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SULMARY

In scope this work is both theological and historical, The
aim is to recover an understanding of the Christian doctrine of

predestination as presented in the Westminster Confession of Faith,

As will be made clear in the Introduction, a part of Church
teaching, once prominent, has become neglected and has even been
disowned, This work is am attempt to get beyond the ignorance and
misunderstanding that surround both doctrine and Confession, It is
an attempt to see the Westminster teaching in its context, Wocither
the view is worth the journey will bhe kunown only when the journey is

completed.

The first task will he to examine the confessional form and its
place in the history and thought of the Church., While the
counfesgional profusion of the Seventeenth Century will be given
particular attention, study will be made first of the Bible and the
ancient creeds to try and establish the relationship hetween
confessions and the affirmation of community identity, a relationship
which will be shown to be highly significant for the Westminster

Confession.

The particular situation in wiich the Jestminster Confession was
composed will require detailed examination. This will include a
survey of botn English and Scottish Reformed theology prior to
Westminster as well as a thorough investigation of the complicated

background to the Assembly, This will set the Confession in its

context,




A similar service must then be performed for the doctrine,
The prominence enjoyed by the doctrine in the Confession cries out
for investigation, So does the relationship of the doctrine to

the understanding of God and man, That cry will be answered,

The development of the doctrine from its first formulation by
Augustine through Luther and Calvin to the Seventeenth Century will
be traced with particular reference to the options open at the time

of the Assembly,

In this way the ground will have been cleared for the
meaningful analysis of the Westminster statement which will then be

attempted.

However, something more is required, In order to get a full,
rounded picture of what the divines believed it will be necessary to
consider the way they and their successors taught the doctrine.

This will be done with an eye to arguments made against the alleged

effects of their teaching,

The Westminster doctrine of predestination having been set in
its context, historically and theologically, that doctrine having
been analysed as theory and studied as practice, the Conclusion will

attempt to assess its true significance,

II



INTRODUCTION

In August 1647 the General Assembly of the Church of Scotland,
in its twenty third session, passed an act adopting the Confession
of Faith of the Westminster Assembly, "judging it to be most
orthodox and grounded upon the Word of God" (1). In doing so the
Assembly accepted, without comment, a belief in predestination and

reprobation,

In May 1970 the Church of Scotland Panel on Doctrine, acting
on the instruction of the 1968 General Assembly, reported to the
(General) Assembly on the place of the Westminster Confession
within the church, In the course of that report it was stated that
"the doctrine of predestination, and certain other matters, were a
burden on their (ie "many people's") consciences and could no

longer be accepted" (2).

The Church of Scotland had apparently changed its mind, A
similar change can be seen in other churches within the Reformed

tradition,

(1) Acts of the General Assembly of the Church of Scotland
1638-1842, edited by the Church Law Society (Edinburgh,1843),
pp.158f, The text of this act was printed with Scottish
editions of the Confession and is included in The Subordinate
Standards and other Authoritative Documents of the Free Church
of Scotland (Edinburgh,1955),

(2) Reports to the General Assembly with the Legislative Acts 1970
lEdinburgh,19705, p.171,




~ Now such a change must have a cause, So the question arises,
has more recent study found the doctrine of predestination to be
at fault in some important way? What arguments have been raised
against it? The 1970 Report offers no arguments, Nor do the
subsequent reports of the Panel, The doctrine is said to be a
"burden" but no attempt is made to examine this burden, Apéarently
by 1970 the Westminster teaching was so obviously wrong that all

argument was superfluous,

However, arguments have not been lacking in the recent past
and are still present in meny minds, Indeed the Westminster doctrine

has been attacked on several fronts,

In a sense the trouble is that the dectrine beleongs to the
wrong century, The Westminster Confession comes as "a worthy
climax"(3) to the age of orthodoxy, that "age of vast dogmatic
systems® (4), The pre-eminence of the Confessiéh within this
peried is heightened, not lessened, by the appearance of the Savey
Declaration in 1658 for the later production, largely the work of
John Owen, is no more than a "modification" (5) of certain parts

of the Confession,

(3) E.Reuteley, Creeds and Confessions (Londen,1962),p.119,

(4) H.,R.Mackintosh, Types of Modern Theelegy (Lendom,1964), p.l5..
(5) A.Cochrane, Beformed Creeds of the 16th Century (London,1966), p.19




So the Westminster statement remains "the last great creed
utterance of Calvinism"(6) and thus, to certain twentieth century

minds, a rigid "legalistic"(7) propositional formulation.

All propositional theology is suspect in an age that has learned
to mark the distinction between the "treasure" of Ultimate Truth and
the "earthen vessel" of all human propositions about the Truth, In
this age it has become almost a theological commonplace, at least in
some circles, that "a dogma is not a statement of objeetive fact, but
combines cognitive insight with existential concern"(8) and is thus
relative, To absolutise the relative is the very thing the old
propositional formulae are thought to do, blundering into an idolatrous

"elevation of a preliminary concern to ultimacy"(9). So the
confessional form itself makes the Westminster teaching uncongenial

to some modern minds,

More, in an age conscious that "theology does not go on in a
vacuum but in the midst of human and political realities"(10), the
Westminster doctrine is suspect because of its historical situation,
It was produced by the Westminster Assembly as part of the "Covenant"
agreed to by the English Parliement in return for the assistance of

the Scottish army in the English Civil War,

(6) W.A.Curtis, Eistory of Creeds and Confessions of Faith
(Edinburgh,1911), p.275.

(7) 6.S.Hendry, The Westminster Confession for Today (London,1960),
P014s

(8) J.Macquarrie, God-Talk (London,1967), p.143,
(9) P.Tillich, Systematic Theology (London,1964), vol,l., p.l6.

(10) J.Macquarrie, 'A modern Scottish theologian: Ian Henderson,
1010-1969', Expository Times, vol.82 No.7 (April 1971), p.200.




So it is asked, can a document from such a source be an authentic
statement of genuine belief? Must it not rather be a compromise,
the best one side could wring frow the other through the pressure of
external forces? Until thet question is answered, the doctrine is

under a cloud,

The doctrine itself has also been attacked as a doctrine, It
has been argued that the Westwminster statement is not true to
Scripture but is " a product of human logic"(1l), while reprobation
is said to be no more than an "imagined possibility"(12), "a perverse
belief in what God has not decreed"(13). The doctrine has been
denounced variously as making God appear the Author of sin, as
robbing Christ of His power to reassure the believer by suggesting an
unknown will of God, and as denying the freedom and responsibility of

man,

In addition, the doctrine is assailed because of the practical
results it is said to produce, Briefly, a belief in predestination
is held to preempt mwissionary enterprise, to encourage racism, and to
foster an antinomian spirit, In short, the doctrire is harmful in

its effect and therefore cannot be true,

These and related criticisms have been voiced over the years and
have helped cause the change in church teaching. However, none of

this means that the question is settled.

(11) E,Brunner, Our Faith (London,1965),p.36.

(12) J.Macquarrie, Principles of Christian Theology (London,1970)
P.303.

(13) G.Cu Berkouwer; The Triumph 0f Grace in the Theology of Karl Barth
(London,1956), P.107,




On the contrary, the very existence of so many arguments raises a
question; if the case against the doctrine is apparently so strong,
how did it ever come to enjoy such a prominent place and full

expression in the Confession? Were the Westminster divines unaware

of these arguments? Or, did they believe they had an answer?

It is the 2im of the following pages to examine the Westminster
teaching on predestination, to determine the factors that led to the
composition of this particular statement, to sez what was believed
and taught - and why, In a sense the aim is not so much to provide

a final answer as to keep open an important question,

This will involve on examination of creeds and confessions in
an attempt to discover what caused such formulations, Particular
reference will be made to the seventeenth century in order to trace
the factors behind the number, length and complexity of these
confessions, Perhaps the detailed propositions about God and man
will be found to have resulted from more than the naivety of seven-—

teenth century scholasticism,

The immediate background to the Westminster Confession will be
studied to see how far the doctrinal statements were influenced by
outside pressure, Perhaps it will appear that doctrine was
discussed and formulated with more freedom and less disagreement

than our ecumenical age would think possible,



Having thus ascertained the reasons why the Westminster
Assembly composed a confession in such detail and with such precision
the doctrine of predestination will come under inapection, The
prominence of this doctrine in the Confession requires explanation
and an attempt will be made to uncover the various causes, This
will include consideration of the Biblical evidence as cited by the
divines and thus lead on to an evaluation of the overall Bible
picture, Perhaps the divines will be found to do justice to an
aspect of scripture that a later generation has forgotten, The
understanding of God and man involved in predestination will have
to be made clear, Perhaps the God of predestination will prove to
be more than either a lifeless abstraction or a whimsical tyrant.
Perhaps, too, men will be found to make his own decisions and carry

his own responsibility,

It will also be necessary to trace the development of the
doctrine and to assess the options open at the time of the Assembly,
including those not explicitly dealt with by the Assembly, Only

thus can anyone possibly do justice to the Westminster statement,
That statement will then be analysed in some detail, Perhaps that

analysis will reveal a doctrine that cannot be simply passed over,



Finally it must be asked, how was this doctrine taught? An
answer will be drawn from contemporary sources; sermons, diaries,
testimonies, In this way it will become clear what those who framed
the doctrine thought they were saying and what part predestination
played in their Christian lives., Perhaps the doctrine will be
found to occupy a rather different place and to exercise a rather

different influence than is commonly supposed,

Perhaps at the end of this study one will be left with a new
and challenging understanding of the Westminster doctrine of

predestination,



(1) CONFESSION AND COMMUNITY

In the Introduction it was observed that the Westminster
Confession of Faith belongs to, and is the typical product of, a
distinet period in the history of the Christian church, However,
while confessions of faith may be said to be characteristic of the
age of Protestant Orthodoxy, they are not unique to it, On the
contrary, what the confessions were meant to do is something the

Church has always had to de,

Confeszions of faith arise out of a basic need. For a
confession is the public declaration of the religious beliefs held
by a community., Confessions are produced in situations where a
community has to establish or affirm its identity., One result of
this is that these productions tend to have a defensive cast, This
is because, as with all dogmas, "they protected something experienced
as a living reality against distortions and misrepresentations and the

invasion of foreign elements"(1),

(a) THE BIBLICAL EVIDENCE

The 0ld Testament affords evidence of this connection between
confessional activity and community identity, There are few

confessional forms as such in the 0ld Testament but this itself is

significant,

(1) P,Tillich, Ultimate Concern (London,1965), p.66.



Although in Deutero-Isaiah the missionary vision hinted at in
passages like Genesis X11,1-3; XV111,18; Amos 1X,7; 1 Kings
V111.41-43 becomes explicit, yet it remains true that the 0ld
Testament religion is largely racial, the faith of a people, The
need to formulate distinctive dogmas is not so great when the

identity of a community is racially differentiated,

Yet there is the "shema" of Deuteronomy V1,4 which is performing
the same function as a confession in a more basic form, So too
Deuteronomy XXV1,5-10a and Joshua XX1V,2-13 are more than historic
summaries, they are also meant to express the unique relationship
between the community and God, A similar point can be made with the
Ten Commandments, All these passages, essentially confessional,
are attributed to a definite period, the period when Israel was

emerging as a distinct people with their own beliefs,

The New Testament supplies more evidence., By some it is
rather grudgingly admitted that "even within the pages of the New
Testament we can detect the beginnings of & movement towards
definition"(2). It is more than that. Oun investigation it becomes
clear that "the element of confession is present in every stratum of

the New Testament Scripture"(3),.

(2) D.Lamont, The Church and the Creeds (London_ ;o date),p,18.

(3) W.A.Curtis, p,42,



The Gospels provide "a striking abundance of confessional
utterance"(4). This, of course, is in a very simple form but

remembering the evangelistic function of the Gospels, this abundance

is not surprising,

Three confessions are found in the Epistles — 1 Corinthians
XV,3~7; Philippians 11,6-11; 1 Corinthians X1,23ff. ~ which while
they are essentially Summaries of the Gospel also show signs of
being a deliberate defence against misrepresentation, Here is the

defensive element clearly emerging,

Again it appears that this was a time when a new religious group
was being formed, a group conmitted to propagating their faith -
Matthew XXV111,19; Acts 1,8; - and forced to differentiate themselves
from their Jewish background, Evidence of this latter need is found
in contemporary pagan writing, notably in the comment of Suetonius
that "since the Jews constantly make disturbance at the instigation
of Chrestus, he (Claudius) expelled them from Rome"(5). This
confusion illustrates the way in which the outside world tended to
regard Christianity as a sect within Judaism, Cf, Acts XX1V.5;

Xxv1ill,22,

So the Biblical evidence suggests that a community embarks on

confessional activity when it has to establish or reaffirm its identity,

(4) W.A.Curtis, Ppe34.

(5) A New Eusebius, edited by J. Stevenson (London,1965),pp.1f.
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(b) THE EVIDENCE OF THE CREEDS

The connection between community affirmation and confessional
composition is clearly shown in the early Christian creeds. Although
it is possible to distinguish between creeds and confessions, yet
both perform the same function, both emerge in situations where the

beliefs of a community have to he defined or redefined.

A good example is the "Apostles' Creed", This is generally
understood to have been compiled for the instruction of converts,
"It grew out of the teaching practice of the early church in baptismal
and confirmation classes"(l), In its present form the creed goes
back to the mid eighth century but in essentials it can be traced at
least to the second century and to Ignatius of Antioch, while similar

statements are found in Irgpaeus.

At the same time this creed bears the "scars of many a theological
conflict"(2), Nor is this unexpected, for as Christianity made way
into the world of Imperial Rome it had to develop its apologetic on
several fronts. Periodically Christianity was seen as a threat to
the state, while for many scholars like Celsus it was an affront to

true philosophy, and always there was the threat from within, from

heresy.

(1) A.D.Galloway, 'Are the Creeds Redundant?', Enquiry,l
(January,1969),p.12,

(2) W.Curtis p,63,

11



Traces of these gtruggles can he seen in the text of the
Apostles' Crced. The very first article — "I believe in God the
Father Almighty, Maker of heaven and earth" - proves the point,
for by this statement "Christianity separated itself from the
dualistic interpretation of reality in paganism"(3). Here is the
early church "rebuking the polytheism of the nations and

condemning Marcionite and Gnostic"(4),

The same defensive element appears still more clearly in
the seven ecumenical creeds, Each was the product of a council
and each was born in controversy, "Each (council) produced its own
credal statement directed against some particular deviation"(5).
Thus the church in a time of crisis, reaffirms its doctrine by
augmenting it with "the necessary additions"(6) to deal with a

particular situation,

(3) P.Tillich, A History of Christian Thought (London,1968),
P20,

(4) W.Curtis, p.402,
(5) A.D.Galloway,p.l12.
(6) W.Von Loewenick, 'Origin and Significance of the Apostles'

Creed!, in A New Look At the Apostles' Creed, edited hy
G.Rein, (Edinburgh,1969),p.12.




(2) THE SEVENTEENTH CENTURY CONFESSIONS

(a) BEurope

The seventeenth century was the age of orthodoxy and confessional
activity because it was the age that followed on the Reformation,
That time of ferment created the need for readjustment and
redefinition. "The sixteenth century was the revolutionary period
in which these changes were made, the task of the seventeenth was the

readjustment of the world in consequence of them" (1),

The need for definition was heightened by the divisions among
those renouncing the Roman Church, In addition to the main Reformed-
Lutheran split the movement called Anabaptism gave rise to numerous
sects, Consequently "a confession became the manifesto of a
communion which wighes to make clear its difference from amnother or
from all others"(2), In turn this meant that any subsequent adjustment

between communions would require confessional restatement,

Another factor, anl a2 very powerful one, was the rise of
nationalism and national churches, The unity of the Holy Roman Empire,
although never all it claimed to be, had been shattered. For instance
when Henry V111 of England rebelled against the pope he also called
himself King of Ireland without consulting the emperor "“in order to
show that he repudiated the temporal as well as the spiritual dominion

of Rome"(3).

(1) H.Macpherson, The Covenanters Under Persecution (Edinburgh,1923),
pola
(2) E.Routeley, p.6.

(3) J.Bryce, The Holy Roman Empire (London,1906), p.262,

13



In Burope the degree of fraguemtation was such that the rulers
of even small German states attained to unprecedented independence.
"Political concepts of unity were uo longer imperial but national
and correspondingly the unity of the church tended to be conceived
in national terms"(4), All this added an iuipetus to confessional
work for strict religious uniformity was seen as a prerequisite of
national unity, "the only sure foundation for lasting peace"(5).
"In the sixteenth and seventeenth centuries the iwpetus towards
orthodoxy was further strengthened by another traditional belief;
that religious divergence was political treason"(6), With the emergence

of new nations and states confessional writing was given priority.

The 1555 Peace of Augsburg enunciated the principle "cuius regio
eius religio", As a result the princes dewmanded to know "exactly
what a minister was supposed to teach"(7). This political influence
was increased when after the wars of religion the 1648 Treaty of
Westphalia formally recognised the existence of national churches,

In this situation churches had to clarify their position, They had

t0 do so in some detail,

(4) J.T.McNeill, 'The Ecumenical Idea and Efforts to Realise It,
1517-1618', in A History of the Ecumenical Movement 1517-1948,
edited by R.Rouse & S.C.Neill ( London, 19675,9.28.

(5) J.MacInnes, 'The Historical Background to the Westminster

Confession!, The Records of the Scottish Church History
Society, 15 (1966),p.57.

(6) G.L.Mosse, 'Changes in Religious Thought', in New Cambridge
Modern History, edited by J.P.Cooper. London,1970) 1V, p°%70.

(7) P.Tillich, History, p.277.

14



(b) THE BRITISH CHURCHES

In Britain the Reformation left in its wake two national churches,
each with its distinct identity. In Scotland the reformed church
produced as part of its platform the Scots Confession of 1560, a
confession said to embody "the true spirit of our Scottish
Reformers"(1l), Similarly in England the Elizabethan settlement
produced the Thirty Nine Articles of 1563 with an English translation
appearing in 1571, Here again are new communities affirming their

identities in confessional forms,

In the same way in 1536 Henry V111 had issued the Ten Articles

disowning papel authority while maintaining Roman doctrine,

When James V1 of Scotland succeeded to the English throne -
"his highest ambition"(2) - a new stage was reached in the history
of the two churches. With the crowns united the idea of a united

church began to grow,

The reasons are not hard to find, James wanted "to impose
peace and unity on the church"(3). As King he felt it was part
of his office to settle the church question, a viewpoint made clear

in his "Basilikon Doron",

(1) The Scots Confession of 1560, introduction by G.D.Henderson
iEdinburgh,lQGOi, Pe9e

(2) J.H.S.Burleigh, A Church History of Scotland (London,1961),
P.206,

(3) M,Ashley, England in the Seventeenth Century (Harmondsworth,
1962), p.3%.

15



a

sritten first in 1593 for the henefit of rriuce sdenyy, tie bool also
made souething else clear; that James wanted the dinglish systea of
episcopal government in Scotleud, Any lingering doubts were expelled
in 1804 at the ilampton Court Conference when the king exclaiwed "a
Scottish presbytery agreeth as well with monarchy as God with the devil...

no bishop, no king," The Stuarts, holding to a high doctrine of the

divige right of kings, believed they had found the answer that they liked

and therefore for them it was the only possihble answer, So James
"strove with tenacity and cunning to bring the Church of Scotland ore
nearly into line with that of ingland"(4), and then Charles stove for ti.e

same end with equal tenacity but less cunning,

The dream of a united church for the united kingdom was shared by
others, The English politicians found the idea appealing because it
would help secure their Northern frontier, It was for this reason that
Elizabeth, alarwed at the possible comsequences of Cateau-Cambresis, had
supported the Protestant rebels, "The Scottish Reformation was the
English strategic reaction to a very tricky situation indeed"(5).
Significantly when John Knox was asking for English help he wrote to Sir
William Cecil in the following terms "But, Sir, I hope that ye consider
that our‘éestruction were.your greatest loss, and tuat when France shall
be our full masters (which God avert) they will be but slender friends to

you"(6). The same thought had occurred to the Duchess of Parwma who wrote
to King Philip of Spain warning bim that if "the French once estavlished

themselves in Scotland, England is theirs"(7).

(4) G.S.Pryde, Scotland from 1603 to the Present Day (Edinburgh,1¢62),p.6.

(5) 1.Henderson, Power Without Glory (London,1967),p.57,
(6) The Works of John Xnox, edited by D.Laing (Edinburgh,1895),V1,p.68.

(7) E.Sitwell, the Queens and the Hive (darmondsworth,1971),p.125,

16



Tueu at another erisis poiut imox got word to Cecil through Gregory
RAailton at Berwick that ilary had quartered the arus of England with
those of France and Scotland on her seal, Only then did the Huglish

soldiers coue,

The 1560 Treaty of Leith/Edinburgh left the Scots to establish
their own kind of Protestantism, However, it appears that the English
"would bave liked to have seen uniformity with their own church"(8),
Certainly Cecil had instructed Sir Thomas Randolph, the awmbassador to
Scotland, "to press this question of uniformity"(9). Yet they were
content not to press too hard always provided the religion of Scotland

would not afford a pretext for war,

From the S€ottish viewpoint one church would belp ensure the peace
that they were also coming to appreciate, Enox told Cecil "uy eye hath
long looked to a perpetual concord betwix these two realms"(10). At
home his arguments for a new relationship with England were not without
weight in the aftermath of Solway loss. Similarly, "his love of peace"
(11) was to be the driving force behind Alexander Henderson in kis search
for church uniformity, There is not a little significance in the title
of his pamphlet "Arguments given in by the Commissioners of Scotland
unto the Lords of the Treaty persuading conformity of church government

as one principle means of a continued peace between the two nations",

(8) E.Whitley, Plain Mr, Enox (Edinburgh,1972),p.154.
(9) T.M.Lindsay, History of the Reformation (Edinburgh,1964), 11,p,301,

(10) J.Knox, Works V1.p.31,
(11) W.Campbell, The Triumph of Presbyterianism (Edinburgh,1958),p.49.

17



There was another reason why the Scots were eager to see their
own kind of church established in BEngland, In Europe their fellow
Calvinists were on the defensive and although it could still be
said that in Scotland "their's was a creed that was victorious"(12),
yet they could easily foresee the threat of deféat and they knew
that the best way to safeguard their position was to ensure an English

church Celvinist and Presbyterian,

So it was that the changed political situation in Britain
helped bring about a change in the ecclesiastical scene, That
ecclesiastical change would involve a redefinition of theology,
requiring new confessional composition, This is the background to

the Westminster Confession, It is not, however, the whole story.

(12) D.Matthew, Scotland Under Charles(London,1955),p.35,

18



a e g r s e
SN N AT ULY PRI N T L o RS . - R
(e JOBUYaialNE, Dus sl i, Dui i ISE?

(a) The Theology of The Enplish Church

The great question about any church union is the identity of the
new church, In the seventeenth century the question was not one of
theology but rather one of government, In both countries the churches

shared in the one theological heritage, the Calvinist,

In England there was a strong native tradition that went back to
Augustine, William Tyndale, Bible translator and martyr, was one of
the main sources of the English Reformation and he can be safely
identified as a pronounced Augustinian. Jobn Wyclif and the Lollards
belonged to the same school while Thomas Bradwardine of Oxford stands
out as a staunch and successful defender of the Augustinian theology,

In 1618 his treatise "De Causa Dei Adversus Pelagium" was republished in

London by Archbishop Abhot,

This native tradition "the substratum of the Reformed teachiug"(1), was
strengthened by continental influences. During Edward Vl's reign lartin
Bucer and Peter Martyr came to fngland where their lectures on Rouans

and Ephesians, published in English, carried great weight.

At this time the dominant influence was Heinrich Bullinger. His
influence increased when, during the Merian persecutions, English
refugees found asylum in Zurich. Later, in Elizabeth's England, his
"Decades" were required reading in the training of clergy. The men

who came back from Zurich to positions of power included Jewel, Parkhurst,

Grindal and Sandys.

(1) A.P.Mitchell, The Westmwinster Assembly. Its distory and Standards
(London,18835,p.327.
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However, uone of this should be read as countering Cnlvin's
influence, Rather these earlier figures, together with the example
of the foreign congregations of John A'Lasco and Vallard Pullain, all

helped prepare the way for the ascendancy of the Calvinist theology.

This does not mesn that there was no difference hetween the
early and the later positions. For example, while Bullinger cen be
called a Calvinist, he was "a very cautious and moderate one®{2),

In particular in his "De Providentia Dei" of 1533 he disagreed with
Calvin, "when he (Calvin) declares that God not only foresaw the fall
of the first wan and the unhappy state of his heirs, when he declares
further that those whom He has vowed to perdition are by Him deprived
of the faculty of hearing the Word and that preaching blinds then,.,
those are explanations that the Early Church would never have allowed,

As for me, I should never dare to speak like that"(3),

Nonetheless it remains true that Bullinger and the others did
" make it easier for the Calvinist theology to become "the prime

theology"(4) of the English church,

Calvin himself had been careful to show an interest in English
affairs. He wrote to Edward V1, to the Protector Somerset, to Sir
Jobn Cheke the king's tutor, to Archbishop Cranmer, and later to

Elizabeth,

(2) W.Cunningham, The Reformers and the Theology of the Reformation
(London,lQBQS,p.IQO

(3) E.G.Leonard, A History of Protestantism: the Establishment
(London,1967),p.8.

(4) W,Campbell, p.134,
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During the persecutions English refugees were allowed to conduct their
own church in Geneva, Significantly this congregation produced their
own confession of faith in 15568, They dealt explicitly with
predestination and put the negative side first, "God, of the lost race
of Adam, hath ordained some as vessels of wrath to dammation; and

hath chosen others as vessels of His mercy to be saved"(5), The return

of these exiles could not but strengthen English Calvinism,

Many of Calvin's works were translated into English and,
significantly, the tramslators were men known "in the literary and
social as well as the religious life of their time"(6). In 1561 the
"Institutes" were translated by Thomas Norton, the same year that saw
the appearance on stage of "Gorboduc", This, the first extant tragedy
in English, was written by Norton in conjunction with Thomas Sackville,
By 1592 there were twenty seven Collections of Calvin's sermons in
English, together with all of his New Testament and most of his 0Old
Testament commentaries and a number of his treatises, This reflects

the width of Calvin's influence,

Although other aspects of Calvin's Geneva were not welcome in
Elizabeth's England, the Calvinist theology was firmly established,
fitting in as it did with the earlier views, '"The Calvinist struggle

for England seemed victorious so far as doctrine was concerned"(7),

(5) W.Dunlop, A Collection of Confessions of Faith (Edinburgh 1719)11,pp.3-9,

(6) B.Hall, 'Calvin Against the Calvinists', in John Calvin, edited
by G.E.Duffield, Courtenay Studies in Reformation Theology
(Abingdon,1966),p.34,

(7) J.T.McNeill, The History and Character of Calvinism (New Yok, 1967)
Pe.314.
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Schaff places the Thirty Nine Articles with "the Creeds of the
Evangelical Protestant Churches" and argues that "continental historians,
both Protestant and Catholic, rank the Church of England among the
Reformed churches as distinct from the Lutheran, and her articles are
found in every collection of Reformed Confessions"(8), It is sometimes
argued that the Articles "incorporate doctrines of both the Lutheran
and Reformed versions of the Faith"(9), vet they are distinctly
Calvinist in the key doctrines of predestination and the Lord's supper.
Article XV1l clearly states that there is predestination to everlasting
life, that the predestinate cannot perish, that not all are predestinate-
only those outwardly called by the Word, and inwardly by the Spirit -
that the predestinate are justified by faith, sanctified by the Spirit

and will be glorified in the eternal world,

In 1886 Thomas Rogers, chaplain to Archbishop Bancroft, wrote the
first English commentary on the Thirty Nime Articles, "the Catholic
Doctrine of the Church of England", Rogers emphasises the points made
above and writes "in Christ Jesus, of the mere will and purpose of God,

some are elected, and not others, unto salvation"(10),

When Arminian opinions began to be heard the Calvinist theology
was strongly reaffirmed, the lectures of Peter Barro at Cambridge being
answered by the Lambeth Articles of 1595, The prime mover was
Archbishop Whitgift and although described by some as "mediatory"(!l1)

the Articles are uncompromisingly Calvinist.

(8) P.Schaff, A History of the Creeds of Christendom (London,1877) p.622,
(9) E.Routeley,p.104.

(10P.Schaff, p.636.

(11) T.M.,Parker, 'Arminianism and Laudism in 17th Century England?,
in Studies in Church History (London,1964), 1,p.27.
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The first article says "God from eterrity hath predestined some unto

life and reprobated some uhto death"(12),

It was not until the 1630's that Arminian views gained any real
support. This is so even although "Hooker at Oxford, Andrewes and
Overall at Cambridge, must be regarded as the representatives of the
new school of thought that was alive in England before Arminius began
to lecture at Leyden"(13), Certainly it is true that Arminianism in
England was "almost entirely a native growth"(14), Yet it was only
with Archbishop Laud's High Church party that this theology gained
ground, Even there the interest was more with ritual than doctrine,
and it has been suggested that Laud's adoption of Arminianism was due
rather to his opposition to the Presbyterianism and Puritanism of the
strongest Calvinists rather than to purely theological considerations,
Conversely, the fact that Laud was Arminian was "Sufficient to condemm
the Dutch heresy in the eyes of Scotsmen"(15), The Scottish viewpoint
has been fairly summarised as follows, "the ultimate enemy was Rome,
and Episcopacy wgs its agent, and the Episcopalians were Arminian"(16),
In both countries the word "Arminian" lost its purely theological
significance and became "the odious label of the High Church and

Royalist Party"(17).

(12) B.B.,Warfield, 'Predestination in the Reformed Confessions', in
Studies in Theology (London,]932),pp.203f.

(13) A.W,Harrison, Arminianism (London,1937),p.123,

(14) J.MacInnes, P-67.

(15) H,Macpherson, p.56.

(16) G.D.Henderson, Religious Life in_Seventeenth Century 5cotland

(London,1937),p.73.
(17) D.Bush, English Literature in the Earlier Seventeenth Century

- 1600-1660 (London,1962) p.337,

2
[



Yet it was one of tihe Auglican “arty - o Jiag's mon - wao
gsrevide. "the ain source...alwmost the exact urototype"(15) of the
Calvinist Vestwinster Confession. This was Archhishop Ussher ond
the Irish Articles of 1615, Indeed the resemwblance between the two
coufecrions is so striking that it is reasonable to conclude that
the Westuinster statewent had "the purpose of showing the essential
agreeuent of the Assembly with the doctrinal Standards of tle
fnglish and Irish Reforration"(19), It was meant to be "a Loud of

union"(20).

So it is clear that the English church shared the Calvinist
theology until the 1630's when Laud's group adopted Arminian views.
flowever, it remains true that in 1643 the English church, with that

one exception was still by and large Calvinist.

(18) C.G. Mccrie, The Confessions of the Church of Scotland
Their Evolution in History (Edinburgh,1907)}p.54.

(19) P.Schaff, p.761.
(20) A.F.uitchell, the Westwinster Assembly, p.379.
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(@) The Theology of the Scottish Church

In Scotland the first influences were Lutheran, Patrick Hamilton
"sat at the feet of Francis Lambert at Marburg while Lambert was still
a Lutheran"(l), His "Places" reveal this influence, and he was
subsequently accused of "disputing, holding and maintaining divers

heresies of Martin Luther and his followers"(2),

The East coast ports which enjoyed trade with the continent became
centres of literary smuggling, In 1525 Parliament forbade strangers
bringing in Lutheran works, on pain of imprisonment and forfeiture of
goods and ships(3), In 1527 the act was extended to include those
assisting the spread of the new ideas, In 1535 it was felt necessary

to restrict the purchase of heretical books to the clergy(4).

However, this early Lutheranism was "thoroughly Augustinian"(5).

Among the sixteen articles on which Hamilton was tried and condemmned

are these:

1; "That man hath no free will",

12) "that none be saved but they are before
predestined",

13) "that God is the cause of sin in this

sense, that is; that He withdraweth His

grace from men, whereby they 8in"(6),

(1) J.Macleod, Scottish Theology in Relation to Church History
Since the Reformation, ( Edinburgh,1946},p.13.

(2) J.Foxe, Acts and Monuuents (London,1661),1I,p.227.
(3) The Acts of the Parliaments of Scotland, edited by T.Thomson and

C.Innes, (Edinburgh,1814-75), II,p.295,

(4) Ibid.,II,.p.341.

(5) J.Macleod, p.13,

(6) D.Calderwood, The History of the wKirk of Scotland, edited
by T.Thomson, Wodrow Society (Edinburgh,1842), I,p.75.
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This Augustinian emphasis was not altogether new. For generations
Scottish students had attended the knglish Universities and the
Rotuli Scotiae shows that the busiest period was c.1365 waen eighty
one Scottish students were at Oxford, This was when Wyclif was wost
influential and "Oxford seethed with Lollardy"(7), The Lollard views
spread in Scotland and references to Lollards are found right down to

the Reformation,

The Zwinglian tradition also affected Scottish ideas. George
Wishart translated the First Helvetic Confession of 1536, Although
this confession has nothing to say about predestination other than
what can be deduced from Chapter X "of the Eternal Mind of God to
Restore Man"(7a), Zwingli's Fidei Ratio of 1530 clearly asserts that

"God freely determines and disposes concerning all things"(8),.

All this prepared the way for the Calvinism that Enox brought

home,

The Scots Confession of 1560 can safely be described as Calvinist.
"The Calvinism of the Scots Confession is undoubted"(9). On election
the chapter begins, "That same eternal God and Father, who by grace e
alone chose us in His Son Christ Jesus before the foundation of the
world was laid, appointed Him to be our head, our brother, our

pastor and the great bishop of our soul"(10),

(7) T.¥,Lindsay, p.277.

(8) B.B.Warfield, p.149.

(9) The Scots Confession of 1560, introduced by G.D.Henderson,
p-18.

(10) The Scots Confession of 1560, translated by J.Bulloch,
p.64.

(7a) The Miscellany of the Wodrow Society,edited by D.Laing
(Bdinburgh, 1844), I, p.13.
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V' gy Pebe o i L B . - -
{ierealter the chanter soncentrates wu tin releasbive wor' of

Christ. iy “ae led Jarth to conclude that "its authors have
wade it known unambiguously that they wish the whole body of
waterial which is called the doctrine of Predestination to be
explained through Christology and conversely Christology to be
explained through the doctrine of Predestination"(10a). Yet the
reprobate are mentioned - their existence is not doubted., But
the chapter does not begin to explain why there are any reprobate,
Any argument from silence is dvbious but it can certainly be

said that the Scots Confession does say there are reprobate and

it does refer election to "grace alone",

What is not argued at length in the Confegsion is to be found
in other parts of contemporary Scottish Church teaching. Calvin's
Catechism of 1541 was translated and used, There, in answer to
guestion 157, it says "For &s the Lord reserves for Himself the
freedom to show mercy to the children of the ungodly, so on the
other hand He retains the power to elect or reject in the

generation of the faithful: as it seems good to Him"(11).

(10a) K. Barth, the Knowledge of God and the Service of God
According to the Teaching of the Reformation (Tondon, 1938),

pp.69f.

(11) The School of Faith, edited by T.F. Torrance (London,1959),
p.29.
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his catechisw was replaced hy that written by John Craig in
1581, Craig, minister at Holyrood and chaplain to the King,
had been a Dominicen and had been converted through studying
the "Institutes", 1In Question nine he writes "the first
cause of our salvaticn is God's eternal election, and here
the progress of the same and the two ends of all flesh are

declared"(12).

Knox devoted his largest work to predestination, defending
the Calvinist position against an anonymous Anabaptist usually
thought to he Robert Cooke. Although it has been suggested
that this work is really only a tour de force, there is no
reason to question what Knox wrote on a doctrine he felt "so
necessary to the Church of God that without the same faith can

neither be truly taught nor truly established"(13).

In that work Knox explicitly dealt with the reprobate: "nature
hath made us equal concerning corruption and yet we see great
diversity among men, We ask what is the cause of this?... we
conclude that God hath as well His elect, whom of mercy He calleth,
as also He hath His reprobate, whom for just causes He leaveth to

themselves to languish in their corruption®(14).
(12) Ibid., p.99

(13) J.Knox,Works,V,p.25.

(14) J.Xnox, Works,V,p.125.
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Just why any were passed by ie not known to man — "“the just causes
of reprobation are hid in the eternal counsel of God and known to

liis godly wisdom alone"(15),

When Episcopacy was imposed in Scotland there was no
theological change.  Although Scotland was not represented at
Dort - Valter Balcanquhall, who accompanied four English represen-
tatives and the English chaplain at the Hague, was a Scotsman but
a clergyman of the Church of England —‘yet the findings of Dort
were welcomed, "It pleased God in this seme year 1618 that there
was a worthy and famous synod of divines out of several kingdoms
convened at Dort, in the which heresies and corrupt doctriunes of the
Arminians were refuted, which was a great comfort to all that loved

the truth of God"(16),

The Aberdeen Confession of 1616, largely the work of Hobert
Howie of St.Andrews, stands firmly in the Calvinist tradition. It
teaches that God "according to the good pleasure of His Will, for
the praise of the glory of His grace, did predestinate and elect
in Christ some men and angels unto eternal felicity; and others He
did appoint for eternal condemnation, according to the counsel of
His most free, most just and holy will, and that to the praise and

glory of His justice"(17).

(15) Ibid., p.ll4

(16) J.Row, The History of the Kirk of Scotland, Wodrow Society
(Edinbufgh,1842),§.ér7:'

(17) C.G.McCrie, p.30.
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It is significant that John Forbes, the leading Aberdeen
"Doctor", was charged with Arminianism but cleared in 1640, The
Presbyterian revival brought no theological changes, rather it

strengthened the existing views,

Thus it appears that in both Scotland and England the Calvinist
theology was dominant, The problem of the two churches becoming one
centred elsewhere -~ in the field of government, In the talks that
led up to and included the Westminster Assembly it is clear that the
Calvinist theology was not seriously in dispute, This is vital, It
means that despite all the compromise and outside pressures that
marked the Assembly, the doctrinal formulations can be read as the

authentic voice of British Protestantism in the 1640's,

(e) The Divisive Factor — Government

The concern over church government is demonstrated in the 1640-41
negotiations, In November 1640 the peace talks that followed the
Second Bishops War were transferred from Ripon to London, The Scots
took the opportunity to begin an intense propaganda campaign., What
emerges is that they were trying to sell not Calvinism but Presbyt-
erianism, Their services held in St.Antholius church drew great

crowds and they “"preached solid Presbyterianism to a packed church"(1),

(1) W.Campbell, p.46,



They were "the guests of the city.., the favourites of the town"(2) and
made the most of it, In fact they were so cheered by their reception
that Robert Baillie's letters home have been described as "a continual

purr of complacency"(3),

On 28th February 1641 Baillie wrote "think not we live any of us
here to be idle; Mr.Henderson has ready now a short treatise, much
called for, of our church discipline; Mr, Gillespie has the grounds
of Presbyterial government well asserted; Mr, Blair a pertinent answer
of Hall's Remonstrance; all these are ready for the press"(4), This
reveals the issue at stake and the pamphlets that followed confirm this

impression,

Baillie opened with "Canterburian's Self Conviction" which is a
partial exception to the rule as the sub title indicates - "An Evident
Demonstration of the Avowed Arminianism Popery and Tyranny of That
Faction", In January 1641 Alexander Henderson produced "The Unlaw-
fulness of Limited Prelacy", Baillie followed with "The Unlewfulness
of Limited Episcopacy". Henderson next produced "Government and Order
of the Church of Scotland" whick did not push any divine right claim
but did assert scriptural warrant for Presbyterisnism, George
Gillespie followed up with "Assertion of the Government of the Church

of Scotland",

(2) G.M,Trevelayn, England Under the Stuarts (Hermondsworth,1960),p,193,

(3) H,Trevor-Roper, 'Scotland and the Puritan Revolution', in
Historical Essays 1600/1750 (London,1963),p.87.

(4) The Letters and Journals of Robert Baillie, edited by

D.Laing (Edinburgh,1841), 1,p.308,



This campaign continued during the following years, Rutherford
wrote "The Due Right of Presbyteries", "perhaps the most comprehensive
apologetic of Scottish Presbyterianism ever written"(5), Henderson
produced a more tactful move with hie "The Reformation of Church
Government in Scotland Cleared From Some Mistakes and Prejudices",
Baillie added "An Historical Vindication of the Government of the
Church of Scotland", The question of toleration was also dealt
with in Samuel Rutherford's "The Divine Right of Church Government
and Excommunication", In 1652 the papers exchanged between the
parties were collected under the title "The Grand Debate concerning
Presbytery and Independency by the Assembly of Divines Convened at

Westminster by Authority of Parliament",

These titles show what was the stumbling block in the search for
uniformity, This verdict is borne out in the events that led to

the Solemn League and Covenant,

(5) W.Campbell, p,104, -
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(£) The Solemn League and Covenant

When the civil war broke out in England "Scotland's first
instinct was to mediate"(1), However, the Scots soon realised that
their own future would be very uuch in danger if Charles won; they
knew that "in event of his triumph in Englend his first act would be

to recommence the old struggle in Scotland"(2),

However, the Scots were Royalists at heart and hoped to come
to some arrangement with Charles, Later this idea was to prove
disastrous, At this time no arrangement could be reached as the king
felt that to establish Presbyterianism in England was "a sin of the
highest nature"(3), According to Bishop Burnet, the Royal offer made
through the king's commissioner, James first Duke of Hamilton, was to
give Scotland Northumberland, Cumberland and Westmoreland. 1In
addition every office in the Royal household would go to Scots "im
the third turn" while the Prince of Wales would live there and Charles
would pay a visit every third year, However "it was impossible to

bribe them into the king's quarrel"(4).

Parliament, finding the war going badly, especially in Junme and
July with defeats at Adwalton Moor, Roundway Down, and Bristol, were

ready to settle with the Scots on any terms,

(1) H,Watt, Recalling the Scottish Covenants (London,1946),p.83.
(2) P.H.Brown, History of Scotland (London,1902),II,p.327.
(3) G.Davies, The Early Stuarts:1603-1660 (Oxford,1962),p.143,

(4) G.Burnet, A History of His Own Times, edited by T.Stackhouse
(London,1906),p.10.
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The Scots wanted "a presbyterian crusade"(5) and held out for a covenant
that would guarantee religious uniformity, Their "essential condition

of help..,.. was uniformity of kirk government"(6). Baillie summed

it up; "they were for a civil league, we for a religious covenant"(6a),
So Presbyterianism had to be swallowed by Parliament "as the necessary

price of the Scottish army in an hour of peril"(7),

To some this has seemed "a most wantonly aggressive measure"(8),
but it was not the only factor that decided the Scots, "Ulster more
than Laud brought Scotland in on the Parliamentary side"(9). In
1639 and 1640 the Scots had been threatened with invasion from Ireland
and during 1640 an army had been raised in Ireland to fight against the
Scots, Under pressure from Parliament it was paid off at 45% of their
pay. This produced bitter discontent, In 1641 there was a rising
directed nmainly against the Scottish "planters". 1In the ensuing
massacre “"several thousands were killed in cold blood and probably
two or three times as many perished from exposure and privation"(10),
This had a profound influence on Scotland. Session records(1ll) note
relief given to refugees, and pamphlets enlarged on the cruelties
of the Irish, In May 1642 the Earl of Antrim was captured by the
Scots army ih Ireland and letters found in his possession seemed to
iwnlicate the king in invasion plots.

(5) A Source Book of Scottish Fistory, edited by W.C.Dickinson &
G.Donaldson (Loudon,1961),I1I,p.121,

(6) H.,Trevor Roper, distorical Hssays, p.90.

(6a) R.Baillie, Letters, II,p,90.

(7) 6.M.Trevelayn,p.196,

(8) W.L.Mathieson, Politics and Religion in Scotland (Glasgow,1902)
II,0.63.

(9) W,Campbell, p.34.

(10) G.Davies,p.117.
(11) J.K,Hewitson, The Covenanters, (Glasgow,1913),I, Appendix VI, p.494,
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Certainly it was "the reputation of the king which suffered ... for it
was hard to believe that the king's supporters weuld take part in

such plots without his knowledge{12), It was then discovered that
Charles was again dealing with the Irish Roman Catholics and his

"Cessation" of September 1643 hardened opposition being "the last

intolergble manoeuvre among many"(13),

So Scotland and the English Parliament were joined in what could
be called a "shotgun marriage". An understanding of this background
had led some to question the authenticity of all the Westminster
standards, The Confession of Faith has lost prestige lately because
it "owes its origin to the desire of the English Parliament +to have
the support of the Scots army in its war against Charles 1(14),
However, as has been shown the sphere of doctrine was almost completely
free from dispute and the Confession of Faith was not significantly

affected by the other debates,

On 8th August the Assembly of 1643, meeting in the East division
of St.Giles, received a deputation of six from the English Parliament.
They were able to tell the Scots that they had abolished episcopacy
and had called an assembly of divines, They also brought a letter
from seventy English ministers asking for church union, while the
assembly of divines who had been in session at Westminster since lst
July, also sent a letter referring to their desire for "nearer agree-

ment" with the Church of Scotland,

(12) D.Stevenson, The Scottish Revolution, (Newton Abbot,1973),p.273.
(13) J.K.Hewitson, I,p.368.
(14) I.Henderson, Scotlaud, Kirk and People (Edinburgh,1969),p.96.
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Alexander Henderson and Sir Archibald Johnston of Warriston drafted
the proposed agreement, The aim was declared "to bring the Churches
of God in the three Kingdoms to the nearest conjunction and

conformity in religion, confession of faith, form of church government,
directory of worship and catechising"(15), However, a clause was

inserted by the Englishman Sir Harry Vane that made more than one

interpretation possible, The phrase was "according to the Word of

God, and the example of the best Reformed Churches"(16),

Controversy still rages over this insertion, seen by some as a
"surreptitious monkey wrench...cunningly slipped into the works"(17).
However, the Scots had no reason to worry over the phrase which was a
favourite of their own, They were convinced that Presbyterianism was
"according to the Word of God", and although later that same year the
Westminster Assembly was to send invitations to the New England divines
Cotton, Hooker and Davenport, and to the Belgic, French, Helvetic and
other continental churches, yet the Scots had no difficulty in
recognising themselves as one of the "best Reformed Churches", Burnet
would bhave it that "the Scots thought the.,.words...made sure game for
the Scottish model, since they counted it indisputable that Scotland
could not miss that character"(lS). Possibly they did count on "the
overwhelming influence they would wield when invincible Scots soldiers

had won the war"(19).

(15) Records of the Kirk of Scotland edited by A.Peterkin

(18) Ibid.p.363,

(17) J.D.Douglas, Light in the North (Exeter,1964),p.32.

(18) G.Burnet, Memoires of the Dukes of Hamilton (London, 1677) p.240,

(19) C.V.Wedgewood, The King's War (London,1959),p.257,
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Perhaps the fairest verdict on the Solemn League and Covenant is that
it "bound Parliament wmorally though not verbally to estabiish the
Presbyterian system which it had once rejected"(20), Again, church

government is seen as the stumbling block,

In such a situation of compromise the importance of the Scottish
army — twenty one thousand trained men under the veteran Earl of Leven -
was crucial, This is openly acknowledged by the Scottish Commissioners
but what emerges from their comments is the fact that doctrine as

gsuch was not a divisive issue at Westwinster,

When sent to London to "sell" the Solemn League and Covenant,
Henderson wrote to Douglas — "if the Scottish army were here the

Covenant would go through the more easily"(21).

In December; Baillie could write "we propose not to meddle in
haste until it pleases God to advance our army, which we expect will
much assist our arguments"(22). This is a direct reference to the
Independent pafty encountered at the Assembly., Again it shows the

real problem,

In January 1646 Baillie wrote to Ramsay - "Had our army been one
fifteen thousand men in England our advice would have been followed
quickly in all things"(23). What called forth this judgement was the
intransigence of Parliament on church government,

(2?) G.M.Trevelayn, p.250,
(21) Wodrow Manuscripts, fol.25,no,13.

(22) R.Baillie, Letters, II,p,111,
(23) 1bid., pp.336f.
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Conversely, the news of Montrose's victeries over the Covenanter
armies in Scotland sent the commissioners to prayer, asking "why our
forces there have received defeat upon defeat even these five times
from a despicable and incons<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>