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The Theology of Christian Conversion in the light
of New Testament teaching and with special reference
to the works of Soren Kilerkegaarde.

OUTLINE OF STUDY:

Part One:

Examination of the teaching of the New Testament,
with a commentary on the variety of descriptive
emphasis found in the Apostolic statement of the
significance of the (onversion experience.

Part Twos

Examination of the writings of Soren
Kierkegaard: most especially those published between
1846 and 1855, and in particular, the Sickness unto
Death, the Unscientific Postscript, Judge for
Yourselves, Training in Christianity, and the
Journals. These since they belong to the most
distinctively Christian period of his writings have
the most to say concerning the way of ¢onversion.

Part Three:

1. Critique of the Kierkegaardian position
with statement of the value of his contribution to
the world of to-day.

il. Statement of the fundamental principles of
the Conversion experience, and a note on the
relevance of the wholes question to that of
membership in the Christian Church.

CONCLUSION:
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1.
"7t is a sound and healthy instinct that has led many
Cchristian circles to regard Conversion as the 'articulus aut

stantis aut cadentis ecclesiase!'." So writes Professor

Underwood in his work 'Conversion, Christian and Non-Christian!

(Page 45). With that judgment there are few who would disagreew

The theology of the entire New Testament 1s !'Conversion

Theology'. The record of the advance of the Christian Church
is the record of how men have 'turned to God!, and found in Him
e new life. Paul, on the Damascus road, being claimed of God, 1
‘his flaming career of persecution being brought to an end and |
a new life of sainthood being begun, far from being exceptional\
1s rather a type of all who are found within the true fellow- ;
sship of the Faith. The words of Augustine, describing his own |
experlence of the love of God in Redemption, might have been
the Apostle's own: "with Thy calling and shouting Thou didst
break my deafness; with Thy flashing and shining Thou didst
Scatter my blindness. At the scent of Thee I drew in breath,
and I pant for Thee. I have tasted and.I hunger and thirste
Thou hasat toddhed me and I am on'fire for Thy peace,!

(Confessions X. 38). The men and women of the Early Church

were obviously possessors of an experience that altered all |
their condition and estate. For them 'old things have passed
away and all things have become new!. They stand forth as
personalities redeemed out of a system of darkness, impotence
and unadulterated evil into a sovereign and challenging life of

triumph over Sin and to a service of God in Jesus christ which
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is true joy and peace. From whatsoever sectlon of society,
whether Jewish or pagan, they come, they one and all show the

same outstanding quality of behaviour. They follow no longer

their own passion or desire; they follow Jesus Christ their
saviour and their Lord. They are a Church of converted men and
women., They speak as convertss they act as converts; they live
as converts. Of the great mass of them we know nothing, yet -
as Deisamann writes in his St. Paul (page 224 E.T.): "These
unknown and forgotten inhabitants of the gréat cities of
antiquity, some by their names recognlsable as slaves, are
striving upward from the dull vegetating mass, upward to the
light, having become personalities, salnts in Christ."
Conversion is the very touch-stone of the Church'!s life and

witness, and its study must clalm the attentlon of all who seek

the furtherance of its borders in the world.

The term Conversion is commonly used to denote a
decigive change or act of turning to God, as the primary
manlfestation of the spiritual life which has begun in the
soul. The word howsver has a wider application in Holy

Scripture. The strict etymology of Conversion and the cognate

verb 'to convert!, derived as they are from the Latin 'converto!

to turn, undoubtedly indicate as the root meaning of Conversion

that change of position or relationship which we understand to
be effected by the process of turning. This is equally the

\
. tase with regard to the Hebrew equivalents in the 0ld Testament,

namely MW and Q}M} (Isalah XXX, 15 only) and the Greek |
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words of the Septuagint and the New Testament which we shall
presently note. In Scripture, Conversion, in 1its moral and
spiritual sense, is a turning of the will through its sub-

. emission to Grace in a new direction, whereby a person breaks

with the past, and that whether it has been the way of Sin or

a false way of righteousness. (Conversion is ever a turning in

some way from Sin to Holiness, or from the love of self and

the world to the love and service of God.

Coming directly to the New Testament, we find in one

outstanding passage the word !'convert' represents the simple

verb 6??é?wJ ,'to turnt; "Verily I say unto you, except ye be

converted - or turn - and become as little children, ye shall
not enter into the Kingdom of Heaven," (Matthew 18, v.S}.

In the rest, it represents the compound '?méﬁéQwJ , 'to
turn to'. Thus Paul and Barnabas declared the Conversion
(ex€trodyv ) of the Gentiles - the only instance of the

substantive (Acts 15, ve3)e. The verb, as 1s natural with

verbs of motion, is used in more than one way. Sometimes it is

directly transitive in its use whether in the active or in the

passive: "Many of the children of Israel shall He convert to
the Lord their God" (Luke 1, v.l6). "To convert them from
darkness to light and from the power of Satan unto God!

(Acts 26, v,18); "If any of you do err from the Truth and one
convert him, let him know that he which converteth a sginner
from the errors of his ways shall save a soul from death!

(James 5, v.20). 3Similarly in the passive:; "Ye were as sheep

i
i
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going astray but have now been converted to the shepherd and

bishop of your souls" ( l.Peter 2, v.25). It is more usual

however for the word to be used in the intransitive sense, by ‘
which the act of Conversion is regarded not immediately as the |
work of Ggod'!'s Grace, but as the voluntary act of the convert
himself. Thus three times over the words of Isailah, which
St. John quotes in the passive form, are quoted. by other
writers intransitively: "ILest they should understand with their
heart, and convert and I should Heal them" (Matthew 13, v.1l5).
Other examples are our Lord!s words to Peter: "And thou when
thou hast converted, strengthen the brethren" (Luke 22, V.32):
and St. Peterts to the Jews: "Repent therefore and convert,
that your sins may be blotted out!" (Acts 3, v.l9). Thus
Conversion is sometimes spoken of as a gracious effect produoed‘
upon a man by some agency outside him, and sometimes as a move-~
sment of the man himself. Both accounts of the matter must be
continually kept in mind. Man 'is converted! and 'he converts!',
as we gee it most dramatically stated in the cry of Ephraim in |
the Prophet - ;eﬁ\6(¢+'o« e K :ef‘\(TfL\pu - 1Convert me l
and I shall convert, for Thou art the Lord my GOD' (Jeremiah
31, v.l8 LXX version). . ‘
The word denotes a change of attitude or direction.
Whereas the man before was facing one way, he now faces another
way. 1In the simple uncompounded verb ( éwLQmJ ) attention

is drawn particularly to the movement of the change itself,

|
rather than to the direction adopted by means of it. When our |
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Lord says to the Disciples, 'Except ye be converted
(a4 Sgafite ) ye-shall not enter into the Kingdom of
Heaven' (Matthew 18, v.3), He is condemning the attitude or
direction which they had for the time assumed, not specifying
that which He would have them substitute for it. He specifies

~-the right attitude in the words which follow, "and become as

1little chlldren". He tells these men who are wrangling for the

highest position in the Kingdom of Heaven, that they are on the

wfong road and that unless they cease o pursue 1it, there will
be no question of a higher or lower in the Kingdom, but a
cgrtainty of excluslion altogether. 3omething must come and
change the bent of their lives - that is the force of the
passive - because at present it is wrong and fatal. Pride,
ambition, envy, self-seoking, even under the most épecious
pretexts, can only be the ruin of the souls; and therefore the
first thing is to be made to !face about' and to turn in
énother direction.

In the cémpound verb, which is much more common,
attention is called not only to the changed attitude but also
to the new attitude to be embraced. Frequently, the object to
which the convert turns 1s expressly named. "All the inhabi-
stants of Lydda saw him and turned to ~ or converted - to the
Lord" (Acts 9, v.35)z "We preach you a Gospel that you convert
from these vain things unto the Living God" (4Acts 14, v.l5);

"Ye turned to -~ or converted - unto God from idols, to serve

the Living and True @odl (1 Thessel, v.9). All these are cases
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where a change is made from one religious system to another -
from paganism or Judalsm to Christianity; but the change is
not spoken of in its external aspect but in its internal
relation. iherever the word 1s used 1t 1s felt that the
experience of (Conversion is a true reversion, a turning back
to the proper attitude - the right attitude towards God in the
first instance and therefore towards all other things.
conversion in whatever manner it takes place is the bringing
of the soul home to a right relation with God.

In a most vital sense the word Conversion can be
used to describe the general beginnings of the Christian life -
the turning of the life in a new direction. But the word must
of course be takeﬁ in the widest possible sense. It obviously
does not mean a uniform experisence through which all souls must
pass in precisely the same way. The process is as varied as
the souls that experience it. To some it may come as a sudden
event, as it came to James Fraser, Parish iilnister of (Qulross
and prisoner of Jesus Christ in the Bass Rock and in Newgate -
'I was converted that Communion week in Edinburgh as with a
clap's But not all find it so. William Law in his book on

Christian Regeneration says tellingly (page 95): "It may

freely be granted that Conversion to God is often very sudden
and instentaneous, unexpectedly arising from variety of
Occasions. Thus one by seeing only a withered tree, another by

reading the lives of the antediluvian fathers, one by hearing

X. See further: Appendix to Part One.
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of heaven, another of hell, one by reading of the love or
wrath of God, another of the sufferings of Christ, may find
himself, as it were, melted into penitence all of a sudden.

It may be grahted also that the greatest sinner may in a moment
be converted unto God, and feel himself wounded in such a
degree as perhaps those never were who have been turning to God
all their lives. But then it is to be observed: That this
suddenness of change or flash of conviction is by no means of
the essence of true Conversion, and is no more to be demanded
in ourselves or others than such a light from heaven as shone
round St. Paul and cast him to the ground." There are many
within the kingdom of Christ who could say wlth John
Livingstone of the Kirk of Shot tss "I do not remember any
particular time of Conversion, or that I was much cast down or
1ift up."

To some the spiritual 1life comes as an intellectual !

experlence; it means the clearing up of the mind, the convinced
acceptance of things previously disbelieved or doubted; others %
have proved it to be a great moral event, the cleansing of a |
life that had been wrong; still others have encountered it as
an emotional change, contrition because of past years, heavi-
tness of mind, or the coming of peace in the midst of trouble
and unrest; the visitation of joy; the feeling that some vital
lssue has at last been settled. William Law, following the

bPassage just quoted,adds the caution: "No one is to expect or

require of another that he receive his Conversion or awakening |
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from the same cause or in the same manner as he has done; that
1s, that heaven or hell, or the justice or the love of God, or
faith in Christ either as our Light or our Atonement, must
needs be the first awakéning of the soul, because it has been
so with him." In this, as in all else, the works of the Lord
are manifold.

None the- less, it is clear that in every authentic
Conversion certain fundamental things happen. Just as the
form in which anyone manifests individuality or personal
experience of any kind in no way affects or alters the basic
realities of human nature, so the form in which Conversion may
come does not alter the basic principles under which it first
appears. It is our object to examine these principles anew in
the light of the Word of God and to state in the simplest terms

the Truth concerning them. One thing at this stage need only

be said. 1In every case, the coming of the experience of
Christian Conversion is felt to be the coming of a true
Revelation from Ggods; the light of God breaks upon what was
formerly obscure and difficult upon eyes darkened by sin and |
alienation, and shines upon the road that leads to Life. 1In !
one of the outstanding descriptions which Paul has left us of !
his own Conversion there is a suggestive phrase concerning the
quality of 1life to which he has been brought. "god who said
'Let there be light' has shone within my heart." (ZvCor.4,v.6)
In that hour something happened comparable to the great PFIAT

LUX of creation's dawn. The sublime and mighty word of the
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story of the (Creation was apparently in his mind as he wrote
of this. The darkness of the chaos, and the face of the deep
upon which the Spirit of God moved in power - that was all a
mirror of his own dark and chaotic experience before Christ
came. Then came the almighty word of Revelatlon and of Lifes
and the light of the Eternal Love shone within his heart and

mind and he was claimed of God for ever. In A4 Man 1n Christ

(page 82) J.S.Stewart writes of this experience of Paul's and
his comment upon it in after times; "To me, says Paul in effect,

it was like that - sheer miracle, a word proceeding out of the

mouth of God, a creative act of omnipotence. To me, i1t was the;

birth of light and order and purpose and beauty, the ending of
chaos and ancient night. And to me, as at that first creation,
the morning stars sang together, and all the sons of God
shouted for joy. God who sald 'Let there be light! has shone
within my heart; he has scorched me with His spléndour, and
remade me with His strength; and I now walk in a marvellous
light - the light of the knowledue of the glory of God in the
face of Jesus Christ." That is the most essential of all the
great.convictions of the soul that has been found of God, as it
is too the most spontansous. It is ever and always 'Light
from above', and the grand consummation of all is crystalised

in the words: 'Whereas I was blind, now I see!.

|
|
|
|
I
|
|
|
|
|
|
|
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CHAPTER I.

" THE NEW TESTAMENT DOCTRINE:

THE ESSENTIALS.

(1) INTRODUGTORY:

"He to whom the word of God speaks," says Thomas a
Kempls "is set at liberty from a multitude of opinions." That
is the distinetive Christian affirmation concerning the Wword
of God, and our study of the doctrine of Christian Conversion
must first address itself to an examination of the Scriptural
teaching regarding this. Ilke Christian in Bunyan's immortal
allegory, 'the best of books must be in our hands' 1f we would
rightly see the true way of life. In one of hls lesser known

works, christ a Complete Saviour, Bunyan gives point and added

emphasis to this in his own remarkable way when he says:
"fherefore, I say, be exhorted to the study of this part of
Christ's work. Read and read again and do not despalr of help
to understand something of the will and mind of God therein,
though you‘think they are fast locked from you. Pray and read

and pray; for a little from God is better than a great deal from

men. Also what is from men is uncertain and is often tumbled
over and over by men; but what is from God is fixed as a nail

in a sure place. There is nothing that so abides with us as

what we receive from God." As in the beginning of the Creation |

of the world 1t was the mighty 'Verbum Dei - Flat Lux', that
brought forth the glory of the handiwork of God, 80 in
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Conversion it 1s ever the Word of God that creates the new life
in the heart of sinful man. It 1ls to the Holy Scriptures then
that are'able to make wise unto Salvation'that we now tum, in
the furtherance of our study of this great theme.

Obvliously much at this point is taken for granted.
The sovereignty of the Dlvine Love, the whole Biblical view of
man's sinful estate, the Grace that brings men nigh to the
throne and heart of God, the Mystery of the Word made flesh,

the Redemptive Passlon of the Saviour of the world, the power of

the Spirit of Life by Whom alone the benefits of Heaven's love
come to men - all this and much more is accepted as baslc and

foundational. Our study is of the Theology of Chrigtian

Conversion, and in our examinatl on of the New Testament teaching?

on the subject, it is only natural to think of the whole of the
New Testament doctrine as the background to the particular
elements of it that are being brought into the foreground of
emphasis. It is quite unnecessary‘within the scope of this
paper to explore the whole fleld of Christlan Theology; it must
suffice to note that this one particular section of evangelical
truth can in no way be isolated from the full-orbed Revelation
of Holy Seripture. The broad outlines of the New Testament
doctrines are accordingly assumed as being accepted and it is
within their context that our further study is now made.

Thesge broad outlines posit the reality of the
Sovereign Love of God, a love without which there could be no

hope for man. Were i1t not for the coming of the Son of God into

!
|
|

|
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the arena of conflict on behalf of man and for man's salvatlon, i
then indeed man's plight would be mortal and his estate hopeless.
But all this 1s most blessed reallty: "God so loved the world
that He gave His only begotten Son." (John 3, v.l1l8) Christ

has lived and died and risen again, and 1is seated at the right |
hand of the Majesty on High. The invitation of the everlastingi
Mercy has been given; "Come unto Me, all ye that labour and are
heavy laden, and I will give you regt." (Matthew 11, v.28)

All now depends on men's responss. Individual destiny 1s
determined by the response to the Revelation thus gilven.

By what way then does man draw nigh to God? In what
manner can he resgpond to the Revelatlion that comes to him with
the authentic marks upon it of divine utterance? What are the
conditions to be met, what are the imperatives to be obeyed?p }
Are there many ways into the Kingdom, or do all the ways convergf
at one or several points which can without violating any canons
of propriety be summarised and stated with clarity and
Simplicity? Through}what wicket gate must man pass ere he find
the Christ who alone can redeem and save? To dlscover the
answer to these and other questions we come to the Seripture of |
Truth and seek therein the way of Life: and as we do we Ffind l
that we need not be long in doubt as to the way appointed by 3
God for the salvation of man, for all through the inspired page

this is much to the fore. To this examination wé now tum.
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(2) REPENTANCE:

The earlliest records we have of the beginning of the
ministry of Jesus give this plcture and statement of Hls

messages "Now after that John was put in prison Jesus came into

Galilee; preaching the Gospel of the Kingdom of God, and saying,
The time is fulfilled and the Kingdom of God is at hand, Repent j
ye and belleve the Gospel." (Mark 1, v,14) Thus at the very %
commencement of His proclamation of the way of Life, this

command to Repent was enunciated clearly and insistently. It

was no new message. John the Baptist, who had juat been
imprisoned, had for many days been baptizing in the wllderness
and preaching the '5aptism of repentance for the remission of }
sins!. And now, as Jesus begins to publish the good news of l
the Kingdom of God, this clarion call is ralsed again by Him i
and the message of the forerunner which had seemed to be stilledg
within the fastness of prison walls, 1s preached with yet greatn%
earnestness and demonstration of power. So it waa too when the |
dlsciples were sent forth by their Master to preach and to heal;
the burden of their message was the same as H;saﬂ "They went ;
forth and preached that men should repent" (ggigﬁew 6, v,12).
On the day of Pentecost, when the Spirit wes poured forth upon
all flesh and the disciples who had failed their Lord but lately,
were energised with a power that was given them from above so |
that they faced the multitude without fear and proclaimed the
truth that had been revealed to them,the same message was given;i

"Repent and be baptised every one of you for the remission of
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sins." (Acts 2, Vv.38). And again: "Repent ye therefore and be
converted that your sins may be blotted out." (Acts 3, v.1l9)
Significantly enough, the last book of the Bible, the
Revelation of St. John, has more to say of Repentance than any
other of the books of the New Testament. It 1s clear that the
call to Repent 1s ever in the forefront of the evangelical
proclamation. If forglveness 1s to be found - and without the
forglveness of sins there can be no way of Conversion - then
Repentance must first be present. Repentance in the New
Testament 1s always assoclated wlth Forglveness and remission
of Sinsy "I came not to call the righteous but sinners to
Repentance," (Mark 2, v.1l7) were the words with which Jesus

emphasised the meaning of Hls ministry at the very beginning in

|

Galllee; and at the last, when in company with the two disciples

on thé road to Emmaus, having opened to them the Scriptures, He
said; "Thus it is written and thus it behoved Christ to suffer
and to rise again from the dead the third day:; and that
Repentance and Remlssion of Sins should be preached in Hls name
among the nations beginning at Jerusalem." (Luke 24, v.47)

what then is Repentance? In the New Testament three
words are used to express this change of .life,

(1) :Nm,wln(%u from pchepa s to care for;
combined with 1% , to change one's care or love. This is

used five times in the New Testament.

(2) werwd oy : from volw to perceive, understand,

consider; combined with wci~x , to change one's mind or purpose.
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This is the verb constantly used in the New Testament to
designate the change.

(5)rw1i/m¢~ ¢ noun from the source as T~ﬂwwﬁw R
Repentance, change of mind or purpose.

It wlll be at once noted, then, that in the New
Testament, Repentance is a spiritual corndition in which thought
( Yool ), emotion ( mede¢¥t ) and purpose (signified by the
preposition yuﬁ& involving the will to change) are all involved.
In other words, 1t 1s an activity of the whole personallty; as |

J.G. McKenzle says in his book Psychology and Evangelism

(page 142); "Repentance 1s a spiritual condition in which
thought, emotion and will are all involved. On the cognitive
side there 1is the knowledge of what was done, of responsibillity
for what was done. It 1s the '™Msa Culpa'. Then there is the
emotion of shame, humiliation and remorse arising out of the
Mea Culpa against Gode. Finally, the conatlional turning from
Sin, from Egocentricity to Object-centricity. All this is
involved in Repentance. To acknowledge responsibility is not
the same as Mea Culpa. To experlience !'penitentia! without
‘metanoia! 1s not Repentance. The whole spiritual attitude
must be changed towards Sin and towards any particular sins
prominent in conscioﬁsness. There can be no qualification of

thls Repentance.® X.

Xe See further Appendlx to Part One.
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Christian Repentance 1s thus a change of heart, mind
and purpose regarding Sin. The Gospel that Jesus preached was
a Gospel of the Kingdom of God, that is a Gospel of righteous-
snegs and truth, and in exhorting men to repent He was exhorting

them to turn from the ways of unrighteousness and untruth -

|
which are the ways of Sin - into the highways of the Kingdom of

Heaven. AS Dr. G. Alsexander in Dictionary of Christ and the

Gospels (Vol.II, page 498) writes; "Repentance 1is far more than
a sense 6f regret and sorrow for the wrongdoings of the past.
It is an agonizing desire, leading to an agonlzing and
perslstent effort, to realise such a radical change in the mind
as wlll secure and ensure against wrongdolng in the future. v
Born of a realisation of our natural sinward tendency and of
our hopeless inability to correct and control it, 1t compels

us to desire above all things that change of mind and moral
condition which will not only lead us to choose Righteousness
but also enable us triumphantly to realise Righteousnessg.®

Karl Barth in a very pregnant sentence in The Doctrine of the

Word of God (page 445) writess " h01i/mir s to reverse one's

thinking, to think afresh, to think through to God and His
Kingdom really also means, particularly in the New Testament,

to think upon the fact that we must die." True Repentance,
that 1s, will be so absolute and entire that it will involve the
turning away in completeness and utter abandon from the 1ife of

8elf and the way of Sin. As the Westminster Confession puts
1t,

"By Repentance a sinner out of a slght and sense not only of
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the danger but also of the filthiness and odiousness of his
gins, a3 contrary to the holy nature and righteous law of God,
and upon the apprehension of'His mercy in Christ to such as

are peniltent, so grieves for and hates his sins, as to turn

~ from them all unto God, purposing and endeavouring to walk with

Him in all the ways of His commandment." In line with this
are the words of William James in Varieties of Rellgious

Experience (127): "Repentance 1ls to up and act for Righteousness
and forget’that you ever had relations with Sin."

That is the burden of the message of the 0ld Testa-
sment prophets as well as of the New Testament writers. That
burden was never better put than it was by Isaiah (55, v.7)
"Let the wicked forsake hls way and the unrighteous man his
thoughts, and let him return unto Jahweh and He will have mercy
upon him and unto our God for He will abundantly pardon.®
(Compare Ezekiel 14, v.6: 18, v.3l: Malachl 3, ve7). 1In all
such passages it is made clear that no Repentance is genuine
unless it includes a firm resolution to abandon Sin, as well as
sincere sorrow for it. "Many of the most beautiful passages

in the prophets" says Schultz in 0ld Testament Theology (Vol.II,

page 97) "ingist that deeds, not words, prove a conversion to
be true." To repent 1s to turn from the ways of Sin, to the
ways of God as revealed in Jesus Christ, and thus to repent is
to experience the blessedness of the Forgiveness of sins.
"Repent therefore" saild Peter (Acts 3, v.,19) "and be converted

that your sins may be blotted out."

!

1
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How then is the soul thus brought to the place of
Repentance? S8t. Paul, in Romans 2, v.4, declares; "Knowest
thou not that it is the goodness of God that leadeth thee to
Repentance?" That 1s the ultimate answer. In a very real
sense Repentance is a gift of God. In Acts II, v.18, we read:
"When they heard these things, they held thelr peace and
glorified God saying: Then hath God also to the Gentlles granted
Repentance unto Life." The initiative 1s of Heaven. It is
the reelity of the Revelation given by God in Jesus Christ of
His love and His will for the world that opens the door of
possibility for the return of man to the kingdom of the Father,
and to the fellowship of His Grace. By means of the Revelation
which God gives of the beauty and blessedness of Righteousness,
the true estate of the soul 1s seen and 1its uglinegs and
wretchedness recognised. By reason too of the Revelation which
God gives of Hls boundless compassion and longsuffering as also
of His desire to save - not willing that any should perish but
that all should come to Repentance - the soul dares to hope
that in the depths of that mercy, mercy can be found for its
own deepest sin and shame. By reason also of the Grace of
Christ who in the presence of human weakness and sin sayss
"Nelther do I condemn thee," but rather "Go and sin no more",
for "Him hath God exalted as Prince and Saviour, to give
Repentance and Forgiveness of Sins." (Acts 5, v.31l). Herein
1s the Grace of god most tellingly revealed, that while the

Revelation of the Love of the Father in Jegus Christ condemns
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the sinner without one word being spoken, yet through the
power of the Splrit of Christ, a hunger after such Righteousness
and Love are born and the pathway of Conversion is entered upon
eagerly and with joy.

Such Repentance manlfests 1tself 1n Confession of Sin
before God. The Psalmist's words become the natural outflow of
the heart: "I acknowledged my sin unto Thee and mine iniquity
I have not hid. I sald, I will confess my transgressions unto
the Lord: and Thou forgavest the Iniquity of my sin." (psalm 32,
v.s).' It is the pathway ordained of Heaven'!s love wherein the
repentant soul will gladly walk. "If we confess our sinsHe 1is
falthful and just to forglve us our sins and to cleanse us from
all wnrighteousness." (I John 1, Vv.9). Such 1s the first of
the essential conditions of Conversion - a true Repentance
lssulng in Confession of Sin. Since Sin 1is the barrier in the
way of man on the road to God and life, there must be a funda-
tmental change in man's outlook thsréupon. The first command

 therefore is always the call to 'REPENT'.
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(3) PAITEH:
Falth is one of the fundamental words of the

Christian Religion. The gift of God, the work of God and the
calling of God are recelved and responded to in the apprehension
of Faith. "We are saved by Grace through Faith." (Eph.2, v.8)
When Jesus came into Galllee preaching the Gospel of the
Kingdom of God, His summons was not merely to Repentance but to
Falth; "Repent ye and belleve the Gospel" He said. "The Gospel"
states St. Paul, "is the power of God unto Salvation to everyone
that believeth." (Romans 1, v.l6). The beloved Disclple glves
the same message in I John 3, v.23, "Thls is His commandment
that we should believe on the name of His Son Jesus Christ."
All through the pages of the New Testament, the word marks the
very life beat of the Early Churche. They were !'justifled by
Falth' and thus they had 'peace with God'!'e They'fought the good
fight of Faith and thus laid hold on Eternal Life!. !Through
Faith, they endured as seeing Him Who is invisible.! 'By Falth,
things hoped for became reality to their hearts and the unseeen
world present and most precious to their spirita.! 1t is
little wonder then, so marked is this emphasis in the new life
which Christ brought to men, that St. Paul could speak of the
New Covenant as 'the coming of Failth' (Gal. 3, ve23-25).
"The life which I now live" says Paul "I live by the faith of
the Son of God Who loved me and gave Himself for me." (Gal.2,
Ve20). And the writer of the Epistle to the Hebrews bluntly
remarks (11, v.6) "githout Faith it 1s impossible %o please
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Him for he that cometh to God must believe that He is and that
He is the rewarder of them that diligently seek Him." Falth
1s the veritable touchstons of the Christian Life.

The reason why Faith is emphasised, is that it is the
only possible answer to the Divine Revelation. The whole of
Scripture ls emphatic on thlis. The word of the Lord came unto
Abraham and he at once responded by absolute truat. (Genesis 15,
VVel=6). Between man and man the absence of Falth 1is a barrier:
to communion and i1t is just the same in things spiritual.
‘Falth in man answers to Grace in God. Faith 1s the correlative
of promise. Trust answers to Truth:‘Faith renounces self and
emphasises God's free gift. It is self-assertion with a view

to self-surrender. As the Westminster Confession of Faith

says: "Ry Falth, a Christian believeth to be true whatsoever 1s
revealed in the word, for the authority of God speaketh thereiln;
seese The principal acts of Saving Faith are accepting;

recelving and resting upon Chrlst alone for Justification,
Sanctification and Eternal ILife, by virtue of the Covenant of
Grace." Only by Faith can the heart of the bellever intuit
the Grace of God; and at the same time 1t 1s by Grace that he
is enabled to intult God's graciousnessy in other words his
Faith ias the outcome of GRACE.

The way of Conversion, therefore, we see now to be
the way of Repentance and Faith. The soul that comes to a
consciousness of its own desperate need and also the willingness

of God to help and succour, must turn in penltence from its sin
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and its own life of self-love, and turn in Falth to the Word of
God's Love, Jesus'christ, for forgiveness and deliverance.
Neither of these, it must be noted, would be possible were 1t
not for the Revelation whlch has come through Grace. The
Righteousness of God thus revealed 1s the first grand act in
the Salvation of the-soul and upon that all else depends. Thils
makes 1t accordingly clear that it 1s not possible to speak of
the priority in time of elther Repentance or Faith as against
each other; they are mutually inseparable., If there can be no
Repentance apart from the Revelation of the righteousness of
God, and if this righteousness 1s revealed only to Faith as the
New Tesatament most clearly insists, then these show themselves
to be in a very practical way to be but twin aspects of the one
great process of Conversion. If Faith is the condition of
entrance into the experience of Salvation, the enjoyment of
Eternal Life, Repentance 1is none the less the psychological and
moral condition of Faith, As Eternal Life is unattainable
without Faith, Failth is unattainable without Repentance.

It is surely significaﬁt in this connection tha§ the
whole experience of Conversion 1s covered in the Synoptics |
generally by the term Repentance, and in John exclusively by
the term raith. In the Synoptlcs and in the early chapters of
the book of Acts the word Repentance is used in this broad
comprehensive sense of turming from Sin unto God, and 1mplicit}y
includes Faith which 1s a part of the process, the last step in
it. (cf. Luke 24, v.47). In the Fourth Gospel, on the other
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hand, the reverse 1s the case. There Faith i1s the condition of
Salvation though Repentance is included in the 1dea of Faith,
a8 042+ In John 3, vv.ld5 & 36; and 5, v.44, where 1t is showmn
that a man cannot exercise Falth whose heart 1s not right,
whose moral condition and attitude of will are opposed to the
right. These two mighty actlivities of the soul, which are both
also gifts of (God through the activity of Grace,vare comple-~
smentary one to the other and they condltion the measure in
which each operates.

Our study of Christlian Falth has thus brought us to
s0e;

(I) That Falth is essentlial to the experience of
Christian Gonversion.

(II) That Faith is created by the Revelation of the
Righteousness of God and is the only proper response to that
Revelation.,

(III) That Falth 1s both Passion and Action, a gift
received through the power of God's word; yet a task fulfilled
in Love and in Assurance of heart,

(IV) That Failth is conditioned by true Repentance,
of which it is the inspiration and also the consummation.

But what 1s 1ts easentlial nature? To answer this
with the fulness and detaill that are necessary for our study,
1t will be helpful tb look at the various emphases that are made
by the several writers of the New Testament regarding Faith.
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(A) THE SYNOPTICS.

The word that 1s used in the New Testament for Falth
18 Tty s 8 houn derived from the verb erbes to persuade,
convince. It has various shades of meaning attached to 1it,
such as fidelity, goodfalth, sincerity, assent to the truth,

but supremely it 1s used to signify trust in God, Falth in or

|
|
l

|
|

directed towards God and His Revelation. It is significant that

nowhere in the New Testament is this word used of man's faith
in mans it 1s always Faith towards God that is signified. The
Synoptics use the Word very largely in the sense of Faith in
God as manifested in Christ with a view to physlcal help, what
is known as 'Miracle Faith'. Our Lord was unable to do many
mighty works of healing and of mercy in His own home town,
because of the unbellef of those who dwelt there (Matthew 13,
Ve58)s The blind men who came seekling for restoration of thelir
sight were told that 'according to their Faith it would be done
unto them' (Matthew 9, v.29). Full often words such as these
fell from His gracious lips; !Thy Faith hath saved thee!,

'Thy Falth hath made thee wholse, go in Peace.! Falth here 1is
Predominantly the means whereby the healing power of Christ's
love becomes operative In indivlidual lives; in other words, it
1s taken as being the principal agent in opening the way to the
influence of Christ. It has not yet come to the point of
soteriological significance,'in the sense of 'Saving Faith!?,
Not that this 1s wholly excluded. There are instances where

this word ¢« does seem to have this meaning:; as for example

|

|

|
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"Nevertheless when the Son of Man cometh shall He find Faith on
the earth?" (Luke 18, v.8). The allied verb T <Teww>  when
used has also this assoclation of meaning. The command of
christ at the outset of His ministry was; "Repent and believe'.
Luke has a most pregnant word in 8, v.l2, where, speaking of
the parable of the Sower, he writes; "Those by the waysige are
they that hear; then cometh the Devil and taketh away the word
out of their hearts, lest they should belleve and be saved."
Here is 'Saving Faith'?!, ev;dently In its most unique sense.
Generally speeking, however, the term is to some extent un-
tdeveloped in meaning in the Synoptics. The vital contribution
to its meaning that is given here appears to be two-fold.

 (I) It is always Faith in God in Jesus Christ.

(II) 1t is the supreme agent in releasing the power of
Christ to heal and save.
Any further extension of meaning must be regarded as only

implicit within the meaning of the term.

(3) ACTS AND EPISTLES.

In the Acts and the Epistles 46K%5 acqulres a new
and much fuller significance, and comes to be almost a full
technical term in the sense of 'Saving Faith'. AS G.H.Box
says in Dictlonary of Christ and the Gospsls (Vol.I, page 569):

"In the Epistles it rapidly came to stand as a synonym for
Christianity, marking out the new religlon as essentlally

characterised by Faith or Belief in Jesus as Redeemer,
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"Bellevers became the designation of Christians; !'To Belleve!
came to mean to become a Chrisgtian.m

"Belleve on the Lord Jesus Christ and thou shalt be
saved" (Acts 16, v.31l) were the words of St. Paul to the
'Philippian jailor, and this great content of meaning is taken
up and developed by him in all his writings to the churches of
his day. Over against the Righteousnesas of the Law, he set
the Righteousness of raith, that which is born of Saving Falth .
in the Son of God, and he preached with all the passion of
utter conviction that by the works of the Law none could be
justified, that Justification was solely and supremely by
Falth. "Being justified by Falth we have peace with God
through our Lord Jesus Christ." (Romans 5, v.l). Falth 1s
now upheld as the sovereign agent ln the experience of
Conversion and of salvation unto Lifs. Not only has the
character of the word changed butthe whole content of 1t has
also been immeasurably extended and deepened. 170 believe!?
now is not merely to trust in the powsr of Jesus for healing
and help, but it is filled with all the content of the Gospel
of the Grace of God. In his letter to the church in Corinth,
St.Paul elaborates his statement of the implications of the
Gospel in the following words: (I Cor.l5, v.l): "Moreover
brethren I declare unto you the Gospel which I preached unto
you, which also ye have received and wherein ye stand; by which
also ye are saved if ye keep in memory what I preached unto jou,

unless you have believed in vain. For I delivered unto you
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firat of all that which I also received, how that Christ diled
for our sins according to the Scriptures, and that He was
buried, and that He rose again the thlird day according to the
seriptures." '7Po believe!, it i1s evident from this, now
involves knowledge and acceptance of these great facts.
Special importance was attached by St. Paul to the third of
these great statements, as 1s seen in other of his eplstles to
the churches of his day; note, for example, Romans 10, V.9
"por 1f thou shalt confess with thy mouth the Lord Jesus and
shalt bellieve in thine heart that God hath ralsed Him from the
dead, thou shalt be saved." Saving Falth, in the eyes of sSt.
Paul, is Faith in God as manifested in Jesus Christ and upon
the whole of the work of Christ in life, death and resurrection.
Thls, of course, demands belief in Him as the Son of God - the
Resurrection 1is the final affinﬁatian of God that thls 1s sos
"He was declared to be the Son of God with power according to
the Spirit of Holinesas by the Resurrection from the dead."
(Romans 1, ved).

From thils review of the position Iin the Acts and the
Eplstles the following points can be noted in summary,

(I) Faith is the sovereign agent in the experience of
Conversion through Grace. "We are saved’by Grace through
Falth" (Eph.2, v.8).

(II) Faith in the fullest and truest and most Christian
Sénse will be founded upon the facts of the Life, Death and

Resurrection of Jesus Christ.
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(III) Falth Involves acceptance of the claim of Jesus to
be the Son of God.
(IV) Faith accomplishes a decision of the will by means of
whlch the entire life 1is ylelded to the power of Divine Grace,
and the whole personality 1is founded upon god.

(C) JOHANNINE LITERATURE.

In the writings of John, Falth 1s ever used in the
sense of Saving Faith. The word T¢xy 1is never found, but
1ts corresponding verb m¢wcuis is here employed more often
than by any other writer in the New Testament. constantly the
writer leads hils hearers to consider the need for an absolute
belief in Jesus Christ, as e.g. in John 14, v.l; "Ye belleve
" in God, believe also in Me." The whole object of the writing
of the Gospel is stated to be the creation of Faith in Christ
a8 the Son of God. "These are written that ye might believe
that Jesus is the Christ, the Son of God, and that believing,
ye might have Lifs through His name." (John 20, v.31l).

That, of course, is a heart-Faith, not merely a theological
oplnion about Jesus that He 1s the Son of God. It 1s such a
conviction of heart as leads to trust in Him and to submiséion
to the claims of His will.

There are points in the Fourth Gospel where the
words Falth (‘ﬁdQQQ@N/ ) and Knowledge ( Y'VwiKew' ) are
Practically interchangeable, and this is a significant fact

in our study of this question. "We bellieve and are sure" saya
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Peter to Jesus "that Thou art that Christ the Son of the Living
Gode" (JOhn 6, Ve69). In the great high-prlestly prayer,

Jesus Himself says; "I have gilven unto them the worda which
Thou gavest Me; and they have received them, and known surely g
that I ceme out from Thee and they have belleved that Thou hast
sent Me" (John 17, Vv.8). Such knowledge as 1la here referred to ;
signifies a consciousness of eternal Truth, while Faith
signifies its immediate apprehension and appropriation. This
knowledge or assurance 1s the outcome of Falth which condltions |
its reception. Both Faith and knowledge are related in particu-
tlar to Eternal Life, but Faith is the condition of entrance
into that Life while knowledge is its character. (Cf. John 17,
Ve3s "Thls is Life Eternal that they might know Thee the only
true God, and Jesus Christ Whom Thou hast sent"; and Jjohn 6,
Ve40 "This is the will of Him that sent Me that everyone which
seeth the Son and belleveth on Him, may have Everlasting Life.")
We have travelled a long way from the straightforward meaning

of Falth in the Synoptics, where Falth in God was the condition
of obtaining some miraculous beneflt. Now, Falth 1s of the very
6ssence of Salvation. Conversion to God is consummated by God
in the gift of Eternal Life and that Life 1s entered into
through Faith in the Son of God, a Life characterised by a
lmowledge of God surpassing all other things. Falth 1s the
abandonment of Self, and the surrender of the life to Christ. |

In John 2, v.24, we read; "Jesus did not commit Himself unto

them because He knew all men.t This word 'Commit' is the
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gsame T6icved  of so many other passages, and in John 1,
V.l2, aﬁd 3, Vel6, the same significance persists: "To as many
a8 received Him, to them gave He authority to become sons of
god, even to them that believe on His name"; and "rFor God so
loved the world that He gave His only begotten Son that whoso-~
sever belleveth in Him should not perish but have everlasting
Life." To belleve In Him is to commit oneself to Him, and such
surrender and acceptance is to enter into Life.
We see therefore now ln the writings of John the
following outstanding points have emerged into clearer reliefy
(1) Faith is soteriological in significance.
(II) ©Falth 1s ever centered on Jesus Christ the Son of God.
(III) FPFalth is associated with knowledge of God.
(IV) Faith is named as the essential key of Entrance to
Eternal Life,
(v) Faith is surrender to Christ and acceptance of His
spirit, X

s

From all this we observe the following principles of
the experience of Faith,
(I) It is by the apprehension and the act of Faith that a
slnner is delivered from bondage to Sin and is united to Christ.
(Ix)/

KXo
See further Appendix to Part Onse.,
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(II) In this act of Falth the whole nature of man 1s
engaged; affectlons, understanding, will., In what we call
Saving Faith the soul reaches out towards God; our undebstandiﬂg
approves, our affections desire our will accepts the Salvation

of gods, Dr. Emil Brumner writing of this in The word and the

World (page 72) says tersely:; "ralth is neither a psychologlecal
function nor a combination of such functions; it is the 1life
utterance of the total self in its unanalysable unilty. Falth
is the totality act of personality. I say on purpose THE
totality act of personality: for Faith 1s the only such act.
Outslde of Faith the Ego 1s not capable of a totality aect: 1t isl
divided."

(IIT) Faith directs itself to the word of God: not to the
Seriptures as writings merely, but as the utterance of Divine
‘Truth, the assurance of the Almighty. Falth thus terminates in

God; and as God reveals Himself only in christ, Saving Faith is

Faith in the sSaviour. It is not Faith in a proposition, a
record or doctrine, a creed or scripture; it is Faith in Him Who

§

is the Word of God, it is personal trust in a Redeemer.

(IV) Faith and Repentance are indissolubly linked together. |

Repentance is truly evangelical. It is bound up with a sense Off
the saving mercy of God in Christ. It is a turning from sin |

unto God. It thus conditions Faith while it itself is the
veritable outflow of Faith.

(V) Paith is thus - as Karl Heim in Glaube und Denken

(page 390) so well says - a f'Standing before God'. It is the
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proper and only responge to the Revelation which God has given
in His Son Jesus Christ.

(VI) Faith in its birth act is single, naked and alones

But, like tHesperus that led the starry host'! 1t calls out into 1
experience and recognition the galaxy of the Christian virtues, f
for the sum of splritual energy is impllclt in it. §
(VII) By Faith the soul is converted to god and regenerated,%
being blessed wlth the forgiveness of Sin. Faith 1s never the ;
ground of such Forgiveneas and Justification; it 1s only its
means or channel. Faith is the aclknowledgment of individual
inabiiity and the admlssion of the‘need of Another's abllity.
(VIII) Faith lssues in assurance and knowledge of the Truth,
Calvin says in his Institutes (Book 3, ch.2, sect.7): "we shall
have a complete definition of Falth if we say that it is a steady
and certain knowledge of the Divine Benevolence towards us
which, being founded on the Truth of the gratultous promise in
Christ, 1s both revealed to our minds and confirmed to our
hearts by the Holy Spirit.®
| (IX) All this is the work of God through the Holy Spirit.
To hear the word of god, to accept Divine Truth, to answer in
Falth to the Revelation of God in Christ, is not man'a act or |
man's possession. It 1s ever and always - !Grace through Faith';

It 18 in the communion of the Holy Ghost that the soul dares to
1lift up its head.
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(4) CONFESSION.

There is one other great aspect of the way of

Conversion which must not be overlooked at thié point of our
study, as most certainly it was not overlooked by the Early
Church and by those who then wrote of the Chriétian way: this is
the need for Confession of Christ. Indeed it would almost
appear - as we shall note shortly - that certain passages of
the New Tesbament imply that confession of Christ 1s a necessary
condition of the reception of the Grace of Forglveness and thse
benefits of the Work of Christ. That may not be altogether so,
but it serves to emphasise the deep slgnificance which the Chura
from the very earliest attached to the Confession of Christ,
The great confessions of Falth by Psalmist, Priest and Prophet
of the 0ld Testament are carried forward Into the New Covenant
and given new content in the confession of Christ. It is around
the person of Jesus that the confession of the bellever's rFaith
constantly gathers in the New Testament, and it will be readily
recognised why this is so. If personal Faith in Jesus Christ
constitutes the very essence of Christianity, as we have already
noted, Confession is equally of its essence sinceConfession is
the necessary utterance of Faith. "with the heart" writes St.
Paul in Romans 10, v.10, "man believeth unto Righteousness; and
With the mouth confession is made unto Salvation."

That our Lord Himself laid great stress on such

confession of Faith is evident from His words in Matthew 10,

V+32, occurring in His instruction to the Disciples before being
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gent forth on thelr ministry of preaching and healing:
nghosoever therefore will confess Me before men, him will I also
confess before My Father which is in Heaven." This same truth
He taught with even greater emphasis from its negative stand-
spoint:; "ghosoever shall deny Me before men, him will I also
deny before my Father which 1s in Heaven." (Matthew 10, v.33).
It is most noteworthy too that the impressive words of Matthew
16, v.18 should have been called forth by a confesslon of Falth
such as had not been heard before. Through the Revelation of
the Father, Peter has been led to declare Jesus to be the Son
of god, and to that Jesus answers; "Blessed art thou Simon Bar
Jonagy for flesh and blood hath not revealed thls unto thee, but
My Father which is In Heaven. And I say unto you, that thou art
Peter and upon this rock I will build My Church, and the gates
of Hell shall not prevall agalnst it." It is clear from the
context that this outstanding statement of Jesus was called
forth by the reality and conviction of the saying of the Apostle
Peter, and it is evident that in so far as Peter in person is
named 1t 1s as a type of believing confession that the promise
is given to him; and it is on the firm and rock~-like foundation
of such a confession as his, that Jesus says His Church will be
built. In other words, no Confession, no Church.

It was natural therefore that the Early Church should

but this in the forefront of its message and insist on a

decisive and clear-cut confession of individual Faith before men.

There had to be an absolute bresk with the old way of 1life and a
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complete surrender to the claims of the new. Chrlstian Baptisnm,
which thenceforth took a ;entral place in the Church's Failth,
involved and evidenced such a confession of Christ before men.
It was the witness of the soul to the power and grace of Christ
and of the Soult's separation to His claim and commendment.

Ste Paul is most emphatic in hls statement of the necesslty of
Confession for the enjoyment of the blessedness of God's
Salvationg #Tf thou shalt confess with thy mouth the Lord Jesus
and shalt belisve in thine heart that God hath raised him from
the dead, thou shelt be saved," (Romans 10, v.9), and agaln
amongst his words of commendation of Timothy he lists the
following: (1 Timothy 6, v.l2): "Thou hast professed a good
profession before many witnesses." The wrlter of Hebrews has
a simlilar emphasis. Here Jesus is spoken of as "the Apostle

and High Priest of our Confession," (3, v.l), and the readers

of the letter are urged to hold such a confession fast, (4, v.14%
10, ve23). The same lnsistence is found in the writings of theE
Apostle John who is at one with the rest of the Sacred writers
in his view of the spiritual necessity and value of Confessgion.
"Every spirit that confesses that Jesus Christ is come in the
flesh 1s of Ggod. And every spirit that confesseth not that
Jesus Christ ia come in the flesh is not of God, and this is

that spirit of Antichrist, whereof ye have heard that it should

come, and even now already is it in the world." (I John 4,vv.2-3)

It cannot be doubted therefore with this volums of %
|

8vidence before us that for the Early Church Confession was &
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vital part of the experience of Conversion. Not only must man
turnm in Penitence from Sin and in Falth to Christ, the Revela-
stion of god, but rightly and fully to enjoy the blesslngs of
the Salvation thus apprehended Confession of hls Falth must be
made before men, Nor 1s 1t difficult to understand why this
shoﬁld be so. For Confession 1las at once the test and the
evidence of Faith. In a very real sense, men is what he says
he 1s. Oout of the sbundance - or the emptiness - of the heart,
the mouth speaks. The reality of one's Falth 1s made manifeat
by the strength o the Confession made regerding it. It is

impossible, indeed, to separate these two from one another, for,

a8 J,C.Lembert in Dictlonary of christ and the Gospels (Vol.I,

page 359) says: "They are really one and the same spiritual
magnitude 1n its inward and outward aspects. The word of Falth,
as St. Paul says, is at once in the mouth and in the heart,
(Romans 10, v.8) and whatever value belongs to Faith as a vital
and saving power, necessarily belongs to Confession also."

It is surely fitting at this point to call to remem-
tbrance the facts of the early ministry of Jesus in Galllee.
The Gospel that He preached was the Gospel of the Kingdom and He
Summoned men to the new way of Life by the words:; "Repent and
believe the Gospel." But there was more than that. The word
that is most frequently upon His lips, particularly when dealing

With Individuals, is tFollow's f'Follow Me'. A careful study of

the relevant passages leads one naturally to assume that the men

thus sddressed had slready listened to His message, had been
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convinced of the Truth of His claim, had in measure turned

towards the way thus révealed, but the final and declsive ateyp
had not been taken. This could only be through complete
identification with Him, in His life and custom, and so this
challenging command is given them by Jesus; "Follow ME"f They
had to confess their Falth and had to "Follow Him". In this
great act of gonfesslion, they at once gave witness to their
Faith in this Man who had called them to follow, to become His
disciples, and they made thus all the more effective a band of
disciples. Committed by the deed of their confession, they
could not go back from Him while the full significance of their
initial step of surrender became more and more apparent the
more they knew of their Lord.

with this stated, we find that the fundamentals have
been noted which the New Testament states to be essential to
man's gonversion. The response ordained of God to be glven to
His Love and Redemptive Work in Christ are the acts of
Repentance; Faith and Confession. Where the soul, out of a due
8ense of its need and sin and an apprehension of the Grace of
God in Christ, resolves to turn from the path of Sin and to
embrace the benefits of the Love of Christ, staking all upon the
reality of the wWord of God as revealed in Christ, that soul 1is
truly converted unto Gods and the inevitable and spontaneous
desire of the life thus changed, will be to be a witneass to the
Truth thus received. In this way, old things pass away and

all things become new. The long entail of Sin 1s broken and a
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new life begun through the power of the Living Christ. The

whole personallty, unified in the great apprehension of Faith
as 1t could not otherwlse have been, 1s fixed and grounded in
God and finds ablding peace in the true home of the Soul,

S L GO S PP
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CHAPTER II.

EVANGELICAL EXPERIENCE AND EVANGELICAL DOCTRINE.

(1) INTRODUCTORY:

| The Blble is the greatest piece of blographical
literature in the world. It 1s the record of experlence -~ that
is its appeal and warrant. It was flrst lived and then written.
It was first an experience and afterwards a record. The great
doctrines of the New Testament were not first developed as an
ald to the promotion of a Christian experience; they were the
lnevitable ouitflow and extension of the experiences which
belleving men had passed through. Thus 1t came to pass that
in the development of the various doctrines of Christianity,
many and varied were the descriptions and records gliven of the
reception of Divine Grace. The experience passed through
coloured the whole outlook of the heart and mind as they came
togive expression to the Truth of Salvation. This is not to
suggest inconslstency in the record of Scripture, but only to
emphasise its infinite variety and many-sidedness of approach
to the realities of Divine Revelation and Grace, and of man's
response to the Truth. Some of the Evangelical writers indeed

96em to have been at a loss to describe adequately the measure

of the Grace that had drawn nigh to them bringing Salvation.
Like Luther at a later day who cried out under the same burden

Of striving for expression; "fe are like young children learning |
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to speak, and can only use half word; and quarter words", so
did the writers of the New Testament feel that the resources of
language could not express all that they wanted to say. It
follows therefore ﬁhat thevstudy of the experience of Conversion
in the New Testament as illustrated, described and defined
therein, cannot be anything else but complex and extensive.

The emphasis of the Synoptics is not the emphasls of the
Johannine writings: St. Paul traverses country that the writers
of Acts and Hebrews leave uncharted: and yet all are vitel to a
full comprehension of the will of God in man's Salvation. It
will be necessary therefore to look in some detail and in order
at the various New Testament groups of writings if we would have
the full panorams before us of the scope of man's Conversion
wto Gods We turn accordingly to study the éxperience of
Conversion as revealed in (I) The Synoptics:s (II) Sﬁ.Paul's
Writings: (III) Hebrews: (IV) The Joéannine Literature.
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(2) THE SYNOPTIC GOSPELS:

(a) The Kingdom of God: The concept of the Kingdom

of God was of paramount importance in the teaching of Jesus.
St. Matthew informs us that the message which Jesus proclalmed
first of all throughout Galiles was; "Repent ye, for the Kingdom
of Heaven 1is at hand" (3, v.2): and St. Mark (1, v.l4) declares;
"Now after thet John was put in prison, Jesus came into Galilee
preaching the Gospel of the Kingdom of God." Thus we have the
very earliest writers recording this unique fact that the burden |
of the message of Jesus from the very beginning was that of the
Kingdom of God. The purpose of His mission and ministry was to
establish the Kingdom of God amongst men, and there is ample
evidence to demonstrate that not only was Jesus in His own view
the Founder of the Kingdom, but it 1s His kingdom as well as His
Father's and He is Lord and King over it. (Cf.Matt. 13, v.41l:
16, v.28, 20; Ve2l: 25, vv.34-40s3 etc.) Into the full meaning
and significance of this, it is not necessary for this study to
enter, save only to mark the nature of the Kingdom thus
established. It was a spiritual kingdom; "My Kingdom is not of
this world" said Jesus to Pilate "else would my disciples fight."
(John 19, v.36). That is not to suggest that the Kingdom of God
would not have an impact upon society surrounding'it, but to
rphasise that the whole weight of the teaching of Jesus is
rested upon the inward disposition, on the new relation to Ggod,

on the new 1life of the Spirit,on the new hopes and privilegeé

0
f the Sons of God. It was a new prineciple of Divine Rule in
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the hearts of men, in virtue of which those who had been receivel
into 1t were changed in disposition and became servants of
Righteousness and of God. The conditions of entrance into this
Kingdom wore those we have already noted - Repentance and Faith;
and it is within the sphere of the Kingdom that the Covenant
blessings of God are bestowed upon men - the Iorgiveness of
Sing, the Satisfaction of Spiritual Nesed, the Gift of Righteous-

tness and the Blessedness of Eternal Life (Cfe. Matt. 5, vv.3-10:

6, veld; 19, v.29; Luke 4, v.18). wWriting of the teaching of

Jesus regarding the Kingdom, A.M. Fairbairn in The Phllosophy

of the Christian Religlon (page 389) has some words that cannot
be bettered: "On the basis of love to God and man, He built up
a Kingdom, out of which the wicked in‘his wickedness was

excluded, but into which the most wicked could by Conversion

enter and become the most holy. In this Kingdom all men were to
be brothers and all sons of God; their worshilp of Him was to be ;
a service of love expressed in obedience and realised within the
community of the saints. Instead of outside rules, an internal
law was to‘reign; men were to live Iin the spirit and speak 1n

the Truth. It was a new idea of God, of man, of religion, each
of these singly, all of them together, and all conceived as ,
man's and not as limited to any elect race or conditioned by any |

3acred claggg."

In this we have one of the most outstanding of the
®mphases of the Synoptic Gospels. The concept is, of course, ‘

.not lacking in the rest of the New Testament, but it is here
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that it recelves its most pointed and best lllustrated fomrm.
In bringing His message to the people of His day, our Lord
gathered up much of the golden prospect of 0ld Teatament
prophecy around Himself, and taught the reallty of the presence
of the Kingdom of God in the world, of its power over its
cltizens, of its character of (Grace and of 1ts ultimate sovereign
triumph, The soul that has turned to God in Penitence and
Faith is welcomed into the Kingdom of God:; he becomes a citizen
of another and a better country:; he is a servant of the most
high God and of Jesus Christ His Son, Who 1s the Xing of the
Kingdom. Within the walls of the city of this Kingdom, his
protection and his provision are sures; Failth is made perfect in
Obedlence, and Love is regnant in it all.

(b) The Forgiveness of Siny Closely allied with the

great concept of the Kingdom of God in the teaching of Jesus is
that of the Forgiveness of Sins. The mosﬁ outstanding fact of
all regarding the Kingdom, is that it is a Kingdom of souls
forgiven, men and women who though sinful have received the Pardon

of God. Dr. H.R.Mackintosh has some significant words to say

régarding this in The Christilan Experience of Forgiveness

(page 2); "he Forgiveness of Sins has a fundamental significance%
in the teaching of Jesus Christ. History reveals no prophet or ‘
founder of religion who came forward, as He did, wlith the claim

%o have power under cod to forgive Sin. Hils contemporaries
Obviously were aware that in adopting this attitude, His intentim

Was not simply to proclaim the general truth or principle that
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Forglveness is a possible thing, but rather to offer Himself
with pronounced emphaslis as the guarantee of its reality. In
His person the Kingdom of God is here. This He said as a Jew
to Jewlish hearers. But by all the higher minds of Jewish
Religion, Forgiveness had invariably been regarded as foremost
among the blessings which the advent of the Kingdom would
secure .t

In coming face to face wlith the fact of the forgive-
s 38 of Sins, we have met the most astounding thing announced
by the Christian Gospel, the thing which makes the Gospel, the
thing which is "yholly Other! than anything sinful man could
have deserved or expected. Dr. J.S.Whale writes in his small

book on Christian Doctrine (page 65): "The prophets witnessed to

this incalculable factor in history, which they can only describe
a8 'the mighty acts of god's. They testify to a dimension of the
other-worldly and the supernatural, impinging upon history, and
transforming it into the sacred history of God's coming.

Anything worthy to be called the Kingdom of God, must be more
|

than the product of a natural evolution. It must be some thing
about which you can only say; "This is the Lord's doing and it f

is marvellous in our eyes." Here we find the most amazing fact |

in the world -"she redeeming Pardon of God."

| The Synoptic Gospels have this outstanding fact in the
forefront of their record. Time and time again, Jesus is
represented in His divine ministry as conferring the gift of

Forgivenesgs upon sinful people. By far the most common verb
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used is &Q.Q/«La whilch occurs about forty times in the Symoptics
and only seven times elsewhere in the New Testament; the
corrgsponding noun i[qwu - forgiveness, also occurs more often
in the Synoptics and Acts than elsewhere.X'Later writers came to
use the more theological concept of Justiflcation but with very
little difference in the content of meaning. The evidence,then,
1s clear. Our earliest records show us Jesus Christ as putting
the necessity and the reality of Forgiveness in the very fore-
tfront of His message and allying this closely with the kindred
truth of the Xingdom of God. The Kingdom of God is the Kingdom
of the Forgiven. The blessings of Conversion are at the one *
time welcome into the Kingdom of God and a'cceptanc‘e of the Grace
of Forgiveness. The narrow wicket gates of Repentance and Faith
open the way to the spacious lands of the Love of God and the
st1ll waters of the Peace of a great Forgiveness.

(3) SAINT PAUL:
When we pass beyond the words of Jesus we come to St.

Paul, greatest of all the expositors of the Way of Salvation.

His central theme was 'The Gospel! which was 'the power of God

Wto Salvation to everyone that believeth'; and of the richness
of the Grace of god which brought this Gospel to men, Paul never
tired to speak., It is to Paul that we owe some of the most

8triking descriptions of what man's Salvation essentially means, \

|
81d we now turn to examine the outstanding emphases of his

Yeaching on this great subject.

X+ Ses Appendix to Part One.
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(a) Reconciliation: St. Paul was the great preacher

of Reconciliation. The term, indeed, owes 1lts currency in the
church to him. It is he who describes what Conversion really
means In the words: "we have recelved the Reconciliation'.
(Romans 5, v.1ll): it is he who says: "All things are of God,
who reconciled us to Himself through Jesus Christ" (2 Gor. 5,
vel8)es The ministry of Reconciliation was for him life's
supreme ministry. the Apostollc Gospel was "The Gospel of the
. Reconciliation"; the great appeal to man was concentrated iIn the
cry: "Be ye reconciled to God" (2 Cor. 5, v.20). For Paul, the
experience of Conversion was the experience of Reconciliation.
This great Gospel of Reconciliation that Paul pro-
sclaimed so insistent;y is connected in the closest possible way

by him with the statement of the necessity 1t has to meet. It

1s not possible here to make a detailed examination of all his |

!
1

teaching, but it must be stressed that for Paul the greatest of
all realities concerning man in his relationship to god, was f
that of his 'Alienation', his 'Enmity', his 'Disgobedience!, all i
of them the manifestation and oubcome of Sin. It is over againsté
this situation that the doctrine of Reconcilliation is proclaimed.

The New Testament word for Reconciliation is Kaﬂ*,\\ou\% and

With this are connected the verbs  YKatd\ee<f.) and

. Xe !
- / i
ATo R TAA N €6y In addition to these terms, however, there

Xe See Appendix to Part One.
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are in Paul certain words and phrases which express the same
idea - for example, "made peace! (Col.l, v.20) "made nigh"
(Eph.2, vel3), eteal.. No better passages can be cited for a
crystallisation of Paul's thought than Romans 5, v.l1l0: "If when
we were enemies (i*ﬁv; ) we were reconciled to God through the
death of His'son",\and Colossians 1, v.21l; "You belng 1in times
past alienated, and enemies in your mind by your evil works, yet
now hath He reconciled in the body of His flesh through death."
The word ﬁ37*>\¢1q must thersefore be regarded as denoting a
change from enmity to friendship. As Dr. Denney writes in The

Christlian Doctrine of Reconcillation (page 142): "Paul connects

in the closest possible way the announbement of his Gospel and
the announcement of the necesslty which it has to meet. 'I am
not ashamed of the Gospel for in it the Righteousness of God is
revealed eccecseesess for the wrath of God is revealed from
Heaven against all ungodliness and unrighteousness of men who
suppress the Truth in unrighteousness'. The Revelatlion of God's
Righteousness is necessitated by the Revelation of God's wrath.
We require the Gospel because apart from it that is what awaiﬁs
us." Man, says Paul, in sin is under the condemmation of Heaven
and at enmity with God, and his supreme need is to be reconciled
to the One from whom he is alienated.

This reconciliation is accomplished and realised in
Christ., Paul speaks of Christ as Him é( 00 v;« m{/
Kxuﬁ\uﬂ{J 2\1&«»&« (Romans 5, v.1ll). In 2 Corinthians 5,

Vv.14-20,Paul gives glowing expression to the greatness of the
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Salvation wrought for man by God: "For the Love of Christ con-
¢sstraineth us: because we thus judge that if one died for all,
then were all dead. And that He died for all that they which
live should not henceforth live unto themselves, but unto Him
Who died for them and rose again ...... Therefore if any man be
in Christ, he 1s a new creature; old things are passed away:
behold all things are become newe. And all things are of God Who
hath reconciled us unto Himself by Jesus Christ, and hath given
to us the ministry of Reconciliation. To wit that God was in
Christ, reconciling the world unto Himself, not imputing their
trespasses unto them, and hath committed unto us the word of %
Reconciliation." Reconciliation is born of God. Reconciliation
is God coming to men in Grace. Reconciliation is God's
Revelation to man in his need and weakness; and all this is

summed up and offered in Christ. It is significant that

iﬁmediately preceding the great words of Reconciliation in
Colossians 1, vv.20-22, is the statement that it was God's good H
- pleasure to suffer His ‘ﬂ\ﬁgqux to dwell in Christ, and it is
from that great fact that there corresponds His will S Loty

. 4
5 o , 2l
T o4 L)\,\ek%&‘ M TRVTL L STy f

FPurthermore, it 1s the Christ crucified through Whom “
this Reconciliation is consummated. Peace is made 'through the
blood of His Cross's We are 'made nigh by the biood of Christ'. !
To quote again, Colosslans 1, ve.21, we read; "You that sometime

Were allenated and enemies in your mind by wicked works yet now

hath He reconciled in the body of His flesh through death."

D ——
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Paul always speaks of Reconciliation as flowing directly from
the Cross of Christ. It was on the Cross that the conditions
were fulfilled that made Reconclliastion possible. There, every
element of the mighty reality of Sin, as that reallty 1s
determined in the Divine order, was met by Christ. There, Sin
was exhausted in His experience on the (Cross; the Cup was not
merely tasted, it was drained. Of this there can be no question.
Reconciliation is won for men by Chrlst who has reallsed to the
uttermost in His own Person all that Sin meant, Who hHas felt -
in Dr. Denney's fine phrase - "all the waves bresk over Him in
which God's reaction against Sin comes home to us sinners."

Just because of the completeness of the work accomplish-
t6d by Christ, the Reconciliation which is wrought for man is |
absolute and final. "There is therefore now no condemnation to
them that are in Christ Jesus." (Romens 8, v.l). Neither Sin
nor Death, neither the flesh nor the Law, can depress or dis-
scourage the man who believes absolutely in Christ. He ls a
new creation -~ he is reconciled unto God. The enmlty 1is
dissolved, the peace is made which makes life glorious. This
1s Conversion in its most exalted sense. Converted unto God,
man is welcomed into the very heart of the love of the Father

and in the PFaith of the Son of god Who loved and gave Himself

for men, the o0ld order is overthrown and life 1s born which is
life indeed.
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(b) Justification: The great doctrine of

Justificatlion by Faith was another of the outstanding concepts
of Paul; the doctrine that the sinful are received into sonship
and peace with God, not because of any good works or holiness
on their part - as though they could deserve so great a
salvation - but only and altogether because of Hls infinite
mercy, freely granted to all who in Repentance and Falth cast
themselves on His forgiving love in Jesus Christ. The
experience of Cconversion was not only an experience of
Reconciliation but of Justification before God. Reconciliation
1s the subjective experience by which the soul is brought into
fellowship with God, while Justification is the new objective
relationship which accompanies the change.

Dre. H.R. Mackintosh in The Christian Experlence of

Forgiveness (page 3) points out that there ls practically no

difference in meaning between Forgiveness and Justification,

and cites Romans 4, vv.5~7, as an instance where Paul takes
Justification and Forgiveness as equivalents. He statess;

"How these ideas, if rightly interpreted, really differ, 1s hard
to see. It may no doubt be held that Forgiveness'is only a
negative thing, meaning no mare than that past sin 1s blotted

out, and the slate as it were wiped clean; whereas Justification,/

83 having positive implications, lays dowm that God puts the |
slnful right with Himself, not merely obliterating Sin but
receiving the penitent into Fellowship as righteous in Hils sight.:
In this point of view, it is easy to say that Justification is |




more and better than mere Pardon «.....s.s.e In theory, the
distinction may be possible; it has not the slenderest bearing
on experience. What is certaln is that the God and Father of
Jesus Christ cannot be thnought of as doing a purely negative
thing, namely, cancel the sinner's guilt, except as in and by
this act, He takes him to His heart as a repentant child."

The fact of Justificatlon by Faith was, for Paul, a
theme of abiding wonder. Born and reared as he was in the
atmosphere of Pharisaism with the emphasls on the works of the
Law, this miracle of Justification captivated him with all the
- greater power. The word itself is legalistic and judicial in
tone., Long before Paul, i1t had been used in the sense of
'‘Declare righteous!', and it 1s this sense and not that of
'making righteous' that Paul uses. Thus it was that Justifica-
:tion could only be of GOD, for only God could, in His knowledge
of the human heart declare man righteous. Desplte the fact
that all have sinned and come short of the glory of god, yet the i
glad tidings of the Gospel is that God offers to sinful men
Justification, in pure Grace, provided that they have Faith.
Though the weakness and sinfulness of man leave him without a
single claim to mercy, yet God in love welcomes the unacceptable
and declares them righteous through virtue of their Faith.

Two words are linked indissolubly in Paul's teaching
On Justification, namely Grace and Falth, i&gq, and <ﬁ(%g .

Wo are tJustified freely by His Grace through the Redemption

which is in Christ Jesus'(Romans 3, Ve24), and 'To him that
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worketh not but believeth on him that Justifieth the ungodly,
his Paith 1s counted for Righteousness! (Romans 4, Ve5). of

this Dr. R.S.Franks in Dictionary of Chrlst and the Gospels

writes (page 918):; "As proceeding from the Divine Grace,
Justification by Faith is totally opposed to Justification by
work§ which depend on merit. (Romans 4, v.4). Instead of
attaining a Righteousness by his own efforts, the belliever sub-
;missivelj recelves a Righteousness which is wholly of God and
His gift, (Romans 5, v.l7: 10, ve3). This casts light upon the
Pauline conception of Faith. It 1s the method by which the
Grace of God is subjectively appropriated. In so far as the
believer, instead of acting on his own initiative, allows him-
t186lf to be determined by God (Romans 10, v.3), Faith 1is a
species of Obedience; thus St. Paul speaks of the !'Obedilence of
Falth' (Romans 1, v.5). But in so far as it 1is correlative to
Grace, Faith is psychologlecally 'Trust!, a believing 'on God!'.
It need hardly be said that while Faith 1s the medium
of Justification, it is not nor can it ever be the ground of
Justification or acceptance before God. The sole ground of the
sinner's Justification is christ in His Person and Work, His
blood and Righteousness. Faith is evoked by the sight of the

Crucified and Falth in committing the soul to the keeping of the

One thus revealed, creates the condition whereby God, for Ghrist%?
Sake, declares the sinful righteous in His sight. Thus this '
word, legalistic in its form and association, becomes the great

Sxpositor of a religion of unreserved CGrace. Grace 1s made to
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triumph over Law in terms derived from the lLaw ltself.
The experisence of Conversion thus unfolds 1ﬁself in
ever grsater terms of wonder. The soul that out of its Sin
turns to God through Jesus Christ, is at once Reconciled and

Justified through Forglveness and acceptance baefore God.

(¢) Union with Christ:; Yet another great truth which

was very real and vital to the heart and mind of St. Paul must
be noted if our study is to be in any way adequate. The
experience of Conversion in addition to being an experience of
Reconciliation and Justification was one of being united to

Christ. Professor IH.A.A. Kennedy in The Theology of the

Eplstles (page 124) points out that for Paul, ¥aith means 'the
trustful surrender of his whole being to Christ as crucified and
risen, and the complete identification of himself with Christ's
attitude to God and to Sin's The longer one lives in company
with Paul, the more does this become apparent. For him, no
blessing of God was possible save only as it came through Christ,
and the greatest of all miracles of Grace to him was the fact
that through Faith the soul is linked with Christ and that the
life thus begun is a life of constant, abiding fellowship with
Him, "If any men be in Christ, he is a new creation" (2 Cor.5,
Vel7); "I am crucified with Christ, nevertheless I live, yet
not I, but Christ liveth in me: and the life that I now live in
the flesh, I live by faith in the Soh of God Who loved me and
Save.himself for me"; (Galatians 2, v.20).
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father and mother and shall be joined unto His wife and they

~revealed and appropriated 'in Christ'; the life that he lived

54.
The 1llustrations with which Paul emphasises this

fundamental truth are most strliking. There 1s the great passage

in I Cor. 12, in which Paul likens the union of the bellever to
christ to that of the organic unity of the head and the members
of the body. tpor as the body 1s one and hath many members, and
all the members of that one body being many, are one body: 8O
also is Christ. TFor by one Spirit are we all bapitised Into one
body, whither we be Jews or Gentiles, whether we be bond or free:
and have been all made‘to drink into one Spirit e¢ceese NOow yo are

the body of Chrilst and members in particular." Or agaln, there

is the place where Paul illustrates this truth by the moral one-

sness of husband and wife (Eph.5, v.25)., "Husbands love your.

lives even as Christ also loved the Church and gave Himself for

it; that He might sanctify and cleanse it wlth the washing of

water by the word «..«c.ss FOr we are members of His body, of His

flesh and of His bones. For this cause shall a man leave Hls

two shall be one flesh. This is a great mystery: but I speak

concerning Christ and His church." The influence of this

permeates all Paul's writings. The glifts and Grace of God are

was only life indeed, as it was 'in Christ!'. 1'I, yet not I?
was the key-note of his whole experience.

The experience of (Conversion was thus an 'ingrafting
Into christ!, and the 1life of a converted man could be adequately}
described by the wordss 'Life in Christ', or 'Life in the Spirit'i

*
|
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It is in virtue of union with Christ that the sinner is ‘
forgiven -~ "There is no condemmation to them that are in Christ
Jesus" (Romens 8, Vel)e It is in the power of this unlon that
the long entail of Sin is broken:; "sin shall not have dominion
over you, for ye are not under the Law but under Grace." 1
(Romans 6, vel4). It is in union with Christ that the believer
is made to become a fellow-labourer with Him for the advancementi
of the Kingdom of God. In 2 Cor. 5, v.21 and 6, v.l, though i
the connection is somewhat obscure by the separation of the |
chapters, we read: "He hath made Him to be Sin for us who knew |
no Sin that we might be made the righteousness of God in Him. %
We then as workers together with Him, beseech you that ye
receive not the Grace of God in valn." It is in virtue of being

i
made 'Righteousness in Him! that Paul can speak of being a f
M
'Worker together with him'. To this there was no limit in Paul'&

|

view. It was his passion that whether by life or by death, he i
should 'know Him and the power of His Resurrection, and the i
fellowship of his sufferings, being made conformable unto His
death',

Here then we touch the fountainhead of the new power
by which the new life is to be maintained. "I can do all things .
through Christ Who strengtheneth me" (Philippiansv4, v.l3) says
Paul. Here is the new moral dynamic which nourishes virtue and
8aps the roots of vice. Here is the grand inspiration to high

and holy living. In virtue of this union with Cchrist, it

Becomes possible for duty to be done, for Temptation to be
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vanqulshed, for trials to be endured: ™Iy Grace 1s sufficient
for thee, for My strength 1s made perfect in weakness" (2 Cor.
12, v.9). It must never, of course, be forgotten that all this
is possible only through Faith. "The life which I now live I ;
live in Faith in the Son of Ggod." (Gal.2, v.20). Furthermore ité
is in this new life in Christ, that the Spirit of Jesus works
in the heart all that is of Virtue and Praise. The springs of
the whole being are cleansed, new motives take action, the |
understanding ls snlightened, the will response naturally to the
impulse of Righteousnegs, the Love of God is shed abroad in the

heart and the Master's compassion for men becomes one's own. |

And all this because - as Paul in Falth could say - "I live, and
yet no longer I, but Christ liveth in me." (Galatians 2, v.20)

In A Man in Christ, {J.S.Stewart) wrilting of Paul's

own spiritual experlence, has some words that make fitting con-
rclusion to this section of our study. (Page 147) "The heart ofﬁ
Paul's religion is union with Christ. This more than any other
conception - more than Justification, more than Sanctification,
more even than Reconciliation - is the key whlch unlocks the
secret of his soul. Within the Holy of Holles whiqh stood

revealed when the velil was rent in twain from the top to the

bottom on the day of Damascus, Paul beheld Christ summoning him' |
and welcoming him in infinite love into vital unity with Himself.i
- If one seeks for the most characteristic sentences the Apostle |
8ver wrote, they will be found not where he is refuting the

Legalists or vindicating his apostleship or meditating upon
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eschatological hopes or giving practical.ethical guidance to
the Church, but where his intense Intimacy with Christ comes to
expressidn. Everything that religion‘meant for paul 1s
_ focussed in such great words as these: "I live, yet not I, but
christ liveth in me." "There 1s therefore now no condermnation
to them which are in Christ Jesus." "He that 1s jolned unto
the Lord is one spirit." (cal. 2, v.20:; Romans 8, v.l:

1 Cor.6, v.17).

(d) Election: There is yet one further emphasis of
Paul's which must be set beside those that have been already
noted. It must be remembered that it was out of the deepest
experience of his own life that Paul was speaking as he
elaborated his mighty arguments concerning the doctrine of Truth.
Reconciliation, Justification, Unlon with Christ - these all
were elaborated and illustrated out of his own amazing experience
of having been reconciled, of having been justified, of being
'in Christ'. So too was it with his great thought of Flection;
this was the outflow of his conviction and his own abiding
éxperience of God. He knew that he had been set apart to this
holy task by no other hands than the hands of Christ. In his
om words, he was Seu Doy, RAytes Lo ToNoy h‘[’*‘f‘(r"‘“b
and in it all, the love of God was present giving to him the
Power to respond to the high calling of the Holy One. Of this

Barth writes in his Commentary on the Romans (page 27) in words

which he would still fully endorse; "The man who is now spesaking ;

is an emissary, bound to perform his duty, the minister of his
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king, a servant not a master." Everywhere and all the time we
behold him regarding himself as one actually predestined to his 1
apostolic ministry by God. 'The God who hath set me apart from |
my very birth called me by His Grace: He revealed His Son in me
that I might preach Him to the Gentiles.'!' (Gal. 1, v.1l5).

It is in this way that we come to the very keystone of

Paul's doctrine of Election. "We shall never understend the

doctrine™ writes J.3.Stewart in A Man in Christ (page 143) "as

it appears in the Epistles until we realise that 1t runs back
to the personal experience of a man who by the fact of his

conversion discovered himself to be elected of God, marked out

by Divine decree for service and ambassadorship. He hath
chosen us in Him before the foundation of the world."

(Ephe 1, Ve4). Predestination, in this aspect, is just another
name for Grace. It is safe to say that if Paul's interpreters

had always kept this personal background adequately in view,

many of the enormities of interpretation which have overshadowed |
the whole idea of Election, making it productive of misery and
misgiving for thousands of pious souls, could never have been

perpetrated. What Paul is really trylng to do, is not to |

suggest misgivings but to remove them. He 1s bidding anxious
Souls reflect that their religion stands, in the last resort,
not upon their choice of Christ, but upon Christ's choilce of
them. what a note of ringing confidence, he seems to say, that

fact ought to impart to your personal religion.
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Paul is thus in this great thought of Election re-
sasserting what we have noted so often already, namely, always
the initietive is with god. The experience of Conversion is
that of reallsing the truth of the Saviour's words quoted by
John (15, v.16); "Ye have not chosen Me, but I have chosen you."
Man's Salvation, which God purposes should be absolute and
eternal, 1s girded and encircled by the reality of Sovereign
Grace, which is God coming and speaking the word of Life to
sinful man. Reflecting, as he was ever doing, upon the ways of
the Spirit of God, Paul could not but feel that all that he had

~and was, he owed to God. God had chosen him, he knew not why,
but he was certain that 1t was not because of any merit in
himself. Beyond that he could not go.

And so it ever is. Never was there one that came to
the Cross seseking Pardon and finding with it the Peace of God and
all the riches of the (Grace of Christ, but has felt, like Paul,
that all was of God. Therein too there has been found comfort

and strength. Dr. Dlckie in the Organism of Christian Truth

(page 199) writes; "It deserves to be noted carefully that in

the original Reformed Theology the use made of the doctrine of
Election was to fortify Christian Faith by the assurance that

our Salvation cannot be lost, because it is not we who are the
architects of it, but the All-powerful and Eternal God. The

doctrine was thus a strength and a sustenance to life, whatever

1ts speculative difficulties."
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If we are to be true to the teaching of Seripture we

must assert that Election of God 1s primarily unto Salvation.
twghom He did fore-know! writes Paul in Romans 8, v.29, 'He also
did predestinate to be conformed to the image of Hls Son, that
He might be the first-born among many brethren.' That 1s man's
ultimate Salvation -~ Conformity in all things to Jesus Christ.
But it is also evident that the emphasis of all Scripture 1s of
Electlion unto Service. Paul was 'separated from his mother's
womb! unto the apostleship and ministry of Reconciliatione.
Election is never merely individual but always for the service
of God's Kingdome Thus is man's Salvation revealed from glory
to yet greater glory. The experience of Conversion is the
blessed experience of being at peace with god, of being accepted
before Him through Grace, of being joined to Christ by cords
which cannot be broken; but it is more -~ it is the consciousness
-0f the Eternal Providence of Love over-ruling all life in
Sovereign Grace and leading the soul on into the paths of Right-
téousness, inﬁo the highways of hazard and glorious endeavour

for the sake of the name that is above evefy name .
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(4) THE EPISTLE TO THE HEBREWS.

.It will be profitable to look at the aspects of the ;
life of Faith which the Epistle to the Hebrews emphasises, for
in some particulars they are not found to the same degree in the
other books of the New Testament. There is a sense in which
this Epistle is somewhat remote from St. Paul, giving prominence |
to certain things - Christ as the Pattern of Life, for instance -
that are not stressed by him; but that does not alter the fact

that in both Paul and Hebrews there 1s the ssme conscilousness

of the centrality of Christ and efficacy of His work in the
Salvation of sinful men. Like Paul, the writer of Hebrews
repeatedly asserts tlie centrality of the work of Christ upon the
Cross, as for example in 2, v.7; "He is a faithful high-priest
iIn things pertaining to God, to make Reconciliation for the sins
of the people." And again in 9, v.l2: "By His own blood, He i
entered in once into the Holy Place, having obtainéd eternal

Redemption for us." There are ways, notwithstanding in which

Hebrews stresses the meaning and the implications of Conversion ~‘
of coming to Christ as the writer would describe it - which are |
not found with an equal stress elsewhere, and it wlll be well ‘
to note one or two of them.

() Access or Nearness to Gods It is to the Epistle

to the Hebrews that we owe the great concept of the Priesthood

of christ. It is as Priest that Christ makes propitiation
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(2, vel7), 1s able to sympathise (4, v.l5), is able to save

(7, ve25), makes present appearance in Heaven on behalf of His
own (9, v.24), sits on the right hand ol the throne of the

ma jesty in the Heavens (8, v.l). And it is because of His
perpetual priesthood that sinful man is brought nigh to God. As
A.B.Bruce in his book on Hebrews (page 171) writes: #The Epistle
emphasises one truth above all‘others. Christianity 1is the
religion of free access to God." BSuch exhortations as 'Draw
nigh', 'Hold fast!, 'Draw not back' are repeatedly found, as,
for example, in 10, vv.19 and 29: "Having therefore brethren
boldness to enter into the Holiest by the blood of Jesus, by a
new and living way which He has consecrated for us through the
vell, that is to say His flésh, and having an High priest over
the house of God, let us draw near with a true heart in full
agsurance of Faith having our hearts sprinkled from an evil
consclence and our bodies washed with pure water." It is
significant and characteristic of this emphasis of the whole

/
Epistle that the word for 'Believers! is o ﬁQc(&{ﬂ*&&Jm

those who come right up to God, and its corresponding exhortationf

is ’K?a(tg1lq~v®&. , let us come right up to Gode The Christian

Faith is the better hope by which we draw nigh to God

(€1\ATHJ 'ﬁ£ Eer ) and Christ is spoken of as the Surety
'( Zﬁ1ocg ) of a better Covenant, that is, One Who ensures
our permanent access to God. And it is stressed too that in
Proportion as belisvers realise this privilége of nearness and

respond to those exhortations to 'Draw near!' and 'Keep neart,

2
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/
they find that element of ’Wéﬁ@q(ﬂ«. which is one of the .

essential features of a strong Christian Life.

Closely allied with the thought of Access is that of
Rest. "For we which have believed do enter into Rest"; "There
remaineth therefore a Rest for the people of God. For he that
is entered into his Rest hath ceased from his works as God did
from His." (4, vv.3-7). 'It is in the nearness of the presence
of god that Rest is found. In Christ the High-Priest Access is

ministered to the bellever; through Him we have fellowship with

Gods; reposing on the finished work of Christ, the approval of i
the Father rests upon us and we rest In Hls Grace. Here all the
jarring notes of life are blended into the psalm of Peace: here
all the fitful fever of the unforgiven heart is removed, and
God's Peace takes control and stands sentinel over the ylelded
life. In the intimacy of His presence, brought nigh by the
Incarnation and sSacrifice of Christ (10, V;BO) the Rest of Faith

is discovered and the "god of Peace makes the children to be
perfect in every good work to do His will, working in them that

which 1is wellpledsing in His sight." (13, v.20).

(b) The gity of Gods "Falth" says the writer of

Hebrews in 11, v.l, "is the substance of things hoped for, the
‘evidence of things not seen." It 1is an = éée.s\g ’z\{\\o’v{(&( ,
an open confidence corresponding to the nature of the thing
hoped for; an Jé\q‘f\os EA %:\eao‘u;dw\{ , 2 proof of the

Invisible and unobtainable. The whole of this majestic Epistle
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‘is a demonstration of this definition, most particularly in
regard to the environment and character of the new life of which
'those who draw nigh to God' are made partakers. In order to

appreciate this most clearly, the general theme of the book must

L i T Y e i e

be kept in mind. In 2, v.5, we are told that 'the world to come! |
is to be the writer's theme, but it must be borne in mind that ‘
this world to come already exists and has existed from the

creation. But it 1s regarded as still to come because it has not '

been yet fully realised in Time. It 1s a heavenly, spiritual
counterpart of this temporal, material world in which we live.
The material world and the Jewlsh system of worship which belongs
to this world are not in the strictest sense real. Christianity

is the perfect religion, and is superior to Judaism because its

origin, worship and priesthood bselong to the heavenly world of
which Judaism 1s only a shadow. The ministers of Judaism only
'served unto the example and shadow of heavenly things' as Moses
we.s admonished of God when he was about to make the Tabernacle:
"See that thou meke it according to the Pattern showed to thee on
the Mount." (8, v.5). Furthermore, it is only this heavenly and
splritual kingdom that will abide eternally. All else of materialg
and visible essence will crumble into dust, but the Kingdom of

the Lord will not fail; “Thou Lord in the beginning hast laid the |

foundation of the Earth and the Heavens are the works of Thine

hands; they shall perish but Thou remainest." (1, v.10). It was

towards this kingdom, or City of God as the writer speaks of it,

that holy men of God in the past looked. A"Abraham looked for éy
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city whose bullder and masker is God," (ll, v.l0), and others of
that chosen band confessed themselves as being "strangers and &
pilgrims ﬁpon Earth" and desirous of a "better country, that is, !
an heavenly: wherefore God is not ashamed to be their God, for
He hath prepared for them a city." (11, v.l4-16). |
Over against all this, the unreality of things materiall
with 'nought of Eternity in them' and this unfulfilled expecta- |
+tion of the 0ld Teétament days, stands Christ the Mediator of

the better Covenant, the Door to the better country. It is the

pasic teaching of the whole Epistle that in Him the believer is ;
brought into the domain of things real and eternal, 1s enabled

to break through the barriers of sense and clrcumsbtance to the
true City of God. "We who have fled for refuge to lay hold upon
the hope set before us have a sfrong consolation" says the writer
In 6, vel9, and adds "which hope we have as an anchor of the soul
both sure and steadfast and which entereth into that within the
vell." The crowning passage of all is that in 12, vv.22-24,

where the writer describes explicitly and in detall what coming

to Christ means. "Ye are come unto Mount Zion, and unto the
Clty of the Living God, the Heavenly Jerusalem, and to an

Innumerable company of Angels; to the general assembly of the
first-born which are written in Heaven, and to God, the Judge of |
all and to the spirits of just men made perfect: and to Jesus
the Mediator of the New Covenant, and to the blood of sprinkling, |
that speaketh better things than that of Abel." f"This" gays 4

Jo Alexander Findlay in The Way the Truth and the Life (page 85)
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"is the Kingdom that cannot be shaken when Earth's foundations
melt away. When with reverence and awe we worshlp the Crucified,.
His blood is sprinkled upon our souls, and we become 'very

members 1incorporate of the body of Christ which is the blessed

company of all faithful people in the BEarth and in Heaven'.
When we pray and worship the Lord we are in Heaven and our spirﬁz?
breathe the air of the better country."

Salvation, the 'great Salvation! of chapter 2, v.3, |
is therefore in a very real sense salvation from the present i
world order into the world of the Spiritual and Eternal. Hers
we see the full significance of the meaning of the words
Gﬂe(%*&g and Q\EV\d . Through Faith this unseen and better|
country becomes actuallised and objective; the bellever learns to
distinguish what is of a day and what is eternal, ILife 1s now
Life in God Who changeth not and Whose years do not faill,
Reality is found through the mediation of the Highpriest and in
the Kingdom of the King Etermale. Spiritual things become the
only true things and it 1s as citizens of this better country

and heavenly City that life in the world is from day to day lived

oute Conversion or Coming to God is the experience of glorious
access to God, but it is at the same time, an experience of being
welcomed into the citizenship of the City of God, into the
Kingdom which shall not pass away.



67.

(5) THE JOHANNINE WRITINGS.

Archbishop Temple in his Readings in St. John's Gospel i

(page 32) says: "The balance of evidence supports the view that
the mind of Jesus Himself was what the fourth Gospel disclosed,
but that the Disciples were at first unable to enter into this,
partly because of its novelty and partly because of the associa-
;tioh attaching to the terminology in which it was necessary
that the Lord should express Himself. Let the Synoptists repeat

for us as closely as they can the very words He spoke: but let

8t, John tune our ears to hear them." It is well for us to bear f

such considerations on our mind when we come to the Johannine
writings. In thus coming, we are not being faced with a radi-
scally altered situation, but with the same situation, with its
significance made more clear and its cénsummation more exactly
defined. As regards too, the relationshlp of Johannine and
Pauline thought, most students are agreed that the Pauline
interpretation of Christianity underlies the Johannine one. It
may, no doubt, be the case that the emphasis of john is more on
the incarnation and the fact of Revelation, while Paul worksl
mainly within the categories of Redemption and the significance
of the Death of Christ. But that is most certainly a superficial
judgment., Each has his own significant way of expressing the
Truth, but both have the same consciousness of the need for a
'Whole christ' - incarnate, sinless, Redeemer of the world. As

Dr. Denney says in The Christian Doctrine of Reconciliation

§
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(page 176): "mEven if we concede to the idea of Revelation the
prominence in John which 1s sometimes claimed for it, we are
compelled to say that what is revealed 1s the same for both
Apostles, and that for both it 1s revealed in the same way."

With these considerations in mind, we can now turn to
the study of the ways in which the Johannine works portray the
experience of Conversion. It will not be forgotten that none of
these ways are alien to ths thought of the rest of the New
Testament:; that they are almost all found in part in the other
books as are the dominant concepts of these other books present
in John. What we now note is the outstanding emphases 6f these
books, the particular forms'in which Converslon 1s delineated
and described, and with this we shall complete this New

Testament section of our study.

(a) Eternal Lifes It is especially in the writings

of St. John that we find 'Eternal ILife' presented as a heavenly
boon which may become the actual possession of believers in the
present life. God Himself is the Source of Life and 'As the
Father hath Life in Himself, even so gave He to the Son to have
Life also in Himself'! (5, v.26). In the Word which was made
flesh and dwelt among men, there was a visible mamifestation of
the Life Eternal:; "In Him was Life, and the Life was the Light
of men" (1, v.4): so that He Himself declares "I am the way, the
Truth and the Life." (14, v.6). In 17 v.3, we learn the
tharacter of this Life; "This is Life eternal that they might

mow Thee, the only true God, and Jesus Christ Whom Thou hast




69.
sent."™ Eternal Life - in so far as these words are regarded as
e definition of 1ts nature - consists in éuch a knowledge of God {
and of Christ as involves a personal experience of vital fellow- %
:8hip, in which the very Life of God flows into the heart of man.t
There 1is doubtless more implied than pure knowledge of God, but !
apart from that knowledge there could not be Life. It is further;
stressed that this knowledge 1s a present possession and that
accordingly this Life REternal is a present possession of the
believing heart. Here there is not mere promise or prospect of
some future condition or estate; "God gave unto us Lternal Life
and this Life is in His Son. He that hath the Son, hath the Life
and he that hath not the Son hath not the Life." (5, vv.l1ll=13).
It is a heavenly gift and an actual possession of the soul.

It has been made sufficiently clear from thesse
quotations, which could be multiplied greatly, that Conversion
in the Johannine view is the gaining of the great boon of Eternal
Life; the Evangelist expressly states (20, v.3l) that he has
'written these things that believing ye might have Life through
His name'. Life is the boon which surpasses all else and which
God in mercy and grace glves to those who 'accept Christ!’,
"He that believeth on the Son hath everlasting life." (3, v.36).
"He that heareth My word es.e...e 13 passed from death unto life."

(5, v.24). TFrom Deathl Yes, for that is the condition in which

the soul of man truly is apart from God. The state of Sin and

»

Privation of the presence of God is Death in 1ts truest ex-

‘pression. The great need of man is to be 'raised from death!. j
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It is over against this horizon of the darkness of death in Sin,
that John proclaims the feality and power of the life God gives.
"Whosoever believeth on Him, shall not perish but has everlasting{
life." (3, vel6). In 8, v.5l1l, Jesus states that the man who is
obedient to His commandment shall 'never taste of death'. As

E.F. Scott says in the article on 'Death' in Dlctionary of 3
|

Christ and the Gospels: "Death as conceived by St. John is some-

- |
:thing wholly spiritual. The idea 1s enforced in its fullest

gense that physical death i1s only a 'taking rest in sleep!, and
in no wise affects the real life. (11, vv.4; 11-14) Lezarus
although he has lain four days in the tomb, has never truly died:
for 'he that believeth in Me, when he 1is dead continues to live!
(11, vv.25-26). The miracle by which he 1is 'awakened out of
- 8leep', is more to show forth under the forms of sense, the
inward and sgpiritual work of Jesus. He is 'the Resurréction and
the Life'. He has come to raise man out of the state of death
in which they find themselves, and to make them inheritors
even now of the life of @god."

The good news of the Gospel is thus for St. John the
good news of Resurrection from spiritual death and the gift of a

life eternal., MclLeod Campbell in The Nature of the Atonement

complains that "Ordinary religion is so much a struggle to secure

an unknown future happiness lnstead of being the meditation on

and the welcoming of the present gift of eternal life!" (page 13).
This was the glory and the joy of John - as it was of Paul and
the Christian Church - Life with the stamp of Eternity upon it,



71.
a present possession. (Cf.Romans 8, v.l1l0: Colossians 3, v.4).
This life, which was found in Chrigt, was appropriated in Faith.
"He that believeth is passed from death unto life." Yet it is
the gift of Christ's love; "I give unto my sheep Eternal ILife, g
and they shall never perish, neither shall any man pluck them out;
of my hand." (10, v.28). Conversion is the experience of

receiﬁing this definite gift from the hands of Christ Himself,

who is Himself !'The Life!, a life everlasting and qualitatively

different from any other form of life imaginable. To belleve 1s

to enter into lifse.

(b) Regeneration: The great Conversion as being in

the first instance a new birth, a Regeneration, 1s common to all
'the New Testament, but it is in the Fourth Gospel and First John
that the figure is most explicit. The actual word ‘imkwkvfb(éu
does not ocecur, it is true, in John's writings, being found only
twice in the New Testament: (Matthew 19, v.28; Titus 3, v.5):
but he uses the expression ge«Jq%WJ*\ R Rrey (3, vve3-7): he
speaks nine times in the first Ebistle of being born of God
(v Too T ); and twice in the Gospel and four times in the
Epistle of children of God. ( TewvVe guw).

Obviously this great truth is linked directly with
the one we have just been studying. It is in this experience

0f Regeneration, this creative act of god whereby the soul 1s
transformed and a new creation fashioned, that the gift of
Life Eternal is discovered. The fundamental point is that

Regeneration while conveying the gift of Eternal Life,
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implies a 'wholly new! way of life.

The connectlion between Regeneration and Repentance
must be noted at this point. We have already seen that the
Synoptics' favourite word for describing the experience of a soul
turning to God, of Conversion, is Repentance, while they never
once use the word Regeneration of the individual. John, on the
other hand, never uses the words petaotd,  or 6%?u§c<§1| |
in the moral sense, preferring to speak from the Godward side of v
the experience, and to use such words as ﬂevv«ngAA Sviher .,
None-the-less, it is one and the same experience that 1is being
deséribed by these two terms. When that experience 1s regarded
from the slde of God, as something due to His Grace or Spirit,
it 1s called Regeneration, a being born again, from above, of God.
When it 1s regarded from the side of man, as an experlence the
responsibility of which rests with him, it is called Repentance.
Notwithatanding, there is no meaning or substance to be put into |
either of these terms which does not equally belong to the other.

Regeneration is described fittingly as a 'New Birth'. .
According to the record of John, it is not mereiy a going back
to the beginning, a return to the state of infancy, it 1s a being
born agaih: it renounces the past and affirms a new parentage:
it breaks off the entail of Sin. In it, there is involved a new
relationship to God, a new impulse and energy in the nature, a
new direction in the wille As a new relation to God 1t follows
from an act of the Father, who is the fountain of Deity. As a

hew potency, it flows from a saving union with Christ. As a new
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direction of life, it is the fruit of the indwelling and
inworking of the Holy Spirit. In the renewal of the spirit of
man, Father, Son, and Spirit co-operate. Out of this renewlng
act there comes the restoration of the divine image. A new life
fbrcé is born which cuts freshly upon the tablets of the heart
the sacred lettering of the name of God.

The fundamental passage in all John's doctrine of
Regeneration is of course the third chapter in the Gospel
describing the conversation of Jesus with Nicodemus. There Jesus
is recorded as saylng to the Ruler of the Jewss "Except a man be
born again, he cannot see the Kingdom of god": and further on:
"mxcept a man be born of water and of the Spirit, he cannot enter
into the Kingdom of God. That which is born of the flesh is
flesh: and that which is born of the Spirit is splrit; marvel not
that I sald unto thee, ye must be born again." Unless a manbe

born again, says Jesus, he cannot see the Kingdom. See - look

upon - he cannot know what we are talking about. Somethlng
radical has to take place which will create conditions not
naturally existent whereby spiritual concepts will be conceived
and grasped in Falth, However gifted, moral, or refined he may
be, the natural man is absolutely blind to spiritual truth and
-lmpotent to enter the Kingdom. Here the Synoptics and John meet.,
"what John has in mind" says A.C. Underwood in his bodk on
Conversion (page 114) "is the radical change in moral values
which Jesus insisted upon when He called men to Repent and become

88 little children." And Dr. Moffatt in the Theology of the

L
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Gospels says (page 196): "John 3, v.3, is a theological inter-
spretation from the side of God of the experience which the
Synoptic Gospels present as a moral change on the part of man to
god's call." That is very true though it 1s not the whole Truth.
Certainly 'belng born again' is the Godward view of the
experience of Repentance, but it is the very act of God. Herein
human responsibility and Divins Grace in action meet and man is
reborn, so that old things pass away and all becomes new.

Certain further considerations present themselves -

(1) In 1 jJohn 5, v.l, Falth is presehted as a vital condition
of the new blirth. "yhosoever belleveth that Jesus is the Christ,
1s born of God." It is in the act of Saving Faith that the soul
is united to Christ. E.F.Scott in The Fourth (Gospel (page 282)
goes so far as to say that "according to John, man by Baptism is
born again, in the senge that he has been magically changed into
a8 new creature and possgesses affinity, lacking before, with the
supersensible world." That is an extreme view and not one likely
to be endorsed by many. In John 1, v.l2, we reads; "As many as
received Him, to them gave He power to become the sons of God,
even to them that believe on His name." Here Falth again is
mentioned as the vital condition of the new birth, and no mention
1s made of Baptism as a means whereby we become children of God.
In any case, the only Baptism no doubt known to John wes that of
confessing, penitent believers, who had already been born again.
They were not baptised in order to be regenerateds their

regeneration was sealed and proclaimed in the waters of Baptism.
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Faith in the Son of God was the condition and act which united
them to Christ and joined them - in Lightfoot's phrasg -
(Colossians 2, v.l9) - to the head of the body 'by junctures and
ligaments'. The primary duty of the unregenerate is to believe |
on the name of the Son of Ggod.

(2) The instrument in Regeneration 1is the Word of God, |
that i1s, The Truth. The Divine Revelation is the wehicle of %
the Spiritt!'s energye. By the word the mind is informed, the [
affections aroused, the consclence enlightened, motives are |
supplied to the will, and a moral decision 1ls rendered possible.
The whole nature, belng instructed by the Word of Truth, responds
to the touch of the Divine Spirit. "Ye shall know the Truth and
the Truth shall make you free." And again; "The hour cometh and
now is, when the dead shall hear the voice of the Son of God, and
they that hear shall live." (5, v.24). To this give the other
Yew Testament writers abundant witness. "Of His own will begat

|
He us" writes James (1, v.18) "by the word of Truth.": and Peter

adds: "ye are born again not of corruptible seed but of in-
icorruptible by the word of God which liveth and abideth forever!
(1 Peter 1, vv.23-25). It is by the word of Truth that Faith is |
born, and Faith which is an energy of the whole nature, responds 2
to the Revelation thus giveh. Hereby the soul is reborn.

(3) It is out of the bosbm of the Love of the Father
that this power of renewal is born. "Behold what manner of Love

the Pather hath bestowed upon us that we should be called the

Sons of god:; therefore the world knowsth us not because it knew
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Him not. Beloved now are we the Sons of God." (1 John 3, Vel).

In this act of Regeneration all the fullness of God has come out
to man: this act is the imparting to man of God's own self.

"In this was manlifested the Love of God towards us, because that
.God sent His only begotten sSon into the world that we might live
through Him." (1 John 4, v.l1l0). In the experience of Regenera-
:tion there is always the conviction present that the change is
the work of God alone, and not the outcome of conscious effort,
or of unconsclous processes. The act'of Regeneration is thus
seen as that act of God the Father by which He communicates to
the soul the power of the Risen Chrilst through the Grace of the
Holy Ghost.

(4) This new birth restores us to the family of god,
renewing in us the defaced likeness of the Father. The evil
ground in the will is replaced by the 'new man' which has been
formed in Righteousness after the image of Him Wwho created it.
The Regenerated are the children of God. NoO greater concept is
possible than this. JSinful man who has so completely failed
his God, and broken the law of His comandments so absolutely, is
through_the Love of the IFather made, in virtue of his rFaith in
Christ'His child and is 'adopted' into the family of God. Here

Paul and John are expressing the same great truth in practically %

similar ways: John in his emphasis on being made sons of God,
Paul in his exultant and thankful words regarding 'Adoptiont,

"Ye have received the spirit of adoption" cries Paul "whereby
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ye cry 'Abba Father'," (Romans 8, v.l5):; "god sent forth His
son that we might receive the adoption of sons," (Gal.4, v.5).

McLeod Campbell in the Nature of the Atonement (page 147)

writing of this wondrous experience expresses the deep poignancy
and vivid thankfulness of the New Testament in words that can
scarcely be bettered: "lLet us think of Christ as the Son who
reveals the Father that we may know the Father's heart against
which we have sinned, that we may see how Sin, in making us
Godless, has made us orphans and understand that the Grace of God
which 1s at once the remission of past Sin and the gift of
Eternal Life.restores to our orphaned spirits their Father and
to the Father of spirits His lost children." Here is the glory
of this new life begotten of Gode By it we enter into the
fellowship of the family of God. We look upwards and we know the
Eternal God, as we could not otherwise have dreamed of knowing
Him, as our Father. We are empowered to the fulfilment of our
high responsibility as children of the Heavenly King, and we

seek to lead others into the glory of the life that we have
found. All this - and Heaven too - are the outflow of

REGENERATION.

(c) Enlightenment: Yet another of the great flgures

In which John describes the experience of Conversion, is that of
the coming of Light into the soul's native darkness and the
Consequent illumination of the mind and ultimately of the whole

lire which thereby takes place. "I am come a Light into the
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world that whosoever believeth in Me, should not abide in dark-
sness," (12, ve.46): and these words are re-smphasised in the
great saying recorded in 8, v.l2 - "Then spaske Jesus again unto
them saying; I am the Light of the world:; he that followeth Me
shall not walk in darkmness but shall have the Light of ILife."

'Darkness' is used to describé the state of spiritual
ignorance and sin in which men are before the light of the
Révelation of Jesus comes to them. It 1s also the description
of that condition of incapaclty of sight that results from long
continuance in evil. "This is the condemnation that Light is
come into the world and men loved darkness rather than light
because thelr deeds were evil. For everyone that doeth evil
hateth the light, neither cometh to the light lest his deeds
should be exposed," (3, v.l9). In this estate of darkness the
whole personality is involved. The mind is unillumined by the
truth, the conscience is unqulckened by the Spirit, the heart is
barren of the Divine Love, the will is impotent to make ultimate
decision for God. It is over against this horizon of eclipse and
midnight that the light, which is the true light, shines.

"God is light" says John in 1 John 1, v.5, "and in Him is ho
darkness at all." By that there i1s implied the truth that it is |
the very nature of God to communicate Himself, and the whole of

the Fourth Gospel is the record of that self-communication of God !

in the L0G0OS, Who is the very principle of Life. "In Him was
Life and the Life was the Light of men. And the Light shineth

In darkness and the darkness comprehended it not. That was the
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true Light which lightens every man as it comes into the world."
(1, vve4,5 & 9). The LOGOS is spoken of here as being both
Life and Light. "In Him was Llfe: thils Life was Light." Here,
as has been often pointed out, we have the key-note to the

whole Gospel, in which Christ as the Light represents the
essential Truth of (God as revealed to human knowledge. In

Dictionary of Christ and the gospels (vol.2, 34) Dr. James

Moffatt says:; "This metaphor of light dénotestuch more than
the self-revelation of God in the person of Jesus, (Weiss)s it
describes the transcendent life streaming out on men, the
absolute nature of God as Truth, as the supreme Reality for man
to believe in, and by his belief to share.m

The coming therefore of Christ to the human heart 1is
accompanied by a great experience of illumination and enlighten-
sment, The whnole domain of the personality 1s envisaged as
participating in this gracious expe?ience. The beglinning of the

Christian 1ife is like the coming of the morn after the night.

It is the awakening of the mind, the daybreak of the soul.

"The people that sit in darkness have seen a great light."
That, says John; is what réally comes tq pass when a soul comes
.%o Christ. The glory of the Divine Revelation breaks upon the
heart and mind and an assured knowledge is created which is
Qistinct from any other kind of knowledge. It is at this point
that we should note what has already been stressed under the

heading of Faith; that in John T€qeuey and  NwWwEKew,

are'sometimes almost synonymous in meaning. !'To know! in the
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Johannine language expresses the perception of Eternal Truth;
'To believe! 1ts temporal discovery and appropriation. The
former is the product of the latter. (Cf.)C, Ve38; "Believe
the works that ye may know.") The intellectual element is the
fruit of the moral acts of Faithe Faith 1s ever primary. But
the outstand}ng factor here stressed is that through Falth a
knowledge 1s obtalned of eternal truth and the ;ight of the
Revelation of God 1s shed abroad in the heart of the believer.
This is not to suggest Divine Revelation 1s primarily and
essentially a communication of knowledge. Wwhat 1s revealed of
- God is Himself as a Living Presence 1in the life of the believer.
Man does not really know God until he knows Him in that way.

As Dr., Dickle says in Organism of Christian Truth (page 31):

"The revelations in Scripture and even the supreme Revelation
in Jesus Chriét are meaningless to us tlll God Himself lays
hold of us and impresses.Himself upon us, authenticating the
historical revelation by a personal experience." That is the
‘true order; Experience of @God and then Doctrine of God. But we
must not thereby minimise the‘importance of this second great

" reality. Through céntact with Jesus Christ and by participation
In His life, the mind is enlightened and the whole being
illumined, so that the way of Truth 1s seen and embraced, and
the statutes of the Lord become tﬁe delight and the song of the
entire life. The promise of the Lord was nothing less than

this; "ye shall know the Truth and the Truth shall make you

free,"
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APPENDIX.

Additional notes on the usage and significance of the

terms employed by the evangelical writers in reference to

the Conversion experience .
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CONVERTY CONVERSION,
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to turn towards, to turn about, a positive
expression corresponding to the negative ’ol'no(‘rf (/MP(—u.

Most commonly it is intransitive , to turn oneself around &
to .

- 1. Literally ; Metk.12 v. 44. @cts v v. 40. gf. LXX in

/ # ’
1 Kings 19 v.6. )c’(ue/-t\?(«}(,\g GKO\M&\J = round again. So
also Psalm 85 V. 6. G )tf“(\"ge}*ug WG}@‘G\S;WQJ . In an

absolute sense, to return, Luke &v.55.; passive =to teturn

again, as in Matt. » v. 22. Figuratively in Gal. & V. 9.
) ~ i 2 ~ N N
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2. In an ethical sense , to change , to change oneself .

In Scrigture it is generally used J%rc‘:bdenote the positive
?

turning to God, which implies an allegation of one's former

sinful conduct, or of a tendency to depart from God = to

repent , to change forrthe bétter. Lyx = _)ij | € a
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Repent, Repentance.

/ - L
Meaveew  the o posite of WfoYeww a word not often
occuring in proflane Greek, combines two meanings of the

preposition, to think differently after, Its usual meaning
is, to change one's mind or opinion., In the LXX it is J‘
the counterpart of TNhJ ,and together with peTapered is J
. e 2 < K
synonymous with ¢%{i{rfew , cf, Jer. 18 v. 8. <Y
J(/,no/.w‘d\()f, o /('@‘\/uj TR TRy TdvTeow Kl RESY Koo

Kk 1 M’wwo"(S» Ter T Kakdy oV Tehoyudhpqy O ""0‘4(""

QLSI«L? as used to denote moral change or conversion , is in |
the LXX rendered by ‘(J;'ﬁ\(TdﬂPW\/and not by }A'L'Tf*‘/oérf . In the
Apocrypha , however , where the word also occurs but seldom ,
it is used to denote & moral change , Ecclus. 17 V. 24; awS

48 V. 15 U e Tm.ifmg oo pot Tet \//ov\fm/ 5 \cklcs‘

Kdi su% folﬁn-/(ﬁ\(*‘/ ol ?‘!“'"‘("‘C"/ . In the N.T. , especially
by St. Luke and in thc Revelation , it denotes a change of

moral thought ¢nd reflection , which is said to follow moral

. . . ‘ 4
delinguency primarily , [We’-ou/oti Ch Twog , Rev., 2 v.21,

6w 1’»’{3 AoVe'xs ;3 Acts 8 V. 22 Rwe S '&M:*s = to
repent of.anything sy not only to forsake it , but to change J
one's mind and apprehensions regarding it . Then without
addition = to repent in a moral and religious sense , as

e.g. in Matt. 3 v. 2 et. al. . The feeling of sorrow , pain

mourning is thus included in the word,ef. Luke 17 vv. 5-4.

B < ~a
E::L( ERTARG el 6"““3[('\ ey o’c Kak ) Lmﬁge\k«\ Xu{@/’
(.w\wlm

2 COI’ 12 Ve 21 t:"l~,, l\(—\/b“{w \\04\'*_)‘; \w M M’Mﬂ(dfﬂ’l
€y *“""k‘i(”‘ Synonymous with uf.m\( -/ in Acts 3 v. 19 ‘
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N
r*"d\‘lﬂ& change of mind, repentance, is found very seldom
in the LXX and only occasionally in the Apocrypha . In the
N.T., and especially in Luke it has the full significance of
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FORGIVE, FORGIVENESS.
OL‘Q,LiJeL) To send away, to dismiss , set free. Synonymous
with /c,\eak\(é\b\( . Cf. Matt. 4 v. 11. and often , In
general use , to ieave anything , to let alone sy 288 e,g8, in
Matt. 4 v. 20 T Dl 5w 24 dbes i TOXed Gov
In th: religious sense the expression does not occur in
profane Greek , while it used in Biblical Greek almost ' | RE
exclusively with this significance , answering to the meaning |
of d-‘m&{'(\/a. and oppesed to I\O\\ \a{bx,v § €.8. in 2 Cor., 5 v. 19 |
\v\\t\ewag o M.QoLm T, as also to "\‘(ok'ﬂ"ﬂ/ fol{ o\r»-kpm& !
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RECONCILE, RECONCILIATION.

\LuL‘\-L)\\ok(('\) to exchange, to change , then like M Nwa§ioy
and Jqu\\oL(‘w to reconweile , In Romans 5 V. 10 and
| 2 Cor. § Vv. 18-20,where K.l’iotxxok((ﬂ\/ is used of the

divine work of redemption , the context must show whether: |
God is to be regarded as the antagonist of man or man of ‘
God. Neither the word in and by itself , nor the grammat-

~ical connection can here decide . Nor does the designation ¢

) / .
of men ag <X B—Ftﬂ Romens 5 ve. 10 settle the question for
that word may equally well be taken eactively as in Romans
B v. 7, or passively as in Romans 11 Vv. 28. %kr ‘
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CHAPTER III.

SOREN KIERKEGAARD: THE MAN AND HIS EXPERIENCE.

(1) The Backgrounds twhen I am dead" saild Soren

Kierkegaard once "write on my grave !'That Individual!."™ In no
more terse fashion could he have summarised his most distinctiwe
characteristic, as also his self-chosen mlssion to men; he

would be truly an individual himself and he would endeavour to
make the world of his day worthy of the crown-rights of
individuality. From his childhood he regarded himself as

®phe exception', cut off from others, marked out by genlus and
'the suffering which 1s its sign's. "The thought that in every
generation there are two or three who are sacrificed for others,
used 1In frightful suffering to discover what redounds to the
benefit of others, goes very far back in my recollection: and

in my melancholy I understood myself as marked out in thid way."

So he wrote in his 'pPoint of vView for my woxrk as an Author! in

1848,and the words give expression to the real significance of
his outlook alike on himself and the world.

He was born at Copenhagen on the 5th May, 1813, the
child of his father's old age. His father, Michael P.
Klerkegaard, came from a peasant home in Western Jutland, and
evidently while still young had been deeply influenced by a
.Pletistic movement in the district, the impress of which never
left him. In his business life he prospered exceedingly, but

Paradoxically enough he Interpreted this as an evidence of
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Divine displeasure 1n the remembrance of a day when he had
cursed Gode. His spiritual life was suffused with an intense
melancholy and gloom, and these in turn descended partly by
inheritance and partly by training upon his distingulshed son.
So Soren Klerkegeard writes in Polnt of view, "From a chlld I

was in the grip of an immense melancholy, so profound that 1t
could only be adequately gauged by the equally immense ability
granted me of covering it under apparent galety and enjoyment
of life. From the beginning, as far indeed as my memory

reaches back, I found my sole pleasure in letting no one dis-

scover how unhappy I felt. As a child I was brought up strictly

and seriously in Christianity; humanly spesking, senselessly

brought up: ....... In my earliest youth, I had already strained

myself on impressions under which the melancholy old man who
laid them on me had himself succumbed. A child that in sense-
tless fashion was to be made to feel, think, and live like a
melancholy old mani Frightfuli what wonder, therefore, if
Christianity seemed to me at times like the most inhuman
cruelty. Yet I never lost reverence for 1lt. I never broke
with Christianity nor gave it up; 1t never entered my head to
attack it - rather was I firmly resolved to offer my all for
its defence or at any rate for the presentation of it in its

true colours."™ (page 76).

{! 4
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(2) Youth, Development and Conversions The

influence of his father never left him. ﬁoﬁwithstanding the
fact that for so many years after going to University he lived
in a fashion wholly displeasing to his father, so much so that
a complete rupture took place, Kierkegaard could never forget
him., During the years of aimless, frivolous and not infre-
squently riotous living, the memory of the father followed him
and ultimately beyond doubt brought him back from the far
country to God and a purposeful life. Regarding this retum,
the Journal entries July 7 to 18, 1838, are most illuminating,
8ege July 93 "How I thank Thee, Father in Heaven, that Thou
hast preserved for me here on earth for a time like the present
when I stand so greatly in need of it, an earthly father who,
as I hope, shall by Thy help find more joy in being for the
second time my father than he had the first time."

Ten years later in 1848, he wrote in the Journal
(773) "I owe everything from the beginning to my father. Wwhen, .
melancholy as he was, he saw me melancholy, his prayer to me
was; Be sure that you really love Jesusa Christ.” It is clear
that it was his father who led him on the way to Christian
faith, and his death on August 9, 1838, only served to deepen
Klerkegaard's determination to serve Christ.

"So my father died at 2 o'clock in the night. I had
80 heartily wished that he might live a few years longer and I
regard his death as the last sacrifice his love for me occasion-

ted; for not only has he died from me, he has died for me, in
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order that if possible something may be made of me still."
(Journal 215).
When exactly his conversion took place cannot be
sald with certainty, but on May 19th, 1838, the following is
the entry in the Journal.

"May 19. Half-past ten in the moming. There is an
indescribable joy which enkindles us as inexplicably as the
Apostle's outburst comes gratuitously; 'Re joice, I say unto "
you, and again I say rejoice!, Not a joy over this or that
but the soul's mighty song 'with tongue and mouth, from the 1
béttom of the heartt'. I rejolce through my joy, in, at, over, |

by and with my joy - a heavenly refrain, as 1t were suddenly

breaks off our other song; a jby which cools and refreshes us ‘ﬁ
like a breath of wind, a wave of eir, from the trade wind ‘ﬂ
which blows from the plains of Mamre to the everlasting i
habitations." ﬁ

It 1s obvious that Klerkegaard from about this time

WS

was savingly converted to God and began to discover how he

was to serve. From now on his whole outlook changed as wltness.:
Another entry, "July 9. I mean to labour to achieve

-8 far more inward relation to Christianity; hitherto I have

fought for its truth while standing outside it. In a purely

outward sense have I till now carried Christ's Cross, like

Simon of (Cyrene."

In that labour we now know he was not to fail.
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(3) Regine (Qlsen: Another strong influence upon his

career and character was Regine Olsen to whom he became
betrothed in September 1840. No sooner had he done so than he
realised with horror that this could never be.

"T came to myself again. On the next day I saw that
I had made a mistake. A penitent as I was, my vita ante sota,
my melancholy, that was enough." (Danish REdition, xs A.149).
It 1s not possible here to analyse the factors which taken
together made marriage impossible for him. Sufficient to say
ﬁhat he -could not bring himself to burden Regine with the
profound melancholy which rested upon him nor with the sins of
‘his youth, and that holding 1t necessary that complete frankness
should obtain 1in the relationship of marriage, he felt he must
lay bare before her all the detalls of his own and his father's
life, and this he shrank from doing. So the breach came. The

~influence of Regine Olsen on his life and works was very pro-

¢found. gSome of his writings indeed were obviously lntended to 1

i

be at least an apology for what had occurred and to explain his
views of marrlage as justifying his behaviour in relation to her.
But/it 1s doubtful if he was avle to convince himgelf that he
had done what was right concerning her. Certainly his love
remained, true and constant, and to the end of his 1life he
Prayed for her daily. Of the event he wrote later:

"My sin is that I had not faith, faith that with God
everything is possible. Had I had faith I should have remained

with Regine .... thanks and praise be to God, I now see that."
(Journal 444). |
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The whole affair forms one of the saddest acts in the drama of
Kierkegaard's life, but its effects upon his subsequent career
werevtruly incalculable. It would not be possible to approach
to an understanding of the writings of the first great period
without having Regine (Olsen constantly in mind, so deeply had
she influenced the writer. As Kierkegaard himself saild, "I owe

what 1s best in me to a young glrl, learning it not exactly from

e b Seve e

(4) Environment:

(a) Religious: At the beginning of the 19th century
Ratlionalism reigned supreme in Denmark. Dean N.,C. Clausen at
Vor Frue Kirk in Copenhagen was its most influential spokesman.
For him true virtue, morality and humen nobllity were the
objects of christianity. For many of the Ratlonalist clergy the
school was a more Important institutlon than the church;
education was the keystons of thelr system of uplift,.
Christianity was embraced only in the ideas of God, virtue and
immortality. There was lacking the living power of the Spirit
of Life and the churches were empty. Here and there across the
country were small groups of men and women who preserved the
light and kept it burning, groups founded mostly by the Moravian
missionaries and exercising a markedly strong influence within
a limited sphere, but they only served to show the greater weak-
tness and futility of the wider national church. Change for the
better in the national church came with the inductiom of J.P.

Mynster. Influenced by the Romantic movement in germany, he



assumed pastoral dutles in South Zealand, and one year after
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ordination passed through a very deep spiritual experience. The'
o

influence of this never left him and on his elevation in 1811l to ﬁ

i}
‘ |

the Cathedral at Copenhagen his beneficent and uplifting ministry”
began far and wide to be felt., Then there was N.I.S.Grundtvig, ,“
a strong, passionate and able leader of a revivalistic band of a
believers, laying great stress on the Sacraments and the

Apostles! (Creed. Under such inifluences as these =~ the Moravians,ﬂ

Mynster and Grundtvig - the religious life of Denmark was belng

quietly transformed at the time when Kierkegaard begen to be

known and to exercise his power. The transformation, however,
was not yet apparent in any large measure. For Klerkegasard,
Christendom had accomplished one great fact - the destruction of
true Christianity. All were Christians ~ Christians by birth,
just as Jews are Jews by birth - but the lives of all were lived
on the plane of sense and of customary morality. The Church I
had forgotten the New Testament standard and the necesslity for ﬁ
personal choice. It preached "peace without the sword". It was
in the light of this situatibn that Kierkegaard assumed for
himself the high task of re-introducing Christianity into
Christendom, and making clear the implications of Christian

belief to those wno professed it.

¢cf. Journal 1037; "Here 1s a situation in Christendom.

It 13 said of Bernard of Clairvaux that parents held back their
children, women their husbands, - for fear that Bernard should

Persuade them to become Christians in such a way that they
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really left all things. Such is always the case with the true
Christian, he is like the true of antiquilty, to |
such an extent does he call one away from the physical masn's
pleasures, life and gladness - and so we are all Christians in
Christendom. Even now, when now when there is not one

living." Or agains; Journal 864, "Nowadays in

Christendom not a word is breathed about spiritual tribulation,
because religion is not made a serious matter. People simply do
not live religiously; and indirectly that can be proved by the

disappearance of tribulation."

Elsewhere he had written - "The fundamental misfortune
of Christianity is clearly Christendom." (Slckness unto Death:
page 192). |

(b) 1Intellectual:; The intellectual atmosphere of his day

was Hegellanlsm in philosophy and Romanticism in literature, and
against the spirit of both Klerkegaard waged ceaseless war. Of

the latter J.A.Bain writes in his book on Kierkegaard (page 41):

.}Kierkegaard had been brought up in the atmosphers of Romanticlsm
and never quite threw off its influence. It is seen in the
pseudonymous form in which he presented most of his thoughts in
his works, embodying his conceptions of philosophy, religion

and ethics, not in formal scientific treatises but in fictitious
personalities. Bubt against much of what Romanticism meant, its
harking back to the legends and ideals of the Middle Ages, its

exaggeration of emotionalism, its dreanty impracticableness, his
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whole thinking was a constant protest. In contrast to its
intangible idealism he was a fierce realist."

As he writes in his Journal (90): "I do not hear the

trees in the woods relating to me old legends etc. =~ no, they
whisper to me all the twaddle they have so long been witnesses
ofe I beg you‘in God's name to hew them down so as to free us
from these prating nature worshippers. would that all these

praters' heads were set upon one necks like Caligula, I should
know what I had to do about it."

It was against the Hegellan philosophy, however, that
he fought most keenly and exerted himself most strongly, for in
vHegelianism he found that which was dlametrically opposed to
Christianity and ultimately destructive of it. For Hegel the
relation of God to the world was a harmonious evolution which
could be comprehended by human reason and stated in terms of a
synthesis. In thils system man assumes the role of spectator,

able to view god in a detached and impartial way. For

Kierkegaard on the other hand all this was falsehood and impilety.

To him, the world, seen'sub specie aeternitatis' was not an

aesthetic harmony but a battleground for moral struggle. Man is

not a spectator of the great drama of the Universe but an actor;

his business in life is not to speculate but to decide. 1Instead

of a synthetic BOTH-AND he is confronted with a tremendous
EITHER-OR. It was not easy to throw down the gauntlet against
the prevailing philosophy, for in Kilerkegaard's day to accept

Hegelianism was the necessary condition of being considered an
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intellectual man. It even descended to the common people who
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shaved a man might have to submit to a discussion with his

|
had learned the jargon of that philosophy, so 'that when belng H
H
i

|
|
|
But convinced as he was that the most powerful enemy to be .

i

barber about thesis, anti-thesis and synthesis! (Bain, page 38).
encountered on the way to "a more inward relation to
Christianity" was the Hegelian system, he was fearless in his
attack and resolute in pressing it home. |

E.L.Allen in his boolr on Klerkegasard well says |

(page 63): "Kierkegéard's quarrel with Hegellanism lay not in H
any particular point but in its whole attlitude to life and the
content of Christianity. The great Christian affirmations appear?
in 1t, it 1s true, but in an emasculated form; a kingly religion,’
it has lost its authority and continues on its throne by grace
of human reason. Instead of the bread of living concrete truth
we are offered the stone of an abstract speculation, and saving |
evenﬁs in time become then vague propositions located in a realm a
of shadows dignified with the name of eternity. It is that
'ballet of bloodless categories! of which Mr. F.H, Bradley

refused to ask us to become spectators. In such a scheme
"religion” and "faith" are the names gilven to a sort of general
splritual atmosphere, Christ is the "speculative unlty of God and
man', ﬁhile God Himself disappears behind the many-hued splendours
of the Absolute. We are "redeemed!" when we grasp the truth

that sin is but a necessary stage in the self-revelation of

Absolute Spirite In fact the esoteric knowledge which Hegel



ol.

communicates turns out to be that everything is really somethingJ‘

else. !

(5) His Personality:s To this struggle with

Hegelianism, Kierkegasard brought a nature uniquely ehdowed for

coniilct. It has been said of him that "In his settled
melancholy he reminds us of Amiel, but he had not the gentleness
of that sad Swlss. On the contrary, he had a good deal of the
Berserker in him, .80 that when he entered the battle he smote 2
his adversaries nip and thighe If genius, as ias been sald, 1s
a ship on fire at sea for the entertainment of the people on
shore, Kierkegaard was truly such a ship, blazing fiercely and
consuming by his own internal heat; but he was a battle-ship
whose guns and magazines kept exploding with most devastating

effect.” (Expository Times, vol.47, page 196). Dr. A. Grieve

in Encyclopaedia of Rellgion and Ethics says, "His was a nature

~of unwonted intensity, with an inner life at white heat. His
perfervid nature appears also in the iron resolution with which
he wrought out his, as 28 thought, divinely appointed taslk; for
he might claim as few others that in all his work he had striven
but for one thing, and in prosecuting it he lost friends, means,
health, was mocked at by the crowd and denounced by the religkms,i
but held on, if not sersne, yet undismayed to the end." And

Dr. H.R., Mackintosh writes of him in "Types of Modern Theology":

"His defiance of ecclesiastical convention stamps him as a man
of lonely courage; nor could any man who did not possess

Singular moral insight and fierce vigour of phrase have come as
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he did to be known-as 'the'__‘ acgcusing angel! of contemporary !
religion." s " ' , |
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CHAPTER IV.

KIERKEGAARD'S VIEW OF THE CHRISTIAN FAITH.

(1) Introductory: It will be the more easy to understand

what Klerkegaard belleved if we remember that his statement of
hls beliefs as well as thelir conception was continually anti-
Hegelian. God, for instance, for Hegel was revealed in nature
in some aspects of His character. Hegel laid great stress on
- the Divine revelation in history which, he held, unvelled the
nature of God in the progress of law, culture, and art.
Arising from this was the special importance attached to the
State by the Hegellan philosophy, for the State embodles and
organises thoase élements of the divine revelation in history.
The State embodies externally what the cChristian experiences
Inwardly. If this is true, the Chrlistian State realises the
Kingdom of God and if God reveals Himself in this way in human
history, it leads to the thought that humanity in its totality
as developed in history is God. In a most real and intimate
gense God and man are one.,
To Kierkegaard nothing could be more completely and
dangerously out of touch with reality than this view of God.
Here for instance is an entry in hils Journal (712). "The

fundamental error of modern times (which runs into logiec,

metaphysics, dogmatics, and the whole of modern life) lies in

the fact that the yawning abyss of quality 1n the difference

between God and man has been removed." For Kierkegaard, the

L
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fundamental presupposition of life was that: "God is god and
man is man®". There must be no confusion between the two. Man
1s not a part of God and.God 1s not to be identified with any
particular function of human nature. There is "an infinite
gqualitative distinction between God and man". God is holy and
sublime. In Him there 1s the "fusion of the Absolute with
perfect and awful holiness", God is accordingly the "yholly
Othert, If 1s essential that there be no obliteration of the
dividing line between the Creator and His creatures. There is
absolute dualism between God and man. God must not be thought
of as man in a superlative degree. He 1s The Holy and The
Sublime,and when we gaze into our souls we know intuitively that
there 1s naught of holiness or sublimity in us. For us ever to
hope to understand Christianity or to share in the life that is
offered us there, we must learn to keep our dlstance from the

Most High. "prorget not" he says "that God is in Heaven and

that man is on the earth.Y It was an lnevitable outcome of thisi

dualism that Kierkegaard in seeking for expression was forced to‘

speak of God in such chilling phrases as "the absolutely
Unknown®; "the mere Limit"; Mthe sheerly unqualified Being".
This dualism is so complete that by no process of human reason-
ting or endeavour can it be lessened or reéolved. The gulf
fixed i1s absolute. It is from this background that all other
vfacets of Kierkegaard's system of belief must be viewed. Sin,
Salvation, rFaith, the Christian way, etc., are all alike

attainable only as they progress from this sovereign reality.












































































































































































































































































































































































































































































































