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. OHE SHEPHERD OF HERMAS.

A s o b A At - —p G oy -

- Hermas, the author of the "Shepherd", has, from the
earliesﬁ times, been accorded a place among the Apostolio
Fathers. That is to say, he has been reckoned among those
writers 0f the Eurly Christian Church who, in the Sub-Apostolic

age, handed down to later generations the tradition which they

: had receiVad from the Apostles of Christ. He appears among them

-

as the representative of an order in the Church, distinct from
that of the Apoetles and their successors, and from that of the
hvangelists, Pastors and Teachers. Beside Clement of Rome,
Ignatius and Folycarp, overseers or bishops who occupied the
place of those to whom Christ entrusted the care of the Church .
and the propagation of the Gospel, beside the writer who bore
the honoured name of Barnabas, the Companian of Paul, beside the
unknown author of the Epistle to Diognetus, Hermas appears as
representing the order of the Prophets, & man of the peopls,
whom the Spirit of Goa has endowed with a special gift and
.appointed to fulfil a special mission.

A man with a message, calling upon all professing Christiané.
high and low, learned and ignorant, to congider their ways, and
prepare for a time of searching trial, which should try every
man's work, such was Hermas, and such his claim ﬁpon the attention
of the Church. Men with such credentials hud appeared under the

, Ot
0ld Dispensation in times of special crisis. Such wereﬂthe




o

@

C ~.‘.‘-, . . . ‘ . . \',
- S | | 2,

' Prophets of Ierael and Judah. So also in the times of the

Apdstles prophets had appeared for the warning and edificatiqn‘»
of the Church of Christ.

The oceasion which called for the mission of Hefmas was
the growth of a spirit of carelessness in the Church, such &b
wag apt to arise in ﬁays of seeming secufity, when the storm of
persecﬁtion had for a season ceased to rage, and Chfistians were

in danger of forgetting their high.calling. It was a time of

- peace. The Christian community in Home enjoyed a season of .

comparative tranquillity. No alteration had been made in the law
under whieh any person who called himself a Christian or who,
accused of belonging to that proscribed sect, refused to abjure

Christ, was declared to be guilty of treason and worthy of

-death. On the contrary, the celebrated Rescript of Trajan,(*)

according to which the confession of the name of Christ was

a capif&l offence, stood in the Statute book of the kmpire as

the last word on the subject. Hevertheless, since that Re- -
écript discountenanced informers, and forbade the use of inguisi-
tofial methode, it wase consistent with & certain measure of tol-

erance, inusmuch as it left the enforcement of the law 1argeiy

- to the discretion of the magistrates. Thue it happened that

thete were frequent intervals, during which, alike in Home and

in the provinces, the Christians were unmolested.

(*) Priedlinder Sittengeschichte Roms. III, 518. Boissier
- La Religion Romaine, I, 388.
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'Another“circumStanoe ﬁhich contributed to this reéult was |
the existence of Guilds or'Brotherhoods. long a popular institu-
tion among the Romans, Of these the most notable was that of

the "Fratres Arvales", or "Agriocultural Brethren", an ancient

religious society revived by Augustus, askone means among others
of restoring the old national spirit of Reme, by promoting the:
‘stu&y and practice of those formg of religion which were associ-
ated with the best days of the Rebublio. It enjoyed, from the
days of Augustus onﬁards. the special patronage of the Emperors,
who were members of the guild in virtue of office'- & circumstance
which prevented 1rajan, notwithetanding his avowed aﬁtipathy to
secret societies, from interfaiing‘*)with other clubSVWhich were
formed on‘the mode1'of this &ncient insﬁitutioh. and which were
more or less democratic, and partook more or less of a religious
character, Here the Christian'Ohuroh ibuﬁ& an opportunity of
which she ﬁas‘:)not slow %o avail herself. Denied the privi- /
leges of a "licensed religion"”, Christian commnities conceived th(
idea of forming themselves into qgnefit sooieties, such as

) 2 rnge
burial clubs and the like; andkpnae guch associations had each

" their own religious rites, it was possible for Congregations of

Christians; meeting like ordinary guilds, to conduct their servicei

in comparative security. Under ordinary circumstances, therefore

and when nothing ocscurred to rouse the suspiéions of the megl-

(*) Friedl#nder l.c. III, 492. Boissier 1.0.362Ff.1d. 1. ¢, II.2'?9'f'

(**) Id.l.e. II, 314, 327, of. same writer - Ls Fin du Paganisme, |
- I, 401, 422, | : 'f
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straﬁesjb?fof the populace, the.aufhoritiesileft them in péade,
not caring to inquire too auriouély 1nto.the proceedings of a
,benefit club. |

‘The upper olasses of Romﬁn society were indifferent to
religion.  Abhorring everything that'savopied of fanaticism,(*)
they were inclined rather to ignore Christianity, or to treat it
with contempt as a vulgar superstition, than to controvert its
doctrines or persecute its adherents. For their own part, they -
contented themselves with frequenting the tempes of Roman, Greek, |
Egyptian or Bastern deities, or with attending the lectures of
popular philosophers. 4And the most seeptical among them, how-
ever much they might, in private, scoff at the fables of Roman .
and Greek mythology, did not hesitate to show outward cdnformity
tq_ﬁhe‘napional religion, and haud no seruples about qﬁﬁging‘their'
formal tribute of worship at the shrines of deities in ﬁhosé
exigtence they had long ceased to believe, or whose power they .

* % :
- The middle and lower classes were those whom the Christians

had long ceased to fear.
had,mpst_qause to dread. Their innate conservatism, always
, strqﬁgeat;xn questions‘qf religion, their dislike»of innovation, tl
,Ainén?ablb,auépicion:with which they regarded foreign ideas and

pragtiges, all contributed to the bitter hatred which they cher-

ishéd-égainst Christianity; Besides these causes for hostility

(*)  Friedlfinder, l.c. III 426. | \
(**) Ibid.425; Boissier l.c. II £67 £. Rénan, Mare:Aurélel 60.
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‘herself with a literature fitted to counteract that influence,

. Jewish Apocalyptio woiks; and such treatises as the Epistles of

Twelve Apostles. 41d that the Church could do towards aurrounding

. R A S "B

‘to the new fnith.;aﬁch,was their thirst for amusement, . and B

‘especially for the excitement of the amphitheatre, that it -

required little to rekindle at any moment their fiefce animosi@j
tawards'thé representatives of Christianity, snd to indﬁoe thém to
call upon the magiétrstes to'provide, from among the_ranks'of the
proscribed sect, fresh victias to be exposed to the wild beasts
of fﬁe arena. The Christians had.‘neverthelass, their seasoné
of respite. during which their chiaf‘dangar was that 6ccasioned
£o their faith bj the polluting“influénoe of the Pagan‘*)atmoepheré
in whiéh they lived. For example, the schools were 8o dominéted
and pervaded by heathenism, ﬁﬁat iﬁ was long a question of the
gravest perplexity to the Church how far Christian parents ahonld
be allowed to expose their children to so fruitful a source of
temptation. ‘ '

Then the literature of the time teemed with allusions to
heathen mythqlogy. and the Christian Church, most 6f~whose memberd

belonged to the poorest classes, had not yet been able to provide 

except that of the 0ld Testamont, and the writings of the New, not

yet collected into a recognised Canon, besides Christian and
Clement, Polycarp, IgB8tius smd Barnabms, and the. Teaching of the

her éhildren with pure and aievating influences, wae to‘pay

(*) Boiesier - La Pin du Paganisme I, 171, 234, 249, 268.
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aﬁgeial aftentxongto thg systematic 1nstruction of yonng andAoid
in the truthe and principles of the 0ld Testament, and the
teaohings of Christ and the Apostles.

At such a period and under such circumstances, Hermas came
before the Christian community in Rome, with & message to this
efiect;(*)”ﬁémember that as Christians you are sojourners in a
fofaign land. The.laws ofithe4peoﬁle amnong whom:you dweli are
not thosé of ﬁhe Kingdom to which you belong. Take heed, there-
fore. lest you become so much conformed to the ways of the

heathan. and so deeply engrossed in the cares and business of the
State under whose rule you live, ag to find it difficult to |
erart when ite ruler commands you to obey his laws or quit his
dominions;"

It was a season of practically universal toleration.  All
types of religion were represented in Rome. A straﬁger visiting
the World City had no dif*iculty in finding & place ofworship
suited to his belief. If he.came from Egypt he scarcely required
to be directed to the Temple of Isis. Shrines dedicated to the
‘deities‘bé Syria and Aeia were equully accessible. The Jew knew
where to find the Synégogne. Even the Christian could readily
: fiéd the sddress of some office-bearer of the Christian Community,
all the,moie that, through the admirsable organisatibn of the Church
and the vigilaneé of her-stfangers' Committees,}theré v as always

somé representative of the Congregation in Rome, on the outlook

(*) sim I.
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‘ I&r such brethren froﬁ the provinces as might'qhanca'to visit
the Imperial Metropolie.. |

hagar&zng the uonditions of Chureh life or the ordering of
worghip in Rome. in the time of Hermas, much is left to conjecture.
Sti1l we find, in the work( lascrived to him, dats sufficient to
enable us to forﬁ some idea‘of the Comnunity to which he'béloﬁge&.
énd of the occasion on which he first made known his nessage.

We gather that, in addition to the ordinary services of
‘publ e Worehlp. there were special meetings for prager and fellﬁw%‘
- ship. At some sueh neeting Hermas appears to have offered his,
teétimany. 0f a siuilar nature, probably, was that over ﬁhich'
Grapte presided, of whom we read in\the second Vision that she
had charge of. the Widows and Orphans. At thege meetings it was
no doubt open to any member of the Church to call attention to .
guestions bearing'upon the -spiritual welfare of the people.
| Hermas seeus t0 have helé no offieisl pocition in the Church.
Apparently some time had elapsed since there was a recognised
order of prophets, meh and women like Agabus and the daughters of
Philip, of whom we read in the Acts of the Apostles. Hermas, a;%#
man of the peopls, hithérfo inmvested with no recognised authority |
in the"Roman eommunity, appeared, like Elljah or Amos, in‘the
days of 61&, or 11ka'Johnfthe Baptist irmediately before Jesue
of Hazareth began His ﬁinistry, his only credentials being the

simple fact that the word of the ILord had come to him and charged

(*) Dobschiitz, Die Urchristlichen Gemeinden, Zl4.
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~him with a meéaage‘- “The Lord hath epoken, who can but prophesy "
He was not'unknown ﬁo the brethren. Before. the lust great
peréecution, he had been held .in repute anong them us & propper-
ous man of business who waelloyal to Uhrist, In the course of
that persecution, he had suffered the loss of ull thinge, and
‘been obliged to begin the world again, ae u soull furmer, in
the neighbourhood of Fome, s80 that he wus held in still higher
esteem for the yuiet courage and giumple fuith with which he hud
endured the fiery trial und confeszed Chrigt, He wus noted

among the prethren for tiae singulur eimplicity of his churucter,

and especially for the sunny cheerfulness of his disposition.
%hen, therefore, he rose in his place in the fellowship meeting
and offered his testimony, we can wail velieve thut he was sccord~
ed an sttentive heariug, the more readily on this acoount, that
he meée no claim o authority in tac Churoh, but contented hium-
self wit: saying tnet ke had seeu visions of God, ani veen
charged with the reeponeisility of making known to the orethren
what the ILord had revealed to him.

A g S S A S AP




'I.° ©HE REVEIATION.

Visions I, Ii: The Confescions of Herpas,

The prop?wt began with & singularly short and simple acoount

of his call and commission. Phis narrastive, contained in the

first two Visions, may be fitly styled "The Confessions of Hermas"

- for his testimony to the Church begins with a testimony against

,himself.

"He who brought me up sold me for & slave to LRhoda in Rome.

After many years 1 became agsain scquainted vwith her, and began to

‘love her as a sis ster.” . Qhus abruptly he introduces the Con-
'fession Which 'follows, of hie life before he came t0 Rome, of
his nationaliﬁy, of‘his experiences ag a slave, of the circum-
-stances under Which he received his freedom, or of the mauner in
whzeh he spent the years whioh‘elapsed betvieen the termination
of his gservice in Lhoda 8 nouaehold‘and his return to Rome, he
’gives no aecount. Wé can only gather, from‘incidentai allus;onS'
in his book, th&tAafter his emancipaticn he lefthome and
establlbhed hinself in some kind of bu91nass. in which he 8uUC-
_ceeded in amgs&ing a conblderable fortune. During this period
also he married, not very happily, for his wife had & éhrewish
ﬁongue, and his childrén turned out badly, edding o other eins
the crowning offénoe of betraying their parents in & tiue of
persecution. ngmus haé oqnfessed his faith snd Seen punished
~with the confiscation‘of his propefty.

On his return to the capital, and prior to his arraignment,

i




There he knelt in prayer, confessing his sine. As he prayed,

* been guilty, reminded her cf ﬁhe respect in whicr he had never

10.
he‘égain joined the congregation-in Home and renewed his acquainte
ance with Rhoda. | , .

But the purpose of Hermas was not to tell the story of his
life, ﬁhichnwae'prbbably.well known in the Community, but to
eonfess a sin of which he had heen guilty, snd to cormunicate a
revelation which he had received from God.

The confession wag to this effect. Walking one day by the

Tiber, he chanced to eee Rhoda bathing. With ready courtesy
he assisted her out of the river. A he did s0, he was ilmpreseed
more than ever with her beauty and her gentleness, énd the
théught arcoge within him: '"How happy had I been wilth one éo
fair and iovable for my wife!™ It wes but a passing thought,
forgotten as quicﬁly s it asrose. lct long afterwards, Rhoda
died. Some time after her death, he was‘ralking along the
Cumaéan Way, filled with gratitude td God as he mused on His
glorious works, when he fell into a trance. Phe spirit caught
nim up, and carried him away to s pathless region, broken with
clefts and intersected bberdoks.( Upborne by the Spirit, he

crossed the waters, p;cceeding till he reached a level place.

the heavens were opened, and he baheld the glorified form of
Rhoda, who saluted hin. vReturning her greeting, he asked:
"ﬁﬁat doest thou thére?? She ansviered that she had been taken
up in 6rder that she might convict him before God of his gin

againet her. Lost in amaZement, he asked of What'éin he had
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ceased to hold her, and challenged her to convict him of so much
&8 an unsaemly word uttered in her presence. She smiled and’
said that an evil thought concerning her had entered his heart.

"Phat,” she said, “was.a sin, and a great ain. For the righteous.

man antertainé righteous thoughts, By thinking righteous thoughtv
‘hig gléry is maeintained..... but they who cherish evil thoughts |
draw upon themselves death and bondsge..... But do thou." she
qcntinued.’"pray to God, and He will heal thy transgrescions,
‘and those of thine house, and of all the saints."  Upon this
the heavens c¢losed. - Hermas abandoned himself to grief and
terror, as he raflee,tadi "If that thought be imputed to me as
sin, how shall I be saved?" As he thus lamented he again 1iffad ﬁ
up his eyes, and saw before him & chair covered wifh snow white
wool. A very aged woman, in glisténing apparel, and holding a
little book in her hand, cume forward, seated herself on the chair;
and saluteﬁ him. He returned her salutation sadly and in
tears. She asked wh§ he was 80 distressed, and he ansvered that‘?
a most excellent woman nad ‘charged him with a sin against her.
5Bever," rejoined the woman, "could snything so shameful be 1laid
to‘thé charge of & servant of God. But peradventure the thought
enteréd thine‘heart. such a thought is indeed shameful in the |
gervants of God, but especially in one so chaste as Hermas, whov
refrains from every evil thought, and is fuil of simplicity and
innocencs." After having so far confirmed Rhoda's testimony,

she hastened to add that God was no longer angry with ﬁim‘becaute




of the evil thought which had bheen broughﬁ Lo "his remembrance,
but becuuse of other sins, especially his neglect of his duties
a8 & parent. He was responsible for the sins of his family.
The unbelief which led his childfen to denounce their parents
in the iate perseeﬁtién, wag a conse ucnce ¢f his neglect of

their spiritual interests. But vod was ready to forgive all

the sins of Hermas and his family, his neglectl and their unbelief,

if he would atone for his past carelesrunesg by diligent, perse-
vering effort for hie family's roformation.

v Phue far the revelation ie personal, “he prophret nmust
appear firet in the guise of u penitent.  lHe muct take home to
himself the message he has recelved From God, in order that he
nay deal with others as one wio has himself obtained nmerey.

. As a Confessor, who, for the testinony of Chiist, nad cuf-
fer«d shame and loss. Hormas was deubtless highly esteemed, and
the Church would be ready to listen %o any message with which,
howéver éimple and unlaetterod he might be, he was charged by the
Spirit of God. But the Spirit constrained him first of all to
tostify againet himself, confessing his own sins, diacluding
among them a thought which he had not expressed in words, or
gven allowed to remain in his nind. ‘

One is surprised at ths childlike'simplicit& of these Con-
fessions, and perhaps still more, that it should appear to have
beeﬁ in the recognised order of things that & member of the
Church should speak thus openly of what to us seems fitted for

the privacy of the closet, not for reference at a Christian
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fellowship meeting, and still less for communication to the
Church at large. ”Qhéfe.” aé‘hasvbeen aptly remarked, "is a

" fresh proof of the moral earnestness of the man in all its
strength but not of the'han only, but of the Christian community
of that paricq, which expected such things of its members.”

The narrative goes on to say th&§ the VWoman proposed that
shu should read to Hermas out of the little book which she
held‘in her hand. He agreed, and she read the revelation, a
few‘words of which sare quoted, in the uéual gtyle of Apocalyptic
1itératurg, predicting the near approach of a day of searching
trial. When she had finished reading, the rosge fromjher geat.
Four men now appeared, took up the Chair, end carried it away,
departing towards the East. The Womén acked Hermas whether the
reading had pleased him. He ancwered that he was pleased with
the latter part of it, which was good and profitable, but that
the first part was ¢o grievous and harsh that a men could not
endure it. She explained that the latter part was fof the
righteous, while the former was‘addressed to the heathen and
'apostates. Ac she spoke, two men appeared, took her by the
armg, and departed with her towards the East whither the Chair
had just been remaved. She left with a cheerful countenance,
saying as she left, "Play the mun, Hermas.”

Thus.the‘First Vision ends. At this point the centre of
inverest is shifted»from Hermas himself to the Church. The
spiritual condition of the prophet and his household represents

thé microcosm of the Church at large. The secret sin charged




~agains£;ﬂermas, hie neglect of’pafentél,duty, and the results
'of‘his unfaithfulnese. are used to illustrate the dégeneﬁate
con@ition of the Church of Christ. And the Vision teaches that,
to the Church,as to Hermas. and his family, forgiveness is

oifered, ﬁhiﬁﬁﬁit;on of repentance and amendment.

THE SECOND VISION.

After the lapse of a year, another vision appeared, in !

gircumptances pimilar to those of the former.. it Hermas was

" walking on the Cumaean Way, at the same season, he was again
caught up bj the Spirit, andé borne through the‘same puthless
region to the scene of the First Vision. Again1he knelt and
praycd, returning thanke for the forgiveness of his sine, and
for the special mercies vouchsafed to himseif and Lo his family.
tising fron his'knees, he fodnd himself in the presence of the
',mean who had appeared to himvthe yeur before.

She was not now, a8 on the former occasion, seated on a
chair, but pacing 6 and fro, readiug her little 'book. She
asgked Hernus Whether'he wué prepared Lo m&ke the revelatiou
snoun to the saints of od.. He answercd thal he could not
reme@ber iﬁ all, and should like to make out a copy. he "Woman
handed him the vook and he retired to & convenient spot where
he transcribed the message; out, the manuscript veing writtén
continuously, he could not distinguish the words. As he f£in-
ished his task, the book was snatched away by an unseen hand.

The meaning of the writing was revealed to him fifteen days
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later, as he fasted\&na prayed. It contained a record of the
sing of his children, who had blasphemeﬁ Christ and beﬁrayed
their parents, and also of the sine of his wife, who had failed
to bridle her tongue, and enjoined upon him to communicate the
revelatlon to his wife and familJ. Wlth the assurance of the
forgivenees of all their sins, if only they would repent. To
this message waé added a call to repentance, addressed to the
whole'Church,“ In this; office-vearers were warned against
jealousy and gtrife. One laximus, who had denied his Lord, was
exﬁorteé to beware lest he should deﬁy'Him‘a second time. °
Hermas wag admonished not to bear a grudge against his children
neither to sufier his "sister" - i.e., his wife, "to have her
own way," And the maséage closed with the express ﬁarning that
the present was the only opportunity of repentance provided fo;
the elect of God. "For the Lord sware by His own glory, as
“eoncerning the elect, that, now that this day has been’set as a
limit, if sin shgll hereaftér he committed by them, they shall
not find salvation; for répentance for the righteous has &an
end, the days of repentance are'accomplished for all the saints,
whereas, for the Gentiles, there is repentance until the lasﬁ dayf'
after Hermaé had rececived this revelation he beheld in
'#ision, a8 he slept, a young man of surpassing beauty, who asked
.him whether he knew who this womun was, from whom he had received
‘thé'book. Hermas fepiied: "It was the Sibyl." "”%ou art in
error,” rejdihed this stranger; "it was the Churdh.who appeared

old, for that she was created first of all things."
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Some days after Hermas had returned to his own house, the
Woman again appeared, and enyuired whether he had made known the
reveiation to the Elders of the Church. ABe replied that hé had
not done so, whereupon she'said that he had acted rightly. because
she bad still some words to add. When she had communicated to
him those additional words, she gave him authority to make the
revelation known to the Elect; and charged him further fo make
out two copieé of the complete message, the one for Clement, that.
he might send it to "foreign cities", that being his province,
the other for Grapte, that she might read it to the widows and /
orphans. Hermas, for his own part; was to.read the revelation
to the assembled congregation, in presence of the presbyters.

Thue ends the first distinct section of the wqu, which we

have ventured to oall the Confessions of Hermas. Though it /

contgins but a meagre account of the contents of the little book |
of whieh Hermas speaks, it has all the appearance of being com-
plete in itself. The Vieions which follow, and the later sec-
tione of the work - the Communds and Similitudes-; appear as ‘
successive supplemenbs to the original revelation, added for the
purpose of explaining more fully what had gone before.

In view of this, it is not surprising that some scholars
Have Held the view that the Shepherd, as it has come down to
us, is by no means a unity. Thus Vblteg,in his treatise en-
titled "Die Vieionen des Hermas", advances the opinion that the
first two visions are the original work, written from a Jewish

standpoint, and addfessed to Jewish proselytes. In support of
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this view, he points out that we learn from the Visions them-
selves that the scene of the revelationé is soméwhere on the road
to Cumas; and that Hermas, in answer to the question who the
Woman of the Visions ie, says without the least hesitation "It

is the Sibyl," meaning. of course the aelebrated Sibyl of

Cumae. The young man who puts the guestion says indeed that
Hermas is mistaken in his opinion, and that the Wouman is not the
S8ibyl but the Church. But Vélter explains this correction

aé being an 1nterpolaﬁion by & later‘hanﬁ. designed to adapt

the Vision to therequiremente of the Christian community. Why
that refsrence twice rebeated to the Cumaean Road, where the Seen
wag walking when he was trans?orted to the scene of the Vieions?
And why was Hermae so confident in his reply if the Woman who
appeared on the Way to Cumue was not the Cumsesan Sibyl herself?

It must be admitted indeecd that the explanations offered
in the book as we have it of the veneravle appearance of the
Woman of the Visions sre not consicter with one another. In
the Seconé Vision the Young Men gays the Wenan appaeasrse old be-
cause she ias the Chﬁroh who is 4s old as the Creation.

In the Third the same interpreter says that the aspect of
extreme age which she bore wWhen shq fiist appeared meant the
degenerate condition into which the Church had sunk, and that thd
greater freshnees and vigour which she showed in later appear-
ances demoted the result of her revival under the preaching of
repentance to which He?mas was called.

- Such discrepancies, however, may be easily accounted for b¥
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the circumstance that‘obnsiderable intervals occurred between
the'Visions; The author makes no p;étentions to literary
skill, and it is therefore no matter for surprise that he

seems to huve made no effort to reconcile these discrepancies.
A\study of the book as a whole shows that the compiete revela-
tion wae made known in separate sections, the earlier visions
sbrving as an introdtotion to those which follow. In the

later visions the figure is used to set forth and illustrate
‘the difference between the Churoh a8 the was when the word of Gdd
firsﬁ came %o Hermas, and as she was destined to become as the
resulﬁ of her repentance in response to the Divine call.

o From'thu Pifth Vision onwards the Woman has disappeared,
her place as the,Medium'and Intefpretcr‘ot the revelations being
- taken by the‘Shepherd himself whe is first introduced to our

notice as the young man of the Second and Third Visions.




. | : D BRI

GENERAL SURVEY.,

In the Third Vieion we pase at once to the main body of the
_work, conmsisting of Visions III-V, the Twelve Commands, and the
Ten Similitudes. ’ |

In response to the prayer of Hermas for a fuller explana;
tion of the previous revglations, the Wonian again appeéred and
made an appointment to meet him in one of his fields. Hermas
repaired thither at the time agreed Lmon. but when he afrived
at the appointed pléce he found himself alons. ‘He saw befofa
him only an ivory bench'with s cushion upon it of white linen’
ovér which was spread a cover of similar material. Filled:
with fear. for that there was no one to explain what these
things meant, Hermas knelt down and prayed, and wh;le he was
thus engaged the Woman appeared'aoéompanied by the‘six'young meﬁ
whom he had seen in the first v151on. |

The Womsn waited & brief Fpaoe. and then touched him, and
bade him pray no' longer for forgiveness but rather for righteous-
ness that so blessing might come to his household. Then she
took him by the hand and led him to the bench, and after bidding
the young men to "go and build", requested him to sit on the
bench by her side. ’Hermas.at first objected, saying that the

Elders should first be seated. The Woman insisting, he was sabout




to comply, sitting on her right hand, when she again éheckbd-him,
and made him sit on her left, explaining that the right hand was
reseived.for those approved of Gog and who had sufferéd for the |
Bame.  Hermas, she said, ehould yet have his place among them |
when he bename like them in doing'ﬁﬁd‘invsuffering; Upon this
she seémed about to closge the intér?iew. but on hié entreaty she
rémainad, he sitting as before on her left hand. Then, poinfing

with & gleaming wand which she held Bhe called his attention to
a great tower in process of building. It stood in the midet of

a sheet of water. It was square and composed of stones of

dazzling whiteness. Those engaged in the wquAﬁere the six Youns%
Men who had accompanied the Woman, aided by tens of thousands
of labourers who fetched stones for the building. ‘ 0f these g

stones some were taken from the "depth" - i.e., out of the water

" amid which the tower was built, and others from the dry land.

The former were square, requiring no dressing, and were at once

fitted into the building, wiﬁh<the result that the structure ‘ ;
‘appeared as if it consisted of & single blook. of thé'latter,
some were at once fitﬁed into the Tower, some thrown aside, others
broken in pieces and cast far away from the building. Of those .
thrown asid§,~some fell on the wayside, and rolled 6£f into'waste.
ground, some fell into the fiia,_aomevrolled near the water but

somehow were prevented from fulling into it. = Other .stones, more
. 3

or less blemished, or only in need of dreseing, lay round the
building. |

Thus the woman‘explained the Vision. Ths’Tower vas the
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Church of God. The builders and their assistante were arch-
angels and angels. The stones which were fitted into the
building were believers approved of God and therefore members
of ‘the true Church. Some of these were still alive, but some
had fallen asieep.

- 0f the stones outeide the tower, lying around it, or

‘thrown to & distance from it, some represented impertect be-

lievers, and some hypoerites and apostates. Those which rolled’
near the water, but could not enter it, signified catechumens ”
who shrank from baptism because of the vows whiceh it entailed.

The Prophet now saw seven women standing round. the tower,
a¢ 1f supporting it, in the manner of Caryatids. These were
explained as representing tre Seven Powers of the Holy Spirit
by whieh the Church is sustained, viz., Faith, Self-Control,
Simplicity, Knowledge, Innocence, Holiness and Love. These
Virtues are related thus;~

Faith is the'mother of Self Control, Self Control of Sim-
plieity, and &o.on, "Whoeoever," the Woman of the Vieion |
said, "shall have these virtues, and do their works with aili-
gence, shall have & plaée in the tower with the séiﬁte of God."
When she hud interpreted the Vieion, she charged HLermss with
é message to the brethren. in which, after ocalling to their
remembrance the care with which she had brought up her children,
and the purity and simplicity of their early daya, she'exhorted
them té cultivate a spirit of harmony and beneficence. 'After

a prediction of a teason of triul when the ti.e of the Churoh'e
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Opportnhitﬁ’ahauld'expiro simultahaouely with the completion
of the tower, the message closed with & Speoial admonitionv
addressed to the leaders of the Church, warning fhem to avoid
variande among themselves, and exhorfing them to be faithful
in the discharge‘of their duties.

The‘six Young ilen had returned now, and carried the Woman
and the bench to their appointed place in the tower.

Thus ends the Vision of the Bench and the Tower. What
follows is added by way of a supplement, explaining those
points in the Vision which still called for 1nterpretation.
| Herwas, resuming the narrative, tells us that this supple-
mentary vision appeared the following night when he had aguln
fasted and prayed. On this occasion the interpreter of the
revelation was no longer the Woman who had represented the
Chureh in the first three visions’but the beautiful youth who
had appeéred at the close of the Second Vision, and who is later
identified with the Shepherd to whose care Hermas was committed
in connecotion with all subsequent revelations. Here, howevor,
this heaven-sent Interpreter announces the purpose of his
| mission as being that of explaining the three aspects under which
the Woikan had appeared. Thie is the explanation. Qhe-WOman
ie the Church. As at her first appearsnce. she scemed old
and feeble, inaomuch that ehe required the support of a chair,
s0 the Church was weak and seemingly past all hope of regadning
her strength. It was God's purpose to rouse her from her

languor, and restore her to vigorous health. Such should be
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the result of the prophet's ﬁisaionQ:' Thus ehe appeared in

the Second Vision as if her revival had begun. No longer
seated in a chéir, she ﬁae moving about, active, fresh and.
strong, though her face sand hair were still those of exﬁreme

0ld age. "When an old man," said the Youth, "despairing of
himself by reason of infirmity and poverty, and looking only for
the end of his days, has an inheritance unexpectedly bequeathed
to him, he, having heard thereof, rouses himeelf, and, in the
fulness of his joy, girde himself with strength. Such an one
no longer reclines, but stands erect, and his spirit, which had

- begun ﬁo lariguish by reason of his former manner c¢f life,
revives agaih. Thus he no longer sits, but is vigorous

and strong. Yven so shall it be with you, when ye have re-
ceived the revelation which the Lord made known to you. When
the Woman appeared the third time, she was fresh, huppy, fair _
and stfong.’ So when some mourner receives & piece of good
newg, he straightway forgets his former griefs, and attends _
to nothing but the messago which he has heard, In like mannerA4
have your spirits peen revivéd»at the sight of these good thingé.
~And whereés thou sawest her seated on a benoh, her position

is secure. For the bench has four feet, even as the world is
compounded of -four elements. They, therefore, who wholly
repent, shall be renewed, and be firmly esteblished, repenting

with all their heart."
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VISLQN 1V: THE GREAT TRIBULATION.

Twenty days after the previous vision, ﬁeimas was walking
along the Campanian Way, and meditating «pon what he had séen
andlheard. Having reached a solitary place, he pruyed the .
Lord to ocomplete the revelation, and grant restoration to ail
that had erred or stumbled. As he was giving thanks to God
for Hié goodness, he heard a voice saying: "0O. Hermas, be not
of doubtful mind." WOndering what this meant, he proceedad
on his way, when he saw before him a great cloud of duat..as
if a herd of cattle was drawing near. It grew denser snd
denser, darkening the air, till the sun shone through the gloom
and diaoloséd the approach of a terrible monster, & hundred
feet in length. Its head was of the colour of red pottery,
and fiery locusts issued from its mouth. " Hermas wept, and |
prayed for deliverance, then remembering the voice which bade
" him baniéh doubt from his mind, he a?med @imself with faith, and
pressed forward, The moneter £till came on, seeming as though
it would devour.the.whole city, but as Hermas steadily held on
his way, it lay down, with tongue protruding, and suffered him
to pass éafely. When he had puassed, the Woman of the Visiép
advanced to meet him, clothed in shining raiment, and with
aspect fair and beautiful, like a bride. She hailed him with
cheerful voice, and asked whether he had encountered anything.

He replied that he had met with a monster, which seemed to




threaten all mankind with destruction, but that the Iord, in
His infinite ﬁercy, hed enabled him ﬁo pass safely. . "It was
well," the Woman rejoined., The Lord had sent Theg;;. the
-Angel that ﬁas over the wild beasts, and slmt the monsters .
mouth, because Hermas had hot_doubted. but hgd cast his cares
upon fhe Lord. Then she explained that the monster was a
type of the coming tribulavion, 'and she bade Hermas tell the
Vision to the Church, in order that by repentance, simple
fuith, and steadfaet continusance in the service pf the Lord, she
might so prepare herself that~aha should safely endure the trial'
which awaited her. Hermas then asked the Womun to explain
the meaning of the colours of the monster's head - bl&ck; red
like fire and blood, golden, and white, which he had noted as
he paesed, She replied that the black signified this present
evil wonrld; the red the destiny of the world, to perish in
fire und blood; the golden colour denoted the Baints who, like
gold, tried and cieansed, not destroyed, by fire, should
escapeAthe power of the world; the white, the coming age,
in whieh they should be made perfect in holiness. After
further exhorting him to continue tc tvestify these things to
' the Church, and assuring him that the faeithful should pass safe-
ly through the Great Tribulation, the Woman vanished from his
sight. Thick darkness then deecended, and Hermas turned baok
fearing that the ionster was again drawing near.

Thus, with startling suddenness, and amid ominous fore-

bodings of trouble, ends the Pourth Vision.
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" VISION V. THE SHEPHLRD.

TRANSITION TO THE COLMANDS.

In this Vision the Shepherd, by whose name the bodk is
known, is for the first ti e introduced to our notice as thq
medium and inﬁerprater of the revelations. From this point
we become aware of 4 marked difference in ite tone. Hermas
wag sitting in his own house, absoxbed in prayer, when a
stranger,of’noble bearing, but habited a«s a shepherd, entered
and saluted him.

| ' As Hermas returned the greeting, the stranger sat down

beside him, und said that he had been pent by "the most holy
angel" to abide with him all his life. Surprised at this
announcement, and thinking that his visitor only meant to prove
him, he asked: "But who art thou? For I know unto whom I was
| delivered.” "Knowest thou me not?" replied the stranger,
and ,Hermas answering in the negative, he continued: "I am the
Shepherd to whoce care thou wast delivered."”  As he spoke, his
form was changed, and Hermas was oonfoundéd, for now he recog-
nised in hie companion the Counsellor who had appeared in former
vicions; und he was grieved and sshamed that he had received
him so rudely. "Be not ashamed,”" said the Shepherd, "but make
thyself strong by obedience to the commands which I am about to
lay upon thee." He went on to say thut he had come to explain

again the more important points of the previows visions, but in
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the first place to make known the Commands and Similitudes,
which Hermas was to write down for his own edification and that

of the Ghuroh.

P,

'&Abk-’-b" L . K




&,
]




At this point and before we p&ass to the Commends and
Similitudes)it will be appropriate to deal with a yuestion
suggested by the opening Visions *characterised as they are by
& peculiar tone of urgency familiar in Apocalypticlliterature:
How are we to éccount for the presence of that element in the
Shepherd? Ig that work a genuine Aﬁocalypse? Or has its
author merely adopted the Apocalyptic style in‘order the better
to commend his message to his readers, and the more strongly to
impress upon them the urgent need of revival in which they stood
and awake them to earnesﬁness,for that the time was short and
the Judge was at the gate? |

Vie hope in the following remarks to‘explain and Justify our
view that Hermas was a grophet’nm$ an Apocalyptist, and that he
use@ the Apocalyptic style where it seemed to him bect suited
to make the impression he desired to produce upon the mindy and
consciences of his readers,

| That Hermas was familiar with'and influenced largely by
Apocalyptic literature of the Christian and the Jewish typg
appears pariy from the fact that in the Shepherd we find points’
of resembl&ncefiizh Apocalypses 1ike“Ezra, the Assumption of
Moses and the 1like, pgrtly from the allusion to Eldat and Modat
in the Second Visioéft;hich is supposed to have been the title
o% 8 bock of an apocalyptic character no longer extant, These

hints and suggestions seem ‘to indicate that Hermas knew and was




influenced by works of that class,which were popular and widely  .
réad by Christians of his time: and that what impressed him most
was the note of urgency which characterises all Apccalypses. '
In a word, Hermas was a prophet, possessed and overmastered
by the importahce of his message, His mission was to rouse a
langdishing Church to spiritual and moral earnestness, and thus
he was led on occasion to adopt the tone and assume the manner of

tohe v [
onehimpressed'with the thought - the time is short and the ILord

" . fi

is at hand.

The form in which the revelations of Hermas are presented

to us, and certain passages in the Shepherd, oecurring princip-
- 7
ally in the opening visions’suggest the question whether the work!

.

is to be regarded as belonging to the cutegory of‘ﬂpocalyptie4
writings, or whether it should be held to be considered to be they
productidn of & Prophet who chose to adopt the Apocalyptic manner

of expression in order the better to convince his readers of

the urgency of his message,

‘“hat we may arrive at an accurate conclusion we must in the

first place compare the prophecy of Hermas with such specimens
ofkthat kind of prophecy which we call Apbcalyptio. as have come j
down to us from Jewish or Christian sources, and then deal with |
the questiqn.how far the Shepherd corresponds in style or matter '
with these Apocalypses.

Burkitf'in his Lectures entitled The Jewish and Christian

o [ 2]
Apocalﬁb;ee3has given a very concise and perspicuous statement
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of the essential characteristics ‘of that class of writ_ing. which
at once commends itself as closely corresponding to what we find
in such writings as W Ezra, the Revelation of Earuch, and the
like.

According t6 that writer the first and most conspicuous i
feature in a genuine Apocalypse'is that its central idea is that
of the imminent approach of the end of the presaent age. God is
represented as being about to manifest Himself as the Judge of
all nations)for the deliveranoé of His chosen people, for the
vindication of the righteous, and the condemnation and final
destruction of all God's and His people's ensemies. |

We observe the working out of this thought in all genuine
apocalypses - Jewish and Christian, canonical and uncanconical.

Sueh vivid anticipations of the spéédy approach of the
final judgment of the world appeared among the Jews, tirst in
connexion with the Messianic hope, in the form Which‘was,held

in those tiises when, amid the wars of the conﬁendipg world

empires, the Jewish natibnality seemed to be threatened with S
utter extinction. They were accentuated and brought into
prominence in the days of the Maccabees by the deadly struggle of

the Jews with the successors of Alexander the Great particularly

f
with Antiochus Epiphanes. Expectations of a temporal Messianic

Kingdom began to assume definite shape at the time when the ;
Book of Daniel was written. S50 long as the Jews cherished

these expectations, the'writings which embodied the national

¥ Bkt Loe s w Japy - |
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hope were popular among the people.

In the same way/among the ﬁarl'y' Christians’Apocalyptic writing
was held in universal reverence so long as they clung to the
belief that the Second Coming of Christ was to take place in the
very near future, and that then His Kingdom should be finally
established and tne vhurch's enemies and persecutors for ever
‘overthrown, Under such circumstances the inspired book in whicﬁ
St. John recorded the revelations which God made known to him’fa |
in the familiar and popular Apocalyptic form.

For the same reasons among Jewg and Christians alike,
dApocalyptic writings lost much of their influence and interest
in propdrtion as their sanguine expectations failed to material-
ise,and the coming of the eagerly expected Deliverer came to be

/

relegated to a dim and distant future. ‘hus wheu Jerusalem fél%
|

and the Jewish»State was destroyed byAthe Roman legions, Jewish

ﬁheologians set to work at the reconstruction of their system of I

- religious thought upon a new scheme,6in which Apocalyptie had no

place. in the same way the Christian writers(who clung long to“}
their earlier expectations of the coming of Christ to reign on |
aarth'came less and 1ess‘to value that class of religious writing/:
as they began gradually to understand that it was not given to
them to knowithe times and seasous,

The notes of urgenc?/and of the immediate imminence of the
Daj of the Lcrd/are %he central feature;of spocalyptie properly

sofcalled. Judged by this feature, the Shepherd is not an w
1v _Y{, ' i
+ Bkl g ) H Ll , |
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" Apocalypse. A tendency to indulge 1n-Apocélyptic forms of

expression is-indeed clearly shown, but this is almost entirel? |
confined to the Early Visions - Vise. 1, 3, 4 is & case in point
where the Woman sayszehold the Lord removeth the heavens and
the mountains and the hills and all things shall be made

plain for His Elect.” So are those passages in the Second and
Third which speak of the shortness of the respite allotted for
the repentahca of unfaithful members of the Church, and those
which warn the Seer and his readers that the Tlower shall soon

be completed/and the time of oppbrtunity lost, Then Vis, IV -

speaks of the imminent approach of the Great uiribulation, at

- the end of which the Church shall acpear in her glorified

form, and seems to indicate that the New Age must dawn in the
near future, But from Vis. V, onwards the note of urgency
csases, ~ From the series of Commands, the next section of th;
work,we gather the impression that the author no longer 8peak§ S
as if he was sti;l convinced that the end of the'age was close
at hand'but as if he contemplated the revival and restoration
of the Church &s involving a long procese of development. Not
the future but the present -+ present duty o the faithful
discharge of which one must devote oneself in humble reliance
upon the grace )o_a‘l:‘od, 0 H\G C«,a W“’j M »J tha W
Gong_gted—waih_jhlsA§§ the strongly marked difference be-

tween the outlook of a prophet and teacher like Hermas and that
of Apocalyptists. The latter are wholly occupied with the

future, the sphere. of hops. To them the Second Coming. is so
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near that the days may be numbered that must pass‘before Christ
shall appear, and the signs of theltimes afe so clear that they
may be read by the faiti:ful who are willing to understand what
the Apocalyptists regard as the plain teachings of Divine provi-
dence. The fo:mer live in the present as the preparation |
for the future, ‘

Again there is a marked difference between the Shepherdv
and Apocalyptia in respect of their references to Christ, The
thought of the Christ as the Messiah, and the blessings of His
Personal Reign is that which characterises 4dpocalyptic writings,.
* The thought of Christ as God Incarnate is foreign to the
Apocalyptic conception. So also is that of Salvation as !
purchased by His atoning death. So when these * events are
alluded to as in the Ascension of Isaiah the result is confusion,. |
It is a case of new wine in old bottles. ihe work is Apocalyp-
tic; therefore it must tell us of the End. The real interest
of the writer'is in the theological doctriné of the Descent 6f
Christ through the Seven Heavens and the events which followed,
and for-those events Apocalyptia was not the suitable vehicle or
medium,

- G |

Now La—Hermas’Christlas Son of God ,is head of the Church,

which He redeemed by His atoning sufferings and rules by His

Spirit. The author of the Shepherd is at great pains to define

* Burkitt, l.c. 47.
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his views of the Person of Christ and the operat.ions of the

Spirlt of God, .

2, Other notable features are those of pseudonymityj,

and silence as to the names of contemporaries of the writers
: 1

and those of the subjects of their predictions, (a) Pseu-

donymity. - The Apocalyptists, most of whom if not all wrote

after the settlement of the Canon, wrote upder the names of
well-known men)belonging to the pastiamd recognised as
guthorities in the 0l1da Testament Church, The names were
chosen out of regard to the purpose of the Apocalypse, or
with respect to those to whom the Revelation was addressed,
For eiample, the Books of Enochlas being addressed to all man-
kind’bore the. honoured name of an ancestor of the human race,
The Ascent of Isaiah)addressed to Christians,bore the name of
the Hebrew prophet who most clearly foresaw and predicted the
mini%Fry and sufferings of Christ. The Apocalypse of gLEzra,

the B*Esdrds of the Jewish Apocrypha/inasmuch as 1t made the

- Destruction of Jerusalem under Nebuchadnezzar the type of the

Vo' Mlﬁa

final extinction of the Jewish nationality by the Roman powe{i
bore the name of Ezra, a leader of the Zxiles who returned
from the captivity '@ Babylon. |

(b)  Silence regarding namg? of qonpeﬁporaries of the
writer/and of %kowe to whom hé referrea:a,notablévfeature of’
Apocalypfic} Thus Daniel, describing the Wars with the

Antiochi, mentioned no name later than the times of Belshazzér,

cyrus and Darius, and only spoke of Rome‘whose intervention in
!

the Jare of {the succesgsorg OF Qlexander,broke the power of the
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Antiochi,‘under the name of Kittim , the 0ld <estament expression
of Cyprus)from veyond which the Roman ships came.

In both these respects the Shepherd of hermas appears in
marked contrast to the Apocalypses with the single exception of
that of St. John. Hermas shelters himself under no pseudonym.
He writes as a simple member of.the oman church and save for
a solitary allusion to kldad and siedad whose position was analo-
gous to his own, private members of the Church in the Wilderness
as he was & private member of the Koman communit y mentions
none but contemporaries, the Roman Christians, Fhoda, Maximué,
Clement and Grapte., Of these the last two were entrusted with
copies of the revelation which he had received.

S lastly, we learn from the testimony of‘%Ezra that
to the apocalyptists the revelations came through Vlsionsjseen ‘
in a state of ecstasy. hermas,on the other han@ was in full
possession of his natural fac&1ties when he_behéld his Visions.
Like the Apoealyptist% he had to prep&re in meny cases by
fasting and prayer. But never once does he even hint at such
an experience as that described in Igizra when the writer says
that Ezra prayed for & special streagtheaing of his memory that
he might record his visions, | ' ’ |

Hermas was no Apocalyptist, Like &1l Christians of his
time he was/in all probability,well acquainted with apocalyptic
literature, With the example of Jude before him, who as an

Apostle and an inspired writer dld not h681t&te to quote from

XY Lrg)l, 24 Wﬁwz d 'Z)“/‘30 318,346



the Book of Enoch s a recvognised authority on the subject on
which he wrote to his fellow Christians, Hermas may quite con-
ceivably have used Apocalyptic expressions ,When he had occasion
to look forward to the future Coming of Christ and warn the
Church in Rome to awake to righteousness and prep&re themselveal.ao

that that day might not overtake them as & thief. Elugw.«l. M/u '
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This portion of the work is of the nature of a cateahetiaal
G
manual, for which purpose it seems to have been designed; as,

indeed, it was for some time used by the Church.

COMMAND I - FAITH.

This command enjoins faith in One God, Who created all

things, and formed the universe out of nothing.

It also ocalls attention to the virtue of Godly Fear, and

the duty of refraining from Self-Indulgence.

e o e

COMMAND II - SIMPLICITY. o

Be like children in respect of Simplicity and Guileless-
ness. Speak evil of no man, neither give ear to the slandér~
er, lest thou share his guilt.  Be c¢lothed with innocence; -

be kind also, and generous .fo those in want. Give freely;; B

without doubting to whom thou shouldest give or refrain from
giving; leave all responsibility to the recipient of thy bounty,

i

)
?s
b



COMIAND III - TRUTH.

Love and speak the truth. "God‘*)ia truthful in onr§;1~}
thing. The spirit of God Who dwells within thee, is true;
beware therefore lest, failing at last to render back to Hiﬁ
that holy deposit, thou mayest rob God."

Here the autnor resumes his narrative, and tells us that
when he heard these things he wept much, and?was in'deepair;‘
for this commsand reminded him that hé himself had in timoevﬁaet
been guilty of much falsehoovd and dishonesty in business... But
the Shepherd comforted him with the assurance that if for the )
future he should cleave to the truth, the falsehood and uhfa;th;v

fulness of the past should be transformed into truth and honésty.

COMMAND IV -~ CHASTITY.

Every adulterous desire, every impure bhought is a'héiﬁ#';?
ous sin. The wife who hus once Leen guilty of adultery, it
she repents, is to be forgiven and restored. - If she oontinna
in 8in, she is to be put away, and her husband must not marry
another woman, neither may his wife return to him, because :
tiiere is only one opportunity of repentance. ' o

To 1live after the munner of the heathemw is also adulter&.

At this point Hermas interposed & question as to the -

opinion of "eertain teachers"’who declared that there was no

gsecond opportunity of repentunce in the case of mortal ein

(*) Donaldson's trunslation. The Apostolical Futhers, p. B344.
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commitﬁed after baptism. The Shepherd replied that those
tgachers were, oﬁ the whole. right. "Nevertheless," he con-
tinued, "the abounding mercy of the ILord has now provided'a
gpecial opportunity of repentance, and given to the Angel of ﬂ‘
Penitence a special power of absolution. But after thati -
great and holy:calling, there is no restoration for the baqu
glider.” « | @

For believers there is forgiveness in respect of past ‘
sins, but nbt in respect of those which they may afterwarde'
cominit. | | , |

In reply to & question us to the lawfulness of Second
Marriage, the Shepherd said that widowers or widows are;gg§->
forbidden to marry, but that thosp who refrain from & aeéond;'

marriage are more acceptable to God.

COMMAND V - LONGSUF ERING AND ANGER.

Through Evil Temper, the Holy Spirit Who dwells within
thee is cfowded out, and goes away. As a little wormwoodl'
destroys the sweetness of‘honey; BO Inngsuffering’which ;B
sweeter tﬁan honey, is tainted by the bitterness of Anger;
and the prayer of him whose heart is thus polluted finds mo
acceptance with Goa.v kvil temper engenders bittarnesé. and
‘bitterness wrath, and wrath anger, and aﬁger spite. These
cause the Holy Spirit to depart from & man, and the evil spirits

gain the mastery of him, und drag hin hither and thither,tillheis

utterly blinded, and bereft of his good intent.




COMMAND VI - FAIDH, GODIY PEAR, AND SEL#-CONTROL.

This is axplanatoiy of Command I, and deals with the :
virtues which are there.commendad. In thise cohnexion it cal}a; i
attention to the doctrine of the "Iwo Wuys" - the straight'énd 1r;
fhe erooked; and to that of the iwo Angels who attend.nponf”' :f

every man, and prompt him to good or evil.

COMMAND VII -~ THE WO FEARS.

Fear God, so shalt thou master the Devil. Fear not the =

Devil. That is wrong and foolish, because the Davil Has;ﬁb' i«

power.

' COMUAND VIII - WHE THUE ABSTINENCE.

There are two kinds of sbstinence.. We must abstain
from some things..and not apstain from others.  Abstain from o
evil. Here foliows an enunciation of the Evil things ?Gfétrﬁi"f

to, und of the Good things which ought to be done. ' ,",»,, {f

COMMAND IX - DOUBLI-MINDEDNESS.

7

. Let no one think that God is iike men, who are dis@dsedvto‘:f
'fharﬁour a grudge. He is forgiving, and will:hear thy pr;yer.
thﬁugh thou mayest have often sinned in times baet; Piay;
thqrefore; without doubting, ahd thou chalt receive.’ But;‘it

tﬁou*doubt. thou shalt obtauin none of thy requests. Leﬁ prayer |
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be persevering and importunate, and, however iong the answer
mey be deferred, it must prevail. "Doubt is the daughtgr ot‘f
the Devil, and accomplishes nothing. Faith comes from‘God. 

and has great power."

COIAID X ~ SINFUL SORROW.

There is a kind of sorrow which is the sister of Double-'-‘ 3
Mlngpeas ‘and. of Bitterness, which crowds the Holy Spirit L
out of the heart, and destroys & man; and again there is &

sorrow which saves him. When a man of doubtful mind sefs'hihA i

heart upon anything, and, by reasdn'of his double—min@?@sé,
fu.ils to obtain his desiré. sudness enters his heart, and.bhi
Holy Spirit is grieved and crowded out. -
Aguin, when éngry temper has péssessed a man, it nay be’
that Sorrow on account of this enters his heart, and hégfcpgntsj‘f
of his #in. Thie is Godly Sorrow, and it saves, in that hé ;.;“
who has done evil repents. But, forasmuch as the Holy Sﬁirit‘:il
Who dwells in & man is & Spirit of Joyousness, let the bonevéi{fﬂ
clothe himself with cheerfulness. For the oheerful men does  .)
- good aeeds. ‘thinks good thoughts, and contemns grlef but the ' 3

&orrowful man does evil, for he giieves the Spirit and his

SOTrTOW hinders his prayers. because it nmingles with them. and " i

ioes not suffer them to ascend in purity to the throne of God.
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COMMAND XI - THE FALOE PROPHER AND THE TRUE.

This Command was revealed in a vision.

“he Shepherd showed Hermus a prophet seated on a ohéir,
and a number of persons vittiug before him on a couch. He -
explained that this prophet wus one who deceived the servants ‘
of God, and that those on the couch were believers who consulted
him; and proceeded to show wherein this man differed from a
true prophet.

The Spirit which inspired him was earthly and fickle,
prompting ﬁim to answer the'questidns of his disciples. These ;
came to him as a sootﬂs&yer, and enquired what should be their
future. And he, having none of the power of the Divine Spirit,
epoke to them according to the . uestions which they put, and
according to their evil desires, filliug théir souls with their
own idle wishes. For he, being himself vain and foolish,
vainly answered those foolis: men. Certzin of his answers ,
were true, but only because the Devil inepired him that he,might }
do harm to the just. Such practices were idolatrous on his C
part and on theirs. "Ro Spirit which is of God is queetioned,
but speaks spontaneously, as he has given to him the power of the‘
Godhead." ' |

The Shepherd proceedcd to illgptrate the difference
between thke Faise Prophet and the %rue in this way. If & false

prophet and a true were to enter an assembly of believers, the

former, finding hinself in th: vresence of men filled vwith the
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Spirit obeod, would atraightway be desérted by the earthly
gpirit, and be utter.y confounded. The latter, posscessed by
the Angel of the Prophetic Spirit, and full of the Holy Ghost,
would, aftervprayer offered by the brethren, sﬁaak,beforo the
congregat on according to the will of God, The true prophet
was gentle, peaceable, and lowly, and aoctained from all wicked-
ness, The false was proud, self-assertive, ambitioué, ahame;‘
less, and talkative. He prophesied for gain, and was given to
indulgence in all kinds of luxury. He avoided the assembliee
of the faithful, and associated only with the foolish and the
double-minded. "Listen'ﬂthenl,"(f)oontinued the sShepherd, "to

*
( )and,throw

the paraoble which I shall tell thee. Take a stonse,
it up to heaven - see if thou canst reach it; or again. take a
equirt of water and squirt it up to heaven - see if thou canst
-bore through the heaven.”  "How, Sir," answered Hermas, "oan
these things be? For both these things which thou hast

- mentioned are beyond our power," , "Well, then," rejoined the
other, "just as these thlngs are beyond our power. 80 likGWIso
the earthlyspirlts have no power, and are feeble. HNow takﬁ the

power which cometh from above. Zhe hall ie a very small

grain, and yet when it fulleth on s man's head, what pain it

cauéeth! Or again, tuka & drop which, falling on the ground froﬂ

the tiles, bores through the stone. Thou seest then, that the

(*) Lightfoot's translation.

(**) Lightfoot's translation.
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smallest things from above, failing on the earth, have great

power. S0 likewise, the divine Spirit, coming from above, is

powerful. This Spirit, therefore, trust, but from the other

hold aloof."

COMMAND XII - EVIL DESIRE.

Remove from thyself every evil desire, and that thou
mayest do this; ciothe thyself vith that devire which is good
and holy. Thus shalt thou hate kvil desire, and bring it into
complete éubjection to thy will. Evil desire is fierce, and
hard.to}tame, and, by its violence, it grievously destroye meh.
Lepecially grievous is the mischief which it causee when a
servant of God vecomes a prey to it, not having prudenc§ or
wisdom to withstand it..... liow thece evil desires.... &are,

first and before all others, desire after another man's wife

or aﬁother woman's husband, then those of extravagance, giuttony,

drunkenness, and many foolish 1uBtCeenes This wicked desire is ”

the daughter of the Dievil; - and they who are overcome by it,

and cannot withstand it, must perish for ever. Clothe thyself,
therefore, with good desire, and arm thyself ﬁith the fear of
the Lord. For the fear of the Lord dwelleth with good deaire.
and lust f£iee-eth far from him who is 80 clothed and armed....
Practise righteousness and truth and the fear of the iord,

faith and meekness, and all such virtues, thus shall thou be a

servant of God, well-pleasing unto Hia; and whosoever shall
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serve good desire shall iive unto God.
At this point the narrative is resumed and .the diéiogue:, .
with which this Sectimcloses forms thettrénsition‘to-the; -
Similitudes. | |
When the Shepherd had set forth and expounded the de-
mands, Hernas was filled with doubt and diemay, for they eaeme%_
g0 hard that he wondered whether it ocould be in the powar of
any ran to keep them. The Shepherad replied in great wrathl
that if anyone would only make up his mind that they‘oouid be
kept, he should find that they were not grievous. If Bermés
harboured the thought that they were beyond human power, he
should finé them beyond his own power. Woe was unto him, he
Waa'seif-condémned. and there wae no salvation for him or for
“his housé. Upon this Hermas trembled exceedingly, but the
Shepherq, observing his distress, comforted him. "God."'hé'
said, "had created the World”for the sake ofvman. to whom Hé
gave dominion over all things unde# heaven. If man had such
power over the 6reatures, he could surely‘keeﬁ these commands. /
Let any man," he continued, "admit the Lord into his heart,
and he shail receive this power. For though the Devil may
'mitnstand: he cannof overcone those who are strengthencd ﬁith
the grace of Christ, and with whom the Angel of Repentance
dwelis. When a man would fill a sufficient number of Ja?e}ﬁith
good wine, if some few of those jars ve altogether empty, wheﬁ
he comes to the jars, he takes no notise of the full ones, for

he knows they are full, but he examines those which are émpty
)
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fearing thét they may be sour, for perfectly empty Jjars soon
become sour, and the sweet savour of the wine is destroyed. So .
_ﬂhe devil comes und tries ull the servants of God. All those . |
that ure Jull of faith strongiy resist him,and he departe.’
having. no room to entef. Yhen he goéé to those who

are ompty, and, fiuding space, he enters-?hem tnd works his , '*
will with them, und they bLecome his SGrv&nts., Fear not the j

Devil, therefore, but, influenced by the grave of repentanoe,‘

and full of faith, fear Him Who has all power to save and to
destroy. bThe Devil cannot enter the heari which is full of
faith.” When he heard these worde, lermas answered: "lord,
now I am strengthencd with the justifying grace of the Iord;
For FThou art with me, and I know that thouﬁshalt destroy the

works of the Devil, and we shall ovorcome him. I trust that I, |
too, shall be able, the Lord giving me strength, to keep these

commands. ™

After speaking a few more words of encouragement, the '

Shepherd proceeded to set forth the nature and the laws 9£¢§§§;;15

K ingdom of God, in a series of gimilitudes.
. [ ] . .
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PART III - THE SIMILITUDES.

STMILITUDE I - SHE WO STATES.

Christians arg in this world, like strangers in a‘fcreigq fVi
land. The laws of th@t state in whose territory-they B0jpurn :
are very difierent from those of the Kingdom of God tovwhicﬁ |
they oelong. Lot every bellﬁVer.lememuer this, anu ordor | zﬂk
hig l1life gecordingly, s he reflects that the lord of ‘the oonntry
in which he dwellis may at any time énforce his laws and bid. him
quit his dominions., And letv him, by works of charity, and byk
the faithful dischurge of his auty a8 the Lord's steward lay )
up treasure in heaven, not on earth., 'Wuke heed that thou:‘
deny not the law of thine own country, for then on thy return -
_thither'thou shalt be shut out, forasmuch as thou hast fonounced.i
the 1awé of thaﬁ country. Live therefore ac a Stranger~here.'
seeking no more than suffices for»thy vwanis; eo0 that thou fi
mayest be prepﬁred, when the lord of the country of thy‘spﬁdﬁrnf f
desiraes to cast thee forth for disobedience to his lawse, to |
ooey the summons and depart to thine own country, wher;-th@un‘ |
mayest abide with gladness and witunout offence. Buy ﬁhen éf-fJu?

flicted souls instead of flelds, und care for widows and. orphans.i
o
luch better is it to buy such lands and possessions..... as thou
ghalt f£ind in thine own gountrJ, that thou mayest huve thy

portion there.
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STAILITUDE II - THE VINE AND THE BIM.

Ae Hefmas was walking in the éountry, ha.observe&‘how the
.vines wére trained to cling to elm trees, and meditated’upoh
the uses of thesge trees, The Shepherd met hié.'and shoﬁeﬂ
that they were smbleme of the servants of the Lord. The Vine
beare fruit, the Xlm bears none. But the Vine is fnuiﬁleée
excépt'it eling to the Elm. Again, the Elm bears ffuit. in a
sense, no less than the Vdne, iﬁg;muﬁh as, apart from.the Elm. |
the Vine would bear little fruit, and that rotten. Thiavia;5 S
& parable of the rich andvthevpoor. Ehe‘rich hae much wealth.
yet is he poor in respect to the ILord. For he is proﬁe.to;ﬁo
g0 much engroésed with hie woalth,-baat hie confescion of fhe‘l
Lord, und his prayere, becone pnall and ineffectual, and'thyg
his Spiritﬁal life suffers loss. Qhe Vine is &n emblem otithe ;
poor man who is rich in faith and mighty in prayer. The ppbr,;
cared for by the rich, pray for them, and: their prayer afg;lath
much, even ag the Vine owee its health and fruitfulness quthé
support of the Elm. Thus rich end poor are fellow labourers
1ﬁ the work of righteousness, the poor using weil that gra@pgyln',
which God has made them to abound, and the rich giving nngf@égQ'vT?
‘ingly to qhe poor of thé blessinge which God,has bestdwaaixf_ o

" upon them.
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, SIMILI?UDE II1 - THE TRERS IN WINDHR.
" The Shepherd, one winter day, called the attention of °
Hermas %o ﬁany trees, all dry and ieafle;s. as if withéred
and dead. '4There seemed to be no difference aﬁong them, for
this reason, that in winter time one cannot teli the green .
tree from the ary. Such, he said, are men in the present '
age, among whom the rightequs and the wicked car hardly be “.
‘distinguished,’the one from the other, all seeming elike des- -
titute of life. o N

SIMILITUDE IV - 9HE TRELS IN SUMMER.
' 4

. Again, on a day in summer, the Shepherd showed his
digeciple many trees, of whieh some nad put forth lsaves, while
"others were dry and bare. And he said: that a day was coming

when the difference vetween the righteous and the wicked '
should be made manifest to all, even as in swamer every éye{w

can distinguish the green tree from the dry. This preseht~§ge
is as winter for the just. S0 it is not manifest to a;llthat L
they are Jjust, dwelling as they do among Lne wicked.

The age to come shall be like summer %o the- just, 1ik§,
winter to the unjust. For then the fruits of the righteous
shall sappear, and then the wicked ehall be seen for what they
are, dry and barren. Then shall the righteous receive their

reward in the favour of the Lord, when His mercy shall shine

forth; but the wicked shall be burned like withered logs.
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Some ginners shell be burnea, because they sinned and repented

not, but the heathen, because they knew not their Creator.

SIMILITUDE V - QHE FAITHRUL SERVAN”.

Early one morning, when Hermas was facting and praying
on a certain mountain, the Shepherd came to him, and, sitting
down beside him, enquired what he did there at thal early
hour. He replied that he was "keeping station'. What ie
that?" asked the Shepherd. dermas replied that he was :aéting.
Again his companion asked what kind of fast he was keeping, to
which Hermas rejoined that it‘was'just the custonary fast,
Upon this the Shepherd observed that sucsh fusting wus ‘in the
present case uaprofitabie and Whnuccegtuvle in the sight of God,
for Hermas did not kuow what it wus to fast unuto the Lord. = He
went on to explain what was tho true principle of fusting.
What God désired was a holy life, and that e éhould ne perved
~ith a pure'haart,' - "Xeep His commandments, walk in His |
precepts, let av evil thought enter thine heart, and trust in
God. If thou doest tuhese things, and if thou fearest Bim.'
refraining from every evil work, thou shuiﬁ live unto God.__
If thou doest thus, thou art keeping a great fass, wallAﬁlaﬁsins;:
unto God;" The thepherd then put forth a pafahle, "rélating -

to the subjact'of Tasting."”



THE VINEYARD AND THE PAITHFUL SERVANT.

.ﬂA certain man had'an estate, and many servants, . He :
planted a vineyard on a portion of his lands. He called unto
him one bf his servants, a faithful man with whom he waé wellﬂ;'
pleased, and bade him fence the vineyard, giving him no other
charge, and promising him his freedom as the reward of obedi-
énce. The master then went away into a far country. The
- gervant did as he was commanded, and fenced th: vineyard. |
But when he saw that it was full of weeds, he reasoned thus
.with himself: "I have already obeyed my lbrd's command.

But now I shall treqch the ground, and remove ithe weeds, tpat%
the vines may be more fruitful, and tnut the weeds may not
spring up and choke them." The servant did’as he proposed,
and the vineyard was fuir and beautiful, and the ground olean.
When the Master returned, and saw all that hud been done, He
was greatly delighted with the diligence of his servant, Ha
‘called his well-beloved son, who wae his heir, &nd the Iriends
with whom he was wont to take counsel and told them what had
been done; and they rejoiced with the servant because of his
lord's testimony. The Master then told vihem that ne had alr9361
promlsed his gervant that he should reccive his freedom as the
reward of hie obedience; but tnal ne was now resolved to make
him joint-heir with his son, inasmuch as he had done not only

what wag comzanded, but also, in &ddition,Athat good work for
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the vineyard. The son asgented to this dgcision of his
father. A‘few days afte:wards, the Master mude a great
feast, and sent the faitnfullsérvant many dishes from his
table. 0f these th. servant kept for himself oniy what waé
sufficient for his wants, and distriovuled the rest among his
fellow servants, who feJoiced greatly, and vegan to.maie re-
quest that the lisster might vestow upon him yet higher favour.,

When the HMaster heard of this, he aguin sumwoned his son and his |

friends, and informed them of,his‘servant's genérosity, where-
upon -they rejoiced exceedingly, and more than ever approved of
the Master's intention to make him joint heir with his son.

Yhe Bhepherd thus explained the lesson of the parable:
"Keep the coumandments, and thou shalit be asccepted of God."
A8 the servant Pfeaced tvhe vineyuri in obedience to his Master's
orders, so must the serv;uta 0% God guard aguiust every wicked
word and every evil desire. 48 he trenched und clieaned the
ground, so must they cleanse their heurts from all the vénitiea
of the world. A& he sghured with hié fellow-servants the
dainties sent from bhe‘master'g tunie, reserviug only so much
a8 sufficed Tor hiuself, and giving them the rest, thus winning
thelr good will, invowucn that wiey begought thoeir Lord on his

behalf, and esarning moreover the sapproval of the Macter and his

Son and his Iriende; ro shall it be with thoge who render unto '§
God that extre service, thal perfect fust which He approvesSsees
When, therefore, thou hast observed 'thuse things which are com-

manded' (i.e. the revealed will of God), if thou desirest by
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fasting to enjoy‘the special favour of God, thou shouldest,

on the d&y.of thy fasf. purtake only of bread ané water, and,
making e careful celeulation of what thou hast saved by'thina .
abstinence, distribute the amount zsmong the widows and the

destitute. So shall he who has received of the fruits of thy

hunility setisfy thy soul, znéd pray unto the Iord for thee,

and thy secrifice shall ve sacceptable unto Him."
]

Hermas asked of the Shepherd an additional explunation of .

LTI A AL R R

the purable, some of the details of which he did not undaratand;i

ifter rebuking him for his dulness and lack of fsith, the

. Shepherd complied with hie requast, and explained some points
vhich he had omitted in his exposition. The estate is the
world. The Son is the Holy Spirit. The servant 1s'the son k
of God. ~ "The vines urc this people whieh He Himself planted;"%
The s¢takes which form the fence round the vineyaid are the holy‘;
angels who guafd the people of God. The weeds are the sins of £
God's servants. The diches which the Master sent from his '
table to the fsithful servent are the commandments which God gavq
His people by Hie Son. The friends of the Master are the :
angels who were first createﬁ. ‘The Master's absence means the
time which is to elapse before lis appearing. ’
This explanastion did not fully satiéfy Hermas, who failed
to understand why the Son of God was repfesente& as a servant.
The Shepherd's answer to this objection was to this effect:
"God planted the vinayard,{that is to say, created His people)

and delivered it to the Son. The Son set the angels to guard
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'His people', and He Himself purged away their sins, at the
eosq of much labour, and of the many sufferings which He
endured, as a vineyérd cannot be trenched and weeded without _
trouble and toil. He Hinaself, then, having purged away their N
sins, showed them the paths of‘life." Then, after a singular
exposition of the Incarnatién of Christ, the Shepherd spoke of
His subsequent glorification, and showed that this was what |
the gimilitude referred to, when it descrived the Lord as taking
counsel with the Son und tha Angels concerning the reward to

be conferred upon the Faithful Servant. The Similitude con-
cludes with a practical application of the example Qf chfiat:-
"Keep thy body pure, that so the Spirit who dwells therein mﬁyﬂ
bear testimony to its purity, and thy body may be justifiea."

‘ SIMILITUDE VI - RHE TWQ SHEPHERDS.

1. ~ The Angel of Pleasure.
After conversing with Hermas on the subjeot of true r§7 Do
pentance, the Shepherd asked him to go with nin into the . ©
country, that he might show him "the shepherds of thé shqep;h“‘
He took him to a certain plain, and showed him & youthfﬁl:vz 5
shepherd Qlothed in yellow'raiment, who was tending many 3heep;
These were feeding greedily, and skipping, in their wanton; |
ness, hither and thither. The shepherd himself was'exceédingly
merry, and was runuing to and fro émong the sheep.: (m
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This was the Angel of Deceit, who corrupts the minds of N
God's servants, turning them aside from the truth, and deceiving ?
them, by ministering to their sinful desires. Thus they are :
corrupted, and delivered over, some to death, some to grievous

locs. As some of those sheep were skipping hither and thiﬁhar.'

while btharsAwere feeding quietly in a place by themselves. 8o
there was a difference in the character «nd destiny of those
who were deceived by this Angel. The wanton sheep represented :
Apostates, who had altogether fallen away from God, aﬂdingftqﬂ';
'_their other transgressions the sin of blaspheming His name. -

For them there was no hope of repentance. | The others, who had
giveh themselves over to luxury;and pleasure.ubut not,f&lléi,, b

~into apostasy, might be restored,

2. ~ The Angel of Punishment.

After this, Hermas was conducted a 1little farther wﬁérﬁ”
he saw a tall, rough-looking shepherd, clad in a whlte goat- ¢
skin, with a shepherd's wallet over his shoulders, and & knotty
staff and a great whip in hie hands. This Shepherd took Irom ‘
the other those of hissheep which hud oeen feeding luxurionaly.
and drove them into & stony place full of briers and thorn8.  o
While they sought to graze there, they got entangled among the -

- thorns, and were griexously beaten and driven about by the

shepherd. This was explained to be the Angel of’ Puniahmeﬂ?
one of the holy angels indeed, but one whom the Lord had,gpﬁh@nteﬁ
to afflict such of His servants uas had erred, to visit them\yith

.‘rl;::.;
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severe discipljine, worldly losses, poverty, and all manner b:'
sickness and distress. When they had endured a certéin'- |
smount of this discipline, they should be handed over to that"
Shepherd who ubode with Hermas himself, in order that, under
his admonitions, they migﬁt become strong in faith. The‘A
Similitude explains further thut the discipline to which God's
people are subjected is proportioned to the amount of sinful
induigence of which they have bheen guilty. The proportion is
stated thus: '"The time of the self-indulgénca(*)and‘deoéit

is one hour. But an hour of the tormenﬁ hath the power of
thirty days. If then one live in self-indulgence ahd‘be |
tormented for one day, the day of the torment is equivalent toi
a whole Jear. For as ﬁany days then a«g & man lives in selt—

indulgence, for so uwany years is he tormented.”

,
SIMILITUDE VII - THE ANGEL OF PUNISHMENT IN THI HOUSE OF HERMAS.

Hermas was in great distress, tor the iAngel of Puniéhﬁéﬁt
had visited nie house. So he sought the Shephsrd at the séé@s
of the last vision, entreating his help. The prophet does not
mention the nuture of the visitation, only that the affiiotidn
wag savere. ile aszed what evil he had dohe, that he should be.
delivered over to this angel. The Shepherd snswered that it
was'not because of his own sins, but in order that, through h1é Y

sufferings, his fumily might be brought to repentancs. "But,"

(¥) Lightfoot's transl.
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said Hermse,..... "theyﬂhava ‘*)already repented with their s
whole heart.” To this the Shepherd rejoined, that in no case

could forgiveness and complete restoration immediately follow :
: i

3

repentance. Mucﬁ sore discipline must be endured. Let Hermas §
bear that with meekness and humility, and the Creator may, in

his merey, grant some relief. Upon this Hermas besought the
Shepherd might tarry with him, that he and his houssehold m;sht
recei&e strength to endure their troubles. The Shepherd grant-
ed this request, énd proﬁised further to intercede with the

dngel to mitigate the severity of his diseipline.

SIUILITUDE VIII - THE WILIOW.

The Shepherd chowed Hermas a great willow, under whdde’
shadow waé gathercd a great multitude of the elect. By it'-;'
gtood an angel of gigantic stature, armed with & great ﬁioklo.v
with which he cut from the tree sn immense number of slips,.
which he diétributed among the multitude, esch receiving opa.-“

Hérmas observed thut, with all thig, the tree auffered‘nof

diminution, but remained us it hud been before. After an.‘ﬁ»,.'r

interval, the Angel commanded, and the slips which he haﬂydiﬁtri{

buted were returned to him, and carefully examined, when rotable @”

differences were observed in their condition. The Angel mar-

shalled the multitude into ranks, according to the condition in

Lightfoot's transl.
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which they hud returned their slips. Of these, three classes
had presented them in a perfectly healthy state. One, in-

cluding the great majority of the people, returned their slips
green, as at first. The second returned theirs green, and

with little twige sprouting from them; and those re@urned by
the third oore blossoms as well as twigs. The Angel rejoiced .
over all three classes, but especially over the third, and thot{]
members of each class received as their reward seals and white :
robes; those of the third receiving, in addition, crowns of
pxlm, All these were sent to the tower which Hermus'saw in
the Third Vision.

All the other slips had sundry defeots. being worm-eaten,
or cruacked, or more or less withere@. These laét were GOm=-
mitted to the care of the Sihepherd,who was instructed to |
plant and water them, after which he was to examine them &
second time, and to deal with their owners according to the . ~

.result of his inepection, sending them to the tower or to its
outer wallg, or rejecting them'as reprobate, .

The writer goes on to to déscribe the manner in which the
Shepherd followed his inetructions, and the results of his ' .
efiorts for the restoration of the defective slips; and ;
observes that nany were found to have revived partially of{ii;'
wholly, while a few were dead. ‘v :

he Tree is explained to denote Christ preached to the

- Whole world; the multitude, those who have velieved; thé;\

slips given to each their interest in Christ. The Groat Angel

is Michuel. Those believers whose slips were approved at th&
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first inspection 1ncluded; first, the great majority of the
faithful, secondly, the Confessors, thirdly the Murtyrs. All
the rest were more or less degenerate. For the most of thesp“'
last theperéas hope if only they did not delay their repéntanae.:
In connexion with this it is carefully explained that it is on .
account of its singular tenuacity of life that the willow is |
chosen as an emblem of the faitﬁ of Christ. As for hypocrites C
and apostates, whose case is illustrated by those whose slipe
were quite dead, they are utterly excluded from hope of réétprs:

ation.




SIMILITUDE IX -~ THE TOWER,.

L

‘The Shephérd led his disciple into arcadia. Standing
on the sumuit of & breast-shaped hill, he showed him a great
plain, surronnaed by twelve mountains of diverse character. |
In the centre of the nlain rose a rock of primeval antiquity,
white in colour and cubical in shape. It was higher than
the encirceling mountains, and seemed ospable of holding the
whole world., This rock was piefced by a gata, which seemed -
és if newly hewn, and shone more brightly than the sun. By
the gate stood twelve beautiful maidens, in raiment of dazzling
white. They secmed to be endowed with superhuman strength,

snd were girded so that they might bear a heavy burden.v Six
‘men,_strong and beautiful. and followed by an immense ﬁultith&o
of lgbourers, all strong and beautiful like themselves, now

appeared, und proceeded to vuild a syuare tower upon the rock

and above the gate. The Six directed the work, and the Maidens

curried each several stone through the gate, and handed it
over to the lavourers, who placed it in position. Thus were
laid, first, four‘successive courses of masonry.'consistins,
of etones which came out of the Depth, of which we read im
the Third Vision. Then, at the bidding of the six master
builders. stones were yuuarried out of the Iwelve Mountains
which stood round the plain, and fitted into the tower. A1l

the stones which were borne by the Maidens through the gate,
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and fitted into the building, no matter what had been their
original colour, at once became pure and white, co that the
whole structure seemed formed out of a single block. A long
pause followed, during which the workmen retired for rest.

The Maidens remained, awaiting the coming of the Lord of the
Tower, In a little while he appeared, aogompanied by a
glorious retinue, and was very afiectionately greeted by the
maidens. Then, attended by them, the mastér-buildérs.'and his
own train of followers, he prooceeded to walk round the tdwar;‘
testing, with the rod which he carried, each stone of the
building. At the touch of this rod, some stones changed in
colour and character, becoming as they had been at first,
black, spotted, mildewed, cracked, and so forth. These the
Master ord:red to be removed, and replaced with fresh stoﬁeé.
guarried, not like the others, out of.the mountains, but from
a plain at the foot of the Twelfth Mouniain, which eongisted
of pure white rock.. These were fetched accordingly. Some

of them, being alrea.y syuare and beautiful, were at once

dresced, and fitted into the building. The rest, which re-
quired hawihg, viere debosited beside those which had been re-
moved, and reserved, under the care of the Shepherd, for a
further -examination. %he work of the Shepherd upon these
stones, uand ite results, are then described; and we learn
that some were, upon inspection, dressed and fitted into the’

tower, others reserved for subsequent trial, und others again |

finally rejected, and delivered to twelve women in black
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,virgins symbolise the powers of the Holy Spirit, and the Haster

B85

raiment, and with black, looce-flowing hair, who at this point
appeared, and carried them away. When at‘last the work éf build
ing was finished, the gfound &t the foot of the tower wes. care-
fully levelled énd cleansed, and'the whole'structure once mdre -
appeared a8 a complete unity, as if it consisted of a single
stone;

The Shepherd then departed, to return the following morning
and interpret the vision. At the bidding of the llaidens, |
Hermaé remained and spent the night with them, passing the time
in‘prayer. | |

lNext morning the Shepherd returned and explained the Vision.{
“he Rock and the Gate reprecented Christ, the former denoting i
the Son of God, as He was from before the foundation of the ’
world, the latter, Christ manifested in the Gospel Age, aB being.j
fop“men and angels, the only way unto the Father, The Lord‘of !
thé Power, who visited and tested it, is 8lso an emblem oflchriatJ
réﬁf@senting_Him as King and Heed of the Church. The Twelve :

' 1

o
Builders and the labourers signify Angels of hivher and of 1ower

i

’“place. ' The Vomen in Black the opposites of the Twelve v1rgin8.:

-
|

s penga

are the powers of hvil..
~ The four foundation coufses of the building mean:-
'l.‘E.‘The,Patriarehs. in two generations.

/. S.  The Prophets of the 0ld Testament Dispensation.
% .

s/, 4+  The A ggstles and Teachers of the New Testament Dis-
on.

’
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Phe Twelve Hountains symbolise the natione of the world,
Vand the stones quarried from them, ,and those frbm the plain at
£he foot of the White Mountain, cignify various types of bbiieV4
ers. | |

The account which the Shepherd gives of the significance
of these étones follows the generual line of the clussifications f
in the Yhird Vision und the iighth Siuilitude, with this
difference, that in the Ninth Similitude, for the first tiga,‘
importunce is sttached to nutural disposition, aé‘favourékla

or otherwise to a consigtent Christian life. , f

The Similitude, of whioh the concluding portion (0.69,5-‘

of the Churuh ‘to be fa;thful to their trust.

SEIMILITUDE X.

EPIIOGUE - THE LXALLMD ANGEL IN THE HOUSE OF HERMAS.

i

When Hermas had finished writing these things, the Angel, %
o : Vo R
who ha& committed him to the care of the Shepherd. entered ‘_:f}'

his house, and seated himself on a couch, the Shepherd stan&i‘g
by. The Angel addressed to the prOphet a few parting. wor&h of {5
counsel, in the course of which he told him that the Shephﬁrd

wae to abide with him all the duys of hie 1ife, ana nromién&

that the Twelve Virgins also chould dwell with him, and reqpin

to the end, if only his household should continue pure.
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HERMAS ON THE GHURCH.

We find the kernel of the Sh@pherd in three(léloaely
related portions of the-book, the Third Vision, and the Eighth
and Ninth Similitudes. Bach of these contains an exposition of
the author's conception of the Churah. In his references to this
subJect strong emphasis is laid on the antiquity of the Church of
God, Thus, at the close of the Second V181on(2) the Young Man ’
who appears to Hermas explains the &aged aspect of the Woman-of~‘
the Visions. He says that she is not the Sibyl, as the Seep
imagined, bﬁt the Church, who looked 0ld because she is indeed- of
great age, forasmuch as God created her first of all things. In
the Third Vision this thought is developed, and a parallel is
drawn between the Creation of the World and the formation of the .
Church. As the world arose out of the waters of primeval chaos,
so the Church of God 18 founded in the water of baptism. Thie
conception of "Christianity as old as the Creation" sppears again
in the Ninth Similitude!®)where, as in the Thira vision, the

Church is represented as a great tower in process of building, and

(1) Zahn. Der Hist. des Hermas, pp. 139 ff,
(2) vis. II., 4, 1.

(3) Harnack, History of Dogme (Engl. translation) I, 318ff.,
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Wwhere special attention is called to thé foundation, a rock dff‘
primeval antiquity. On the othgr handlin the further developmbn%?~
of this conception which we find in the qame Similitude, the an—/ii
tiquity of the Church is treated as only ideal. |

The Church there described is that which Christ founded,
and which is built upon faith in Him as He is manifested in the
Gospel. No place is found for the 0ld Testament saints in the
Third Vision or the Eighth Similitude, and thoﬁgh in the Ninth )
Similf%ude they are represented by the foundation courses of the ‘,
tower, it is expressly stated that they were admitted to the '\
Church only after they hsd, in the place of the deperted, received
the Gospel and the Seal of Baptism at the hands of the Apostles,
‘It gppears, therefore; that Hermas regarded the Church as having;
in the ages before the coming of Christ, existed qnly in the
purpose of God K as an ideal which could not be realised until the
Son of God became incarnate in Jesus of Naéareth.

In order that we may understand our author's view of the
Church, it will be necessary to study in detail these three prin-,
cipal revelations, the Third Vision, and the Eighth and Ninth
Similitudes,

THE THIRD VISION.

Here the Church 1s described under three distinct figures,

the Woman, the Bench &nd the Tower. o
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(1) She appearé first as the Woman who spoke with Hermas and
interpreted the Vision. This Women is represented as of extreme .
old age. Two widely different interpretations are given of this,
According to the one the figure means that Church has existed ‘1A'
from the beginning, being coceval with Creation. According td the‘?
other, it illustrates ﬁhe degeneratéléondition into which the |
Church has fallen, having lost a&all her youthful freshness an? |
vigour. A reminiscence of the former eXplanation sppears in the
Ninth Similitude where we read of the primeval antiquity of the .
rock on which the tower is built. But though Hermas attaches
great importance to the pre-~existence of the Church, declaring
that the world was created for her sake, he seems in this part of
his work to regerd these as well-known truths, but truths wiyh ‘
which the present revelation has no immediate concern. Therefore_
the other explanation of the aged appearance of the Woman is bf-;
fered at the end of the Third Vision‘zgs being more in keeping
with the practical purpose of the revelation. According-to this,
the Church has fallen into an enfeebled condition, grown 0ld be-
fore her time. Consistently with this explanation, we find, in
the later appearances of this Woman, illustrations of the result
of the Mission of Hermas -~ the restoration to the Church of all

her youthful freshness and vigour.

(1) vis. III., 11-13; comp. Vis. IV., 2.
(2) vis. III., 11 £f.



(2) Another emblem of the Church is the Bench, upon which, in
the Vision, the Woman bade Hermas seat himself by her side. One
is tempted to dwell upon this figure, particularly in view of‘ﬁhej
parallel which the Young Man, who appeare‘in‘this Vision, draws
between the bencﬁl), supported by four feet, and the world
compacted of four elements. It has been suggested by Dr. Taylor,
in his bock‘a)on "The Witness of Hermas to the Four Gospels".,thaf,
the paralibl'is exXplained ahd illustrated by the teaching of
Irenaeus, that the security of the Church rests upon the fourfold
Gospel, and that, in this passage in the Shepherd, we have &
testimony to the authority which already, in the days of Hermss as 
in those of Irenaeus, the Church had ascribed to the four GOSpels
of the Few Testament Canon. At the same time, such a parellai,
however interesting or important it may be in itself, has lit%le‘,‘
to do with the theme of the Shepherd, which is the practical |
question, how the Church as she was in the daysbof Hermes, weak
and degenerate, through neglect, &and conformity to the world,

could be revived and restored to her former purity, simplicity‘and
strength. As a matter of fact, Hermas makes no}effort to work
out the thoughts suggested by this figure. The figure 1t$elf is
almost immediately departed from, and nothing more is said of

the bench until the close of the Vision, where we are informed of

(1) wvis., IIXI., 13.. .. .
(2) Taylor, l.c. ppe .ff..



its removal. The symbolic significance of the bench lies in
this, that the conditions which entitle believers to & place
upon it, corf68pond to those which determine the fitness of
étones to be built into the tower. ‘As'every stone must first bp j
tested before it can have 8 place in the building.of God, 80
only those have a place on the bench who have been tried and
approved by the Lord.

(3) The chief figure that here symbolises the Church is the
Tower. The building of ﬁhe towerflgf which Hermas has so much
to say, signifies the realising of the Ideal of the Church, or
the construction of that idesal out of the materials of the
actual. According to the description of this process which is
given in the Third Vision, &1l the stones used in tha.building,/
with the single excepﬁion of those which illustrate the case of
catechumens who shrank from Baptism, denote members‘of the
Visible Church. The Vision represents the Church as compriaing
two classes, those who are édmitted to her followship here, but
have not been approved by the Lord Himself, and those whom He
acknowledgea, The distinction is not.between the Church on earth
- and the Chﬁrch in heaven, but between the Church on earth as she
is, and the same Church as she ought to be. We are r y

reminded that the tower is still in process of building, and we

(1) vis. III., 2-7.
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are glso aesure&'that.ao long as that proceés is going on, there, 
is hope for most members of the Churoh of being numbered among |
Christ's true péople.
To the figure of the tower itself, this vision addsf ’
way of supplement, that of the Seven Women who stand around it,
guarding and, as it were, supporting it. These signify the
graces or virtues of the Holy Spirit, through which the Church_
is kept by the power of God. | |

According to the Vision, those stones which, being squarsa)

and white, and in need of no hewing or cleansing, are first

fitted into the tower, represent believers approved of God.

. They include, firstly, the Apostles and Teachers of the Word, who

faithfully preached the Gospel to the whole world; secondly, the
Mar tyrs, tried and proved by suffering and death for the name of
Christ;' and, thirdly, those who, though young‘in the faith, hgve
that childlike spirit which Jesus loves.

(3)

The remaining stones, all more or less defective or in
need of hewing, represent those who, though admitted into the fel-
lowship of the Church, have not yet been approved of God. The |
detailed classification. of these léét. is best considered in

connection with the pérallel lists of the Eighth and Ninth Simili-

tudes, which supplement, and explain more fully, this first essay

(1) vis. III. 8, 2 ff,
(2) Vis. III. 5. 5.
(3) Vis. III. 5. 5.
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at a description of the nature and present condition of the

Church of Christ.

I. THE EIGHTH SIMILITUDE.

Thé characteristic features of this 3imilitude sare:
(1) its conception of Christ &s the New Iaw, and (2) its view
of the conditions of membership in the Ideal Church. The |
Similitude does not suggest the thought of christ(l)as Law-giver,
or represent the Gospel as & new Law., Instead of this, Christ is
described as being Himself the new lLaw, implanted in the hearts
of those who have received the GosPeI. Faith is thus taken to
mean the indwelling of Christ in the believer. The tree described
in the parable signifies Christ preached among the nations, for
the slips which Michael cuts from it are not mere branches, bﬁt
actual reproductions of the tree. What Christ is to the Church
as a whole, He 18 to each individusl who has received Him.

We read ﬁhat "this Law{zls the Son of God, preached unto fthe
ends of the esrth", Here the word "ILaw" ( Vdmos ) is used in a

(3)

personal sense, not as in the Pifth ~Similitude, where we read

that the Son of God showed His disciples the paths of life, giving

(1) 8im. VIII. 1, 3; 1, 2.
(2) Simo VIIIO 3, 2- Comp. Z&hn, l.e.~ 151.
(3) sim. V., 6, 3.
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them the law which He received from the Pather. When, there-

fore, Harnack(l) quotes the latter pascsaége in illustration of

the expression just quoted from the Eighth Similitude, he does

not give an exagt parallel. On the other hand, those paseégek'

which, in the same note, he quotes from Justin Martys) the

Praedicatio Pauli et Petri, Ignatius, and Tischendorf's Acta

Apocrypha, are entirely apposite. Thus Justin says: "christ_'
was given as the eternal and final law, and the faithful cove-
nant, after which there is neither law,nor precept, nor command-
ment;" and again, using almost the words of Hermas: "Christ,

who was preached to the whole world as Eternsl Law and New CGove-

nant". Again, in the passage quoted from the Praedicat}o Pauli
et Petrl, Christ is called "Law and Word". ILastly, Ignatiua, in
the passage referred to, describes Christ aé the "Counsel of

the Father® ( marpss 9 pudpn ),

The expression "Law" used in this peculiar personal sense,
occurs elsewhere. in the Similitudefzgs ﬁhere,that class of per-
sons, of whom we read in the Third Vision that they are "well
pleasing ﬁnto God", are said to be "well pleasing unto the Law";

and again, where the Martyrs are referred to as having "suffered

(1) Hormag Pastor 178-180,

(2) ©Disl. c. Tryph. 1 & 2, II. 2283, 43, 261 C; Hilgenfeld,
Nov. Test. fasc. Iv. p. 59, 8. Ignat. Eph. 5, &. comp.
Diagnet, c.6. _

(3) Sim, VIII.3; Comp., Vis., III., 1; Sim. VIII. 3, 5, Comp.
S, 4, 0, 7
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for the Iaw”, and the Confessors as having "endured .persadutian
for the ILaw" and ™ot denied their Iaw" - expressions plainly
equivalent to what we find in the Second Visiozi - "denying thelr
Lord". This Vpersonal use of the word "ILaw" is common among o
Barly Christian Writers, and is explained, not only by the ne,arly‘l
synonymous terms "Word" ( Aofos ), "Counsel™ ( fvery ), but
by Justin's spplication of Isaiah 42, 6: "I will give thee for a
covenant of the people, for & light of the Gentiles," and the N
LXX rendering of Isaiaii 2, 4, where "Law" and "woord" are closely
clon:joined, and the parallelism of the‘vanse shows that they are
synonymous:

"For the Law shall proceed out of Sion

And the Word of the Lord from Jerusalem;s“

Here "Law" corresponds to “Word") a8 Sion to Jerusalem.

The term "Iaw" therefore, as used in the Eighth Similitude, means
Christ Himself, not & set of precepts given by Christ. Infked, one of
the distinctive features of the Similitude is its representation
of Christ dwelling in beglievers as the sourc¢e of their l1life, the
éame thought that is expressed by Herma.s/when he refers to the ip-,
dwelling of the Spirit of God, and when he explains the hope of \
the Shepherd, that most of the slips cut from the willow shall
recover their freshness, by reference to the marvellous vitality
of that tree. The thought of the Fifth Similitude, to which

Harnack refers, is entirely different. Christ is there representedi

88 giving to His disciples the law which He received from the
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Father. That is ”the New Lew", of which so much is made by those'
who attribute leéalistic views to Hermaes. It consists, as that
Similitude plainly says, of express statutes to be observed by -
those to whom they are issued. The conneection in which the
passage ocours suggests the impression that the writer believed
in works of supererogation. It deals with the conduct of the ;
Faithfﬁl Serﬁant, who did more than he was instructed to do. . Hia‘
generosity to his fellow-servants is on the same principle as his_
extra service in the vineyard. it is an gct of self-denial, which
was not asked or expected 0f him, and the Mester honours him alifi
the more on that account, because he, of his own accord, shared |
 with others what was meant for his own use. And the explanation
of this story of extra ssrvice is that it is a'pargble of the
atoning work of Christ, and the bemefits purchased by Him and |
bestowed upon His disciples. The extra service rendered by
Christ is said to consist in the purging away of the sins of His
people, and the making known %o them of the paths of life, that
is to say, the new law whiéh He received from the Father. But
this ve&y singular passage, so far from,expréssing the author's
understanding of the Doctrine of the Atonement, or his interpre-

tation of the nature of saving faith, is to be accounted for by

the exigencies, of an jnfelicitous parable, and is only intended
to suggest a possible solution of & problem, which, in the end,
is left practically unsolved - whether there is room, in the

theology of the Church, for & doctrine of extra service. All
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that he can say smounts to this, thet sach a doctrine, if
-.there is room for it, must proceed on lines which were fol-'
lowed by Christ Himself, our only exemplar. Apart from this,_'u
that semblance of legalism, @nd those mechanical views of '
Ehristian duty, which perplex us in the Shepherd, resuls from -
a confusion, femiliar in the early centuries of our ers, o
between Christian doctrine end those rules of discipline wﬁiohf7
the circumstances of the time appeared to call for on the parﬁni
of the Church. We cannot forgetfl)and we must attach due v
we}ght to the fact, that the Eighth Simiiitude, which profess;jg
e8 b0 sum up the teachings of the revelation, has, as its -
ch&racteristic'féature, the representatién which it offérs:pf
the essence of saving faith. . To have accepted Christ as
He is offered to us in the Gospel, means to have received &
princiﬁle of life which is in itself a sufficient motive tov'
holy living, snd which Christ will not willingly suffer to
perish. Hermas has no doctrine of Perseverance as we under--
stand it. On the contrary, his teaching is pervaded by the
thought of the danger of falling from érace.

, The(z)Similitude describes no fewer than ten classes df v
those whose faith is weak, or ready to die, or already dead.

It tells us that it is possible for some, even after their

‘l) Zﬂh.n? ioCQ 143, ff. . A
(2) Sim. VIII, 1, 16.
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festoration, to be cast forth from the tower itself. At tha
same time, in this, the only section of the book in which the -
prOportion is stated between faithful and unfaithful recipienta
of the Gospel, it is expressly noted that the former constitntc
the great majority. Most returned their slips green, as,they“'}
had‘received them. As for the rest, suoh‘is the natursl |
| vitality of the willow)that ﬁhe Shepherd confidently,expéota f.;

the revival of the greater part of them.

I1I. THE NINTH SIMILITUDE.

The careful and elaborate exposition of the nature of thevj
@hurch, of fered in the Eighth Similitude is followed by that of(.
the Ninth}wbich, though professedly‘a recapitulation of what
has gone before, really amounts to an additional'stgtement of
doctrine, into which entirely new matter is introduced. It |
opens with a statement to the effect that the whole revelation
has slready been made known. "Afte£l)1 had written down the
commands and parables of the Shepherd, the Angel of Repentanée.
he came to me and said: 'I wish to show thee 81l things that
the Holy Spirit, who spake with thee in the form of the Churech,
showed unto thee .... In fair and seemly manner ha&st thou éeen

'all these things,' (instructed) 'as it were by a Virgin, but now
thon seest' (being instructed) 'by an Angel, though by the same

(1) Lightfoot's translstion. Sim. IX, 1, 2.
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Spirit; yet now thou must learn more accurately from me.'"™
Thus Hermas introduces the Ninth Sigilitude.

The additional instruction evidently means the new ele-

ments which we find in the revelation, the purpose of whichyisfﬁ
to combine, in one complete picture, those whichhave gone o
before, and, at the same time, to set forth the author's finai»f
conclusions as to the relation in which the actual Church »
stands to the Ideal. '

This Similitude describes the foundation and builéing'of‘,
the tower, in terms similar to the description given in the
Third Vision, but with the following points of difference;-

(1) The dogmatic!®’

statement of the Vision, that the Chureh
"is founded by the Word of God, and upheld by the great aﬁd u
infinite Name", is illuétrated by an additional figure,

which represents the Church as a tower, Built ﬁpon a rdck‘df
primeval antiquity, and over & gate newly pierced in that rock,
That gate signifies Christ, who was panifested in the Fulness
of Time &s the Way unto the Father. |

(2) A glace is nowfa)far the first time, found for the saints
who lived before the coming of Christ. '

(3) The Bythos, or Deep, Which lies at the base of the tower

as describeé in the Third Vision, and is now explained to denote

(1) sim, IX., 2, comp. c, 12.
(2) sim, IX, 16.
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Baptism, and again said %o mean Martyrdom, 15, in the Ninth
Similitude, used simply as an<emblem of Baptism. The ascent

out of the Deep of the stones of the first three courses of

masonry, signifies, 1n this supplementary picture, that those
"whom they represented came up out of the bath of rtage11ertm1;icm(:~lé
And'the universasal necessity of Baptism as an indispensable
condition of Salvation, of which we are raminded in the Thir&f
Vision, is now emphasise& by the statement that the saints of
"the 014 Testament required to be baptised by the Apostles 1n |
the plQCQ of the departed, before they could be admitted to
the Church. | | | - -
_ In both>representgtions of the Church the ceatral lesson "ﬁ
ié that the essential éonditions of membership are Faith ahﬁ
Baptism, : - S - | j
(1) Peith: o
‘The necessity of Faith is clearly illustrated in this(z)‘»@
Similitude by the figure of the Rook plerced by the Gate. (%)
ehriat.isuthe object of faith, He is the One foundation, and 5?

the one way of @ccess to the Father. The rock is 0ld, &s the

Church was founded in the beginning. The gate is new, since
. "

Christ was manifested only in Gospel times. Thus, @ceording to

(1) 8im. IX. 16. |
(2) 8im. IX, 16, 1-7; comp. Vis. III, 4, 5.
(3) Sim. IX, 12.
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the Similitude, the object of saving faith is Christ, &s He
appeared in history(l) Before the Son of God was thus mani-
fested, no Church existed or could exist. Till Christ was

revealed as the way of access, it was impossible for men to f;\f

enter the Kingdom of God. .

Thﬁs all the stones in the tower as now deseribed, in- .
cluding those which represent O0ld Testament saints, are carfieﬁic
through the Gate, in order to be built upon the foundation, f
Great stress is laid upon this point. The saints of old time
were excluded from the Kingdom of God until Christ came.

- Though they believed the promiSes, and in faith looked forwurdi‘f
%o the coming of the Saviour, snd were faithful to the Cove- |
nant, and though, in a measure, the Spirit of God rested upon
them, they could not be members of the Church of the Redeemag‘
till they had been led to Christ under the preaching of the
Apostles.

It is difficult to understand, in face of this extreme
statement of the doctrine of Salvation by Christ alone, how Hﬁr-
mas could be regarded as a Judaeo-Christianfz)or why 1% should "
be asserted that his conception of the object of faith was limiﬁ-
ed to the'first article of ﬁhe Creed, that of belief in One God.

(1) Zahn, l.c. 2831-232.

(2) Ritschl, Alt Katholisohe Kirohe 343, comp. Nitssch, Dog-
mengesohichte I. 112,
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The strange expedient by which he finds room in the Church
for believers of pre-chrietian times, cleariy shows that he

regards the Church as being, to all intents and purposes, &

new creation =~ & thought w1dely different from that of Juéaising
Ghristiane, who habitually magnified the 014 Testament at the
expense of the New.
| Further, the faith described in the Einth Similitude by
the figure of the stones of the Living Temple, which are carr-
ied by the Virgins, who symbolize the power of the Holy Spirit,f
throughfthe Gate, ﬁhich is Christ, in .order that they may be
built on the Rock, ﬁhich again.is &hrist; or the faith illus-
trated in the Eighth Similitude by & figure suggestive of the
‘indWelling of Christ in the heerts‘of believers, 1s‘in every
sense fuller, more living and personal than that of -which the ,Ji
First Commend eﬁpeers:to speak. '

. In“point’of fact, there is an elemeﬁt of confusion among
' these different attempts on the part of Hermas to explain his -
views on Saving Faith. According to the Eighth Similitude, to ,é
believe the Gospel means to ;eceiﬁe Christ into the heart as
‘the new principle of life, a8, in the Fifth Command, the believes
is deserlbed as & vessel filled with the Holy Spirlt. The 1eeav;
son of the Hlnth is, that to believe unto salvation means to
- be led to Christ by the Splrlt,angﬁthrough His grace, to.be

built upon the foundatien of thé Apostles and pr0phets.
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Bﬁt these various conceptions and illustrations are
confused in the mind of the suthor, largely because of his
iriability to distinguish clearly between justification' 'sna
regeneratidn. and between justification and sanctification.
The 1mpbrtance of sanctification is indeed illustrated in the
Ninth Similitude; where we read that the Twelve Virgins(a)must
abide in the house of the believer, and where we are told fur-
ther that' the believer must be clothed with their raiment. 1In
this connection some of the prophet's utterances are indefinite,
and his figures startling and even questionable€5) But, in
spite of this, one cannot fail to be impressed with the in-
tensely practical view ﬁhich he takes of the Christian life.
Paith must prove itself by works, or it is dead. Believers
are called unto holiness, and to sanctification by the in-
dwelling of the Holy Ghost, and ﬁif any man have not ﬁhe
spirit of Christ he is none of Hié". Therefore it will profit
nothing to have received Christ as the New Law if one is un-
faithful to Him and disobedient to His will.

(2) Baptism:

Faith is the first condition of salvation, but Baptism

is the indispensable seal of Feith. "The tower is(&)built,

(1) zahn, l.c. 335 ff. Comp. Msnd. V. 1.
(2) sim. IX., 13 ff.

(3) Sim. IX., 11.

(4) vis. III., 3, 5. Comp. Sim. IX, 16,
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therefore, upon the waters, because it is by water that the
Church is saved™. vItvis}impossible to mistake the importance
attached by Hefmas to this sacrament, to which he ascribes
an almost magical efficacy, though,\strangely‘enough, he-makes
hardly any allusion to the Eucharist.

0f the very strong views of Hermas on Baptism, two
exblanations suggest themselves:
(1) One is, that in his time, such a public confession as
that involved in bapfism was regarded as an indiSpensablev
guarantee of devotion to the name and the cause of Christ{
" (2) The other is connected with interpretations, current in
the Eafly Church, of New Testament teaching on the subject.
(1) In times of persecution, when the very name of Christ
was odious to Jew and pagan, baptism into that name meant.é
breach with Judaism or heathenism, so complete as to testify
to all the world that the person who submitted to fthe rite had
.publicly and fOrmally cast in hig'lot with the proseribed secti
The Church, therefore, made the most of an ordiﬁance 80 signif-
icant, and,‘natuially Believing that only those persons would
consent to be baptised who had counted the cost of discipleship,
insisted upon i% as the pledge of & sincere profession. For fhe
same reason, modern Christian missionaries insist upon the
baptism of their converts, notwithstanding the serious conse~

quenges which, as experience has taught them, are almost certain
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to follow for their converts themselves and for the Churches
they represent. All parties recognise the rite as entailing‘
upon the convert an irrevocable breach with his past life,

He loses caste among his former associates, and incurs the

" risk of all kinds of persecution at their hands. The case

described in the Third Vision{l)of catechumens who were al-
most persuaded to confess Christ by baptism, but drew back
because they shrank from the obligations which the ordinance
involved, has frequent parallels im the experience of missionv
aries of our own times., HNotwithstanding this. our Church;s
hold themselves bound to insist upon baptism; and, when thsl .
faith of their converts is strong enough to en&ble them to
face the risks involved, it is not surprising that the rite
itself and the profession which it confirms acquire a value |
like that which was attached to them in the days of the Barly
Church. It was the natural and necessary voucher of faith,and
many &llusions in the Shephefh can be thus explained.

(2) But there are other references which do not admit of this
explanstion, and which distinctly attribuﬁe to Baptism.regener-
ative efficacy. Such is the case with the notable passage in

the Ninth Similitude which speaks of the baptism of the saﬁnts(z)

(1) vis. III., 7. 5.
(2) 8im. IX, 1l6.
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of the 0ld Testament in the underworld. They were righteoué
persons, approved of God. They died in hope of the promise&
redemption. But then salvation was not acoomplished til1,

in the place of the departed, they received the Gospel and -
acéepte& baptism at the hands of the Apostles.. And the reason
is-given in the express statement of the Shepherd: "Before
a man bears the name of the Son of God, he is dead, but when
he receives the seal, he lays aside death, and receives life.
The 8eal, then, is the water; they therefore descend into,thé
. water dead, and come up alive”, These words are closely
parallel to those of the Epistle of Barnabasfaln a passage
where we read: "We descend into the water full of sins and
uncleanneés, and come up from it bearing fruit in the heart”.
Both passages teach the doctrine of the saving efficacy of
Baptism, but what lends special force to the testimony of
Hermas is the connection in which we find it - the application
of the saving work of Christ to 0ld Testament Saints. AFor
them also there was no salvation apart from Christian baptism.
We know from the testimony of contemporary writers, that the
doctrine of baptismal regene:ation was the current opinion of
the Church of thet time. Thus the importance of the ordinance
is 1llustrated by the common use in connection with it of the
terms "seal" (v$pey’s ); "illumination", "enlightenment",
"enlighten" (¢w§v@m£, GeariSe v ); "bath of regehepation"

2
( Aodrpov Kvajevuyrsws ), = expressions which indicate a

(1) Sim. IX. 16, 3. (2) Barn. C. XI., 11.

(1)
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magical view of the ordinance, or_which at least 1nvolva"l’
very literal interpretation of Sceripture passages regarding
regenersation, ﬁhich it was customary toiexPlain as referring
to bsptism. Thus St. Paul's words, "the sealing of the 3p1r1t$*’
were referred to that rite. It is, moreover, probable that '
the use, in this connection, of the words "enlighten", "en-
light&nment", is traceable to the interpretation generally
accepted.in the Early Church of the celebrated passage in the
FEpistle to the Hebrews: "It(gls impossible for those who
wére once enlightened and have tasted:of the heavenly gift,
and were made partakers of the Holy Ghost ... if they shall -
fall away, to renew thgm'unto repenhénce". That was taken as
referring to Baptism, & rite which could not be administered
more than once.

To these texts must be aaded those which either directly
allude to baptism, or speak of the Spirit's work of regéneré—
tion, of which Baptism was the recognised -symbol. Thus in
the First Bpistle of St. Peter, we read: "The 11k£3)figure
whereuntoéfi.e. the s&lvetion of Noah and his family in the

Ark) even beptism doth now save us" - & passage recalled in the

Third Vision of Hermas, where we res&d: "™ By water the Church

is saved". Expressions like these'are'enough to account for

13.

4-6,
' {2) Heb, 6,

(1) Eph. 1,

(3) I Pet. 3,%1:
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the description of Baptism as a "bath of regéneration".

But Hermas m&y have been influenced chiefly by such .
sayings of Our Lord a&s that of John 3,903 "Except a man
be born of water and of the Spirit he cannot enter into the
Kingdom of God". He appears, in short, simply to have ac- .
cepted, and reproduced in his own statements of doctrine, wh&t
he found in the teaching of Christ and the Apostles,but with-
out being able thoroughly to assimilate it, or to make it har-
monise with his own system. That, however, is quite what one
would naturally expect of a writer like Hermas, who does not‘
claim to be regarded as a theologian, but only as & plain man
who believes the Scriptures. He aecepﬁs, without question,
what ?is written", just as he accepts the revelation which
God has given him, whether he can reconcile the one with the
other or not. v

If he found on the Gospel page the words: "He(l)that
believeth and is baptised shall be saved", he felt that he
could not but saccept thatstatemént as it stood, and say thst

Baptism, equally with Faith, was essential to salvation.

III, THE CHURCH VISIBLE AND THE CHURCH INVISIBIE.

From the position that, without Baptism, an objective

visible ordinahce, there 18 no salvaiion, to the cenclusion

(1) Merk, 16,10-




that there is no salvatio‘lgpart from the Visible Church,
Ls‘dd’aiti{\, ' :
‘\the one follows from tle dther, Here, therefore, we have tq

face the question: What is the opinion of our author.on'thdfij
subject of the Church? The answer of these revgla@iona 13"”25
that the Church consists of the whole body of those who | o
have accepted the Gospel, and confessed Christ by bapt13m \'
into His name. The Church, therefore, according‘to Herﬁab.lgg
must have & visible orgenization on earth. But we find alsp |

that, notwithstanding his strong views 6n the subject of

institutional Christianity, as exemplified by his opinion -
| of the necessity of Baptism, his conception of the Church
differs widely from those which we are accustomed to asso-
ciate with Cyprian, or even with Ignatius.lz, He mﬂkpe‘,.
8 clear distinction between those whom man acknowledges as B
members of the Church, and those whom the Lord approves;fbr,
po use the figurative langﬁage of the Shepherd, between the .
first gathering of stones for the building of God, and
their incorporation in the Tower. This distinction is un-
affeeted by questions of ecclesiastical authority. It '
depends wholly uppn those of personal relation to Christ and
obedience to His commandments. Here we have nothing to do

with conformity or non-bonformity %o any particular edcle-

(1) Zam, l.c. 201, 203.
(2) zahn, l.c. 201, 203.
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siastical system or theory of Church government.

Bishop Gore, in his work on the Christian Ministry,
takes a different view. After quoting Irenasus{l)in sup-
port of his opinion as to the doctrine of the Early Church

- 2
on the subject, he claims Hermas as an( )exponent of the

same ideas. Thus, with reference to Bishop Victor's attempt
to excommunicate the Churches of Asias, he says regarding. the

views held by the Roman Church: "We may go back in the same

Church, at least to the earlier part of the Second Century,

to the days of Hermes, the Seer of the‘Shepherd’. In his

visions the Church is represented as an aged lady, who

appearé to Hefmas, and through whom he receives visions ahd
revelations. ... The Church is here thought of as in & way
existing from the beginning in the purpose of God, in the
ideal world. But this divine idea has become & fact. The
actual Church, made up of those yet alive, and of some who
have departed in the faith of Christ, is represented to Hefmas
under the figure of a tower with a marvellous unity, which is

being built by the angels upon the waters of baptism, the stoné

(1)  "In the Church God placed apostles, prophets, doctors,
and the whole operation of the Spirit, and all who do
not have recourse to the Church do not participate in
Him, but deprive themselves of life ... For where the
Church is, there is the Spirit of God, and where is the
Spirit of God, there is the Church and all grace."_ "God

will judge all those who make schisms.” Gore l.c. 17 ff.

(é) Id.
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which are used for the tower, and those which are rejected,
representing all sorts of men. The actusl Churdh, which

is in process of Dbeing constructed,iﬂ declared to be identi-
cal with the ideal chufgh. What existed before in idea 1is
now real, And this reél, visible Church is the ohly way

of salvation ..... When the tower is finished, those who
have. not. yet repented can no longer find place, but will

be cast out ,... There is another vision of the building‘to
" the same effect. In this it is made plain that the Church
in'thg presen§ state is imperfect. Many who have been gath- j
ered aut'of the nations 'inté the one body' have fallen
away and been cast out for a while or for ever. Those who are
members of the Church are evil as well &s good, many will
have t0 be cast out; and thus the Church as a whole will
be purified into complete holiness and unity. Still, as it
is, the Church represents God's will, God's purpose of re-
demption; and those who sepsrate themselves from it sep-
arate themselves from the hope of sdlvation -~ like the

covetous and the extortionate. They are represented as men

diseased: 'they who sare covered with scabs are they who
denied their Lord, and turned not to Him, but have become
dry and desert~like, and cleave not to the saints of God,
but, isolating themselves, lose their own souls.' How could
imagery express more strongly the idea of salvation through

the Church?"
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In this fepresentation of the teaching of Hermas,
. Bishop Gore loses sight of some very important points:
(1) For example, with the single exception of those ' o
represented in the Third Vision by the stones which "triei.;,«g
but were unable, to roll iﬁto the water" - a figure which

is explained to mean catechumens who shrank from baptism‘w
all the classes described consist of members of tﬁe Church.
All the reat, the stones used for building and those ro- |
jected, represent'not "all sorts of men",butvall sorts of
membérs of the Church.

- (2)" Then it is & mistake to say that "what existed before

in idea is now real". The thought of Hermas is that it

is only becoming real. ‘According to all three revelations on .
this subject, the true Church is only in process of defelop- |
ment, as the tower is only in process of building.

(3) Lastly, that passage in the Ninth Similitude to which.
BishOp Gore appeals, as teaching that there is no salvation

apart from the Church - the passage where the leprous stones

are spoken of, expressly refers to those who denied their

Lord, and who, instead of repenting of their sin, 1sol§tea
themselves, and forsook the society of the saints. What
Hermas teaches is that there is no salvation apaft from the

true Church, that is, from a sincere profession of faith,
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confirmed by the seal 6f.baptism; But the true Churoh‘is
not coextensive with the actﬁal Chu:ch on earth, as 10 
exigts in the imperfect state, The aim of the revelation;‘
is to revive and purify the visible Church, which has become
degenerate, and the seer declares that thé ideal of the |
Cﬁurch cannot be realised, until all that is evil in it has
been removed, and all unworthy members have been brought to
repentance or cast out. Hermas is seeking something like
pure communion, and, while his sympathies are more with tﬁq'
Catholic view, that absolutely pure communioﬁ is unattainable
on earth, than with the opinions of extremists, he insists |
upon the closest possible association' of the idea of the
purity, with that of the unity of the Church. The difference
between the author's conception of the Church and those‘sﬁ?
called Catholic ide&s which are associated with the teaohing
of Cyprian, has been'well illustrated by Nitzschgl)"The
ﬁontanists, Novatians and Donatists (compare also Herm:*ﬁhst:
' $im. IX, 18, Vis. III, 6.) made the holiness of the Church
dependent upon the actual (relative) purity of 21l her in-
dividual members, or at least upon the fact of the Church not
being defiled by the toleration, within her pale, of thoae

‘notoriously guilty of mortal sin; the Catholics, on the con-

(1) l.oc. I. p. 233.
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trary, grounded it upon the possession of objective means
of grace, or upon the prerogative of the Bishops, who repre-
sented the Church, the holy body of Christ, in their capacity

of successors of the Apostles, representatives of Christ, and

dispensatores Pei......  As the ideal Israel is to be
distinguiShed from the empirical nation of Israel, whosé
‘place has been occupied. by Chfistianity, so the inalienable
and_fundamental.featureswhich coﬁstitute the pature and

idea of the Church, are to be distinguished from the consti-
tution of that empirical associsation of Christians which is
conditioned by human freedom and fallibility, and by human
institutions. That is, that the ideal Church is to be
distinguished from the Church of experience. The latter is
not coextensive with the former, but has in the’former only
its basis and 1ts aim, and, so long a&s it is still in the
_process.of development, always presents only an imperfect
realisation of its principal idea .... This view of the
matter, which may fairlyclaim to be in éccordanee'With the
'New Testament, soon gaVé place £o theories which identified
the ideal with the actual. Irenaeus appesrs to have favoured
some theory of the latter king. éut,.so'far was this iden-
tification from being general in the period under copsidera-
tion, that €lement of Alexzandris& clearly distinguishes between
the ideal and the actusl Churoh{ ﬁhen he sﬁeaks of the Church

on Earth as being the image of the Church in heaven; -and that,
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while Origen says that 'the Church properly so called’
(%KWP&N SkkdnPix ) Yg the asa;ciatiqn and fellowship of the
saints, whieh.reachas from heaven down to fhis earth', he
distinguishes between that and the external Churech, whose
individusl eongregations are only means bf education, with &
view to participation in that one, invisible fellowship."

This, the view of Clement and of Origen, is what we

find in the bhepher& - The Thlrd Vision represents the Ideal -
Church as the tower as it shall be when completed. " The actual
Church it represents partly under the figure d4f the stones

1ying outside the structure, to be used for building or '%
rejéctea,'according to the condition in which they are found .

after careful inspection, and partly by those which sre
already fitted into the tower. Again, in the Eighth Simllitudq1
the Ideal Church is referred to under the figure of a buila-
ing, to Which.none_are admitted pyt believers who have been \ﬁfi
tried and spproved by Michael. Lastly,rin the Ninth Simili—:
‘.tude, while the tower sppears at first to have been intended
to represent the actual Church, attention is called to the . 3
distinction between the actusl - the Church as she sppears om
earth - and the ideal - the Church acknowl'edged by Christ,

" the body of the faithful whose names sre written in heaven.

e

This distinction appears in what is seid of the trial te which
each 8stone iﬂvthe buil&ing is subjecte& by the Lord of the '

tower.




&qs

(1)
Bishop Gore s8seems to overlook the distinction which
Hermas himself draws, and on which he 1lsys special emphasis,

between the Visible and the Invisible Church. Thus he

says: "The tower, which is the visible Church on earth,
is the ideal Church which appeared to Hermas ... If Hermas'
Church of the Divine Idea is spoken of as & sort of Aeonm
(Rothe, Anfénge, p. 642, ., n. 2), it must be remembered that
the Idea is realised by Hermas, as the Word is made flesh.
This differentiates the Church's system from the qustic; s
the Valentinian Aeon <rkdzo/x  is (by contrast) only ideal."”
But the fact that the Church appeared to Hermas, at the
beginning of the revelation described in the Ninth Similitudé,
in the form of a completed building, does not prove that the
seer recognised no distinction between the Visible and the
Invisible Church. The tower appears in & vision which is
meant to illustrate symbolically the truth that there is sﬁdh
a distinction, and this is associated with a solemn reminder
that only "the Lord knoweth them that are His". The Third

Vision shows clearly that the idesa 1&2’ only in process of be-

(1) l.c. p. 21, note 4; comp. Vis. I1I, 3; Bishop Gore quotes
>, the words of the Woman "0 ,ufv m’f(ras S ﬁf\f”‘m oucoé’o/aov/«evav
o fl/Ai; % I 9 oﬁ&eru ror Kk 2O VI ka7 PO MpIr<poy.?

(The tower which thou seest in process of building is I myself
the Church, who have appeared to thee both now and aforetime).

(2) vis, 111, 3.
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ing realised. So far from saying that the tower which rep=-
resents the Church is the Idea realised, it shows that the ,

- Visible Church is not yet identical with the Ideal, but that'lv
it shall be so when the work is completed. The reélisation';:ﬂ
of the Idea is reserved‘for the future. Thus we rea&' ’v b
"Whosoever(l)therefore shall serve these women," i.e. the
Seven Christlan Graces symbolised by the female figures stand—f
ing round the tower, "and shall have strength perfectly to do
their works, shéll have his dwelling in the tower with the
saints of God." "Then I asked her concerning the times,
whether the consummation is even now. But she cried aloud: .
'Foolish man, seest thou not that the tower is still building?;
Whensoever, therefore, the ‘tower shall be finished, the end
cometh; bdub it shall be speedily built.'"

Such is Hermas' conception of the Church, outside of
which there is no salvation. It consists of all baptised be-
lievers, who have Christ in their hearts, are clothed with
the Spirit, and are faithful to the truth which they have
received. The question is, how far that has been realised
in actual experience; and it is the purpose of these
revelations, that the Church on earth may, under the Ministry
of the Angel of Penitence, be purified, all unféithful members

having been brought to repentance or cast out. The true Church

Y1) vis. III., 8, 8 ff.
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' of Christ is the whole body of the redeemed, whom the Mﬁster
acknowledges as His own.  The unity of the Church is &
present fact, only in so far as all true believers are
members of it. It shall be made clearly manifest in the
future, when'the work of grace is done.. "There(l)shall be
one body of them that are purified, Jjust as the towe:. tfte:52f
it had been purified, ®ecame made a&s it were of one stone, .
Thus shall it be with the Church of God also, after she hath -
been purified, and the wicked, and hypocrites, and blas~
phemers, and double-minded, and they that comﬁit various
kinds of ihiquity, have been cast out.,"

Hérmas takes little interest in ecclesiastical organ-
isation, or even in discipline as exercised by the Church's
office-bearers. He refers to Church lesders in the most
general way, and, instead of accentuating their authority,
warns them of the danger of worldly ambition., Ideas of
Catholicity, as we find them in the teachings of Cyprian,
have no place in the Shepherd. They belong to & later
age, and were in great measure the result of a long process of
development, the chief factors in which wére contributed by
the conflicet with Gnosticisa, and with other varieties of
teaching, more or less heretical, which engaged the attention

of the Ghurch &t periods later than any that can be assigned

(1) Sim. IX, 18. Lightfoot's transl.
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to this treatise. In this cdnnqctidn, one of the most re-
markable features 6f the‘Shepherd is the circumstance that,
though it clearly alludes to errors of doctrine, it never
stigmatises as heretical those whose opinions and pr#cticéa

(l)iS‘ﬂmmght of as

it most strongly condemns. "The Church
distinguished from the wicked, from the heathen, not from
heretics or schismatics.” Hermas “divides.the world, one 
might almost say, into Christian and non-Christian, and
heretics are to him mistaken tsachers, as they are to Paul in
Phil. I. 16-18." With such teachers, Hermas ddes not call
upon the Church to deal by way of discipline. There may
even have been tendencies in the Church of his time which,
left unchecked, might lead to heresy or schism; and some
allusions in the book might easily be held to refer to

those which actually issued in Gnostic hereéy or Montahist
dissent. PFarther than this we cannot safely go.

Agsin, there is no distinct reference to ordinary
ecclesiastical discipline. Some writers have supposed the
funetions ascribed to the Shepherd, or Angel of Penitence, to
imply such reference. Thus, in the Third Vision, he superin-
tends the cleansing and dressing of faulty stones; and in
thé Fighth Similitude he is charged with the duty of plant—A

ing and watering defective slips cut from the willow - func-

(1) Rameay. "The Church and the Roman Empire", p. 369.
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tions which seem to suggest the work of the office-besarers

of the Churgh; But the Shepherd does not fepresent such

- office-béareré. He is merely tﬁe agent of the ministry of
repentance, &nd cannot be identified with ecclesiastical
officials, over whom he exercises the right of criticism and
censure. If therefore the Shepherd of the Visions is not to
be looked upon . as a supernatural being, or as the impersona- -
tion of the Spirit of prophecy, the authority ascribed to him;-
is like that which "The Teaching of the Twelwe Apostles™
assigns to the Prophets of the Church, of whom Hermas himself
1) _

mey have been one!

IV, THE CONDITION OF THE CHURCH AS DESCRIBED

BY HERMAS.

The detailed desoriptions of the spiritual condition
of the Church which we find in these revelations havs been

the subject of much difference of opinion. Pfleiderer

(2)
(3)

. characterises them as "nothing less than brilliant".
Other scholars find them rather bewildering. Harnack
adds the three lists together, and represents Hermas as

describing no fewer than twenty-two different types of char-

(1) .Ewald, Higt. of Israel. (Eng. transl) VIII., 234 ff.
. comp, BartgeX, Apostolic Age, pp. 330,331.

(2) -Drchristentum 861.

(3) Hermas Pastor, LXXIX, n.2.
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.aeter; founding upon this an additional argument in favour of
a late date. We find nothing to warrant this cumulative & |
method of dealing with these lists, ‘which, though so far 1na
dependent that none of them appears to be & copy of the
others, are so far parallel that each can be studied by the
light of the others. T}ey are really successive editions of
e single classification, the list in the Bighth Similitude
being a revised and extended edition, brought up to date.
This view is justified by an explanstion in the fikst of these
revelations, which attributes the degeneration of the Church
to three causes: (a) Indifference, caused by security and
luxury; (b) Double-mindedness; and (c) Dissension. The
principie.followed by the author is that of simplicity, not
complexity, as appears on careful examination 6f the thfee'
lists.

(1) The Third Vision describes'l)

thirteen classes, of

which the first four consist of those approved of God, and are
represented by the first courses of the tower, while the
remaining nine, of as many varieties of charscter, designate:

1, Backsliders, who are cast aside for & season,
but not absolutely rejected;

2 Apostates and hypocrites of the worst type, cast
- away as beyond hope;

S Those who know the truth but are unfaithful and
"eleave not unto the saints"

(1) vis. III, 5, 5, - ©.7.


























































































































































































































































































