchison
~ wrestling'with cancer and a los% of faith. The Bible no ldnger speaks
to him and he finds the pulpit a difficult place. This is because
he'sees’himself as a wounded healer who ought not to be speaking to
his peoble because "he did not know what comfort to give".57 His
dark night of the sou1 is born of his personal loss of faith. "And
now that the crab clawed at him he felt more and more soured as if
‘someone, somewhere, had prevented him from coming to gribs, as Beowulf

w 58

had done, with the monster of the deeps".

In a conversation with a sensitive elder he compares how once he had
approached his work with the manner in which he comes to it now;
"In the beginning he would set out in the morning as if he were a

witssionary. Now everything feels heavy and old".59



As the conversation goes on he abandons the discretion of the third
person and says; "It's as if the repetitivenéss of'the world gets
ﬁs down. I wonder sometimes whether too much examination of the world
is good for one".60 This leads him on to observe "I don't want it

" to be like that. I don't want faith to grow tired“.61

As he pursues his path"fo certainty, we.find him at the point where
"suddenly he smiled to himself as he thought that perhaps he was being
too’serious. Perhaps he should look more‘towards a solution of comic
glory, as if the whole universe were a healthyvjoke, the answer to
. whose complexities would finally emerge like the punchiine in a funny

story".62

At a village outing, the Sunday School picnic as it happens, he has
a vision., "We are together on this supremely perfect and imperfect
earth. We are not looking for miracles for the miracles do not happen.
We afe enduring but more than epduring. . At  moments we are touchéd
by the crown of grace. Envious, jealoué, embittered as some of us
are, the message is for us. The kingdom of heaven is at hand, it
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is here, it is all around us".

As his vision toﬁches his understandihg he looks at his wife and says
"My love, my love,vhowkmuch'you have done for me. This love between
us is part of the love that cregted the sun and the other stars".6u

His final observation ié "We are free to live and die ..... the chain
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stretches to infinity".

Crichton Smith's position has much in common with Iris Murdoch's.



It has the same air of life surrounded by mystery and the same sense
of hope. The important differénce is that thg source of hope is found,
not in the pronOuncements of religion which we may receive but not
understand but rather in ‘the sense that we are all cauéht up in a
procéés - which extends this life beyond the barriers which death
seems to impdse.' We are all linked by a chain which stretches to
iﬁfinity. We mayvexperience the infinite as in faith we contemplate

the simplicity and complexity of the world.

While there is evidence that there haé been a shift of thinking about
dééth in thé 20th century and that that shift in thought is to be
seen in the 1literature of the period, one cannot say that the shift
 has been to any one position. There is a substantial shift to the
view that death is simply extinction. There ié also a rangerf Qiews
as we have seen. Golding says that even if death is the 1aét joke
of avcruel God it is nevertheless to be resisted ang not passively
accepted; Murdoch offers a more numinous view in which death is part
of the ﬁystery that surrounds iife. It may not be extinction, giveni
» thaf the evidence éf oﬁr living is that life is stronger than death.
This offers hope, as does the observation that the redemptive work
off Christ must héve é purbose. Crichton Smith has the idea, found
aiso_as we shall see in the New Testament, that we are caught up in
a brocess which transcends time, linking us together in a cgain

which stretches to infinity.

What conclusion may we draw from all of this? In the 19th century
there was a more general acceptance of what death was and what it

led to. In the 20th century we find a more fragmented view taken.



There is, generally, a greater uncertainty abroad about religion and

its claims and this uncertainty is reflected in the fragmented view
of.death represented b& 20th century authors. There is no shift to
.a.new, agnostic position. Indeed, oﬁe.wonders Qhether or not those’
authors who deny life after death are not denying an afterlife in
much the same way as the terminally ill deny death itself. However
tempting a hare that may bé to start, it will suffice ‘tb vconclude
this chapter with the obéervation that there Ihas been a shift in

thinking,about death in the 20th century but to no one position.

We now return to the point we indicated that we would take up when
we considered Taylor's character Maggie and her reaction to death.
We observed two things: Death is a stranger to her and, in her

reactions to it, she is a product of her time.

What has : happened in society to produce in people this distancing
from death and the consequences of that distancing?

There is abundaﬁt dataAwhiéh explains why death is a stranger to those
of us who are aiive now. The awful conditions which led to the high
deéth rates of the nineteenth century have been relieved. Shorter
working hours, better hoﬁsing and sanitéfion and above all the advances
in medicine wﬁich have téken place have éll reduced death rates
dramatically. We can get a general picture of. these medical advances

from David Hamilton's book The Healers.

llecre, for instance 1is an extract from a scale of fees charges in
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[nverness in 1818.



Single visits during the day

Visits during ordinary hours of rest

Surgical operations:

Major, i.e. Amputation, lithotomy

Minor, i.e. Mastectomy and
Reduction of. fractures

Delivery of a child

Higher Class

Fourth Class

£ 0:10:6d
£ 1: 1:0d

£21: 1:0d

£ 4: 4:04d
£10:10:0d

£ 0: 2:6d
£ 0:10:6d4

£ 2: 2:0d

£ 0:10:6d
£1: 1:0d

Thus, for a large sector of the population medical treatment, such as

it was, was beyond them. Death from illness would be no stranger.

In 1846 Edinburgh Royal Infirmary reported a 60% death rate in
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amputation cases.

The death rate from all causes was 10-15% in most hospitals in the

early nineteenth century.

There appears to be some evidence that

the figures were manipulated by (a) not including in the statistics

those who died within 24 hours of admission and (b) discharging those .

who were dyihg.68

Here is a table showing operatiohs and mortality therefrom at the

Glasgow Royal Infirmary.69
Years Operations
1851/60 2,014
1861/70 3,403
1871/80 5,257
1881/90 9,741
1891/1900 16,749
1901/10 36,729

Mortality -

10.
12.

8%
49

8.6%
6.17%
7.

5.1%

2%



"While in the early 19th century society was fairly clearly divided
into those who could afford the fees of physicians and surgeons and
those who could not, by the late 19th century the industrial revolution
héd producéd a newlclass of skilled working man who acknowledged the
new medical skilis and who could afford the fees of the doctor if
a system‘of insurance was available. By 1892 there were 1,320 societies

' 0
" in Scotland with 280,000 members and £1.25% million in f‘unds".7

For the workingv class not covered ‘by friendly societies' insurance
ktheré was an increasing number of possible sources of rnedical help-
in thé léte 19th century. For hospital treatment there were the

voluntary hospitals and a sub class of 'éixpenny' doctoré who saw
large numbers of patients and did obstetrics at cut price rates? often
consulting patients in batches of‘three and offéfing only an unchanging
botfle of medicine‘as treatment. _Lastly, particularly in the Highlands,
‘there were lopél clubs where for an annual fee the services of the

.doctor were available.

Therekare two points from all this that show the start of trends which
we will develop later. At the beginning of the century there are-
horrifically high death rates. Remember that the figures quoted on
page 62 refer to hospitals and there were not only few hospitals but
strict reguiations over .who might be admitted to them. The figures
and percentages quoted there do not give any indication .of how high
wefe the £§ta1 death rates. iThis means that not only are people by
and large going to have considerable firsf hand experience of death
but that experience is going to have been gained as their relatives

died in their own homes. The second point is that as the century



went on not only did the number of hospitals increase but the rules
governing admission to them were relaxed. Here is Hamilton again:
"As the amount of.destitution fell steadily in the later part of the
century»and as wages rose and social benefits increased, people were
sent less frequently to the boorhouses; but as the numbers of. paupers
in'the poorﬁouses fell the proportion of sick rose and the poorhouses
slowly turned into hospitals and the'stigma of Poor Law relief was
removed . from those in need of medical treatment. Thus in 1862 15%
of Barnhill (a poorhouse in Glasgow) occupants were sick but by 1924
the proportion had risen to 37%. Soon thereafter the poorhouses were
taken ovef as local éuthority hospitals"?1 This means that despite
falling death rates the number of'people dying in hospitals increased

because of increased usage of the hospital services. This whole process

was accelerated by the inception of the National Health Service.

Thus death, as an event, was gradually removed from the lives of people.
Home gradually becéme an inappropriate place to die. That place is
yieldedr to bthe hospital until ; generation grows up which, as waé
obsérved to. me recently by ah old friend, "would not know héw to
straighten’the limbs and close fhe eyes". It is also a generation '
which is unprepared for death because it has nevér known it at first
hand.  Even patientsbare left to wonder whether or not they will die
'rom their illness. If they are not told so the probability is that
»they will; for even they become the viqtims of the system which has

srown up and tend not to be told that they have a 1life-threatening

illness.

Mention was made earlier (see page 43) of specialists. It has been



observed to me by a clinician that as soon as relatives are told

that a patient has a terminal illness then, no matter what is the
pfognosis in terms of time, they tend to feel that his care is beyoﬁd
them énd as the illness develops they look increasingly to psychologists,
social workers, hospitals and clinies to do their caring for thém;‘ not
because they don't want to care but because they don't kmow how to.

This is because their experience of death ié sd inadequate and because

- coneealment of impending deafh from the patient is still, as a
generality, regarded as necessary not just bj the medical profession

but by society at large.

How has this come about? A straw poll at a fraternal at which eight
| ministers répresentihg five denominations weré present, revealed that
none of them could remember when last they preached about deéth and
the Christian view of it. Ronald Falconer has said that in all his
years at the B.B.C. he could remember no occasion when death featured
in a broadecast service. Certainly modern theology tends to be "this
worldly" so fo speak.v It may be that the modern preacher, because
’of’his theological education, is unwilling to speak about death, even
to his congregation about whom he ought to be able to make basic
assﬁmptipns in matiers of belief, because with his heart and spirit
he'rejeéts the carrot and donkey theology of an earlier day but yet
feels unable or unwilling to commit God to a course of action invthe
matter. Qr perhaps_fhe Church itself is touched by thé rejection of
. death which seems to be pért of the sbéiety in which it is set.
Certéinly it seems to‘connive at the situation in which death is an

unmentionable subjedt.'



It ié cléar that there is subétantial difference of opinion between
19th and 20th century writers.and that in this they reflect the society
to which they addressed ,thémselves. What seems to emerge clearly
is that people in the 20th century do not deny death but rather that
death has been removed from them. Medical, social and commercial
forces have redﬁced the death rate, improved longevity and gradually
taken over roles that our grandparents'filled naturally, however sadly.
There appears }to b.ev the beginning of a small revolt amongst medical
pedple, This is seen on the following quotations from the medical
and ﬁursing press. "Our study points to the lack of consideration
or respect of patients' wishes or rights to know of theirkimpending
death".72 "If he has been told anything other than the truth in answer
to his questioﬁ "Ava going to die?" he has no one in whom to trust
or confide and must face the reality and fear of death in taqtal

isolation“.73 As the "to tell or not to tell" question is faced and
answered differently‘ by medical people the whole subject will open
up again for people generally. It will probably be found that both
patients and famil& would cope better than might be expected and be

the better for having to.

We began this section of the thesis 5y posing thé question "Has there
been  a flight from death in the 20th century?" It would seem that
there has not. There have certainly been changes in attitude towards
it but it seems to me that these have bgen forced upon people by huge
changes which have takén plagg in society. My conclusion is that .
people have not so much taken flight from death but have had death
removed from fhem. | In consequence of this there has grown up an

ignorance and from that have grown attitudes in which people at large

support one another. People in the 20th century shy away from death



because they don't know what else to do when faced with it.

Here, by way of footnote, is a poem published in The Observer newspaper

“on January Uth, 1984.

In the old days when peoplé died

The whole family gathered rodnd the bed

Standing or kneeling (patriarchal or matriafchal)

‘And the last frail blessings and goodb&es were said ..
And people also said things like "His race is nearly run"

And "Fear no more the heat o' the sun!"

And the old cock has fallenbinto disuetude

And the womb no longer wept its blood.

Yet the children stood there (filial and familial)

By the upright grandfather clock's sad ticking thud,
And'eVerybod&'s tégys made: it én occasion not to be missed

.AS'the last dutiful kisses were kissed e

But now they are spirited away, behind curtains,

Hidden in hospitals, wrapped Qarm‘in drugs,

They don't see the kids from whom (paternal or maternal)
They‘had the love; and solitary slower than'slugs,

The unconscious hoﬁrs move past them. Nobody wants to know

'Or cares exactlybwheh they go ....

Gavin Ewart.
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CHAPTER 4



Having considered 1literary, medical and theological factors, it is

appropriate to consider the Biblical teachings about life and death.

There are important 1links between the 0Old Testament and the New
Testament views of death. In the 0ld Testament there are two erds,

hayyim and nepesh, translated "jife". These broadly correspond to

the New Testament words zoe and psyche.

ggxzig-indicatés the quality of being alive, as does g§é, and, like
g§g; has death as its opposite. Perhaps "being alive" is scarcely
adequate to define'thé'concept. It denotes the distinctive principle
of life, ahd contains the idea of animation. Nepesh is traditionally
translated "soul" and may, liké.ggzggg, be defined as life in its

directive or formative sense, activating the flesh. Nepesh *is "the

centre of life in the living be_ing".1 Psyche, also translated "soul"
rsyche

in the New Testament will bear the same understanding as this under-
standing of nepesh. .So there is that much in common between the

01d and New Testaments in their understanding'of life.

" In the Old Testament death is lacking in any positive content. Its
Kingdom is vague and purposeless. Those who are dead afe forgotten.
As Hastiné's Dictionary of the Bible observes "There is no death-
roménticism in the 01d Testament"? Man is known to ge mortal and
the_longing for immortality is unknown. A man wishes for a long
life and blessing in-it, but he shows no wish to live for ever.

The pious Israelite will be one who "desires‘life, and covets many

days, that he may enjoy good". (Ps 34:12). Life is positively valued



in the Old Testament because of the understanding of the nature

of death,

The whdle cycle ofvlife and death begins with the liying God..
Yahweh, unlike pagan deities, does not go thfoughv the cycle for
‘He is the source of life. Ps 104:29 says "when thou takest away
" their .breath they die and return to their dust". (R.S.V.).

In other words the breath on which hap dependé for life is breathed

into him by God. Thus man depends on God absolutely for 1life.

Life may be threatened or weakened - prayers. for healing form
an important part of the'Psalter: é.g. Ps 6:2, 30:2, hl:l4, 107:20.
Thus in the 01d Testameﬁt, as in the New, "life" and "death"
are not statements of physical fact alone. Life is a power which
may be diminished or.augmented and these, in the 01d Téstameng
are affected by the choices which men make since in the covenant
rituals God asks vIsrael to: choose death or 1life; bhlessing or
cursé; ‘good or evil. ' The classic formulation is to be found ;
iﬁ Deuteronomy 30:15 -'20.4 There is also laid down here another
distinctive 01d Testament idea. In v.16 we have "if you obey
the commandments of the Lord your God ....... you shall 1live".
The quality of 1life in its ordinary sense of being’alive and
in its sense of thg' §eterminative' centre of 1life or both are

thus qualified by the degree to which man is obedient to His

creator.



"The life after death is not a normal part of the classical (OT)
understanding of man“.3 Yet it is in some form. Death is not
extinction nor does it set a limit on Yahweh's interest in life,
'e.g. the tranéla;ion of Enoch to Yahweh's presenée (Genésis'S:ZUi
and the similar ascent of Elijah (2 Kings 2:11). The fact that
these two legendary characters did not die demonstrates the bower

.of God-ovér death. It is also an indication that He alone has

this power.

We may draw to a close this brief survey of 0ld Testament attitudes
to 1ife and death by observing that in the 0ld Testament life .
is used to translate two words hayyim which means "iving' and
nepesh which denotes that part‘of man which determinés whatAgort
of life he liveé, commonly translated "soul"; that life is pursued
positively because it is here that all that ﬁay be known is known;
that 1life is God's gift, making man completely dependent upon
Him; that there is 1little interest in a 1life beyond this one
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and that obedience is the wéy to full living in this world.

In the Apocryphal literature, however, there is a bridge built
bétween these ideas and New’ Testament thinking. In the Book'
of Wisdom the idea of immortality for the righteous is clearly
laid down.v "The souls of the righteous areiin the hands of God
and therevshail no torment touch them. 1In the sight of the unwise
they seemed to die aﬁd.théif‘departure is taken for misery; and
their going from us to be htter destrucfion: But they are in
peace ...... yet is tﬁeir hope full of immortality> ...... such

l
as be faithful in love shall abide with him".l This development



of inter-testamental thought sets the rising of Christ in a context
which makes it more sﬁsceptible to being believed. What is

overcome is the canénical 01d Testament thought that death . is
separation from God. Here is the new idea that those who retain

faith and love Him in their lives shall spend eternity with Him.

In the New Testament there are, as we have seen, three words
which are translated "life", i.e. Zbe, psyche and bios. We have

also seen that zOe approximates to hayyim and psyche to nepesh.

- While Hastings observes that "z0e is by far the most important",5
we cannot examiné life in the New Testament understanding without
some reference to psyche, translated "soul" but having that

relationship to life which changes the fact of being alive into

the act of living in a particular way.

A great deél of New Testament thinking about death is shared
with the 01d Testament. Life is positiQely valued (Mark 3:4)
and death is its enemyb(Johg 8:51); the oniy ‘security of life
is iﬁ God (Acté 17:25); it‘isvvain to seekksafegunrds in the
accumulation of property,o; by worrying about needs (James 4:13
and 14 Luke 12:13 - 30). To hedge one's 1life, in this case

psyche, with security, is to lose it, while to lose it for Christ's

sake is to gain it (Mark 8:34 - 38).

The most important influence on New. Testament thinking about
death is the Resurrection. If the giving up of life (psyche)
or the sake of Jesus was not to become a life-denying form of

thought a new principle was needed and provided by the Resurrection.



The life of Christ issued in a struggle with death in which He
was victorious. With the defeat of death the barriers between
man and God are déstroyed'énd the way to life opened. Immortality
is seen; in- the Resurrection, to be a real lifé and not shadowy

or vague, unlike the Old Testament conception.

This has a doublé time connection for Christians. Because they
~will share tﬁe Resurrection they may know more than an expectation
of the future life. They may have it now, Aé John says "we
: havé pas.sed from death into life" (1 John 3:14),  This transition
takes ‘place in fhis wérld and as man 1lives in that knowledge
his psyche is transformed by his faith in the life that awaits

him.

The transformation fulfils Christ's vision of His people being
the saltv which savours the world and the leaven which raises
it. For the transformed ones will, in this world, become a
redeeming community, permeating ébciety with the fullness of life
which.they have appropriated into their own lives and so sharing

the blessings of God with those around them.

This 1last is importaht since it marks the distinct separation
of" New- Testament thought from that of the 01d 'festament. In
the 01d Testament death. is an end, almost certainly, although
as we have seen there is some thought thét God's interest in
man  is not bounded by deéth. The way to 1life is obedience to
Hnrilaw, as we have also seen. In the New Testamént things érc

iiuite different. Death becomes more of a mid-point than a terminus.



It represents a transition from life on earth to life eternal.
" The future life is spoken of not’only iﬁ.the future tense but
in the present. Above all life is gained not by obédiencé BuL
by faith. The whole basis of the relatiénship begween'man and
God is altered as the Law is fulfilied (Matt 5;17), having served

its purpose and been replaced by faith (Matt 21:22).

These few paragraphsb will serve asA an introduction .to an
examinatioh of the New Testament treatment of life and deafh;
It is worth remarking at the outset that in writing abbut life
we write about death also! All that we say about life qualifies.
and shapes what we believe about degkh. Before going on to examine
z8e and thanétos we will look briefly at psyche and how- it is
used in the New Testament. "It has the higher powers which pertain

6

to the intellectual, moral and religious 1life". Thus we hay

define psyche and in the definition understand why it is trénslated
"life" in thé New Testament. For we are talking here not simply

about the fact of being alive but about that ‘part of us whichf
determines what will be our iiFe. In Mark 8:36 we have this;
"For what does it prbfit a man to gain the whole world and forfeit

his 1life?" where 1life = psyche. In Matthew 6:25 we have "life

is more than food and the body more than clothing" and here again

life = psyche. ‘When the good shepherd lays down hié lifé for

the sheep, it is his psyche he lays down (John 10:11). In

1 John 3:16 we are told that as Jesus laid down his 1life for

us, So ohght wé to lay down our lives for the brethren. Again

psyche = life. Clearly this is a concept of great importance

in the New Testament of 1life as a whole. It is a reference to



what we are and to what makes us what we are. It is that part
of us which, by faith, will begin to show the characteristics
" of the redeemed person, those characteristics which will,

presumably, be the commonplace of life in Paradise.

Now we pass on to the consideration of Zde.

In the New Testament zde is first used of the natural life of
“man. its opposite and end are to be found invnatural death cf
Philippians 1320 where the hope is expressed that Christ may
be honoured "whetﬁer byr life or death". This natural life is
corruptible (John U:14 where Jesus speaks of it in terms of -
recurring thirst)._ It also has a limited extension in time cf
Luke 1:75 where Zechdriah's song of thanksgiving reminds us that
we all, as descendants of Abraham, who at least is our spiritual
ancestor, are set free by God from our enemies that we might
"serve him without fear, in holiness and righteousness before
him all the days of our 1life". This is clearly a description
of some of the attitudes which should characterise the activities
voAf the defined span of our natural life. Luke in his gospel
atA12:12 ff makes it clear that 1life is sustained by nourishment
- but only sustéined.b It 'is not assured by nouriéhment since,
as we have seen from10ur.reference to Genesis; life is the giff
of* God. invZ Cor 1:9 we have Paul writing about God "who raises
the dead". ’Thus, God is Lord both of Life and Death. Man is
dependent on Him not .just for natural 1life ‘but for true 1life
Since we have Jesus saying in John 12:50 "His commandment is

for eternal life".



The dependence springs from God as the author of both natural
and true life. Tﬁus life is never regarded as an observable
phénomenon and investigated or spéculated about. "It is perceived,
as among the Greeks that human life is fulfilled in the manner
of leading :'Lt"'."7 - The New Testament view is that man, and
specificall'y the’b‘eliever, is not to live his life for himself
but for God (cf 2 ‘Cor 5:15 where the wholé purbose of the death
~and resurrection of Jesus is said to have been so that "those
who 'li\)e might live no longer for themseives but for him who
for their sake died and Wéls raised"). The finding of a pr‘dper'
object or end for his livi‘ng will release man f'romi all that would
- hold him back f'rorﬁ‘ finding and 1living out his true 1life. It
is worth observing that this release into thev‘ living of true
llif‘e is offered for man's own sake. It is a clear demonstration
of the grace of God since there is not, so t‘o épeak, any prof‘it
for Him in the activity. There is an offer which man may accept
‘or'reject as he chooses. God makes no conditions.

Indestructability is . part of the concept 'of‘ life in the New

Testament. As we have seen, zde is attributed to God and this
is true z8e. Thus the z&e ksubject to death is not true life
“"but distinguished from it as provisional. (cf 1 Tim 4:8 where

we" read of "bodily training" being of .some value; whereas

"godliness is of vaer in every way, as it holds promise for
the pfesent life ai}d‘ also for the 1if‘9 to come”). We should
.be ‘aware ‘that when we .talk of true life we are not talking of
simhle mortality, which mankind shares with all orgahic life

generally. We are talking of total death, so to speak 3 of



death és an absolute power which stalks its prey and consumes for
ever. This death is the opposite of true life and it is this death
which God overcame by ralsing Christ from the tomb. This concept
assists us to understand the indestructability of true life. Having
said that organic life haé a provisional quality to it, we can
understand easily the New Testament concept of being dead while
ali&é (cf Matt 8:22 where Jesus speaks of leaving the dead to bury
‘their dead.- The crucial point is that the young man remains |
among the dead wntil he follows Jesus. The delay, for whatever
reason, even if only to observe ritual mourning, numbers him among
the living dead for as long as the delay lasts. He therefore is
offered life but by his procrastination places himself amongst

the dead). The true life, certainly available through acceptance
of the Gospel, will be inherited, as we read in Mark 10:17; it

will be received, as we read in Iuke 19:30 and it will be entered
into as we seé in Matthew 18:8, All of these, as their various
Settings make plain, have references both to thisylife and the next.
As we shall shortly see, the true life is available fo mén prior

to hié‘death. For the moment, however, we note that man may be
worthy of z8e by his conduct, ef Matthew 25:46 where Jesus ends

his eschatalogical story of the sheep and the goats by consigning
the righteous to eternal life. Thus the New Testament can speak of
a way of life (ef Hatthew 7:13 ff, eépecially.v.14 "the way which
leads to 1life"). For all that, man has no control over zle. "As
his natural iife is given him at his birth by God, so the future
life ié given him at hié resurrection".8 Resurrection here refers
not to life after death but to the conversion experience in this

life.



"All of this ‘may be found in Jewish teaching, botil in matter
and expression".g. The resurrection of Jesus is a significant
Adepart.ure point from 01d Testament teaching about life. We may
call it a signif‘icant_departur‘e point becéuse it shifts the ground
of hope away from the idea 'o.f‘ God to a significant act which
occurredb in the history of this world. Until the Resurrection
occurred, the hope of‘“ future life rested on the concept of Gdd
and the expectations which the concept raised. The Resurrection
is God's act of salvation, f‘reé, unexpected and gracious. On
this basis God exercises His inj.fiative, through the exercise

of which man is given new life, without which he would be lost.

Thus hope rests on faith in this saving act.

Let us return to the point regarding the presence of the true
life in this 1life. The l1life, death and resurrection of Jesus
isﬂ the decisive soteriological event which establishes the fact
of the future zoe aﬁd offers it to all.. But thé decisive event
has already taken. place and so created the conditions within
which the tr'ixe life is accessible to mankind. The ne:v age has
begun. An individual's resurrection may then be 4under'stood as

a consummation, achieved after death, of this certain hope.

But consummation ‘has within it the idea of completion and



f‘ulf‘ilmént of something already begun. Thus zOe is at once some-
thing for which we hope and is, to some degree, a preseﬁt

bossession. ‘The pfésent is sustained by‘the certainty of the
lf‘utux‘ei. {(cf Acts 11:18 which makes it clear that through

repentance the way is opened now to life . This is clear from
the context. Peter has beenlrebuked'For associating with the
uncircumcised. =~ He defends himself successfully and his accusers
cbnclude‘thét “to.the Gentiles also God has granted repentance
unto life". From the use of "also" we must conclude that they
were aware of being ink a state in which their hope of future
life was ‘believed with such ‘certainty thét it permeated their
ipresent life. It is to this state that God, by His grace, admits

“all men).

In 2 Cor 5:1 - 15 we find the Pauline position clearly stated.
In v.l there is the assurance that if "the earthly tent we live
in is destroyed, we have a building from God ...... eternal in
the heavens". There is the, future hope. But in v.4 we "sigh
with-énxiéty" while still in this tent. Our anxiety is not that
we ' fear déath - "be unclothed" - but that we might be "further
clothed; that what is mortal may be swallowed up by life". - We
are not to understand this as a longing for death and so fulfilment.
Rather we are to see it as an expression of the tension between
the two kinds of life and the awareness we ﬁave tha_t the greater,
from time’to time, tbuéhes the lesser, giving rise to a 1onging
for its stay to be 1longer. Abbot -Smith in his Lexicon of
the New Teétament gives "subject to deéth" as an acceptable trans-

lation of thnekos, translated "mortal" in the Revised Standard



- Version. What Paul is saying here is that we not only have,
as present possessions, the two "lives" but also have an awareness
of them both. Thus zO0e is not only future but also a present

possession.

How is this life offered to man? For Paul it is offered through
the preaching of the word. Zéé is present and can be seen in
the preached word as a historical happening. In 2 Cor 2:16 it
is-quife clear thét theipreaéhed word dispensés‘"tq one a fragrance
_from death fo death, to the other‘a fragraﬁée from life to life".
Wekmay extend this idea of presence to one of activity when we
consider that in Romans 1:16 the preached éospel is described
"as "the power of God for salvétion". There is no suggestion
that the power is 1ateﬁt and every reasoﬁ, in the contexg, to
say that it is active. In Philippians 2:16 he exhorts hisreaders
to "hold fast the word of 1life". 1In this context it is clear
thét the lgggi_gégg is active, for Paul encourages them'to‘hold
- fast to it so that "in thg day of Christ I may‘be proud that
I did’not run in vain or 1abour in vain". He clearly expects
. their grasp of the word of life to alter their style of 1life.
In 2‘Tim 1:10 he declares that the gospel, of which he is appointed
a ppeacher, "abolished death and brought 1life and immortality

to light".

Paul would say that not only the alternatives but the act of
their discovery is due to the penetration of life by true life.
"he pneumatic zde of Paul is true zde in the very fact that

it is active every moment in the concrete possibilities of 1if‘e".10



In 1 Cor 7:29 - 31 we find Paul introducing what Kittel calls
the "peservation of Ss mé"}l This translates; "as though" and
in the passage we see what Kittel means. Those who mourn are
to live as though they were not mourning; those who deal with
'the world are to live as though they had no such dealings. Such:
living is impossible without not simply faith but an energy source

to maintain the effort and transform the intention to the act.

That source is true life, permeating and changing this life.

Acting on these perceptions is the choice of 1life rather than
‘death. The believer is set free from death as he makes his own

the death which Jesus has already-died.

The activity of gﬁg' in the concrete possibilities of life is
also seen in the way in which it propagates itself. Paul sees
preaching as the main way in which the propagation takes placé.*
All through his written work thefe are referenées to preaching
~and to himself as a preather, The point of preaching as an-
activity is that the believer does not have zde for himself alone
in the ihwardness of his spiritual life. He stands in a tradition
begun with the Resurrection.l The soteriological event is directed
away froﬁ Jesus and out into the world. Similarly thé believér
first incarporates into his own 1life the event but as‘the effects
of ‘that incorporat;on show iﬁ a changed lifestyle so the Zdée

is, as ‘it were, passed on and spread.

We conclude this examination of the Pauline view of z&c as present

by observing that for him Z6e is not limited in time. The fruit



of zbe is yet more z8e as we read in Romans 6:22 "but now that you

have been set free from sin" - and there is the present zoe -

", .... the return you get is sanctification and its end eternal
life" - and there is the eternal dimension of zoe. To be set f'ree

from sin implies a change in lifestyle and this change can only
be brought about by zo0e already given. » This twofold concept of
gég means that sometimes Paul writes of it as future blessing, as
in' Romans 1:17.for instance.where he quotes Habakkuk 2:4 "they that
avefrighteous shall live". Sometimes also he writes of it as being
known in‘thevpresent, as in Romans‘6:4 where we read that from the
- moment of our baptiém "we are raised from the dead by the glory
of God, (that) we too might walk in newness of 1life". Sometimes
he writes of it as both present and future in'an inseparablg
relationship as most'splendidly expréssed in 2 Cor. 4:7 - 16 where
the believer is "afflicted in every way but not crushed, persecuted
but not forsaken. and always carrying in the body the death of Jesus

so that the life of Jesus may be manifested in our mortal flesh".

~ Thus for Paul zde is at once future promise and present possession,
the present being occasionally 1lit up, as it were, by flashes of

it as the believer steadfastly persevered in the faithful 1life

despite all difficulties.

The Johannine view of gég as present is even more radical. Like
Paul,vhe roots  the idea pf géé in the present in the Resurrection.
It is the means-by which the promise in John 14:23 is fulfilled.
There we read that "If a man loves me ..... we will cbme to him

and make our home with him".



For John, then, it is by faithful living that zSe is incorporated
into the present life. For this verse is no more than a confirmation

of 14:19 where Jesus says "because I live you will live also".

The Resurrection is more than an event to be proclaimed in confirm-
:ation of the presence and availability of z0e. We have seen that
this is the case for.Paul, given his emphésis on preaching Christ
‘crucified and risen. It is perhaps not .quite the case thét John
roots his teaching about'gég in the present. There is a sense in
which fhe Resurrection, for him, was inevifable from the beginning'
because of his understanding of the nature of Christ. 1In John 1:4
Jesus is described in tﬁe phrase "in Him was life". Thus from the
beginning Christ possessed zoe as well as organic life. ‘ Indeed
Jolin would have Jesus as the agent of Creation and thus He is 1life.
This means that He has 1life in Himself, not merely as the power
of‘His life "as a living creature but as the creative power of God
present in the world in a unique way. He is, for John, the revealer

<

of zoe.

Two verses ‘in particular of John chapter 6 show Christ as the
Revealer, In v.63 he says bluntly "the words that I have spoken
to you are spirit and life". Thus, for John, Christ is not just

the messenger and tﬂegcher, as he is for Paul, he is zoe in this
world. To believe ip Him (see 6:29. This is the work of God, that
you believe in Him whom ﬁe sent) is to believe in gég and to

receive it. It is impossible to‘engage in the work of belief without

receiving the gift of true 1life. The dinvolvement with the risen

Christ which this work demands depends upon the believer being



i

inspired to a new way of working out his life. This working out,

in turn, is only possible if his existence is permeated by true

‘life.

Belief in_Jeéus then, as the unique messehger of God, confers zde
in the present. In 11:25 we have Jesus saying "I am the resurrectign
and the 1ife"; That could be taken as a reférence to His own life's
| ending. When He goes on to say that "he that believes in me, though
he die; yet shall he -live", we could understand that also as a
referencev to an evént in the future, something which will occur
at the déath of the believer. When, however, he goes on to say
"and whoéVer lives and believes in me shall never die" we see clearly
thaf John has.Him proclaiming z0e as a permanent possession of tbe
believer, a possession which he gains as soon.as he believes. The
promises ih the future tense do not refer to a later eschatologicél
event but to tﬁe moment of decision when confronted by the Word
.which reveals zde to him as an option. In chapter 4y, during the
encounter wifh the womén at the well, Jesus says, in verse 14 ...,
"The water that I shall give him wiil becoime in him a spring of
wafer:welling up to eternal life". 1In effect He says that who will

believe will 1live.

The comiﬁg of Jesus as revealer is the decisive eschatological event,
the "krisis" (3:i9f. Life is attained not in relation to an idea
or to a supra-historical metaphysical being but in believing commit-
:ment'to a historical person. This is quite clear from 3:21 where
we have "he who does what is true comeé to-the light". The purpose

of this coming to the light is that "it might be clearly seen that



his deeds have been wrought in God" (3:21b). The "déing what is
true" (3:21la R.S.V.) indicate the working out of a commitment in
a 1ife-éty1e. It might be said that in the Johannine Christology,
éég is both gogl and way, and both at the same time; The qualifica-
:tion is that the.wéy does not qualify the traveller for the goal.
This is because z6e is a present poséession, acquired by belief
in what Jesus reveals and incorporated into the believer's 1life
and‘living'és he lives in Jesus. The exposition of this is found
in 15:1 - 17. - In v.3 we hav’e the disciples "made clean" ("katharos"
which has thé sense of a vine made clean,.i.e. diseased branches
removed, by pruning). This cleansing by removing what is tainted
is achieved by the "logos" which here would seem to .have the sense
of the promise or command of a teacher.12 We may not, however,
assume that this cleansing is a mechanical operation. For;having
said what he has fo say about it in v.3, in v.ﬁ we have “abidebin.

"
.

me The verb is in the imperative. mood and the aorist sense of
a "once_pﬁly" activity is offset by the sense of the verb meno -
to stay, abide or remain; this acéivity musf be continuous. When
Jesus goes on to use the analogy of a brancﬁ coming off a main stem
to illustrate. what He means by "living" in Him, it becomes cleaf
that He is bidding His diéciples into a style of life which is to
be based on their absorbing the z&e He was into their own lives.
‘This absorption will issue either in ﬁmuch fruit" (15:5) or

3

"exeranthe" (passive for or "zeraino" to dry up, parch or wither).1

It is quite clear then; that both Paul and John, in their different
ways, .are clear that life is enhanced by the Gospel. 'We turn to

an examination of the New Testament teaching about death.



Death is not regarded as a natural process, any more than the
Resurrection is regarded'as such. Sometimes the New Testament
speaks figuratively about death, i.e. 1 Cor 15:26 where it is
:"the last'eneMy"; Rev. 6:8 where it rides'through the world on
a pale horse with "power over a fourth of the‘earth to kill with
a sword and with famine and with pestilence and by wild beasts
~ of' thé earth"; Rev. 20:13 ff where "death and Hades giye up the
dead in them and all Wére judgéd by what fhey had done". These
images are used not aetiologically but to express the fact that
death 1570§posed to life as the true being of God and alsd that
éin' and death' belong together. It is worthwhile reminding

ourselves that when we talk of death we are not talking about
simple mortality (see p 75/76) but of death as an absolute powef
which stalks man as though he were prey and can consume hi& for

ever.

In the Neﬁ‘T%stament, déath is the consequence and punishment
of sin. The question of %he origin of death is the question
of the origin of sin. Death comes into the world through Adam,
i.e. through Adam's sin (Rdmans 5:12) where we have "death through
sin". This is not in any sense speculative on Paul's part.

He is not trying to excuse individuals, as though Adam's intro-
duction of sin and deafh into the world order make sinfulness
and its deadly consequence inevitable through a kind of spiritual
genetics. Romans 5:12 makes this quite clear.. Men condemﬁ

themselves to death thfough their own sinfulness and not through

Adam's.



Paul 1is also clear that the Law is the agent of death. In
2 Cor 3:7 the office of the Law is described as the diakonia

tou thanatou Which ‘the Revised Standard Version translates

"dispensation of‘ death". It is in the manner of man to» live
of hiﬁself, i.e. of his own resources, and nét of those of God.
Thus the more he seeks life in sarx (which translates "flesh",
~in thé literal sense but is commonly used by Paul in the ethical
sense, where’"flesh" is "tlie seat and vehicle of sinful desires")
the mbfe»he becomes entangled in sin and fherefore death. Thus
Paul establishes a chain of flesh-sin-death and sees the Law,

which ought to lead man to 1life, as leading him to death.

The iohannine teaching about the inevitability of death is

substantially the samé as St. Paql's. Apart from the revelagion
of Jesus Christ, the human race is given up to death and is itself
responsible because it is sinful. Its sin is simply that it
will not understénd itself in its creatureliness from the stand-
point of its Creator. Perhaﬁg this is best seen iﬁ the prologue
to his Gospé1,vespecial1y vv .9 - 11 where we have "the true light
that ehlightens every man was coming into the world ...... He
was in the wor1d~......,yet the world knew Him not ...... He
came to ‘His éwn home and His own people. received Him not but

to all who received Him He gave power to bgcome children of God".

Nan'thinks that he is free. If we consider John 8:33.we find
people saying to Jesus that they are descendants of Abraham and
have never been in bondage to anyone and then "How is it that

you say, "You will be made free?" Most convincingly of all,

14



we have in 5:41 Jesus stating that He does not receive glory
from men. That can only mean that natural man instead of "looking
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to God's glory sets its own standard of glory". He is thus
in sin and death as John clearly shows in 8:21 where Jesus says

"and you will die in your sin".

Iﬁ the New Testament the destructive powér of death is thought
to rule life even now and rob it of its. true éuality. The death
whiéh awaits us holds us in fear cf Hebrews -2:15 where the ministry
of JeSus, especially the fact of His incarnation, was to freé
those who, through the "fear of death", were subject td lifelong
bondage. AThose to whom Jesus is sent are regarded as "those
who sat in the shadow of death" (Matt 4:16, quotiﬁg Isaiah 9:1).
It is worth noting in the passing that the shadow of d;ath as
a reduéing and debilitating factor in life.is regarded not simply
as an idea. For those referred to sit not only in its shadow,
in an intellectual or philosophical sense, but also in death's
xora which translates "ﬁlacef or "region" and is quite firmly
used in the spétial sense 16 and thus roots the action of death
in this world and so gives it existential force. So death stands

behind all the pain and grief of the world.

Death, as. a destroying power, is suspended over human life and
there is no escaﬁiﬁg it. In Christ; however, Cod has destroyed
death (2 Tim 1:10, see page 85) "Chfist‘s death and Resurrectién
comprise the eschatalogical event".17 His death was different
from all others in that whilé death, in the ordinafy coursevof

events, is the  consequence of sin, Jesus .was sinless but died.



' Thus we may say that His death was not His death to sin but ours.
In 2 Cor 5:21 there is the great exposition of Christ's death "for
our sake He made Him to be sin who knew no sin so that we in Him

might become the righteousness of God".

Believers are still, of course, subject to physical death. The
destruction of death will come with the Resurrection. Thus believers
are released and pass froﬁ death to life while still alive. In

Joln 5:24 we have Jesus saying‘that "he who hears my word and believes
Him who sent me has eternal 1life"; he does not come into judgement

but "has passed from death to life". We have already written about

| the release from death to life in this world (see pages T6 and 77)
and that this release brings a whole new charactef to 1iiing. We
observe that this new lifestyle is not engaged upon to earn or
_attain anything. The goal has been reached and the new life is its

product.

These ideas stand in clear Qonfra—distinction to the values épd
beliefs widely held in the 19th century. Thé‘emphasiS»on this world
as the arens of salvation, in particular the apprehension and
enjoyment of salvation here and now, would come oddly to the 19th
century minds which we have encountered. For them thé goal was |
distant, attainable only after death and even then its éttainment
could not be depénded upon. They had to work so hard tq attain
their salvation, it'seems.-,Thére is a'great deal of effort reduired
SO that God might seévhow much they‘will extend themselves to be

seen to be worthy of His grace and admission to His Kingdom,



There is much longing for Heavenly reward and much hoping that it
will be eamed. For them there is no sense that the Kingdom may’

~ be entered upbn now and its joys experienced in this world. They
seem not to have been able to understand that the change in 1ifesfyie
which the acceptance of the Gospel brings is a natural extension of‘
the soteriological process rather than an attempt to persuade God

that they are worthy of His blessing.
Tet Kittel have the last word in this section.

"The dontrolling idea is that God deals with the world through
Jesus Christ and that inasmich as in this action God took death
“to‘Himselfwin Jésus>0hniét ifvlosf its destructive power and became
a creative, divine act. Thus the Resurrection is grounded iﬂ Jesus!
death, This death removed sin and therefore death. Iife grew out

of it" . 18



CHAPTER 4

1. Hastings p.584
2. Ibid p.584
3. Ibid p.585

4, Wisdom of Solomon, Chap. 3,'v. 1,2,3,4 and 9
5. Hastings ibid p.585 |

6. Davis p.576

7. Kittel p.863 Vol. 2

8. Kittel op cit p.86U

9. Ibid p.864
10. Ibid p.870

11. Ibid p.870

12. Abbot-Smith ibid p.271

13.  Ibid p.308
14, Ibid p.403
15. Kittel ibid p.16 Vol. 3
16. Abbot-Smith ibid p.406

17. Kittelg ibid p.18 Vol. 3

18.  Ibid p.18 Vol. 3

i
All Scripture references are taken from the Revised Standard Version. -



Chapter 4

Hastings (ed) Dictionary of the Bible

T. & T. Clark . Edinburgh 1909
Davis ~ Westminster Dictionary of the Bible
Collins Glasgow ‘ o
Kittel Theological Word Book of the New Testament Vol.?2

Eerdmans Grand Rapids 1964-76



CHAPTER 5 -




This thesis began by posing the question "are there differences
' between the 19th and 20th century attitudes to death?" Clearly

there are. .

The firét’ observation to be madéb by way of conclusion is that,
for a large proportion of  19th century men énd women, thié world
was’jto':be escaped from and death offered escape to Paradise.
Paradise Qould provide, to those who attained it, rest, reward
and péate, all those things which this world denied mahy people.
The naturé of life in the 19th century gave a context in which
grew the ides that in this world people were tested by calamity
in ordef thét God might bé certain that they were worthy of the
rewards He had in store for them(v Both of these ideas gave the
19th centupy a pre—occupatibn with death which issued in.an equally
great curiosity about Paradise. It also issued in a gre#t
veneration of the dead, K and their graves, while death was viewed
more calmly than today, although that does not mean that there
was neither grief nor mourning.

Consider for instance, Victoria's extended hourning for her Prince
Cbnsort.' "The "death of the Prince Consort, at the age of 42,
which waé to the Queen at once inexplicable and annihilating,
fell on her, her children and the English court with a weight
pf sorrow which was all-pervading. The black-edged writing paper
oh‘ whiéh henceforth she al&ays wrote, the widow's weeds which »v
henceforth- she always ‘wore out of doors and the white éap and
veil - "the sad cap" as her youngest child called it - which was

part of her dress indoors for the rest of her life were the insignia



of grief e Everything was done to preserve the impression
~of the Prince's presence, to prevent new persons, new surroundings,
new probiems énd even new ideas from varying that world which
once the Prince had known and adorned“.1 It is tempting to think‘
that in ali of this she simply mirrored and éxemplified the expected
reactions of her day. But when we find her upbraiding the Princess
Royal' of Prussia for vtraveliing on the anniversary of the day
of Albert's death - "I should have thought that you would have
preferred reméining in the smallest wayside iﬁn and going to pray
to God to support your broken hearted mother rather than do that"2
- we are obliged to take a different view. In 1895, 34 years
aftef Albeft's death the 14th of December (the day on which he
died) is bcalled Mauéoleum Day by the Royal family.3 The_ late
King George VI was born'on that day in 1895 and it. is recorded
that Queen Victoria's reaction was "it may be a blessing for the .
dear 1little boy and may be looked upon as a gift from God".u
The view is inescapable that because The Queen Empress did not
get her mourning worked through properly, trends and styles in

“mourning were at least confirmed byv'her behaviour and a style

of life-long mourning encouraged for widows.

- Social conditions do not provide the whole key to the understanding
of the 19th century position. The attitudes tp scripture also
played a'lafge part.. It was held‘to be divineiy inspired from
beginning to end, and therefore amenable to no critical approach.
T'he way in .thch Robertson Smith was pilloried to maintain the
conserative position demonstrates the bowerful fears which were
deeply rooted in the minds of 19th century churchmen

'heir exegesis certainly supported their view of death in a

way 1in which 20th century exegesis would not. Scripture



was to be protected from such upstart sciences as critical analysis
based on linguistics and archaeology. There was a great fear that
the means of salvation} if shown to be in factual or scientific
error, might be destroyed.

Tinally, we have seen that, for the 19th century, death was seen as
mysterious, seen as an act of transition, and therefore evoking awe
and wonder on those who contemplated it. Tolstoy and Dickens both
have the idea of a continuum involving this world and the next. In
this Tolstoy particularly anticipates 20th century exegesis which
says that the future life is a present possession., 19th century
writers wrote naturally about death because it was so common and
anticipated the next life wistfully because of the Seriptural promises.
Dickens' tendency towards universalism, indiréctly influenced by
nobility of action, was perhaps in its turm based on the Higher
Criticism which was more widely known in England.in his day than in

Scotland,.

20th century writers by and large, write differehtly about death than
did their 19th century counterparts. Waugh and Iditford expose the
20th century tendency to dispose of death as éignificant, far less
transitional. We have observed that for large masses of 19th century
people this world was a place to be éscaped from, 3 view in which
they were encouraged by much contemporary preééhing. Tor much of

the 20th century's population this world is to be enjoyed because

this is all that there is,

Tor many 20th century writers there is nothing awesome, mysterious

or transitional about death. It is simply a biological fact.



For Williém Faulkner, a Nobel prizewinner, it simply reduces us
to carrion; for John Steinbeck it is extinction and for John D.
MacDonald it is a door slammed in our faces. Griffin sees man '

trapped in this life by the certainty‘of death.

Not all 20th century authors sharé this common view that -death
is extinction and therefore simply to be accepted with resignation.
kWilliam Golding, for instance, takes the view that death is to
be resisted because it is extinction. It mightreven be the last
cruel joke of God who, if He exists, is to be rejectedvbecapse
of his indifference to those who li;e in fear of death. Iris
Murdoch's view is more numinous than t’his., This 1life is all that
vwe can know now bﬁt it is hot'all that there is to be known.
We may not be certain of existence beyond this life but we may
hope for it on the basis that Jesus' redemptive work must havé,
some purpose. Iain Crichton-Smith's view is similar to Iris Murddch;s
in that it is'_equally hopeful of survival. For him, however,
hope is grounded not in the pronouncements of  religion but - in

his idea that we are all linked in a chain which stretches to.

infinity.

These changes have three sources. The first is brought about
by advanceé in medicine. Anaesthesia and antisepsis expand the
range of treatments available and reduce death rates. The gfeater
availability of betﬁér trained doctors and the transition of poor-
houées to hospitals, with .the consequent willingness to . accept
treatment in the latter, mean that a greéter proportion of those
who d§ die, die awéy from home. This process was accelerated
by the advent of ‘the National Health Service. Thus, gradually,

there is produced a society in which few see death at first hand.



Despite herqic ministries in the 19th century slums, there can
be little doubt that thousands of people were lost to ‘the Church
and its teachings as the century wore Qn. A people bfutalised
by society and their conditions in it, the growth of Free-thinking
agencies, in which the organisation of labour played such a part‘
and ultimately the slaughter of the First World War, rejected.
the ideas that those whom God had chosen to place in lowly positions
shoﬁld wait patienfiﬁ for their reward and would gain it after
~ death. As 'ther present century has progressed, the Church has
failed to win back those social groups whiéh most rejected these
teachings. 'Perhapé this is becauserin.today's society the Church
is seen to be'middle class or is thought to promulgate ﬁeachings

irrelevant to living in the 20th century.

Wilfred Owen, begins a poem with the question "What passing-bells

for these who die as cattle?" and goes on, in the same stanza,

to say
"No mockeries for them from prayers or bells,
Nor any voice of mourning save fhe choirs, -
The éhrill, demented choirs of wailing-shellé;
~ And bugles calling for them‘from sad shires".s‘
No awesomé contemplation of death there. , The endless casualty

lists of the First World War, coupled with thé experiences of .
the troops at the Frpnt led to the rejection of any romantic notion
QF death. The First World War is an important stage in the.movehent _
of thought_ which rejécted much of the Victorian thinking about

death. Those at home, oppressed by the scale of the casualties



and those at the front, numbed by the casual taking of so many
lives, together came to a view of death which was quite at variance
with that of the Victorians. Those romantic views of death which
invested death as an act with nobility and mystery were rejected.

Death as an gnnobling experience was rejected. Those affected
by World War Ohe saw it inkquite'a different light. ’Death, as
an act, became painful, it robbed them of ioved ones and deprived
them of 1life whichA@aé dear and that for no good reason. With
this change in attitude to death is confirmed a process already

begun.

The third factor is the pfocess which, as we have seen, has produced
a society‘ which does 'nOt believe that home is the appropriate
place in which to die. 'lI'hat place has been yielded to the hospital.
The generation of this part of the 20th century is unprepared
for death because it has been removed from them. Although the

Apractice is increasingly questioned, notably by Richard Lamerton

in his book "Care of the Dying", still doctors, insiderand outside
of hospitals adopt a "don't tell" policy.  This is an interesting
shift because it represents. perhaps a paternalism which has
gradually increased as the doctor became a more powerful person
in an increasingly secﬁlar society but also reflects a turning
aWay from death in the mind of.society.A The "don't tell" policy
thus may be held to illustrate the decline of the spiritual advisor -
and the growth of’the idea that death is the worst thing that
can happen to us. Iﬁ any event, death is "medicalised" today
in a way ‘that it was not in the 19th century. ‘Correspondents

to the nursing press make clear that the don't tell poliCy, which



still operates to a large extent, puts strain on nursing staff
(vide Journal of Advanced Nursing 1981 vol 6 pp 221 - 229; BMJ
vol 282 Jan 1981) in that in their regular contact with patients
they are obliged to maintain a fiction. It seems that they are

| inereasingly unwilling to do this as it affects their ability
properly to care for their patients. Modern preachers seem to
have played their part in the "don't tell" conspiracy since few
of them, in the mainstream at any rate, seem ever to preach about
death. We are forced to the conclusion that people in our pa:ét
of the 20th century shy away from death because they ddn't know

what else to do when it confronts them.

The results of the questionnaiie,appended after this chapter, fly
in the face of 20th century agnosticism., Of all of those whose
results were analysed only 1 did not believe in life after death.
The movement away from belief to the manner of living one's life
as the determining factor in gaining Paradise reflects, I think,
the general movement in thought in the 20th century to this world
and its importance. It also reflects a loosening of the strict
Vietorian qualifications for entry to Paradise. Similarly the
ideas about Paradise which come through in the answers are
interesting in that they show a shift in thought away from the
19th century. The anticipation of peace rather than rest might
well reflect social change which has brought different pressures
to bear on people. The disappearance of reward as an anticipation
also indicates a shift in thinking based on social change. As
society has become more equal there is less need to anticipate a

- a Rolls Royce in Paradise. The one respondent who made any comment



- on this point talked of reward in terms of the fulfilment of

faith and it is likely that he spoke for many.

The questionnaire waé‘put out to see what Church people thought
ébout Heaven and Hell. ;It is interesting to note that this

thinking is not affectéd by 20th century agnosticism, although

there has been movement in the ChurCh's thinking. These shifts

- might be expiained in a number of ways. The acceptance of this
world as a place where God's activity can be discerned and shared

is a possibility; so too is the possibility that modern théology,
and its influence on preaching, being less romantic and sentimental
than that of the 19th century, has feached the popular mind. The
Church does not'simply'ieflect the confused thinking about death

of thé present day. It teaches, as did its 19th ceniury counterpart,
that death is a transitional rather than a terminal experience. Its

people still helieve that.
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APPENDIX



In an effort to see what beliefs about 1life after deéth were held
by Church members I enlisted the help of three colleagues in
gathering infqrmatibﬁ from members of their congregations. A
parish minister, ’af parish priest and a Congregational minister
assisted. A questionnaire was prepared and a copy is aftached.
I felt that for the purpose of this thesis.it would be sufficient
to ahalyse the fesults 6? the largest group in each congregation,
unless two or more groups of the same size emerged. As it happened
this wasxnot the case. 1In each case there emerged a significantly
large group. Following the analysis of groups individually I
will icompare them with each other and draw conclusions.
Distribution was randomly carried out on a Sunday morning in the

three churches. The questionnaires were left in the pews and

people were asked to complete them and hand them in. The
congregations are typical. of their denominations. The survey

is not meant to be statistically significant but only to give
some indication of contemporary beliefs about life after death.

<

Cathcart Congregational Church:

All questionnaires were completed, i.e. 40. Oné which had been
completed by a Roman Catholic was extracted for inclusion with
the othér Roman Catholic returns. For ease of calculation the
Roman Cathoiic has . been statistically refained; i.e. the returns

are calculated as percentages of 40.

The largest category was the over sixty group comprising 19 of

the total, i.e. 47.5%. Analysis of these figures is as follows.



;

13 (32.5%) believed in 1ife after death; 1 (2.5%) did not and
6 (15%) did not know.

7 (17.5%) ‘believed in Hellb as well as Heaven; 4 (10%) did not
and 7 (17;5%) did not. know.

5 (12.5%) thought belief determined who goes to Heaven; 1 (2.5%)
did not know.

li (27.5%) thought that 1living of 1life determined who goes to
Hea&en and 2 (5%) thought‘both belief and life determined this.

2 (5%5' thoughf that bélief determined who goes to Hell and an
equal number did not know.

12 (30%) thought t_:hat living life determined who goes to Hell
ahd 1 (2.5%) did not know. |

14 (35%) thought that Heaven would give peace; 5 (12.5%) thought
thatAit would give rest; 1 (2.5%) thought that it would give éeward
and an equal number thought that it would not. 11(2.5%) thought
that it would give -all three.

Seven of the respondents in this section (17.5%) made negative
or Don't Know returns about‘going to Heli but weﬁt on to ahswer
v the deterhinétive questions as follows : 1 k2.5%) each for Don't
Know but ﬁelief determines; Don't Know but living of 1ife determines;
No to belief in Hell but both belief and living determine; No
to Hell but Don't know to both belief and living as determining;
a nil return about belief in Hell but living determining and 2

said No to belief in Hell but said that beliefrwas determinative.

There were some interesting comments made by a number of respondents.
ltere is a selection.

One lady, over 60, said, perhaps .contradictoraily, that as she



~ approached the end of her life she saw her hitherto firmly held
- belief in God in a different light buf’thought that a belief in
God and the Church helped to overcome life's hardships.

Another felt that now is the only understandable reality and so
Heaven and Héll are "states of mind related. to our present

behaviour"”.

Here is an unusuai view of death from someone in the 36 - 45 age
gréup. "I don't believe in death in ‘the accepted sense therefore
there can be nothing after it. >I believe that the elements that
>maké up me, were part of the wérld and therefore the universe,
and since ‘the creation, This univérse is perpetually pulsingn
enérgy and life. After death I yill be dissolved into the same
elements of which I was assembled, and they‘will continuegpart
of the liviﬁg universe until the end. As for human death I cannot

see that personality can survive it".

Aﬁother respondent (46 - 603 says "I think that the concept of
a sepapate Heaven and- a sepafate Hell is outmoded. I believe
in an afterlife in‘which all humans, regardless of race, religion,
behaviour, attainmeﬁt, etc., are united. Beyond this, I can‘only
hazard an opinion that our conduct and quality of 1life here

influence in ‘certain ways the existence (if it can be described
in this wayi after death". This is echoed to a large degree by
the lady in the over~60 category who simply observes that "you
go to Heavén no mattef your belief or how you have lived your
life, for beace and everlasting love", while a younger correspondent

(36 - U5) observes "I also believe that we can also make this



life a bit of Heaven or Hell by what we do or say".
Comment

I find it interesting that so many, 15%, Areturned "Don't Know"
to the question of belief in life after death and that the number
of pebple who thought that the living of life determined who goes
. to Heaven‘v(27.5%) was moreé than twice those (12.5%.) who thought
that ﬁelief was the determining factor. Even more interesting
is the surprisingly low figure (5%) who thought that both belief
~and 1living determined. This pattern actually intensifies when
we look at what determines going to Hell. Only 5% thought that
belief determined while six times as many (30%) thought that living
was the determining faétor. Again only 5% saw bofh belief and

living as determinative.

The expectations of Heaven make equally interesting reading.

They certainly do not refleé; the Victorian interest in rést and
reward. ‘ In fact there is virtualiy no belief iﬁ Heaven.offering
reward aﬁd those who saw pegce as the expected characteristic of
HeavenAoutnumber by almost three to one those’(12.5%) who expeét
rest in Heaven. Whether this means that present times are less

arduous but more stressful than Victorian times is a matter for

further study.



Martyr's Parish Church, Paisley:

23 of the 40 questionnaires were completed and returned and, as
with Cathcart angregational Church, the largest group was that
for fhe over 60's. The figures are presénted as percentages of
23. The group'from wﬁich they are taken comprised 47.85%, i.e.

11 of the 23. The analysis is as follows.

9 (37.15%) believéd in life after death and 2 (8.7%) did not know.

3 (13.05%) believedkin Hell; 4 (17.4%) did not and 2 (8.7%) did
not know, |

1 (4;35%) thought that belief determined entry to Heaven; 2 (8.7%)
did not know. |

5 (21.75%) thought that' living determined entfy to Heaven; 2 (8.7%)
did not kngw. |
] (17.4%) thought that both determined entry to Heaven and 1 (4.35%)
did not know.

1 (4.35%) fhought that belief determined entry to Hell; 2 (8.7%)
said no to this and 1 (4.35%) did not know.

4 (17.4%) thought that iiving determined entry to Hell; 1 (4.35%)
thought that both determined entry to Hell and 2 (8.7%) did
not know. |

3 (13.05%) thought that Heaven would give peace; 2 (8.7%) thought
it would give restrand none thought it would give reward.

5 (21.7%) thought i£ would give all three and 1 (4.35%) did ﬁot
know. - |

Five of the respondénts (21.75%) returned negative or "don't know"

answers to the belief in Hell question bbut returned as follows



on the determinative questions:-

1 - "don't know" but living determines

2 - "no" to belief in Hell but living de;ermines

2 - "no" to belief in Hell, "no" to belief as determinative and
"yes" to{living as determinative.

There were no comments made on any of the forms.
Comment

' While 'only 8.7% returned qun't know" as their belief in 1life
after death, as against 15% of the Congregational sample, the
treﬁd to emphasise 1living over Belief as a determinative factor.
intenéifies in this sample - 21.7% ovér against 4.35%, a factor
of almoét 5 , although there is a drop'in the figures when applied
to what. determines entry to Hell with onlyvl7.4% pfeferring living
to belief (4.35%), a factor of 4 . 13.05% thought that Heaven
would give peace, while slightly more than half that figureb(8.7%)
thought it would give rests None’thought it would give reward

“and 21.7% thbughf tﬁat it would give all three. The larger number
of people (17.4%) who see both belief and bractice as determining
entry to Heaven might be seen to reflect the Church of Scotland's
emphasis on traditional teaching and belief. The rejection of
reward as a sole predicate.of Heaven continues and there is an
increased number (21.7%) who think that it will give all three.
It seems‘that the trend away.from rest and towards peace as Heavenly
gifts (8.7% and 13.05% respectively) is maintained. Insofar as
this perhaps relates to social change, i.e. a diminution of

arduousness and an increase in stress, it indicates that whatever



the cause for the change it is not br?ught about by denominational

and thérefdre doctrinal factors.
. St. Mary's R.C. Church:

50 out of 120 questionnaires were completed and returned. The
largest group was the 46 - 60 age group (18 = 36%). For ease
of calculation the figﬁres are shown és percentages of 50. The
e return‘added to these figurés was in the 26 - 35 age group. The

analysis is as follows.

All believéd in life after death.

17 (34%) believed in Hell and 1 (2%) did not.

3 (6%) thought belief determined entry to Heaven and 2 (4%) did
not. |

5 (10%) thought living determined entry to Heaven.

9 (18%) thought both belief and living determined entry to Heaven.
1 (2%) thdught belief'determined entry to Hell, a similar percentage
thought not and 2 (N%) did not know.

12 (24%) thought living detefmined entry to Hell aﬁd 4 (8%) thought
belief and livinngere determinative.

6 (12%) thought Heaven would give Peace; U4 (8%) thought rést;
2‘(4% thoughf reward; 1 (2%) did not know whether Heaven gave
reward and 9 (18%) thoﬁght Heaven would give all thrce.

" There wés an interesting range- of comments made by some of these

respondents of which the following is a selection.



One rejected the name "Hell" and substituted "another place",
with non-belief and the living of life as the determining features
in entry L‘lvlcvc.

Another observes, succinctly, "Peace is the reward";

Another describes Hell as '"the loss of the beatific vision", which
is, for Roman Catholics, the vision of God in Heaven seen after
pqrgatory. The same respondent says the reward in Heaven is
indescribable.

- Another says ﬁThis life on earth has no meaning unless there is
a life to come. Otherwise how do we explain the uneven digtribution
of héalth, wealth, ability, etc?"

Another, having said that both belief and the 1living of 1life
determine who goes to Heaven goes on to quote Matthew 7:21 where
Jesus says "Not everyone who calls me Lord will enter the Kingdom
of Heavén but only those who do what my fatherin Heaven wants
them to do".

Yet another sees Heaven giving péace thatkthis world cannot, rest
from the cares and striggles of this 1life and goes on to observe

_that "The reward will be to know that it was all worthwhile".
Comment

Only 10% of réspondents see living as determining who goes to
Heaven;while 6% see belief as the determining factor. 18% see
both belief and living as deterMinative, a figure edual to the
Presbyterian at 17.4% and well ahead of the Congregationalistskat

5%. A significantly larger number (34%) believed in Hell, although,



given traditional Roman Catholic teaching one might have expected
an even higher positive response to this question. The similar
figures for the other two denominations are 13.5% for the
Presbyterians and 17.5% for Congregationalists. The figures for
the rewards of Heaven rbughly compare with those of the Presbyterians
ite. 12% R.C. and 13.05% Presbyterians for peace; 8%Z R.C. and
8.7%. Presbyterian for Rest and 18% R.C. and 21.7% Presbyterian
for all three; The return for Reward as a gift in Heaven is 4%,

agaiﬁst 0% Presbyterian and 2.05% Congregational.

There is 1little surprising in these figures, except perhaps the
move in thought towards a separation of belief and the 1living
of 1life. It is surpriéing that,lacross the denominations, such
small percentages saw that both contribute to the gaining of Qeaven
or Hell. This is not, perhaps, to be wondered at. If theology
has become more "this worldly" than that of a century ago, a shift
of emphasis to what one does, apart from what one thinks, is perhaps

<

inevitable;

I append a table of extracted statistics and a copy of the

questionnaire.



Cong. Presb. R.C.
Do you believe in Hell as well as mmm<wmw 17.5% HwLOmN wcx
What determines who goes to Heaven?
Belief 12.5% 4.35% 6%
moz,%oc.bm<m lived your life 27.5% NHMNN 10%
Both 59 17.4% 18%
What determines who goes to Hell?
: Belief 5% 4.35% 2%
How you have lived your life 30% 17.4% 249
Both - 4.35% 8%
Heaven will mw<m -
Peace 35% 13.05% 12%
Rest HN.mN 8.7% 8%
Reward 2.5% - L7
~All three . 2.5% 21.7% 187




This questionnaire is completely anonymous. There is no way in which

a name can be attached to any completed form. Thank you for participatin

" Please, if you wish, add any comments about any or all of the questions.

Please'tick your age group 15 - 20 21 - 25 26 - 35

26 - 45 6 - 60 . | Over 60

What is your religious 'denomination?
(e.g. R.C., Church of Scotland, etc.)

Do you believe in life after death? Yes No Don't Kno

n[E

Do you believe in Hell as well as Heaven? Yes No bon't Kno

What determines who goes to Heaven?
Belief? Yes N Don't Know

How you have lived your life? Yes No Don't Kno

What determines who goes to Hell?

Belief'? Yes Ng Don't Kno

How you have lived your life? Yes Ng Don't Kno

Do you think Heaven will give :

 Peace? - Yes Nd Don't Kno

0 00 (O

]

Rest? ‘ Yes Nd Don't Know -

]

Reward? : Yes Na Don't Know

Comments
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