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THE RELIGIOUS EXPERIENCE
OF THE PRIMITIVE CHURCH

("PRIMITIVE" CHURCH DENOTES THE CHURCH PRIOR TO PAUL'S INFLUENCE)

The following investigation is claimed to be an original
approach to the important question of the origins of the
Christian Church, The effort has been made to reach behind
the tradition to the experiential roots of the Christian Church
through the Primitive Church to the personal impacts of Jesus
in 1if§, and human contact with him, This, in the first place,
and even in theylast resort, is the cause of the Christian
Church.,

The final chapter sets out the conclusions of our
investigation, and in it there are the findings of this
discussion.

The footnotes indicate much indebtedness to the works of
many scholars, but in many cases they are simply confirmatory of
points of view advanced. This investigation seems to meet a
Vgap, for there is no book the writer has been able to discover
which deals with the "Primitive" Church along the lines of
religious experience.

Finally, the actual limitation of the period under review

to the period prior to Paul's influence has enabled the writer



i
to explore thoroughly the 'dark' twilight of the time before
Paul's light came to be shed upon the scene, a period which is
usually dealt with summarily in books on the Apostolic Age.
It seemed to him that there was a need that this obscure
period should be dealt with and studied for its own creative
merit.

To the Véry Rev.George Milligan, of Glasgow University,
the writer owes much for kindly encouragement to persevere with
a subject that seemed to hold out little promise of result, and
to him the writer wishes to accord his gratitude.

The thesis is the entire composition of the writer, and
is entirely the product of his own work and thought, except where

indebtedness has been indicated in the text.

192 Wilton Street,
Glasgow, N.W. April 1€th. 1934.
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CHAPTER I THE SUBJECT AND THE SOURCES

The approach to the origins of the Christian Church has been
frequently made along the lines of dogmatic theology. Wjthin more
recent years the interest has been chiefly historical, involving
intensive critical analysis of the literature presenting the
history to be investigated.* There is need, however, for a study
of the religious experience at the basis of the history, making
inevitable the literature, and yielding ultimate data for the
later theological interpretation. 1

Our investigation seeks to approach the study of church origins‘

through the observed religious phenomena which gave the church its |

birth, For example, there was the pressure of the religious
enyironment in which Jesus was nurtured, and which he combined with
all the force of his own personality as.he came to be the centre of
the new faith., Again, what happened in}the experience of the
people who came into contact with him? What actually oeccurred
when some of them received those experiences which made them
conclude that Jesus was risen from the dead? What took place

when these people began to relate to others what they had seen and

*For a recent statement on the historiical investigation of
Chrigtian Origins see "From Locke to Reitzenstein," by Luigi
Salvatorelli, in Harv.Theol.Review, Vol.XXII.Oct.1929, pp.268«369.
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heard? What processes were begun amidst such a ferment as to
result in the emergence of the Christian Church?

We shall therefore endeavour to observe, as closely as the
evidence will allow, the behaviour of personal and group reaction
to the vital forces creatively in operation., A new group will
be seen to emerges; new habits, new customs, and new ideas will
come forth., Yet the new creative environment will not be wholly
independent of the older empirical background which furnishes
material for the apprehension and interpretation of the new life.
There are the new, vital facts, so far as these can now be
recovered in their purity; there is the interpretation which the
recipients of the new experience placed upon it as they soﬁght to
explain it, The interpretative process, indeed, goes much deeper,
since it forms the inherited psychological equipment which
provided thought«forms and mental categories whereby the empirical
facis were received and understood.

Edwyn Bevan finds it impossible to distinguish between the
experiential content and the menital categories thab contain it.*
"If it be hard to define religion," says E.S.Waterhouse, "it is
iﬁpossible, in the strict sense, to define experience."** When we
explain er analyse experience, the very explanation or analysis
itself belongs to experience. ~ When some new religious experience
is intefpreted, the very interpreiation is a part of the experience.

» "Sibyls and Secers” 1928 . .Gl
*#The Philosophy of Religieus Experience," 1923, p.19.
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Some effort, however, must be made to distinguish the facts from
their interpretation by those who experienced them, and to do this
we have to view both facts and interpretatjon within the circle of
the experience concerned. This enables us to check to some extent
the reference back of later interpretations, and to detect erroneocus
deductions made by the writers of the documents that set forth the
data to be studied., Luke's misinterpretation of the Pentecost
phenomena is a case in point (Acts ii.5~12).

The empirical approach we have in mind will of course combine
with it the historical one, as the attempt is made to find out what
actually took place. The historical operation of the dynamic
influences created by tﬁe religious experience has to be observed
along with the activity of the experiential processes. Our method é
of study is really twofold; we are to observe the empirical facts
together with their historical accompaniments and consequences. If |
the term be allowed, our approach is "empiricalehistorical,"”

Some explanation is needdd in respect of the meaning of the

word 'primitive' as applied to the subject of our investigatiom, vizq

i

"The Religious Experience of the Primitive Church." Some years ago
the writer pursued a course of study dealing with the religious f
experience of the church of the Apostolic Age, in which he sought |
to distinguish the several psychological types as reflected in the

New Testament, as e.g. the Pauline, the Johannine, and types

represented by I Peter, James, Hebrews, and the Apocalypse. In

the course of the investigation he began to feel how imperative it é

ice S S S <= v o0
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was to understand the nature of the church prior to Paul's

influence. Without this, the effort to appraise the later types

seemed not unlike the erection of a building that becomes top=
heavy through lack of adequate foundations. He therefore set
himself the task of studying the religious experience of the church
during the formative years preceding Paul's activity.

The difficulty was to find a term that would indicate the . * -~
period in view. To describe it as 'pre=Pauline' seemed to make
Paul the architect of the structure. 1t would assume that his
- influence was such that the history of the Apostolic Age must
regard what went before the apostle as 'pre-Pauline,' and what
followed as 'post«Pauline;'! the latter reference is justly a
recognition of the apostle's immeasurable influence on church
thought and development, while the former would imply that
influence in a rstrospective manner. Indeed, the editors of the
church tradition, or the circles they represented, did imply this,
since, as Wrede remarks, "the tradition is not so far wromg in
making all the rest disappear behind Paul," But the earliest *
yoears of the church are not a prologue to the real drama of church
creation at the hands of Paul. This prior period, on the contrary,
provided the foundations on which Paul and the rest were to build.

Or.again, titles such as 'Church Origins' or 'Church

Beginnings' do not adequately designate the intention of our

*"Paul," Eng.Tr. 1907, p.42.

o . s A A Dl A e i e



5 ’\

>
investigation, for they give no incentive to keep as clearly as

possible the earliest period as di stinct from that of Paul and his
successors. The title, "Christian Beginnings' is unsatisfactory,
since the word 'Christian' was not applied to believers at first,
and then not to the members of the Judaeo«Christian community.

We therefore use the term '"Primitive Church' to describe the
initial period prior to Paul. Sometimes the word 'primjtive' is
used to denote Church history up to the Council of Chalcedon
(AD 451). B.H.Streeter uses it in reference to the first two or
three centuries of the church's existence.* It would be better to
regard this wider period as 'the Ancient Church', with its
literature, its detailed organization and increasing power in the
larger world of Graeco~Roman civilization, and reserve 'primitive’'
for the dawn days of the twilight period when no historical records
were thought of. The new believers were probably aware that they
were making history in some way, as they were possessed by a new
religious experience without being quite aware of what it all '
meanut, but the incentives to record their'impressions and findings
were not there as yet.

- Ohurch history, on the whole, has revealed a neglect of this
period, or else has been content to view it as the ante~room

leading to the stately hall beyond., The light of Paul is so worthily

* "The Primitive Church,* 1929,
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dazzling, his contribution so remarkable, that the historian

treats of the 'primitive' period as some minor phase leading up

to the major activity of the apostle, whereas i# seems historically
more correct to view it as the 'new something' without which there
would have been no material for Paul to use. ‘T'he fact that a
paucity of data is characteristic of thés period is no evidence that
the period itself is of scanty importance. It is true, as someone
has fittingly said, that Christianity grew up in the dark, yet the
darkness should not hinder the realization that something did grow
ﬁp in the dark, and that something was well on its way by the time

Paul's searching light began to play on the church,

An initial difficulty arises with regard to the religious
experience of the primitive church, This is the lack of material
for providing the needful data. The reason why we know so much
about Paul and why the origins of the church are interpreted so
mﬁch in the light of the Pauline tradition is that a number of the
letters which the apostle wrote to various churches have been
preserved to posterity, and in these we have valuable information
with regard to the church of his time. Further, the document which
purpoits to be an account of the acts of the apostles is, curiously
enough, assigned to the life and activities of Paul. Apart from the
earlief chapters of "The Acts of the Apostles" we have not any
direct information, egem if these have come down to us with

authentic primitive tradition. If any of the twelve apostles
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corresponded with the churches none of theif.letters;are now
extant., "Wir besitzen leider keine personlichen Aufzeichnungen
oder Briefe der Urapostel aus dieser Anfangszeit."*

The problem of the sources, however, has certain mitigating
considerations, The New Testament is, after all, a collection of
documents the writing of which was made possible because in the
first place there had been the primitive church with its formative
religious experience.** There are the Synoptic Gospels, the Aets of
the Apostles, and the Pauline Epistles, which at least afford some

evidence of what took place in the primitive church,

1. THE SYNOPTIC GOSPELS.

In the main the first three gospels form a series of
impreésions made by Jesus upon those who came into contact with him
during his earthly life. We are shown what his followers and
others made of him, the general drift of his teaching as it came
through to their sensibility, and follow the course of his life to
the cross and resurrecﬁion. The gospels in their present form are
much later than the events they chronicle. As the process of
compilation went on, fhe Christian experience was shaping the
character of the tradition, and traces of the more developed
stahdpbint are discernible. MIncidents were described from the
point of view of actual‘conditidns; sayings were adapted so as to
*JQWeissée”ﬁrehristentum,”1917,p.1. **Cf.D.W.Riddle,"Agproach to

the New Testament from the Study of Religious Experience,” Journal
of Religion,Vol.XI. Oct.1931, pp.570ff.
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bear more immediately on present difficulties and needs; 1later
reflection on the Gospei story.was thrown back on the historical
picture."* Inner meanings were more and more discerned in what
Jesus said and did, while "strange as it may seem to us, a good i
many early Christians felt no scruple in making the Risen Christ a %
mouthpiece for their views,"#** although some of these later |
features may have found their way into the tradition through vision,

The Synoptic Goépels are therefore a combination of historical
matter and later accretions from the reflection of growing
Christian experience. B.W.Bacon draws attention to the need for
"the recognition of motive"# in the study of the biblical narratives.
The motive, however, is mainly religious, and religious experience,
in the last resort, is the aetiological influence in the formation
of the evangelic tradition.

-The true starting point for the experiential approach to the
Synoptics is Luke's preface (i.l~4). (1) There were the recipients
of the original experience indicated by the words, of 2Zn* &pyFie
abréntar xal danpfrat yevéuever tod Adyow (ver.2). The religious
experience of the primitive church had its roots in what Jesus said
and did, in the manifold impressions he made upon his contemporaries.,

As far as we know, Jesus never left any word in writing, at least on

papyrus or pafchment, but he wrote deeply on the hearts of many of

*E.F.Scott, ®Phe Beginnings of the Church," 1914, p.8. **#F.C.
Burkitt, "Christian Beginnings," 1924, p.93. ***Cf, pp.174{f, 214
#"The Beginnings of Gospel Story," 1909, p.ix.
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those around him, and their experiences began the gospel tradition.*
As they saw and heard, "they wondered, or they rejoiced and
praised God, or took courage, and later they remembered or told,
They recollected how their hearts burned within them. They recog-
nized that Peter and John had been with Jesus. They reminded one
another of the words of the Lord Jesus."#* (2) In the course of
time and through the force of circumétances the impressions passed
on as the experiences were shared with the new converts into the
primitive church. As the church enlarged its borders the
impressions were handed on from town to town, city to city, and
country to country. This process finds expression in the words,
nepl t&}v rnenknpoevopnuévav Ev Aulv npaypbtov, xaddg napéSecav. Jpiv
of &n® &pxiic xtn; (i,1f). Step by step a corpus of traditi;n
grew, motived at the beginning by impressions of Jesus. The more
or less firm outline which this tradition slowly assumed, even in
its oral stage, served to check extravagancies. The communal
religious experience of the church in its growing awareness of all
that Jesus was, of salvation to the kingdom of God through his
death, of life in his name, would exercise selective comtrol in
the handing on of the impressions. (8) The literary climax of
these pfbcesses appears in the more formal writing down of the
tradition, indicated in the words Ererdfinep morhot EmeysCpnoav
*Jesus Himgelf wrote nothing, and the only words He is daid to
have taught His disciples are the words of the Lord!s Prayer," F.C.

Burkitt,"The Gospel History and its Transmission,"1907, p.143. Cf.

also below, Chap,I1lI. #*#H.J.Cadbury,"The Making of Luke=Acts,"
1927, p.2%, o . .
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&vatdEasdat dtAynziv (Lk.i.1). Beyond what the literary analysis
of the Synoptics reveals, none of these earlier ;fforts are extant.*
The general critical conclusions formulated by Synoptic
criticism** have not beem modified to any extent by the recent
study of 'Formgeéchicﬁte.' The two~document hypothesis being firmly
established, it now remained to study these sources in detail.
Certain attempts had already been made to trace earlier revisions
and combinations within the gospels,*** but the results were of an
extremely hypothetical character. The newer efforts have been
directed towards distinguishing and characterizing the elements that
make up the text according to their 'form' or presliterary type, and
'"Formgeschichte' has become "tPe history of certain pre=literary
forms not consciously created by individuals but developed by the
force of constant oral repetition."# These types are moral or
religious illustration, tale, :.legend, myth, apothegm, sententious
saying, comparison, parable. Negative results were reached when
the attempt was made to prove that the connecting links between the
elements in the Synoptic tradition were artificial,## but positive
efforts are seen in the attempts to account for the origin and
*Luke may have had Mark in mind, and set it aside as his primary
authority(cf,B.H.Streeter,"The Four Gospels,"1924,pp.201=8). *#Mark
is the basis of Matthew and Luke, who also used a source common to
themselves, viz.Q, in addition to matter peculiar to their respective
52322%55 an:I*Jiweisg i?annggiﬁitg:teogviggelig?i"rlgg%,rgigho%t:hich
ysis and classific n e o ) e
Mark had made use. #B.S.Easton, "The Gosgel before the Gospels,"

1928, p.31.  ##As K.L.Schmidt reaches in "Der Rahmen der
Geschichte Jesu," 1919.
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character of these several types, and to trace their history prior to|
their incorporation into the gospelé. The material for forming ‘
judgments was found in the varied life of the early church, the
common concerns of the believers, the promptings of religious experi=
ence, and the needs of preaching, teaching, and worship.®

The most promising possibility inherent in this approach to the
Synoptic tradition as far as our subject is concerned, is that the
literary history of the gospels may become a religious history of the
primitive church, or at least that the close connection between them
may become more defined with the result that light would be thrown on
the religious experience of the primitive church., This aspect,
however, has yet to be more fully developed before it can offer
results for the consideration of the student of religious experience,
while the determination of the 'forms' is still too much a matter of
subjective judgment as is also the settingsup of the standard whereby
to test their historical trustworthiness. If 'Formgeschichte!
becomes an end in itself, its contribution will be no more than a
literary'tour de force;' if, however, it can make scientific contact
with the religious experience which in the first place began the
*As M.Dibelius, "Die Formgeschichte des Evangeliums," 1919, and R.
Bultmann, "Die Geschichte der synoptischen Traditiom," 1921. The
possibility of the material yielding something of how it came to be
made up may perhaps be overstated, Cf.H.J.Cadbury, op.cit. p.33,
where we read, "as surely as the excavator's spade yields to the
trained archasologist Pe{iable information on extinct civilizationms,
so does the analysis of the written record disclose the forces at
work in its transmission." Alas! would that we had a reconstruction

of primitive church conditions and characteristics as Flinders Petrie
and others have given of ancient Egyptian ciwilization! At the

moment the 'formgeschichte’ data are not sufficiently reliable.
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processes which found expression in the preliterary forms of
gospel tradition, considerable light would be shed on the living
activity of the primitive church, But a great deal yet remains to
be done berore thesé possibilities are bpoought within the view.

The Gospel of Matthew reflects later interpretation at work on
the new experience. Jesus is being commended to the Jewish
consciousness., The genealogy traces his descent from the Davidic
dynasty (i.1-17); his birth took place in accordance with prophecy
(1.22-25). The selfaconsciousness of the church is revealed at a
fairly mature stage (xvi.16-19, xviii.17f.), while the later aware~
ness of the universal mission of the gospel is traced back to a
command of Jesus (xxviii.19). ‘the threefold reference to the
¥ather, tne Son, and the Holy Spirit in a defined baptismal formula,
itse}f a product of later interpretation (xxviii.l9), suggests a
time when theological definition was at work}on the religious eXpePi-i
ence, Some of these later elements may have found their way in by
vision,* but even so the vision was realized only at a later stage.
‘Béth Mark and Luke also show the influence of later reflection on the
original facts; the current church theory as to why Jesus spoke in
parables is that he desired to veil the real truthi®* the failure of
thedisciples to undérstand Jesus' prediction of his passion is that
its éignificance was purpoéely withheld from them.*** Luke is some=

what inéﬁfuctive in the way in which the wider mission of the gospel

*Cf, p.8 ancf pp. 1764f. 214F **Mk.iv.12, cf.pp. 149 [
##2Lk.ix.45, xviii.3d, ] . ’ P f
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has become interwoven with the original experience and the apprehen-
sjon of it by the first believers,* although it seems to go too far
to say that "Luke is frankly universalist in the spirit of Paul, and
shows the marked influence of the Gentile expansion of Christianity’
under Pauline auspices.”**

The Gospel of Mark has for its basis a collection of notes of
Peter!s preaching, for there is no reason for suspecting the
tradition preserved by Papias.**#* No doubt the evangelist reveals
his own personality as well as that of Jesus im his gospel, but the
series of anecdotes certainly read like original stories of impresse
ions made by Jesus; this is confirmed by the naive style, the non=
literary character of the language, and the absence of any corpus
of teaching and of any logical scheme of presentation, ‘The minute
analysis of J.Weiss***#* and the more recent investigations of the
formgeschichte' school have not materially affected the probability
that we have in this gospel, fragmentary though it may be,% a copy of
the original autograph.#¥ At least the second gospel seems freer
from later interpretation than is the case with the other gospels.
One point, however, in this connection needs comment. The prominence
given to the Cross and the events leading up to it in this gospel
has influenced the formulation of the theory that Mark presents the
*ii,10,81f. iii.B8. Jesﬁs' ancestry is traced back to Adam, the
father of mankind,iii.28~-38. #*#*J.Mackinnon, "The Historic Jesus,"
1981, p.xiii, but cfe¢ H.J.,Cadbury's cautions on this point, op.cit.
Pp.254f. #waEyg H.E,iii.39, which preserves this tradition.

#a#%0p.cit. and ef,above,p.10. #E.§. its ending is lost.
##Cf B.H.Streeter,op.cit.pp.305,318,8331.
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evangelic tradition interpreted by Paul, with the corollary of
Péuline influence in matthew and Luke., For example, "the Paulinism
of Mark is supremely manifest in this evangelist's whole conception
of what constitutes the apostolic message," which is stressed as
being "the continual reiteration of the doctrine, 'He that would save
his 1life shall lose it.'"* But even if we discern the influence of
Paul here we are forced back upon the problem as to where Paul
received the doctrine of the Cross, and the answer ultimately goes
back ﬁo the experiential contact of men with Jesus. Undoubtedly the
disciples did not know what to make of Jesus going to his death.
They were at latent cross-purposes with him since their minds could
not bring together the contradictory ideas of Messiahship and suffer-
ing in one and the same person. But the very intensity of their
misunderstamding could not fail to impress the disciples with what
was taking place before their eyes,** while the very importance that
seemed to be‘fziﬁfﬁaﬁiis death as Jesus pursued his lonely way
quickened all the more their latent opposition to any such course.
The fact of the misunderstanding, manifest and deep-seated as it was,
Presﬂpposes the prominent place of the cross and what led up to it,
in the mind aud words of Jesus. We are therefore justified, on
grounds of empirical probability, in accounting for the Marcan
emphasis on the Cross, less by the influence of Pauline interpretation
read retrospéétively into the original data of the gospels, and more

*B.W.Bacon, op.cit.pp.xxviif. ##0n this interpretation of the
disciples' experience see pp. (%(-1$%
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by the likelihood that sark preserves elements which Paul also
feoeived from the same source, viz;the impressions of the eyewit=
nesses. Paul may have interpreted these facts more freely in the
light of his own spiritual experience and reflection, but the
empirical facts ﬁere already within the primitive church experience
before his mind began to work on them,*

The material which Matthew and Luke have in common, apart from
what they have borrowed from Mark, is usually designated by the
symbol Q. This carries with it the hypothesis that the first and
third gospels made use bf a source which supplied this common
matier. Attempts to reconstruct this source from Matthew and Luke
can be no more than tentative,** but it seems to have been a corpus
of some sayings of Jesus, the product of reminiscence and thoughtful
recollection on the part of those who heard Jesus. A process
began, arising from the necessities of the new experience, of
gathering together the words of Jesus as these came back to the
memory, soon to be grouped in a manner enabling them to be easily
remembered by the new converts to whom they were transmitted
through the apostles' teaching.*** Q represents a stage in the
growth of such teaching on empirical lines, and is now generally
*For Paul's later interpretations see pp.3¢ff, and on the much
needed corrective to reading Paulinism into Mark see M.Werner's
book,"Der Einfluss paulinische Theologie im Markusevangelium."
##*The reconstruction of Q, as F.C.Burkitt (JTS Apr.1907,pp.454ff.)
and B.H.Streeter (op.cit.p.185) remind us, is a delicate and hazard=
ous task., Cf, A,Harnack,"The Sayings of Jesus," Eng.Tr. 1908,

Qp.127~146. *x#For the contents of Q as revealing the nature of
The Way' followed by the primitive church,
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regarded as being older than Mark; already it seems to have passed
through a number of revisions, expansions and modifications, the
roots of which carry us down into the heart of the primitive
church.* In Q, therefore, we begin to touch closely the experience
at the basis of the gospel traditionm.

Matthew has grouped his Q material to a great extent,** and has
added to it from some source useﬁ only by himself;*** g0 also does
Lﬁke, but much of his Q is scattered here and there, being often
found in a context differing from that of the first gospel, ®##*

There may well have been different recensions of Q available for
either evangelist, and in some quarters it is held that Luke found
his recension already combinedewor he combined it himselfeewith
tradition found only in his gospel, and which formed the framework
into which Luke inserted Marcan narrative.i The value of a saying is
not lessened for religious experience if two versions of it appear in
diverse contexts., The peculiar Matthaean material, in view of its
Judaistic tendency, may well reflect some genuine recollections well=
knévn in primitive church circles in Jerusalem, If Luke set aside
Mark as his primary authority, it does not follow that the second
gospel is to be regarded as less trustworthy, but only that Luke has
judged some other gospel as more suitable for his purpose. That
there were combinations of tradition involving variations in

%0n Q of.B.H.Streeter,op.cit. pp.273ff. **e¢.,g, v.2-4,6,11-13,25f.
44ff. vi,9-13,19-33, vii,1-5,7~14,18-18,24-28, viii,5~10,11f,19~22etc

*%%6.g. v.5,7£,19,27+81,etc,  ***Mt x,24f.cf,.Lk.vi,40, for example.
#Streeter, op.cit.pp.201ff,e4pn348-393
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narrative, and in the context and wording of sayings, is shown by
Matthew's and Luke's treatment of both Mark and Q, but the experi=
ential content which gave rise to the original tradition deposits

is not intrinsically impaired by these changes.*

I1. THE ACTS OF THE APOSTLES.

The opening chapters of the Acts are alleimportant for our
effort to undérstand the religious experience of the primitive
church, Here we have the stories of the Ascehsion, the coming of
the Spirit, and the rise of the new community around the name of
the exalted Jesus. This community is discerned through occasional
glimpses into its activity rather than in the continuity of its
development (ii.42ff. iv.82f.). We become aware of some religious
ferment of which Stephen is the centrgf the community is dispersed
through persecutioﬁ of which one named Saul seems to be the chief
instigator, but during a joumey Saul made to root out believers
and bring them to judgment he received the spiritual experience
which was to issue in his mission as the apostle to the Gentiles.
The early problems in connection with the admission of noneJews into
the mew community are seen in Caesarea, Antioch and elsewhere, the
culmination of which appears in what has been called 'The Council of
Jerusalem,' where the whole question is discussed and a considered
decision forthcoming (x-xi.18, 19ff. xv,1ff.). Thereafter Acts is
*0n this section as a whole, cf. A.Dakin, "The Psychology of the

Presentation of the Gospels," Expos,Times, Oct.1931, pp38-41.
**For this movement and its consequences, cf.pp 384- 39
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chiefly devoted to Paul's witness and activity.

The precise historical value of these opening chapters is not
pasy to determine. The chronological gap between the document as
it stands and the events the early chapters purport to chronicle is
even wider than in the case of the Synoptic gospels.* It has to
be admitted that there is room for much modification and change of
emphasis, that there is much time allowed for the accretiom of
legendary elements, while the standpoints of the later period would
be found to enter in along with any particular motive of the author
in writing the wdrk, Moreover, we are not helped to th6f3§%ent as
we are in the case of the Synoptics, where one gospel is used by the
other two, thus facilitating comparison and contrast, The isolation
of Acts leaves us much in the same position as we should be if we
had only Luke among the Synoptics.

Such considerations, however, are in themselves no proof that
in Acts we are dealing exclusively with the imaginative portrayal of
an earlier period by a later generation. If we had only Luke among
the gospels the value of that gospel would not in itself be lessened.
At the minimum, events and experiences must have taken place without
which there would have been no incentive to write of the beginn§ngs
of the church, If the Acts be due to the beliefs of an organization
known as the eccleéia existing at the time when the book was written
we have still to answer the deeper question, "What in the first place

produced the belisfs?™ Thus we should be carried back to the

*See p.8. Acts is usually dated A.D.80-100,
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empirical facts arising from the contacts which men made with the
historical Jesus,

But there are several reasons why Acts may be regarded as more
trustworthy than some scholars are inclined to think, (1) There is
little doubt that the third gospel and the Acts are by the same
author.,®* "Their unity is a fundamental and illuminating axiom.
Among all thepproblems of New Testament authorship no answer is so
universally agreed upon as is the common authorship of these two
volumeso** J,de Zwaan develops the theory that Acts was edited by
"a post-Pauline Christian,” whose work was based "on the unfinished
writings of Luke, the author of the gospel, who had collected and
partially arranged a variety of material drawn from various sources,
including a diary of his own experiences, but had never finished
his work,"##* Byt this theory seems to break down in view of the
evidence of linguistic consistency and continuity of both gospel and
Acts, "If anything can be proved by linguistic evidence, this
fact is prdved by it," i.e. "the common authorship of Luke and
Actg Manns The bearing of this conclusion on the historical
trustworthiness of Acts lies in the fact that the historian who in

one writing works on definite principles to present his data as

-

*The view taken here is that the author was Luke the physician, the
friend and companion of Paul, but if he be some unknown personality
of the Apostolic Age, the same anonymous pen i responsible for both
writings, Cf, "The Case for the Uradition," C.W.Emmet, and "The
Case against the Tradition," H.Windisch, in "The Beﬁinnings of pp-
Christianity," ed.F.J.Foakes Jackson and K,(Lake, Vol II, 1922, .
Le5H-29% ff #*Cadbury, op.cit.p.8. ***"Was the Book of Acts a Posthume
ous Edition?" in Harv,Theol.Review,Vol.XVII,

*##*Cadbury,op.cit.p.8, . .
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accurately as he can is likely to execute a second under the
inspiration of similar ideals, especially when this is a sequel to
the first(Acts i.1). The historical merit of the third gospel
receives various estimates, but there are good grounds for
regarding it as trustworthy.,*

*Luke's preface (i.1-4) indicates the principles on which
the historian proposed to work. He will go to the original
eyewitnesses and the authoritative ministers of the word;
he intends to investigate from the very beginnings of the
gospel story (%vw9ev); everything is ¥o be undertaken in
a spirit of thoroughness, inquiring into all things (adet)
in an accurate (%4xo18%3¢) and consecutive (x29:t%¢) manner.
The gospel reveals that he was faithful to his principles
of investigation. There is an orderly presentagion of
events from the pre=natal announcements of the respective
births of the Messiah and his Forerunner, to his ascension
to glory, and the return of the eyewitnesses to Jerusalem.
Therefore both &v+39ev and xa9:t%¢ are not unjustified.
Thus there is a completeness which is lacking, for example,
in Mark, hence ndst ig satisfied. Mark and Q are among
Lucan sources, the latter being so combined with matter

eculiar to this gospel and formin% so large an element
independent of Mark as to suggest the hypothesis (cf.pl8)
that Luke takes it for his framework, deeming Mark to be
less valuable as a primary authority. This possibility
suggests that there were other streams of tradition
available, and that Luke has used one of them along with
Mark and Q as his sources. This points to careful and
accurate sifting of his evidence and justifies the
principle expressed by &xpi8ic.

The probability is, therefore, that Acts is the result of
_Similar 5 those .
similas processes of investigatlonﬁas-aao revealed by the third
gospel, Luke would make use of whatever authoritative witness he
could obtain, He seems to have been a fellowetraveller of Paul at
various times.**® The apostle's knowledge of the earliest church

#*#This is the most natural explanation of the 'we' passages in Acts
xvi,11-18, xx.5«15, xxi,1-18, xxvii,l-xxviii,1B, -
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facts would be available for him. They were both guests of Philip
the evangelist whose personal experience of the earliest years of
the primitive church was at the historian's service.* The local
church at Caesarea, too, could furnish him with facts during the
stay there, not the least interesting being the reception of the
Gentile Cornelius into membership with the new community(x.44~48).
Luke seems also to have been with Paul in Jerusalem, where he had
abundant opportunity for collecting and sifting inférmation., If
Eusebius (H.E.iii.4) is right in supposing Luke to be a native of
Antioch, and this ancient church tradition be taken along with the
occurrence of a further 'we' passage in the text of the MS Codex
Bezae at Acts xi.27, the connection of the author with Antioch
would help to account for his knowledge of the church there.**

(2) The tracing of possible sources used in the composition of
Acts is a task of great delicacy, and as yet no sure results are
forthcoming. The Semitic colouring of the early chapters, especial
ly i and ii has led to the search for Aramaic originals which Luke
used in this section of his work, The linguistic arguments of
C.H.Torrey*** have been summed up as affording "many indications of
an Aramaic source...which,...taken together seem to present an
extremely strong case in favour of Aramaie," although "such evidence
can prove nothing as to the extent or number of the documentary

*Acts xxi.8; of, vi.5,viii,5=13. *®Acts xi.19-80,xiii.l1-8, xiv,
26-xv.2,22f.30-40, *##"The Composition and Date of Acts," 1918,
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sources used."* The Semitic features, however, may be due to the
primitive Aramaic tradition which still at iﬁs oral staé::geing
rendered into Greek to meet the needs of Hellenistic Jews who had
come into the church, or hséi§§5=af the Gentile elements in the
growing churche;fﬁzae the change into Greek a matter of practical
necessity. In this case the presence of Semitic colouring in the
earlier chapters of Acts would point to the primitive nature of

the tradition underlying them,*#

#*Foakes Jackson and Lake in "The Beginnings of Christianity,Vol II.
p.145. **Until there is more aggeement as to the documentary
sources supposed to be used, the Semitic features are better
accounted for by the translation of primitive church Aramaic
tradition into Greek. The wealth of theories as to documentar
sources may be illustrated. The single source hypothesis usua{ly
takes the form of a Jerusalem writing by Mark who is sugposed to
have written a sequel to his own gospel narrating Jesus' resurrectior
appearances and the acts of the Jerusalem apostles. Just as Luke
used Mark in his gospel, so he is assumed to have used as his
source for Acts Mark's supposed sequel{cf.F.Blass,"Acta Apostolorum
sive Lucas ad Theophilum liber alter,”1895,ivf. and a reference to
the theory also in his "Philology of the Gos els,”1898,pp.141f.).
Two-source theories are more in vogue. Spitta, e.g. discovers two
primary sources designated respectively as A and B, the former
superior to the latter which has many {egendary elements due to the
popular tradition on which it rests (cf. his "Die Apostelgeschichte,
ihre Quellen und deren Geschichtlicher Wert,"1891. Cf, further, J.
Weiss, "Urchristentum,”pp.3«8). Harnack traces a Jerusalem=Caesarean
source (iii.lav,18,viii.5«40,ix,31-xi,18,xii.]1=23), and a Jerusalem~
Antioch source (vi-viii.4,xi.19~80{xii.25-xv.35). A third source
accounts for the narrative of Paul's conversion (ix.1-80) since this
presents distinct features (cf.Harnack's "Acts of the Apostles," Eng.
Tr,1909, and for a recent full discussion of the sources underlying
Acts see Foakes Jackson and Lake, op.cit. chap. vV ). The verdict of
Schmiedel perhaps indicates the irend of such discussions; "mo satis
factory conclusion has as yet been reached along these lines; but
the agreement that has been arrived at upon a good many points
warrants the hope that at least some comclusions will ul imateli
%aln general recoinition,”(Enc.Bi.V01,I.1899,E.45). J Moffatt thinks
here is reasonable ground for conjecturing the use of an Aramaic
source by Luke, but confesses the difficul%y of being sure of any
written source underlying the narrative: Moral tradition of a
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heterogeneous and even of a legendary character may be held to
explain most, if not all, of the data"(Introduction to the
Literature of the New ¥estament," 3rd.Edn.1918,p.290).

The various source discussions have at least established the
primitive character of the material in the first half of the Acts,
while the antiquity of the first few chapters is distinctly brought
out, While the literary facts do not warrant the too contident
judgment that "it is difficult to rate too highly the historical
value of the Book of Acts,"” and therefore "employ Acts as an
historical document of the first order,"# in view of the primitive
character of the tradition, and in view of Luke's proved methods of
investigation as a historian, w;:zgve a fairldegree of confidence
that Acts is by no means unreliable. The presence of so=called
doublets in the early chapters does not tell against the credibility
of the narrative, since parallel facts are brought together as
tradition gbows, or they may mean no more than alternative versioms
of the same incident.** Inconsistent presentations such as Luke's
interpretation of the Pentecost phenomena as the power of speaking
foreign languages, although he makes Peter reply only to the charge
of intoxication,*** may be no more than the use of a secondary stage
in church tradition which probably arose owing to the spread of the
*C.F.Ndlloih,"The Riséhof the Christian Reiigion,"1917,p53. *#Ag
are sometimes seen in ii,1=13,iv.31: 11,14=86,111.12«26: 1i,37«41,
iv.4: 11.42-47,iv.34~37. Cf.the doublet of the miraculous feeding
of the multitude in Mk,.vi,32-42 (the five thousand), and Mk.viii,1=10
(the four thousand). These may be versions of similar sccurrences,

or alternative acceunts of one and the same incident, **#ii, 511,
13,15, and cf,:p3.and ppyazdf :
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gospel to many provinces and countries; the idea may have arisen
that the early miséionaries were linguistically endowed for the
gospe} advance, and Luke may be reflecting this secondary source
along with the primary one which indicated that ecstatic speech
resulted from the Pentecost experisnce(cf.p8 and pp.Zﬁﬁﬁﬁ). Again,
the criticism that Luke prefers the miraculous version of some
incident loses force in view of the abnormal phenomena which
religious upheavals bring up, to which the primitive church experi=
ence in its many-sided expression is no exception.* Or it may
well have been that Luke wrote with some dominating motive of
showing how the gospel spread among all nations and therefore has
cast his narrative in a 'universal' atmosphere from its beginning;##
or the motive may have been the political one of presenting the case
for Christianity to the Ehperor Domitian in view of impending
persecution;®*** but the resulting moulding of the primitive material
does not thereby take away historical value from the basic facts
that are the subject of the writer's portrayal. On the contrary we
are"helped, by a recognition of any such motive, to observe its
inflﬁence, and to make allowance for it., If Acts is a historical
picture rather than a scientific history, a 'Geschichtsbild' as W.
MundlevdesCribes it,##*# i{ does not follow that no trustworthy
*For studies of these abnormal phenomena see pp.22!- 262. ##As E,F,
Scott thinks, op.cit.pBOf. ***D.W.Riddle,"Tge Occasion of Luke-Acts!
in the Journal of Religion, Vol XI.Oct.1981,pp.545ff.,  ####"Dgg
Apostelbild der Aposte%geschichte” in ZNT. Vol.XXVII.p.38. Cf.too
J.Weiss,op.cit.p.3,"Die Apostelgeschichte gibt nmur in ihrem ersten

Teil(1-12,15) ein farbenreiches Bild der Urgemeinde und ihrer
Schicksale."” o |
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information is forthcoming. The portraiture of "The Trojan Dames"
may leave much to be desired* as far as its scientific historical
details are concerned, but there is no doubting the impressions of
the tragic experiences that befell the vanquished heroes and
heroines of the fall of Troy. In the same way the fundamental
empirical facts of the primitive church come through the tradition
on which the early chapters of Acts rest, with a wealth of
impression that justifies the use of Acts as a vital source for the
experiential data to be considered. Furthér, the connection of
Acts with the gospel is empirically determined as well as being
linked in a literary manner, and we amw, as J.Moffatt aptly
remarks, with "the conception that the work of the church is a

continuation of Christ's energy."**

III. THE EPISTLES OF PAUL,

The apostle who was a citizen of "no mean city" achieved no
mean reputation as the first great missionary to the Gentiles,.the
organizer of many Christian communities or churches after the model
of the Jewish synagogues with their semi-~independent spirit but
possibly drawing on the practices of the guilds and associations so
common in the ancient world of Rome. He kept in touch with the
many churches through his visits, but where such proved impossible,
or urgent problems in the churches demanded his attention, he wrote
letters giving hié counsel and advice. Some of these are

*In the famous play of Euripides. **op.cit.p.285.
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fortunately preserved in the New Testament.®* A large part of the
Acts deals with his conversion, missionary travels, and the
circumstances which lead him to Rome.** His personality seems to
overshadow the Christian community of his generation, and his
influence has been read into the conceptions of the primitive
church.*#* "Tyo names contain in themselves the primitive history
of Christianitys the names of Jesus and Paul. Jesus is himself
alonesePaul needs some foundation. What Paul is, he is in
Christ ,¥##*# But the primitive church ought to be included among
the apostle's foundations, as Wrede sees; "between Jesus and Paul
stands the original community. It is the precondition of Paul's
existence, and forms beyond doubt a kind of bridge from one to the
other."# 1Is it possible to stand on Paul's side of the bridge
and view not only the other side, but the bridge itself? Do these
occasional letters of Paul throw any light on the religious experia
ence of the primitive church? Does the apostle reveal in them any
hints of his own dependence, not only on Jesus, but on the faith of

the community that was prior to his own activity?

A. In certain places Paul refers to what has been received
from the primitive church.

(1) In II Thess.ii.15 we read, %px ebv, dsekpef, stfxete, xal’
tpatelte Td¢ mapaddoste H¢ 23184y 0nTe slre 1% Adyou elte 31°
*Rom. I and II Cor. Gal. Eph. Col, Phil, Philem. I and II Thess. Cf.
p.&1f. for the Pastorals. *#Acts vii.58,viii.l1,8,ix.1-30, xiiiff,

*#20f,pp.4,5f.18a15, ***#Dgigsmann,"Paul,"Eng.Tr.1926,p.3.
#op.cit.pla?. - T



27

§nt?fokﬁgiﬁu§V. The construction of xpatelv with the accusative "may
be due.simply to the téndency to enlarge the sphere of the acc. in
later Greek," but it "serves also in the present instance to lay
emphasis on the mapaddsei¢ as being already in the Thessalonians'
possession."® The context makes it clear that these traditions were
given them by Paul, who transmitted them by his preaching there (5.x%
Aéyou) and by means of a letter he sent to them (51° Emisterngc Hudv).
With regard to his visit to Thessalonica, the narrative in Acts (xvii
1«10) is taken up with the. éircumstances of the mission rather than
with the cont;nt of the preaching, but enough is given to indicate
that Paul taught (i) the necessity that Messiah should suffer and be
raised from the dead, in accordance with the scriptures, and (ii) tha
this Messiah was Jesus (xvii.2b.3).

(2) The letter to which Paul refers is probably I Theesalonianf.
Does this epistle suggest anything of the primitive church tradition?
There are no direct items of tradition enumerated, yet whatever was
handed on seems to have been in the nature of a body of definite
teaching.*** We observe, however, a few indirect references. (a) in
1.5, b sSayydniov dpdv obx Byevfion el dmig &v Aéys pdvov, AANNX
xal &v Suvdusr xal &v TMvedSpatt indicates a gospel which came as an
*G.Milligan,"St.Paul's Epistles to the Thessalonians,"1908,p.107.
#*Durch Exc.zu wird es mdglich, dass hier I Th gemeint ist. Da nicht
the steht wie 3,14, musste, wer ihn kannte, fast sicher an ihn
denken. Freilich kann trobzdem II Th gemeint oder wenigstens eine
B naB0n. 1008, o Log pta.” Boui may have erition sinar iotiova’

. ’ p.44. y e en other letters,

but I Th is probably indicated here. ***cf, the £313dx9ate in
11 Thess ii.15 above.
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experience of power motived by ﬂji& §pirit, not simply by a set of
taught beliefs; the new experience hinted at is not unlike what we
sense in the Pentecost atmosphere (Acts ii,l-4,cf.iv.31). This may
be taken as confirming what usually happened when a church came
into being, and affords a reflection of the primitive church
experience.* (b) In 1,10 we read how the Thessalonians turned to
the living and true God, and how they were &vameveiv tdv ‘ridy xbted
g tdv odpaviv, 8v fiysipev &x Tv verpdv, Inselv tdv poduevoy Huic
tx tic Spyfic Tthe tpxopdvne. Here we have what are probably
references to the traditions of the resurrection of Jesus, the
exalted Messiah's return, this Messiah being Jesus who would
‘deliver the community from the imminent judgment.** (c) The death
of Jesus and the responsibility of the Jews for this, is mentioned
in 1i.15, t3v (se. *Tovsaloy) xal Tév K¥prov dmextervdviov Ingodv
val ted¢ meopftag, Here the primitive church standpoint is distinct
ly clear; at the Jewish door lies the guilt of the crucifixionm,
and this followed up the spirit that had at one time driven out the
prophets.*#*  (d) If I Thess. be any guide, 1ittle seems to have
been made, in the transmitted traditions, of the human life of
Jesus; there is mors concerﬁing his death, resurrection, and
expected return., The rare occurrence of the name 'Jesus' points
this way, since tﬁi% was the name by which he was known on earth,
This feature "is in entire accord with the general trend of Pauline

*0n this cf, pp. Cf.also I Thess, i 6,,#67« N#Pds
llvanﬂ«ros ‘.AY“’" f.Acts i.11 and pp. 29sf. 370f **#Acts 11,23,

vii.52, and pp.129f 1as).
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teaching, the centre of which is to be found not in the earthly but
in the heavenly and exalted Christ."# It would, however, be
hazardous to infer a similar lack of interest in the historical
Jesus within the primitive church, (e) The eschatological passages
in iv,18~17, v.1-3 suggest the experience of the primitive church
expectation of the imminent return of the Lord Jesus. Some doubt
had arisen in respect of the believers who had died as to whether
these would miss the glory of the Parousia,** the teaching about
which had evidently formed a part of Paul's message on the occasion
bf his visit to Thessalonica. The tendency to neglect the ordinary
duties of life, which Paul deprecates, seems to be a new feature.
(8) In II Thess.iii.B we have the following references

napayyéAhoeuev 5% Julv. &dehpol, &v dwépat: Tob Kuplev "TInsed XptatoWh,

sTéAesfar Jud¢ &nd mavtdc &3ehpel Ardutwg mepimatelvreg xal ph watd
T axpddoaiy Av maperdBets map’ Aulv. The tradition received
from Paul by the Thesééionians evidently embodied religious
experience which had power to change life in the character and cone
ﬂnct of the believers. Where such results were lacking or results
inconsistent with the new experience were seen, the tradition was
being set at nought. J.B.Mayor notes that the Christian tradition
"also included rules of action,"*#* but as is the case when we speak
of the beliefs of the church, the question arises, "What in the first

place produced the rules of action?"###* As the religious experience

: ' : 356£
*Milligan,op.cit.p.135. **0n this point see p{.l,esf. -
Eglstle of St .Jude and the Second EPiStle of S .Peter,"1907,p.63,
w

ere Mayor quotes II Thess.iii.B to illustrate hig point, ##wxcf p1g
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is the ultimate motivation of the beliefs or rules of belief, so
inherent in it is the creative power issuing in Christian conduct
and character, Therefore it is better to approach the ethical

side of the primitive church tradition reflected by Paul here less
from the assumption of any set of rules of action, and more from the
believers' possession of a dynamic experience of hzi; Spirit which
moved them to conduct themselves as Christians should., The word
zasarauBdverv may point to the receiving of the tradition in an
outward sense when accompanied by 5€xecdat,® the latter verb denot=
ing the subjective welcome of it, but when the former verb stands
alone it probably includes the inner experiential character of the
tradition as well as the outward expression in the formulations of
the traditionm.

(4) I Cor xi.2, dmatvd 8t dpd¢ vt xdvra pev pépvaode xal xaddg
map&3oua Suiv the napadéoeic watéyste, xeh., introduces a section
dealing with the worship of the church, and leads on to a discussion
;bout the resurrection of the dead (xv.). The specific traditions
are mentioned in xi.23=25 andlxv.3+7, and their contents given., If
I Cor.xi,8«16 recapitulates tradition referred to in ver.2 above,
fe remind the Corinthians of certain principles respecting the place
of womenAin the church, two conclusions follows (a) the tradition
contained much of a trivial nature; we are not so much amidst the
*cf.] Thess,ii.18, and Milligan's note ad loc op.cit.p.28. For the
outwardly receiving of the tradition cf.I Thess iv,.1,II Thess.iii.8,
Gal.i.9,12, I Cor.xv.1,3, Phil iv.9, Col.ii.B, comveyed b

zaoarauBdve, and for Sexamayof the inner apprehension cf.¥ Thess.i,6,
11 Th.ii,10, I Cor.ii.14, II Cor.viii,17, Gal.iv,14,
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tradition based on the primitive church experience as among the
beginnings of tne4prooess by mnans of whinh the.experiencé, like
that of Israel came to be,.is being diffused into a series of
"delivered instructions;”*‘ (b) We are afforded hints of another
procens modifying the primitive church experience through contempora
ary thought«forms and usages being brought to bear upon its
interpretation. - Rabbinical teaching regarding the status of
womanhood and the social conventions of Paul's age are at work on
the facts of the primitive tradition, the former through the
apostle's Rabbinic training,** the latter through the social ideas
and conventions as the church came into the wider world of Roman
civilization,

(5) 1 Cor.xi.23, éyd yap napdraBov &nd tob Kuplow, & xal
rapé3ona duiw, follows with the received tradition about the observe
ance of the Lord's Supper. This is one of the traditions referred
to in xi.2, and this fact places the derivation of the tradition
from the primitive church as xv.3ff., not by direct revelation as
the nhrase &nd to% Rupfov has led some commentators to suppose. It
is true that we must allow for the insight of Paul or his awareness
of receiving direct revelations (Gal.ii.2,II Cor.xii,2ff), but "why
assume a supernatural communication when a natural one was ready at
hand? It would be easy for St.Paul to learn everything from some
of the Twelvg."##** It is therefore reasonable to infer that the
*Robertson and Plummeré I Corinthians,ICC. 2nd.Edn.1914,ad loc. p228.

**Paul was a~¥upil'of amaliel, cf.Acts xxii.8. *#**Robertson and
P].umner ? Gpoe i . p . 2420 '
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reference is to the primitive church tradition.*

(8) Another of themaeasésect¢ of xi.2 is mentioned in xv.3,
nxpfdaowx ykp Suilv &v wpdtotg, & wal naperdpete. The tradition which
Paul received from the church before him (for this is ihe force of
2y g°4re,¢) are (i) Christ died for sins in accordance with the
scriptures, (ii) Jesus was raised on the third day, (iii) a list of
appearances of the risen Jesus to sundry persons and groups.**

The reference to the 'sins' in c&nneotion with Christ's death may
have elements in it suggestive of the later interpretation rather
than of the primitive church.ideas, and as such may receive Paul's
own unique emphasis, but there are real grounds for concluding that
the primitive church believers discovered a real connection between
the death of Jesus and the»forgifeness of sins,wss

(7) It may be that many indirect hints of what had been received
from the past are afforded by Paul’s use of certain terms to express
what it is with which he has to do in his preaching. The most
significant of these is edayyéiiev, with its cognate ebayyerlZouar,
bofh of which are very common in the epistles. The study of these
wordg, however, yields surprisingly scanty information, if any, about
the primitiie church experience. For the most part they are used in
a semiatochnical sense to indicafe 'the gospel,' or to the act of
preaching the good news, referred to as 'my gospel,' 'our gospel,'
"the gospel of Christ,' "'the gospel of God'**** with no reference

*On the relatiouief-this tradition to the gospel accounts cf .pputlruzs

*2CL.pp. 205F _ #**Cf.pp. 3TN ~3%0 #*#*Rom i,9,15; i1i.18; 1l Cor.
1v.g;p Cé?ﬁ&x.ls; Rom.gg.l . o PE5 11T o

.
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to the contents of the gospel. In I Cor.xv.l it is equated with
the tradition Paul had received and passed on. In several places
the emphasis is on the Gentiles as partakers of the gospel as it
reveals a righteousness of faith (Rom.i.15f), or the reconciling of
Jews and Gentiles (Eph ii;lé,iii.B) in the unsearchable riches of
Christ (Eph v.26). The gospel is of the Gentiles (Gal ii.2), or of
the uncircumcision (Gal ii.14; cf.Rom xv.16). Paul is quite sure
that he is faithful to the gospel as he received it in urging his
worldawide mission to the Gentiles, and in fact designates the
narrower conception of the salvation for Jewish Christians properly
circumcised as a'different gospel', i.e.a differing tradition
(Gal i.8f). While the seeds of the universal scope were in the
primitive church experience from the fifst, although there was to
be a long strugglé before the church became world cpnsciousf Paul's
own spiritual insight had discerned the tfue sdopé of the saivation
in Jesus Christ and the gospel.* The gospel is attested "in the
powef of s&gns and wonders, in power of Moly Spirit" (Rom xv.19)j#*
it includes among its contents the confession that 'Jesus is Lord'
(Roﬁ x,168,¢cf.ver.9), which is the substance of "the word of faith
which we preach"(td p%ux ver.8), and the belief that God raised
Jesus from the dead, i.e.exalted him to be Messiah (ver.g);*;n all
these instances we‘are back amidst the primitive church experience.
The gospel of salvation in Christ finds the seal of believers'! faith

*For the primitive church problem here cf.pp.3%1- Lio **For the
spirit's attestation in these ways cf.pp. 2ko-2a43 ***cf.pp hsof.
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in the holy spirit of promise, which is the'earnest' of redemption,
i.e.the pledge that the promise is to be fulfilled (Eph i.13f).

Here Paul stands solidly on the primitive church experience.*

When we sum up the evidence of the epistles in the light they
Bhron back on to the primitive church we are able to discern a
cumulative body of references and suggestions confirmatory of the
earlier fundamentals. While it is true that there is a strange
Asileﬁce concerning the facts of the life of Jesus, with the result
that Paul throws no light on the reactions of men to the historical
Jeéus, at the same time there is cumulative positive evidence of
the nature of the primitive church faith and outlook. The apostasy
of Israel was responsible for the rejection of Jesus as their
Messiah in his crucifixion, with the corollary of the éummoﬁs to
the nation to repent that God madg use it in the redemption of the
dentiles. But the nation must be redeemed before it was able to
undertake its divine mission of redeeming the world, hence the gose
pe} is "to the Jew first, and then to the Greek” (Rom i.15). Yet in
another way it was divine necessity that made inevitable Messiah's
death,'as the scriptures foreshadowed, ha& they only the insight
to discern the truth, while the scriptures also revealed the fact
thaf the death of Christ was connected with ihe forgiveness of sins.
All theseypoints turned.onkJesus because he, and no other, was this

divinely appointed.Meséiah who was crucified and whom God raised

*For this significant fact see pp. 239f. 278 f
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from the dead, and of that resurrection many were eyewitnesses. The
exalted Christ would return immediately, the expectation of this
bedng intense, while those who had died before his coming would be
raised up in glory to meet him. A new community of salvation had
come into being on the basis of these experiential facts; this
community was invested from the outset with the power of the spirit
promised as the earnest or pledge that the salvation of the kingdom
was to be fulfilled. The presence of the spirit was attested by
abnormal phenomena such as signs and wonders, in the experience of
supernatural power motived by Moly Spirit which worked out in joy,
and in the outward expression of spirit-possessed personality in
Christian conduct and character, which also was seen to be abnormal
when placed alongside the usual pagan standards of the Roman world.,
The observance of the Lord's Supper was not only a memorial of
Jesug, from whose death and resurrection all these experiential
fundamentals had resulted, butaﬁg the pledge that the exalted Lord
iié to return with his kingdom,

h " If so much in Paul's teaching can be traced back to the primita
lvgﬁahurchnnas our subsequent investlgat1on will reveal®=athe
Prbbabxlltles are that there are many more elements that go back
to thétcﬁufch beforé him, Further, the fact of the church being
already 1n existence for him to enter is a strong support for the

conclusion that if Paul influenced the church's outlook, the church's

*Cf. pp. 205-209 278-2%0
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influence on the apostle was equally formative, if not more so.
The primitive church strictly introduced him to Jesus, albeit the
Jesus of resurrection and exaltation. As a Jew he was perfectly
at home with the Jewish environment without which the primitive
church cannot be understood, and although we need not follow Paul's
ideas of the church as the Neﬁ Israel (Rom ix-xi) in reading them
back into the primitive years® we can see how easily his root
conception of the church would be of the same nature as what had

gone before him.

B, With the primitive church experiential basis of Paul's
religious outlook as a disciple of Jesus Christ we have to reckon
with the undoubted developments that took place under his influence,
as these are revealed in the epistles. We may therefore use these
epistles as sources for the primitive church experience in a negative
way., These developments are not to be read backwards, and we are
able to discern the character of thefgzgszoperiod in the negative
sense of what did not characterize its faith and outlook. For Paul
brought his own distinctive experience and contribution to the inter=
pretation of the original Christian facts. For example, while he
knew who were the witnesses of the resurrection of Jesus, he himself
received an appearance of Jesus (Acts ix.B-B}}I Cor.xv.8).

(1) The developed Christology of Paul stands in marked contrast
to the Jesus of'the gospels and the primitive Messianism of the church

*As E.F.Scott does, op.cit.p88f. So also H.F.Hamilton,"The People of
GOd,"Vol.II.1q12,pp'24.39. -
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before Paul, with its conception of the earthly Jesus raised from
the dead and exalted to God's right hand as iMessiah, soon to return
in the glory of the divine kingdom (Acts ii.22-24,36).2 In the
Pauline Epistles, however, Jesus is set forth as the Son of God
(Rom i.4), a divine being of the same dignity as God (Phil.ii.s),
the very image of the invisible God, the heavenly being invested
with the powers of cfeation (Col i.15f), who had surrendered his
divine étatus in a sacrificial selfaemptying of himself by becoming
a human being, and submitting to crucifixion that men might be
redeemed (Phil ii.R«8)** This divine Christ is also "the second man,
the higher type of humanity, the beginner of a movement towards
life in mankind, destined to retrieve the movement towards death
which began in Adam, that he is not of earthy but of heavenly and
spiritual material, and has the power of changing those who believe
in him into the same element"#** While the MessiaheSaviour would
appeal to Jewish«Christian elements in the church, Paul had to
develop his insight into Christ as the Divine Saviour who as God
would appeal to the wider Graeco=Roman world.

‘(2) The developed church consciousness preéénts features that
cannot be discerned with any clearmess in the previous period. (a)
The awafeness of its universal mission is much to the fore, and the
Gentiles are now the objects of salvation (Eph %E;?z) as fellow—
*See below, on what Jesus was to the primitive church, pp#6o-«73
*%cf.algo Gal iv.4,11 Cor.v.14,21,viii.9,Rom viii.3f.,Phil ii.5-11,

Col ii,9-15,  #»#A Menzies,"The Second Epistle to the Corinthians,"
1912,p.1vi, . - - .
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citizens with Israel's chosen of the divine community. (ii) The
church has become aware of its own distinctiveness over against
the traditionalvlsraelj:;gz to be confused with the literal theocracy
since the Jews entered it on the same conditions as did the non~Jews,
viz.those requiring faith in God, the very quality which brought
Abraham the great national ancestor into favour with God (Rom iv.3,
Gal iii.,7ff). The divine acceptance of Abraham came while he was
still uncircumcised (Rom iv.10), the rite being no more than an
outward sign (ver 11). Entrance into the church of Christ is
spiritually, not physically, conditioned, and on this basis the Jew,
being justified by faith, could still feel himself in line with his
traditional religion; the non=Jew found no barrier in lack of
circumcision in the way of salvation., The synthesis of the two
elements was the new thing, and made the church distinctive from the
Israel, and even the primitive church, which never attained to it.
(iii) There are many hints of definite church organization (I Cor xii,
28ff), an evolving procedure in worship (I Cor xiv), the place of
women in the church (I Cor.xiv.34f). "In the New Testament itself
there can be traced an evolution in Church Order"*, and this points
to the growth of the church consciousness that was mot to be found
in the earlier period. (iv) Christ has now become the head of the
Church (Eph i.22,Col i.18,24); the church is now 'the Body of Christ'
. {I Cor x.18) and thié "represents, so far as a concrete and visible

thing can represent an abstract and invisible, the relations and the

%B.H.Streeter,"The Primitive Church," p.ix.
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functions of the community, alike within itself and in relation to
its invisible Head."* The original community awaiting the advent
of idessiah has now become the developed church aware of Christ as
its organic Head.

A1l these various phases are definite advances on the primitive
church experience and should not be read back into the earlier years.
The germs were there, no doubt, but the larger environment of the
world and the non-Jewish elements that met it brought in many new
features which were not original. Paul was not the originator of
the fundamental concepts here; for example the wider mission had
alreadyﬁggéf its rise before he came on the scene.** The recognition
that the primitive church had more to contribute than is sometimes
recognized would prevent the unhistorical generalizations about
Paul being the creator of the church,**

(8) The possible developments in the observances of Beptism
and the Lord's Supper may present new features of which the primit-
ive church knew nothing. Here "we need to distinguish carefully
bétween earlier and later conceptions%®*** With fegard to baptism
the distinctively new thing in Paul is that "it is on the basis of
the mystical Being-in-Christ, as the centre of his teaching, that
Paul explains baptism."#*#** iy In the primitive community baptism
*C.Anderson Scott,"The Fellowship of the Spirit,"1921,p.73. *#cf.
the force of the Stephenite movement, pp.355-94J.Estlin Carpenter
is wide of the mark gere when he writes in his preface to Wrede's

'Paul' (Eug,Tr.1907) pvi. "those who plead that the Church should go
'back to Jesus,' mist never forget that but for Paul there would
(bumanly speaking) have been no church at all,"™ =*=#E F Scott,op.cit.

p.182,  #*%=) Schweitzer,"The Mysticism of Paul the Apostle,&Eng.Tr.
Iqat,p9261f,
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was the rite which marked the admission of the new convert into
the church, but as Paul teaches in the light of his mystical con-
cepts, the believer now re#nacts the death and resurrection of
Jesus by his going down into, and coming up again from, the water
(Rom vi.8). In the burial-like entrance into the water the convert
was deemed to have died unto sin; his mergence from the water vault
was the realistic process of rising to a new life (Rom vi.4), while
the émpiiical identification with Christ is defined as putting on
Christ (&£ iii.27). This mysticism is not found in the primitive
church, |

The observance of the Lord's Supper seems, however, to follow
the lines of the previous period's practice. There is some uncertain.
ty in the tradition as to whether the cup precedes the bread or vice
versa (I Cor x.18,21,xi.23-25),* The cup as the pledge of the
Messianic kingdom, and the bread as having reference to Christ's
death,** have, however, received associations derived from the
Christ-mysticism of Paul. The xewvwvfa of the blood and of the body o:
Christ passes over from the idea of 'fellowship' td 'communion' and
thus to 'union.'#** The experience of mystical union with Christ is

very marked, hence the observances are neither symbolic nor sacramen=

tarian,#esse

*Similar uncertainty exists in the Synoptic Gospels (Mk xiv.22-24,cf.
Lk xxii,17«19), cf.pp.427f . *#0n these points for the primitive
church, see pp.43r-ay ***cf ,G,Abbott-Smith,"Manual Greek Lexicon of
the New Testament," 1921,p.251. -~ ***#An array of weighty opinion
has within recent years decided that Paul was a thoroughgoing
sacramenitarian, - "There is little doubt,” write Foakes %ackson and
Lake, "as to the sacramental nature of baptism by the middle of the
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first century in the circles represented by the Pauline Epistles,
and it is indisputable in the second century,"(op.cit.Vol I,1920,
2.835). Lake in an earlier investigation is even more certain:
Baptism is for St.Paul and his readers universally and unquestion-
ingly accepted as a 'mystery' or sacrament which works‘ex opere
operatos’ and from the unhesitating manner in which St.Paul uses
this fact as a basis for argument, as if it were a point on which
Christian opinion did not vary, it would seem as though this
sacramental teaching is central in the primitive Christianity to
which the Roman Empire began to be converted" ("The Earlier Epistles
of St.Paul,"s9:r p.385). H.T.Andrews has no doubt that "as far as
exegesis is concerned the sacramentarian interpretation of Paulinism
has won a decisive victory, and the Symbolical school has been
driven off the field"("The Place of the Sacraments in the Teaching
of St Paul,"” The Expositor ,seeBibloguwhepsi3), J,Weiss thinks the
germs of the later catholic sacramentarianism are already in Paul,
although he is cautious against reading toommuch of this into the
epistles, "Nicht, dass der Gedanke des immer wiederholten Opfers
Christi hier schon vorhanden w¥re, wohl aber ist ein Keim zu dieser
katholischen Deutung der heiligen Handlung nicht zu verkennen, zumal
da zweifellos Brot und Wein nicht mehr als gewShnliche Speise
empfunden werden, sondern in irgend einer lieise schon Leib und Blut
ghristi symbolisch darstellen, ja, geradezu verkorpern,"(Urchristen=
um,p .508 .
One caution seems to be necessary. It is often assumed that

Paul and the readers of his epistles at the time of their reception
are identified in religious experience and outlook. Preaching the
gospel in a background of 'Mystery' religion as far as many Gentiles
Were concerned, %he apostle is probably only making use of points of
contact with them., The 'mystery' which for him denotesunjon with
Christ, or the mystical fusion of Jew and Gentile into the one body
of Christ, may have meant just this empirical significance to him

in the baptism and the Lord's Supper; but many of his Gentile
hearers would have no difficulty in reading into his words an
interpretation thorow hly sacramentarian, just as the disciples

read apocalyptic significance into many of Jesus' words which he may
not have intended himself (cf.pp.77-/79). H.Weinel seems to point
the way, when he says, "Dem Apostel, der ohne Riten und Zeremoniem
das G3ttliche in sich erlebt hatte, mussten freilich solche
Mysterien ferne liegen. Aber er konnte sich weder dem Zuge der Zeit
noch dem Zwang des Gemeindebrauches entziehen, der bereits die

Taufe aufgenommen und das Abendmahl in ein Sakrament verwandelt hatte"
("Paulus" Zte.Aufl.1915,p.90). It was the Gentile environment that
be%an to mofive the sacramentarianism that does not really appear, as
Schweitzer has insisted (op.cit.pp269ff), until Ignatius (ad Rom vii.s,
ad Philad.iv. ad Eph xx) and Jus£1n Martyr (Apol.lxvi), for even the
reference in the Fourth Gospel(vi.58-56) has to be understood in the
light of the werds, "the flesh profiteth nothing: the words that I
have speken unto you are spirit, and are 1life"(vi.83). The new faith
went out amid the peoples of the Graeco~Roman world, amd-who brought
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religious ideas to the interpretation of their new Christian
experience, derived from pagan cults and mystery religions.

Paul himself stands in the direct line of the primitive
church practice with its freedom from the later accretionsSé}Hence
the need for keeping the earlier period distinct from what follows,
for even if Paul weré a sacramentarian, we are still left with the
earlier experience of the observances of baptism and the Lord's
Supper in the primitive chufch, in view of which the assumption that
the sacraments were from the outset ‘%ex opere operato’in.nature, is
unhistorical, since these ideas were grafted on by the incoming
converts from the wider Roman world.

(4) The widening of the experiential content of salvation,
especially as this is connected with the death of Jesus, is a marked
development in Pauline thought from the "experience of a risen and
glérified Redeemer": characteristic of the primitive church outlookf*
The Cross comes to be the centre of many fruitful interpretations in
Paul,‘who draws on the practices'and thought-forms of the wider
world to explain the death of Jesus to;his numerous Gentile audiences.
Thﬁlehrist’s death is (a) a ransom, freeing slaves to sin, law, idols
and death, for possession by Christ who had purchased them in his
blood;##* it was (b) a sacrifice, as the paschal lamb was offered up,
as the 'fragrant odour' was sent up as in the case of the burnt-
offeringj*f** the éacrificial idea comes out in the phrase, 'the
*H.R.Mackintosh,"Phe Person of Jesus Christ,"8rd.Edn.1920,p.43. *%cf,
pp.uSO%&for,this. *##%#Rom vi.6i17,19f.Gal iv.1-7,8f.Rom viii,20; cf.

I gor.v' 20,vii.28,Eph 1.7,14,001 i.14,Rom iii.24. #***#I Cor,v.7,
Ep v.20 )
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blood of Christ;'# again, the death of Jesus is (c) a legal
penalty borne by the guiltless one for the sinner richly deserving
it himself (II Cor v.21), with special reference to propitiation
by the substitution of Christ, in view of whose death the sinner
stands acquitted since what Christ does in his death is sufficient
for divine righteousness; only Paul has given his own emphasis to
the propitiation idea.inasmuch as he sets forth Bod Himself as
providing the propitiation in Christ (Rom iii.25);, or once more
the death is (d) reconciliation, whereby estrangement from God is
done away where men are hostile to God (Rom viii.7) making the
preaching of the cross a ministry of reconciliation (II Cor.v,.18
20), the news of God in Christ reconciling the world unto Himself;
or (e) Jesus' death leads to the'adoption'of the believer into
the status of children of God, whereby in the power of the spirit
they are able to say, 'Abba, Father'(Gal iii.25,Rom viii.17); we
are on primitive church ground in the view of the cross as (f) an
Instalment or 'earnest' of the redemption to come. The primitive
church saw in the death of Jesus, since this was the prelude to
his exaltation as Messiah, the 'earnest' that he would bring final
salvation in the expected kingdom; but a new note is heard here
in Paul in that the climax of salvation was to be away from earth
in the heavenly places; he who is joined to the Lord will have a
spiritual body (I Cor I Cor xv.35ff) and know the Lord face to
face (I Cor ziii.12). Possibly the primitive church began to

break évay from its eschatological salvation in the future kingdom
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and, realizing the kingdom in present experience, looked for the
final salvation in the kingdom not of this world (cf.pp.359ff), but
this viewpoint is much to the fore in the church of Paul.

A1l these developments of the salvation process are absent from
the primitive church in the main,* and the ideas indicated should not
be read back into its experience. Along with the Christology, the
énhanced church consciousness, and the sacraments, the salvation
experience of Paul illustrates the need for the application of the
negative principle we have enunciated, viz.that such developments
should not be regarded as characterizing the primitive church outlook,
But may not all these elements have found place in what was there
prior to Paul?** The probabilities are against this, in view of
the influences that entered in with Paul, and which were brought to

bear on the interpretation of the original Christian facts.

C. Three streams of influence have jdined the main current of
the church experience in Paul, which have actively assisted the
developments we have mnoticed.

| (1) The formative influence of Paul's own religious experience
upon the Christian facts needs to be observed. The records of his
conversigg*are s twith many critical problems, but he seems to
have been journeying to Damascus intent on persecuting those who
belie#ed in Jesus the Messiah. "On the way something happened. Paul
*Cf.section on the experience of salvationéﬁp{37043to**0f.G.B.Verity

"The Gospel according to St.Paul;* in the Church Quarterly Review,
Vol CVI1,1928,pp.818~22,who reads back all these elements into the

earliest yoars, *##Acts ix.1-19,xxii.3-21,xxvi.2-20,

L



arrived at the city of Damascus in sorry plight...As he recovered,
instead of carrying out his commission he commenced a vigorous
campaign on behalf of the faith he had set out to destroy."* There
is little doubt that psychologically there was preparation for this
change;** what glimpses we have from his autobiographical comments
show; us a soul at grips with the impotency of the Law to solve
moral problems and spiritual need, with the resultant lack of
religious peace;*#* yet he seems to have noticed that those whom he
was persecuting possessed what he did not. The Messiahship of one
who had been cracified was doubtless fatal to his conscious accept=
ance of Jesus as the primitive believers were doing, but subconscious:
ly the issue was being deterpined, and the conflict within him found
its solution in a vision of the Messiah Jesus (¢f.Gal i.18). The
recognition of Jesus as Messiah, the break with the Law which appar=
ently was distinctive in his experience, turned his thoughts almost
from the first to the experience of Messiah as the centre of the
world's salvation, the way for which was opened through his cOnviééiﬁz
tion of thevimpotancy of the Law, and by his own touch with the more
liberal movemént in the church that had gathefed round the name of
Stephen.**** Here Paul comes closely to the primitive church, at
least on its more liberal side, but his thorbughgoing "universalism'
and his struggle with the Law led him to formulate his Christian
*C.H.Dodd,"The Meaning of Paul for Today,"1920,p.23. #**Cf.Weinel,
"St.Paul,? Eng.Tr./906pp.82f. ***Rom vii.7-25,Gal i.13f.Phil iii.

5«8.. Cf.I Cor vi,11. - *mescf pP8:for the place of Stephen in
the primitive church, see pp.387-394
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experience in categories to which the primitive church was strange,
categories which set forth the death of Chrisi and its meaning for
"faith in many ways, which helped in the wider reference of the
church consciousness, and‘mamt the greater divine dignity of
Jesus himself,

(2) The Jewish elements in the Pauline interpretation turn
on the facte that he was a Hellenistic Jew, and yet ke was brought
up in the strictest Pharisaic circles (Acts xxii.3,xxvi.5). The
Rabbinical education he received (cf.p.31) gave him the habit of
thiﬁking in forensic terms such as justification. When he became
a Christian, he still used these categories, but the experiential
content was changed in that an experience of faith in the believer
in Christ superseded legal obedience required in a Jew. As a true
Pharisee, Paul was in bondage to the Law and the Tfaditions, both |
of which constituted the evolving of revelation, with the Traditions
an integral part of the Law as this;calléd for interpretation. If
we compare the freedom of Jesusylzrlhe Léw and Paul's bondage to it,
wo shall see that Paul's interpretaﬁions of the new faith in many of
the old categories’and thought=-forms provided some possible hindrance
to the-intagral underétanding of the lifé in Jesus, and that there~
fore the primitive church méy have preserved elements here that
Paul has bﬁscured A furthar‘labblnioal element emerges in Paul's
1nterpretation of the new faith in a.sort of philosophy of history
(Rom, ix~xi), .in whlch he makes uss of the dignified categories of

predostination whiéh went back to Pharisaic concepts. "The
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Pharisees held in general the doctrine of predestination, which was
a natural outgrowth of their strict literalism, attributing the
origin of everything, even of evil, to the far-seeing wisdom of
Yahwe,"* while Josephus' account of Pharisaic ideas on this point
is in entire agreement with that of Paul.** Once more, "even the
belief in the pre~existence of Jesus was for Paul primarily the
consequence:0of his personal experiences and his Jewish mode of
thought," sud which made what might have stayed short at an ideal
pre-existence become "a real one, such a pre-existence indeed...
as Jewish thought ascribed to the Messiah."##* lfessianic hopes
ran high in Pharisaic circles,**#* and throughout the Psalms of
Solomon with its Messianic expectations (xvii.28ff), "it is the
Pharisaic piety that breathes."# Paul inherited these ideas and
applied the highest categories in which Messiah was placed in thed¥
thought, to the person of Jesus. These, rather than extrasJewish
- influences and ideas,## furnish the sources for the apostle's
exalted Christology, and his intensive thinking probably made him
see the significance of Jesus as Messiah in ways that the primitive
belisvers would not generally notice. ,
- *J.D.Prince, Enc.Bi.IV.1903,c01.4324. *#Ant . xviii.1,3;8,8,cf.B.J.
II viii.14,and Ant.xiii.5,9, ***Clemen,"Primitive Christianit
and its noneJewish Sources,"Eng.Tr.1912,pp.337f. ####{ Robertson
oSmith and E,Kautzsch in Enc.Bi.I111.1902,c015.3081-2. #G.Buchanan
Gray in "The éggcrypha and Pseudepiﬁra?ha of the 01ld Testament,"Vol
11,1918,pe630,°‘ﬂ§$As in Jewish«Hellenic ideas of the "heavenly man,"
(cf.H.R.Maekintosh's criticism ofvthis,op.cit.ppGBf), or the Primal
Man of the Hermetic literature, or Babylonian influence with iarduk
as Mummu's son (on all of which seejClemen,oR.cit.pp.158,205,338f),or
from the pagan myths as Pfleiderer su%gests, Primitive Christianity,"

Eng.Tr.Vol I.iqoopp.486f. and cf.his "The Early Christian Conception
of Christ,"1905,chapsi-ii.
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(8) Since the Christian experience passed through to the
wider world of Roman civilization, the influence of Greek elements
in the interpretation became possible, while the apostle himself,
on his Hellenic éide, would be{;;;:;rto some extent with Greek
ways of thought and life. (a) There was the permeation of Hellen=
istic ideas and thought-forms in the world and their possible
contacts with the Christian experience in Paul as the Gentile con=
verts brought their contribution conditioned by the general
psychological outlook of the Hellenistic world. Mere resemblance,
however, does not denote dependence, and everLightfoot's thorough
inveétigation,* it is not proved that Paul's interpretation of the
Christian facts was influenced by philosophical Stoisism, for, at
the most,"ideas, like germs, are in the air."** Popular thought
of the time bore as little resemblance to the Stoicism of the schools,
as the modern popular ideas about evolution, for example, ng;;;b}v
the biological facts, or the philosophical implications of evolution,
Paul may have made use of popularized Stoic images and ideas inm
interpreting the Christian facts to his Gentile converts, but more
thén this cannot be assumed. The Stoics could never have said,"weep
with them that weep” (Rom xii.15), nor "if one member suffer, all the
5t Paul and Seneca,” in Commentary on Philippiane,8th.Edn.1890,
Pp.270=832., Lightfoot adduces (l)tie ideal segf-su%ficient wise man,
wanting nothing, possessing everything, and (2) the conception of
the divine commonwealth, the city net made with hands, eternal in the
heavens, as examples of Paul's indebtedness to Stoic thought(cf.II Cor
ix,8,11,Phil iv,11,18,1I Cor vi,10; Phil iii.20,Eph ii.16,19, Gal iii

28), ses pp.304ff. in the Commentary.  ##E.L.Hicks, "Studia Biblica,"
Vol Iv.p.B. s
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members suffer with it" (I Cor xii.268). Still less can the ideas
be read back into the primitive church, We have to keep in mind
all the while the things in Paul for which alien influences could
not account. (b) The influence of language on the interpretation
needs to be kept in mind, The transition from Aramaic to the Greek
vernacular was made early, and involved a far more plastic medium
for the expression of the primitive religious experience, and at the
same time it provided "an unusual number of terms which express
moral, religious, and theological conceptions."* There were bound
to be modifications when the original facts were explained in a
linguistic medium different from the original language. (c) The
linguistic influence has frequently led to the assumption that Paul
depended on the mystery religions for much of his Christian state=
ments, Identity of terminology has been taken to imply the
dependence of Paul's faith on the mysteries of the Roman world,®*
*H.A.A .Kennedy,"Sources of New Testament Greekz"nsysﬂ E.B. Psr the
existence of ¥ﬂe Koine cf.Moulton and Milligan's Vocabulary of the
Greek New Testament with its wealth of papyri parallels, and proving
that the New Testament was written in the commoun parlance of the
first centurys; this language dominated the ancient world for many
centuries, and "as an advertising medium there was at that period
nothing comparable to the ubiquitous speech of Hellas, nor was there
any other language spoken among men that could approach it in respect
of power to give adequate expression to a new creed” (W.Fairweather,
"Josus a%? t%e-Greeks,"1924,p.274). J.H.Moulton's "Prolegomena to
the dree® New Testament"(3rd.Edn.1908) furnishes sufficient evidence
to show that the Koine, while having close affinities with the
scholastic Greek of the schools, had its unique idioms. Cf.too,
Deissmann, "Bible Studies,"2nd.Edn.1909.
**R.Reitzenstein is the most thorough exponent of this viewpoint.
Through Paul's influence the movement cradled in Jerusalem has become

a product of the wider religious movement of the world. "Einstweilen
scheint uns aus dem Dunkel der Entwicklungsgeschichte des Apostels
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eine Tatsache mit wachsender Bestimmtheit entgegenzudammern: er hat
ernstlich darum gerungen, auch den Hellenen Hellene zu werden. Die
hellenistische religidse Literatur muss er gelesen haben; ihre
Sprache redet er, in ihre Gedanken hat er sich hineinversetzt, wohl
weil die gleiche Gedankenwelt ihn schon frither beriihrt hat. Jetzt
schlossen sich diese Gedanken mit innerer Notwendigkeit an die neue,
iiber alles Judentum hinausgehende Lebenserfahrung. So gewannen sie
fiir ihn..lebendige Kraft."%"Die Hellenistischen Mysterienreligionen,
Zte Aufl.1920,p.88). The remainder of this book is devoted fo
various studies bearing on the Mysteries, and are mainly linguistic
in character, but it is noteworthy that the literature of which the
author makes &ggig%% use to explain Paul's thought comes from a much
later age, and,1s therefore disposed to read back into earlier times
the ideas and experience of a later age. A step further, and the
primitive church is included within the orbit of the Mystery
Religions, so that Bousset makes not only Paul but also the primitive
church communities borrow largely from tﬁe Mysteries (cf."Kurios
Christos,"1913).

H.A.A . Kennedy reveals the opposite tendency to Reitzenstein.
After studying exhaustively the terminology of the Mysteriﬁs he
concludes that "the evidence we have adduced from the Old testament
makes it wholly superfluous to seek for the explanation of any of
these terms in Hellenistic Mystery Religion. What we do learn from
the parallels is the ability of manﬁ of his (Paul's) readers to catch
the meaning of the more or {ess technical terminolo due not merely
to a course of instruction in the 01d Testament, bu%y{o their
acquaintance with a religious vocabulary already current among the
%ystery associations" ("St.Paul and the “yster¥ Religions,"1913,p.198).

his verdict goes too far in the Jewish direction and does not allow
for the new contacts with the pagan environment. Paul may have known
where he stood with his Pharisaic training, but it is psychologically
inconceivable that the Ureek-speaking converts from the cities should
bring to their new faith the presuppositions and ideas derived from
Judaism; ewem the 'God~fearers' were not at home in the Jewish
outlook and psychology, even though they accepted the Jewish doctrine
of God. . | (SE PaUL. Chs_ iv-vii),

A more mediating Eositlon is put forward by Deissmann, who while
allowing to the full the Judaic elements in Paul's experience, gives
due recognition to the Hellenistic influences; he therefore inclines
to give less credit to the influence of the Mysteries. S.Angus detail
the faith and practice of the Mystery Religions, and while commenting
on the possible connections between these and the Christian faith,
is more concerned, and rightly so, with glacing Christianity and the
Mﬁsteiies in contrast wit% pach other ("The Mystery Religions and
Christianity,"1925,especially chaps.vi.and vii.).

Whatever the Gentile converts read into their new faith from

their former religious experience should not be ascribed to Paul,



who, when he made use of images and ideas derived from the circle

of his converts' outlook was doing no more than making use of what
they knew to explain what they did not know, viz.the Christian
experience and its vital facts, Analogies are only illustrative;
they do not prove dependence in any way. Paul stands neafer the
primitive church experience thah the advocates of the influence of
the Mysteries seem to allow, And if Paul is free from such influence
how much more is the primitive church experience independent of such

alien influence!

1Vv. THE POST-PAULINE LITERATURE&

(1) The Pastoral Epistles (I and II Timothy, Titus), with their
later ecclesiastical atmosphere, the stress on orthodoxy, together
with the linguistic phenomena they present, are products of the
closing decades of the Apostolic Age.* "The general impression one
gets...is, that as a doctrine Lhristianity was now complete and could
be taken for granted."#* The type of Christian character required
may have roots in the primitive church, but "it denotes a second
stage in the Christian life; that 1life has passed through the
oxcitement of conversion...the sense of the speedy Parousia of the
Lord had passed away."#** They therefore afford no reliable material
for the character of the primitive church experience.

*1 Tim 1,10,iv.1,12,v.8,vi.8,10, Il Tim i,18,iv.8, Tit i,9,18,ii.1;
Rovisod Ean. 1018, pp 08¢, #4901 Look; "Fho Pastoral Epistlos,f1024
. .:gP- e ) P ’ ’

p.xv. The linguistic studies of H.J.Holtzmann ("Die Pastoral=
Briefe,Kritigch und Exegetisch behandelt,"1880) and P.N.Harrison,
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("The Probleﬁ of the Pastoral Epistles,”1921) have shown that the
case for subapostolic authorship is overwhelming., Neither style

nor vocabulary have affinit{ with the Pauline Epistles, but they

are strikingly similar to the linguistic character of the writings
of the Apostolic Fathers and the Apologists, thus making possible
the conclusion that the Pastorals belong to the second century.

In certain sections (e.g.II Tim i,16-18,ii,10f.iv.1f.5-22,Tit iii,
12-15, the familiar Pauline style and vocabulary appear(cf Harrison,
pp.87ff) and these facts lead Harrison to conclude that a number of
genuine ﬁauline fragments were embodied in these epistles, but
Holtzmann regards even these as the invention of the author to give
verisimilitude to his writings.

(2) Julicher's assertion that "if the first word, Peter," of

I Peter, "were absent, noone would have imagined that it had been
éomposed by him,"* is answered by the fact that a pseudonymous
author would have emphasized the personal qualifications of apostle-
ship.## The reference to persecution (iv.12«18) need imply no later
period than Nero's attack upon the Christians to free himself from
the responsibility of setting fire to Rome, and this would well be
within Peter's lifetime. A slightly more developed view of Christ
than what is afforded in the early speeches in Acts, appears in the
épistle,*** but there is a primitive tone about it. The church
conscidusness, however, is fairly developed, as is seen in the idea
that the privileges and status of the old Israel have been
transferred to the church,###* The epistle is inspired by the apostle
Peter, with Silvanus as his amanuensis (v.12), and therefore breathes
the thought and outlook of one who was intimately concemmed in that
" : " (o) -
*'Introduction to the New Testament,"Eng.Tr.p207. **II Peter illuse
trates thiSspgincigle (cf.i.1,14£f); a pseudonymous is makin% all he
.l!tof»thpwapqsths‘cpedentials to;suﬁport the impression that the
epistle is by Peter. Uf.also "The Book of John the Evangelist,"for

the same tendemoy,where an apocryphal writing is passed off as that
of the evangelist. ®**#Mackinnon,op.cit.p4?. *#22i 12,11.9,14,10.
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Primitive church experience of which he was so distinguished a
witness, Peter wrote the epistle, or caused it to be written, "at
the beginning of the Jewish war, when it had become apparent, even
to the &ngsternoc tH¢ neprropfc (Gal 1i,9) that God had withdrawn
His choice from the Jewish nation, as a nation, in order to fix it
on a new people of God gathered out of all nations,."*

(8) The Epistle of James is regarded as the earliest of the
New Testament writings,** and as among the latest,*** while various
intermediate dates are suggested.®**** A document lending itself to
such diversity of opinion does not bear on it the hallmark of its
period and authorship, yet many have no doubt that it comes from
James, the Lord's brother (i.1)# The superscription, however, is
no evidence that he was the author, who seems to be one of the
unknown personalities of the later Apostolic Age. This takes away
from the authority the document would have could it be established X
that ho who presided over the Council of Jerusalem is the author,
While it reflects JudaeosChristian thought, it is the Jewish
Christianity which developed after the struggie between Paul and
the Judaizers, when the Jewish-Christian section of the church
hardened into a rigid conservatism, The documen£ therefore can be
of little use in helping to understand what the primiti ve church
was like,
*ﬂJBgyﬁchlag‘"uow Testament Theology, "En .Tr.2nd ,Edn,1896,Vol.1.pp378f
wovi 8 Bouka, 1 oelifced T T T R
and Julichg i,opﬁq p224f, wwwap, St.John Parry,"St James, 1903,p99.
and F.J.A.Hort, pastle of St.James,"1909,p.xxv. #As G.H.Rendall

"Th + t J d Judaic Christianity,"1097 11.
e Epistle of St,James and Judaic Christianity, ’ F%#~3q;(351&
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The Epistle to the Hebrews is a product of the time when the
issue of the church and the world has begun to declare itself; the
burning questions of the Law, circumcision and admission of the
Gentiles had long been settled. This brings the document up to the
eighth or ninth decade of the apostolic age. The Alexandrian thought=
forms in which the discussion is cast removes the epistle from the
zone of the primitive church experience as far as its interpretation
is concerned, and it is therefore to be regarded as an exposition of
the Christianity of a much later period. Analogies between Hebrews
and the primitive church have led to the assumption that the type of
Christian experience reflected in the Epistle rests independently
on the primitive church instead of being mediated by Paul's influence,?
and there is no doubt that the Gentile offshoot originating with
Stephen followed independent courses in addition to the Pauline one.
One of these may well have found its home jin Alexandrian circles and
become the independent centre of thought and restatement, quit e apart
from anything Paul may have done. This primitive strain may possibly
be seen in the apocalyptic setting of the Epistle,** but it i;fgpocaly]
~tic that is rapidly becoming spiritualized into the expectation of the
kingdom not of this world.#** The church as the true Israel appears in
Hebrews,#*** and no break with Judaism is contemplated maybe, yet %
these features are better explained by the view that Gentile
*cf.E.F Scett "The Eplstle to the Hebrews,"1922,pp.58-68, **i.,1,
1i.8~10,ix.28, xzi 26-28; #*#iv,1,0-11,vi.18-20,viii.5f.ix.23-28,
xi.lo, 13-18{1111.14 jand cf,the 1deallz1ng character of the thought as

a whole, with the hig hErlestithe holy place, the law, the cowenant,

etc.being shadows of the real counterparts in the heavens.
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Christianity has taken over into itself,that the church is the
community of the true people of God, that what the Jews claimed
as their prerogative was now seen to belong to all who embraced
the faith in Jesus Christ., The analogies between Stephen's speech
(Acts vii) and Hebrews are not indications of the dependence of
the latter on the former.* It is not possible therefpre to use
this epistle in any detail for the shedding of light on the
primitive church practice, although the continuity in it of the
Christian experience based on the original facts shows that the
new faith had gained, rather than lost, by the developments reflect=
ed in such dignified and spiritual exposition.

(5) Of the Johannine writings, the epistles are too remote and
sketchy to be of use for our purpose. The Apocalypse throws back
little light on the eschatological outlook of the primitive church
since such source%fit uses,** were availdfle to the primitive church,
while the phase of the Nero~Redivivus mybdh, represented as Nero
returning from the abyss as a demon, "combining in his own person the
characteristics of Beliar and the AntiChrist"###* groups the apocalyps
tic ideas into a setting which was not known to the earlier period.
Insofar as the primitive church was. influenced by the ideas drawn
from the apocalyptic literature, it was independent of what the
#*In both the history of Israel is reviewed with certain episodes
stressed, the 'types' method is used to interpret the 0ld Testament,
worship is central,both refer to the Law as given by angels and the
tabernacle modelled on a heavenly pattern. All these go back to the
common traditiom of Lsrael, and are distinctive in their own right,

*2cf R.H.Clarles in "The Revelation .of .St.John,"ICC Vol 1.1920, = .
pp.liviiiff.where lists are given. ***ibid.p.xcvi. -
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Apocalypse used in this way; insofar as the Apocalypse drew on
materials not accessible to the primitive church it could have no
relevance to that period.

The real problem of the Fourth Gospel is, "How far does it go
back to the religious experience of the Primitive Church, i.e. to
impressions which were received of Jesus by the original eyewitness=
es recalled in the light of the experiential discoveries of the
earliest years of the church?™ Insofar as dependence is supposed to
be shown on the Synoptics* the facts may be accounted for by the
supposition that Synoptic tradition was also in the hadds of those
who were ultimately responsible for the Johannine tradition, and
that for some reason, preference was given to the Johannine aspects
of the experience from which the tradition was evolved.

What, for example, are we to make of .the classic discourse in
the Upper Room (xiiiexvii)? €£;~this and other discourses modelled
after the manner of Thucydides who used to make his orators speak
- what he supposed would be the appropriate thing for them to say in
view of the occasion(I1.22)? Were the words to Nicodemus no more than
the writer's own view of the sort of thing Jesus would say under the
circumstances(iii.8,5«14)? G.H.C.Macgregor thinks that "John has
preserved many authentic sayings of Jesus which, it may be, provide
the core round which a discourse developed,"** but what is the criter
ion for deciding which is a saying and which is developed discourse?

*E.F.Scbt%}“TEé”Fourth Gospel,”"2nd.Ed.1920,pp.32«45; Huck places the
Johannime parallels by themselves in his "Synopse der drei Ersten

Evangelien,"5 Auf1.1915,pp.223-247. **"The Gospel of John"1928,p.xxi:
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The following suggestion is put forward tentatively to urge th;w
recognition of the influence of religious experience as originating
this gospel. What we have to consider here is the growth of
Christian experience, living, and insight into the meaning of what
Jesus said and did. The words of Jesus given in the later gospel
and absent from the Synoptics take their experiential start from
the fact that when they were spoken the hearers were not sufficiently
developed in their religious experience to be paying attention to
them, The simpler Synoptic data would be apprehended at first, while
the other tradition took longer to make its way.

There may have been, however, among the disciples in the Upper
Room one who was more responsive than the rest, and upon his more
receptive mind the discourse of Jesus made deeper impression than
he at the time realized. The receptivity was probably sbbconscious,
or alternatively, at the moment the strength of his religious insight
was not sufficiently developed for him consciously to grasp the
import of what Jesus was saying. The subconscious nature of the
process is further suggested in that there was no time to ponder the
words of Jesus, for théfdgfﬁﬁﬁent out into the night when for them
came tragedy in the trial and crucifixion of their Master. The
shock to their Messianic hopes in Jesus which the €ross gave damped
down for the time being any impressions received in the Upper Room.
Then came the unexpected reunion with Jesus in the resurrection, and
with it the memory processes were quickened which recalled what Jesus

had said and done, interpreted in the light of the new contacts with



58
Jesus.

But in the mind of the more thoughtful disciple the process of
recall took a more individual turn., As time went on the words of
Jesus which had subconsciously lodged in his mind gradually came
to consciousness. They were then brooded over, developed, and
expanded in terms of the effect they were producing on that mind,
espcially as lighted up in the contemporary religious experience of
the Primitive Church, Purther, as these sayings returned and found
their place in the forefront of the disciple's conscious meditation,
they were inevitably being worked up Qith’other ideas already
present to that mind, and were subject to the psychological influence,
of ideas, emotions and dispositions already present, into which the
new recollections were introduced as they came into memory. As a
saying was recalled it mixed with and grew within the texture of the
receptive mind, and therefore would be subject to certain modifica=
tions. It would not be easy to recall the exact words, and gaps
would have to be bridged. The whole process would be profoundly
influenced by the environment of the growing church experience with
its increasing perception of the significance of the exalted Jesus,
and may be likened to the activity of germs which contain the potency
of 1ife within themselves, yet draw upon the environment within which
they are gpowing. Thus as the words of Josus came back to the
mind, they were infertwined with many other ideas which had been

inspiregﬁbyaibg earliest tradition and the growing insight of the

[

chureh, " 1 -
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This process must be viewed as going on during a number of
years. Doubtless this fefiective_disciple would compare notes with
other eyewitnesses, but his creative intuitions would be the
inspiration of the particular channel of tradition that was to
culminate at long last in the rourth Gospel, after the influences
8f Alexandrian philosophy* or possible Pauline idea:: togéther with
any aims the final writer or redactor of the gospel may have had in
view in producing the gospel®*** were brought into play.

"We may conceive the process in his mind as follows. He had
not merely a retentive memory, but also an active intelligence; he
meditated on what he remembered, and so gradually, inevitably, and
insensibly reflexions attached themselves to, or even modified,
reminiscences. A non~thinking person is more likely to retain the
‘ipsissima verba' of a remembered conversation than a thoughtful ons;
the more active the intelligence, the stromger the influence of
meditation on recollection. It is quite credible that when preach=
ing or teaching the witness could not always have distinguished the
original germ of reminiscence from the subsequent development of
reflexion, ##sx

If we take the discourse with Nicodemus (iii.3ff.), there is a
fitness of the words which suggests a germinal historical reality,
but it has undergone development under a growing mystical experience
working on the germs, this experiemce itself being stimulated by them
*W.F.H&wardygfkm Fourth Gospel in Recent Criticism and Interpretation

1931,p§%358ff39??E.Fwﬁcett,op.cit.gp.46ff. #x%ibid, chs. I11=1V.
=xs#p ¥ Garvie,"The Beloved Disciple,"1922,p.75. .
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It does not follow that Jesus was there alone with Nicodemus, and
our witness may have been there along with other disciples. Into
‘his mind there entered the germs of that conversation, later to be
recalled, meditated upon, and interwoven with other ideas in his
mind from what he had observed of Jesus, and the discourse comes
to fuition in the light of later mystical experience, and viewed
through Jesus' death, resurrection and ascension.

The discourse on the bread of life (vi.26ff.41ff.) takes what
many have felt to be a sacramentarian turn, but here again, the
recalled words of Jesus have been reinterpreted in the light of
later mystical ideas. Moreover, the sayings may have been grouped
by the later interpretation, or indeed by the disciple.* As he
recalled the words he would not always be sure of the occasion, he
would remember only portions here and there. Jesus mgpt have spoken
at one time on the bread of life and cognate themes, and as his
words came into the memory of the witness they combined with other
impressions, meditated and brooded upon, and finallgzgiought into
a sort of speech containing words which Jesus may have spoken on
different occasions.

The discourses to the Jews (vii.15ff. 28ff. viii3lff. etc.)
are apparently emphasized in view of the later Jewish attacks on the
Christian Church towards the énd of the cemtury. Jesus undoubtedly
had plain words to say to the Jews** and some of these sterner
*Cf the roipingaef JesnS'$§ayin%s!ih the Matthssan Sermon on the

Mounb - {ME.vsvii].n- *#As we see from the Symoptic Gospels (Mk.ii.
25-27. i11.23¢29,etc). ‘
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words have found a place through the recollections of our witness,
although it is likely that the more bitter sayings are due to the
later polemic rather than to Jesus or to his disciple's reminiscences.
Such Z sayingsas "You are of your father the devil"(viii.44) are
due to the later imperfect Christian experience rather than to
imperfection in Jesus.®

The discourses in the Upper Room particularly reveal the experi=
ential process we have outlined. Jesus and his circleé of friends
formed a 'Chaburahf:E:t together to celebrate the Passover Kiddush*#
at which the conversation turned on the deep things of the religious
life., The connection of the Last Supper with the Kiddush ceremony*##
gives at once points of contact between what was usually spoken at
Kiddush and the ideas of John xivexvii, Dr.Oesterley enumerates
points such as the Vine (xv.1ff.), the teaching on whigh would be
quite natural in view of the importance of the Kiddush Cup;*##+
the completion of Christ's creative work (xvii.4f.) recalls the
finishing of the work of Creation with thé.hallowing of the Sabbath
in the Kiddush blessing; the election of Israel with Jesus choosing
his friends(xiii.18,xv.16,19), and the experience of joy which was a
feature too (xv.11,zvi.22,xvii.18). All these items are selected
examples of Kiddush echoes, and while asvDr.Oesterley points out,
that they éorroborate the fact that the Last Supper was the Kiddush
*1f this experiential principle were kept in mind criticisms of the
character of Jesus such as Lenwood makes (" Jesus, Lsrd or Leader) ;4 30.
bp-57§) would be seen to be irrelevant. **W.E.Oesterley,"The Jewish

Background of the Christiam Liturgy,"1925,ppl72. #***For this, cf.
Pp. 42.5f. - #*#%op cit,ppl70ff.and see below, Pp. HR2f
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meal leading to the Passover,* at the same time they indicate that !
there is a larger nucleus of genuine utterances of Jesus in the \
farewell discourse than is sometimes supposed.

Aided by the Kiddush atmosphere the disciple we have in mind

received the germinal ideas of what Jesus said. Later on, in his
meditative moods, these came back to the memory, the association
of ideas bringing to light once more many sayings of Jesus, and
all gathered up in the form through which they passed in his mind.
In the course of time this original deposit received interpretations
from the later developments of the Uhristian experience, while there
may be sayings that were uttered on other occasions, all blended in
the processes of reminiscence.

There is some reason therefore for discerning behind the Fourth
Gospel a genuine experiential basis in the impressions and experience
of the disciple who was more spiritually receptive than his friends.,
We obtain a glimpse of his personélity in several places,** though he
is not to be regarded as the author of the gospel, albeit he was the
ultimate authority for much of the tradition on which the author

drew, ##*

*op cit.p.172. **x111.28,cf x17&26,xx.2; 7)v okngecgevos e?s
B, THRN L e ONE SIS GTOG £R TP ol It is
tempt1n to see in the personallt of thls beloved disciple none other
than Jo%n, the son of Zebedee. Who would be more 11k61{ to be this
receptive one than this d1801§19 who was found within the imner
circle of Jesus' disciples (Mk ix.2,xiv.33,Mt xxvi.37)? If this
suggestion were truly founded, the fourth gospel would have at its
heart the religious experience of this apostle. But the evidence is
againgt any such identification. (1) The divergence of the Johannine
s ream of tradition from the more usually acecepted Synoptic one, based

through Mark on apostolic authority (cf.the Papias tradition above,

iV
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pl3), suggests the unlikelihood of another apostle being the authori-
ty for it. (2) The personality of the beloved disciple seems to be |
on a higher level from what we can glean about the son of Zebedes.
The latter name calls up at once ambitious disputations as to the |
reatest in the kingdom (Mk x,35,41) and their misunderstanding of
%esus as to suﬁpose the kingdom to be the conventional apocalyptic
one with the chief places reserved for James and John; tﬁe perverse
spirit of vindictiveness displayed in their desire to call down fire
upon the churlish Samaritans (Lk ix.54), the narrow jealousy which
attempted to hinder another from doing good in Christis name on the
ground that he did not belong to the inner circle of authority (cf.
the force of the imperfect §x#rdopev in Lk.ix.49), all point to
Mark's refersnce to John and his brother James as "sons of thunder"
(i1ii.17). BSuch a temperament "reflects little either of the mature
we would look for in one deemed worthy of such peculiar intimac |
with Jesus, nor of the spirit of the gospel to which tradition {as
attached his name" (Macgregor,op.cit.pzxlv). (3) This fiery disciple
may have become transformed into the gracious personality which l
tradition has associated with the apostle's old age (so Iren. \
preserved in Eus.H.E.v.8, c¢f.11i.23,v.20). But the beloved discigle |
meets us as a gracious figure in personal contact with Jesus at the
time when John the son of Zebedee was known as a son of thunder. ‘
(4) Since John disappears from the New Testament, although there is
no explicit reference to this, the probabilities are that one of i
his nature would belong to the definitely Judaic element of the |
primitive church. If so, the anti«Jewish speeches in the gospel |
would be difficult to reconcile with the apostle's outlook. Indeed
the anti~Judaic tone of the gospel is in itself almost sufficient
to deny any possibility of apostolic authorship, since the apostles
were large{y ranged on the side of Jewish law and requirements in
the church (cf.pp.SSIJ}D.

The disciple whom Jesus loved was not numbered with the twelve,
yoet he was present with Jesus in the Upper Room at the farewell meal,
as he was also on other occasions, His spiritual receptiveness
was responsible for the beginning of another set of traditions about
the life and words of Jesus, and it is possible ihet since he did |
not belong to the apostolic circle, that whatever contribution he %
made ;; i%;:iﬁcrpasing store of reminiscences in the primitive
chﬁreh:;;ﬁigé;bii?eceive the needfulvapostolic authority. Hence

thé traditidnyﬂéééd‘ﬁpon his religious experience appears to have
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taken its own way, and becoming centred in some particular circle
of Christian belieVers,rbecamé the nucleus from which a later age
produced the Foufth Gospél. Hence this gospel has a direct
authority given to it from pefsonal experience of the ways and
words of Jesus) an experience’ which in the first place sprang
from the possession of a receptively spiritual consciousness of an
eyewitness who saw and heard, and who meditated over and brooded
upon it all in the light of an experience at once spiritually
discerning and having the power to take in and reproduce with all
the richness of a mind's content centred in love for the Master
who loved him, with the resultant spiritual intimacy that showed

its fruits in the experiential nucleus of the Fourth Gospel.®

Our survey of the New Testament sources for the primitive
church needs to be completed by a reference to possible information
that may be obtained from literature other than these documents.

' (1) The 01d Testament has profoundly influenced the primitive

church experience. Jesus himself was nurtured on the Law and the

Prophets. His followers were "a conventicle within the synagogue,

rather than a sect,"** and were therefore pious Jews with the utmost
|
reverence for their traditional scriptures. The primitive church

appeal to the 01d Testament as supporting the Messiahship of Jesus

#1t belongs to such a character to take ideas and truths into the
mind so that they become a part of the ver¥ self, and only when they
have been thus:appropriated and absorbed, to give them utterance and
exprosiionf(Wﬁliegﬁond,'The Gospel of-Reminiscence‘" in the Church
Quarterly Review,Jan.1938,pp.172f.). **G,.F.Moore,"Judaism,"Vol I.

1927,9.90. -
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and the need of his suffering and death, together with the resurrece

tion, illustrates the apologetié use made of Israel's sacred

writings to reinforce the message of the primitive church (cf.Acts
ii.25).* (2) "It may be said...that a knowledge of Apocryphal |
literature is even more essential for the study of the New Testament |

than a knowledge of the 0ld Testament itself."*# It is the

Apocalyptic writings of the apocryphal literature that have pr'ofouncll.-»=
ly influenced the primitive church., ?%he part these play in the |
religious inheritance and environment of the earliest believers will |
be investigated in the next chapter.*** (2) The New Testament
Apocrypha with its counterparts in Gospels, Acts, Epistles, and
Apocalypses, wkich grew up luxuriantly during the earliest centuries
of the Christian era.®*** Of all these it is enough to say that they
belong to much later periods than the Apostolic Age, and are

prolific in legends, phantasies, extravagancies and absurdities,

by the side of which the canonical gospels stand out in their freee
dom from such characteristics., The Gospel to the Hebrews, however,
has some claim to our consideration, but unfortunately we know of it
only from a few fragments preserved in the writings of the early
church Fathers, Jerome being the principal source of information.#

It seems to have originally existed in either = Hebrew or Aramaic

and hadusufficient resemblances to Hatthew's gospel as-to have given
*See nextvchapter, pr. T4-H #eg T Audfews,"The Apocryphal Books,
1908,p8): ##*Phe Book of noch, es ecially its Similitudes xxxviia
1xxi, The Testaments of the !weive gatrlarchs,Jubllees, Assumption of

goses tB P salms of Solomon with whlch Da&iﬁIRSgPU1d b%hcligsed ar}"e1
New amen.°§a5§ inf 'g Q s onl-B .James,"The Apocrypha
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rise to the idea that it was the original Hebrew of that gospel.
But few scholars accept this now, Although the Aramaic tradition
of the primitive church was soon rendered into Hellenistic Greek,

doubtless Aramaic tradition still lingered in the Jerusalem church,

e — = —

and gave rise to the Gospel to the Hebrews, an independent version

in Aramaic, compiled probably for the use of the Jewish«Christian

churches in Palestine. Since this Judaean Christianity was to

stagnate in the backwater of its own conservatism, so did its gospel |,
fade into insignificance, odd fragments being preserved here and |
there in the writings of the Apostolic Fathers. "It# anonymity,

its primitive character, and the authority it afterwards enjoyed,
point to a very early origin., It may have come into existence alwut
the same time as the Synoptic Gospels, and in obedience to some at
least of the same motives as led to their appearance."* This gospel
may reasonably be used therefore to interpret the religious experi=

ence of the primitive church.#** The heretical Gospel of Peter is

Lo

sometimes used as‘evidence for the resurrection appearances, but
its late date, viz.the latter half of the second century calls forth

the greatest caution in the use of it for the primitive church life;

while the obviously legendary elements in it dé:s not inspire much

confidenda in its value.*** The Agrapha or Sayings of Jesus are a }
_ |
1

*Allan Menzies,HDB Extra Vol.1909,p.343. **e.g.in its description of |
the resurrsction appearance to James,cf.Jememe,'De Illustr.' 2, trans,
M.R.Jﬁﬁgsgbj.ﬁit.p,s. ##2Gardner~Smith approves.of the resurrection
evidence e Narratives of the Resurrectlon,"1926,p¥./o3{f., which"
however is described as "a fantastic description of the coming forth
from -the tomb, worthy of a nursery tale" (Mackinnon,op.cit.p.291). Cf.

Rendel Harris,"The Newly-Recovered Gospel of St.Peter,"1893, pp.5off.



group of some logia attributed to Jesus, and found, among the
Oxyrhynchus papyri. They may possibly preéerve genuine elements
of tradition, but no satisfactory solution of them has been yet
forthcoming.®*  (4) One book alone needs consideration among the
wealth of the literature of the Apostolic Fathers and the Apolagists,;
viz, "The Teaching of the Twelve Apostles," or the Didache, as it g
is often called. Neither the problems of its literary origins eed
Ag;te have been solved in a way that commands general agreement .,** ﬂ
Dr.C.Taylor inclines to the view that the Didache came down from
the primitive age in which the Christian faith had divided off from
its parent Judaism, and concludes that it must be regarded, "in
whatever may be its original form, as a genuine fragment of the
earliest tradition of the Church."### But the primitive church goes
further back than the age of separation. There are however good

grounds for the view that the eucharist prayers preserve genuine

elements of primitive church experience.*#**

*cf M.R.James, op.cit.pp.25,38f. for translation., **For a full
discussion of these cf.J.V.Bartlet in HDB,Extra Vol.pp.438ff. The
various dates fluctuate between 70 and 140 AD; "the way in which the
book bears on debated questions has some influence in leading |
different minds to lean in the one direction or in the other," so
Rainy,"The Ancient Catholic Church,"1902,p.59. Perhaps Bartlet's
verdict may be taken as the best among many gosSibilities; "it seems
best best to say with confidence,'before rather than after A.D.100,'
and with diffidence,'A.D.80~90 is the most likely decade knmown to *
us,',ibid. p.449 and footnote. *¥#"The Teaching of the Twelve
Apostles,®1888,p.118. ****Sge discussion on this,pp. 4u7f
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CHAPTER Il THE RELIGIOUS AND PSYCHOLOGICAL BACKGROUND
OF THE PRIMITIVE CHURCH EXPERIENCE

"It is not possible," says J.S.Haldane, "to distinguish

T i e i

personality from the concrete environing interests and values

associated with it."* This is true also if the personality be that

of a group or the solidarity of a social entity. The religious i

outlook of the primitive church was in many respects so similar to |
ik wWas impossible

that of Jewish faith and piety thatnto be in the realm of the one

without being to a large degree within the orbit of the other.

Many years were to elapse before the church became sufficiently
aware of itself over against Judaism, i,e. as a distinct and separate
community of salvation such as we are able to distinguish in the
epistles of Paul, But at its primitive stage it is scarcely possible
to distinguish it from its background in many ways. "Christianity
had its roots in Judaism, and to the Jewish influence it owed more
incomparably more than to any other,"** although this judgment needs
qualification inasmuch as Judaism is a later form of the faith of
the Hebrews as reflected in the 0ld Testament and did not rest too
securely‘oﬁ the prophets and their inward emphasis. It is the

religion of Israel as the experiential basis of the contemporary

*"The Sciences and Philosophy,"1928,p.257. **E.F.Scott,"The Gospel
and its Tributaries,”1928,p.23.
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religions background that is significant for the primitive church,

A. THE INHERITANCE.

A long religious history, the earlier phases of which were
encircled by the mists of myth and legend, lay behind the primitive
church,  Israel looked back to Abraham as its great ancestor )
blessed by Gody descent from the patriarch was the sure guarantee of
being incorporated within the chosen people, and it was taken so
literally that even John the Baptist warned his hearers that the
connection may not always hold good (Mt iii.9). The significant
figure of Moses looms up from the past as he led the tribes away
from bondage in Kgypt, a deliverance to which subsequent ages looked é
back as the classic episode of God's intervention in redemption, i
Around his name there was gathere§ in the course of a long develop= :
ment what is called the "Torahy"taking its start from an original
deposit of commandments laid down at Sinai, it gradually attached
to itself numerous precepts and statutes as Israel's religious i
experience unfolded during the ages. On the basis of the Sinai i
covenant Moses unified a number of Semitic tribes into the beginnings
of a nation, the basis of the unity being the common belief in the
tribal God, Yahweh. The subsequent religious history of Israel is
the story of the purifying of this belief as the tribes settled down
in Palestine, conscious of themselves as a nation chosen by Yahweh,
The signiffdant personality here is David whose gifts and prowess

brought' about national unification under his sovereignty, and
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who acquired by conquest the mounﬁain citadel Jerusalem, where
Israel was destined to place its national shrine. Future ages,
disillusioned by civil strife and political vicissitudes were
to look back on the reigns of David and his illustrious son
Solomon as the golden age of Israel. This age was idealized in the
spirit of utopian phantasy which forgot its barbarism and limitations
anarzitimately used ¥ as the symbol of the ideal divine sovereignty
for which the earnest expectation of the nation yearned. At the
same time, aspiration centred on the desire for a deliverer from |
contemporary troubles, a desire which came to the fromnt during the
Exile in Babylon. This é;g;:;;zéfwas usually conceived to spring
from the Davidic dynasty, which went back to the king whose rule
meant such prosperity and happiness for the nation. |

Thus the germs of two ideas destined to come to full expression
in the outlook of the primitive church, are seen in their initial
activity in the religious experience of Israel. These ideas are
the Kingdom of God and the advent of the Messianic Redeemer.

The prophets were the most potent spiritual educators of their
nation, Amidst the worldeshaking rivalries that existed between
the respective ancient empires of‘Egypt, Assyria and Babylonia, with
Palestine as a sort of buffer state with the complex political
conditions thereby occasioned, the prophets sought to guide their
people along the lines of obedience to the will of God. This caused
them to be the moral critics of both state and nation with their
famlllar and’ constant affl mations of coming disaster as due to

maliovlo
the divine judgment upon ths&s apostasy and failure in discerning
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the religious implications of contemporary events,

On the other hand, the prophets represeﬁt a type of religious
experience which makes them the true antecedents of the religion
of Jesus, whether expressed in himself or in the faith of the
Christian preachers, The final stage of Israel's faith issued in
the enthronement of Torah., The exilic and post=exilic leaders
of Israel rewrote and restated the ancient history, traditions
and law codes,* and the question as to the nature of 1lsrael's true
religion and its essential requirements began to find its answer
in the days of Ezra and Nehemiah along the lines of closer devotion
to precept and statute. Later developments brought out the answer
more fully as the Torah, together with the traditions that grew out
of its interpretationf*received so exalted a position that there was
"created the illusion which was to last for centuries th;t the
religion of Israel began with a Law,"*#** Historfical and critical
investigation of the 0ld Testament within more recent times, however,
has exploded this idealization, replacing it by a more specific
understanding of the historical facts and the psychological
probabilities. Israel's religion is now seem, in thé course of a
long development to be a gradual purification from the primitive
tribal faith in a tribal deity with whose name was associated a
deliverancejfrom Egypt and with whom a convenant was made. The
#cf . the. 'P' elenents in the Pentateuch and the posteexilic rewr1t1n%
of the hisbory in I and II Samuel as we have it in I and II Chronicles
*2cf, wny ..,22..;» t.xpseButépay Mtxv.2. For an account of the

literature . amboiying these trad1t10ns,cf G.F.Moore,op.cit. pp.l::»—zjb
bdatd | Sanday, The Oracles of God,"1891,p.155.
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experience of God was gradually enlarged until the view of God
inherent in the idealized Torah came to expression in three distinct
valuess () God's personality could not be expressed in any material
form, yet was limited by localization to the Holy of Holies: (2) God
came to be viewed as the divine sovereign of heaven and earth, and
was thus the One God, yet with the limitation that only a selected
nation could be regarded as His people: (8) God's moral majesty came
to be seen in its fuller meaning, yet that moral character was
looked om still a;fthe God who placed ritual requirements on the same
high level as the moral demands of His holiness.* The significance
of these limitations to the progress of Israel's faith will be seen
at a later stage.**

The prophets were the spiritual mediators of these far=reaching
developments of Israel's growth in experience of God. They were the
true spiritual discoverers; the limitations that still hampered the
national religious outlook were there in spite of all that the
prophets did to remove them., The growing legal emphasis, however,
was to become too much for prophetic religion, and lsrael's pisty

i

*The large nonsmoral element of Divine revelation in the Law, due to
survivals from tribal and pre~prophetic usages whéch "are all placed
on the same level of authorit{ as the moral elements" (H.W.Robinson,
"The Religious Ideas of the Old Testament,"1918,p.42. C.G.Montefiore
writes ¢f "the drawback or misfortune of such a code was its equal
accentuation of the ceremonial and the moral" (Hibbert Lectures,1892,
p.478). This significant fact is not to be turned by the view that
"the majority of the purity laws aEplied only to prlestsg or to
laymen who had occasion to enter the temple"(I.Abrahams,”Studies in
‘Pharisaigmand the Gospels,"2nd.Series,1924,p.200), for even this is

a confesdion that to be ceremonially pure is on the same high level
"ag moral excellemce. Circumcision was one of these hyper~rational

and nonemoral elements rightfully placed by Paul among the none
essentials,
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began to centre entirely in the Law.* The Maccabaean revolt intensi~ |
fied the Jewish Law on its uncompromising side still further.,

But it should pot ye assumed that Hebrew religion became a
system of legal 5§§§E¥1§Z§éonz Along with the legal transformation
there existed the piety expressed in many psalms which sing the
praise of hearts whose experience of God and whose joy in following
the requirements of His Law became very real factors in the creative
spiritual life of both individuals and the nation as a whole. We are
reminded that if there was a development of the sacrificial system in
a form not known before, this was due to an increasing awareness of
sinfulness with a corresponding growth in the need and means of
expiation.** It is important to notice this sense of sin so increase
ingly accentuated in the religious background of the primitive church
experience, for here we have a valuable corrective to the modern
tendency to discover the origins of Christian salvation in Greek
religious experience as seen in the Mystery Religions. The Jewish
background supplies the needful categories for interpreting the death
of Christ and his redeeming work in connection with sin,

While on the one hand prophetic religious experience tapered off
into the enhancement of legalism, on the other hand it was transformed
*With the Second Isaiah the golden age of Hebrew religion comes to an
end, Prophecy dwindles in quality a?%er the return from captivity,and
is raduagly fransformed into agocalyptic. Legalism is more and more
O 0.0 8 Ooshor oy (FHopmon Religion tapsosog) otests thons baori:

Vgl v or L : gion, " pp A
fices and reveals the semnse of sin they were intended to expiate:

"Whatever: the.epuses...during the posteexilic period a deeper sense of
sin prevailedi- "And nothing witnesses to this so clearly as the

development of the gacrificial system."
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into apocalyptic., "Like the Persians who remembered Cyrus as a
Father, Cambyses as a mdster, Darius as a tradesman, the Hebrews...
cherished the memory of David as the symbol of a glorious past, and
the highest embodiment of their hopes for a happier future."* Here
is the start for the apocalyptic ideas of a later period, along with
the scion of David who is to rule in God's name when the expected
divine government appeared, this being the germinal idea of the
future conception of Messiah's person and office.**

The 'Servant' passages need comment here,*** in view of the
primitive church apologetic used to account for the otherwise
inexplicable suffering and death of Jesus Messiah,**** Despite
G.A.Smith's pleading,# it is very doubtful whether the Suffering
Servant foreshadowed Messiah; the chief difficulty in any smeh
identification lies in the synthesis assumed of the ideas 'Messiah'’
and 'suffering.! It is by no means certain "that there were already
traces in Hebrew prophecy of a suffering Messiahy"#¥ Isa vii. with
the 'Immanuel' sign to Ahaz cannot be adduced, for the comnection

v
of suffering with 'Immanuel' is obscure. It is doubtful,vgznggé,

*A .Robertson,"Regnum Dei,"New Edn.1908,¥.17. *%]n Isa,.ix.Bf.the
ruler portrayed is of the Davidic dynasty and he is dignified by
several titles which serve to demonstrate the uniqueness of the
prince to be set over the kingdom of God's righteousness. So in
Isa.xi,1a5 the Davidic descent is stressed and the character of the
ruler depicted in some detail. Ct.G.B.Gray's note in his Commentary
on Isaiah,ICC,Vol.I1./9-2, p.218, and H.W.Robinson, op.cit.pp.200f.
Both thesbﬁsﬁiolars stress the fact that the emphasis in these
Eassages is on the government to be exercised by the ruler, rather
han on anything he himself may do to bring the desired rule into
being.. ***lga,xii.]l=4,x1ix,1+8,1.4-9,6specially 1ii,13-1iii,12,
g:;zef'A?ts;iiiilsf28,viii.32-5,1 Pet.i.19,ii.22f.1ii,18. #"The
0%, of lsaiah, v°i-11.chs.xvi’ixx. #¥ibid.p.278,

. ‘
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whether this passage is Messianic at all,* There is no docbrine of
a Messiah who suffers to be found anywhere in the 01d Testament, and
even "up to the time of Jesus, the Jews did not expect their Messiah
td die. For them, as for Peter,®** that would have been almost a
contradiction in terms."#*#* The very fact that the necessity of
Messiah's death had to be so constantly stressed, not only in the
primitive church but in Paul's teaching to his fellow Jews,**** is a
sure indication that the synthesis 'Messiah' and 'suffering' was
an innovation is Jewish thought.

It is better, therefore, to keep the Messianic idea or the
germs of it in the 0ld Testament, distinct from the place of
suffering in the Servant of God. The former took its rise from
national aspirations for the return of the glories of the Davidig
age, the latter emerging from prophetic insight into the place of
suffering in the divine purpose.®# "Though the passages (i.e.those
which speak of the Servant) have a close bearing en Christ's Messian=
ic work, they were certainly not regarded by the Jews as Messianic
before the time of our Lord. In the Talmud the Suffering Servant is
sometimes regarded as equivalent to Messiah suffering with His
people; and Justin (Dial.Trypho,68f) makes his Jewish interlocutor
accept the doctrine of the Suffering Messiah. But this does not point
to a gemeral Jewish belief, nor is there any trace of the latter in

the Gospels,."id

#] Skinper.Commenbary on Isaiah,Cam.B.Vol I.Revised Edn.1915,p.67.
gy Jgff.,ég?.atgg—a;g gp.l:‘; zss’.;sy,***W.D.Mackenzie,in ERE,ng.VII.

1914,5,514,  ###sCf,I Cor.xv.8,0al.iii.13. #H.Schultz sums up the
sk JA Maclunoed, axt. “EscHaroLocy” V. p3T]b.
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significance of the'suffering servant'idea as follows. "This

figure was of supreme importance for the whole development of the

0ld Testament religion...When Israel was first brought face to face
with the idea thal suffering might fall upon a saint without being
deserved as a punishment, it was only after a hard struggle and

many a bitter trial that it succeeded in making this thought its own.
The whole Book of Job proves how distressing, how wellnigh unbearable,
this idea was at first considered. Still more powerfully must the
traditional views of Israel have been changed by the ro{onged
experience of such special suffering on the part of the very best
among them. And suffering, due to God's gracious will and mysterious
counsel, borne vicariously by the guiltless as an atonement for the
people, which finds deliverance on account of its connection with the
suffering servant of God,ssuch suffering must cast a new light...The
greater the emphasis laid upon the office of the servant of Jehovah,
upon his call to do the work of God upon earth, the more significant
did the figure of the suffering righteous man necessarily become. For
it was thus made clear that the innermost secret of successful work
for the kingdom of God is selfesacrificing suffering, vicarious selfa
surrender. When the picture of the servant of Jehovah became embodied,
to the eye of the prophets, in an ideal person, it was in the figure
of a prophet labouring faithfully, not only by word and deed to build
up the kingdom of God, but by loving surrender of his own person, by
vicarious suffering, to make atonement for the people"("0ld Testament
Theology,"Eng.Tr.1898,Vol.1.pp819f.).

The significance of this 'suffering' element in the religious
inheritance of the primitive church which sprang from faith in a
Messiah who suffered and died, cannot be overestimated. For the early

believers were not strange to the religious value of suffering to make

atonement, and once the necessity of Messiah's death was grasped, the .
step was inevitable to view that death as having some potent bearing
on sin and forgiveness{cf.pp.37¢{{-).

With regard to the possibility of foreign cultural and re;igious
influences which may have entersd iwtéd the Tewish inheritance, little
need be 'said here. Cultural contacts with Egypt there may have been,
but the clséely knit 1life of the tribes in bondage, and later the

national consciousmess struggling amidst its Canaanite environment
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precluded any wholesale appropriation of Egyptian influences. The
moral guidance of the prophets provided the guaréntee that Israel's
faith should not be lost amidst the syncretism of the pagan culture
and religion of the diverse peoples that dwelt in the same land or
surrounded it on its borders. The exile in Babylon was probably
the most potential of possible alien influences, for the exiles came
into contact with Babylonian culture at.a time when the national
consciousness was far removed from the primitiveness of the tribal
outlook. Moreover, the protracted stay in the alien empire geve
cultural influences an opportunity of operating unconsciously on the
outlook of the exiles, while those who preferred to stay altogether
instead of returning to Palestine came under greater dominance of
Babylonian and Persian ideas and culture, all of which in return
reacted upon their religious experience, and through this may have
been transmitted to the people who had returned to their native land.;
The possibility that Israel found the sources for her apocalyptic
outlook here needs to be kept in mind.

Such questions as to whether the figure of the servant of thne
Lord found its origin outside Israecl's piety can only be settled
within the sphere of comparative archasology, orientjal thought«forms
as seen in religion, and the relation of Israel's own life and faith
thereto. To quote one exampley "the servant of Yahweh who is
déseriﬁédfin*thg songs...is, in the highest sense, a figure of the
Dgliférér;~'§§»#j, speaking in"Babylonian,"a figure of Tammuz

émbéilféhédtfiffhéAprophet." Such is the theory of A.T.Jeremias
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formulated from his study of oriental analogies,® while such

scholars as Zimmern,** Gunkel,*** and later, Gressmann,®**#* also

look for the 'servant's' origin amid the widely influential religi=-
ous ideas of the Near East, The individual reference of the
'servant' in Israel's outlook, is by no means established,® while
Jeremias' view is inadequate in view of the fact that the expected
deliverer is not to be equated with the suffering servant. Clemen,
with his unique knowledge of the noneJewish sources of the Christian
faith, rejects the conclusions of this school of critics.®#

We may therefore conclude from our summary of the inheritance
to which the primitive church became heir, that it was characteristic«
ally Jewish, From the religious experience of Israel there emerged
certain specific ideas and concepts which moulded the psychological
approach to the new faith which came into being around the personality
of Jesus. The inheritance carried with it more than psychology and
theology; it provided a religious experience of God and the soul which

within its limitations, proved to be a noteworthy and fitting cradle |

for the new faith,

B. THE RELIGIOUS ENVIRONMENT,
C,L'uv:-cla.z
The Judaism of the days of Jesus and amidst which the primitive,

came to its birth had moved on beyond the confines of the simple I&mik

#"The 0ld Testament in the Light of the Ancient East,"Eng.Tr.1911,

Vol 11.p.278,cf.Vol I.p.100. **"Keilinschriften und Bibel nach ihrem
religionsgeschichtliche Zusammenhang,"1908,pp.384ff. ***Zum
religionsgeschichtliche Verstdndnis des Neues Testaments,"1908,p.78.
****EDor Ursprung der isrselitischejudischen Eschatologie,"1905,pp321f

#cf.J.Skinner's discussion,op.cit.Vol II.pp263-270. ##op.cit.ppl49f.
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limits foreshadowed by Ezra and Nehemiah, At the same timé, that
ultimate consensus of Rabbinic opinion as to the real content and
essence of Judaism, and known as Rabbinic Judaism, was not reached
for some two centuries or so after the life of Jesus., Hillel and
Shhmmai were still hotly controverting one another in their respect;
ive schools as to what Judaism was, as the Christian era came into
being. The conquests of Alexander, the Hellenistic upheaval in |
Palestine through Antiochus and his successors, and finally the
supremacy of the Romans, all enlarged and disturbed Israel's religion
with the increasing contacts that resulted. The syncretism of the
age did not leave the Jews alone as there mixed with the older Hebrew
ideas those of Babylonian cosmology, of Persian eschatology, with the
developments in good and evil spirits, and the infiltration of the
wider ideas of the Hellenistic world. This is not to say that Israel

borrowed widely from these sources, but the contacts of the races

through the expanding trade and commefce of the world opened up
innum\erable points of approach among the peoples of the Roman Empire
and the Jews were not isolated from such possibilities.

"We must therefore expect to discern developments from the
simpler faith of the old religion. We now come across Pharisees,
seribes, Sadducees, we hear of the Essenes, we become aware of
'traditiens’ thﬁt have becoms associated with the law, of political
Messianiamy of angels and demons, of apocalyptic in a developed -
form, of syhagbgues everywhere. These are only a few of the newer

elements that now confront us in the environment of the primitive
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church as seen in contemporary Judaism.

But if this environment be a development upon the older faith
of the inheritance of Israel, it must not be regarded as represent=
ing exactly the religion portrayed in the later rabbinic writings
of the Talmud, edited during the long period of A.D,200-500.

It is necessary to consider this point in some detail. The
religion of the Talmud does not stand for the faith of the people as
a whole in the time of Jesus; it represents one section of the Jews,
viz.that of the scribes and Pharisees, or rather, the successors of
the scribes and Pharisees of the gospels., Further, the Rabbinism
reflected in the later literature was edited as Christianity began
to come into opposition with the Jews, amd which resulted in the
separation of the two in the second century. There was inevitable
sharpening of divergence, not only on the.Christianlside, but also
on the Rabbinic. In view of these elements it is more than likely
that the Rabbinic Judaism of 300500 A.D. was not quite the same
as the scribal and Pharisaic Judaism in which Paul was trained. C.G.
ﬁontefiore does not consider this chronoldgical gap too serious a
difficulty as he passes quite smoothly from the”RabbiniSm of the
later perlod to the first Christian generatlon in order to show that
Paul was no pure Rabbinic Jewj elther the Rabbinic Judaism of 50 AD
was not- the Rabblnlc Judaism of 500 or 300 (AD), or Paul at the time
of hls éoivarslon was no pure Rabbinic Jew."* Mr.Montefiore inclines

to the laltar;papt.of the d1lemna he so succintly states, but it is

" Judaism and St.Paul,"1914,p.68.









































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































