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Declaration.

I declare this thesis to be the result of my own
research and I believe its contents to be an original
contribution to learning in the following points

1. There is no existing survey of the field on such
a comprehensive scale.

2. Manuscript sources in .Scotland and elsewhere have
been explored.

3. A considerable amount of field work has been done
in the inspection of baptismal vessels.

4. The compilation of a bibliography of works on
baptism printed in Scotland has been attempted.

The thesis includes many other items which have not
been brought together before e.g. the sectionson
baptismal hymnody; on customs; registers, and the like.
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Introduction.

All branches of the Christian Church in Scotland, with
the exception of the Society of Friends, acknowledge the
sacrament of baptism to be a perpetual ordinance of Jesus
Christ according to his valedictory command,

"Go ye therefore, and teach all naticns, baptizing them
in the name of the Father, and of the Son, and of ths
Holy Ghost",1

It is the purpose of this investigation to set down
in a descriptive manner the methods by which the Churches
in Scotlsnd dealt with this sacrament from the Refomation
to the present day. The emphasis is placed on usage
rather than on doctrine. 'The two, of course, are
inseparable for usage is normally based on what is
considered to be an adequate reason, snd a reason presumes
some theological scheme, The aim, however, is not to
compile a history doctrinal interpretation so much as
a history of method, and to attempt a conspectus of
baptismal usage which will be both comprehensive in mat ter
and in temporal development, Yhis will enable the broad
gweep of the history of the sacrament to be reviewed
with the corellary benefit of providing premisses from
which conclusions may be drawn in the laboratory of time.

1. Matt, 28, 19.



The themes that arise in the course of such a review
are so manifold, that in order to get an arrangement
which would help toward an appreciation of the several
items the subject has been dealt with topically. This
will involve slight overlapping in the various sections ;
but it avoids the very great difficulties which a
chronological narrative would create in the way of
grasping the history of usage in one particular from
among the complex of other issues. |

The temporal succession of events as it relates to
the subject dealt with in any particular section has been
emphasised in the description of the subject as it arose
and was accepted, rejected, applied, modified or enlarged
by the non-Roman Churches.

If the discussion may be anticipated, reference may be
made here to the diversity of contributions which have
appeared in relation to the theme as Scottish ecclesiastical
history has progressed. The scene is far from being
homogeneous. In this Scotland is thoroughly representative
of what have been the fortunes of the sacrament in other
lands. Uniformity was an ideal of the first Reforumers
who piloted the revolt against the Homan Church and
brought the movement through the stormy waters of the
transition period. It was achieved de jure; but never
completely de facto. There were always dissentients
from legal orthodoxy and, no doubt, it could not be
otherwise where the very principle on which the Heformation
moved to its achisvements was that of the authority of
Jesus Christ as expressed in Holy Writ over against the
authority of an institution. To supplant one institution
by another, as appeared to happen, did not confer upon



the successor the right to the type of authoritarianism
which had been claimed and exercised by the predecessor,
If the Church collectively could consult her title deeds
so also could the churchmen individually, and by this
consultation the latter could attempt an assessment of the
value of the former. The priesthood of all believers was
a difficult doctrine to marshall under a close-knit
ecclesiastical polity, It encouraged emergent factors
which could claim a right tc emerge.

This had its repercussions in baptismal practice as
in other departmeuts of Carisiian activity. The full
effect of it was not immediate, bul time brought the utmost
diversity of opinion, and Christian people coagulated
‘round what they severally thought tc be the more excallent
way. The toleration which allowed these opinions to
exist side hy side with a degree of raespect for their
advocates was foreign to the gpirit in which the Reformaticn
was born; but it was potentially present in principle in
the vexry right by which the Reformers themselves had
rejoiced to give battle to Rowe.  Ideas are not static,
nor are they the monopoly of the few, snd they are apt 1o
intrude themselves where they are not welcome guests., There
‘was no lack of these in the exegesis of baptism. It is
for the succeeding sections to disclose this very rich
variety, and by bringing the different schools of thought
together ( at lsast on the printed page ) to offer a
statement of their history which may assist in the
discernment of the direction from which consistency and
harmony may come.



Chapter One .

~ The Transition Period




The Transition Period .

Feeling against the Roman Church and her baptismal ussge
had simmered long before boiling point was reached in
1560.

'The impact of events on the Continent and in England
could not be prevented. "This thaire tyranny notwithstending,”
wrote Knox of events about 1534, " the knowledge of God
did wonderouslie increase within this realme, partlie by
reading, partlie by brotherlye conferance, which in those
dangerouse dayis was used to the comforte of many ; butt
cheaflie by the merchantis and marinaris who, by frequenting
other cuntreis, heard the trew doctrin afflrmed and the
venitie of the Papisticall religioun openlye rebucked" 1
The subject of baptism was only one of the many points at
issue, but in so far as it was raised in this period of
preparation the protests made and the line of action teken
deserve attention. | |

The Lollards.

The earliest liberation from mental and ecclesiastical
bondage was assisted by the presence of Lollard groups.
Their leavening influence was not spectacular but_ it was
significant. When they came north is uncertain. 2. 14
would probably be at the time of the persecution which broke
out after Wiclif's death in 1384.

Those of the dispersion who settled in Kyle do not appear
to have held any radical position in either the docirine or
practice of baptism, although it is known that Adam Wallace

1. Laing 0. 61,
PR Flemlng, Refbrma ion, p.l0.



who was born in Kyle 1-baptised his own child in 1550 for
lack of "a trew minister". Whether this was the result of
an outlook acquired ir Kyle or an isclated incident it is
impossible to say. mnthe Thirty-Four Articles detailed by
Knox as the propositions held against the thirty Lollards
who were tried for heresy in 1494 baptism is not mentioned,
but neither is the reading of the Scriptures, so that the
catalogue of their opinions may not be exhaustive. They
constituted, as Knox put it, a "sponk of light" though it
was a fairly illuminative "sponk" when the mature of the
future history of that quarter is reviewed.

To encourage them in dissent from the Homan rite they
had precedents tracable back to Wiclif himself who, while
his main sacramental position is ir the interpretation of
the Mass, was cntical of all the Roman sacraments. Among
the Twenty-Four Conclusions affirmed by a Council in London
in 1382 to have been extracted from his writings, the fourth
runs,” That if a bishop or priest be in mortal sin he does
not ordain, consecrate or baptise".“* This anticipates the
argument of Adam Wallace. Lechler challenged the correctness
of this accusation, at least as coming from the author direct.
"Now", he wrote, "so far as my knowledge of the writings of
Wycliffe reaches, there is not to be found in them a single
expression in which the saving efficacy of the sacraments
is made dependent, in language free from ambiquity, upon the
moral and religious worthiness of the administrant priest”.
Certainly in De Ecclesia this is quite clear. Christ as
the principal minister of the sacraments may supply any
defect in the priest. "The foreknown", he argued," even when
in actual sin can minister the sacraments with profit to
others" though he may at the same time minister to his own
deammation. ~

1 Laing, K,W.,1.545. 2. Docs, of the C. Church,p.243.
JohngWXcllffe trans. Lorimer Pp. 335-338.
. De Ecclesia, Wycllf Scy. e ,p44é




The mature thought of Wiclif is to be found in the
Trialogos which Workmar assigns to his later years and there
it is emphasised that baptism of itself is of little avail
if there_is not also "the washing of the mind by the Holy
Spirit".l‘ This early critic of Roman ways also thought it
probable that unbaptised infants would be saved by a special
act %f grace on the part of Christ, thus opposing the
entreched opinion of the Roman Church that there was a
special department of hell called "limbus" or "infernus
puerorum" inhabited by unbaptised infants.®" The appeal
to Scripture and the hard-hitting criticism of the
reformer were suggestive enough to many of his followers
and it was widely reported that they were hesitent about
infant baptianm.

There must have been a considerable Lollard influence
coming from the students who went south from Scotland in
search of learning at Oxford which was frau the first a
centre of Lollardy. Great numbers of safe-conducts were
issued to facilitate the journeys of the students and, while
there is no direct evidence to prove a comnecticn between
these returning students and the growth of heresy, it would
be surprising if the critical ideas current at Oxford were
not mooted in some homes in Scotland. C(nly the inflow of
opinions by such means can explain the alarmist references
to Wiclif and the Lollards on the part of the Scottish: Church.
In 1398 an oathh to suppress Lollardy was introduced to the
coronation service;°and when the new university was
founded at St. Andrews it was thought advisable to have
all who proposed to tske a Master's degrse to bind
themselves to resist all who supported the Lollards.

A curious reference occurs in the Annals Ecclesiastici
of Baynaldiswhich connects an unknown group of Lollards
(haeretici Wicleffistae) with unorthodox views of baptism.

1.Trialogus 1X,p.156, 2. Useful digest, Wall, Infant Baptiam,
A.&I.Iib, edn,2.pp.105-113. 3. Acta P1.Sc.l.pp.572-573,



Speaking of the year 14<0 this historian chronicles that,

"In Scotia hoc circiter anno deprehensi sunt haeretici
Wicleffistae nonnulli, qui docebant infantes fidelium

parentum non esse baptismo abluendos, quod iactarent Spiritus
3ncti gratiam in eos infundi; neque confirmaticnis sacramentum
usurpandum, quod abunde Divino verbo confirmarentur."l* This
contention that children of Christian parentage have the

grace of the Holy Spirit anticipates Calvinism, but the

latter did not go so far as to maintain that on this ground
baptism was irrekvent. That was the thesis of the inabaptists.

Had the Lollard movement flourished with greater strength
in Scotland it might well have developed intc an Anabaptist

type.2’

Patrick Hamilton.

No other useful references to baptism have been found
until the trial of Patrick Hamilton, 1527/8. His doubts
about the sacrament were confined to the interpretation of
it. Among the articles held against him was the focllowing;
"That the sayd Mr, Patricke himself doubted whether all
children departing incontinent after their Baptisme, are
saved or condemned".“ In the sentence pronounced against
him the matter is put more definitely.

"We have found also, that he hath affirmed, published, and
taught divers opinions of Luther, and wicked heresiss, after
that he was summoned to appeare before us and our council...
.....That children incontinent after their baptisme are
simmers", %"

Alexander Alesius records that Hamilton was interrogated,
inter alia, on the proposition, "That the corruption of sin

remains in children after their baptism".s'

1.Raynaldis, Ann. Eccles. Vlll,%.523v 2. An exhaustive
account of Lollardy in_Scotland will be found in MS, thesis
Ey MacNab, Scottish Lollardy, Glas., Univ, Lib. 4. laing,

. .,l.p.élG. o. Lorimer, Presursors of Knox, p.l143.




No reference to baptism occurs in Patrick's Places as
recorded by Knox, and the foundation of the charge must have
been the preaching of Hamilton, which when reproduced he
admitted. The opinion that original sin was not fully
dealt with in baptism was common to all the Frotestants
and was bound up with their denial of the sacrament of Penance
as a method of dealing with post-baptismal sin. The
Reformers were not prepared to draw such a sharp distinction
as the Homanists between pre-baptismal and post-baptismal
offences.

Sir James Borthwick.

Another interesting expression of dissatisfaction
appears in the protest of Sir. John Borthwick in 1540.1
He was cited to appear before Cardinal Beaton and his
colleagues on 28th. May, 1539/40, immediately after the
baptism of Prince James. Whether he had been outspoken on
that occasion or not is not known, but it would appear
probable that the presence of the English ambassador, whom
he attended by command of the King, would be an opportunity
for discussing reformation generally, and baptism in
particular. He escaped fram the countiry and penned a
defence of his action, preserved by Foxe, in which he
states that he finds no difference between the position in
Scotland and that in Englend except that in the latter
country they had "cast off the yoke of Antichrist. "The
profaning of the Supper and Baptisme", he went on, " was
alike unto them both". What he would support in place of
the profanation is not stated.

Legislation against Heresy.
By this date, 1540, the reforming spirit was developing
1. St. Andrews K.S. Reg. 1.p. laing, K.W.,1.p.153.



rapidly. From about 1525 Tyndale's New Testament was
being circulated furtively and no influence toward
reformation in religious matters exceeded that which
acquaintance with the Scriptures produced. The same year
saw an Act, "Anent the dampnable opunzeouns of heresy",
put intc the 3Statute Book. It bluntly called the new
opinions "filthe and vice" and ordained that no strangers
should be allowed to carry in any Iutheran propaganda.

A letter of James V to the authorities at Aberdeen

bears witness to the need of drastic action in that

area in the same year as the Act.t Ideas travel fast,
however, and Scotland was ready to absorb them from
whatever quarter they came. Another Act was found necessary
ir 1535, "For eschewing of heresy within this realm and
the panis thereof". There were those who preferred

truth to life itself and martyrdoms increased. In 1540
the laws were augmented by yet another attempt to batten
down the critical disposition of many minds, entitled

"Of fugitives suspect and summoned for heresy". Special
mention was made of the sacraments in the order of the
Privy Council, June 2, 1543, against "Sacramentaris",
which presumes that the land was alarmingly well supplied
with citizens who were expressing their doubts on the
cardinal tenets of the Roman Church. In order to curb
the zeal of the sceptics and thwart their influence it
was ordered that "na man disput or hald openionis of the
sacramentis, nor of the effect or essence thairof, uther
wayis nor is ellis ressavit be the Haly Kirk, under pane
of tinsale of 1if, landis, and gudis".z'

l. M'Crie, Knox, 7th. edn., apgendix, p.444.
2. Robertson's Statuta, II, p.29%. |




In addition to the heretical opinions infiltrating in
through the seaports, Cranmer, and others, in England
were busy sponsoring an attack by land. This was a
strategic move to preserve the progress made in the
south as well as, no doubt, a genuine desire to assist
in spiritual enlightenment. Prisoners who had been
taken in the wars were indoctrinated before being allowed
to depart homeward. The Earl of Cassilis, for example,
actusally lodged for a time at Lambeth and was instructed
in the new ideas. Barlow, Bishop of St. David's, was
equipped with some copies of "The Institution of a
Christian Man", and despatched to do some canvassing
in Scotland. The volume had been composed in 1537
by Cranmer and his colleagues as an expositicn of the
Apostles' Creed, the seven Sacraments, the Commandments,
and the Lord's Prayer. The missionary was not able
to report a very promising situation for the type of
outlook he represented. The literature he carried, said
Strype, "made no great impression on that people".
Whether the propagandist was not a good advocate of his
cause, or whether the cause itself was the reason for
the lack of enthusiasm is uncertain. If the bishop was
unable to discern the signs of the times at least the
Scottish ecclesiastics did not underestimate them for
theypetiticned the candidate for the See of St. Andrews,
John Hamilton, in March, 1546/7 for "help and remeid against
. the pestitential hersie of Luther" " They bitterly

1. Strype, Cranmer,lp.l40.
2. Keith, History, I, p.l147.



complained against the extensiveness of the enemy's
infiltraticns and asserted that the followers of the

new way were not only "in the far parts of the Realme,
but als (come) to the Court and presens of your Lordships,
and sometimes preaches opinlie, and instructs utheris".
This alarmist mood must have had an adequate cause which
appeared to be sufficiently ominous tc those who were

in a favourable position to assess the situation.

George Wishart.

A great step forward was taken in the presentation of
systematic Reformed doctrine with the return of George
Wighart to Scotland about the year 1b44. The translation
by Wishart of the First Helvetic Confession pioneered the
way for many other documents of the same type in Scottish
history. It was not published until after the translator's
martyrdom. That it was actual ly used by Wishart may be
inferred from the "Decldkion" appended, which states that
"It was our pleasure to use these wordes at this present
tyme..." L e martyr is known to have organised congrega-
tions in Scotland and it seems likely that he would counsel
the adoption of sope such set of principles.< '

‘Section XX of the Confession is "Of the Power or Strengthe
of Sacraments". They are stated to be two, "Baptyme and
Howslynge", the latter being defined in section XXIII as
"the Holy Supper of thankes". "These be tokens of secret
things" and " are not of naked synes., For in Baptisme the
water is the sygne, but the thynge and veritie is
regeneracyon and adopcicn in the people of God".

1. Reprinted, Wodrow Society, Miscellany I.
<. Mitchell, Scottish Reformation, p.75.



Article XX1, Of Baptym, may be quoted in full.
"We affyrme Baptym to be the institucion of the Lord
exhibiteth to his chosen by a visible syhne by the ministracion
of the congregacion as is aforesayde. In the which holy
laver we wasshe our infantes, for this cause, because it is
wychedness to rejecte and caste out of the felowshyp and
company of the people of God them that are borne of us, which
are the people of Gog, except them that are expressly
companded to be rejected by the voice of God; and for this
cause chefely, because we shulde not presume ungodly of
theyr election".

In Article XX1V, Of Heretykes and Sysmattyches, the
division of the Church is deplored, "with the whiche evyll
the Anabaptistes (Iatin text, Catabaptistae) are chefely
infecte this tyme".

The evidence at the trial at St. Andrews in 1546 does
not mention the Confession. It must be admitted that
in the light of the Confession the position stated is
strange. Knox, probably working on notes and memory, says
that the admissions of Wishart were as follows:
"First and chieflie, since the tyme I came into this
realme, I tawght nothing but the Ten Commendmentis of God,
the Twelf Articles of the Fayth, and the Prayer of the Lord
in the mother toung. Moirovir, in Dundy, I tawght the
Epistill of Sanct Paule to the Romanes".

When accused ot saying that there were not seven
sacraments, he answered,
"I tewght never of the nomber of the Sacramentis, whither
thei war sevin, or ane ellevin. So many as ar instituted
by Christ, and ar schawin to us by the Evangell, I profess
opinlig" -

The accusation of unorthodoxy with regard to the
sacrament of baptism came in the form of the charge,




"Thow Heretike didst say openlye, that is was necessary
to everie man to know and understand his Baptisme and that
it was contrarie to Generall Counsallis, and the Estaites
of Holy Churche". 1+

The answer to this makes use of an analogy.
"My Lordis, I beleve thare be none so unwyse hear, that
will mak merchandise with ane Frenche man, or any other
unknawnin stranger, except he know and understand first
the conditioun and promeise maid by the French man or
stranger. So lyikwyse I wold that we understood what
thing we promeis in the name of the infante unto God in
Baptisme: For this caus, I beleve, ye have Confirmatioun”.

From these statements it would appear that the
Reformer strove to make judicious answers and an inference
to be made from them is that in his ministry he tried to
be suggestive rather than dogmatic. His aim was to
propose reformation, not to impose it, to lead rather than
to drive. There is no evidence to show that he used
the 3wiss Confession in Scotland, rather the contrary,
but it is scarcely possible to believe that he ignored
it's contents. There would be ample scope for its message
when expounding the Epistle to the Romans.

St. Leonard's Yards.

The man who had carried the mundane sword of Wishart,
was in due course called to carry the spiritual sword also.
John Knox was invited to leave the seclusion of his
tutorial work at Longniddry and become to colleague of
John Rough, chaplain to the Castle group at St. Andrews,
and he threw himself iﬁediately into the animated
discussions on the Reformation doctrines which were
proceeding in the town.

1, Laing, K.W.,1,p.lo8.




In his first public sermon he committed himself to a

programme more thorough then any advocated by his predecessors.
He punched hard and often. The sequel was a gathering in
St. Leonard's Yards to examine both Rough and Knox. Nine
articles were set forth as the substance of the conflict
and the fourth ran thus :
"The Sacramentis of the New Testament aucht to be ministred
as thei war institut by Christ Jesus, and practised by his
Apostles; nothing awght to be added to thame; nothing awght
to be diminished from thame."

This was a position which was to be reiterated again and
again in the succeeding years and from it Knox never professed
to depart. The detemmining factor in sacramental usage was
not Councils, Traditions or Papal decisions but the original
warrant. The history of the Reformation is the history of
this principle.

The examination began with reference to this affirmation.
It was fundamental., Winram asserted that the "Ceremonies
to decore the Sacramentis" were justifiable. "It is in
fayth that the ceremonyes ar commanded, and thei have
proper significationis to help our fayth; as the hardis
in Baptisme signifie the rowchnes of the law, and the oyle
the softnes of Goddis mercy".l'

To this Knox angwered:
"It is not yneucht that man invent a ceremonye, and then
geve it a signiticatioun, according to his pleasure. For
so mycht the ceremonyes of the Gentiles, and this day the
ceremonyes of Mehomeit, be mainteaned. But yf that anything
procead from fayth, it man have the word of God for this
assurance;, for ye ar nott ignorant, "That fayth cumis by

1, laing, K.W.,1, p.195.



hearing, and hearing by the word of God'. Now, yf ye will
prove that your ceremonyes procead from fayth, and do pleas
God, ye man prove that God in expressed wordis hes commanded
thame: or ellis shall ye never prove, That thei proceid from
fayth, nor yitt that thei please God; but that they are synne,
and do displease him, according to the wordis of the Apostill,
'Whatsoever is nott of fayth is synne'".

This reply could not hlawe been more uncampromising. Winram
ghrewdly judged that the weakest link was not in the principle
ot taith but the demand that everything done in the name of
Christ shouldhave express warrant in Scripture.

"Will ye bind us so strait, that we may do nothing without
the expresse word of God ? What ! and I ask a drynk ? think
ye that I synne ? and yitt I have nott Goddis word for me".

To this Knox replied that he had Scripture consent to
- eat and drink and "that yf ye eyther eat or drynk without
assurance of Goddis worde, that in so doing ye displease
God, and ye synne into your verray eatting and drynking".

The Dean did not pursue the topic and passed on the
debate to the grey friar Arbuckill who promptly asserted
that the ceremonies of the Church were grounded in Scripture.
To him Knox answered, "Such as God hes ordeyned we al low, and
with reverence we use thame. But the questioun is of those
that God hes nott ordeyned, such as, in Baptisme, ar spattill,
salt, candill, cuide, (except it be to keap the barne from
cald), hardis, oyle, and the rest ot the lapistical inventionist
All that the friar could produce by way of proof text was
that the foundation laid by Jesis Christ was & built upon
by gold, silver and precious stones, which "it is most plaine”,
are the ceremonies of the Church. Knox made short work of
that a'rgument, andthe friar shifted to another, "That the
Apostles had not received the Holy Ghost, when they did
wryte there Epistles; but after, thei receaved him, and then




thei did ordeyn the Ceremonies". This, commented Knox, was
a very foolish answer for such a learned man. The point of
it, however, that the Holy Spirit had been given to the
Church as well as the Scriptures was not so foolish, and
if the friar had got hold of it in another form he might
have retired with more credit. As it was the inability
of the Homan representatives to dislodge the truculent Knox
from his platform resulted in accessions to the Reforming
Party in later years. Winram himself was me of the six
Jolns who prepared the Scots Confession of Faith.

Adam Wallace.

In 1550 Adam iWal lace was brought before an imposing
court of nobles andecclesiastics at Edinburgh. Foxe's
account of his trial mentions only his courageous testimony
against the Mass, but Knox in his History supplies the
interesting detail that baptism was also mentioned.

"False tratour, heretik, thow baptised thy awin barne:"
cried his accuser. "It was and is als lauchfull for me,”
was the reply, "for lack ot a trew minister, to baptise
my awin child, as that it was to Abraham to circumcise his
sone lsmael and his I‘amilie".l‘

lthis is evidence of the 1solation in which many of the
early Protestants lived, but it is al® a curious sidelight
on the common assertion that infant baptism was analogous
to circumcision., ‘lhe later Heformers were not prepared to
support the parallel to this extent even though Knox had
counselled the Reforming Party to be priests in their own
homes until such times as their cause was victorious. In
the action of Wallace there is presented the first example
known in Scotland of a non~Roman baptism, and in the light
of the controversies which were to flare up in later years,

1. Iaing, K.¥.,1, pp.239-240.



it is most interesting to note that this was a private baptiam
of a unique sort, and that it was dome on the basis which

was repudiated by the Genevan tradition, remely, that the
character of the administrator did affect the validity of the
action. Perhaps this is why Knox adds that he was "a sempill
man, without great learning".

The criticisms of the apostate Church which have been
preserved can only be a fraction of what was actually
expressed. What was being thought by many found literary
form in the compositions of Sir David Lindsay who was in
close touch with the anti-Roman movement. In his "Complaynt
to the King" he asks, |

"Cause thame mak ministratioun
Conforme to thair vocatioun
To preche w1th.unfe§§elt 1n%entls,
And” trewly use the Sacramentis,
Efter Christis institutionis " 1.
And in "Kitteis Confessioun" he describes "ane preichour
trew" as one who will '

"The Sacramentis schaw thee at length
The little faith to staxk and strentﬁ
And how thow suld thame rechtlie use,
Aind all hypocrisie refuse"

Hamilton's Catechisnm.

Before the avalanche descemded the old Church made an
attempt to explain its position to the people. The latin
of the Service Manuals had made Divine Worship an unintelligible
performance to the unlearned, apart from the Offices
themselves being elaborate in the extreme and wearisome to
the listeners. This, together with the widespread cantempt
of the representatives of the Church on moral grounds, aroused
such dissatisfaction that the Provincial Council, in whose
hands lay the general oversight , was canpel led to pass

legislation to abate the flood of criticism.
1. Line 414f, 2. Line 131f,



At the Council held in Edinburgh on the 27th. November,
1649, therefore, there were enacted sixty-eight statutes
designed to correct scandals and impose clerical di scipline.
No one consulting these records can be left in any doubt
as to the shocking state of the Holy Church. But the
situation had got beyond the control of statutes however
solemly amnounced . The same Assembly of clerical suthorities
met some eighteen months later and by their augmentation
of the already lengthy list of statutes provided all the
evidence required to prove that its ef fectived was negligible.
The sacraments administered by a Church whose own admission
was that "the morals of clurchmen have now for a long time
been corrupted.....of almost all ranks, together with crass
ignorance of literature and of all the liberal arts":,['were
bound to be suspected by even the simplest of the people
however much academic theory might insgl st that the character
of the administrator did not mat ter. Ais means of grace the
had not been very ef ficient among those who ought to have
been the principal witnesses tc their worth.

The Provincial Council of 1551/2 not only passed purging
canons but also took the camstructive step of directing that
a popular exposition of the Homan rites be prepared and
circulated. Thus the year 1552 saw the book known as
Archbishop Hamilton's Catechism placed in the hands of
the clergy for them to read in the churches when no
preacher was present. It was a fully authorised publication
embodying the best that the Romen Church could of fer. The
title announced that it was

"....set furth be the maist reverend father in God, Johnne
Archbischop of sanct Androus, Legatnait and primat of ye
Kirk of Scotland, in his provincial counsale haldin at

1. Statutes of the Scottish Church, 1225-1559, trans.
Patrick, S.H.S., p.84.




Edinburgh the XXV1 day of Januarie, the yeir of our Lord
15561, with the adise and counsale of the bischoppis and
uthir prelatis with the doctours of Theologie and Canon

law of the saicd realme of Scotland present foar the tyme.....
Prentit at sanct Androus, be command and expreses of the
maist reverend,..... the XX1X day of August the yeir of our
Lord M.D.1ii."1-

An examination of the passages relevant to baptism
presents the teaching of the immediate Pre-Hefomation
Church as it confronted the Reformers. To understand what
they set themselves against extracts from this important
document may now be presented.

The sacrsment of baptism is dealt with in two places,
first in the exposition of the Apostles' Creed, tenth
Article, "The Forgiveness of Sing", and second, in two
sections of the third part of the Catechism which deal
with the administration and its meaning.

"I beleive fermely," the tenth article directs the reader
to af firm, "that allanerly in the holy Catholyk and
Apostolik Kirk gadderit be the haly spreit, is remissioun of
synnis, be Bdptyme, and eftir be Penance, and the keys gevin
to the Kirk, Andcertainly Baptyme msy be gevin be thame
quhilk ar out with the kirk as ar all heretikis, scismatykis
etc. For gif thai pronunce the wordis of Baptyme trewly in |
the forme of the Catholyk Kirk, the persone swa Baptisit
ressavis the full effeck of the sacrament quhilk is |
remigssioun of all his synnis and is incorporat to the mystik
body of Christ, For generally the vertew of al 1l sacramentis
standis nocht in the gudensss of the mirister, but in the
word of God pronunsit be the minister weil, in the forme
of the Catholik Kirk, sa the evil ministeris stoppis nocht

1. This, and the following extracts, from a first editicn |
in John kylands Library, Manchester, }



the effeck of the sacramentis. Thus I beleive fermely that
in the Sacrament of vaptyme al gynnis ar forgevin, bayth
original and actual before comuittet, and sall nevir be
imputit agane.

1 beleive that in Baptyme a christin man young or auld
is renewit be the haly spreit, delerit fra the thirldom
of syn, the devil andhell, and maid a fre man with the fredome
of the spreit, that he may stoutly fecht agane the devil,
the warld, and the flesche, and be the help of God ouircum
thame, and sa with victorie be crownit of God with glore
and joy end with Christ evirmair ring in hevin, But and we
eftir Baptyme fal in synnis, suppose thai be never sa
grevous and mony, we have the second remeid quhilk is the
sacrament of Fenance, be quhilk remissioun of synnis is gevin
be vertew of ‘hristis blude........ This sacrament is the
secund tabil or buird quhilk is ordainit to saif al thame
that ar schipbrokin eftir Baptyme.l'

In addition to this passage from the tenth Article,
there may be noticed another from the exposition of the
fifth, "descended into hell", where the fate of unbaptised
infants is made plain.

"Thair is infernus puerorum, the hel quhairin is the
saulis of al the barnis that departis of this warld nocht
being baptizit, allanerly in original syn without ony actual
syn, and thair is privatioun of Grace and privatioun of glore,
bot na sensibl payne, andthe payne of thir barnis is |
verrai litil, eisy and soft because that thai ar private
of grace and glore, nocht throch thair awin actual syn,
bot allanerly throch the syn of our first father Adam".

In the third secticn of the Catechism the explanation
of the ritual of the sacrament is of consi derable length
1. This metaphor was St. Jerome's and was often used. Luther

ondemned it in The Babylonish Captivity, though he accepted
%hg sacrament of penancg. It occgrs inyStatutgs, supra,g.BO.;




and it will be sufficient to indicate the nature of the
exposition.

The sacrament, it is stated, consists of two parts, "The
ane part is the element of wattir, and the uthir part is the
worde of God". Water is used because it signifies cleansing,
is easily procurable, and was used by John when he baptised
Jesus in Jordan. The water must be associated with the
word of God. "Tek away this word fra the wattir, quhat is
the wattir bot allanerly wattir", Further this word is
significant not only because it is spoken by the priest, but
"also because it is beleiffit and ferme faith is gevin to it",
When these canditions are present the effect of baptism is
threefold:

1. There is granted remission of sins.
2. The Holy Spirit is received.
3. The baptised are clad in the righteousness of Christ.

The rite, so far as the laity are cacerned, in described
in the section headed "Of the ceremonyes usit in the
ministratioun of Baptyme". These are used "As ane wyse
mother fedis hir young tendir barne with milk and soft
meitis, till it may grow to mair perfectioun of strenth".

The successive stages of the Roman ritual are then
described with comments.
1, The infant is presented at the door of the church and
received by the priest who "makis ouir the barne ane exorcisme".
This is done by blowing on the child to signify that the evil
spirit is expelled andthe Holy Spirit "sal dwel in it as
gyder and governour",
2. Then the sign of the cross is made on the brow and brea st
to mark the infant as a Christian and to show "that he suld
all the dais of his lyfe lippin in Christ Jesus that for him



was crucifyit".

3. 3alt is put into the child's mouth as a symbol of

purification,

4, The Scripture story of Jesus blessing the children is

then read to encourage parents to observe the sacrament.

5. The sponsors place their hands an the infant and repeat

the Creed and Lord's Prayer, and in this they are represemt-

atives of the whole congregation "quhilk is cotent that

barnis be baptizit".

6. The priest then takes his spittle and wets the nostrils

and ears "to signifie that a Christin man suld have ane sweet

“savoir" and "alwais his eiris opin to heir the word of God".
The baptismal party then enter the church and stand

at the font.

7. The name of the child is given and the godparents in the

name of the child "renunceis the devil and al his workis" in

a threefold aftfirmation.

8. The anointing with oil follows, first on the breast to

"signifie that his is consecrate to God" and between the

shoulders to "signifie that God giffis him strenth to do

gud deidis".

9. Thereafter the sponsors answer again for the child on

"ane Catechism" based on the Apostles' Creed. The infant |

is then addressed, "Wil thow be baptizit ?" The sponsors |

answer, "I will", The absurd explanation of this is that it J

is He signify "that no man can be saffit bot be the consent

of hig frewill movit be grace and cal lit be the word of God".

10. At this stage the baptism proper is administered. The

Catechism rules that the mode is not important, some dipping

thrice, and some pouring thrice.

11, Chrism is put on the forehead to show that "he is than

maid ane Christin man".

12. The ceremonies end with the placing of a white linen

cloth ( the cude) over the child to declare that "he is




clene weschin fra all his synnis" and a lighted taper is
put in his hand to teach him to "geve the licht of gud
exempit to his nychtbour".

The exposition concludes with the reminder that while the
administrant shouldbe a priest "of laudabil lyfe" this is
not necessary since it is Christ who gives effect to the
baptism. If a priest cannot be had for a dying child
baptism must be administered and anyone who knows the
formula should do it.

The rite in full was provided in the Sarum Manual
"and this included forms for the sanctification of the
baptismal water, the preparation of the oil and chrism,
and other details., It included also two forms of exorcism
for male and female children respectively. These forms
are interesting for they present a pic ture of what the
Church thought an unbap tised infant possessed,or was
possessed by. The form for a male child ran:
"I exorcise thee, 0 unclean spirit, in the mame of God
the Father Almighty and on the Son and of the Holy Ghost,
that thou go forth anddepart from this servant of God, N ,
for thou accursed one, who art damned and to be damned, He
himself commands thee, Who walked upon the sea, and Who
stretched forth his right hand to Peter when he was
drowning"
The exorcism for a female child was similar but ended

with:

"He himself cammands thee Who opened the eyes of him
that was borm blind, and raised Lazarus from the tomb after
he had been four days dead".l: |

While this trealtise on Romwan usage was being issued

1. The Bathen Manual, trans. MacGregor, Transc. Aberdeen
Eecles. Se ., 190b, ¢f, Wodrow LSS.,AJpend Sect.29,
Liturgy, S'gcundum Jsum Sarum, Glasgow Univ, Lib.



in Scotland the Catechismus Romanus was being drawn up

in conformity to a decree of the Council of Trent and

was ultimately issued under the authority of Pius V in

1666, It offered, after the style of tae Scottish Catechism,
an analysis of the meaning of baptism and a descriptive
commentary on the ritual, A comparison of the two Homan
documents confirms the 3cottish production as thoroughly
orthodox on Tridentine standards the variations being in
minor details only. A noteworthy addition in the

Catechi smus Romanus is the discussion of the case of an
‘adult baptism where a somewhat different complexion is

put on the meaning of the sacrament. In the case of an iafanti
unworthy reception of Divine grace (obex sacramenti) was - |
not in question, but with an adult this became a possibility.
In sach a candidate right intention might be absent and
this obstruction wouldprevent reception. Baptised infants
enter heaven, but bapiised adults may not. The security
which the sacrament was said to winister in the former
case, cannot be affirmed in the latter. "These ( the
benefits of baptism).....as far as regards the efficacy

of the sd@rament, are, no doubt, common to all; but so

far as regards the disposition with which it is received ,
it is no less certain that all do not participate equally
of these heavenly gifts and graces". ° When discussing the
Homan theory this loophole in the opusloperatum principle
has to be kept in mind., The "ferme fayth" of the Scottish.
- Catechism when referring to godparents, was expected of

the candidates themselves if these were adults, as much

bty the Homan Church as by the Protestant and, as will be
noted at greater length later, the Reformers had to

~ compromise on the sola fide principle when adapting the
baptismal service to infants. They differed in their method

of getting round the dlfflculty, and/of the result achieved
ir their understanding




when it was presumed that it could be got round; but both
had to recognised a factor in adult baptism which made it
difficult tc call the two situations by the ssme name, the
differentiating factcr being the presence or absence of a
personal confession of faith, a consideration of no mean

weight when attempting an assessment of the value of the
sacrament,

The last decads.

If the Roman Church was unable to consolicdate her
position with the help of her friends, it could not be said
of the Reforming Party that they were faring much better.
There was a marked sbsence of leaders of conviction and
ability to rally the dissentients. The fate of the "Treatise
on Justification by Faith " by Balnaves, which Knox had
sent cn to Scotland, was illustrative of the torpor into
which the opposition had sunk in the years immediately
following the clearance of the castle at St. Andrews.
Parlisment renewed the support it had given to the hierarchy
in 1551, and the Provircial Council of 155172 could boast,
that "through the singular favour of the government, and
the vigilance of the prelates, heresy which had formerly
spread throughout the kingdom, was now suppressed and
almost extinquished".™

The exultation was premature for refugees from England
soon appeared and conducted an itinerant ministry, a
circumstance which kept hope alive in many hearts,

1. ¥'Crie, Knox, p.82.




These preachers brought with them the Second Prayer Book
of Edward VI and its use was sponsored by some of the
nobility. Nor were the copies of the Scriptures in
circulation to be overlooked, or the literature which
supplemented them such as the work of the Wedderburns,
which included a piece on baptism. So far as is known,
however, the overt actions of the dissatisfied did not
include any large scale withholding of children from the
Roman sacrament of baptism. There is some obscurity in
this period arising out of the scanty nature of the

clues and it is not eagy to say just what was happening

in this respect. Knox provides a general statement which
may have been true when he wrote, that "men almost wniver-
sallie begane to dowbt whetther that thei myght ( God nott
offended,) give thare bodelye presence tc the Messe, or
yitt offer thare childrein to the Papisticall Baptisme".l:

As a general judgment it is probably true to say that
men were confused, not knowing which way events would
turn. Some were asking for reformation within the Roman
Church; others were hoping for thst as a temporary measure,
- while desiring a great deal more. In 1558 what Knox
calls, "The First Oratioun, and Petition, of the
Protestantes of Scotland to the Quein Regent", requested,
inter alia, "That the holy Sacrament of Baptisme may be
used in the vulgare toung; that the godfatheris and
witnesses may nott onlie understend the poyntes of the
league and contract maid betuix God and the infant, bot
also that the Churche then assembled, more gravelie may

1. laing, K.W., I, 299.




be informed and irstructed of thare dewiteis, whiche at
all tymes thei owe to God, according to that promeise
maid unto him, when thei war receaved in his houshold
by the lavachre of spirituall regeneratioun",l' The
angwer was postponed, and in the mean while the Romanists
offered a compromise, namely, that if the Protestants
would consent to the Mass and some other items, "then
thei wold grant unto us to pray and baptize in the
vulgare toung, so that it war done secreatlie, and nott
in the open assemblie".“* 'The compromise was refused
and the original petition was pressed. The Regent
attempted pacification by granting the petition on
condition that there should be no public services in
either Edinburgh or Leith.

This was the limit of toleration granted before the
final episods. ’

1. Ibid., p.304. 2. Thid., p.306.



Chapter Two.

The Adminis frant




The Administrant.

, The Confession of Faith which was accepted by the
Estates in 1560 " as a doctrin grounded upon the

infallible wourd of God", declared in Article XX11 that

for the right administration of the sacraments it was
necessary that "they be ministrate by laughfull ministers
whome we atfirme to be onlye they that ar appoynted to the
preaching of the woorde into whose mouthes God hath put some
sermone of exortacion, they being men laughfullie chosen
there to by sum church,....ells we affirme that they cease
to be right sacraments of Christ Jesus".l* The straight-
forwardness of this definitive position gave a clear express-
ion of the general agreement among the principal Reformers
on the question of who should be amthorised to baptise.

It immediately ruled out the Roman usage that a child in
extremis ought to be baptised by anyone who was acquainted
with the formula and who administered cum intentione saltem
id faciendi quod facit ecclesia.

The instruction prefixed to The Order of Baptism in the
Book of Common Order was uncompromising.

"First notg that forasmuch as it is not permitted by
God's Word that women should preach or minister the
Sacraments, and it is evident that the Sacraments are not
ordained of God to be used in private corners as charms,
or sorceries, but left to the Congregation, and necessarily

1. Imprinted at Edinburgh be Robert Lekprewik, Cum
Privilegia, 1061, Copy in WMitchell Lib.,, Glasgow



‘annexed to God's Word as seals of the same".

The Roman usage had made it extremely important to be
emphatic in these matters in relation to the sacrament
of baptism.

The problems of displacement.

The apparent simplicity of the restriction to lawful
ministers, however, is deceptive, These persons were to
be "laughfullie chosen there to by sum church". This -
leads directly to such questions as to what constitutes
a valid ordination and what sort of company of professing
Christian people is to be entitled to call itself a
church or congregation. There can be no doubt that those
who owned allegiance to the Papal system would be denied
the name of a true Church by the composers of the

Confession, That they were a Church despite corruption
‘was granted; that they were a true Church was denied.
The significance of the distinction is illusive, but
in relation tc the sacraments it was obvious that the
Roman Church was defective in that ner priests were not
primarily preachers of the Word; hence their claim to
be proper ministers of the sacraments was excluded in
terms of the definition.

The emphasis on "preaching" is the pivot on which the
position turns. The Romanists did not divorce the
sacrament and the Word. Hamilton's Catechism expressly
affirms the connection, and there could be no doubt asbout



their assent to Augustine's rule, iaccedit verbum ad
elementum, fit sacramentum,in some sense. What was
denied was that the purum verbum Dei was centrasl in their
administrations, and that the Word was not a preasched

- Word. "But consider, sister; what I have affirmed ",
wrote Knox, " to wit, that wher Christ Jesus is not
Preached - marke well that I say preached -~ that there
hath the Sacrament neither life nor soule".t* 'The Book
of Common Order was carsful to state, that "the pastor
or minister's cniefe office standeth in preaching the
word of God, and ministring the sacraments", <"

‘The Romanists and the Reformers were at one in holding
that the Minister principalis of the sacraments was
Christ, and that the ministers of the Church were acting
as hig sgents. The expression of the agreement, however,
was quite different, ror in the one instance, to use a
common description, the ministry was conceilved as priestly,
and in the other, as prophetic. |

. What the Reformers meant by their definition is not
frece tfrom obscurity. By preaching they did not, primarily,
mean the proclamation of a humanly prepsred sermon, but
an enunciation of Divine truth. It is the ministerium
verbi divini that is intended. The sacrament of baptism
was in itself a verbum visible, but must be accompanied
by an audible exposition ot its meaning. The difficulty
arises when in fact what did accompany the sacrament was
a "sermon word", an interpretation mediated by a humsn
mind; and in this situation "the preaching of the Word
ot God" is a description which would require qualification,

1. Laing, K.%.,VI, p.l4. <. Of Ministers and their
election, .



The problem is a constant in the whole field of sacra-
mental theory, nemely, that Christ is held to be the

real Minister of the sacraments and that what is taught

is the pure Word of God, yet the sacraments are controlled
in their operation as Church rites by human directives

who prescribe time, place, and manner, and are set in

o context which contains human judgments as to their
meaning., bach school propounds its own thesis and all
link their theses to the name of Cirist; and each claims
a stricter logic or a better authority than the other.

On the gquestion of what would constitute a right or
lawful ministry it would appear that the Scots Confession
placed a generous intsrpretation on the issue. The
phrase "sum kirk" has a vague comprehensiveness about
it which might be taken to indicate uncertainty or perhaps
charity. It is possible to argue that it covered any
ordination which could be defended as subsequent to a
call of the Holy Spirit, as orderly, and as based on
an invitation from, or on the concurrence of, a fellowship
ot true believers, 'There are difficulties which it
might be hard to meet if, for example, a judgment were
asked on the Anglican ministry whicn was not normally
a preaching otfice. England had only a few preachers
compared with the demand of the Scottish Reformers that
every minister should be a preacher. If it is suggested
that the phrase might be taken to mean "some Church which
holds the substance of the Scots Confession", then it
could also be contended that the Confession itself was
held to be defensible only in so far as it was Scriptural.



Hence any Church which could justity itself at the bar
of Scripture would be eligible for inclusion in the
clags of true Churches, and its ministers would be true
ministers of the sacraments.

Further practical problems arose when,
1, a situation was presented in which there was no
qualitied minister to celebrate the sacrament of baptism, anc
2. when a disqualitfiad, or a non-qualitied, person did in
fact presume to administer it.

The belief that the Roman Church did not possess the
marks of a true Church compelled the Reformers to condemn
her sacramental practices and prohibit the nation, through
Parliament, from observing them. They had always been
corrupt and, strictly, no one ought to have been baptised
by the Roman rite., Should parents, then, have allowed
their children to grow up without baptism ? The ansgwer
given was that by their ignorance they had offersd their
children to the limb of Antichrist, but their blindness
was excusable, Such blindness could no longer be excused.
What had always been wrong could now be declared to be
so, and the alternative, what was asserted to be baptism
in its pristine purity, could now be demanded. There is
no suggestion anywhere in Reformed literature in Scotland
that a compromise of appeasement was acceptable in any
circumstances, This was further than even Calvin was
prepared to go, tor he was of the opinion, stated in a
letter to Socinus about 1549, that to deny baptism to an
infant was a greater fault than to present it to a Roman
priest. Such a denial, he argued, would amount to contempt



of Christianity itself.l:

The immediate task, however, of the Reformed Church
was to put a stop to the aduinistration of the sacrament
in the Roman manner, Multitudes must have been quite
ignorant of the theological significance of the dispute
between the Reformed and Roman contestants and wauld
simply act as they ha dbeen ac customned to do. Conditions
of life over the greater part of the lend were primitive
in the extreme, and superstitious notions permeated the
whole of existence frombirth till death. Only where the
new laws could be enforced and a minister provided to give
instruction could it be expected that this screen of
darkness wouldeven be partially lifted. Hence, while
the work of consolidation proceeded the adherents to the
older order sustaired their wilness either openly or
covertly according to local canditions.

It was soon discovered that it was me thing to impose
discipline by punishment and bring delinquents to repentance
where known, and snother to decide the status, if any,
that was to be given to a baptism, or pseudo-baptism,
that had already taken place. If the Homan form of service
was recognised as indeed a baptism, although encrusted
with censorable ceremonies, then it would appear to conflict
with the total prohibition of the rite in such places
where no other form was available., On the other hand, if
the Roman rite was declared no baptism at all then there
was the plain conclusion to be faced that the sacrament
had not been observed in Scotland for at least several
centuries. The whole landwould have lmd to be (re)baptised,
the Reformers themselves included. They were not prepared
to accept such a conclusion however much they were
committed to a repudiation of the Roman ceremonies. A

1. Milner, Church History, Scott's Continuation of, 3, p.400.



distinction, therefore, was drawn between baptism rightly
This device was both ancient and convenient. Its only
difficulty was that it left en ungrasped nettle, namely,
that both forms of baptism enshriped a valid or real baptism
so fer as Christ and the child were cammcerned, the Roman
form being only invalid ecclesiastical ly or in a sense
which was very subordinate in comparision. But this
ecclesiasgtical invalid ty was elevated to the point of
being so important that all non-Reformed baptisms were
prohibited; in other words baptism was denied some children,
which is as near to a contempt of baptiam as mekes no
difference. The Reformers were insistent that it was not
the denial of baptism, but the contempt of it which brought
Livine punishment. They appear to have combined the two

in their drastic attitude to tke Romam Church.

The difficulties of this enigme were raised prior

to 1560 and had been dealt with at some length by Knox_in
"Ansueris to sum Questionis cmcerning Baptisme,etc."

They were so obvious that it is not sarprising that they
should sppear early. Those who were groping their way to
a settlement of religion in non-Roman terus could not escape
the very practical issue of wia t was to be done with the
children who were being born while reformation tarried. There
were few approved ministers in the country and the possible
suspension of baptism in the hope that cone day a minister
would be available was a severe test of faith.

With typical vehemence Knox denoances the very thought
of offering children to the priests whatever the consequences.

"The Baptisme now usit in the Papistrie," he wrote, " is not

1. Laing, K.W.,4, p.115f. circa 1556.



the trew Baptisme whilk Chryst Jesus did institute, and
command to be usit in his Kirk; but it is ane adulteratioun
andprophanatioun of the same, and thairfoir is to be
avoydit of all Godis childrene". He mekes a pun of the
words sacrilege andsacrament, and cmtinues, "whagoever
offireth thair childrene to the papisticall baptisme,
offireth thame to the levill, wha was autour and first
inventer of all sic abomirationis".

The strength of this language would appear to be, on
the face of it, a preliminary to denying any virtue to
the despised rite. Knox will not have it so, however,
for he poses the question of rebaptising those who had
been baptised in the prevailing manner and answered in
a decided negptive. "I answer, Na, "he wrote, "for the
spreit of regeneration, whilk is frelie gevin to us be
Chryst Jesus oure haill sufficiencie, hath purgeit us
from that poysone whilk we drank in the dayis of oaur
blindnes. The fyre of the Holie Gaist hath brunt away
wha tsoever we ressavit at thair handis besydis Chryst
Jesus simpill institutioun". This was the wiform at titude
of all the Protestant divines with the exception of the
Anabaptists. Luther's words equal those of Knox in
intensity. "The holiness of the Word and purity of the
doctrine," he had written, " is so powerful amd sure tmmt if
even Judas, Caisphas, Pilate, Pope, Heintze, and the
Devil himself preached the same or baptised (without any
additions, pure am right ) you would still receive the
right pure word, the right holy bapti su".1* "The Church
is defectible as visible," said Calvin, " but even in the
Romen Church God preserved teptism and other things'.%:

The point is clearly stated, but it is not easy to
understand the reasoning of Knox. It might be asked in

1. The Ministry anml Sacrements, edit. Headlam and Dunkerley,
p. 452, note. 2. 1bid. p. 456.




reply, By what right can it be affirmed that the Holy Ghost
will use eftectively the Roman service in some cases and
not in others ? If " the malice of the devill culd never
altogidder abolische Chryst's institutioun" and a Roman
baptism isstill a valid baptism, then enough has been
grantadfsupport the argument that to deny Homan baptism
was to counsel disobedience to a command of Christ.

The Scottish Heformer seemed prepared to accept such a
conclusion, unamely, that it was better to be without baptism
than to consent to it in an impure form. 1" Oure plane and
contineuall confession mair serveth to me than that we suld
be rebaptisit," he stated. This clarifies his valuss. The
sacrament is "nether the cause, nether yit the eftect and
vertew" of regeneration. On the other hand, should it be
said, "That to the regenerat man the Sacrameniis are not
necessarie greatly", he replied, that no man is "sa regenerat"
that he is not in need of what Christ had appointed. Baptism
only adds to the degree of regeneration achieved and is not
indispensible to salvation. Where obtainable in the
Reformed manner it must be sought, but in places where it is

1., A comment on this attitude is provided in the dispute
at Frankfort, circa looo, about the liturgy tw be used
among tane Marian exiles., The omission of any provision for
}tJﬁlvafce baptism in the forms approved by Knox as containing
he limits of his concegsions 10 the Prayer Book party was
understood by Hidley ( in a letter to Grindal, Oct.lo, lbbd)
to mean that Knox held it to be better to let infents die
unbaptised than to grant them private baptism. lLaing, X.W,,
VI, p.6l. The interpretation was correct. What Xnox was
pre}%ared. to concede tor the sake of peace may be consulted
in the version ot "The Order of Common Prayer" or Frankifort
Liturgy printed in the Church 3ervice Society's edition
of The” Second Prayer Book of Edward VI and The Liturgy of
Compromise (1900).




unobtainable in this particular manner it can be dispensed
with and the regeneration which is wrought by faith through
the Word and the Spirit will provide all that is necessary
for salvation. Yet the curicus puzzle remains that in
order to justify their own taptisms the Reformed churchmen
were driven to find some element of virtue in the Roman
form, and with the next breath to deny that the some element
of virtue ought not to be received by ot hers.

It is to be noted in the arguments of Knox end others
for the rejection of the Homan rite that the propriety of
that form is not attacked on the graind that it was, or
might be, administered by bad men. Merely to observe the
language which is used to describe the malignancy of the
Papacy wouldsuggest suh: a course, but it is never formulated
in so many words. The vigorcus language of the manifesto of
1560, if taken literally, overstates the position, when
it is said;*that "no part of Christ's action abydes in the
originmal puritie". This is more than was admitted elsewhere,
fa example, in the General Assembly of 1565, Sessicn four,
"no papist ministers baptisme without water and some form
of words, whilk are the principalls of the extemal signe."
The main position was that the priest was an advocatus
~ diaboli because he accompanied baptism by the abnoxious
ceremonies.

The problem of the administrator canes up again in
relation to the possibility of the rite being perfomed
by unordained persons, either men or women. The proper
formula might have been used; the ceremonies might have
been entirely absent; the moral condition of the administrator
might have been above suspicion; and serious intention to
do the will of Christ might have been present, but if the




adninistrant could only claim the priesthood which belongs
to all believers andnot the formal recognition of the
Reformed Church the baptism was not even a corrupt baptism,
1t was not a baptism at all. It is essential to grasp the
completeness with which such baptisms were repudiated in
order to understand the full significance of the position
S0 strongly held by the Scottish Reformers. While the
moral status of the administrator was irrelevant the
ecclesiastical status was of decisive importance. Calvin
in some places seems to take away all barriers, as , for
example, when he says in the Institutes, "its (the sacrament'S)
dignity neither gains not loses by the administrator. And )
just as among men, when a letter has been sent out) if the
hand and seal is recognised, it is not of the least
consequence who or what the messenger was". The General
Assembly, 1583, Session ten, said what amounted to the
opposite conclusion.

"Anent baptisme ministrat be laik persones, and such
as has no ordimarie function in the ministrie of the kirk:
The General XKirk in ane voyce, hes concludit the same to
be no legall baptisme; and that these that in the pretendit
manner are baptized shall be bapiized according to God's
word".

By this enmactment a technical difference in ecclesiastical
status unrelated to faith for morals, a distinction which
paid no attention to leaming, saintliness or Christian
experience, was madethe law of the Church. How far such
a rigid classification could be justified in New Testament
usage cannot be in doubt. It is granted alwost everywhere
that no proof can be offered to support the cantention
that in the Records from which the Church professed to draw
her foundation principles baptism was invariably ministered
by a class of persons who could be said to be ordained.
This statute accepted fully the idea of a professional
class possessed of a monopoly denied even to the Roman




priesthood. This class alone could dispense sacraments and [
stood between the Supreme Minister and those who desired 1
the sacrament to be administered. bcclesiasticism could
attain no higher heights.

If the condemnatory emphasis can be said to be heavier
on one class of unordained person than on another it was
made very plain that the greater degree of censure fell on
women who dared to administer baptism. This sex was singled
out far special mention in the Order of Baptism of the Book
of Common Order. It was not, of course, specially inserted
by the Scottish Reforwers, but was allowed to stand as it
ha.d appeared in the Forme of Prayers drawn uwp by Knox,
Whittingham, Gilby, Foxe and Cole at Frankfort, and used,
with the a,fproval ot Calvin, by the English Congregation
at Geneva. * Again, the Confession of 1560, after denouncing
the Romsn priesthood, added, "Zea (quhilk is mair horrible)
they suffer wemen, whome the Haly Ghaist w1ll not suffer
to teache in the Congregaticun, to baptize". - The same
sentiment is repeated in many Genevan treatises, the following
being typical: '

"Their errour therefore is very grievous, who commit this
office unto private men, and much more grievous, who give
women leave to intermeddle in this action, in case of
necessitie, as they call it".

The Roman provision had midwives principally in mind.
In some places part of their licencing was the taking of
an oath to administer baptism in the pemmit ted manner. This
survived in England and the oath as administered in the time
of Archbishop Parker is recorded in Strype's Annals under
the date 1567, the period when the pm cti/ée was being so
spiritedly repudiated in Scotland. 4

l Imprinted at Geneva by Ichn Crespin M.D.LVI. 2. Sect.XXII.
Grounds and Propositions of Religion. detemmed by M.

Theodor Beza and Y. Anthony Faius, eneva, 1586, 6.

4, Annals,l,ii,p. bd‘? Glas. Univ. Wodrow Me33. ) Appendlx 44,




The inadmissibility of women was accepted by some of the
ancient writers who were quite ready to acknowledge the
validity of baptisms by unordained male persons. Tertul lian,
for example, would not acknowledge baptism by women,land
The Apostolic Constitutions are against it, and against lay
baptism also. They state, "Now,.as to wouwen's baptizing, we
let you know that there is no small peril to those that
undertake it. Therefore we do mot advise you to it; for it
is dangerous, or rather wicked and impious".®* Nor do they
permmit any of the clergy to baptise other than bishops and
presbyters. Deaconesses might assist at the baptism of
women.“* The Gallician Fourth Council of Carthage decided
against baptism by women.* These illustrations, however, do
not express the tradition which developed in the West, and
certainly not the usage of the LRoman Church in cases of
urgency. Where baptism was held as necessary to the removal
of original sin, baptism by anyone was a work of mercy if
a priest couldnot be got.

The strong antipathy to women baptising was an
invariable part of the heforwed tradition in Scotland. In
his contributions to the Hampton Court Conferemce of 1604
James VI or I reflected his background when he voiced the
opinion "that any but a lawful minister might baptise
anywhere, he utterly disliked; and in this point his
highnesse grew somewhat earnest against the baptizing by
women and laikes"™2* Rutherford in Due Right of Presbyteries

-1s staunchly scornful of the custom, but lays bare its
ditficulty. "Yea many of great learning thinke," he wrote,
"that at the beginning of the hHeformation thousands being
under popery baptized by Midwives and private persons, were
never rebaptized, not that they thinke such Bsptisme valid,
but where the Sacrament is wanting, ex invincibli ignorantia
facti, out of an invincible ignorance of a fact, such that

1. De Baptismo,17. 2. Apost. Consts. 3,9. 3. Ibid. 3,16.
4, Canon, 100. 5. bue Right of Ps., p.<39.




way baptized doe indeed want the Lord's Seale; but we cannot
for that say that they are no better then infidel 1s and
unbaptized Turkes and Iewes...." On the same page he
repeats, "our livines esteeme, and that justly, baptisme
administered by Women, or such as have no cal ling, to be

no baptisme at all", If such baptisms are not baptisms, not
even irregular baptisms, then, so far as the sacrament is
concerned, it is irrelevant to mske a distinction between

the unbaptised who live in one country and not in another. It
is a very curious distinction to assert that the wmbaptised
should remains unbaptised in one land because it is nominal 1y
Christian, and that the unbaptised in another land, because
it is Jewish or Mohammedan, should be baptised, Theological
rightness appears to be subordinate here to practical
convenience.

Another way out was put by Charles I in a letter to
Henderson in June 1646, when the latter had raised the
question ot lay baptism. "In regard to the sacrament of
Baptisn", wrote the monarch, "as no one would say that a
woman could lawfully administer it, though when it was done
it was aduitted to be valid".™* This acceptance of a fait
accompli was a degree better than stubbornly refusing to
admit the gemuine quality of the baptism, yet refusing to
rebaptise.

This draws attention to another feature of the Scottish
Reformed system on the Presbyterian side, namely, the entire
absence of any conditional formula sach as bad been used
by the Roman Church in doubtful cases. If a priest had
reason to doubt the validity of an emergency or other
baptism he was instructed to perform the rite again using
the formula, 3i tu es baptizatus, ego non to baptizo; sed
si non es baptizatus, ego te baptizato, in nomine Patris,etc".
1. Quoted Grub, Eccles. Hist. of Scot.,p.ll9.




The need for such a formula might well arise where
ignorance abounded. It was ordered to be used in the
case of certain baptisms in the Reformed manner in 1559.
In that year the Scottish Council passed Canon 293 which
read:

Whereas Paul Methven, Wm, Harley, John Grant, John
Willocks, John Patrick, and several other apostates fram
the Catholic faith, and from the unity of the Church,
have not only scattered broadcast the baleful dogmas of
heresy but have also introduced a form of christening
which is new and nowhere ever heretofore received by the
Catholic Church (sed et novum, inusitatem et nusquam ab
ecclesia catholica hactenus receptum baptizandi modum
induxerunt,) whence it may reasonably be doabted whether
infants baptizeqby them and their likes have or haw not
‘been really baptised: wherefore for the removal of all
dubiety on this head, anq&o take bet ter the more certain
measures for securirg the salvation of infants, this
Synod has decreed that such infants shall be christened
according to the form instituted by Chri st and received
by the Church, by priests who, in using this form
received by the Church, shall pronounce these words, ‘'If
thou art baptised, 1 do not baptise thee....etc'"l-What
the lptismal usage of these preachers was which could
merit such great suspicion is unknown. Clearly it was
not simply the omission of the ceremonies surrounding
the Hitus Baptizandi. Most probably it was the fact
that these were lay baptisms not administered in emergency
conditions. For the accused it coald be said that their
friends had reached an under standing with the Queen
Hegent that such baptisms by Beforme?binisters would
be permit ted provided they were dame "without tumult, and

1. Statutes, p.186.




L
s0 that their preachers should not preach openly to the ~
people in Ldinburgh and Leith".l* Emboldened by this
secret approbation of the Regent, commissioners of the
nobility produced a paper requesting progressive measures
within the Homan Church herself, but were rebuffed by
the angwer, as reported by Leslie, "that it was an
offence to think that quhat the kirk hes confirmet under
a gret pane, ony man can reduce or mie way reforme, or
put out of memorie, or change ony way". < g Hegent
was silenced by a bribe and the preachers outlawed.

When power ultimately came to the Heformers they

did not vindictively retaliate by the introduction of
a caditional form ot baptism for all who lnd received
it atter the Homan way. When the matter came up tor formal
decision in the General assembly ol lobb, Session 4, the
attitude of Knox ten years previously was resf firmed:

"1t baptisme admm strat by ane papist priest, or in
the papisticall mammer, sal be reiterat ¥ When sic children
comes to years of understanding, they should be instructed
in the doctrine of salvation, the carruption of the
papistrie might be declared unto them, whilk they most
publickly damne, before they be admit ted to the Lord's
table; whilk if they doe, there needs not the extermll
signe to be reiterat; for no papist ministers tapt isme
without water and some forme of words, whilks are the
principalls of the exteral signe; we aurselves were baptiz-
ed be papists, whose corruptions and abuses now we damne,
cleaveing anly to the simple ordinance of Jesus Christ
and to the veritie of the Holy Spirit, whilk makes

l. Buchanan, History, trans. Aikman, 2, p.339.
2. Leslie, Historie, S.T.S., 2, p.398.




beptisme to work in us be proper effects thereof, without
any declaration of the extemal signe. If sic children
come never to the knowledge of trew doctrine, they are
to be left to the judgement of God".l.

This decision finelly settled the matter of the
recognition of Roman baptisms and it cdid not arise again
as a disputed issue. The reasons of fered cannot escape
notice. It was adnitted that "the principalls of the
external signe" were the use of water and "some forme of
words" ( a curiously indefinite phrase ). But could the
same not be said cf lay baptism which was decisively
rejected ? Something more was surely required to justify
the acceptance of the one and the repudiation of the
other., Where now is the stress laid on a lawful and
preaching minister ? Was the dogma still valid that "The
Papistical Priestis have neather power nor authoritie to
minister the Sacrementis of Jesus Christ; because_that
in thair mouth is not the sexmon of exhortation'?”* Again
~the Homan priests who conformed were denied the right
to aduinister sacraments, their former ordination being

1. A recent publication, Ainslie, Doctrine of Ministerial
Order in the Reformed Churches, Ldin., 1940, misinterprets
this decision. "In the early days of ‘Em_a Scot tish Reformation
.....priests were judged to have no Valldltieto baptize. At
the Asgembly of Decewber, 1565, it was enacted, 'IT bapltisme
be_administrat be ane priest, or in the papistical maner,
sal be reiterat'. This was going far in scountm%“ the

0ld priesthood and at the same time shoved all coniidence
in the validity of the sacrament administered by the
Reformed ministers". p. 2456, Obviously from the complete
3uojc%t('110n~in the text this is precisely what was not

ecided. ,

2. First Book of Discipline, XVI,S3.




regarded as no ordimation at ell far the purpose. They
were treatedas mere leymen. Now either their priestly
orders were regarded as valid for sacramental purposes
or they were not, If they were not it is quite illogical
to accept their lmptisms as somehow valid if those of
other self-appointed, unordained, or non-recognised
ministries were to be rejected. Even a bishop of the
Rowen Church was put on the footing of a laymn.
"ordeaned according to the fairth hea d of the Boocke
of Discipline, that all persons serving in the minigtrie,
who hadnot entered their charges according to the order
appointed in the said Booke, be inhibited.....and that this
act have strenth, als weill agninst those who are cal led
Bishops as others".™:

Again the position comes back to a practical rather
than a theoretical consideration. Theoretical ly the
Romen priesthood was not only unlawful but invalid for
sacramental purposes, but in order to get the Reformed
religion started on a national scale theory had to give
place to other influences. The key phrase in the
argument is "we outselves were baptized as papists". As
an argauent it is wholly outwith the issue. It mattered
not whether they had been baptised by Papists or by
someone else. The crux lies in the validity of the
baptismal rite administered and is not to be justified
because it was the only baptism the Reformed churchmen
had known, No plea for persomal cmsi deration is
admissible. For obvicus reasms, however, such a plea
had to be introduced to validate all that had been dme
in the name ofChrist by the Heformers. Had they denied
the validity on the only baptism they le.d received they
would have removed with a stroke their own right to
adninister the sacraments,or to be whare they were, Or

1. General Assembly, Dec.,1562. Calderwood, 2, p.<06.




1o do anything which presumed baptism as a qualitication
for the doing of it. Not only so but it is highly
improbable that the Estates would hawe been prepared

to support the Reformers if they had demanded the
rebaptism of the mation. Such a proposition would

have vetoed any overtures toward a national reformation
mediated by law. In many matters the change was thought
of in terms of extirpation ratrer than reformation, but
in the matter of baptism things had to handled differently.
The carry-over from the Homan Church of infant baptism
committed the Heformed Church to a justification of

that sacrament within the older Church, although the
justitication would have been rejected as insutfticient
by the Rowanists. A past action was mtionalised by a
subsequently held theory, which had considerable, if

not fundamental, differences from the theory evolved

to justity the action cal led by the same name wi thin

the Heformed Church. 'The similarity of name disguised
the fact that when Roman and Reformed spoke about infant
baptism they were really g eaking about two things, mot
one; but the Hefomers decided that the mme was surficiently
like the other to al low them to accept the one for the
other. The stubborn fact remained that the Reformers
accepted a baptism for themselves which they were not
prepared to allow other people if they could prevent it,
and a Homanist put the point with disturbing clarity
when he penned the charge,

"Sen your principall ministers doutes gyt the Baptisme
administrat be unlawifull ministers be trew baptisme,
and ye yourselves denyes the catholic preistes to be
lawfull ministers of the kirk, quhou can ye quha ar
baptised be thame compt your selves in the nomber of




these that ar trewlie baptised."l‘

Extra-Ministerial Officials.

The provision of lawful ministers to put the civil
law into operation was a vexing problem which hung about
the skirts ot the Reformed Church for centuries. The
Parliament or Convention oi 1560, enacted on August Z4th.
the Act, "Anent the Abolition ot the vlasw" wherein it
wa.s legl slated:

"Notwithstanding the reformation already mai d according
to Goddis Word, zit, nottheless, thair is sum of the
same papis kirk that stubbornlie persueris their wickit
doctrine, sayand mess and baptizand, contforme to the
papis kirk, propha.hand thairthrow nather God not his holie
Word, YThairfoir, it is statute and ordanit in this
present Parliament, that na maner of persone or personis,
in ony tymes cuming, administrat ony of the sacramentis
foirsaids secretlie, or in ony uther maymer of way bot
thal that ar admittit, and havand power to that etftect”.

- At that time, however, there were only a mere m.mnitul
ot ministers to take over the vacant parishes and until
the supply ot ordinees had been augmenied the law imposed
a suspengion of sacramental practice over great sections
of the land. In 1567, for example, there were about
1080 parishes but only 257 ministers. The registers of
1574 give the figures at 988 clurches and 287 ministers.®
What happened is well known. A class of persous were
recognised as readers who were authorised to take over
parishes from the Roman Church and provide prayers and
Scripture reading for the parishioners. They were
expressly prohibited fram performing any act which was
the exclusive province of a lawful minister. Others

1. Catholic Tractates Certaine Demandes, .by John
Hay, p.39. 2. altiana Club The He is ster of finibters.

1567', lodrow Scy. Miscell. .1, Registe



were appointed and called "exhorters" and,because they

had "the word of exhortation",were empowered to btaptize.

A large number of priests conformed to the new way and a few
were utilised as readers under the general oversight

of district superintendents.

It was not long before this scheme produced a crop
of disciplinaxy actions, Mr., Alexander Wardlaw who had
been appointed to Balingrie by John Winram, Superintendent
of Fife, objected vigorously to a minister baptising in
his parish in 1661, and said "that he would not be ane
reader to John Knox or ony cother in Scotland'.l* The
ex-priests andotners apparently found themselves confronted
with a populace who demanded baptism for their children
and naturally looked to the "incumbemt" to provide the
desired benefit. Visits of the superintenden ts were of ten
separatedby long intervals for a multitude of dut ies were
waiting to be done. It was reported to the Gemeral
Assembly in 1569, for example, that Falkirk and Whitekirk
were complaining that they had not received the sacraments
since the Hefomation nor heard the Word preached twice.
More remote places had not even been visited once. There
wa.s therefore a strong temptation for the readers to yield
to the pressure of parishioners and take upon themsel ves
the responsibility of taptising. They all possessed the
Psalm Book to which was appended the Book of Common Order
80 that they had the baptismal service in their hands.
1. Wodrow, Biog. Colls.,l, part 2, p.460.
¢. There 1s some dubiety about the expression "caumon Praiers"
in the First Book of Discipline,IV, Of Readers. It has been
said to refer to the 2.Prayer Book of Edward VI, (lici{illan,
The Worship of the Scottish Refomed Church, p.42 ) This
may be so, but the date of the extant text of the passage
1s not certain, and that mekes_it difficult to argue from
it. (Ialngé]K.‘ff.,Q, p.587 ). It is unlikely that the B,C.P.

was as widely used a's is implied in this section. But it
may be doubted whether emough is known to settle the issue.



Nor will it be doubted that some of the ex-priests employed
in the emergency were either pure in motive or sufficiently
grounded in the Refomed outlook. There must have been

a sprinkling of them who, having been schooled in the

Roman doctrine of the necessity of baptism to salvation,
would not find it easy to rid themselves of a bias that

way 1. Wnatever was the reason a situation arose in which
many of the readers were usurping the functions of the
ministry. This malpractice grew to be a danger to the
ministerial scheme andwas found to be an awkward trend to
control., In the Assembly of 1568 "It was ordained that
superintendents should command readers to abstain from

all ministration of the sacraments, under pain of being
accused as abugers, and criminall according to the Act

of Parliament"?* This may have checked the transgressions
in some quarters, but the tendency to overstep the commission
continued tc produce dissatisfaction. A general overhaul
of the system was ordered in 1876. "It is thocht mei t

that the hail readers withir this realue sal 1 be examinit
and try it de novo in their Synodiall Assemblies; and if
after examinatione, they be fund to want the qualities
prescryvit in the Book of Disciplire, to be deposit, and
removit from their of fice: And sicklyke, that no reader
within this realme minister the holy sacrament of the Lord,
except such as hes the word of exhortatione". This was

1. There were not meny ex-priestsg altogether in this of fice,
and very few indeed were ordained to be ministers. (Ainslie,
Ministerial Order in the Heformed Churches, p,174.) A suggest-
ion came in 1573 from the Hegent to the Assembly which said:
"Seing the most part of the persons who were Channons, Monks,
and Friars within this realme, have made profession of the
true religion; it is therefore thought meet, Tha.t it be

" injoined to them to pass and serve as readers at the places

where they shall be appeinted". It implies that not mny
were in any office before that date.

<. & useful collecticn of notices about readers is given
in %{pe%dix M, C. G, M'Crie, Public Worship in Presbyterian
Scotland. ,




repeated in 1580 for in the interval things became worse
instead of better. It was stated in 1579, "In regpect

of the great inconvenients that hes ensewit, and daily does
ensew, be readers in using their of fice, the haill brethren
hes inhibite all readers from ministring the sacrament..... "
Ultimately the Assembly decicded to di scontinue altogether
this of fice which they could not réstrain within its
appointed bounds. It was omitted from the Second Book

of Uiscipline in 1581, and the decision was registered,
"The Kirk, in ane voyce, hes votit and cancludit farder,
That in no tymes comeing any Header be admittit to the

of fice of Reader, be any haveing power within the Kirk".
The readers, however, were not to be so easily dislodged
and they appear as far forward as the nineteenth century.
With the general increase of the authorised ministry the
misuse of the appointment died out.

What falls to be especially marked in the history of
this stubborm enemy of lawful sacramental usage is the
singular absence of any order by the Assembly defining
the status of those who were baptised by the readers. Their
baptisms seem to have been accepted as irregular but valid
once performed. If some of these baptisms were administered
by those who were formerly priests they might have been
classed under Roman baptisms. There is mo evidence that
any were of this type or that they were s classified.
In theory the readers' baptisms caald have no higher
standing than that of baptisns by private persons, and
therefore no standing at all, How this pwzzle was
~ disentangled does not appear.

Another class of persons recognised specifically




in the Book of Common Order, but not in the First Book
of Discipline, was that of teachers or dectors. They
were"a fourth kind of Ministers" whose office was to
teach and instruct the faithful.l 4n The Secand Book of
Discipline has a chapter on these persons, and distinquish-
es their of fice from that of the minister in this that,
although they are to teach and open up the Scriptures,
they are not to use "sic applications as the minister
usis". Otherwise stated they are not "to preich to the
people, to minister the sacraments, and to celebm te
mariages".”* This became a trm.dition in the Scottish
Presbyterian Church. The "Form of Eresbyterial Church-
Government" agreed to by the Westministe r Assembly
attempted to alter this and stated that the teacler or
doctor "is also a minister of the word, as wel 1 as the
pastor, and hath the power of administration of the
sacraments" ., °* The attempted reversal of the Scottigh
system evoked a reservaticn in the Act of the General
Assembly of 1645, "Approving the Propositions cancerning
Kirk-govemment and Ordination of Ministers". This
ran: ‘

"Provi ded alwayes, That this Act shall be no wayes
prejudiciall to the further discussion and examination
of that Article, which holds forth, that the Doctor or
Teacher, hath power of the administration of the
Jacraments as well as the Pastor:"4‘

This was followed, in 1647, by a revised document,
"A Directory for Church-Governuent and Ordination of
Ministers to be examined against the next Assembly".

l. B.C.0. Of the Deacons, addendum.

2. 2'B. of. L., Chap.V.

3. West. Form of Ch.-G.,Teacher or Doctor.

4. Peterkin, Records of the Kirk of S3cotland, p.422.




It stated the matter thus :

"In the Scripture we also find the name and title of
Teacher, who is a Wiinister of the Word, and hath power of
adninistration of the Sacraments and Discipline, as well
as the Pastor".l'

This was almost the identical language of the Westminster
document, and apparently connotes that the supporters of
that proposed system on this point were in the msjority.
fihen the subject did come up at the next Assembly it was
continued to the next again without any decision being
taken, and thereafter seems to_have been lost in the
disturbed state of the Church.®* The printed copies of
the Westminster standards which were circulated in Scotland
simply contain the approved form together with the Act
containing the reservation.

When Steuart of Perdivsn put oat his "Collections and
Observations idethodized" iun 1709 the custom of a doctor
not dispensing the sacraments was in opermtion. He wrote:

"It were to be wished, that this custom of Synods
reporting to General Assemblies the Names of such as are
fit to be Professors, were again revived, and more exactly
practised; for it would prevent the Transpor ting of
Ministers to be only Teachers or Masters in Universities,
which is an appointing of him to exercise the Office of
a Doctor, and dispensing with him from preaching of the Word
and adninistrating of the 3acraments: Which Dispensation,
or the loosing of which Tie, if it be a favour, it cman
never be imposed upon sny Pastor without his own consent;
but if it be a punishment, it can be inflicted upon noe
without their fault., It is liker a Commutation of Offices
1, Reprinted and bound with Hendersm's Government and
Order, Edinburgh, 1690, Sect. <, Uf the Officers of the

Churcn, par.3. .
<. Peterkin, supra. p. 519, item 127.




than a Transportation: or if he still camtinue to be a
Pagstor, his pastoral talent is thereby but much hid in a
napkine",”*

Other of fices recognised were those of elders and
deacons,but in nei ther case was there any question of
preaching, hence no authority to administer sacraments.

In the case of the deacon it was gpecial ly noted in the
"Form of Presbyteriall Church-Government" that the office
was "not to preach the word, or administer the sacraments",
for in the Episcopal system a deacon was permit ted to
baptise, although he did not preach. It was a sore point
with Presbyterians during the First Episcopacy in Scotland
because "They debarre persons to the ministry presented

by lawful Patrons, because they refuse to enter by the
degree of a baptizing Leacon".“"

The Seventeenth Century.

| The seventsenth century saw many changss in the
ecclesiastical polity of the Church in Scotland. The

situation was dominated by the bitter caontentions between

Presbyterians, Episcopalians and Independents. The

Convention of Leith, in 1572, brought back the mme of

bishop into the arena, and the beginnings of endless disputes

lay there. At that stage, however, no one questioned the

right of every lawful mini ster to baptise whatever were

his opinions about Episcopacy. The interest with regard

to baptism centred on other matters which will be di scussed

1. Title VI, Of Loctors, and Irofessors of Theolog{.

2, A Short Helation of the state of the Kirk of Scotland

since the Hefommation to the Present Time for infomation
caeses 1658. In Anglican usage a deacon might also preach

if he received permission to do so fram a bishop. His

sphere was to assist the priest in Divine Service. 4
"ﬁreac_zhmg_ deacon" received mention in Scotland before

the First Episcopacy was swept away. McMillan, Worship, p.357.




in another place

Had the Scottish Service Book of 1637 been accepted
by the nation and the type of polity it stood for put
into operation the result would have been a prolific crop
of typical Episcopalian difficulties about valid ministries.
The rejection of the book and the reassertion of a
strongly Presbyterian sy stem cleared the way for the
Westminister standards. These were accepted as in harmmy
with the existing order, with the exception of the
doubtful instance a doctors functions. In the section,
"0f Baptism" in the Directory of PublicWorship, homologated
by the General Assembly February 6, 1645, Session 10,
the sacraments were not to be administered in any instance
by any private person, but always by a minister of Christ,
called to be the steward of the mysteries of God.

In the debate on this at Westmini st er, July 11, 1644,
as reported by Ligltfoot,l‘ Mr Seaman objected to the
phrase "in any case" on the ground that occasions might
arise, for example in times of persecution, when no minister
would be available. The amenduert failed to find the
necessary support and the phrase was allowed to stand.

The same fate met another amendment by Hender son, who
scrupled at the description "a minister" and would have
preferred "the minister". The point was mther niggling
for,even if it had been caiceded, it would not have in it self
cantributed anything of consequence to the submitted text
without further definitionm.

1.25‘2'280’01500'5, Journal of the Proceedings of the Assembly,
P.<92.




The Westminster standards were not in operation lmg
in Scotland before the political upheavals of the times
brought a more drastic point of view into the land. The
Bapti st churches In.d been gathering strength in England
and were foremost in their allegimce to the Parliamentary
cause. Hence, when Cromwell's army engaged the forces
which Scotland had raised to advance the claims of the
king whom they had crowned Charles II, the Baptists were
faund on the field in camsiderable numbers against the
royalists, and in due cairse were busy witnessing to their
faith in the garrison centres,

The canditions under which they set tled at various
points throughout the land were not conducive to the
commendation of their message. Nevertheless the zeal
with which it was advocated wade it a factor which could
not be ignored. Together with the Independents they
called for gathered churches of true believers in opposition
to the "national way", and many who remained within
Presbyterianism began to have doubts about the propriety
of administering the sacraments as canprehensively as the
institution of a national Church implied.

Among the Baptists the administration of baptism was
normally in the hands of a chaplain. Such was the case, .
for example, at Cupar-Fife, where a Mr, Browne made a
notable stir. Lamont in his liary entered the following
news item under the date October, 1652.

"Cupar, This month and the former the said Mr. Browne
did rebaptise several of Col. Fairfax's regiment of foot
in the water of the Eden...."1

1, Lamont's Diary, Maitland Club, p.49f.




| The numerous Baptists who appeared in and about Edinburgh
and Dalkeith published a Confession of Faith in 1653 and
Article XLI of this said :

"The person assigned by Christ to dispense baptism, the
scripture holds forth to be a disciple; it be ing nowhere
tied to a particular church officer, or person extraordinary
sent, the commission enjoining the administration being
given to them as cmsidereddisciples, being men able to
preach the gospel".l".[‘his is not to be taken to imply that
the Confession is against an orderedmini stry. It makes
explicit provision for such to be appointed by tle suffrage
of a caugregation. They are to be "lawful ly called and to
continue in their calling and place"(XXXVII) and to "have
whatsoever they shall need, supplied freely by the church".
(XXXVIII) The privilege of preaching, however, is not
thought of as exclugively the right of a min ister, Every
disciple, if possessed of the requisite gift, is enjoined
to exercise 11. in due order, and any convert won by such
preaching é&v also be baptised by the preacher. The link
is preserved between preaching and the ordinance, but it
is not restrictedto of ficial channels. What would be
considered by Presbyterians“:baptism by a private person
is fully recognised. That baptisms by per ons not appointed
to the ministry in Scotland were administered is not known,
It is sufficient to note that the principle was supported.

The reintroduction of Episcopacy when the Commonweal th
days passed away began a period of persecution for the
Presbyterian Church, or that part of it that became nm-
conformist. The adherents to the Covenants repudiated the
clergy who were placed in the parish churches by the bishops.

1. Confessmn of Faith of those Churcheq which are conmonly
Sthough falsely) called Anabaptists.... Printed at Leith,




These curates were everywhere admit ted to have been of
mixed quality and men of umworthy life, or merely time

serving nominees, were common. This, no doubt, had some
effect on the judgment of the Covenanters, but the
principal basis of their refusal to recognise the status
of the new parish ministers was the fact that they
represented another order of things which was regarded
with extreme antipathy. The pages of Wodrow's History
of the Sufferings abound with examples of those who
refused to of fer their children to the curates for baptism.
There was the widespread opinion that this was justifiable
even though the children had to remain without the
sacrament, So far as Parliamentary legislation and
Privy Council decisions were concerned the only baptism
. recogni sed was that of the parish ministers and numerous
enactments were promulgated to enforce the law. They
culminated in the Act of 1672, "Against such who do not
Baptize their Children".

"The King's Majestie Considering that diverse
digsaffected persones in this Kingdome being unwil ling
to have their Children Bsptized in an orderly way, doe
either delay to baptize them, or pretend that they are
not baptized; thinking thereby to escape the punishment
which by former acts of Parliasment is appointed to be
inflicted upon such as are guilty of disorderlie
Baptizing; Doeth therfor, with advice and cmsent of
~ his Estates in Parliament, Statute and Declair, that such
Parents who shall heirafter keip their children
unbaptized for the space of threttie dayes togidder,
or shall not produce a testificat under tke hand of
the minister of the paroche Beiring that the Children
were Baptized within the said space, etc."



It was not the baptismal service as such that created
the obstacle for that did not differ from the form of
service used by Presbyterian ministers. "The Reader
will be astonished, "wrote Sir George llackenzie in a
vindication of the government, "when we infomm him,; that
the way of Worship in our Church, differd nothing from
what the Presbyterians themselves practised ( except only
that we used the Doxologie, the Lord's Prasyer, and in
Baptism, the Creed, al 1l which they rejected). We had
no Ceremonies, Surplice, Alters, Cross in Baptism, nor
the meanest of those things which would be al lowed in
England by the Lissenters in way of ac comodation".l*  Nor
would the straiter Presbyterians who followed Cameron
and Cargill offer their children to the Presbyterian
‘ministers who accepted any Indulgence, whose beptismal
service was undoubtedly in full accordance with Westminster
standards. "We neither can nor will hear preaching, nor
receive Sacraments, from the Ministers that hath accepted
of and voted for that liberty", ran a statement. "

The Revolution of 1688 brought no change to the
Societies, as these strictgd Covenfanters were cal led.
"For sixteen years," wrote their historian, " they mever
listened to the voice of a minister of Christ, never sat
down at the Lord's Table, and their children grew up
unbaptized". Nor were their adherents al lowed to at tend
the baptismal feasts of those who differed from them. "

This was plainly to adopt a drastic attitude to
baptismal theory. The Larger Catechism was against them.
Q.161. How do the sacraments became effectual mean s

of salvation ¢
A. The sacraments become effectual means of salvation,

1. 4 Vindication....1691, p.9. 2. A True and Exact Copy
of a Treasonable Paper...taken from Donal d Cargill, June 3,

1680. 3. Hutchison, Reformed Presbyterian Church, p.1%7.




not by any power in themselves, or any virtue derived
fran the piety or intention of him by whom they are ad-
ministered, but only by the working of the Holy Spirit,
and the blessing of Christ, by whom they are instituted".

The position of the Societies implied that the relation
of & minister to a particular form of government disqualif ied
him from having the right to baptize, and again, that
baptism to be rightly administered depends not only on
the minister, but also on the politico-religicus implications
of the action for the parents. The child is lost sight of
in the controversy. What the baptism mesns to the parents
is the determining factcr in whether the child shall be
bapt ised or not. The symbolism of the rite is interwoven
into the symboliam of political theory and tke latter
decided whether the fomer would be realised ar not. The
attitude may be understandable, but it is mde,fen,clble 0:4]
Westminister standards. What was held to be a blvme ministry
became tied up with the fluctuaticns of national fortwne.
The more important question was not "Was this child baptised ?"
but "Who baptised hir ?" The chape of the revolt had its
roots in the rigidity of the Refomed principle that btaptis
to be rightly adninistered must be done by a particular
sort of person anqﬁqo other.

Episcopal Fluctuations.

This same dif ficulty about what caastitutes a lawful
minister of baptism arose in another form among the
Episcopal groups after the Revolution. It was some years
before il appeared in prints, After the ejection it took
some time for the formerly favoured party to reorganise.




Once the paper warfare had begun it continued for a
considerable time sometimes on a respectable level,

but more often not,and central to the whole argument

was the conception of the ministry, the Episcopalians
contending that the Presbyterians had merely preachers,
and the Presbyterians proving that the Episcopal claims
were insecurely founded on either Scripture or the
Fathers. In 1703 a pamphlet appeared cal led "The Practice
and Doctrine of the Presbyterian Preachers,about the
Sacrament of Baptism,Examined" by Alexander Sutherland,
and the very title chosen conveys a clue to the author's
opinion on the ecclesiatical standing of the ministers

of the Church of Scotland in relation to the sacrament.
This was answered in "The Doctrine and Practice of the
Church of Scotlsnd, Anent the Sacrament of Baptism,
Vindicated From the Charge of Gross Error", publiched
anonymously, but said to be by James Hadow. After

the Toleration Act of 1712 at least the law of the land
recognised the right of both parties to celebrate baptism.

The next few years found the bishops of the non-
canforuing Episcopalians puzzled about a uniform rule
for dealing with any who sought their fel lowship after
having been baptised by a Presbyterien minister. There
was a general umwil lingness to recognise the sufficiency
of these baptiams, and a marked absence of the realism
of the Heformers when they had accepted Roman baptisms
on the ground, inter alia, that they had been themselves
baptised during the Roman period. To doubt the validity
of baptism by a Presbyterian was, in many instances, to
doubt the validity of the very thing on which many
of the Episcopal party rested their right to Church
membership. There was, in addition, some precedent for




the full acceptance of baptism as aduinistered by
Fresbyterians in the undoubted fact that in 1610
Spottiswoode, Lamb and Hamilton went to London to be
consecra.ted to the Sees of Glasgow, Brechin and Galloway,
and were there so consecrated on October 21, 1610, without
their eptisn being in any way disputed.l:Again, in 1661,
Sharpe and Leighton were reordained and then made bishops
with anly Presbyterian taptiam. If these baptiams were
invalid or doubtful, then the very succession of the

Scot tish bishops was so far invalid or daabtful. If the
querulous had been disposed to investigate further it might
have been found that the Canons of the Anglican Church,
dating fran 1604, included a dirsction to pray for "Christ's
holy Catholic Church, that is for the whole congregation
of Christian people dispersed throughout all the ‘world,
gnd especially for the Churches of England, Scotland,

and Ireland", in which time the Church in Scotland was
without any orders which might establish an Episcopal
succession yet was fully recognised as a part of the
"Christ's holy Catholic Church",

The dilemma of the sf=the perplexed prelates is
best illustrated in their own words. In 1713 Bp. Falconer
wrote Bp. Rose on the mat ter requesting his opinion. The
following is taken frowhis reply:

"I am loth to annul all such baptisns and to impeach
both cur own church andothers that seem to allow them......
in so far as they allow sach persons ( who have no other)
all Christian privileges, on the other hand, I know not
how to own the validity of what's don without a commission"

1.;5ls£ottimroo’d, History of the Church of Scotland, 1676,
pP.ol%. .




He contimues by saying, that if persons so baptised
are content "I reckon their Bap tising tho invalid in
matter of right, yet not so in matter of fact, through
the Divine Indulgence from the churches in which they
live, their admission and acceptance of them, and the
insuperable difficulties the far greater part of the
people are under to know otherwise, for the churches
admit ting of such baptisms tho no further than to pass
censure on them seems to me to put thes persons in bona
fide to rely on such taptisms, and I hop that they shall
sustain no prejudice in that case. But how to accompt
for affording that ground of camfidence I do not know,
but for ye others who upon maturity of judgement after
diligent enquiries and weighty consideration scrupl the
validitie of their baptism their case seems to be very
different from that of the others, and I think it hard
to reject them when they crave to have the defects of
their former supposed baptism supplyed. But this I think
fit to be don in the way and mamner you wrote me of , and
that upon many obvious andweighty considerations God
Almigaty direct you and give us all ful ler and clearer
light and establish al 1 things among us on the true
antient foundations"l: |

After the intervention of the 1715 Rebellion the
corrgspondence is resumed on the subject, and from St.
Andrews Bp. Falconer wrote Bp. Millar tel ling him that
he had been caufronted with a candidate for confirmation
who had been baptiseqby a Presbyterian minister.

1, "iS. Notanda of Wm, Bright, Profesgor of Ecclesiastical
History at Trinity College, Glenalmond, extracted from

the Episcopal Chest there. M. S. in the Mitchel 1 Library,
Glasgow. me of this corresponderce is reprinted in

the Scottish Ecclesiastical Journal, 1852-3, and in Gordon's
Scotichronicon, 4, p.l4<f.




"I did discourse her", he wrote, "and treated her with
all the gentleness and encouragement that I thought proper,
but put off the canfirmation till another time without
telling her the reason why lest I should have occasioned
a disquiet in her, or any debate among ourselves. This
is a matter of the last @mportance, with respect to
consequences, and such as perhaps would need the
cansideration of a general council seeing it supposes
the invalidity of Presbyterian Orders, and then the
invalidity of Lay Baptism: and s0 hath a terrible aspect
as an so many, nay an all the foreign churches ( the
Svedish and Bohemian excepted ), s0 on vast numbers within
this and the neighbouring great island, Many other
consequences will follow on a practice founded on that
principle ( of the invalidity of Lay Beptiam ) wh. now
I shall not ind st on. I lmve read the books wrote on
that subject on the occasion of Mr. Lawrence Bap tism
and I want to know what the advocates of the Church of
Rome have pleaded on behalf of their pmctice. And it
would be a favour done if you caald direct me to that
kind of help. I think the decision of the Council of
Nice will not meet with the present case; for thers is
great odds between Baptism by Hereticks validlie ordained
and Baptisms by mere Laymen: seeing sealing of a covemant
in the mame or vice of God supposeth a caumission from
him for that effect: which cannot be pretended by mere
laymen....."

1. Lawrence wrote "Lay-Baptism Invalid" and in reply

Bi wrote "A Scholastical History of Lay Ba%jti a":
to this Lawrence replied with a second part of his treatise,
to which Bingham an'swered with the second part of his,
Others took part in the controversy which was bem% widely
discussed when the matter was under review in Scotland.



Another letter came from Bp. Rose to St. Andrews, dated
Septewber 17, 1719, after the preceding had been despatched.
He counsels a firw line of action on principle, wi thout
regard to consequences. Previously he had confessed, "I
am scarce able to resolve myself clearly", but now he has
apparently clarified his attitude. He wrote:

"I am extremely sorry that aar bretheren in the north
should any kind of shyness in the matter of baptising. 1
hop you have, and further will warmly advertise them that
the doing of that office is by no means to be neglected
whatever may happen upon the doing of it, and indeed to me
there seems no danger by the doing of it, seeing our acts
against irregular baptisms are cancelled, and I believe
you are sensible enough what difficulties we labour under
both as to camfirming and the communicating such as are
initiated by presbyterians; the case might be duly and
maturely considered that we may take on and the same course
in it...... "

There were still scruples in Bp. Falconer's mind,
however, for in 1721 he sought advice fram the Anglicans
Bps. Collier and Brett. Two questions on baptism were
put thus:

"1. Whether confirmation be sufficient to make up the
defects of Presbyterian-Baptism, especially if admitting
such to communion by confirmation they are wil ling to
renounce Presbytery, but if not allowed they will adhere
to Presbytery being afraid of Rebaptisation.

2. Whether they who had adhered to the cammunion of
the church and have of ten received the Holy Eucharist in,
ought to be expelled the communion unles s they will receive




regular baptism who have no other Baptism than that of
the Presbyterians.".

The answer to these queries was communicated by Bp.
Collier.

"The first two Querys being the same in effect, I
humbly conceive, must be answered in ye same way, yt is,
ye Tirst and ye 24 affirmatively: The reason is because
our Baptized Saviour authorized none but his apostles to
adninister ye Holy Eucharist (St. Matt.26 ) so neither
did he conmission any to Baptize but ye same apostles
( Matt, 28 ) and therefore those who have no apostolicall,
yt is Episcopall succession, can have no authority to-
administer this initiating sacrament".

These excerpts fram the private correspandence of
influential parties in the Episcopal Church in Scotland
make it very obvious that extremist tendencies were at
work toward a repudiation of all non-Episcopal baptisms.
It is in these letters that there appears for the first
time since the Refomation the judgment that a presumably
irregular baptism is de facto invalid, and rebaptism
simpliciter is supported, solely an the ground of a
belief about ordination.

Another force that was pulling against moderation
was the interest of the Nonjurors in the Eastern Orthodox
Church. The Anglican Church was looking upon the gyrations
- of the Nonjurors with the greatest suspicion and was at
pains to disassociate herself from the Jacobite enthusiasts
lest her own position in England should be jeopardized.




This, with other causes, assisted some of the Scottish
Episcopal leaders to look with an admiring eye on Russian
and Eastern Orthedoxy. Bp. Falconer wrote to a George
Pattullo in Riga in 1722 secking information about the
Orthodox baptismal usages, and received a reply, dated
Riga, 26th.0Oct., 1722, which stated that "they administer
the sacrament of the Fucharist to none except first
baptised by their church, so that any that will communicate
wt them must be rebaptised; which they do by emmerging
the person in watter, sometimes only by anointing several
parts of his body w' a Balsam....... "

There are many illustrations of the rebaptising of
adult converts, particularly when they expressed
dissatisfaction wi th thei r previous baptism, and the
well known case may be cited of John Skinner who became
Dean of Aberdeen. Bp. Forbes, was the administmtor, and
the entry in his Journal reads:

"1740, June 8th. (Ist. Sunday after Trinity ) Mr Jolm
Skimer came to my Boom after Vespers and at his own
desire, received Baptism from me, after that he had
declared that he was not satisfied with the sprinkling
of a layman, a Presbyterian Teacher, he had received in
his infancy, and had adduc'd several weighty arguments
for his conduct".

The same bishop seems to have been very ready to
rebaptise. In his tours in the Highlands he recards that
he baptised large numbers, as mny as seventy at me time.
His own description of these mat ters at the end of me
tour is as follows. | |
- "Baptised in all 277, of whom only two were lately

1. Bishop R. Forbes, Journal s and Church in Ross, Ed. by
Craven, 1886, p.l11. <. Ibid, First Journal, p.29%4.



bom, and not sprinkled irregularly”. 1.

This was snabaptian with a vengeance ! Most of these
candidates were just children, but some were adults; for
example, on February 4, 1767, he wrote, "I baptized Mr.
Allan Cameron, from Lochaber, a person of riper years, who,
in his infancy, had been sprinkled by an unauthori sed
Holder forth ".”* Whether the conditional formula was
used on these occasions is uncertein., There is no clue
in the Journals to suggest that this convenient way out
of the tangle was favoured. The temm "baptised" is given
with straightforward bluntness, anmd the use of the term
"sprinkling" to describe the baptism after the Presbyterisn
form supports the argument that the previous rite was not
regarded as a baptisn at all. Nevertheless, it kas also
to be said, that when the Episcopal Church was adjusted
in 1751, it was agreed among the bishops that the English
Prayer Book was lawful far use in all Church services in
Scotlend, andthe conditionsl fomula was to hand in it
at the end of the Office for the Private Bapt sm of
Children. It was prefaced by a rubric which instructed
the priest to use it where the answers to the queries as
to whether the child had been taptised or not were uncerta in.
The first of these interrogatories was , "By whom was this
child baptised ?" and such a question left the onus of
deciding whether the perscn neamed was a proper administrator
- at the discretion of the priest. The Scottish Episcopal
usage, 0 far as can be ascertained, was to place that
onus of responsibility primarily on the candidate, or
presumably on the parents in the case of a child, an attitude
which is not covered by the Prayer Book, and was novel
in the history of the rite. It was quite a strange idea
in sacramental usage for the applicant far Church
privileges to decide whether or not he had been taptised

1. Ibid. p.d309. <. Ibid.p.127,



and to let the issue turn on that décision.

This attitude received official sanction in a later
codification of Scottish kpiscopal usage. The Code of Canms
as amended and enacted by the Ecclesiastical Synod at
Edinburgh, 1848, in Canon XAII, stated:

"In all cases where the applicants shall express doubt
of the validity of the Baptism which they have received from
the minister or pretended minister of the sect to which they
fomerly belonged" baptism is to be given by the conditional
formula. The revision of 1838 retained the same principle,
and that of 1863, Canon XXXIV, modified the "is" to "may".
There were other revisions of these regulations, but it will
be sufficient to conclude the notice of them by referring
to the Scottish Book of Common Prayer, 1929, wherein the
conditional formula is retained, as in the English Prayer
Book, at the end of the Scottish Office called, "The Public
Receiving of Such as have been Privately Baptized". In the
"Office of Public Baptism far Such as are of Hiper Years"
there is appended the rubric, "If it be doubtful whether
one that is of riper years hath been duly baptized or no,
the Priest shall baptize hiw in the form here appointed, saving
that he shall use this form of words: "If thou art not already
baptized, N, I baptize thee, etc"".

This abandons the former attitude of allowing the
applicant to determine the issue, and brings the procedure
into line with the Anglican rule, by p1831ng the decision
upon the of ficiating priest,



Independent Groups.

There is nothing that calls far canment in the
relationships existing between the various Presbyterian
communions which appeared in the 18th and 19th. centuries.
They all accepted the Westminister standards and regarded
baptism performed in accordance with these standards as
valid and regular, with the proviso that communicants of
cne section would be liable for rebuke if they presented a
child for baptism to a minister of another section.

No such general uniformity covered the camgregations
of the Independent tradition. There was never any question
of rebaptising a person in a congregation that accep ted
infant baptism, but the nature of Independency was such
that each congregation,or fellowship of congregations,
undertook to manage its own affairs, snd this included
the adninistration of the sacraments. Hence it was always
possible for a congregutlun tc recognise a member other
than the minister Je-heve authori ty to baptise, or for an
agent of a Home Mission association, though not ordaired,
to perform the ordinance.

The Methodist Church was as strict as the Presbyterian in
limiting the administration of baptism to a minister.

In the Baptist churches, within the context of baptism
on confession of faith, the principle was as in Commonwealth
times, namely, that any preacher might baptise his converts
or call in the assistance of another to do so who was
recognised by a congregation for the purpose. In contra-
distinction to the long standing difference of function
between a preacher and a teacher held ammg Fresbyterians



Archibald McLean, the foremost pastor and camtroversialist
among the churches of the Scots Baptist arder, singled aut

the teaching function gn a pastor as the qualification for
baptising, and in the churches that associated themselves
with his outlook the administration of baptiam was confined

to the pastors on principle. In his principal work," The
Commission given by Jesus Christ to his Apostles",”* he

wrote, There is no part of the commissicn itself which

men possessed of ordinary gifts cannot now perform".z' He
proceeded to say, however, that "it ought to be noticed

that this commigsion is given only to teachers; all Christ's
disciples are not teachers; all have not the Sriptural
character and qualifications necessary to that office. Though
men should think themselves qualified, nay, though they should
actually be so; yet, if they are not called and ordained
according to the Scripture rule, they cannot regularly

execute this commission”.%* The same sentiments are repeated
elsewhere in the same work, and in other writings of the

same group.

There were not wanting wi thin the Scots Baptist churches,
however, those who questioned this emphasis placed on the
ministry, and one of the earliest disagreements was on the
conditions governing the Communion. Some affirmed that it
was not necessary for a formally ordained pastor to be
present, provided it was to the mind of the particular
fellowship desiring to celebrate the ordinance that a
certain member should preside. The "McLeanists" fought the
issue and maintained their ground that the presemce of a pastor
was necessary before the ordinances coald be rightly
administered.

1. First Edition, Glasgow, 1786. <. Second Edition, enlarged

1797, p.12, Included in McLean's Works, Four Vols.,1811, and’
Six Yols, ,1848. 3. Ibid.,p.l3.



When the Baptist movement was on the point of beginning
again in Edinburgh there was no one known to the adherents
who was competent to baptize. Sir William Sinclair of
Denbeath, the pastor of the Baptist cangregation at Keiss,
was in Edinburgh about that time, 1765, but they were
unaware of him. The assistance of Dr. Gill, a prominent
pastor in London, was requested and a former Anti-Burgher
minister,Robert Camichael, went south and was in due
courss baptised in the Barbicon baptistery, which was in
general use among the Baptists of Landan. - While there
he had conversations with the administrator on Church
matters. Dr Gill held strong views on the sole right of
the minister to celebrate the sacraments “-and there my
have been an influence from that quarter which assisted in
the moulding of opinion in the Edinburgh and parent church
of the Scots Baptist congregationms.

The Baptists of the present type in Scotland had
a slightly later origin and among the pioneers was
Christopher Anderson of Edinburgh. He preferred the
outlook of the Particular Baptists of England, and had
himself been baptised by an English Baptist student, one
of a group who were at Edinburgh University completing
their training. These men had gathered some interested
people around them and Anderson became associated with
them. There was thus a freedom fram rigid theorywig“%he
Baptists of what was called "the English order", though
in the nommal working of congregational life anly the
minister baptised. No other rule was known than that of
fitness and good order. The exceptions to the custom of
1. An Account of the Scots Bagtist‘ChurChes, Rippon's
Baptist Register, Vol.Z2., 1796, p.361f., Cf. Adam”s, Religious
World Disp%éyed 1809, Vol.3 e Scottish Baptists, by
Braidwood, p.233f.; Wilson Origin and Progress of the _
Scotch Baptist Churches, 1844, Scott, M.S. Thesis, Baptists

1n Scotland Umiv. Lib. 2. Payne, Fellowship of
Belfgver%? I92%?§§2§, . Payne, Fellowshilp



only ordained persons baptising were chiefly exemplified

in the operations of Home missionaries. They were not
always ordained, although recognised as agents by a society,
but there was never any objection to their baptising
converts as occasion required, indeed it was held that

they were enjoined to do so far good Scriptural reasons.

The only possible case of a baptisu being considered
unacceptable was where the aduninistrator had been a woman.
McLean held that they were not included in the commission
to teach and baptise being enjoined to "keep silence in
the churches".”* This was, of course, precisely the same
reason as had been put forward by the Refomers, but in
the case of the Baptists no instance ever arose which would
cause a congregation to face the issue, and if it did
arise nov the general liberty given to women in the haue
churches and in overseas work waald probably bias a decision
in favour of receivimg such baptisms as perfectly valid
though unusual.

Synopsis.

A summary of the changing, and often conflicting,
course of baptismal administration is hampered by the
acute tensions which have appeared from time to time.

In one area of operations the prophetic function was
foremost, in another the priestly; in other words, the ad-
ministrator was sometimes thought of as a minister of the
Word and sacraments, and sometimes as a minister of the
sacraments and the Word. The general conspectus may

be set forth as in the fom of a comparative table.




The Administrator of Baptism .

-Presbyterian

‘Episcopal

Congregat'n't Methodist

Baptist _

CALL ACCEPT THAT THERE IS A SACRAMENT CALLED BAPTISM, AN ORDINANCE
OF CHRIST, TO BE ADMINISTERED BY THOSE WHO ARE APPOINTWD BY THE
CHURCH. OF THIS RITE CHRIST IS THE PRINCIPAL MINISTER.

The sacrament is PROPERLY administered if the administrator is

%ﬁdained forb,

e purpose

a sobiety have
~ing the "notes
~ofa trew kirk"

ordained for
the purpose
by a bishop
in true
succession

ordained for the

urpose by a
Bgfggmed CKurch

himself

baptised on
confession
of faith, by
immersion

The sacrament is IMPROPERLY administered if the administrator is

a Roman
priest ;

(?) an unor-
dained offic-
ial of the
Church, e.g.
a reader in
the early
period

a non-

a Roman priest

Episcopal
minister

a private
person

a private
person

The sacrament is improperly administered and NOT ACCEPTED if the

adninistrator is

a private
person ;
a woman of

. Whatever
status

a private
person ;

a woman of
whatever
status ;
emergency
baptisms
always

excepted.

a private
person
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Orders of Service.

The Réformers of the Rowan rite adhered in principle
to the idea that there should be a uniform type of
baptismal service prescribed for the congregations under
their charge. There was no injunction to this ef fect,
of course, in Holy Scripture which they profession to
follow meticulously, but it need scarcely be argued that
a measure of unitormity was preferable to individual
caprice. The ordering of a book of church services at
all has been said to be "a relic of mediaevalisa"l and
it may be granted that many of the things done or
commended by the Scottish Reformers had their roots in
traditional methods of procedure. There was nothing
essentially mediaeval in the production of aids to
ministerial tasks, however, and it may be said in favour
of the Scottish changes that the volume commended was
not understood to bind the minister rigidly to set
forms, especially so in prayers. In this the Scottish
minister was a degree further removed from mediaevalism
than his opposite number in England.

Hence arises a difficulty in attempting to chronicle

the actual baptismal service at any stage in Scottish
usage. The forms of service available in all but a
part ot the Episcopal tradition were intended to be
 directories and not liturgies or invariable formulae,
It has to be understood in discussing these matters that
a measure of discretion was always allowed, and the forms
prescribed are types which admit of many variations
according to circumstances and personal factors.

1. M'Millan, Mediaeval Survivals in_ Scottish Worship,
Church Service Society's Annual,l931-2 p. 21



Second Prayer Book of Edward VI.

The first altemative to the Sarum rite to reach
Scotland was the Second Prayer Book of Edward VI, published
in 1552, The first Prayer Book had been more or less a
translation into English of the Roman Office, with some of
the ceremonies deleted, and some fresh material added. In
it the baptismal rite still began at the door of the church
with the preliminary inquiries, exhortation and prayer., ‘'The
exorcism, Gospel, Lord's Prayer and Creed all preceded the
entry into the church, Thereafter the service at the font
was much the same as the Sarum usage without the presentation
of the lighted taper. This 1549 book had only a short life
in England and there is no evidence to show that it ever
penetrated into Scotland.

It is certain that the Second Book did.l‘ The surprising
thing about it was that its life in Scotland appears to have
been longer than its course in England, for in the country
of its origin it was abandoned by Parliament in the year
following its appearance on account of the accession to the
throne of the English Mary. She restored Homan Catholiciam
and many of the Reforming party had to fly for their lives
carrying with them the condemmed book., Some came to the
precarious refuge of Scotland, and thus the Second Book
arrived and in due course its use was supported by the
anti-ilomanists,

The form prescribed for baptism was a radical departure
from the First Book. 'The redundant section which had its
origin in the catechumenate was omitted, the service began

1, The storg is usefully summarised in the Church Service
Society's edition, edited by Wotherspoon, 1905. Cf. M'Millan,
Worship of the Scottish Refomed Church,l931, Chap.Z. ‘



at the font, and the whole arrangement was simplified.
The outline is as follows:

Public Baptism.

Snort Exhortation,

Prayer. Two Collects.

‘Gospel, St, Mark, chap,.10.

Explanation of the Gospel.

Prayer. Thanksgiving and Petition

Exhortation to the Godparents.

Renunciation. "Lost thou forsake the deviljetc.

Creed, Said by the Minister: "Dost thou believe"etc.
Prayer, Four Petitions: Prayer for all baptised.
Baptism. Two rubrics,l. Dip the child,2. Pour, if weak.
Signing with the Cross.  On Forehead.

Intimation of Regeneration. "Thes children be regenerate"|
Lord's Prayer.

Prayer. For the child.
Ingtruction to the Godparents.

A Second Office is added "Of Them that be Baptised in
Private Houses in Time of Necessity". It is prefaced by
a statement of the form to be used in emergency, and, follow-
ing upon this, some interrogatories to elicit sufficient
information for the priest to say whether the emergency
baptism had been administered properly or not. Thereafter
follows the service as in the rite for public baptism,
without, of course, any repetition of the baptism itself.
A conditional formula is appended lest there should be
any doubt in the mind of the priest as to the validity of
the rite as privately administered.




The publication of this Second Book, with its
considerable revigsions, was in itself a sign of the
mobility of thought among the English Refommers. The
First Book had been indeb ted to Lutheran opinion through
Hemman's Consultatic - campiled by Melancthon and Bucer -
which had been rendered into knglish in 1547 wi th the
title, "A simple and religious Consultation by wint
means a Christian Refomation may be begun". The Second
Book, while retaining this Lutheran influerce, gave
evidence of the growing importance of Gemevan influences.
It was prefaced by an essay,"0f Ceremmies, why some to
be abolished, and some retained", Therein a distinction
is made betwesn ceremonies that had their genesis in
Scripture, and those "which althaigh they have been
devised by man, yet it is thought good to reserve then
still, as well for a decent order in the church ( for
which they were first devised) as because they pertain
to edification. It wasnot to be expected that al 1 shades
of opinion would be satisfied with the retentions, amd it
is not to be presumed that those who carried the book into
Scot land were ammmg the satisfied. Apart fran di ssatistfac-
tions, no law created an obstacle to the imposition of
any variation desired when the book was used in Scotland,
and hence wi thout more detailed knowledge it is impossible
to dogmatise on the use to which it was put. There is
no known example of the use of the Baptismal Office,
though it would appear that the probabilities are stronger
for the use of its Communion Office when this was
celebrated in the Refomed manner. There is so very
little of detailed description extant that a judgment
one way or the other is open to di spute. In April, 1559,



Knox gave vent to some strong expressions when referring
to the English Service Book, which, in the baptismal
service, was unaltered in that year, "The whole Order
of your Booke,"he wrote, "appeareth rather to be devised
for upholding of massing priests, then for any good
instruction which the simple people can thereof receive.
Your Sacraments wer ministred, be tre most part, without
the soaule, and be those who to Christ Jesus wer mo true
ministers; and God grant that so yet they be not. Without
the soule I say, they wer ministred, becaus they wer
ministred without the Word trulie and openlie preached,
and yor Ministers betore, for the most part, were_none
ot Christ's ministers, but Masse-mumming priest s,"l‘

The weight of such an antagonist telling against the
Prayer Book in Scotland was enough to decide its fate.
Where i1t was possessed it may be surmised that it would
be used privately, or adapted to the sentiments of the
owners, for all books froma Retformed source in a time

of scarcity would be treasured, but in baptismal usage
the argumentum a silentio is a difticult thing to handle
and the best that can be sald is that nothing is known
and anyone is a liberty to guess what happened if there
was a baptismal service where the minister had the Prayer
Book in his hand.

The First Book of Discipline, 1b60.

The introduction to the baplismal procedure of the
Retormed Church in ocotland came, wi th the greatest

1. laing, K,W,,6, p.12. This attitude is contrasted
wi th that of Jomn ough, who cal led ¥nox to be a
preacher at St, Andrews. When he was asked his opinion
of the Prayer Book, he answered "that he did approve
the same, as agreeing in all points wi th the word of
God". Spottiswood, History, p.8Y.



defimi teness compared with what had gone before, in the
compilation of the First Book of Discipline., Two things
are to be noted., The first is that in this book of polity
the essentials of baptism in the eyes of the compilers

is stated; the second is that a recommendation is made

as to where these essentials can be most usefully found
set out in an order suitable to ministers.

The relevant passages are as follows:

"To Christ Jesus his holie Evangell trewlie preached, -
of necessitie it is, that his holie Sacramentis be annexit,
and trewlie ministred, as sealis and visible confirmationis
of the spirituall promisses contened in the wourd: and
thal be two, to wit, Baptisme, and the Holie Supper of
the Lord Jesus: quhilk ar then rychtlie ministred, quhen
- by a lauchfull Minister the pepill, before the administra-
tioun of the same, ar planelie instructed, and put in
mynd of Goddis free grace and mercy, offered unto the
penitent in Christ Jesus; quhen Goddis promisses ar
rehersit, the end and use of the Sscramentis declared,
and that in suche a toung as the pepill dois understand;
quhen farther to thame is nothing added, from thame no thing
diminissit, and in thair practise nathing changit besydes
the institutioun of the Lord Jesus, and practise of his
holie Apostles.

And albeit the Ordour of Geneva, quhilk now is
used in some of oure kirks, is sufficient to instruct
the diligent reader, how that boyth these Sacramentis may
be rychtlie ministred; yit for ane wniformitie to be
keipit, we have thoucht gude to adde this as superaboundand.

In Baptisme, we acknawlege nothing to be used except



the element of wattir onlie, (that the wourd and declasratioun
of the promisses aucht to preceid we haif said befoir.)
Quhairfoir, quhosoevir presumeth in baptisme to use oyle,
salt, wax, spattill, conjuratioun, or croceing, accuseth

the perfyte institutioun of Christ Jesus of imperfectioun;
for it wes void of 211 suche inventionis devysed by men:

And suche as wald presume to alter Christis perfyte ordinance
yow aucht seveirlie to punische".”*

This book was drafted and presented to the Convention
of 1560 but it never became the law in either State or
Church. It was subscribed to by same of the nobility,
but not by all, and it remained only sn expression of the
mind of the six Johns who had to do with the meking of
it, and who had also been responsitle for the Scots
Confegsion. Lespite the failure to obtain for it full
authorisation it remained a most iumportant document
for the assessment of the attitude of the principal
men of the Refommed Church to the sacraments.

The absence of any bias toward the type of service
contained in the Prayer Book is most marked. No fomulary
is thought of ss essential to the proper administration
of baptism. The outstanding impression gained from the
reading of the proposals is that whatever method was used
it should be simple enough for the average mind to
understand and rigorously pruned,in line with the New
Testament. There cannot have been many copies of the
Book of Geneva in Scotland at the time of the presentation
of this document, and there was a better chance of obtaining
a good supply of the Prayer Book, yet there is an obvious
ignoring of the latter and an unqualified advocacy of the
former. 'The uniformity aimed at, in the first place,

1.The Secound Hesd, Of Sacramentis, laing, 2, p.186-187.



however, is not the unifomity of a service book, but a
unifomity of simplicity of administration.

The volume recommended where obtainable was known by
various names. As the Book of Geneva the place where
it was approved and used was indicated; as the Book of
Common Order or of our Common Order its relation to the
Refomed congregations ir Scotland was suggested; its
full title as given on the original print was The forme
of prayers and ministration of the Sacraments, etc.,used
in the Englishe Congregation at Geneva: and approved, by
the famous and godly learned man, John Calvyn. Imprinted
at Geneva by John Crespin, M.D.LVI. The authorisation
of its use in the Refommed Church of Scotland is contained
in a decision of the General Assembly of December, 1562,
~ Session 9,

"It is concluded, That ane uniforme order sall be taken
or keeped in ministration of the Sacraments..... according
to the Kitk of Geneva",

The volume was altered and enlarged in parts shortly
afterward, and in 1564 a further Act of Assembly was
passed which stated:

"that everie minister, exhorter, and reader, sall have
one of the Psalmes Bookes latelie printed in Edinburgh,
and use the order conteaned therin, in prayers, mariage,
and the ministration of the sacraments",”-

This introduces another name, the Psalm Book, so
called because a version of the metrical Psalms were
bound with the Book of Common Order as indicated in the
full title, The Fome of Prayers and Ministration of the
Sacraments, etc., used in the English Church at Geneva,
approved and received by the Churche of Scotland, whereunto

1. Caldexrwood, History, 2, p.<84.



besydes that was in the fommer bokes, are also added
sondrie other prayers, with the whole Psalmes of David

in English meter", The prefacing letter in the original
edition, signed "At Geneva, the 10 of february, Anno 1556",
addressed to "Our Brethrene in England, and el sewhere",
was omitted. Thus a volume primarily composed with
England in view, happened, as the course of history
unfolded, to find its most congenial home in Scotland.

The arrangement of the "Order of Baptisme" is the
same in both editions, with the exception of an addition
in 1564 of Ane Exposition of the Creed, an inserticn of
considerable length. The whole service, with this
exception, was borrowed almost entirely from an order
of Calvin which the latter had composed at Strasburg
for the baptism of some children of Anabaptist parentage
who had been brought to him from the surrounding district,
the implication of his description of their parents being
that the children involved were taken for baptism against
the avowed principles of their parents and in direct
opposition to their wishes. It was commonplace for the
children of Anabaptists to be torn from their parents
by the zealots of paedobaptism, and Calvin, who with
all the notables among the Refommers believed that the
cure for Anabaptism was not argument but extemmination,
would have no conscience about administering the rite in
such cases.t* The genesis of the Scottish form was

1. Calvin's description quoted in Maxwell, John Kng's
Genevan Service Book, 1656, (1931),p.48. Cf. Troeltsch,
Sociel Teaching of the Christien Cﬁgrqhes 2, g,?O&: "The
response (to Ansbaptism) of the official Churches to the
movement was a horrible and sanguinary persecution. First
of all, the leaders of the movement were slain and put to
death, Some were burned alive; some were slain by the
sword; others were drowned. 'hen came the turn of the
ma.sses, who were decimated with savage cruelty”.



not above reproach.

The order of serviceAauthorised for Scotland was on
extremely simple lines. The following is an outline.

Preliminary Question. "Do you here present..."
Exposition "Then let us consider..."

Articles of the Faith. 3aid by the father.
Expositicn of the Articles or (reed. (1564)

Prayer for the Infant.

Lord's Prayer. 3aid by the witnesses.

Baptism. Water laid on the forehead of the Infant.
Prayer.  Thanksgiving and Petition for Divine favour,

The contents of the order will be discussed in the
later parts of this treatise dealing with particular items
in Scottish usage. The omissions fall to be marked here.

1. The first is a significant deletion from the prayer
preceding the baptism proper as it had been set forth

in Calvin's camposition.”* The matrix of this ante-baptismal
petition had contained a reference to the removal of
original sin and this was dropped in the reformulatiocn.

It was not that the translaters denied the doctrine. On

- the contrary they heartily believed it. The relation of
baptism to birth-sin had, however, been a puzzle to many

of the Heformed schools. This was a feature of the trial
of Patrick Hamilton, to cite a Scottish example. With

the Romanists the matter was clear cut for it was precisely
with this inheritance that baptiasm had principally to do.
One of the potent factors in the advocacy of baptism in
infancy had been that somehow this Adamic curse had to



be removed for it carried with it the damnation of the
soul. The Pelagian controversy turned on the issue, and
Augustinianian flourished on the strength of it. Only
among the Anabaptists was the conception challenged,at least
in so far as it had been the basis and stimulus to the
evolution of infant baptism. Calvin retained it but
changed the point of transmission to the sphere of the
will, an alteration which only added to the difficulty

of understanding how it could be transmitted at all. The
exposition of the meaning of the sacrament in the Book of
Common Order clearly implies the fact of original sin but
asserts two positions, the first that the soul is possessed
of a "corruption and deadly poison, wherewith by nature

we were infected", and second "that children begotten and
born (either of the parents being faithful)" are " clean
and holy". How the sin which damns and the virtue which
gives the infant the title of Christianare both a legacy
of birth and exist corterporaneously in the one person, is
explained, not in the baptismal service but, in"The
Confession of our Faith, which are Assembled in the
Englishe Congregation at Geneva, Received and Approved

by the Church of Scotland", which formed the first section
of the volume. There it is stated that in Baptism it is
"signified that we (aswel infants as others of age and
discretion) being straungers from God by originall synne.....
althoghe this roote of synne lye hyd in us, yet to the
electe it shal not be imputed". This can only mean that
the power of it remains and may explain some post-baptismal
sins, but the guilt of it is remitted for the elect. The
sacrament, then, does not deal with the root of original
sin in any, a doctrine which removed at a stroke the
principal Mediaeval justification of infant baptism. This



on a simple reading of the situation, ought to have
brought into question the retention of the baptism of
infants, but such simplicities were foreign to the

Genevan theologians. Rather than drop the custom they
found new reasons for its retenticn, and thereby proceeded
far on the road to the postulation of a new sacrament with
the same name and subjects as the old.

2. The comparision between other orders of baptismal
service and that adopted in Scotland reveals another
omission, or perhaps better, the absence of an insertién,
on the subject of sponsors renunciations. This vow on
the child's behalf to forsake the devil and all his works,
the vain pomp and glory of the world, and the carnal
desires of the flesh was commonplace in baptismal
formularies. It was an impressive part of the ritual of
the baptism of the catechumenate in earlier days and was
based on the belief that until a person had the mark of
a Christian, he was a citizen of Satan's realm. The
elaborate exorcisms of the Roman rite were pronounced with
a view to the expurgation of the evil spirits who haunted
the heart of every unbaptised person, infant or aged. The
form of baptism used by Knox at Frankfort continued the
renunciations as in the English Prayer Book, but Knox
was never happy in the compromise and he turned violently
against them. The basic notion, in the form of the Roman
conjuration, was formally condemned in the National
Covenant or The Confession of Faith of 1080, and renewsd
with additions in 1638, and elsewhere; although in the
form of a renunciation after the pattern of the Prayer
Book the custom seems to have survived sufficiently for
Steuart of Pardovan to say that it was in vogue when he
wrote in 1709, There is a trace of it even in the



Wiestminister Directory of Public Worship, no doubt due
to Anglican sources, where the phrase "the Devil, the
liorld, and the Flesh" is used twice.in the suggested
baptismal service. The associations of the notion that
a child of Christian parents was, with all others,
inhabited by agents of Satan were too unhappy for the
Tirst generation of Reformers to welcome anything which
reminded them of the pit from whence they had been
rescued.

3. Few things aroused the fury of the Genevan school
more than the consignation with the cross in bapti sm.
No trace of it was allowed to intrude into the Book of
Common Order although it had an ancient lineage, going
back at least as far as Augustine. It occurred at all
sorts of places in the older service manuals, but in
the Prayer Book of 1552 it was confined to a single
instance in the baptismal office. The history of
Puritanism in the South was bound up with the fight for
its abolition, and a special explanation was drafted in
1604, Canon 30, to support its retention in the Prayer
Book. This did not assuage in the least the fierceness
of the opposition and Scotland fed the flame. On every
possible occasion the matter was mentioned for denunciationm.

1. The Puritan antipathy is ade%gatelg documented in "The
Seconde Parte of a Register", ed. by Peel, 1915. The whole
multitude of Scottish anti-Episcopalian treatises meke
rreat cry on the issue, Curiously, The Book of Common
8rde"‘r, ‘1840 edition, adopts the abjured passage of the
English Prayer Book, as a statement for the Minister to
magg after baptism, but deleting the reference to crossing.
p. '

.




4, At the close of the Prayer Book an instruction is
given to the godparents to bring the child to a bishop
for confirmation at the appropriate age. The Scottish
service is silent and refrsins from even referring to

- what became known as "the renewal of baptismal vows"
prior to first Communion. The only reference made is
in the ante-baptismal prayer where it is petitioned
that the infant, on coming to perfect age, will cmfess
the only true God.

9. An interesting part of the revision of the 1556
edition of the Book of Common Order was the excision

of that part of the instruction prefacing the rehearsal
of the Articles of the Faith which enjoins a kneeling
posture, Instead of "the Minister exhor ting the people
to praye, sayeth in this manner, or such like, kneeling",
the sentence ran, "which done, the Minister expoundeth
the same as after followeth." The deletion was made

in the 1562 edition, hence it was not due to the fact
that in 1564 an exposition of the Creed followed amd
not a prayer, In the former edition the prayer followed
immedina tely and yet the injunction to kneel was omit ted.
Is it then that the Minister, to whan at least the
~instwction applied, was to remain standing ¢ This is
a possible explanation, but it is improbable since
kneeling at prayer was quite a general attitude in

early Reformed times in Scotland.l Admit tedly there
were very practical reasons which, while not anywhere
stated, must have influenced the question of posture

on the part of the congregation, namely, the miserable
state of many of the church fabrics with their earthen

l. C. G, M'Crie, Public Worshig of Presbyterian Scot land
p. 100 ; Maxweli, John Knox's Genevan Service Book, 13.199.



floors and impertect roofing. There is lit tle imagination
required to prompt the thought that thess conditionms

were not conducive to the encauragement of kneeling.

The simplest explanation of the omission, however, seems
to be that the gpecification of posture was inconsistent
with its non-insertion before the other prayers in the
book, and, being redundant, was taken out, Its omission
tells neither one way nor the other in assessing the
cpinion of the Reformers on the general matter of

posture during prayer.

It is appropriate to mention at this point that
whatever the posture of the mini ster or congregation
at particular parts of the baptismal service, in some
places the custom is indicated of the party presenting
an infant kneeling at the moment of baptism. There is
a reference in the ¥nox Papers collected by Lorimer, of
Becon asking why thers was kneeling enjoined for the
reception of the Communion elements when it was not
enjoined for the sacrament of baptism. This refers to
England, but there may have been all the more reason
for it being true in Scotland where baptisn was usually
adninistered without the preacher leaving his pulpit.
The most natursl effect of this wauld be to encourage
the father to stand and hold up the intant rather than
to kneel. On the other hand it appears from Gillespie,
when discussing the kneeling posture at Communion
raised by the Perth articles of 1618, that parents
knelt when the baptism of their children was being
adninistered. This is confirmed by a passage in John

1. English Popish Ceremonies, p.186. The principle
affirmed again and again was "We all commend kneelirg ir
immediate worship", but not in mediate. Kneeling in itself
was not a Livine institution, hence was indifferent. p.l4<.
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Forbes' Irenicon, written in answer to some queries by
the minister of Kintore about the same disputes, which
read:

"One who comes to be baptised or presents a candidate
for Baptism humbles himself and prays to God to mske
that Baptism fruitful of Salw tion unto eternal life; and
yet he does not adore either the water or the font, before
which he bows"l' _

How far this was true of the Church at large the
meagre evidence available does not permit to judge. The
loose attachment to ceremonies of any sort by many
ministers would argue that a diversity of practice was
probable, especially at infant baptisms. '

6. The revisers of the Book of Common Order made no

change in the discountenancing of private baptisn. The

Order is simply called "The Order of Baptisme" without

any qualifying adjective such as "Public", the place of

administration being defined as,

1. not in private corners,

2. 1in the church, .

3. after semmon, therefore, implicitly, near the pulpit.
Nothing il lustrates the severance of the Scottish

Reforming party from the dominant influences in England

more than this insistence on the publicness of baptisms.

No compromise was permitted. Contemporaneously with

the adoption of this strict rule in Scotland the Elizabe than

settlement in England incorporated tke baptismal sections

of the Second Prayer Book of Edward VI almost without

alteration. Considerable Puritan opinion was agpinst

the private celebration of the sacraments and in the

recensions ot the l'rayer Book as sponsored by the Puritans

1. The First Book of the Irenicon, ed. by Selwyn, 1923, p.78.



alterations were made in accordarce wi th their outlook.l’

7. Again, it is to be noted that the Order used both in
Geneva and in 3Scotland did not contain any service for
the admission of candidates of maturer years to the
baptismal rite. The only parties for whom provision was
made were infants,

This 1s in marked contrast to the exposition of the
sacrament in the Confession of Faith, 1b60, Article XXIII,
"To whom the Sacraments appertain". [t reads:

"We confess and acknowledge, that Baptism appertaineth
aswell to the Infants of the Faithful, as unto them that
be of Age and Discretion; and so we condemn the error of
the Anabaptists, who deny Baptism to appertain to children,
before they have Faith and Understanding".

The sacrament by this and other confessions and formulae
of the Heformation period was set forth as primarily
applicable to those who professed faith, and the administra-
tion ot the rite to children was an extension of this for
a particular class of persons. 'The norm was a believer
and the inclusion of intants was derivitive therefrom.

When the Book of Common Order is consulted, however, the
only form provided is that for infants, and no indication
is given that this is in itseltf only a derivitive from
what the Confession of Faith accepted as the standard type.
Taken by itselt the baptismal service gives a mistaken
impression of what was the theoretical position, and to
present a balanced book of services corresponding to the
Contession there was an obvious case for the formulation

1, Liturgical 9ervices, Queen Elizabeth, Parker Society,
1847, p.XVI,



of a baptismal service for those professing iaitn on thelr

own behalt, followed by an order of service for the baptism
of infants adapted to suit a particular application of

the sacrament. Instead of this the Heformers followed

the Homan usage. Historically it was Mediaeval, theoretic-
ally it was a distortion, practically it was the form

of service they would be most likely to require. All

the liturgical work of the Refomers in Europe show.

this digparity between their Confessions and their service

mamal s.

8. It is surprising also to note that no provision was
made in the Scottish volume for the reading of some
appropriate passage of Scripture in the course of the
rite. Reference was made to the covenant, the status

of the children of Christian parents, and the story of

the blessing of the children by Jesus, but the actual
reading of Scripture does not seem to have been contemplated,
nor is there any evidence that il was ever done. One
explanation of this may have been that the minister left
the reading of Scripture to the Reader, where such persons
were functioning., The Bible would lie on the Reader's
desk, and since the minister did not normally leave the
pulpit for the aduinistration of baptism, it would have
been inconvenient to have demanded a Scripture lesson.
Against this may be put the provision of the Anglican
Prayer Book in which a passage of Scripture was printed
as part of the Office of Baptism, and the priest did not
require to have a copy of the Bitle beside him. This
might very well have been expected in the Scottish usage
for which the supporters of it were =0 ready to claim



that it was more Scriptural than the Prayer Book. Whatever
be the reason the fact remains that, while the Creed was
prominent and the Lord's Prayer included, not even the
baptismal commission wasg awarded a place.

9. No attempt was made to introduce anything in the
nature of a hallowing of fhe baptismsl water such as bmd
been included in the Prayer Book of 1549 as "The Blessing
of the Font", but deleted in the revision of 1552, The
"matter" of baptism was regarded as just water without
any reference being made to it which might stimulate a
superstition that it was somehow "holy" water., The water
used was apparently made svailable as required, and
presumably was disposed of aftexward without any regard
to the use to which it had been put.

10. The absence of a sense of fitness in the arrangement of
the sections of the Book of Common Order is worthy of
notice. The forms of service for the two sacraments,
Communion and Baptism, are separated by the "Form of
Marriage" as if the plan of contents hed followed a
biological rather than a theological principle. The

placing of the two sacraments was the revers of the

order in the 1555 edition of The Forme of Prayers. There
the sequence was Baptism, tre Lord's Supper, and then
Marriage. For some reasm unkmown this was altered.

In the Book of Common Prayer the provisions for
Baptism followed immediately after Communion as the first
cf the occasional of fices. Then followed Confirmaticn
and Matrimony. The sequence is the subject of a remark
in L'Estrange’'s Alliance of Divine Offices. He wrote:



"But if Baptisme be, as it is, the Sacrament of wur
initistion and entrance into Christisnity, it may be
demanded, why hath not the 0ffice belonging to it the
preeminence ? Why ig it not in our service Book inser ted
and marshall'd before that of the Communion; this Sacrament
being in order of nature after that ? My snswer is, the
Communion wags, both in the Primitive Church and in the
begiming of our Reformation accounted the principle part
of the Diumal service of God in public, it being cel ebrated
dayly in both times instanced, as I have proved before, for
the ancient Church, and as may be evidenced for the last,
by the Rubric after the exhortation to the Communion in
the first book of Edw.6, The Eucharistical Office being
then so concomitant with the dayly prasyers, snd Bapti ame
more rarely happening, the Church thought it fit to make
them contiguous in order, which were s frequent in use",l'

In the Scottish usage Communion was much less frequent,
hence such an explanation does not apply. Again, in the
Confession of Faith Baptism is mentioned and explained
before the Lord's Supper, as is the matural order. It
would seem then that the sequence in the Book of Common
Order was inverted, and still further upset by the placing
of the Marriage Ssrvice between the sacraments. This
cannot be accepted as satisfactory on theclogical grounds
and might well be seriously questioned as a perversion of
the Biblical order by which it is generally agreed that
Baptism ought to precede Communion. Jltimately the source
of the confusion is traceable to the change which was
accomplished in the use of Baptism in the Mediaeval period
when the baptism of infants took the place of the baptism
of catechumens, and what had been the rule scarcely survived
as the exception. The Biblical, logical and chronclogical

1. loadon, 16vy, p. <41,



order was ignored where it might have been expected that
it would have been chserved, especial ly wi th the lead
given in the original Genevan volume. The tradition
thus begun has cantinued in all Scottis service books
ever since,

Something mey now be said, briefly, of the interval
between the authorisation of the Book of Common Order
and the appearance of the Service Book of 1637.

On "the 24th day of the month of Aprile, in the
fifteen hundred and sixty-seventh year of the annals of
our Lord Jesus Christ", the translation of the Book of
Common Order into Gaelic was completed by John Carswell,
Superintendent of Argyll and the Isles, afterward Bishop
of the Isles.”* This was a notable piece of work and
allowed Refomed preachers to operate more easily in
the extensive Goelic areas. The evidence of subsequent
history does not permit an enlargement of the claim that
provision was made for an approach to the Western Highlands,
but this does not diminish the honour due to Carswell
for his commendable industry in translating the standard
formulary. During the homan period there does not appear
to have been any provision made for even emergency
baptisms to be administered in the Gaelic tongue. The
Statutes of the Church only allowed, or at least gpecifically
mention;Latin or English. It is strange, wrote Bp. Dowden,
"that in the Scottish statutes'no reference is made to
the Erse tongue which must have been then very extensively

1. The Book of Common Order; commonly called John Knox's
Liturgy. Translated intc Gaelic Anno Domini 1567......
Ed. by Thomas M'Lauchlan, 1873.



use&ﬂl‘

Many editions of the book were called for in its usual
form “* and recensions of it with varying alterations were
printed for use in kEngland. Efforts began after the tum
of the century to revise it again to bring it nearer to
the English Prayer Book. By 1616 these had reached the
stage of a direction being given by the Episcopal Assembly
of that year to Patrick Galloway "to revise the Booke
of Commoun Prayers containit in the Psalme Booke, and
to sett downe ane commoune forme of ordinaire service,
to be used in all tyme heirafter”.%: & paper dated the
previous year was left by Spottiswoode, Archbishop of
Glasgow, containing suggestions for the refommation of
church worship. In the first paragreph of it there was
stated:

"There is lacking in our Church a form of divine worship;
and, while every minister is left to the framing of public
prayer by himself, both the people are neglected and their
prayers prove often impertinent". Again, "the forms
of marriage, baptism, and the administration of the Holy
Supper, must be in some points helped“.4‘

Communications and drafted papers were evolved and
circulated between parties in Scotland and London, but
nothing came of these labours.

It seems clear enough that, while the Book of Coummon
Order was the acknowledged standard of the Church, great
liberty was taken with it. Speaking of the beginning of
the seventeenth century Calderxwood wrote:

1. Lowden MSS., National Library, Edinburgh, Scotitish
Mediaeval church, not catalogued, On Baptiem,

2. A useful list of editionsis appended to_ Sprott's
edition, p.199, 3. Session 17th August, 1616, B.U.X.,
3, p.1128, 4. Liturgies_of James VI, kd. by Sprott,
pp.AVI-XVII. 5. Ibid. Introductiom.



"During the thirteen years in which I discharged the
functions of the Ministry, whether in administering the
Sacraments or in celebration of other sacred rites, 1
never used the exhortations or prayers_which are extant
in our Agenda. And als many others.”~*

Balcanquhal in his Declaration printed in the name of
the King, averred that in Scotland there was no form of
prayer, and the services were a "shame to all religion".
He is a prejudiced witness, but, nevertheless, well
acquainted with Scottish life, and some attention must be
given to hig testimony. On the other hand, in an oft
quoted description of a baptimal service sbout 1634 by
Sir William Brereton, a visiting Puritan, the minister
made use of "a printed form of baptism".é' Alexander
Henderson, later in 1641, puts up the best case he could
devise for the Scottish ministers in his "Government and
Urder of the Church of Scotland", published anonymously,
and defends his brethren against the allegations "That they
had no certain rule or direction for their public worshig,
but that every man following his extemporary fansie, did
preach and pray what seemed good in his own eyes". Again,
"The form of Prayers, administration of the Sacraments,
admission of Ministers, Excommunication, sclemnising of
Marriage, visiting of the sick, etc., which are set down
in their Psalm Book, and to which the Ministers are to
conform themselves, is sufficient witness. For although
they are not tied to set forms and words, yet they are not
left at randome, but for their testifying their consent
and keeging unity, they have their directory and prescribed
order",<*

1. Altare Damascenumn, 1F2314£ .613. 2. Bume Brown, Early

Travellers in Scotland, p from Chatham 8001ety s
edition of 1844. 3. pp.i4-15, in 1490 edition.



These witnesses combine to testify to the judgment,
which applies to the whole of Scottish history in this
matter, that a measure of freedom was allowed and taken by
the ministers of the Refomed Church. In a phrase of
Leishman's," the book was printed without change, and
used with constant change". - There were those who pined
for set forms within the Episcopal party, as represented
by Spottiswoode in 1619 ( at the trial of the minister
of Dysart for refusal to keep the Perth Articles ), when he
said, "That in a short time that Book of Dlsclpllne would
be discharged, and ministers tied to set forms"; ‘but there
were others who cherished the liberty they had received
and would not part with it.

By the Perth Articles of 1618, homohéated by the
Parliament in 1621, private baptism was pemitted in time
of necessity, but no form for such administration
accompanied the relaxation of the traditional strictness.

The Book of Common Prayer, 1637.

This notorious volume was short lived, if not still-
born, and never affected baptismal usage in Scotland to
any extent worthy of prolonged notice. The Communion
Office was later revived, and still survives, but the
Baptiamal Office of this particular edition of the Book
of Common Prayer dropped out of sight. It merely serves
as an illustration of what the majority in Scotland |
turned away from as repugnant. Gavin Young, minister of

1. The Church of 3cotland, Ed. by Stor¥ 365
. Quoted, Story, thurgles of James V p



Rutlwell, wrote to the karl of Annandale, on October
3lst., 1637,

»In Edinburgh, the 17 October last was a gritt Councell
day for the Service Book; but a gritt number of noblemen,
gentlemen, churchmen, and burgois cam from all the pzirts
of the kingdom, som for them selfs, and their shyres,
presbyteries,or parochins, or brughes, protesting against
that Book. Eight hundred subscryvit a supplication to
the Counsell for that effect that it may be presented to
his Majestie, who must be understood not as so many
persons but as so many parochines, presbyteries or
brughes, for they who are commissioners. I have it of a
certaintie that so many noble men have subscryved a
confederacy against that Book and that they shall all
stand and fall together".l'

The rejection could scarcely have been more decisive.
All the negotiations of a quarter of a century were
swept away as so much chaff, Diligent search was made
for every crumb of Romaniswm in it, and the results were
placarded to provide ammunition for pulpit use. "We
doubt not, "ran the Royal Proclamation of December, 1635,
"but all our subjects, both Clergy and others, will
receive the said Public Form of Service with such
reverence as appertaineth:" but never was confidence
so thoroughly disintegrated . 4 crescendo of rage
disabused the Royal mind and damned the book.

Spalding said that the Service Book was "put in
practeiss in diverss countreis ( districts ), and there 0
was an attempt made to compel its use by the recalcitrant,”"
1. Laing M 3S., Hist. M SS. Comm., 1, p. 198

<. Aiton, Life and Times of alexander Henderson, 1836,
p. 165f,



hence it is possible that some baptisms were conducted
according to the new order, It is extremely unlikely,
however, that the rubrics were fully observed because

a font according to the Anglican or Roman pattern was

implied - and by the Book of Canons enjoined.

It is needless to linger over the secret instructioms,
manoeyrings, stratagems, prevarications and protestations
common to all such situations. The King made a display
of moderation, but the assurances only exasperated the
anti-prelatic party. Events had gone too far for the
possibility of a mere suspension of the Service Book
being effective to remove the fears. Nothing short of
a repudiation of the "said buik"and its complete and
unequivocal withdrawal, together with an abolition of
episcopacy and the convening of a General Assembly would
appease the sense of outrage. The National Covenant was
signed and the Glasgow Assembly convened. In Session
14, December 6, 1638, this Assembly condemned, inter alia,
the offending volume in these terms:

"The Assembly therefore all in one voice, hathe
rejected, and condemned, and by these presents doth
reject and condemme the said book, not only as illegally
introduced, but also as repugnant to the doctrine,
discipline and order of this reformed Kirk, to the
Confession of Faith, constitutions of General Assemblies,
and acts of Parliament establishing the true Religion:
and doth prohibite the use and practice thereof: and-
ordaines Presbyteries to proceed with the censure of the
Kirk against all such as shall transgresse”.



The Second Reformation.

Nothing was said officially about the Book of Common
Urder in the documents of the Secomd Reformation, as the
changes of 1638 have come to be cal led, but it was implied
in the general references to the "order of the Kirk". There
was a strong feeling, however, that the time had cowe for
a revision of the order of public worship. The Prayer
Book had been ut terly unacceptable, but the idea of
introducing improvements was not. In the Assembly of 1641
Henderson proposed that a Confession of Faith, a Catechism,
and a Directory of Public wWorship be prepared and apparently
he had an eye on the possibility that such a move might
facilitate closer cooperation between the Presbyterians of
Scotland and like wminded breiunren on the other side of the
border.t 4 letter had been received at that Assembl y from
a group of English ministers proposing cooperation, and a
reply was sent reciprocating the desire expressed and
suggesting that"there might be in both Kirks, one Confession,
one Directory far publike worship, one Catechisme, and e
Forme of Kirk-government".“* The Scottish Assembly, for
their part, passed two Acts which must be taken together.
The first was an act anent Novations, which laid down,

‘"that no Novation in doctrine, worship, or government,
be brought in, or practised in this Kirk, unlesse it be
first propounded, examined, and allowed in the Generall
Assembly". 3.

The second was an Act far drawing up me Catechisme,
one Confession of Faith, Directory of publike worship and

forme of Kirk—go_vernmen't.[}" The duty of campiling the

1. Peterkin, Records, D. 295. Aiton, Henderson, p.468.
2. Ibid., p.296. 3. Ibid.,p.<%.



drafts was laid upon the proposer. The task was accepted,
but when Henderson thought about it further and campared
the proposal with the course of events in both kingdoms,
he thought it unwise to proceed with a unilateral revision.
The position in 1942 was described is a letter he wrote

to Baillie. .

"I confess I found it a work surpassing my strength;
nor could I take it upon me either to determine some points
controverted, and to set down other forms of prayer then
we have in our Psalm Book, penned by our great and divine
Hefomers. Although neither time nor weakness had
hindered, I cannot think it expedient that any such thing,
whether Confession of Fkaith, Directorie of Worship, Form
of Govermment, or Catechism, less or more, should be
agreed upon and authorised by our Kirk till we see what
the Lord will do in England and Ireland, where I will
wait for a refomation and uniformity wi th us. But this
must be brought to pass by common consent. We are not
to conceive that they will embrace our form. A4 new form
must be set down for us all, and, in my opinion, some
men set apart sowe timefor that work. And althaugh we
should never cawe to this unity in religion and wmiformity
in worship, yet my desire is to see what form England
shall pitch upon before we publish ours."1:

What he did was to publish anonymously a synopsis
of the Scottish system under the title, "The Government
and Order of the Church of Scotland" and, in 1641, this
was distributed in England to cambat the notion that
Scotland ha.d no forms, and to let it be known what the
forms were,

1. Aiton, ibid, p.513.



This small volume is invaluable for assessing the
form of baptisw as understood by a leading Presbyterian
before the introduction of the Westmini ster Direc tory
of Public Worship. An examination of the relevant
section reveals that Henderson does not set out a digest
of the 1964 edition of the Psalu Book, but a form which
is only an approximation to it. The substance of
Henderson's version is as follows: |

The action beging with a short and pertinent prayer.
Next come some words of instruction touching the Author,
nature, use and end of this sacrament, the duties to be
perfomed, in their owvn time, by the person to be
baptised, and of the parent or vice-parent. "Thirdly,
he that presenteth the Child, maketh confession of the
Faith, unto which the Child is to be Baptized, and
promiseth to bring up the Child in the Faith and in the
fear of God. Fourthly, the Minister being infomed of
the name of the Child, baptizeth the Child so named,
by sprinkling with water, In the name of the Father, and
of the Son, and of the Holy Ghost. Lastly, the Minister
concludeth, as well the publick warship for that time,
as the action, with thanksgiving for the Word, and
Sacraments, and with prayer for a blessing, and with
such Petitions, as he useth at other times after Sermon,
and in the end dismisseth the Congregation with a Blessing"}

The obvious variations in this fraz the form set down
in the 1564 Psalm Book are,
1. the omission of any mention of the preliminary
question to the baptismal party, though this may be

1. The Government and Order of the Church of Scotland,
reprinted Edinburgh, 1690, from the first edition
Edinburgh, 1641.



understood,

<. the adaptation of the close of the service to suit the
preaching service preceding,

3. the taking of promises for which no explicit provision

is made in the Psalm Book,

4, nothing is said of the exposition of the Creed,which

is apparently referred to in the phrase "confession of the
Faith", and

5. no mention is made of the repetition of the Lord's Prayer.

‘This digest may be compared with the edition of the
Psalm Book issued from the press of Robert Bryson the same
year. Henderson's work was said to be issued from the
press of James Bryson, in the 1690 edition. The order in
"The Psalmes of David....with an exact Calender; the order
of Baptisme and Marriage...." was not that of 1564, but of
the edition of 1562, with the instruction, "Then the
Father, or in his absence the God-father, shall rehearse
the Articles of his Faith. Then followeth the prayer.
Almighty and everlasting God......... Our Father who art in
Heaven, etc." The exposition of the Creed was absent, and
the minister was enjoined to lay the baptismal water m
the child's forehead.

The Directory for Public Worship, 1645,

When the opportunity came for the Church of Scotland
to collaborate with the reform movement in England, the
General Assembly supported the project and appointed
comoissioners to represent it at Westminister. The first
of the standards resulting frau the consultations was
entitled, "The Lirectory for the Publick Worship of God,
Agreed upon by the Assembly of Livines at Westminister,



with Commissionerqffrom the Church of Scotland, as a part
of the Covenanted Unifomity in Heligion, betwixt the
Churches of Christ in the Three Kingdous of Scotland,
England and Ireland", as printed for circulation in 1647,

Approval was given to it by the General Assembly on
February 3, 1645, 3ession 10, with the proviso,

"It is also provided, That this shall be no Prejudice
to the Order and Practice of this Kirk, in such particulars
as are appointed by the Books of Discipline, and iActs of
General Assemblies, and are not otherwise ordered and
appointed in the Directory".l* An Act of Parliament three
days later "cheerfully and heartily", concurred in the
ratification of the Directory.”-

The object in view by the canpilation of the work
was believed to be such as would be approved by the first
Refomers. It was put out "not from any love of novelty,
or intention to di sparage our first refommers, (of whom
we are persuaded, that, were they now alive, they wauld
Join with us in this work....)". The Preface proceeds:

"our meaning therein being only, that the general

heads, the sense and scope of the prayers, and other parts
of publick worship, being known tc all, there may be a
consent of all the churches in those things that contain
the substance of the service and woarsiip of God; and the
ministers may be hereby directed, in their administratioms,
to keep like soundness in doctrine and prayer, and may,
if need be, have some help and furniture, and yet so as

1. Peterkin, Records, p.422. 2. Charles I, Parl.3. Sess.b5.



they becane not hereby slothful and negligent in stirring
up the gifts of Christ in them."

The arrangement pr0posed.fof bapti an was as follows:

1. Regulations. Time, Administrator, Place, Intimation.
2. Words of hstruction;

a, Exposition of doctrine,

b. Admonition to congregation,

c. Exhortation to parent.
J. Prayer;

a. That doctrine would be realised,

b. For sanctifying the water to this spiritual use.
4, Baptism. The method to be,

a. The formula spoken as the water applied.

b. Pouring or sprinkling to be suf ficient.
9. Prayer, |

- a. Thanksgiving
b. Divine reception and protection of the infant.

This pattern was obviously an approximation to the
Book of Common Order, and had little in common with the
Book of Common Prayer. The political considerations of
the time, apart fromgeneral desire,were suf ficient to
ensure this result.

1. In contrast to the Boock of Common Prayer, only me
form of service was drafted, that for infants. No
private celebration was contemplated. In July, 1644,
Baillie was able to write:

"We have carried, with much greater ease than we



expected, the publickness of baptism. The abuse is great
over all this land. In the greatest parish of London,
scarce one child in a year was brought to the church

for baptism".

2. The place of the baptismal service in the Direc toxy
follows the section dealing wi th a preaching service, and
is followed by the Lord's Supper. This was the order

in Hendersm's Government and Order as against the Psalm
Book of 1564. '

3. The omission of the lord's Prayer was an important
alteration, but this was of fset by the recommendation
that it should be included in the Public Prayers of the
Church at some point in the service, "Because the Prayer
which Christ taught His disciples is not only a pattern
of prayer but itself a most comprehensive prayer". On
this ruling it was pemmissible for the mini ster to place
the Lord's Prayer where he pleased, so that it need not
be repeated twice at one service.

4, The ordinary service was to finish, where convenient,
with a prayer, a psalm and the blessing. Should the
ordinance of baptism have to be administered it was
directed that it should be inserted between the psalm
and the blessing; hence the baptismal service does not
include the blessing.

5. The major issue in the new scheme for some of the
Scottigh churchmen was the omission of any provision
for the repetition of the Apostles' Creed to be said
by the presenter of a child. "The Belief in Bap i am



was never saild in England, "wrote Baillie, " and they
would not undergo that yoke". It had been a point of
principle in Scotland to require the rehearsal of the
Creed or "Belief", and ignorant parents were alway s
told to learn it before presenting their children.

As a canpromise, four questicns were inserted into
the original draft of the Directory, anmd , while they
were comprehensive, they did not satisfy some in the
Scot tish Assembly, when the draft was discussed. These
interrogatories, as proposed by the Westminster drafting
Committee were:

"Do you believe all the articles of faith contained
in Scripture ¢
That all men and this child are born in sin 9
That the blood and Spirit washeth away sin ?

Will you have therefore this child baptized ?

The debate at Westminister considerably altered the
initial draft. There could be no questicn that as they
stood they were devoid of either felicity of expression
or discrimination in the fine points of baptismal theory.
In their place the Westminister Assembly proposed
another three, less doctrinaire and more happily phrased.

"Dost thou believe in God the Father, Son and Holy
Ghost'? ‘

Dost thou hold thyself obliged to observe all that
Christ hath commanded you, and will you -endeavour so
to do ? :

Dost thou desire thig child to be baptized into the
faith and profession of Jesus Christ ?



This substitution was an improvement, but the
Independents in the Assembly were still di ssatisfied
and would gladly have abolished questions al together
frow the aptismal service. The Scottish commissioners
fought the issue through, and extracted the inclusion of
at least some profession of faith. "We have got the
Assembly", wrote Baillie, "to agree to equivalent
interrogatories much against the mind of the Indspendent g
Their work was in vain. In the end what was thought a
great gain at Westuinster was rejected by the General
Assembly, and at the request of the Scottish Church they
were deleted by the English Parliament when the Directory
was passed for use in the churches of the land. The
only remnant of the profession of faith which was given
a place in the legalised form was a phrase at the end of
the exhortation to the parent, "Requiring his solem
promige for the performance of his duty". Strictly, this
should have involved no more than a promise, but there
can be no doubt that behind the advice of the Scottish
Church there was the thought that the omission of the
proposed queries would leave the way open for the
retention of the Scottish usage. They had actual ly
requested that some statement be added to the Directory
requiring that the parent should covenant "to bring up
the child in the knowledge of the graunds of the Christian
religion and in the nurture and admonition of the Lord".
This was not granted. It may be noted , however, as
interesting that the General Assembly did not insi st that
the Apostles' Creed should be the prescribed form of fai th.
Ihis may have been due to ae of two reasons. First,
the knowledge before them that such a demand would have had
little chance of acceptance in the state of the parties
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in England, or, second, the changing at titude toward
the use of the Creed by some of the ministers in
Scotland. Rutherford, for example, had no objection to
it, but, on the other hand, had "no intention to put
jus divinum upon it".l' Henderson would seem to have
been of the same mind. In his correspondence with the
King in 1646, in his third paper, he critig]e?é the
arguent of antiquity and the unanimous consent of the
Fathers when at variance with Scripture, and proceeded:
‘Many other instances might be brought forward to prove
such wniversal practice of the Church, as was not warranted
by the apostles, as in the rites of baptism and prayer,
and the foming up and drawing together of the articles
of that creed that is called symbolum apostolicum, the
observance of many feasts and fasts both anniversary
and weekly".“* The King took up this point and asserted
that he would believe that this creed was written by

the apostles until other authors had been found for it.

Again, a growing number of the ministers in “cotland
were being influenced by opinions widely accepted in
England, one of these being a depreciation of the
Creed. It was not, of caarse, a criticism of the
contenls of the Creed as being erroneous. It was the
combined argument of a fallacious title, and associations
with Episcopal and Homan usage. There constantly recurs
the appeal to Scripture and the custom of the apostles,
often in a form that would alsoc remove any justification
for the acceptance of any systematic doctrinal symbol,
~ Indeed, it may be remarked that it was a constant |
factor in Scottish tradition to exalt the appeal to,and
the anthority of, the Scripture for faith, bat the

1. The Westminster Directory, Ed. by Leishman, p.110.
2. Aiton, Henderson, Appendix, p.bo7.



examinations on the knowledge of the Faith were not
inquiries into the extent of Scripture knowledge so
much as examinations into the extent of catechetical
knowledge, not necessarily the same thing.

The Apostles' Creed did find a place in the printed
editions of the Westminster standards in a note at the
end on the Catechiams:

"And albeit the substance of the doctrine comprised
in that Abridgement commonly called The Apostles Creed,
be fully set forth in each of the Catechisms, so as
there is no necessity of inserting the Creed itself, yet
it is here annexed, not as though it were camposed by the
Apostles, or ought to be esteemed Canonical Scripture,
as the Ten Commandments and the Lord's Pmayer (much less
a Prayer, as ignorant people have been apt to make both it
and the Decalogue ) but because it is a brief sun of the
Christian Faith, agreeable to the word of God, and
anciently received in the Churches of Christ".

The whole question of the Directory in Scotland
cannot be said to have been taken up with enthusiasm.
The reaction to the Service Bock of 1637 had accelerated
the desire for freedom from forms, a bias which can
be traced from the opening of the century. There is
a cong derable amount of evidence, however, that the
Directory was widely used. It is an understatement
to say, as does Leishman in his introduction to the
Church Service Society's edition of 1901, that "During
the ascendency of the Commonweal th the historical
enquirer is seldom reminded of the Directory.l'

1. p.XXVI.
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In the Minutes of the Synod of Argyll, September, 1646,
Session 3, there is the enactment, "It is appoynted that
the directory be put in practise as nearly as can be, and
intimation thereof be made the next Lord's day in the
several congregationnes". 1. e reservation probably
referred to the necessity of the Direc tory being translated
into Gaelic during the service where this was the mly
language understood. In the same Synod, in 1650, a point
was made against a minister accused of irregularities,
that "he hes not the directory of publick worship” .2'

In the Presbytery Book of Strathbogie there are references
to it being used as a criterion of order. On March 14, 1649,
for example, at the visitation of Garty Kirk, the elders
"confessed he ( their minister ) had ane James Marr, reader,
continowing in his office, contrar to the directorie". 3

The following year at Botrusme, the elders "being posed
how he ( their minister ) celebrat the sacrament of
baptisme, if he did that according to the Directorie, and
if he had ane particular day in the week for lecture or
catechizing, and celebration of the sacrament of baptisme,
as they sould occuzjge"o4 In Banffehire, on the cccasion of
the visitation of a church, the minister was asged, in
1649, inter alia, "if he used the directorie". °* An
interim Act of the di sputed Assembly of 1562 stated, "That
every minister do so dispose of the time appointed for the
reading of the Scripture, as both the order of the
Directory and the act of Uniformitie in point of the
lecture may be observe .5 e dissenting brethren in

1. S.H.S., 1, p.102. 2. Ibid, p.160.

i ﬁres’byf"? of Stratinpsise Bbéiqilflq\gevgl baRing Club, 2
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a letter of protest against this issembly's decisions
about the supply of ministers, say that men were
condemned who "differ in nothing in judgment with their
Brethren in the Confession of Faith, Directory for Worship
and Government".l' The Protestors refer to the Directory
again in 1664, when they vigorously declaim against
toleration of religious opinions such as had been granted
in the first declaration of toleration which Scotland

had known, granted by the English Commissioners at
Dalkeith in 1652,2'"by which, "said the anti-tolerationists,
"all our formmer confessions of faith, Catechiame,
Directory for worship, propositions for Kirk Govermment,
all our assemblies and their acts and determinations,

yea, the whole frame of our religion and Church as to

the publict profession is turned upside down". - Their
brethren of the contrary opinion as to the policy of

the Church for the hour, also recognised the full

validity of the Directory. They sppended a list of the
Acts of Parliament establishing the position of the Church
to a letter to the President of the Council, Lord Broghill,
in 1656, and among these icts they cite the "Approbation
of the Lirectorie for Worship agreed upon with the
Assembzlay of divines in England, Act 2, Sess.4, Parliament
1645" %"

This selection of the references drawn from a wide
area confirms the judgment that the Direc tory was in
wide circulation after its acceptance as a governing
formulary for public worship.

1. Peterkin, Records, p.654. 2. Consultations of the
Ministers of Edinburgh, S.H.S3.,1,p.47. 3. Ibid.p.198.



The Restoration, 1660.

A comprehensive Recissory Act was passed through
the Scottish Parliament in 1662. By this most extra-
ordinary measure all Parliaments since 1653 were annulled,
the only reservation included being one which allowed
those who had obtained private rights and securities
within the period to retain their advantages. This sunmmary
procedure removed at a stroke the legal basis of the
liestminster standards. This negative measure was
accompanied by a positive law reestablishing Episcopal
Church governmght, namely, the "act for the restitution
and re-sstablishment of the ancient government of the
church, by archbishops and bishops" of 1662.

Against these drastic enactments there was a flood of
protests. They accomplished nothing, Those who coald
not square their consciences to Episcopal jurisdiction
had to leave the country, or gather their adherents
around them as best they could. One third, or about
four hundred ministers, dispossessed themselves by
non-canformity. ‘There are few details of the baptisms
at the clandestine meetings which evolved, but such as
they are they indicate that it was the general rule
to accompany the sacrament by preaching, all other
matters being relative to circumstances. An example may
be cited from the ministry of John Blackadder, as
related by Smellie. On one occasion in 1668 "he rode about
nine miles of a very bad road, and came to the place very
weary, expecting to have gotten rest that night. But the
people had trysted the parents with their children, so



he behoved to address himself to the work, and went sbout
eleven oclock at night to a great meeting where he preached
an hour and a half, and thereafter baptized forty-two
children, dividing them, the one half at one time, the
other aftexwards, because they could not get all conveniently
stood together: and after this was done it was hard on the
break of day".l' On the other hand, there is perhaps a
reminiscence of other practices in the objections which
Kirkton and others raised in the Assembly of 1690 against
over strictness on the matter of private baptisms, which
brought from the Moderator the comment, "There is a
distinction both of times and places, for in times of
persecution I think an honest minister riding on the way,
may g0 into a man's house, baptize a bairn, and come aut
and take his horse again". - How far the Directory was
used it is impossible to say. 4 critical letter to the
Covendnters in 1684 asserted, "The Ring-leaders of your
faction condemn all set-Prayers what soever, and all set
forms of celebration of the Sacraments....... You Baptize,
celebrate the Communion, not as you were wont to do after
the form set down unto you at the Heformation; but every
day after a divers forme and manner, being changable like
the wind".%* The itinerant preachers of the Societies
were very exacting on one particular, the profession of
faith demanded of parents. This will be dealt with at
length in a later section on vows and engsgements. Again,
where baptisms were performed in condi tions which could te
classed as private, there was no formulary which could
have been used other than by adaptation.

1. M f th venant, 1 207,

p gggtgd Lglgﬁmgg ﬁl%ual of the Church, Church of
Scotlan& "Fd. by Storv, 5 p.408 3. The E 1atlp Congritala-
tory of f%31mach1" NlCﬂnor .to the Covenanters in 3cotland,

Oxford 1684, p.3



The Revolution, 1689,

The restoration of the Presbyterian Church to be the
Church of Scotland came with accession to the throne of
William and Mary. For a short interval there was cafusion
while Presbyterians and Episcopalians negotiated for
advantage. Then came the Act of 1690 (cap.5.) "Act
Ratifying the Confession of Faith, and Settling the
Presbyterian Church Government". The Directory of Public
Worship and the Catechisns were not menticned in it,
although the Presbyterians would have preferred their
inclusion.

This Act was followed by another in 1693, cap.22, "Act
for Settling the Quiet and Peace of the Church ", in which
the position is more definite, without specifying the
Directory by name.

"And their Majesties, with advice and consent foresaid,
statute and ordain that wmiformity of worship, and of
the administration of all public ordinances within this
Church, be observed by all the said ministers and
preachers, as the samen are at present perfomed and
allowed therein, or shall be hereafter declared by the
authority of the same, and that no minister or prescher
be admitted or continued for hereafter, unless that he
subscribe to observe, and do actually observe, the
foresaid uniformity".

Nor is there any Act of Assembly authorising or
recommending the Directory in relation to the baptismal
service until 1705, when an Act in general terms states;



"Recomuendation concerning the observation of the
Directory for Worship. The General Assembly hereby
seriously recommends to all ministers and others within
this National Church the due observance of the Directory for
the Public Worship of God, approven by the General Assembly
held in the year 1645, Sess. 10". The only previous reference
had been in 1694 when it was stated with regard to lecturing
that it was desirable that the "old custom introduced and
established by the Directory way be by degrees by recovered".
The phrase "by degrees" is an apt description of the
outlook of the time with regard to uniformity is such a
matter as baptism also.

In 1696 certain interested parties drew up "Overtures
concerning The Form of Process, and Method of Church
Discipline in the Church of Scotland" and circulated
their suggestions. These included a section, "Of the
Admission of Children to Baptism" These latter proposals
revised were republished in 1711 by the Assembly, and sent
down to the Presbyteries for review. In 1712, Act 4, they
becare the law of the Church. Their substance will be
discussed later, but they are noted here as symptomatic
of the lack of clarity in the Church for many years after
the reestablishment.

The whole matter of Church law and practice was taken
up by an advocate, Walter Steuart of Pardovan, and the
result of his labours was published in "Collections and
Observations Methodized, concerning the Worship, Discipline
and Government of the Church of Scotland", in 1709. He
remarks upon the necessity for such a volume in the .



Dedication. "It was a Matter of Regret, "he begins,
"especial ly about the beginning of our happy Revolution

in the year 1689, that the Judicatories of this Church,
very wmuch wantsd fixed and established Aules, for directing
Proceedings; Or, though they had them, yet they lay so
scattered and hid, that Intrants to the Holy Mini stry,

and the younger Pastors, yea even some among the more

aged of that sacred Order, were too much Strangers to them".

In Book 2 he sets forth what he considers to be the
Church's teaching on Baptisw, with which is incorporated,
"The Form of Ministration of baptisu & the Prayer".l‘
This is siuwply a reprint of the major portion of the Dir-
ectory, and the authori ty cited is the Act of Assembly,
1645, |

About the same period, in 1704, James Hadow in his
"Doctrine and Practice of the Church of Scotland anent the
Sacrament of Baptisn takes the Confession of Faith and
the Lirectory as his standards, and the same holds good
for the polemical treatises against the calumniss of the
Episcopal party. This was the offical position until
the arrival of the modern Service manuals.

When the secessions within Presbyterianism took place
from time to time all alike professed to hold the
Westminister standards, as did also the branches of
the Presbyterian Communion which appeared in other lands
among Scottish colonists. It is umecessary to detail
these affirmations. One typical statement may be deemed
sufficient. It is taken from the Basis of Union agreed
upon by the United Associate Synod of the Secession
Church, September 8, 1820, Article 3, and says:

1. Title III, par.l0.



"The Directory, as heretofore, shall be retained as a
compilation of excellent Rules".l:

In 1802 there appeared the first published collection
of forms by a private hand. It was printed at Inverness,
and entitled, "The Scotch Ministers' Assistant, or a
Collection of Forms for Celebrating the Ordinances, etc,
of the Church of 3cotland". The section "Forms of Baptism"
contained five parts, giving the order of service, the
address amd explanations. The following is the form
proposed:

1. Prayer.
2. Presentation of the child. "Do you present..."
3. Exposition of the Doctrine.
The element of water used 1. as a reminder of
guilt and pollution, <. as denoting, by its
sprinkling, the means of recovery, 3. represents
the nature of grace as free.
4, Profession of Faith by the Parent.
Do you believe in the Scriptures, Confession of
Faith and Catechisms of this Church "and are you
sincerely desirous that your child should be
baptised in this faith 7".
o. Prayer. As Directory.
6. Baptism. As Directory.
7. Prayer, - As Directory.

Another recension of the Directory was issued by
Brunton in 1848 with the title, "Forms of Public Worship
in the Church of Scotland". James Anderson of Cults
was responsible for another, published in Edinburgh in
1646 with the title, "The Minister's Lirectory, or Forms
for the Administration of the Jacraments". In this there

1. Testimony of the U.,A., 3ynod, 1828, p.186.
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there are two forms of baptismal service offered, the
first being along the general lines of the Directory, and
the second consisting simply of an initial question and
a prayer to suit the needs of private ministration.

By the middle of the nineteenth century opinion was
beginning to change in the minds of many with regard to
the public worship of the Church, and, while baptism at
this period was not normally a public service, the order
used was inevitably brought under review, and voices
in influential quarters were beginning to be heard
~advocating the restoration of the sacrament to a place
in public worship. In the General Assembly of the Church
of Scotland in 1856 a "Recommendation and Declaratory
Act on Public Worship"was passed in these terms:

"The General Assembly had laid before them an Overture
on Public Worship....... The General Assembly approve of
this Overture and enjoin all ministers of this Church to
observe..... the regulations on this and other particulars
connected with public worship and spiritual instruction
contained in the Directory for the Public Worship of God
trusting that the principles maintained in that Directory
will be duly observed".

The following year, 1857, Dr. Robert Lee published
his "Prayers for Public Worship", in the Preface to which
he acknowledged the status of the Directory "which contains
the present law of the Church on this subject, and indeed
on the whole subject of public worship"., To the second
edition, 1858, he added, inter alia, a section "The
Administration of Baptism". The order suggested was:



. Seripture Sentences on Baptism.

bxhortations. As appear necessary.

. Prayer, Based on the Lirectory.

. Baptiam.

. Prayer. 1. Thanksgiving. As Directory.
2. For the Parents / and Family.
3. Lord's Prayer,
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Psalm.
7. Benediction.

In this there was no explieit provision for a profession
of faith or engagements. The Lord's Prayer follows the
baptism as was the Anglican usage, though that influence
nzed not be presumed to be present.

During the second half of the century various groups
were at work on the improvement of public worship. Among
them The Church Service Society was prominent and issued
widely used in the Church of 3cotland. The first edition
was a volume of some two hundred pages; the later editions
had swollen to four hundred. In the second edition, 1869,
there were two section inter-related, "Administration
of Baptiasm to Infants" and "Admission of Young Persons to
the Lord's Supper". Both were prefaced by an explanatory
statement which drew attention to the sources of the
forms, the second quoting largely from other Genevan
Communions to support the inclusion of this section, end
proving, from Scottish documents, that at least the
principle of confirming baptismal vows was well founded.
For the service of infant baptism it is exceedingly



interesting to note that the Savoy Liturgy was used

in the formation of the section on baptiswal vows. So

far as this revision of the inglican Prayer Book by Baxter
1s concerned it had fallen by the wayside when the Savoy
Conference of 1661 between the Puritans and the Bishops
ended in a humiliating rejection of the Puritan suggestions.
At the time the baptismal service was the most disputed
topic and changes of a fundamental nature were demanced.
No one, it was held by the Puritans, ought to be compelled
to baptise the children of ungodly parents; sponsors ought
not to be compulsory; interrogatories addressed to the
child and responded to by the sponsors should be abolished
as savouring of the Anabaptist opinion that the recipients’
faith should be professed before the rite; the declaration
of regeneration ought to be clearly conditional, and so

on, These pleas were disdainfully ignored in the revision
of the Prayer Book which ultimatelv appeared. The Church
Service Society rescued)the liturgy Baxter had completed
in a frantic fortnight (from obliviony & reading from the
Gospels was included; the apostles' Creed reappeared; the
child was to be presented at "the font or laver"; petition
was to be made for the mother or family; and the Lord's
Prayer preceded the Benedictionm.

The sixth edition, a typical later printing, presented
a more comprehensive section. The provisions for baptiam
follow those for the Lord's Supper, the sequence being
what is called "The Order for the Administration of
Holy Baptism", "The Order for tke Admission of Catechumens",
and "The Order for the Baptism of Adults". These titles
indicate the fulness of the treatwent, though they ask for
criticism on the ground that the first form is obviously
meant for infants, but does not say so, and implies
that the baptisw of adults is a secondary form and not



the historically primary type. The use of the temm "cate-
chumens" has the flavour of ancient usage about it, but

the subjects to which it applies are not the ssme class

as that covered by patristic usage, namely, the unbaptised.
The full title to this section is awkwardly long, but ,
defines the use, "The Order for the Admission of Catechumgins
to the Confirmation of the Baptismal Vow and to the
Participation of the lLord's Supper".

The rite proposed for infants included a selection of
relevant Scripture passages,and alternative forms of
profession, the first consisting of the apostles Creed
to be said by the minister, and a renunciation of "the
devil, the world, and the flesh"; the second consisting
of a simple promise to give the infant a Christian
education. A post-baptismal declaration is included
adapted from the Prayer Book statement at the signing with
the cross. The Lord's Prayer is included after the pcst-
baptismal prayer. The form for adults is constructed
with that for infants as a basis.

In 1882, the "United I'resbyterian Devotional Service
Society" was formed, and issued,in 1891, its "Presbyterian
Forms of Worship". In the same year, from the side of
the Free Church, came "The Public Worship Association”,
which published, in 1898, "A New Directory for the Public
Worship of God, founded on the Book of Common Order and
the Westminister bLirectory”.

Once the movement for the improvement of the services
of the Church had begun, the advance was rapid compared
with what had preceded, and service books from private
as well as semi-official sources became available in



generous proportions.

The report submitted to the General Assembly of the Church
of 3cotland in 1871 is noteworthy in that it, for the first
time in Presbyterian history in Scotland, propéosed a form
of service for the baptism of adults on profession of their
faith. The Overture anent Baptismal Vows had been presented
in 1869, and produced two results:

1. A report was sent to every Established minister which
"recommended them to frame their baptismal addresses and
exhortations according to the method set forth in the
Directory for the Public Worship of God" and enjoined them
to confine the exercise of their discretion, in exacting
baptismal professions and obligations, within "those just
and reasonable limits which the Directory prescribes",

2. An instruction to the committee to renew consideration
of the subject "with reference to cases of adult as well
as infant baptism: and to prepare a form consistently with
the rules in the Directory, in which the professions and
engagements of Christian parents may be expressed".

Thus there were submitted to the Assembly three forms
of pre-baptismal address, one containing the substance of
the example provided in the Directory, another consisting
of an exhortation to the parent incorporating the Apostles'
Creed, and a third combining these two and adjusted to
suit an adult candidate.

The introduction of a form of service for adolescents
and adults, it may be remarked, was not on a basis of
theological principle so much as the pressurs of an
increasing number of occasions when ministers were requiring



to invent some such service for the reception of first
communicants who had not been baptised in infancy. In

the case of the Church of England, in 1662, the provision
of an Office for those "of riper years" was due, as stated
at the time, to Anabaptism and overseas work. The Church
of 3cotland did not contemplate the introduction of a

new form for either of these reasons, but on account of
the widespread withholding of children from baptism
principally in urban districts.

Service manuals thereafter include forms to meet the
need. The "New Directory" of the Free Church provided a
most comprehensive collection of aids covering in all
twenty-four pages. There are so many alternatives in
prayers, exhortations, professions and engagements in these
ministerial assistants that it would be tedious to attempt
anything like a survey of them all. In any case, they all
emphasise the liberty which was granted to an administrant
to choose his own order of service.

TIhe most recent manual to be issued by the authority
of the General Assembly of the reunited Church of Scotland
is dated 1940, and the framework upon which the baptismal
services of this "Book of Common Order" are built may
serve to close this section.

Order for the Administration of the Sacrament of Baptism
to Infants.
. Baptismal Hymn.
. Scripture Sentence.
. Instruction (including Scripture readings).
. Profession of Faith.
a. The Apostles' Creed, or,
b. Do you confess your faith in God as your
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heavenly Father, in Jesus Christ as your Saviour
and Lord, and the Holy Spirit as your Sanctificr ?
Engagement for the Child's Christian education.
Pre-baptismal Prayer; including "Sanctify this water!
Presentation of the Child "at the Font"; the only
mode mentioned is sprinkling.
Baptism followed by a Blessing (said or sung)
Declaration., "...this child is now received into
the membership of the holy Catholic Church,..."
Post-baptismal Prayer. Petitions for,

a. the future of the child,

b. the home of the child,

c. the congregation.
The Lord's Prayer.
The Benediction, or The Blessing.

the Administration of the Sacrament of Baptism
to Adults.

Scripture Sentence.

Instruction (including Scripture readings)
Profession of Faith ( as for parents ).
Engagement. "Do you promise to maske diligent
use of the means of grace, and to be a faithful
member of the Church of God 7"
Pre-baptismal Prayer ( adapted)

Baptism ( candidate kneels "and the minister
shall sprinkle water on him").

Blessing (said).

Declaration,

Post-baptismal Prayer. Fetitions for,

a. the candidate.

b. the congregation.



10. The Lord's Prayer,
11,  "Here an Exhortation may be given."
12. The Benediction or The Blessing.

Those who are familiar with actual usage in the
Church of Scotland will not require to be reminded that
these forms are presented as commendable types and are not
always used in full. "Liberty in the conduct of worship",
says the Preface to the Book of Common Order, 1940, "is
a possession which the Church of S3cotland will not
surrender". To this principle the Presbyterian Communion
has been consistently true.

Episcopal Forms from 1660.

When Episcopacy was given legal status after the
Restoration of 1660 the Recissory Act left the State Church
without either the Westminister Directory or the Service
Book of 1637. VWhat happened at Aberdeen may be taken
as typical. The Diocesan Synod was constituted on Z1st.
November, 1662, in the College Kirk of 0ld Aberdeen. In
the second session it was enacted "that the liturgie in
the 0ld psalme book be used and practized n 1o In the
- fourth session it was ordered that "the directorie
practized be the late pretendit Generall Assemblies be
laid asgyde, and not maid use of in tymes coming".z’ At
St. Andrews the Synod, in 1662, was told by the archbishop
that he "did signify to the brethren that its His Majestie's
will that henceforth the way of worship prescribed in the

1. Eccles. Records of aberdeen, Spalding Club, p.<63.
2. Ibid, p.<64.



birectory should ceag". "

A new liturgy was contemplated and steps were taken
‘to formulate something which might be submitted to the
King. The bishops had a draft before them in 1666, but
no agreement could be reached. "At last,” wrote Burmet to
the Archbishop of Canturbury, " when it was apparent that
our new forms would not please, another booke of common-
prayer was produced, which is that our predecesscurs of fered
to King Charles the rirst..... this gave more satisfaction".®:
The King was against the repetition of that which had given
so much trouble in the time of his father, and asked
Lauderdale's brother Charles Maitland, to inform the Duke
of his mind. "Wreit to yr Brother from me, That by no
mens Ther be anything done as To 4 litorgie in Scotland
att this tgme, and sayes he let not a word be motioned off
ite..o.... me.

In the absence of a liturgy of their own there is
evidence that various practices were flourishing, = The lLaird
of Brodie notes under august 1o, 1662, "Yesterday the Bishop
of Edinburgh did baptis the advocat's son and usd som of
the ceremonies and service book",4‘ Thers are many
references in the ecclesiastical documents of the time
to the reintroduction of the Book of Common Urder,at least
in the matter of the repetition of the Creed and the Lord's
Prayer, though the formulary is not usually mentioned.

ipart fromthe notices of Episcopal enactments, there

are other materials which confirm the absence of any
1.Register of the Presbytery of Dundee, quoted, Hunter,p
Dunk%ig, 1, p.60. 2. LaudgrdalelPapefs, 2, gégend. i
O, AOII) 8. Ibid, p.236. 4. Liary, p.270. r,
Dunksld, 1, p.60. 2. lauderdale Papers, z, Append. pp.
x%%, oI U3l mid, 1.286. 4. liary, f).z%.



generally. "The Sacraments are hdministered after the same
Way and Manner by both", writes an Episcopal apologist
when making comparisons between Presbyterians and his

own party.”* "In Baptism neither party use the Cross, nor
are any Godfathers and Godmothers required, the Father
only promising for his child. The only difference in
this Sacramentis, the Fresbyterians make the Father

swear to breed up hig Child in the Faith and Belief of
the Covenant or Solemn lesgue, whereas the Orthodox cause
the Father to repeat the Apostles' Creed, and promise to

- breed up the Child in that Faith which he himself then
professes". Sir George Mackenzie's testimony has been
quoted already. 4an English student at Glasgow, 1671-2,
who became a dissenting minister in the South afterward,
put down his impressions in these words: "The public
~worship in the churches, though the archbishop himself
preaches, is in all respects after the same manner
managed as the Presbyterian congregations in England,

so that I much wondered why there should he any Dissenters
there, till I came to be informed of the renunciation

of the Covenant enjoined, and the imposition of the
hierarchy".d‘

- inother visitor, Thomas Kirke wrote, "They use no
service book. Their christenings (as all other things)
are without form, only water is poured on the infant
and some such words used as Sir John Mephistophilus
supplies him with, and so the child commences Christian,
as good ( or better) than the best of them" .

1. The Case of the Present Afilicted Clergy in Scotland
Truly Represented, lLondon, 1690, Preface.

2. Munimenta Alwe Universitatis Glasguensis, 3 g.xxv,

3. Hume Brown, Early Travellers in Scotland, 18 8,p.<08.



- A wore favourable sample of a traveller's testimony
was furnished by the English chaplain Morer, in his " Short
Account of Scotland" published in 1702. He describes a
service at the Second Episcopacy, about 1689, with the
discerning mind of one who was interested in ecclesiastical
usages. "I know of no Book of Canons they have, "he wrote,
except the Perth Articles, and the Lirectory sbove mentioned,
which they also seem to have an Eye to, and are very
Uniform be that means in their Worship and discipline...."l'
This reference to the lirectory is an indication of some
importance that its use still survived in some parishes,
however much it may have been oificially frowned on by
the prelates. His account of the baptismal service is a
most welcome addition to the materisl available. It runs:
"Baptism is mostly done in the Church and on the Lord's
Day. When ( after 3Sermon ) the minister discourses on
the Constitution, Necessity and Benefits of that Sscrament:
then he prays for a Blessing on the present Action and
beseeches God that the baptizing of the Child ( or Children)
may answer to the Lnds for which the ordinance was made
and continued among 'em, After which some Juestions are
proposed to the Father ( for he presents the Child and
holds him in his Arms ) concerning the Creed, and the
care he is to take for the Lducation of the Infant to
meke his Behaviour suitable to it, aend the honourable
Character which Baptism confers on him. To all which the
Father giving the minister an affirmative Answer, the
minister prays the second time, that God would be pleased
to continue the Parents in this Belief and good Hesolution,
and dispose of the Child to be govern'd, and guided by
them. Then with Water out of a Bason conveniently fastened

1. p.52. .



to the Pulpit-side, the minister sprinkles the Child in
the Name of the Father, Son and Holy Ghost, and so a
very few words more added, dismisses 'em with the usual
Blessing."

This service, while not conforming in every particular
to the Directory, might very well have been used by one
who accepted the Directory as a guide, and there is nothing
in it which suggests a partiality fcr the Book of Ccmmon
Prayer as against the Book of Common Order.

It may be concluded with certainty that during this
period, 1660-1689, there was no radical change in the
order of baptism, such as might show a borrowing from
England. No prelate sponsored the Book of Common Prayer.
In Bp. Leighton's charges to his clergy in the diocese
of Dunblane, for example, nothing whatever is said about
any particular manual w&wﬂliﬁstfucth:g. his subordinates.
In his Commentary an the First Epistle of Peter there is
a long dissertation on the meaning of baptism which makes
no reference to any Canons, Articles, Confessions, or
Service Book, where one might be expected had these
items been important. He keeps strictly to the meaning
of the ordinance in Scripture. There is perhaps a hint
that the forus in use were not new in such a sentence as,
"We have no other word, nor other sacraments, to
recommend to you, than those that you have used so lcng
to no purpose; only we call you from dead forms_to seek
the living power in them, that you perish not".z'

There is an entire absence of disciplinary cases

l. p.62.
2.‘§irst Epistle of Peter, Works, Ed. by Aitkman, Edin.,
1839, p.226.



among the clergy on the subject of formularies.

It is not until Episcopacy was disestablished again
that the Book of Common Prayer becomes a factor of any
importance. Writing to Ralph Thoresby of Leeds, Will
Nicolson said on August 21lst, 1699,

"The late change in ecclesiastical discipline in Scotland
has brought our Comuon Prayer book into greater request

in that kingdom than ( in all probability ) we should
ever have seen it without such a revolution, insomuch

that it is now the general opinion of the suffering party
there that the Inglish Service book will be established
at the next_ return of Episcopacy which few of them despair
of seeing“.l'

The use of the Frayer Book, or any other usage, was,
of course, illegal for the Episcopal ministry. They were
prohibited from baptising under pain of imprisonment until
security could be found for perpetual exile. This
compelled the adherents of this order to become "the
Church invisible", but it did not stop their ministry, the
extent of their operations being determined by ‘the bias of
the neighbourhood in which they laboured. It is uncertain
how widely the transfer to the Prayer Book was adopted Ior
the situation was confused for a number of years; but in
Perth in 1711, for example, an of fender was dealt with
who had used the Prayer Book for baptisms, apparently
for some time.

The first appeal from Scotland to the House of lords

17 HESt) U S8, “Comm, Laln 1&33n \f ;“4362a11ty of such
2. Chamberb2 Domestic Ammals, 1, p.éd el

-!-0 1l ve WA NKJe \J\JLLULLL 8 I AL b L (r2y ..JJ ) -3 -

2. Chambers, Douestic Annaib, 1, p.<d.



a ministry. This was the celebrated case of Greenshields,
an Episcopal clergyman who persisted in using the Book

of Common Prayer within the bounds of the Presbytery of
Edinburgh, and was tried and convicted before that

court on the ground that he had declined to recognise
their authority, ministered without their sanction, and
introduced a form of worship contrary to the law. The
usurper defied both the Fresbytery snd the Magistrates,
was imprisoned, had his appeal to the Court of Session
rejected, and in the end had the charges against him
quashed by the House of lords. This was a calamity of

the first magnitude for the Scottish Church. 4t the
first Asseubly after the Reveolution the Royal Letter

- to the Church had stated that "Moderation is what religion
enjoynes; Neighbouring Churches expect from You, and Ve
Recommend to You"v The mood of the Church was not so
gracious as the "Gracious Letter". In 1690 the Parliament
rescinded the 4ct of 1670 against disorderly baptisms,?:
and that ol 1695 put a positive ban on irregular baptisuws,
or Episcopal baptisms?’so that what had formerly been
orderly became disorderly, and vice versa. Furthermore
the strongest possible terms of security that legal

minds could devise were incorporated into the Act of
Union in the interest of the uniforumity and perpetuity

of the Presbyterian Church worship, and the clauses had
been taken to mean that the door was locked, barred, and
bolted against any possible poaching on the preserves

of the Church. It , the act of Union, had been thought
to established an exclusive right to the expression of
religion within the nation. The decision of 1711
shattered the illusion and the Toleration Act of 1712 &

1. Acts of Assembl 1650 2. hActs Parl., Scot. 1690,

.57, IX,198 yibld 1%90 ¢.15,1%,387." '4. Statutes
at Larwe 1699 ]71d PP 513- 5 10 Anne cap.7.



followed. This had the title,"an Act to prevent the
disturbing of those of the Episcopal Communion in that
~part of Great Britain called Scotland, in the exercise

of their religious worship and in the use of the Liturgy

of the Church of England; and for repealing the Act passed
in the Parliament of 3cotland intitled 'An Act against
irregular Baptisms andAMarriages'".l' No stone was left
unturned by the Scottish Church to prevent this far-reaching
legislation from becoming law., The printers were hard

put to it to keep pace with the pamphlets from either

side that enlightened or bewildered the public during the
whole sequence of events; but the rebuff to intolerance
went through, and the worst fears of those who had bitterly
opposed the Act of Union looked as if they were to be
realised.””

One result of the Toleration Act was that one thousand,
nine hundred copies of the Prayer Book were despatched
from England for free distribution in Scotland.d In
the sawe year the Earl of Winton, at his own expence, re-
printed the rejected Service Book of 1637 for use in his
own private chapel, an action against which Bp. Rose
protested with vigour.* "Qualified chapels" sprang up
wherein those who had taken the oath of allegiance to
the Throne worshipped and the lrayer Book was generally
used. The Non-Jdurors apparently contimied to preserve
a variety of usages.

1. Curiously the Act of 1662 "Concerning the meitings of
Anabaptists, quakers,etc.” subjegtlnﬁ such to imprisonment
remained on the 3Statute Book until the Statute law Revision
(Scotland) Act, 1906, cap.l19. 2. Vide lLord Belhaven's
speech, Lockhart Papers,l, ;.180f.,; Webster's, Lawful
Prejudices againgt an incorporating Union with kngland,
ndin, ,1707, passiam. 3. Witchell, Biog. Studies in Scot.
Chégngt"p' 23. 4. Heale, Life and Times of Bp. Torry,
p.<67.



A good example of the sccowodation exercised by some
Episcopal ministers is contained in the Baptismal Register
of St. Paul's Edinburgh, the entries dating from 1735. The
notice "per liturgy" or "sine liturgy" is entered against
many of the baptisms, and under the date January 24, 1739,
and expanded explanatory comment is found after an entry
referring to a child of a Hobert Balfour.

"N.B. Yt I had first converse with Mr, Balfour to know
qther it was wt his good likéing yt I was employed oyrwayes
I would proceed no further. He told me that it was his
own motion, & yt the reason I had not been called to christen
his former child was one apprehension yt the clergy of our
commm were strictly tyed down to the use of Liturgies,
ceremonies, etc. To this I replyed that for what was
essential to the 3acral (e.g. water, the Invocatn of the
Holy Trinity to ane authorised administration) being
parts of the Institution, twas not in my power to dispense
with them, nor would he desire it. But for what was merely
Ceremony ( e.g. Books, Sign of the Cross, tekirg the child
into the arms of the Priest ) however ancient and decent
& Symbolical yet these we had a Liscretionary power to
omitt, when they were like to offend the weak, etc.”

The possibilities are that this dispensation in favour
of the sensitive was not widely used for those who normally
would call upon the services of an Episcopal minister
would be sympathetic toward the Anglican forms. This
period in the Episcopal Church, however, is confusing for
the "Qualified congregations" which appeared after the
Penal Act of 1719 were not subject to the oversight of
the bishops, and the Jacobite section who would not take
the oath of abjuration were so severely crippled by the

1. The Scottish Antiquary, 1892, pp.l<-1s.



penal laws that public worship practically ceased. The
1719 Act permitted only nine persons to be present other
than members of the household ( where the service was in
a home ) and the 1746 Penal Law reduced this to five
persons. To this diversity there is to be added the

fact that different sections had different views on what
might be done at a baptismal service - the controversy
between the "usagers" and the "non-usagers". Apart from
the knowledge that the Book of Common Prayer of 1662 was
the most widely used formulary it is difficult to tell
what exactly happened at baptisms. Some of the clergy were
subject to the bishops and soue were not, and the bishops
themselves were not in agreement. ‘

Baptism in private became the general rule. In
Aberdeen it was never a public action by the end of the
century and long afterward.”* Elsewhere it was the same,
although, in 1828, Canon <2 of the revised Code of Canons
stated that it was a public action and ought to be
administered "in a place of public worship". Farthemmore,
"the privacy of the administration shall be no reason
for any departure from the form vrescribed for public use".
This latter point is important. Whether the baptism was
is a house or in a consecrated building ( but administered
privately) the only form to be used was that for public
baptisu, the minister being enjoined to keep to that form,
This was an advance on what had been permissible. The
previous revision of the Canons, that of 1811, had only
been able to achieve a unanimity of regret that parents

1. Eeles, Traditional Ceremonial and Customs Connected
with the Scottish Liturgy, Alcuin Club, 1910, Append.V.



could not be persuaded to bring their children to a
place of public worship., "Therefore", Canon XIX, 1811,
continues,"Baptism being thus almost constantly
adwinistered in private houses, without the possibility
of obtaining any solemn recognition of it before a
Congregation, or in a place of Public Worship, the
officiating clergyman may select from the Cffice of
Public Baptism, in the Book of Common Prayer, such
parts of that Office as are essentially necessary to
the due Administration of that Sacrament, provided that
such selection be approved of by his Bishop, and do

not tend to excite any doubt as tc the validity of the
Baptism so administered. "L

The use of the same Prayer Book as the English

Church became a sensitive point in the policy of the
College of Bishops, and in the middle of the nineteenth
century they had occasion to complain of a Prayer Book
put out in 1849 by Bishop Torry emtitled, "The Bock of
Common Prayer and Administration of the Sacraments, and
other Rites and Ceremonies of the Church, according to
the Use of the Church of Scotland, etc". His fellow
bishops repudiated the publication in the strongest terums
and went so far as to circulate the iollowing letter.

"Circular addressed to the Most Reverend the Arch-
bishop and the Right Reverend the Bishops of the Anglican

Communion. )
Edinburgh, Sept. b, 1850.

My Lord,
The Bishops of the Scottish Episcopal Church

1. Ibid, p.139.



assembled in 3ynod, have ascertained that a book intitled,
'The Book of Common Prayer and Administration of the
Sacraments, according to the use of the Church of Scotland’
has been printed in Edinburgh, and is now sold and
circulated in bngland.
They consider it their duty to inform your Lordship,
and all other Prelates of the Anglican Communion, that
the said book is not the Book.of Cowmon Prayer according
to the use of the Church in or of Scotland; that it
possesses no Canonical authority, and that neither the
College of Bishops nor the Church at large is answerable
for a work compiled and published without their approbation,
consent or. knowledge.
I have the honour to be,
Your Lordghip's
Faithful brother and servant in Christ,
w. T. Tower, D.L.,

Bighop of Glasgow and Galloway, etc." 1.
In so far as this book was used by the clergy of the
St. Andrews Diccese the changes involved in the baptismal

service were those authorised in the Camons of 1838,
namely, the permission given to paremts to be sponsors
at the baptism of their children, the re-baptism of
those who expressed doubt about their previous baptiam,
and the service was temminated, if in private, by the
Apostolic Benediction, the customary Scottish usage.

" In 1929 a step of some magnitude was taken by the
‘authorisation of "The Scottish Book of Common Prayer" tc
be a service book on the same level as the Anglican book.

1. Neale, Life and Times of Bishop Torry, pp.<89-290.



This is stated in the current Canoun XXIII, in the
following terms: |

"The authorized Service Books of this Church are -
the Scottish Book of Common Prayer approved by the
Provincial Synod of 1929, and the Book commonly called
the Book of Common Prayer of the Church of England,
according to the Book ammexed to the Act of Parliament
X1V, Carol.IlI, Cap.4."

Any compounding of the two books is forbidden so that
in the Baptismal service, for example, either book may
be used, but whatever version is preferred it must be
used in its entirety. (Canon XXIII,par.3.)

The two books have much in common, as might be
expected. They are not, however, identical, in the
forms of baptismal service., In the Anglican Book the
adninistration of Baptiam is divided into three sec tions,
1. The Ministration of Publick Baptisw of Infants, <,
The Ministration of Private Baptiss ol Children, and,

3. The Ministration of Baptisum to Such as are of Riper
Years. The Scottish rescension contains four divisioms,
1. The Ministration of Public Baptism of Infants,
2.. The Ministration of Private Baptism of Children,
3. The Public Receiving of Such as have been Frivately
Baptized, and,
4, The Ministration of Baptism to Such as are of
Riper Years.

The first in order of printing in the Scottish
book contimues to be that of the Public Baptism of



Infants, and this is taken as the norm. The analysis
is as follows, the variations fram the Anglican book
being noted. The sectional headings are in the Scottish

book only,

1. Interrogatory.

2. Explanation. "conceived and born in sin" altered to
"fran their birth are prone to sin".

3. Prayer for the Infant. = S.V. divided, either half
being suf ficient.

4, Gospel.  3t. Mark,

0. kxhortation. Optional in S.V.

6. Praver. Thanksgiving.,

The Promises.

7.
8.

9.

10.
11.

12.

13,

Exhortation to Sponsors.

Renunciation. "Dost thou, in the name of this child,
' renounce the devil,..."
Profession. S.V. only. "Lost thou, in the name of
this child, profess the Christian Faith?
The Apostles' Creed, S.V. 3aid with the minister.

Promise. S.V. "Dost thou, in the name of this child,
promise obedience..... "
Interrogatory. 3.V. "Dost thou, in the nmame of this
, child, ask for baptism 7"
Prayer. A.V. shortened.

- The Blessing of the Water, 5.V, only.

14,
15.

Slutation and Responses.
Prayer of Thanksgiving and Sanctification.



The Baptisu. One rubric only in 3.V.; dip or pour.
15. Declaration and Signing |

Thé"Thanksgiving.

16, Invitation. A.V.V“Seeing ..... that this child is
regenerate and grafted into...."; S.V.
"Seeing....that this child is born again
‘and received into the family...."
17. Prayer  Lord's Prayer.
Thanksgiving. "...that it hath pleased thee
to regenerate this iafant..."
Petition for the home. Optional. S5,V.only.

The Puties of the Godfathers and Godmothers.
18. Exhortation. S.V. Revised.
19. The Blessing. 3.V. only.

The S.V. retains the addendwn of the 4,V, "It is certain
by God's word, that children which are baptized, dying
before they commit actual sin, are undoubtedly saved."

In the Private Baptian of Children the Scottish book
introduces a prefatory prayer; and the "Public Receiving
- of Such as have been Privately Baptized" is simply a
convenient separation of what bad been in the Anglican
book marshalled under the heading of the Private Baptian
of Children., It supplies those parts of the service
which had been omitted at the private baptian,

The section entitled "The Ministration of Baptiam
to Such as are of Riper Years",etc., is an adaptation of
the service for infants with the Gospel changed from
St. Mark to St. John, and the other parts adjusted. In
the action of baptism the priest is instructed to "take



each person to be baptized by the right hand, and placing
him conveniently by the Font, according to his di scretion,
shall ask the Witnesses the name, and shall dip him in
water, or pour water upon him". The retention in this
rubric of the mode of immersion without having any
appropriate facilities in any Episcopal building in
Scotland seems curious, and will be further discussed in
the chapter on baptismal furni ture, 1+

Other-Paedobaptist Foms,

John Wesley declared "I live and die a member of the Church
ot England" and desired that his converts and followers
would retain the same standsrd. The refusal of the
Church of his baptism to conciliate or welcome Methodism
led to secession and the administration of the sacraments
within the meeting houses. Where the minigter was in
Anglican orders the Book of Common Prayer was the
formulary used for baptismal services, but the appointment
of preachers with authority to administer the sacraments
and who were not in Anglican orders led to other usages.

The Model Trust Deed of 1832 for the setting up of new
buildings affirmed adhesion to the doctrinal standards

of Wesley as contained in his Notes to the New Testament
and the first four volumes of his sermons and stated that
"the superintendent preacher for the time being.......
(shall) have the direction and control of the said worship".
In Scotland, so far as is known, the baptismal services



in the Methodist churches were of a simple pattern
which might be varied according to the discretion of
the administrant. There was no rigid formulary such
as the Book of Common Prayer which had been the service
book of Wesley himself. The spirit of Methodism did
not encourage an emphasis on litargics.

The autonomous naturs of the congregational life
of the communions which are grouped under the terms
Independent or Congregational does not make it possible
to state with precision the forms of baptismal service
which were used when these churches appeared in the
eighteenth century. John Glas of Tealing broke away
from the national Church in 1730 to form the first
church in the genealogy of modern Congregationalism in
Scotland. His "Dissertation on Infant Baptism" affords
no clue to the type of service he used or encoaraged
though it is not improbable that he would adapt the
form he had been accustomed to use in his Presbyterian
days. One point is known which varies Iram what, at least,
he ought to have done as a minister of the Church of
Scotland. Archibald M'lLean, the Baptist controversialist,
had been a member of a Glasite congregation in Glasgow
and in his "Letters Addressed to Mr. John Glas", written
in 1766, he comments on the customs of his fomer pastor
when baptising children. "With respect to their parents",
he wrote, "you never enquire whether they have heen believ-
- ers, or whether they have ever made the scriptural
profession ot faith or not".'* Thus it would appear
that, whatever else was absent, the profession of faith on
the part of the parent was not requested. But this was
the practice of an individual and cannot be taxen as
typical of the movement. It is certain that a variety

1, Letter VIII, Collected Works of A. U'Lean, 3, p.97,
Ldin, 1811. ‘



of baptismal serviceswould be ewployed according to the
opinions of the ministers concerned and the concurrence
of the respective congregations. As the congregations
of this type acquired traditions by their lengthening
history orders of service were evolved and printed but
they are all of recent date and are all subject to
change according to the preferences of the administrant.
All the controversial literature is concerned with the
meaning of baptism, and there is simply no literature
at all on liturgical issues so far as they affect the
uniformity of usage.

The Baptist Forms.

Here again there was no standard nor any interest
in forms as such, Baptism was administered on profession
of faith and such examples of baptism as were found in
the New Testament were taken as a guide to the order
that ought to be followed, mutatis mutandis, in Baptist
worship, Ministerial aids came with the general
development ot these in recent times, and prior to their
appearance each administrant was guided by the immediate
possibilities of the service. In Commonwealth times
these services had been in the open by the side of a
river or other place suitable for baptism by imwmersicn.
The baptisus were made an occasion for the preaching
of a relevant message on Christian privilege and duty,
then the prepared cendidates were led into the water and
solemnly baptised in the nawe of the Trinity.



lihen the Baptist movement in Scotland began which had =
sustained history the earliest baptisms were of this
sort, but with the acquisition of property interior
baptisteries were constructed, In these circumstances
the baptismal service took the form of a normal preaching
service in the course of which the baptisms were admin-
istered. It was not usual for the candidate to wake a
lengthy contession of his or her faith during such a
service. The preparation ot condidates and their acceptance
by the respective congregption as proper persons for the
rite was completed before the time of baptism. An
appropriate aftfimation, however, might be requested by
the administrator immediately before the action. There
was no tradition in this, however, the public charscter
of the adninistration being taken as a sufficient testimony
to the signiticance of the ordinance for both candidate
and congregation, and the sermon preceding normally
contained a suitanle exposltion of the meaning of the
faith to be professed by the action and an admonition to
the persons presenting themselves for baptism. Thers
baptisteries were not possessed by congregations the
service continued to be observed in the open, and in

such cases the baptisms would, if possible, be preceded
by a service of worship in the church bailding. In all
cases extreme simplicity was observed.
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The Subjects of Baptiam.

The baptiam of persons who could supply credible
evidence of their faith and fitness for the rite was
never questioned by any section of opinion within the
Heformed Church, There were differences of emphasis
from time to time on what constituted a sufficient
testimony on the basis of which baptism could be granted,
some demanding an affirmation of the Apostles' Creed, the
Ten Commandments, or some particular version of Christian
doctrine, and others were content to baptise on a
contession ot faith which made no reference to a formulated
system of belief, The principle, however, was never an
issue and wnere an applicant satisfied the authority
controlling admission to baptism that he or she was a
Christian person, that person could go forward to the
ordinance.

No dissenting voice was raised in 3cotland at the
Beformation, so far as is known, against the continusnce
of the baptism of infants. The statement in the Confession
of rFaith, 1560, Cap.XXII1I, was :

"We Confesse and ad%&wledge that Baptisme apperteaneth
alsweall to the infantis of the faithtull, as to those
that be of age and discretioun. And so we dampne the
errour of (the) Anabaptistes, who deny baptisme to
apperteane to children, befoir that thei have faith and
understanding.”



This was reiterated in the exhortation in the Book
of Common Order where reference is made "to that obedience
which Christians owe to the voice and ordinance of Christ
Jesus, who commanded to preache and baptise all wythout
exception" unless these appointments were contemptuously
retused, a condition which could only apply to adults.

The Absence of Anabsptisgm.

A notable feature of the reforming movement in Scotland
which made it almost unique ameng the areas affected by
the Reformed Faith was the absence of anything corresponding
to the Anabaptism as it had appeared in England and the
Continent. Ynox refers to the Anabaptists in his "Letter
to his Brethren in Scotland", 1bb7, and he was apparently
under the impression that some of that persuasion were
already in the countryl' Mo other reference, however,
has been found and it may be presumed that Knox had been
misinformed or was colouring the picture by what he
had seen elsewhere. O0Of Anabaptism Scotland knew nothing
except by repute and the tales that were carried lost
nothing in the telling. The movement was described by
Knox in his letter and in his "in Answer to the Cavillations
of an Adversary respecting the Doctrine of Predestination”,
1560,4'33 a hydra-headed monster so anarchic and chaotic
that no one could contemplate its presence without a
shudder, All the more spiritual side of Anabaptism was
either unknown or ignored.

Basically there was no reason why Anabaptism in some
form should not have appeared where men had the New
Testament in their hands. Given that condition some

1. laing, X.W., 4, p.361f. 2. Ibid., 5, p.9f.



protest against infant baptism might have