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(1)
SYNOPSES OF THE CHAPTERS.

CHAPTER I. The Introducticn.

As we recall St., Augustine'’s influence down the ages upon Philos-
-ophy and Christian Doctrine, the many volumes he himself wrote,
and the literature which has gathered around his name; it becomes
an impossible task to deal in an exhaustive way with so great a
personality in a bdbrief Introduction. His Polemical writings, his
letters, and the record of his life as Bishop of Hippo, must,
therefore, be passed by.
The difficulty of an accurate survey is enhanced
by the fact that (I) there is no systematic exposition of his
doctrines; (2) his views were considerably modified in the course
of his mental and spiritual growth. Hence, many Schools of
Thought claim Augustine as their authority.
' St. Augustine the connecting link between the
middle ages and modern times. What we owe to him,
The secret of his power; his passionate nature,
his genius for friendship, his responsiveness to the movements
of his day, his great analytical gifts, Two sides to his nature;-~
a mystic by reason of the influence of Plotinus, a dogmatist as
he assumed the role of a Theological Statesman,
Although he was brought up under Christian influ-
-ences, yet he was stirred to spiritusl things~ (a) by the read~ -
-ing of the Hortensius, and, (b) by the books of the 'Platonists’.
The basis of Augustine's Psychology rests on
Neo-Platonism. Influence of Plotinus on his doctrine of God, on
his view of Providence and the Order of the world, on Evil,
Matter, and Freedom of the Will. Augustine a founder of Modern
thought, His doctrine on immediate certainty. He is influenced
by and yet differs from, Plotinus,
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CHAPTER 2, "The rise of Neo-Platonism, together with |
a brief survey of its Doctrine", |

. 1
The background to the period in which Neo-Platonism took its rise.
The Third Century and its pessimism,Cosmopolitan character of |
Roman society. Introduction of strange deities- from Egypt- Isis, |
Osiris, Anubis, Serapkis; from Persia- Mithraism, its popularity.
Despite the prevailing Polytheism, a prevailing consciousness of
the One-ness of God arises, This is due- (I) to the imposed wors-
-hip of the 'Genius' of the Emperor, and (2) the semnse of common
basal qualities in all Deities. A time of Spiritual Revival.
Judaism bidding for a world-wide supremacy.A season of Philosoph-
~ical Revival. Neo-Platonism a rival of Christianity.
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SYNOPSES OF THE CHAPTERS.

CHAPTER 2, (Continued)

Philo, as fore-runner of Plotinus; Philo's doctrihe of God, the
Logos and the Powers, Unity and Spirituality of God; @he Absgl-
-ute Being, above space and time. Best known by negation. Philo
on Matter; .God's relationship with the world through 'The IQeas';
his doetrine on Ecstasy. Plotinus, his life and character.His
attempt to explain.the first Principles of the Universe, and the
origin & nature of the world. His Triad of The Absolute, the
Nous, the Soul. Man, as Spirit, Soul, and body. His view of
"Matter and Evil, His Mysticism, Plotinus 'the father of the
Mystics'; Ecstasy..
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CHAPTER 3,

“The relationship between Christianity
and Neo-Platonism",

An enquiry as to how far the doctrines of Philosophy had permea-
—-ted the thought of the Christian Church before the time of St.
Augustine, Ammonius Saccas, & Christian before he became a
Neo-Platonist, Was Christianity indebted to Neo-Platonism, or

did Neo-Platonism owe much to Christianity? Views of Clement
and Tertullian on the matter.Abundant evidence of the presence

of Neo-Platonism in the works of the Christian Fathers.,At first
Christianity had little to do with Philosophy, but as there

arose a need for the Church to give reasons for its Faith, it was
compelled to set forth a Philosophy. Gnosticism, the first attem-
-pt to give a philosophiecal colouring to Christian speculation.,
The principles of (Gnosticism outlined, Its dangers and its value.
The influence of the School of Alexandria in the direction of
Neo-Platonism. Justin Martyr. Clement of Alexandria, his doctrine
of God outlined. His negation; the attempt he makes to reconcile
his Christian conception of God with the ideas which he has
received from Philosophy. His doctrine of the Logos,and the Holy
Spirit. Evil enters by reason of man's free-will,Evil, is not

a substance, therefore, it could not be regarded as the work of
God. Origen the most eminent of the early Christisn writers.
God's nature and His relation to the world, according to Origen.
The Logos, Origen's view of 'the eternal generation' of the Son.
The Holy Spirit and His work. His subordination of the Son .

His doctrine of the relationship of God and the world. Origen
adopts the view of Plotinus as to the triple division of the
nature of man, His optimism, and the final triumph of God.

The Chapter concludes by asserting that St. Augustine would

enter af Christian Church which was greatly indebted to the
spirit of Hellenism,
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SYNOPSES OF THE CHAPTERS.

CHAPTER 4.,

The Life of Saint Augustine.
Part I.,(From 354-386).

Aurelius Augustine, born at Thagaste, November I3th.354,4.D.,
died at Hippo, on August 28th,430., Family influences, his father
Patricius, a pagan until a year before his death, worldly,quick-
tempered, sensual., His mother Monnica, a type of Christian piety,
uncommon amid sueh pagan surroundings, filled witu deep concern
for Augustine's spiritual state, frequent mention of her tears,
her prayers, her pleadings on his behalf. From his birth August-
-ine a dedicated spirit.Impressions of Augustine's character, he
confesses, his love of praise & play, his dislike for CGreek, love
for Latin, especially Latin poetry. He reveals his faults, but
records the fact that he was considered 'a hopeful boy'. At IS,
he is sent for a few months to Madaura, to learn grammar &
rhetoric, as a preparation for the African bar. His sojourn there
did him little good, he had too much time on his hands, and he
becomes the victim of sensual desire. Leaving Madaura he spends

a8 year in idleness at home, At I7, he is sent to Carthage where
his life was of the wildest. He forms an alliance with a young
womaen, with whom he lives in strict fidelity for fifteen years.
When Augustine was but I8, a son was born, to whom they give the
name, Adeodatus, who becomes a gifted and devout youth, dying
early. At I9, a decisive hour is®& is reached in the life of Aug-
-ustine, when he reads the Hortemnsius, which turms his thoughts
to better things.He searches the Scriptures, dut is ofrended by
their 'unadorned & rugged style'. Moreover the fact that in the
Hortensius 'the name of Christ' was not present, troubles him.

He is attracted to Manichaeism, becomes & ‘hearer', associates
.with the followers of this Faith for nine years.It seemed to
appeal to him in many ways.At 20, Augustine becomes Professor

of Rhetoric at Thagaste, but leaves it on the death of a friend,
to whom he was greatly attached.He opens a School of Rhetoric at
Carthage. Writes his book on 'The fair and the fit', whenZ 26 or
27, Evidently & sign that his thoughts were turning towards :
Platonism.Augustinewaﬁw is disappointed with Manichaeism, he feels
that its pretensions hollow, it gives him no release from his :
burden of sin, no peace of heart., He goes to Rome. Is inclined |
to the Scepticism of the New Academy. Still struggles towards '
the truth., Gives an account of his troubled thoughts concerning
God and Evil. Disappointed with Rome, he goes to Milan,There
Augustine meets with Bishop Ambrose, and is impressed by his
preaching. Augustine becomes a catechumen of the Catholic Church.
But still he is tortured, and his heart is torn between belief
and doubt, |
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SYNOPSES OF THE CHAPTERS.

CHAPTER 5,

The Life of Saini Augustine,
part 2. (From 386~430.)

In the year 386, when Augustine was 32‘ help comes to him, He
discovers the books of the 'Platonists’', translated into Latin
by Victorinus. None other than the Enneads of Plotinus. There is
‘kindled' within him 'an incredible ardour'. Here he sees the
name of Christ and recognises in the Nous of Plotinus the Logos
of St.John's gospel.He perceives the Spirituality of God; light
is shed on the origin of Evil, it is really not-Being, a depriv-
~ation of Good. Evil, he learns, springs from a Will & an Imagin-
-ation, which has turned aside from God. Moréover, he is taught
to enter into himself, that he may ascend to hold communion with
the Absolute,These books gave him soul direction.Yet these

books fail him, since he finds no Redeemer in them, no deliver-
-ance from his burden . He sees afar off the land of his desire
but knows not the way there., Now he turns to the Epistles of St.
Paul, & these complete the good work which Neo-~Platonism had
begun.He consults Simplicianus, hears of Victorinus & his conver-
~sion.S5till he halts, debates hesitates.He is told of others who
have surrendered all & found peace., Then follows the garden scene
when he hears the voice crying, 'Take up & read'. He responds &
passes into the light.He resigns his position as Professor of -
Rhetoric; entires upon a period of retirement at Cassiciacum

in preparation for his baptism.Still, however deeply engrossed

in Philosophy. On Easter eve (April 24th.387.) Augustine is bapt-"
—-ized, along with his son Adeodatus, and Alypius his friend.
Augustine plans for a life of contemplation in Africa; his moth-
~er's death alters his intentions. A wonderful experience of
Neo~Platonic Ecstasy is given to Augustine & Monnica at Ostia, a
few days before her death. In his description of what took place
Augustine uses the very language of Plotinus. Augustine returns
to Africa, sells his possessions , lives in retirement for three
years, busy with literary work, prayer, meditation.In 39I he
visits Hippo, and is summoned by preacher, the aged Bishop Valer-
-ius, and people to enter the Church.Is dismayed, but feeling

the hand of God may be in this Call, he accepts the Call. Begins
his duties in 392, a year later at 42, becomes sole-bishop, having
been associate-bishop previously. His work is sketched, his char-
-acter as Bishop outlined.The last 20 years of his lifewere years
of sorrow. Rome sacked by Aliaric in 4I0. Augustine begins his
greal work De Civitate Dei, which occupied thirteen years, before
it was completed. The siege of Hippo takes place, in the third
month Augustine is attacked by fever, he dies August 28th 430,

A brief outline of the influences at work upon his life brings
the chapter to a close,
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(1).
A FOREWORD.

...........’.0.0.'.....-

For the sake of clearness, it might be well here to give a brief
outline of the present work. This outline, it will be seen, is
further developed in the synopses of the chapters,

The Thesis has been divided into three sections,

PART I deals with a background of the period in which Neo-Platon-
—~-ism came into prominence., Philo is considered as a forerunner

of Plotinus as well as a bridge from philosophical Judaism to
Christian Eheology. A sketch of the life of Plotinus follows, and
a survey of his system of Philosophy. A study of the inter-relat-
~ionship which existed between Christianity and Neo-Platonism is
then dealt with, and an attempt is made to explain something of
the "borrowings" of ideas and rites which took place. Justin
Martyr and the part he took in this matter are mentioned. The
work of the Gnostics, and that of the Christian Platonists of
Alexandria, Clement and Origen, come under consideration. All
preparing the way for a somewhat detailed study of the life of

St. Augustine.

PART II opens with a suggestion that the life and writings of
Victorinus Afer may have been a determining force in the theology
of St. Augustine. Then follows the account of St., Augustine's
reading of the books of the Enneads, Direct quotations from the
works of Plotinus and Porphyry are presented, showing that St.
Augustine had intimate knowledge of the writings of Neo-Platonism.
A study of the Christian philosopher at Cassiciacum is given
‘together with the earlier writings of St, Augustine which are
associated with this period. Chapters then follow dealing respect-
—~ively with 8t., Augustine's psychology; his doctrine of God; of
the Christian Trinity; of God's relation to the world; of Provid-
-ence and evil; of the freedom of the willj), And these are
examined in order to discover what influence Neo-Platonism ha¥d
upon the thought of St. Augustine. A final chapter, giving a
general itatement of the results of our examination, brings Part
to a close,

PART III is taken up with Appendices.

Appendix I. Bibliographical, being a table of books

consulted in the study for the Thesis,

Appendix II. Chronological, giving the chief dates of

the life of St. Augustine,

Appendix III. Comparative passages in the writings of

S8t. Augustine, with those to be found in the Enneads. :
References are marked at the foot of the pages. Fuller notes &
longer quotations are placed at the end of each chapter. Parallel |
references to the Enneads are to be seen in Appendix III in the
order of the books of the Enneads. For the translations from the !

Enneads (Books I-V) I am indebted to Mr. Stephen Mackenna,



(2).

"The Library of Philosophical Translations: Plotinus". Four
volumes: ( I9I7-I926 ); for Book VI, of the Enneads to the
French translation of M N.Bouillet, "Les Enneades de Plotin",I86I,
The English translatlon of the earlier writings
of St. Augustine is in most cases my own from the
"Opera omnia Sancti Aurelii Augustini, Hipponensis
Episcopi", Benedictine edition, e congregatione S5.Mauri."
Vol.I. I836.
Due acknowledgment is given where I have adopted another trans-

~lator's work.
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CHAPTER I.
INTRODUCTION.

In this Introduction to the study of the influence of Neo-Platonism
on the life and thought of St. Augustine, it is not our intention
to deal in any exhaustive way with that greatest of the Christian
Fathers, who not only towered like a giant above those of his day,
but who also has never ceased to leave the impress of his personalfs
~ty upon the life and thought of each successive generation.

For "there has been no crisis of Religious
history in later days when men have not turned to him for direction.
.+..There is hardly a topic in the whole range of Theology and
Philosophy on which he has not something to say. However diverse
our interests may be, whichever of the many problems of life weighs
on us most heavily, we may learn that it is not peculiarly our own
but that the great African Father wrestled with something similar
in his time"., (B).

Hence it would be an impossible task to
attempt, within the compass of half-a-dozen pages, more than the
briefest description of so great a personality.

When one calls to mind the many volumes
which came from his pen; and the literature which has gathered around
his name; and when one takes into account the minute study'given to
Foot Notes- (I). "S.Austin and his place in the history of Christian

thought", pp.4,&I3. W.Cunningham, Hulsean Lecture,I885,
Cambridge University Press, 1886.
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his writings, on the part of French and German Savants, to say
nothing of those of our own land, one is inclined to agree with
M.Louis Bertrahd when he declares that "this great Saint is
hidden behind a perfect rampart of print". |

In touching upon our theme, we shall, therefore,
have 1little to say concerning his polemical writings against
the Manichaeans, the Donatists, the Pelagians, the Arians,
important as they undoubtedly are. These, for the most part,
must be passed over in silence as foreign to our subject, In like
manner his letters, which cover a period of something like N 43
years, that is from 386-429, and of which we have 276 in our
hands, can only be referred to casually by way of illustration,
although these in themselves are not only of the deepest interest
from the point of view of the history of religion, but o#f special
value as giving us an insight into the real kindliness, warmth
and sympathy of St. Augustine's heart, They indicate too how he
grew in prestige and power during these years.

Furthermore, we shall have to disregard those
last thirty-five years (395-430), during which St. Augustine was
bishop of Hippo. But important years these were, years of cease-
~less activity, and growing responsibility, during which he
filled the part of a great Church Teacher, laying the foundations
of those doctrines and shaping those dogmas which, in after years,
became famous under the name of "Augustig;ism”, with the result
that it could be said, concerning St., Augustine, that "he was

incomparably the greatest man between St. Paul and Luther that




(5).
the Church has possessed". (1). - To show how great a position
St. Augustine held in the Church of Rome, we are told that the
question was solemnlty and seriously debated as to "whether plen-
-ary authority were really to be atiributed to him, or whether
he were only to rank as the first of the Church's authorised
teachers". (2).

But, fortunately, we have our field circumsc-
-ribed flor us, and we must needs leave such notable parts of this
great life ih a large measure out of our consideration,

There is, however, another difficulty which
faces us, as we attempt a rapid survey of St. Augustine's work,
In the first place, ge has left us no systematic exposition of
his doctrine in.any single treatise; we have to search through
many of his volumes, which treat on a variety of subjects, to find
out what was his considered thought upon any particular theme.,
Again, in the second place, in his eager search for# Truth, St,
Augustine was ever reaching out after clearer and more reasonable
conceptions, Hence impression after impression flashes forth, &
is seen reflected in his writings. How well this is illustrated
for us on the pages of his Confessions! As a result of this, his
views underwent considerable modifications. It was only in his
last years that he set himself to revise, correct, and amend what
Foot Notes- (I). Harnack, "Monasticism & the Confessions of St,

Augustine", Williams & Norgate, 2nd.impression, I9I3,
page, 127%.see also page 1v.preface, Nourrisson,"La Philos-
-ophie de Saint Augustin",Vol.I.&.2. Paris, I865.

(2).Warfield, article- 'Augustine', Vol.2.Hastings' ¥41/Z/
Encyclopaedia of Religion & Ethics.
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he had written., In this direction, however, he was but partially
able to fulfil his intentions. These emendations or revisions
we find in his Retractationes, (426-428), ‘

Thus it follows that it is scarcely fair to formulate
a doctrine upon any single statement, or depend upon it as being
his considered judgment., Indeed, in many of his doctrines, B8t.
Augustine is hardly consistent, It is not then to be wondered
at that so many very different schools of thought should have
found in his treatises aspects of truth which they recognise as
their own., At the Reformation, for example, we find Romanists &
Protestants alike accepting St., Augustine as their teacher,

Alfaric says, "there have been attributed to St.
Augustine the dogmas of Luther or of Calvin, and,successively,
those of the Council of Trent, Men have made him maintain the
Theses of the Jansenists, or of the Thomist School of Dominicans
and those of the Jesuit disciples of Molina". (I).

But then, we must remember, St, Augustine was
standing, if we may put it in this fashion, between two worlds,
on the one hand, the ancient world that was dying, and on the
other, the new world that was just about to be born, The old
Philosophy was passing: it had lost its vision. It could no longer
speak with certainty, for it was floundering in the morass of
scepticism, Christianity with ite message of a Saviour was appeal—
~ing to the ignorant and illiterate, by means of its new truth &

¢
Foot Notes- (I). "L'Evolution Intellectuelle de Saint Augustin®,
par Prosper Alfaric, Paris, I918, Preface page,2,
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fresh gospel; and St. Augustine sought to make clear that it
had a message for the elite and cultured as well.

It was then that this great Church Father played
the important part of gathering up much that was precious in the
teaching of Philosophy, and handing on that rich treasure of
thought which had been moulded by his massive intellect, he made
use of it in the interests of the Christian Faith.It was then
largely through him that the great Christian doctrines came to
receive their present form,

How much we owe to St. Augustine , may be
summed up in the words of Dr. Glover:-~-"He gave to Christian thou-
—-ght on God and man, on sin and grace, on the world and the
Church, an impulse and a direction the force of which is still
unspent, He shaped the Catholic theory of the Church, he gave to
the great Popes the idea of the City of God, of God's empire; he
was the Father of the Mystics, the founder of the Scholastic
Philosophy of the Middle Ages, and, above all, the hero and master
of the Renaissance and the Reformation., He gave the Catholic
Church the baleful doctrine, 'Compel them to come in', He gave
Calvin the doctrine of Predestination, and he was the‘only Father
from whom Luther really learnt." (I).

Now, is-it possible for us to arrive at the
secret of St. Augustine's power? Can we account for his great-
—'ness and the widespread influence which he exercised?
Foot Notes- (I). T,R.Glover, "Life and letters in the Fourth Cent-

-ury", St. August%ge's Confessions, page, I94. Cambridge,
0I.




(8). ]

There is no doubt that he was endowed with many precious gifts.
He had the passionate nature of the African, a sense of feeling
which was remarkable in its intensity, a quick and keen response
to sight and sound and even smell, Eager and alert, his whole

self seemed to respond to all thé movements of his day, and he
was able to sense the needs and desires of the human heart most
accurately.

Is it to be wondered that he had a genius for
making friends, that he called forth devotion, and hero worship,
on every hand? He himself received just because he gave. Illust-
-rations of this abound on the pages of his Confessions?f:gzyi tq
mind his overwhelming grief upon the death of his friend Nebrid-
~ius, (I) or the beautiful picture of friendship he gives us,(2).
Witness how St. Augustine reveals his heart not only in the book
of the Confessions, where he is unfolding the story of his very
soul, but also in his letters., In his retreat at Cassiciacun, how
he would break off in the midst of a learned and abstruse disc-
—ourse to introduce little personal touches wﬂich are 80 reveal-
~ing! That he was a live man no one can doubt; this living
throbbing spirit of his is in evidence continually, Recall his
description of the battle of the cocks, given to us in one of his
earliest writings, (3) "the necks craned forward at full stretch-
the erected combs- the vehement blows- the skilful evasions".

Foot Notes- (I). Confessions, IV.4.9. (2). ibid,IV.8.I%. (3).
De Ordine, I.8.25, Col.544,Vol,.I,"Omnia Opera, St. Augustine,
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Then we come upon the personal note- "The moving incidents of the
fray induced in us a certain pleasure in the spectacle".

That is one side of the man. We havef another
glimpse when we recall his great intellectual gifts, He possessed
a keen analytical mind; he probed and searched his inner life, and
with remarkable power and deft touch he was able minutely to desc-—
~ribe his inward spiritual states, never satisfied until mind conf-
~irmed what the heart had already proclaimed, The Truth! the Truth!
How eager he was to obtain that!

He has been described as 'the real Father of Cath-
~olic Mysticism'(I). And, without a doubt, much of this he learned
in the school of Plotinus. The Confessions reveal to us seasons
when he was lifted out of himself and saw the vision ineffable,
when he was 'alone with the Alone'., Many of his sentences and
indeed moods are truly mystical in their temper. But it is imposs-
—~ible to speak of him as wholly a mystic. We do not suggest this
because St, Augustine was also a man of practical affairs. Plotinus
was a mystic, but he had many practical gifts; indeed Porphyry
tells us in his 1ife of Plotinus, (2) that the great Neo-Platonist
had often the estates of minors entrusted to his care, and that
in the management of these he acquitted himself in a very credit-
-able way. No,-it is when one considers other elements in his
character, that seem incongruous with the spirit of Mysticism, that
Foot Notes- (I). Rufus Jones, "Studies in Mystical Religion",

Macmillan, I923. page 87. (2). Vit. Porphyry,(translated
by Stephen Mackenna, Vol, I.) see section 9,
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we are drawn to the conclusion that he cannot he regarded as
purely a Mystic. There is,for example, his work as a theological
statesman, "his power ae an architectural genius, whose supreme
tagk was the construction of an imperial system— a Catholic
Church~ as the mysterious instrument of grace in the midst of a
ruined world". Moreover, we remember how "more than any other
man he forged the iron system of dogma and authority".(I)

And yet, in spite of all this, the Mystic in him
clung to the belief that the true fatherland was 'yonder', that
his spiritual home was the Father, that there was a 'way' for a
man to rise and enter into union with the 'One’'.

It is not needful here to do more than briefly
state the surprising fact, that although he had been "sealed with
the mark of the Cross in infancy and salted with His salt",(2)
it was through Philosophy that he was first drawn towards the
Religious life, Amid the riot of pleasure with which he was
surrounded at Carthage, in his I9th year, Cicero‘s book of the
Hortensius, now lost, fell into his hands, (3) It was this that
led him to prayer and to the study of the Seriptures, Again, it
was after his wanderings in the maze of Manichaeism and his
experience with the scepticism of the New Academy that Philosophy
a second time saved him. "Plotinus, read in a Latin translation,
was the schoolmaster who brought Augustine to Christ". (4)

Foot Notes~ (I), See Jones for quotations here and above- (op.cit)
?2%?’188' (2). Confessions, I,XI,I7. (3). ibid II1.IV.(7.8,)

nge, "The Philosophy of Plotinus", (2nd. Ed.Longmans
Green & Co. I923) Vol.I. page, I2.
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It was Neo-Platonism that first opened his eyes to the true
Spirituality of God., The basis of St. Augustine's Psychology
is to be found in Neo-Platonism. From Plotinus Augustine learned
to enter into himself, and through his own soul to mount up to a
knowledge of God.(I). It was thus that St. Augustine became one
of the "founders of modern thought". As he sought to find truth
in what has been called "the immediate certasinty of inner exper-
-ience", (2) so he, influenced by Neo-Platonism, enriched
Christian thought. When St. Augustine describes the upward climb
that the soul takes as it seeks for union with the Infinite, he
follows very much the same way as Plotinus, And "in giving exp-
-ression to his deepest religious feelings we find that he
repeats the thoughts and almost the very words of Plotinus". (3)
But more than that, we shall se;ig; St. Augustine's

doctrine of Providence and the Order of the world, in his teaching
on Evil, on Matter, on the Freedom of the will, he owes much to
Neo-Platonism; whilst not only are his earlier writings strongly
imbued with the thought and spirit of Plotinus, but also many of
the illustrations he makes use of are drawn from the books of the
Enneads. We shall, however, be able to mark how in several
directions he very clearly differs from his great teacher, and
in what respects Neo-Platonism was but the gateway to a fuller
Christian truth as expounded, in many of his books, by the
Foot Notes- (I). De vera religione, 39,72. 'Noli foras ire, in

te ipsum redi; in interiore homine habuft veritas'. see also

Confessions, VII.X.I6. (2).Windeloband,"A History of Philos-

~ophy, (Macmillan, I9I0) page,276. (3). Edward Caird, "The

Evolution of Theology in the Greek Philosophers", (MacLehose
& Sons, I1I904) Vol.2.page 288,
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Doctor of Grace,

8t. Augustine by his intimate knowledge of human
nature and his personal experiences of the inner states of the
8piritual life speaks to-day even as he did to hié own age, and
many have confessed that, notably of his book of the Confessions,
his experiences describea therein have seemed like the echo of

their own. (1),

Foot Notes~ £I). See Inge, "Christian Mysticism",(The Bampton
Lectures for 1899, S5th. Ed.Methuen & Co.London. I92I.)
page 2I9. Quoting from the Autobiography of St.
Theresa, IX.9. '

i
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CHAPTER 2.

"THE RISE OF NEO-PLATONISM, TOGETHER WITH

A BRIEF SURVEY OF ITS DOCTRINE".

It is well for us to consider, at the beginning of our Thesis,
something of the background of ?he period in which Neo-Platonism
took its rise,

The third century A.D. was a sad and gloomy téme;
pessimism seemed to be the prevailing note; men's hearts were
failing them from fear; the golden age of literature had gone
and an era of decadence had set in. The old world, sick and
weary, seemed to many to be crumbling to decay. (1).

The Roman Empire, having practically reached a
dominion of world-wide importance, held sway over many lands,The
Imperial city itself was crowded with peoples that had come from
far, Juvenal even in his day had bewailed the fact that the
Orontes was emptying itself into the Tiber; (2). and since then
the barbarian population had steadily increased, Those who were
rapidly populating the empire were, for the most part, from
Eastern lands; slaves who had been brought to the city to grace
a Roman triumph; merchants who had travelled thither, bringing
their wares with them, bent on doing business in the market of
the world. One great feature, then, of Roman‘society was its
cosmopolitan character,

From that inrush of foreign peoples there naturally

Eoot Notes—(I)Inge, 'The Philosophy of Plotinus', op.cit.Vol.I.
page 25.indeed the whole of the chapter, (2).Juvenal (c.A.D
;ﬁi;%?%kﬁive%?I{ 3162’ quoted by Elsee,'Neo-Flatonism in

0 Christianity! Chap.1.page 5,
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followed an influence upon the form and spirit of Religion.
Because of the instinet in the heart of man for worship and the
haunting sense of the supernatural, wherever they went, their
Gods must go with them, together with religious customs and
ritual. As a conseguence of this, strange sanctuaries and deities
were in evidence everywhere. (I).

Moreover, outside the Imperial city itself,
the Roman legions, on outpost duty in different parts of the
empire, came into contact with new forms of Faith, Many, influen-
~ced by what they saw, took the Gods of these conquered peoples
to be their own, or became missionaries of attractive cults to
their fellow soldiers. Hence, at Antioch and at Alexandria, which
had now become influential cities, as well as at Rome, there was
Religious syncretism to be seen., Now the Roman people themselves
were, for the most part, broadly tolerant . of the introduction of
these strange faiths; sick and weary of their own religion, which
had seemed to fail them, many turned to find, if possible, some-
~thing better elsewhere. Indeed,"the Roman Faith and worship were
too dry and meagre to satisfy the cravings of the Romans them-
~gelves in the altered conditions created for them by the possess-~
-ion of a world-wide empire; still less could they furnish a
Foot Notes- (I). See J.Réville, "La Réligion & Rome sous les

Sévéres”, also A.W.Benn, "The Greek Philosophers",Chap.I3.
for an illuminative study.
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meeting ground for all the populations which that empire was
rapidly fusing into a single mass". (I)

It is not possible, within the limits of this
thesis, to do more than mention the names of the more important
Eastern religions which did much to influence the Roman people,
deeply interesting though a fuller study would be, There was Isis,
fhe Egyptian goddess of fertility. ©She seems in a marked way to
have attracted the Romans, possibly because she reminded them of
certain features which they were accustomed to associate with their
own Venus and Ceres, Temples were erected in her honour, and even
Emperors took part in her imposing festivals., Other deities from
BEgypt were Osiris, Anubis, and Serapﬂis; the latter becoming
afterwards even more popular than Isis. We have also deities déntro-
-duced from Phrygia, Syria, and Phoenicia, with an order of priests
g8 ritual marked by its 'mysteries', and by elaborate ceremonial,
These, however, mainly drew adherents from the lower classes,

0f considerable importance was the Persian
divinityFMithras, or Mithra. He was the sun-god among the Persians
chief of the kindly spirits created by Ormuzd., He was regarded
as the god of faithfulness and purity, the special protector of
man in this world and the next. Mithraism was very popular through
-out the Roman Empire, especially in the army, in the Third Cent-
-ury, and was, at that time regarded as a formidable rival to
Christianity. (2).
Foot Notes- (I). Benn, op.cit,.page, 479, (2). C.p.Renan, "Marc-
-Auréle ,Histoire des origines du Christianisme",5th.Ed.I885,
Vol. VII., page, 5Z9 where he says, "on peut dlre que si

le chrlstlanlsme eflt été arrete dans sa cr01ssance par
quelque maladie mortelle le monde eGt éte Mithriaste",
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But now, amid this multiplicity of Gods, there began to spread an
earnest feeling after communion with some unseen power, There

was an evident hunger after spiritual certainty. Strange though
it may seem, amid the polytheism which abounded, there came into
being the consciousness of the one-ness of God. This arose in
two ways. We have already referred to the widespread toleration
in Religion which existed in the Roman Empire; but this toleration
in Religion was conditioned on the varied peoples agreeing to the
worship of the Emperor, Or rather, lest the character of the
reigning Emperor should be unworthy of a nation's devotion, and
so a baser thought of deity might arise, it was the 'Genius' of
the Emperor which they worshipped. (I).

Such worship was enforced in order to give
unity to the different parts of the Empire, and was at the same
time a means of encouraging a loyalty and patriotism wherever
Rome held sway, In the first place then, the worship of the
Emperor, in this way, tended to a unification of the conception
of deity in the minds of men.

But further, despite the presence of varied
cults in their midst, it came to be seen that there was much that
was basal and common to them all. Indeed philosophers declared
that they were not worshipping many gods, but the One, who was
behind them all. As Plutarch put it- "There is one sun, and one
sky, over all nations, and one deity under many names", (2),

Foot Notes— (I). The idea of a 'Genius' was a common thought in
the mind of the Roman people. See Inge, 'Plotinus', op.cit.

Vol. I. page, 38. (2). Plutarch, De Isid.et 0sir.67. quoted
by Elsee, op.cit. page, I4.
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Now all this helped towards a clearer conception of the God, for
whom men longed.

I cannot enter into the many ways in which
this Spiritual revival manifested itself. For one thing, there
arose a more definite belief in a future life, and a clearer
idea of holiness, a sense of God's guidance of man's will, and
a desire for purification that the worshippers might be made fit
for a closer fellowship with deity. In the second place, a kinder
gentler spirit seemed to be abroad; the poor were being considered
as never before; slaves were recognised as being human, and as
having rights. In a word, there was very evidently the breath
of a new spirit abroad which was destined to bring with it a
fuller life to the Graecd-Roman world. (I).

Now, it might have been thought that Judaism
would have here become the Religion of the Empire. It is true
that many of the Greeks were attracted to it, especially as some
of the Jewish teachers , drawn to the Greek culture, were led to
embrace many of the philosophical tenets of Platohism. Indeed, at
one time, it seemed possible that Judaism hand in hand with
Hellenism, might prove a formidable rival to Christianity itself
for world-wide supremacy., But it was one thing to receive the
Faith of Israel, and quite another to become a Jew, Moreover, the
Jews made a fatal mistake when, under Barcochéhy (A.D.I32-I35)
they endeavoured to throw off the Roman yoke. This ended in

disaster and Judaism lqst its chance of world dominion.

Foot Notgs- (I).see W.R.Halliday, "The Pagan background of early
Christianity", Liverpool Univ,Press, I925. page, I39,
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Steadily Christianity gained ground, and despite its terrible
persecutions scores of adherents joined the number of those who
believed.

But it was not merely a time of Religious
quickening, it was also an age of Philosophical revival, a time

when ihilosophy had its Religious movement, as it sought to

interpret for man his deepest needs., "A Religious development of

Platonism is the fundamental character of this period®, says

Windelband. (I). The more enlightened spirits in the Empire, who

had ever cherished in their hearts a love for culture, sought to

make their appeal to the hunger of their age through a philodophy

which was deeply impregnated with Religion.

Side by side with Christianity, and indeed

a strong rival to it, was Neo-Platonism, which has been eloquently

described by Hatch as— "that splendid vision of incomparable and

irrecoverable cloudland in which the sun of Greek philosophy
set”. (2). We must not think of Neo-Platonism as being solely
a Philosophy. It was really a great religious movement, which

took place at a transition time, when Graeco-—-Roman paganism was

engaged in its last great struggle with Christianity for suprem-

—-acy. We shall see that Philosophy, in Plotinug,the last and
greatest of all the Neo-Platonists, becomes a religion., If
we may quote from one who has made the writings of Plotinus a
life-long study, "There is no Greek philosopher who did not

intend to be an ethical teacher; and in Plotinus the fusion of

Foot Notes- (I). Op.cit. page 2I2., (2).Hatch, "The Influence of

Greek ideas and usages u s a3
pon the Chri
page, I33, stian Church",I898 Ea,
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religion, ethics, and metaphysics, is almost complete. He must
be studied as a spiritual director, a prophet and not only a
thinker., His is one of the most ambitious of all philosophical
systems, for he not only attempts to unite and reconcile what
was best in all¥ Greek philosophy, but he claims to have found
the way of deliverance and salvation for the soul of man, in
whatever circumstances he may be placed". (I).

Now although Plotinus professed simply to
expound the philosophy of Plato, nevertheless Neo-Platonism was
more than a mere revival of the teaching of the great master,
It was rather a fusion of the main doctrines of Hellenistic
Philosophy; for Plotinus not only outdistanced Plato in his
abhorrence of things material, but the teaching of Aristotle had
a very real bearihg upon his philosophy. We must not suppose,
however, that Neo-~Platonism as expounded by Plotinus was & pure
syncretism, True, he was indebted to many sources for his
essential doctrines, but he fused these elements of thought into
a philosophy essentially his own, and made a very real personal
contribution,

Before we deal with Plotinus, however, it
might have been of interest to trace many of the Neo-Platonic
doctrines back to their original source, and show how this and
that philosopher had passed on his contribution. (2).

But that would add gqéily to the length of our chapter, and it
is an aside which we cannot undertake,

Something perhaps should be said about
Foot Notes- (I).Inge, 'Plotinus', op.cit.Vol.I.page, 7.

(), ivid, in th
. , e chapter on "The Forer
Plotinus, Vol.4 I.pages 7I-I21. wHmers of
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Philo the Alexandrian Jew, not that he had any direct influence
upon the philosophy of Plotinus, but that he was of the lineage
of those who prepared the way. (I).

The writings of Philo are of the greatest
importance, since "they gather together, without fusing into a
symmetrical system, the two dominant theories of the past, and
they contain the seeds of nearly all thaﬁ afterwards grew up on
Christian soil...If we could find a key to the chronological
arrangement"- of his‘writings— "we should find in them a perfect
bridge from philosophical Judaism to Christian Theology". (2).

We may notiee, in the first place, Philo's
doctrine of God, the Logos and the Powers ( Soviipzi5 ), He pro-
~claims the existence, unity and spirituality of God. He is
Absolute Being, above space and time; He is Himself space and
time, since time can only be associated with finite beings, and
when God made the world, He also brought time into being. He ié
the unchangeable One; nameless, for names are but symbols, and
speech fails us when we attempt to describe Him. He is, therefore,
best known by negation. Philo himself speaks of Him as ‘'The ONE';
He that IS; ‘'Himself', God is without quality, (’4 Wotos ) (3),
guantity and relation. That is, He is pure Spirit. (4).

Foot Notes~ (I). "Philo inaugurated Neo-Platonism", J.B.Crozier,
'History of Intellectual development', I897. Vol.I.pages, 70,
& 450, (2). Hatch, op.cit.page, I82. We are, of course, antic-
~ipating what will be more fully dealt with in the next chap-
-ter, but this seems to be the proper place to speak of Philo.
(3). Windelband, op.cit.page 237.foot-note, Phil.Leg.Alleg.
47.a. (4).Bigg, in the "Christian Platonists of Alexandria",

Clarendon Press, I886, page 9. says-"In the extravagance of
his recoil from materialism, Philo transferred the good Fath-

—izg&"Lord of the Bible into the eternal negation of dialect-




(21).

In what relationship, then, does He stand to the world? The
world was created out of pre-existing matter. And matter, though ;
eternal, was evil,-'lifeless, erroneous, divisible, unequal'. (I).
Such a conception of matter, however, must remove
it far from God, since He was the pure and holy one., Hence Philo
had to conceive of such matter as being outside God and uncreated
by Him, God was but the moulder, the shaper of the world. In
his desire to show how God is related to the world, Philo con-
~trasts the 'Intelligible Cosmos' with the world of sense, The
sensible world must be a copy of the divine image, and the arche-
-typal seal which we call the intelligible world must be the
pattern, the idea of ideas, the Supreme Reason.(4\éyos ) of God. (B
But how was God able to get into contact with the
world and shape matter to His purposes? He could only do so by
the intervention of those powers through the Logos who were ready
to do Hie bidding. Many names are used to describe them; they
are sometimes so closely associated with the Supreme Being as to
appear as attributes; at another time it would seem as though
Philo had appropriated Plato's conceptions of Ideas, At other
times, using the language of the 014 Testament, he thinks of
 them as Angels, or according to the popular mythology of his day,
as Daemons, Or, yet again, he has made use of the Pythagorean
speech and has called them Numbers., (2).
Foot Notes- (I). Bigg, op.cit.pages, 9, and II. (2). John Watson
"The Philosophical Basis of Religion", Maclehose & Sons,IQO%.
page, 47I. I have been particularly helped in my study of

P@ilo by D?. Watson's extracts from Philo which he gives in
his Appendix, pages, 468~479. of the above volunme.
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1f, however, we remember that the Logos was the Mand or Thought
of God, and that the Logoi are, under whatever name we think of
them differing manifestations of the Logos, then it seems clear
that these Logoi are closely associated with God. As Hatch tells
us- "Philo never loses sight of the primary truth that the
world was made, not by inferior or opposing beings, but by God.
It is the expression of His Thought." (I)

There is one other point in the philosophy of
Philo upon which we must touch, It is his doctrine on Ecstasy.
How can a God so transcendent come into touch with human life,
and how can man approach unto such a Deity? Philo points out
that it is the Logos who stands as the connecting link between
man and God, "For man, as regards his reason, is the image of
the Logos, as the Logos is the image of God., Hence the Logos is
the Mediator, the Heavenly man, who represents, in the eyes of
God, the whole family upon earth,..The Knowledge which He gives
is a lower knowledge, the knowledge of God in nature, and our
allegiance to Him is therefore but temporary and provisional,
But He is necessary as the door through which we must pass to
direct communion with the Father®, (2)

The wise man, who desires to apprehend God,

meets with the Divine Reasons, as he travels along the path of
wisdom, Wisdom leads him first into the ante-chamber of the Divine

Foot Notes- (I) Hatch, op.cit.page, I87. (?).Bigg, op.cit.pages,
I8, and following.
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Reason., It is only as man begins to climb upward through fear
and love that at last he attains to his Vision. Here we have the
mystical experience of Ecstasy. Philo tells us that this exper-
—ience has 'happened to himself a thousand times', and in a
well known passage he describes this state.(I).

We can see how, again and again, Philo
anticipates Plotinus. His Logos is really very much the same as
the Nous of Plotinus; his thought of the Absolute also closely
approximates to the conception which Plotinus had of the Supreme;
the doctrine of the upward climb and his teaching on Ecstasy, at
any rate, foreshadow, what the great Neo-Platonist taught his

disciples in after days., Notwithstanding these close resemblances,

we must not suppose that there was any direct influence on Plot-
—-inus from the writings of Philo. Philo but contributed to the
common stock of ideas regarding God, matter, the world; how man
could attain to fellowship with God. These ideas filtered through%
other minds and Plotinus found them ready to hand, and by his |
eclectic method he made use of them to serve his immediate purp-
-ose, (2).

But now let us pass to Plotinus., According
to tradition, the founder of the school of Neo-Platonism at
Alexandria, was Ammonius Saccas, We have little reliable inform-
-ation, hpwever, as to his teaching., Porphyry(according to
Eusebius, who at the same tame throws doubt upon Porphyry's
Foot Notes- (I). Philo, Migrat,Abrah.”. quoted by Inge, 'Plotinus'

op.cit.Vol. 2.pp.I54,5.8ce fuller notes at the end of this

chapter for the quotation. (R).I have received help for the
study of Philo from Inge, Bigg, Hatch, and Watson, op.cit.




| (24).
story) (I) tells us that Ammonius was of Christian parentage,
but that he afterwards became a pagan. The date of his birth is
“unknown, but he was probably lecturing at Alexandris about 23I,A.D,
and he must have died sometime between 240 and 2453.

It is said that Plotinus disappointed by what he
heard from many teachers at Alexandria, on the advice of a friend,
visited the lecture room of Ammonius, So charmed was he by his
teaching that he exclaimed to a companion, "This is the man of
whom I was in search". He remained with Ammonius for upwards
ot tenvyears, becoﬁing one of his most highly distinguished pupils.

| Plotinus has always been considered the head
of the school of Neo-Platonism, and his books of the Enneads have
been regarded as its classical documents., Concerning Plotinus we
have quite a wealth of information, for not only is there a short
biography written by Porphyry, his beloved disciple, who also
edited and arranged the six books of the Enneads, each containing
nine parts; but we have also notices of his career in Eunapius'
"Vitae philosophorum ac sophistarum". According to Eunapius,
Plotinus was born at Lycopolis, in Egypt, possibly about 204,5.
A.D, Plotinus would never talk of his ancestry, parentage or
birthplace, and would never sit for his portrait. Porphyry tells
us—- "he seemed ashamed of being in the body". (2). There is no
need to go into details concerning what must have been a very
saintly life; he won many friends, was greatly beloved and trusted.
Foot Notes— (I). Eus,Hist. Ececl, 6.I9. (2). See Stephen Mackenna's

translation of Plotinus, Vol.I. pages, i-28, for a translation
of the life of Plotinus by Porphyry.
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Porphyry places it upon record that during the 26 years his
master spent in Rome he never made an enemy, although he was
chosen as arbitrator in many s dispute. (I) Whilst he was contin~-
-ually serving others, Porphyry adds, these labours "never inter-

~rupted during waking hours his intention towards the supreme".(2).

We must now proceed to give a brief outline of |

the philosophical system of Plotinus, ere this chapter is brought§
to a close. (8) It is difficult indeed almost impossible to treat
this with the careful consideration it demands. As we proceed,
however, in further chapters to deal with the points of resemb-
~lance which exist between Plotinus and St. Augustine, wé shall

be able more fully to appreciate the magnitude and the importance
of his doctrines,

The system of Plotinus set forth in his Enneads
is an attempt to discover what are the first principles of the
universe, and an endeavour to explain the origin and nature of the
world. Furthermore combatting a materialistic doctrine he procl-
-aims the fact that the universe rests on a Spiritual basis, owes
its very being and the continuance of its existence to the "One",
who is high over all,

At the one end of the scale is the 'Absolute'
at the other there is Matter, The One cannot descend and enter
Foot Notes~ (I)., Porphy. vit Plot.9. (2). ibid. 9. (3). For a full

account of the system of Plotinus see "Neo-Platonism", by

Dr, Bigg, S.P.C.K., I895. pages, I9I-279. "The Neo-Platonist®"
%X A Study in the history of Hellenism, by Thomas Whittaker,
2nd. Ed. Camb.Univ.Press, I9I8, Chapter V,pp.40-9I. "The
Preller-~Ritter extracts forming a conspectus of the Plotinean

system".Mackenna, translation, Vol.I. Plotinus, ¥9I7.pp.I30-

ISS._Alsq W.R.Inge's monumental work, "The Philosophy of
Plotinus", to which reference is frequently made.
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into touch with matter, nevertheless there is an indirect connece
~tion between the two by a series of emanations. Furthermore, if
man would hold fellowship with the source of all beauty and
return to 'the beloved Fatherland', he must take the upward path
and ascend from stage to stage until'purified'the mystic vision
is granted to him,

His system may be best understood by considering

first his doctrine of the Divine Hierarchy. According to the

philosophy of the day, and possibly influenced by the number-myst- |
~icism of the Pythagoreans, Plotinus conceives of it as a Triad. |
0f these three Principles or, as they are sometimes called, Hypos~

~tases, the First Principle is the Absolute, and is variously styled

To Ly=bsv, o ;‘V" To TP Fov,  oggential Existence,

Goodness, Unity. The Second Principle is Spirit, (Aﬁoi}s )
sometimes called the Intellectual Princiﬁie, or the creative power g
of the world of Ideas, The Third islchXW;,or the Soul. The
second Principle emanates from the first, and the third from the
second, The Nous by contemplating the Absolute produces all fhat
truly exists, that is, the world of Ideas. Similarly the Soul

creates by contemplation, not directly of the Absolute but through

the medium of the Nous., The Soul, like the Nous, is immaterial
but as it lies between the Nous and the world of phenomena it has
chosen to become disintedgrated, and creates the Individual souls
of men, plants, and animals. These seperate souls can look up
towards the source from which they have sprung and rise into union
with the World Soul, or sink back into the material environment

with which they are associated.,
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Corresponding to the three fold division of the Divine Nature we
have a like interpretdtion of the nature of man as Spirit, Soul,
and body. Dr. Inge tells us that "in their objective aspect,
Body, Soul, andSpirit are, respectively, the world as perceived
by the senses (Kéc‘;f-os &?a‘eqa‘o's); the world interpreted by the
mind as s spatial and temporal order; and the spiritual world

( Kéwpcos V5b175? ). The organs which perceive the world under
these three aspects are the bodily senses, discursive thought
(Sn<ivald- ), and spiritual perception or intuitive knowledge
(V57¢1€ ). Of these, the last alone perceives the world as it
really is, sub specie aeternitatis." (I).

"Below the Divine Trinity, that is,directly
after the World Soul is 4>JCTIS or Nature; this is on a lower
level as being concerned with matter, Nature gives form to
formless matter and thus the physical world is created.

But to return to the Three Principles or
Hypostases, Above and beyond all else, according to Plotinus,
there is the Absolute, the One, True Being. It is beyond exist-
~ence, above goodness., It is an activity which transcends all
else, It is beyond all powers of description, It is impossible
to predicate ahything of the Absolute for to do this would be to
limit it and make it finite, And yet, "the one must be taken to

be infinite, not in the sense of some mass or number never to be

measured or traversed, but in the sense of inconceivable power".(3)

Foot Notes- (I). Inge, 'Plotinus', op.cit.Vol.I.page,I23,
(). Mackenna, translation Plotinus, Vol.I. page, I4I.
Enneads, VI.S8.6.




(28).

How Plotinus struggles to express himself as he seeks to describe
the Absolute which is beyond description! "How can we make a
statement about It seeing that all else we say of it is said by
negation®.(I). Our slender knowledge, our limited thought,
our inadequacy of speech cause us to fail when we seck to
describe the One who is above all being., Plotinus tells us that
the One does not even possess will, if will implies the desire
for something not present,-"The One, therefore, can experience
no Good nor any will to Good; it is the Beyond-Good, or It is
good, not in regard to Itself, but in regard to the lower that
is capable of partaking in it." (2).

It #e call It the Source and the Cause, this
is not a definition of the One but merely a statement of the
relation which the lower has to it. "All things, however exalted,
august, are later than This; It is the source of all, though in
some sense It is no source;we must keep all things apart from
It...freedom of action...It can enter into no relation with the
realm of Existence",(3).

How then can the Absolute act upon the
world of existing things? It cannot part with Itself, it will
not descepd to nature or material things. It acts through the
Nous, By contemplation the Nous receives its powers and energy
from the Absolute. Not that the Absolute lessens Itself by

imparting. Plotinus uses the images of the sun and of the light.

Foot Notes- (I)Mackenna, op.cit.Enneads, VI.3.II. (2).ibid.
Enneads, VI.9.6. (3). ibid. VI.8.8.
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As the sun radiates its light, without at the same time losing
any of it or, to use another figure, as a cup which eternally
overflows because its contents are infinite, so the Absolute
imparts without 5ither change or lessening of its fulness.(I)

The second Principle, as we have seen is the
Nous. Plotinus refrains from calling it the Logos. Here we find
the Ideas, It is by contemplation of the Absolute that the Nous
is able to pass on to the third Principle, that which shines
forth or overflows from the Absolute. The Nous is called the One-
many because each thought of the Divine Mind involves each and
all the rest, so fhat each idea in a sense is'the whole mind
(Nous). Yet each is separate, having a separate life and energy
all its own, and is an Intelligence ( voos Tis ). (2).

But, like the Absolute, in imparting it does
not lapse. "Nothing within the series of the three intelligible
princibles can be said to lapse in production; the term being
applicable only to the descent of the individual soul. The order
throughout, both for the intelligible causes and for the visible
universe, is a logical order of causation, not an order in time"(3)

The third Hypostasis in the Divine Triad is
the All-Soul, or the Universal Soul, the 4luX4 . It is the
emanation and image of the Nous. Just as the Nous had an upward

Foot Notes~ §I). Enneads, V.I.6. (2).,Bigg, 'Neo-Platonism' p.242,
(3). Whitteker, 'The Neo-Platonists', page, 55,
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contemplation of the One, so the All-Soul at once contemplates

the Nous and generates the Individual Soul. It then becomes the

creator of all that is lower than the Divine three. Plotinus lays |

great stress upon the importance of an exact knowledge of the
soul. Whilst Eternity belongs to the Nous, Soul has to do with
time. (I). Hence it is that which bomes nearest to us all,
entering‘into contact with the world of beauty; and with the life

of man,

"Before all let every Soul remember that itself

is the creator of every living thing, having breathed the life
into them; into all that the earth nourishes and the sea; all
that are in the air and all the stars in the heavens; itself has
formed the sun and this vast firmament of sky; itself has given
them their stately ordering and leads them around in their ranks;

and it is a Nature apart from all to which it gives the order and

the movement and the life, and must of necessity be more honourab-’

—-le than they; for they are things whose being has had a begin-
~ning, and they perish when the Soul that leads the chorus-dance

of life departs, but the Soul itself has ever-being since it
cannot suffer change."(2).

Thus we begin to see that the Universal soul
from one standpoint separates itself into Individual Souls; and
yet Plotinus assures us that it is not dismembered, but remains
"present as a unit and as an universal". (3). Or again he says
Foot Notes-, (I), Enneads, 3.7.II. cf.Enn, 4,15, Nidv gZv izpl

4,
voov X povos 81 Tipi guX4v - (2) Enneads, 5,I.2. 'On
the grandeur of the Soul" EHuman and Divine).(3),ibid.




(31).

"The particular Souls.merge intc one Soul which has given itself
to form the Multiplicity and yet has kept its character; it is
of a quality to remain one though it bestow itself upon all; its
potency runs to all at once; it is present in every particular
Soul and is the same in them all: ho one need baulk at this
doctrine if he will but think how a science, with all its detail,
constitutes one whole; the whole remains a unity and yet is
divisible into its parts". (I).

"There is & soul above the soul of each,

A mightier soul which yet to each belongs:

There is a sound made of all human speech,

And numerous as the concourse of all songs:

And in that soul lives each, in each that soul,

Tho' all the ages are its life-time vast:

Bach soul that dies in its most sacred whole

Receiveth life that shall for ever last." (2).
I cannot enter fully, here, into the question of the descent of
the soul into the body. It would seem according to Plotinus that
the soul on the one hand runs the risk of degrading itself by
coming into touch with nature, and yet on the other hand he
clearly points out that it is the ordinance of God that man may
by the help of the soul be lifted up to a higher estate. So that
the things 'here' may be like unto those 'yonder'. Dean Inge
suggests that "The Soul is a spiritual being, with its home in
heaven~ the heaven that is within us, even while it is in the
body. But it has brought down this heaven with it into the time-
process in which it energises, There is no contamination whatever
Foot Notes- (I). Enneads, 4.9.9. Mackenna's translation, Vol.I

page, I33. (2), Stanza by Richard Watson Dixon, quoted b
Mackenna, Vol.I. page, I20. » 9 Y
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in these activities, so long as the Soul remembers that it has
been sent into its present life as God's fellow-worker, 'to imi-
~tate the Divine providence,' as Proclus says. The more deeply
it penetrates into the darkest recesses of the nature which has
fallen furthest from God, the more faithfully it is fulfilling
the Divine will, and vindicating its Divine origin. Its inmost
life and being are safe, because the Soul is the child of God;
but it is not allowed to remain always on the mount of vision;
there are devils to be cast out in the plain below." (I).

This makes very clear to us the work of the Soul, the help that
it may become to man even at the risk of polluting itself by the
things of the body.

We now come to see what Plotinus has to say
concerning the three-fold nature of man, Man is Spirit, Soul, &
Body, or, as Mackenna puts it, he has an Intellective or Intuit-
-ive Soul, a Reasonilg Soul, an unreasoning Soul. As Spirit he
comes into touch with real existence, contemplates the divine,
identifies his being with the highest and holiest, enters upon
Sainthood. As Soul, he acts as a normal being. He is in the
body, but he uses the body for higher ends. As Body, he lives the
Animal 1life as distinct from the life which he has been called
upon to share, Here he is at his lowest, having forgotten his
high estate., Here we have, in this stage, Imagination, which

concerns the senses, and appetites rooted in the flesh,

Foot Notes- (I). Inge,'Plotinus', op.cit. Vol.I. page, 263,
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A word must be said upon the view of Plotinus concerning Matter
and Evil., In thinking of Matter, we must banish from the mind

all thought of it as material. Matter ( 3J11 ) is rather a form-
~less mass, if we can think of such a thing; rather, perhaps, we
should say it is that upon which Soul works, the thing out of
which forms are made, itself being formless., Mackenna says"it is
almost non-being; it would be non-being except that Absolute non-
-being is non-existent, impossible in a world emanating from the

bounty of Being".(I). Plotinus tells us- "Matter is not Soul; it

is not Intellect, is not life, is not Ideal-Principle, not Reason—‘

Principle; it is not limit or bound, for it is mere indeterminat-
~ion; it is noyMa power, for what does it produce? It lives on
the farther side of all these catefories and so has no title to
the name of Being. It will be more plausibly called a non-being,
and this in the sense not of movement (away from Being), or
station (in Not—Being), but of veritable Not-Being, so that it is
no more than the image and phantom of Mass, a bare aspiration
towards substantial existence..." (2). |

Passing to Evil, he tells us, that it is assoc-
—-iated with matter. In so far as Evil exists, its root is in
matter. But then Evil, according to Plotinus, does not exist,bec-
—-ause it implies an absence of Good; it follows therefore, that
about it there is an absence of Being. Rooted in Matter it part-
~akes of its negative qualities. Yet Plotinus, in his optimism &

Eoot Notes— (I). Mackenna, Translation Plotinus,Vol.I.page,I23,
(2). ibid. Enneads, 3,6.7. Vol.2.page 77.
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and earnest endeavour to insist upon‘a Spiritual Principle as
Lord over the universe, tells us that the very Evil in the
Universe may contribute to its good. (I).

A further word must be said concerning the
Mysticism of Plotinus. He was indeed rightly called the Father
of the Mystics. His experiences have been shared by many who have,
like himself, been partekers of the Divine vision., It is here
that wé reach the heart of the Religion of Plotinus, for it is
not as a Philosopher that the revelation of the Divine comes to
him, but as one who hungers after God. In that revelation which
springs from a deep experience, we have Neo-Platonism coming
into the closest touch with the Christian Religion and becoming
a formidable rival,

How is it possible to attain the Vision? We
must prepare ourselves, cleanse mind and heart of all impurity,
and take the upward path, up and up until the Soul has become
pure intellect. For that which apprehends the One is Intellect,
purged and purified. Then as we wait, eager td feel, to experi-
—~ence the holiest communion, the vision comes f£illing the heart
with joy unspeakable., "One that seeks to penetrate the nature
of the Divine Mind must see deeply into the nature of his own
Soul, into the Divinest part of himself. He must first make
abstraction of the body, then of the lower soul which built gp
that body, then of all the faculties of sense, of all desires &

emotions and every such triviality, of all that leans towards

Foot Notes- (I). Enneads,3,2,5, for a translation see Fuller Notes
at the end of this chapter,
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the mortal." (I)., How well Plotinus has described for us this
Mystic Vision! (2). And we shall also see that St. Augustine
had a like experience, and tells us of it almost in the words
of Plotinus himself. Porphyry informs us that Plotinus , during
the six years that he was with him, enjoyed the ecstasy four
times, whilst he adds concerning himself this note- "I,Porphyry,
in my 68th year, I tob was once admitted and entered into Union" (3
In his 66th year the health of Plotinus, never
robust, began to fail seriously. He apparently suffered from a
serious internal malady. All his friends were away when the last
moments drew near, with the exception of his friend and physician
who had hurried from Puteoli to be by his side. As Eustechius
entered the death chamber Plotinus said to him, "I have been a
long time waiting for you; I am striving to give back the Divine

in myself to the Divine in the Al11",(4) and passed away,
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Foot Notes- (I). Enneads, V.3.9. Mackenna's translation, Vol.I.
page I55, (2)., Enneads, I.A, (7,8,9.) for translation see
the fuller notes at the end of this chapter,
See also, Charles Bigg, 'Neo-Platonism', (I895, /S.P.C.K.)
X The whole of the 21st. chapter, for a good account of the
vision, (3). Porphyry vit.Plot.23. (4).ibid.2, |
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FULLER NOTES TO CHAPTER 2.

Page, 23. Foot Note- (I). .
Migrat, Abrah, 7. (quoted by I?gz,éP%otinus' op.cit. Vol.2.Pages
? L
"Sometimes, when I have come to my work empty, I have suddenly
become full, ideas being in an invisible manner showered upon me,
and implanted in me from on high; so that through the influence .
of divine inspiration I have become filled with enthusiasm, and
have known neither the place in which I was nor those who were
present, nor myself, nor what I was saying, nor what I was writ-
—-ing, for then I have been conscious of a richness of interpret-
-ation, an enjoyment of light, a most keen-sighted viszion, a most
distinct view of the objects treated, such as would be given
through the eyes from the clearest exhibition.,"

Page, 34, Foot Note- (I).

Enneads, 3,2.5, Mackenna, Vol.I.page IOS0.

"Vice is not without its usefulness to the all; it exhibits the
beauty and the rightness of virtue; it calls up the intelligence
to oppose the evil course; it manifests the value and grace there
is in goodness by displaying the cost of sin., No doubt evil has
not essentially anything to do with these purposes, but once it
is there it serves in working out great ends; and only a mighty
power could thus turn the ignoble to noble uses and employ to
purposes of form what has risen in formless lawlessness,"

Page, 35, Foot Note- 32).
Enneads, I.6. (7,8,9.) Mackenna, translation, Vol.I.pages87-89,
*Therefore we must ascend again towards the (Good, the desired of
every Soul. Anyone that has seen This knows what I intend when I
say that it is beautiful, Even the desire of it is to be desired
as a GO0D. To attain it is for those that will take the upward
path, who will set all their forces towards it, who will divest
themselves of all that we have put on in our descent;- so0,' those
that approach the Holy Celebrations of the Mysteries, there are
appointed purifications and the laying aside of the garments worn
before, and the entry into nakedness— until passing, on the upward
way, all that is other than the God, each in the solitude of him-
—-self shall behold that solitary-dwelling Existence, the Apart, '
the Unmingled, the Pure, that from Which all things depend, for
Which all look and live and act and know, the Source of Life and
of Intelligence and of Being.

And one that shall know this vision~ with what pass-
—-ion of love shall he not be seized, with what pang of desire,
what longing to be molten into one with This, what wondering del-
-ight! If he that has never seen this Being must hunger for It
as for all his welfare, he that has known must love and reverence
It as the very Beauty,; he will be flooded with awe and gladness,
stricken by a salutary terror; he loves with a veritable love,
with sharp desire; all other loves than this he must desptse, and

disdain all that once seemed fair....And for this the sternest and
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FULLER NOTES TO CHAPTER 2. (Continued).

the uttermost combat is set before the Souls; all our labour is
for This, lest we be left without pant in this noblest vision,
which to attain is to be blessed in the blissful sight, which to
fail of is# to fail utterly.

For not he that has failed of the joy that is in
colour or in visible forms, not he that has failed of power or
of honours or of kingdom has failed, but only he that has failed
of only ®his, for Whose winning he should renounce kingdoms and
command over earth and ocean and sky, if only, spurning the
world of sense from beneath his feet, and straining to THIS,he
may see,

But what must we do? How lies the path? How come
to the vision of the inaccessible Beauty, dwelling as if in the
consecrated precincts, apart from the common ways where all may
see, even the profane? He that has the strength, let him arise
and withdraw into himself, foregoing all that is known by the
eyes, turning away for ever from the material beauty that once
made his joy. When he perceives these shapes of grace that show
in body, let him not pursue; he must know them for cepies, vestigeé
shadows, and hasten away towards That they tell of. For if anyone
follow what is like a beautiful shape playing over water- is
there not a myth telling in symbol of such a dupe, how he sank
into the depths of the current and was swept away to nothingness?
80, too, one that is held by material beauty and will not break
shall be precipitated, not in body but in Soul, down to the dark
depths loathed of the Intellective-Being, where, blind even in
the Lower-World, he shall have commerce only with shadows, there
as here,

"Let us flee then to the beloved Fatherland":
this is the soundest counsel,..But what is this flight? How are
we to gain the open sea?...The Fatherland to us is There whence
we have come, and there is Theé Father. What then is our course,
what the manner of our flight? This is not a journey for the feet;
the feet bring us only from —-and to land; nor need you think of
coach or ship to carry you away; all this order of things you
must set aside and refuse to see: you must close the eyes and
call instead upon another vision which is to be waked within you,
a vision, the birthright of all, which few turn to use,

This is the only eye that sees the mighty
Beauty. If the eye that adventures the vision. be dimmed by vice,
impure, or weak, and unable in its cowardly blenching to see the
uttermost brightness, then it sees nothing even though another
point to what lies plain to sight before it. To any vision must
be brought an eye adapted to what is to be seen, and having somne
likeness to it. Never did eye see the sun unless it had first
become sunlike, and never can the soul have vision of the first
Beauty unless itself be beautiful,

Therefore, first let each become Godlike,
and each beautiful, who cares to see God and Beauty. So, mounting
the Soul will come first to the Intellectual-Principle and survey’
all the beautiful Ideas in the Supreme, snd will avow that
this is Beauty, that the Ideas are Beauty. For by their efficacy
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FULLER NOTES TO CHAPTER 2. (Continued)

comes all Beauty else, by the offspring and essence of the
Intellectual-Being. What is beyond the Intellectual-Principle we
must affirm to be the nature of Good radiating Beauty before it,
8o that, treating the Intellectual-Kosmos as one, the first is
the Beautiful: if we make distinction there, the Realm of Ideas
constitutes the Beauty of the Intellectual Sphere; and the Good
which lies beyond is theFountain at once and Principle of Beauty;
the Primal Good and the Primal Beauty have the one dwelling-place
and thus, always, Beauty's seat is There",
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CHAPTER 3.

"THE RELATIONSHIP BETWEEN CHRISTIANITY

AND NEO-PLATONISM".
We shall now proceed to enguire how far Christianity had been i
influenced by Neo—Platonism previously to the time of St.Augustine
that is, how far the doctrines of Philosophy had permeated the

thought of the Christian Church,

It has already been suggested that Ammonius
Saccas had been trained in the Christian Faith before he gave
himself to the exposition of the doctrines of Neo-Platonism.

One would, therefore, expect that, perhaps unconsciously, he had
learned much as a Chfistian which would be of value to him in
his study of Philosophy. At any rate, as Grandgeorge points
out, it was hotly debated whether, on the ohe hand, Christianity
was not deeply indebted to Neo~Platonism, or, on the other,
whether it was not nearer the truth to declare that Neo-Platonism
owed everything to Christianity. (I).

Some went so far as to say that the philosophers
ﬂéd "stolen" their main principles from the Scriptures. "They
have borrowed from our books", says Clement of Alexandria, "the
chief doctrines they hold, both on faith and knowledge and
science, on hope and love, on repentance and temperance ahd the
fear of God": and Clement goes on to show that "Philosophy was
no less the schoolmaster of the Greeks than the Law was of the

Jews to bring them to Christ". (2).

Foot Notes-—(I),L.Grandgeor e, "Sai . ' ’ -
Paris, Ernot Lerony ge, aint Augustin et Le Neo-Platonisme"

page 127, 1896.page,4, (2)8trom.2.1,Hatep op.cit
? . hd
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In like manner Tertullian asks, "What poet or Sophist has not

drunk at the fountain of the prophets? From thence it is,

therefore, that philosophers have quenched the thirst of their
minds, so that it is the very things which they have of ours
which bring us into comparison with them". (I).

On the other hand there were not a few claiming
Plato as their master, who adopted the Christian Faith, and who
after their conversion sought to find a ground of agreement.
between Platonism and Christianigy. Justin Martyr after he became
a Christian continued to wear his philosopher's cloak, and trav-
-elled about proclaiming his doctrines, so that Eusebius described |
him as “an ambassador of the Divine Word in the guise of a phil-
-osopher", (2).

Without a doubt the Fathers of the Church owed
a great deal to Platonism, It was their custom, whilst they combat-
—~ted the doctrines of Philosophy, to endeavour , by means of
allegory, to reconcile them with Christianity.bIt is not therefore
surprising to find, in the works of Tatian, Athenagoras, Theoph-
~ilus, Irenaeus, Tertullian, Clement, Origen, and many others,
abundant evidence of the influence of Neo~Platonism. The truth
lies here~ living side by side, meeting the same problems, and
seeking to find a solution for them, endeavouring also to disc-
~over the way of deliverance from the misery of their age, each
had turned to the same source and had found help from the words
Foot Notes- (I). Apol.47. quoted by Hatch, op.cit.page, I27.

(). Eusebius, H.E. IV.II.8., Foakes-Jackson, "History of the
Christian Church"”, 5th. Ed.I909, Cambridge. page, I59.
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of the master, Plato, as well as guidance from the best that
could be drawn from other pagan philosophies and from the Holy
Scriptures., Indeed, as Hatch has pointed out, it was due to the
fact of "kinship of ideas of current philosophy and the leading
ideas of Christianity", that, "within a century and a half after
Christianity and philosophy first came into close contact, the
ideas and methods of philosophy had flowed in such mass into
Christianity, and filled so large a place in ii, a8 to have made
it no less a philosophy than a religion." (I).
| Justin Martyr, the ablest of the Apologists, sought to
explain this by hie firm belief in a scattered word. He says-
"The teachings of Plato are not alien to those of Christ, though
not in all respects similar...For all the writers (of antiquity)
were able to have a dim vision of realities by means of the indw-
-elling seed of the implanted Word". (2).

At first Christianity had little to do with Philosophy.
Those who became Christians in the first instance, were for the
most part humble men and women of little education. Moreover, the
appeal which Christianity made rested upon a life, and that the
life of the Lord Jesus Christ; it did not depend on the philos-
-ophy of the Schools, but upon purity of living, holiness of
. character, likeness to Christ, But as the new Faith gained ground,

it received as converts those who had been trained in Philosophy.

Foot Notes- (I). Ap#X.Z.XA. Hatch, page I2B.  (2). Apol.2.I3,,
Hatch, page I26.
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Hence there arose a need for the Church to give reasons for the
Faith delivered unto the Saints; in a word, it was compelled to
set forth a Philosophy as well as to proclaim salvation through
Faith in a Person.

Now the first attempts to give a philosophical
colouring to Christian speculation are to be found in the heresy
known as Gnosticism. (I). We camnot enter into details here as
to the varied OGnostic sects or discuss their tenets, We must |
confine ourselves to a brief outline of the doctrine of Gnosticism
generally as it influenced the Christianity of the first century.

Gnosticism has been defined as "“an aristocracy
of enlightenment, explaining a popular creed". (2) It was an
attempt made to unite Christianity with philosophical speculations|
in order to win the approval of the Intellectual world. As Harnack
says,- "These Christian philosophers formulated the content of
the gospel in a manner which appealed to the common sense of all
the serious thinkers and intelligent men of the age. Moreover,
they contrived to use the positive material of tradition, includ-
~ing the life and worship of Christ, in such a way as to furnish
this reasonable religion with a confirmation and proof that had
hitherto been eagerly sought, but sought in vain". (3).

Gnosticism, however, was really a serious
attempt to probe the deep mystery which surrounded human life,
caused by thé presencelof evil and suffering., "How could these
things be reconciled with the belief that the world had been made
Foot Notes- (I).See Foakes~Jackson, op.cit.Chapter, VII., also

Bigg, "Hhe Christian Platonists of Alexandria", 1886, Ed.

Clarendon Press,.pages, 27-35, (2) Foakes—Jackson,page,lz6.
(3). Harnack, "History of Dogma", Eng,Trams.page, 370, Yol-2.
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by a beneficent Deity?" they asked. Now whilst the Orientals,
notably the Persians, had dwelt much on this aspect of human life,
the Greeks, in their philosophical reasonings, had never given

an answer to these questionings,; rather had they clung to the
sunnier side of life, With the Gnostics as with the Manichaeans,
the mystery of good and evil is explained by dualism, and the
conclusions they came to were that all that could be perceived by
the senses, that is, all that was material, partook of the nature

of evil.
The principles of Gnosticism may be summed up

briefly in the following way-

(I). The Gnostics, whilst professing to believe in
the Christian Faith in its entirety, nevertkeless interpreted it
by means of a knowledge (Y9W501§ ) which they had received and
which enabled them to understand what was beyond the realm of
sense, such knowledge giving them deliverance from the bondage of
the evil which was associated with material existence.

(2). Since the world contained so much that was
evil, they claimed that it could not have been made by a good God;
it must, therefore, have been fashioned through the media of
lesser powers; at any rate, it was obvious that the Creator must
be of a nature lower than God Himself,

(3). Hence they sought to bridge the gulf between
the world and God by aeons or angels. By means of such emanations
only could man draw near to God.

(4). But if matter is essentially evil, then
Christ €ould not have been polluted by any earthly form. So the

story of the Incarnation must have been pure fiction.
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(5). If the body is thus evil by reason of its assoc-
—-iations with matter, then it follows that man must either
conquer his desires by asceticism or give way to the lusts of
the flesh, since the body, being already polluted, could suffer
no degradation. The danger of Gnosticism thus lay in the faét
that such a view of the body destroyed man's sense of responsib-
-ility, for how could he be held to be responsible for sin, when
his very body was essentially evil, and he had been placed in an
environment of evil,

From this résumé, it will readily be seen that
here we have traces of Platonism among the Gnostics, "Like the
Neo-Platonists they taught that the Soul, which has lost its way
in the dark, must return to God. Like them they believed that th-
—ere is a divine spark in the Soul which can light us through the
gloom, Like them again, they held that this desire to return to
God AX#F4 is not an individual affair only, but a cosmic movement.
They also spoke of the Godhead as beyond existence., (I).

Despite the danger of Gnosticism in the early
Church, it was, indirectly, a very real help. It compelled men
to examine their posdation as to what they really believed, and
led them to formulate their doctrines. It also cleared the way
for a stronger faith, and, ultimately it was conquered and made
of service to the Church. (2),
Foot Notes- (I). Inge, 'Plotinus', page 106, Vol.I.

(2). See Bigg, op.cit., Page 35, foot-note, for what the
Church owed to OGnosticism,
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But now we will notice further influences which were at work upon
the Christian Faith, notably from the School of Alexandria.

At Alexandria there was a large colony of Jews of
considerable wealth and influence, who were desirous of convert-
-ing the Greeks. The translation of the Hebrew Scripturds into
Greek not only in%?urated a period of wide-spread literary aetibv-
~ity; it made it possible for the Greeks to read the Scripfures
in their own tongue. Along with this new interest in the Sacred
writings there arose by means of the writings themselves an ear-
-nest endeavour to reconcile Greek thought with the Faith of
Judaism. Indeed distinct evidences of the presence of Platonism
in the Pentateuch, and of Stoicism in the Apocrypha, are manifest.
(I). There is also an attempt made to modify the anthré;Brphic
conceptions of God by a change in the translation, whilst the
Targums or Aramaic versions of the Scriptures go a step further
by representing God as acting through His Memra,or Word, which
becomes,in this way,personified. (2). '

Moreover, in order that their strong belief might
be justified, that the Scriptures were a sufficient guide for
life, they proceeded to discover CGreek Philosophy in the Law, by
means of symbolic and allegorical interpretations, and to argue
that Plato was but "an Attic Mosés", declaring that all that was
best in the Philosophy of the Schools had been taken from the
Holy Scriptures,

Foot Notes~ (I). See Bigg, op.cit. page,4.for such evidences,
(2). Foakes-Jackson, page, I55,
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All this but serves to indicate the tendency towards reconcilia-
~ion which was at work,

Let us, however, pass rapidly onward and notice
how that, within the Christian Church itself, there arose a like
endeavour to blend the doctrines of Christianity with the teach-~
~ing of Plato, so that a Christian Philosophy night be theirs
which would enable them to refute the Gnostic heresies and at
the same time justify Christianity to the cultured people of the

-day.
Justin Martyr (c.I00-I85) was the first of these

phiiosophical Fathers. By birth a Greek, Justin had received his
early training in the schools of the Stoics and Platonists; it
was only late in life that he was counverted to Christianity.

In two passages, (I) Justin declared that the Logos was the
means by which God had instructed the whole world, and that the
entire human race was partaker of that Divine Logos. It is of
importance to notice that Justin was the first Christian writer
to make use of the word Logos in its two~fold sense, that of
Reason, in its philosophical import, and that of the Word , as
the Christian understands it. (2). Whilst Justin adopts the
Christian vieWw of our Lord, he is in danger at times of making
Him but a.manifestation of the power of God, thereby denuding
Him of personality; and at other'times he so emphasises Mis

"‘ ey
personality (<1a3€/d¢V§' ) as to be apparently guilty of the

Foot Notes—- (I). Apol. I. 44, &59. (R2), Hatch, op.cit. page,262,
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héresy of Di-Theism, But the work of Justin is of value, in
giving Plato a place in the Divine revelaﬁion, and by his use
of Philo's conception of the Logos, which he imbues with a def-
—initely Christian spirit.

It was at Alexandria, however, that there sprang
into being that great school of Christian Platonists with which
we are accustomed to associate the names of Clement and his still
more famous successor Origen, Of that school at Alexandria,
Harnack makes the remark that it was "of inestimable importance
for the transformation of the heathen empire into a Christian
one, and ofGreek philosophy into ecclesiastical philosophy".(I).

Clement, who was born about the middle of the
second century, A.D., and who probably lived until 220, was a
Greek, probably an Athenién, and came of heathen parents. (2).
Eager to discover the Truth, he sought for her in the wvaried
schools of philosophical thought of his time, He rejected Epicur-
~eanism, and, whilst he was influenced by the Stoics, he yet
quarrelled with them because they conceived of God as being in
corporeal form., Plato and Pythagoras were the philosophers for
whom he had the warmest regard. Concerning the former he says@=
"Plato is the friend of truth, he is inspired by God Himself".(3).
Concerning the latter , it was the Pythagoras of legend rather
than the Pythagoras of history that qdickened his fancy.,
Still, Clement had the eclectic spirit characteris—
~tic of his age, and drew his doctrines from many sources. "I
Foot Notes— (I).Harnack, op.cit.Vel.2.Chap.VI. (2).see Foakes-
Jackson, page 162 and Windelband, page, 217. for the names
of his various books. (3)., John Watson, "The Interpretation

of Beligious Experience", Gifford Lectures, (I9I0-I2).
Maclehose H& Sons, I9I2,, page 39,
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call philosophy", he says, "the sum of doctrines which teach
justice and piety, of which wach school furnishes a part". (I).

Making use of the allegorical method of interpretation
common to his age, he was able to interpret the Christian writ-
-ings 1in the language of Plato. "There is one river of Truth",
he says, "but many streams fall into it on this side and on that".
(2). It is not possible to dwell here, upon Clement's concep-
~tion of the relation of PFaith (FUQTTIQ ) to knowledge or wisdom
(Yvacws ). Faith, with Clement, is the necessary basis of Know-
~ledge; and, in his eyes, the true Gnostic is the Christian
believer,

In Clement's doctrine of the Godhead, as we might
expect,vwe find a strange mingling of Platohic and Christian
ideas. He had learnt that God was a Spiritual Being, but when he
tries to explain His nature he does so in the language of Plato-
-nism, It is impossible to define the nature of God, he tells us,
for He is beyond our conception of either the phenomenal or the
intelligible world. He adopts the principle of abstraction or
elimination. (3). But in this way Clement comes perilously near
the idea of God as one of negation, that has been emptied of all
content., He has described for us by what stages we atitain unto
the most abstract of conceptions. (4). By the adoptigg of thisA
method.Clement seems to have entered upon an impassable road.

Foot Notes-~ (I). Strom. I.37. Watson, "The Interpretation of Rel-
~igious Experience", page, 40. (2).8Strom.I.5.29. Bigg,op.cit.
page 42, (3)dvrdde0is” Strom, V.II.?I. (4). Strom.V.II.see

Watson, ib.page, 4f. and fuller notes at the end of this
Chapter,




(49).

"The great First Cause is not space, but beyond space, beyond
time, beyond hanguage , and thought. We know not what God is,
only what He is not" In another passage, he tells us, it is
difficult to apprehend the principle of things, and much more
aifficult to apprehend the First Cause, the Cause which is the
Principle of all other things. And he concludes that- "our idea
of the unknown is solely the effect of Divine Grace. (I)
But Clement cannot stay here. He has his

Christian conception of God, which he must endeavour to reconcile
with those ideas which he has received from Philosophy. God is
absolutely good; otherwise He would not be CGod, for goodness is
the expression of Hés self-conscious Personality. So he adds
to the philosophical thought of God that fuller conception which
has become his from Christian experience. "Our Father", we find
Clement saying, "full of tenderness, does not cease to exhort us,
to warn us, to discipline us, for He does not cease to save
us", (2). How different this is from the idea of the abstract
Being which Clement has attempted to describe in terms of negation

When we turn to his thought concerning the
Logos we find a further development of his Christian ideas on
the Godhead. In the main, Clement adopts Philo's doctrine, but
he amplifies it and makes it clear that the Logos is "the Word
which has become flesh". How can a Being, absolutely self-com-
-plete and transcendent, manifest Himself to men? Clement agrees
Foot Notes- (I). Strom. V.8I,2. Watson, op.cit.page,48. See

fuller notes at the end of this chapter. 2). Wa ibi
fullor 1o P (2 tson ibid.




(50).

with Philo that He does so by means of the Logos, who stands as
the Mediator between God and man. According to Philo, the Logos
was at work in 0ld Testament times; speaking to Moses, delivering
Israel from Egypt, speaking through the prophets. He it was who
supplied the Greeks with wisdom. But the Logos is more than
that- He is, in the mind of Clement, the teacher and redeemer of
men from their sins; He is also the conqueror over death, and has
gained immortality for men, Clement prociaims in no uncertain
language the unity, equality, and eternity of the First and
Second Persons. In a certain passage he séems to think of the
Holy Spirit as also co-cqual with the Father and the Son, as
when he sags:- "0 mystic wonder, One is the Father of All, One
also the Word of All, and the Holy Ghost is One and the same
everywhere", (I). Clement proposed to deal more fully with the
doctrine of the Holy Spirit, but this intention-was never carried
out.

Whilst Clement rejects the thought of the
pre-existence of the Soul, and denies the eternity of matter, he
for the most part closely follows Philo in his view of Creation.
We saw that with the Platonists matter was the cause of Evil and !
therefore could not have been created by God, whose purpose was
frustrated by the nature of the substance from which he moulded
the world, Clement, however,does not trouble to explain the

evil properties of Matter, With him, God was the Creator of all

Foot Notes- (I). Paid. I.6.42. , Bigg, op.cit. page, 67.
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things, and, giving to man the freedom of the will, He endowed
him with the power of choosing evil., It was through man there-
-fore that Evil came into the world. But Clement declared that
evil is only an action, not a substance (Oéﬁ‘ﬁ; ), and that it
therefore could not be regarded as the work of God. (I). -

We have, however, said enough concerning Clement
and his association with Hellenism to understand how close a
union there existed between this Christian Father and Neo-Platon-
—-ism, and to perceive how into Christian Theology there entered
many of the ideas of Platonism.

On thecother hand, it may be that even the great
Neo-Platonist himself was influenced by the writings of the
Christians, (2) although this is nowhere .acknowledged, and he
never makes direct reference in his writings to the Christian
Faith.

Let us now pass forward and briefly touch
upon the work of Clement's successor and pupil in the School of
Alexandria., Origen (I85-254, A.D.) was born at Alexandria, of
Christian parentage. His father died a martyr's death when
Origen was I7, and, it is said, that he would gladly have followed
in his father's steps had not his mother and a numerous family
been dependent upon him for support. He received from his father
a thorough knowledge of the Bacred Scriptures: in addition to
this he became widely learned in Hellenistic culture. At I8 it
is said that on account of his piety %l learning he obtained an
Foot Notes- SI). Strom. IV.I3.605., see Windelband, op.cit.page

252, (2), It may be that Plotinus was influenced somewhat

by Clement's description of the Beatific Vision, Strom.?7

(I2,1I3) and the Christian father's
ac .
~-ty. Stroma.4,.I58, count of the Holy Trin-
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unsalaried position as Catechist in the Alexandrian Church,

On account of the fact that many of his pupils had been trained

in Neo-platonic philosophy, Origen himself , in order that he X\jh

might be more fully acquainted with its tenets, became a pupil
in the school of Ammonius Saccas. It was there that he came into
contact with Plotinus, who was a scholar at the same time, (I).
Origen was the most eminent of the early Christ-
—iah writers, indeed the number of his works is stated by
Epiphanius to have exceeded six thousand; he was also the father
of Biblical criticism and exegesis. "Origen it was who actually
founded Christian Theology as a philosophy, and who established

his views so firmly that although the Church has rejected much

iin detail; its dogmas still bear the stamp of his system". (§).

It will readily be seen how impossible it is
to give anything like a detailed account of the writings or
doctrines of this great master. It will be well for us, however,
to notice the personal contribution which he made to the influ-
—-ence of Neo-Platonism on Christian Dogma. For Origen has been
considered to be the most important representative, in this
period of Christianity,coloured by Hellenism., (8).

In dealing with the nature of God and His
relation to the world, we find Origen placing emphasis upon the
Spirituality of God. "God is a Spirit, God is Light. It must not
OO 3 Kottoors, "Religious Toouens o8 tr) orerenblVIY: o

University Press, I9I6. page, 342, (3). For a detadled aco

—ount of the doctrine of (Origen, see Bigg, op.ci
IT5-234. ? g8, op.cit, pages,
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be supposed", he says,"that God is a body or is in a body, but
a simple intellectual nature admitting of no addition at all.
There is in Him no greater or less, no higher or lower, for He
is the Monad, the Unit, Mind, the Fountain of all mind". (I}.
Being Mind, God is incorporeal, and therefore,

He is independent of the lawa of Space and Time, omnipresent,
omniscient, unchanging, incomprehensible, But here Origen parts
company with both Clement and Philo, and whilst Clement had
emphasized the negative aspect of God, Origen takes pains to show
that our knowledge of Him is clearly positive, If we speak of God
as being incomprehensible, it is because of our human frailty
and the limitations of our speech and knowledge. But we can see
God revealed in Creation and more truly in His word, and there
is a possibility that, by the Divine (Grace, when we are purged of
evil, we may yet know him more perfectly.

| Whilst, moreover, it is untrue to conceive of
God as swayed by passions like men, yet He is by no means passion-
~less, " The Father Himself and God of all", he says, "is long-
-suffering, merciful and pitiful. Has He not then in a sense
passions? The Father Himself is not impassible, He has the passion
of Love", (R).
) Again, with Origen, God is not Absolute,
but Perfect, He is perfectly wise, perfectly just, perfectly

mighty, but the perfection of these attributes consists in the

Foot Notes- (I).De Principiis, I.1., see Bigg, op.cit.pp.I55,6,
(). In Ezech, Hom.VI.6. ; also in Num.Hom,XXIII.2.,where he
geals at length with the same subject, See Bigg,ibid,Page,

158, ‘
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fact that they are limited by one another. (I).
As we consider his idea of the God-head, we
find that whilst he places emphasis on the Trihity, he makes

clear also the Unity of the God-head. Bigg tells us that with

Origen the word for Person is most commonly Hypostasis, whilst

that for the Divine Nature is frequently Ousia. (2). ;
- i
The Logos with Origen is verily and substantially God, and hence !

co~eternal and co—equal with the Father., "There never can have
been a time when He was not", says Origen. "For when was that God,
whom John calls the Light, destitute of the radiance of His proper
glory, so that a man may dare to ascribe a beginning of exist-
—~ence to the Son?...Let a(man, who ventures to say there was a !
time when the Son was not, consider that this is all one with |

saying there was a time when Wisdom was not, the Word was not,

the Life was not." (3). Origen declares the doctrine of the

eternal generation of the Son. "The Father'| he says,"did not beget
the Son and send Him free when He was begotten, but He:ever beget%
-teth Him (357 Yz'vn"z o(zi'("olv )", This generation he illust- :

-rates by the continual generation of Light from the Sun. (4).

With regard to the Third Person in the Christ- |

i
i

~ian Trinity, whilst Origen does not give to Him the title of Godg

Foot Notes— (I). See de Princ, II.9.I."Non enim, ut quidam volunt,
finem putandum est non habere creaturas; quia ubi finis non
est nec comprehensio ulls nec circumscriptio esse potest."
quoted by Bigg, op.cit.page I59. foot note. (2).ibid.page,
I63, (3). De Princ.IV.28,"Qui autem initium dat Verbo Dei,
vel Sapientiae Dei, intuere ne magis in ipsum ingenitum Pat-
-rem impietatem suam jactet, cum eum neget semper Patrem fuid
-gse, et genuisse Verbum, et habuisse Sapientiam in omnibus
anterioribus vel temporibus vel saeculis vel si quid illud

est quod nominari potest", Bigg, op.cit. page I67. (4) Foake7

~Jackson, op.Cit.pages, I62-3,
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still he gives us to understand that he regards Him as being
Divine, He maintains His eternity and suggests in several
passages His equality. He is 'associated in honour and dignity
with the Father and the Son'. He is one of the adorable Trinity
wholly present in the work of the Godhesd; and Origen himself
invokes the Holy Spirit in prayer. (I).

In the beginning, He moved on the face of the
waters; sharing in the work of Creation; (2). it is by the cease-—
-less ministrations of the Holy Ghost that the work of Sanctific—
-ation is accomplished. "It is He that creates in a man the
capacity to receive Christ, first as Justice, then as Wisdom, and

80 on in ever deepening affinity, till at last the gift of
being becomes worthy of the Giver". (3). In a word, the Holy
Ghost is "the substance of the graces of the Father". (4).

Now it will be naturally asked, since Origen's
doctrine of the Godhead appears so completely{in harmony with
that of the Christian Church, in what sense then has Origen been
influenced here by Neo~Platonism?We must point out that Origen's
conception of the generation of the Logos by the Father, left in
his mind the thought of the inferiority of the begotten . "When
he turned to consider the origin ofvthe Logos he did not hesitate
to speak of Him as a KT//G'/“-‘* and to include Him amongst the
rest of God's spiritual creatures, A KTT}}u*which is at the same
Foot Notes- (I).De Princ.,Preface 4., and elsewhere, See Bigg, op.

cit, page, I73. (2).De Princ,IV.30. Bigg, page,, 173,

(3). Bigg, page, I74. (4) u'/\q Tlov Xet 'old‘/coClwv
Bigg, page, 174, foot note.
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b f‘ o > ] 3
time :;AOADJ}10wr Teo OzZco was no contradiction to him,
‘ «

simply because he held the immutability, the pure knowledge and

the blessedness which constituted the Divine Nature to be commun-

~icable attributes" (I) Indeed, Origen accepted the Platonic

-,( 3
view that God was the OV and exalted in essence even above His

Nous or Logos, and taught that there was a difference of essence

€ «_ -~ 3 ’
( €7Z2poinys Tys ovgid 3 ) between the Father and the Son. In

his division of humanity into ghree classes Origen again lays

emphasis upon the subordinate position occupied by the Son. The

first class contained those who were capable of understanding the

007s bzos , then came those who knew Him by the Logos, and
lastly those who know God by recognising the divine essences
which animate the planets.(2).

When we come to Origen's doctrine concerning

the relationship which existed between God and the world, we

find him asserting that the world took its beginning in time:

|
|
|
i

but it is not the first, nor will it be the last of such worlds.(Z

The matter as well as the form was created by God; made by Hjm,

and to Him it will return. Origen clearly sees the disorders

that are in the world, the inequality and apparent injustice

which exist. Whence then hath this evil come? Not from God, nor
from matter, since this came from God. It is the work of man.(4)

As Windelbsand puts. it,— "the sin of free spirits consists rather

Foot Notes— (I). See Article, 'Origen' by Harnack, Ency Brit.

Vol.20. pp.R70, et seq. (2). Foskes -Jackson, op.cit.page,

I63. (3). De princip. 2.9,4, Hatech, op.cit.page, 205,
(4). Contra Celsum, IV.66,'Evil is not of God nor yet of.
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I96, foot note.

Bigg, page,
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in their rebellion against the will of God, in their longing
after an unlimited power of éelf-determination, and only second-
-arily in the fact that they have turned their love toward God's
creations, toward the world instead of toward God Himself, Here
too, then, there prevails in the conception of evil the negative

element of departure and falling away from God; (I) but the whole

|

earnestness of the religious consciousness asserts itself in tnis,

that this falling away is conceived of, not merely as &an absence
of the good, but as a positive,pefverted, act of will.," (2)

Prigen then maintains that the evil in the
world is the result of man's evil choice. God has given freedom |
to man and man has chosen amiss,

We may note in passing, that Origen adopts the {

view which appears in Plotinus, of the triple division of man into
body, soul, and spirit, and he developes it in a specially inter-
~esting way. In this passage, (De Princ.III.E-5), the 'Soul' is
treated partly as motive power, partly as faculty of ideation &

desire, while the spirit, on the contrary, is presented as the

principle of judging, on the one hand, between good and evil® on
the other hand, between true and false; in this alone, teaches
Origen, consists man's freedom. (3)

A word may be said concerning the optimism of
Origen. Since the very world itself is built on spiritual lines
and since all that is spiritual is incapable of being destroyed,
at the long last God must triumph and every spirit must return
to the Good. (4).
Foot Notes- (I).Windelband »OP.Cit, P, ?SS.F N.'In this sense even

Orlge would call the Evil, To adx &y 2) ibid.
{Z )¢ See fuller notes. (2] (3)ibid,p.
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In bringing our brief study of Origen to a close and
completing our chapter, we may well quote the words of Harnack
as he writes on Origdn. "The Science of Faith as expounded by |
Origen, bears unmistakably the stamp both of Neo-Platonism and |
of Gnosticism, As a Theologian, in fact, Origen is not merely
an orthodox traditionalist and believing exegete, but a specul-
~ative Philosopher of Neo~Platonic tendencies.b As a Philosophical
Idealist heftransmutes the whole contents of the Faith of the
Church into ideas which bear the mark of Neo-Platonism and were,
accordingly, recognised by the later Neo—-Platonists as Hellenic,
Porphyry says of Origen- KAT« Toks 'tTiPl\ /TP“‘{/’*‘;LVCMV KoLt

To5 6slov SSGas FMuqvigiey gooop H.E.VI.I9."(I).
Thus, along many avenues and by means of varged
influences,we find that Neo-Platonism left its impress on the
life and thought of the Christian Church, In this way St.
Augustine would enter a Church Which,already‘was greatly indebted

to the spirit of Hellenism. And,by means of his keen subtle

intellect,he too was destined to enrivh this heritage and in his
turn ,do so much towards clarifying the thought of the Church; §
broadening its spirit, furnishing it with material which would |
enable that Church not only to meet and overcome its opponents,
but to obtain a reasoned ground for the Faith which must be
fearlessly proclaimed.

o o6 090 0 008 ® ® 00 ¢ 9 ® 000"t

Foot Notes~ (I). Harnack, Article on Origen, Encyc. Brit,
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FULLER NOTES T0 CHAPTER 3,
Page, 48, Foot Note- (4).

Clement himself has given an account of the process of abstract-
~ion or elimination. ‘

"By analysis we reach the first conception, starting from things
that are subordinate to it and stripping off from bodies their
physical properties. In this way we4 abstract from the three
dimensions of length, breadth and depth. The residuum is a point,
or, as we may say, a unit occupying a certain position. Eliminate
position, and what is left is simply the conception of unity.

Now if, removing from bodies the properties that are inherent in
them, and from incorporeal things the properties by which they
are characterized, we throw ourselves into the greatness of Christ
and by the energy of holiness advance to His immensity, we shall
in a sense reach to the comprehension of the Almighty, understand-
-ing noy so much what He is as what He is not. For we must not
suppose that the terms used in Scripture, such as figure, motion,
state, throne, place, right hand, left hand, are literally appli-
~cable to the Father of the universe., The First Cause is not in
space, but beyond space, beyond time, beyond language and thought?
Strom, V.II., See Watson, "The Interpretation of Religious Experi-
-ence", page, 47.

Page, 49, Foot Note- (I).

"It is difficult," says Clement, "to apprehend the principles of
things, and a fortiori much more difficult to apprehend the First
Cause, the Cause which is the principle of all other things.

For, how can we define that which is neither genus nor species,
nor difference, nor individual, nor number, nor accident, nor
that to which accident belongs? We cannot properly call Him the
All, for the All implies magnitude, Nor can we speak of His parts,
for the One is indivisible and infinite, not as incomprehensible,
but as being without dimensions or limits, Nor can we say that
God has shape or name. If we speak of the One, the Good, Reason,
Being in itself, or even of Father, God, Creator, Saviour, we
employ terms that are not strictly appropriate. Such high names
we employ because of our impotence to find the veritable name, in
order that the mind may have something to rest upon and steady
it. None of these names taken separately expresses (God; combined,
they but indicate His omnipotence, We designate things by their
qualities, or by the relations they bear to one another; but we
cannot do so in the case of God., Nor can He be apprehended by
demonstrative knowledge; for such knowledge presupposes better
known principles, and there is nothing prior to the Uncreated.

It follows that our idea of the Unknown is solely the effect of
Divine grace."

Strom. V.8I, 82. See Watson, ibid, page, 48,
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FULLER NOTE3 TO CHAPTER 3, (Continued).
Page, 57, Foot Note- (4).

We may note the Optimism of Origen. This is how he expresses
himself- "It is an indication not only of His wisdom but of His
goodness that, while no creature is coerced into acting rightly,
yet when it lapses it meets with evils and punishments., All
punishments are remedial. God calls what are termed evils into
existence to convert and purify those whom reason and admonition
fail to change. He is thus the great Physician of souls.(Contra
Celsurm, 6,56. also, De Princ, 2.I0,) The process of cure, acting
as it does simply through free-will, takes in some cases an
almost illimitable time., For God is long-suffering, and to some
souls, as to some bodies, a rapid cure is not beneficial. But in
the end all souls will be thoroughly purged. (De Prinec, 3,1,14,17)
All that any reasonable soul, cleansed of the dregs of all vices,
and with every cloud of wickedness completely wiped away, can
either feel or understand or think, will be wholly God: God will
be the mode and measure of its every movement; and so God will

be 'All', Nor will there be any longer any distinction between
good and evil, because evil will nowhere exist; for God is all
things, and in Him no evil inheres, ©So, then, when the end has
been brought back to the beginning, that state of things will be
restored which the rational creation had when it had no need to
eat of the tree of the knowledge of good and evil; all sense of
wickedness will have been taken away; He who alone is the one
good God becomes to the soul'ALL', and that not in some souls

but in all. There will be no longer death, nor the sting of death,
nor any evil anywhere, but God will be All in all."(ibid, 3.6.3.)
See for a fuller statement of what Origen here says on this
matter, Hatch, pp.234,5,6. "The Influence of Greek Ideas and
Usages",

& & 0690 000 06040000000

Foot Note-

I had meant to say something about that fascinating
character Synesius (365-4I4), who became Bishop of Ptolemais in
A.D.,4I0, but the chapter is much longer than I had intended.

There is not the slightest evidence, moreover, that
Synesius and St. Augustine ever met or that Synesius influenced
him in the slightest degree. But as we read the hymns of
Synesius, ten of which have come down to us, we can see how easily,
one steeped in Neo-Platonism could pass from it to the Christian
Faith, An excellent account of the life and writings of Synesius
is to be found in the Dictionary of Christian Biography, pages-
757-780, in an article by the late 4 T.R.Halcomb,See also A,
Gard\ner, "Synesius of Cyrene", (The Fathers for English readers
1886) Also H.0.Taylor, "The Classical Heritage of the Middle Agea"
I90I, pages, 78-82. And references in Foakes-Jackson, op.cit.
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CHAPTER 4.

THE LIFE OF SAINT AUGUSTINE.

Part I. (From 354-386,A.D.)

Aurelius Augustine (I) was of North African descent, born at
Thagaste (sometimes written as Tagaste), a small municipality in
Numidia, on November I3th., 354 A.D, (R) He died, during the
siege of Hippo by the Vandals, on August 28th, 430 A.D., in his
76th year.(3) His father, Patricius remained a pagan until a year
before his death. Patricius appears to have been a man of consid-
-erable position in Thagaste, for he evidently lived in a house
of no mean dimensions; 8St. Augustine himself refers to several
servants. (4) He also belonged to the 'ordo decurionum', an
honour which was only enjoyed by the most distinguished citizens,
and which carried with it membership of the Municipal Senate, (5)
3till Patricius was by no meams rich, for Augustine tells us
that his patrimony consisted of a "few small fields, (6) and
"a vineyard bordering upon an orchard" (7); moreover, when August-
—~ine had to journey to Carthage to complete his education, we
learn that the expenses were met by a friend of the family, prob-
-ably by a wealthy patron of the neighbourhood, called Romanianus
a relative of the family, (8)
Foot Notes— (I). The name Aurelius is not to be found in any of
his writings, but his contemporaries make use of it. (%)
de beata vita, B."idibus novembris mihi natalis dies erat",
(3).Possidius, Vit.Aug,3I. Pogidius adds some further notes
to Augustine's story and gives us an account of his Apostol-
~-ate., 24). Conf.IX.9,20."Library of the Fathers",edition by
Pusey.(5).Conf.2.3,5. (6)."paucis agellulis",Epist.CXXVI.?7.
(7).Conf.2.4.9. (8). He is often referred to with deep

gratitude, by St. Augustine., C(owlim Reanl . 2 (2-3)("opn ,”j
e alro Colr Qesd 1. 2. adjuinshe) |
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Patricius was a man of the world, bent upon enjoying
the good things of life, kindly upon occasion, but of quick
temper, and somewhat loose in his morals— Ot. Augustine hints at
the fact that his mother must have suffered much by reason of his
infidelity. (I) The father was quick to perceive that his boy had
unusual gifts and was eager that he should make his mark in the
world, Augustine owed a great deal to his father despite his
pagan ways and sensual habits,and Patricius left on his son!s
early life the impress of his personality.

But it was his mother Monnica (2) who was destined
to exercise the predominating influence upon his character. At
the time of the birth of Augustine, although Monnica had been
brought up in the Catholic Church, it would seem, she had not
yet become a Christian. (3) Still she was soon concerned for her
son's spiritual state, and whilst at his birth he had not received
the sacrament of baptism, lest the sins of his early days might
render that sacred rite of none effect, nevertheless he had been
"sealed with the mark of His cross and salted with His salt", (4)
Thus from his earliest days St. Augustine was a dedicated spirit.
(5). Monnica therefore stands out early in the life of St, Aug-
-ustine as a type of Christian piety by no means common in such
pagan surroundings, Again and again we have glimpses given to us
Foot Notes- (I)., Conf, IX,9.I9."tole¥arit cubilis iniurias,."

(2). All the Augustinian M.S.S5. have the spelling thus.
§3;.Conf.2.3.6; R.3.8. (4). Conf.I,XI.(I7-§ I®),
5) Conf.3.1IV.8., see also Contra Academicos, 2,5,"in illam
religionem, quae pueris nobis, insita est et medullitus

implicata". All references to St. Augustine's early writings
are taken from Opera omnia Sancti Aurelii Augustini, h7d24
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of her gentle forbearance, her tactfulness, her deep concern that
her son should become an earnest Christian, It could not have been
always easy to live with a husband of the spirit and temper of
Patricius, yet we are told that they dwelt together in complete
harmony; that she avoided provoking her husband; so that the
neighbours could neither perceive nor hear by any token that
XPatricius had beaten his wife or that there had been any domestic
difference between them, even for one day". (1)

Monnica's influence on the life and character of
Augustine grew year by year. We are reminded frequently on the
pages of the Confessions how deep her concern was that her son,
amid all the insidious forms of temptation which surrounded his
early days, and especially in the passionate time of adolescence,
should keep himself from the sins of the flesh.,

Very early Augustine must have received religious
instruction from her lips, and in all probability he attended with
her the services of the Church, so that he was continually in
touch with Christian influences, Reflecting upon his mother's
anxious solicitude for his wellbeing, Augustine acknowledges thaf
it was this, by the help of the Holy Spirit of God, which kept
him from making total shipwreck of his life. He tells us that
when, in her anxiety, she had turned to a certain bishop and
besought help that she might guide her son aright, he made answer—
"let him alone awhile, only pray God for him, he will of himself

Foot Notes— (I)Conf. IX.9.I9,
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by reading find what that error is, and how great its impiety".
When, however, she urged him the more, "with entreaties and many
tears", he added, "Go thy waya, and God bless thee, for it is not
possible that the son of these tears should perish".(I).

We have dwelt thus at length with these early

'home influences because they would seem to explain much which took

place in the impressionable period of his 1life. On the one hand
we have the father, a man of the world, enjoying luxury, and
sensual pleasure, delighting in the games at the Coliseum with
their lascivious display, eager for his son's advancement and
worldly success, but caring little for his spiritual life; on the
other hand we have the mother, a Christian, devout, an adherent
of a Church which had placed its ban on the luxury and pleasure
seeking in which the father delighted, and mother-like,knowing
full well the sins which surrounded her son, eagerly desirous
that the growing youth should be kept in safety. These gave dir-
—~ection to his life. As Boissier puts it- "He received in his
early years two contrary impulses, which seem to me to explain
the indecisions and contradictions in which he passed his youth"
(2). We know now that Augustinell, destined to
become the great Father of the Church, responded at last to the
spiritual influence of Monnica rather than the adverse and whoily
worldly direction which proceeded from Patricius, But Augustine
had yet to travel far before he was ready to confess himself a
Foot Notes~ (I), Conf.3.I2.2I.St. Augustine in one of his early

writings, ( de util credendi, I.2.)declared that he had been
"a Catholic Christian from his early years", (2) Gaston
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Christian.
Following his own story in the Confessions, we have
there vivid pictures given to us of his boyhood. We see him at

school, with a boy's natural love for play , scamping his lessons

dreading the consequences, praying that he may not receive punish-

ment; and when his prayers were not answered, feeling that God had
done him grievous ill., (I) He chronicles the fact that sometimes
he did not speak the truth; that he pilfered from the pantry &
the table so that he might enjoy the good things or share them
with his companions; and sometimes, he confesses, he cheated at
games, In those early days he is fired with ambition to stand
well in the eyes of his masters and being fond of poetry, he
learned it 'willingly with great delight, and for this was pron-
-ounced a hopeful boy! His recitals won for ‘him great praise,
even among those who were older. He tells us of his intense
dislike for Greek, and his love for Latin, his mother tongue.
A childish illness of the stomach had taken a somewhst serious
turn, so that he was 'near to death', whereupon his mother would
would have had him baptized. However, he quickly recovered, and
the Holy Rite was postponed lest 'the defilement of sin' might
'after that washing' bring greater and more perilous guilt.(2).
The school days at Thagaste come to an end and he
must needs go to Madaura a neighbouring town, twenty miles away,
to learn grammar and rhetoric with a view to the African bar.(3).

He was then I5, a growing lad, awake to all the mysteries of self

Foot Notes- (I)Conf. I.IX.I4. (2). ibid,I.XI.I7. (3).ibid,2.3,5,
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ond sense. His sojourn there evidently did him little good; he
became the victim of fleshly desire; too much liberty was given
him, and, evidently he had much time on his hands, with the natur-
~al result that his Faith became weaker and the world of sense
took him captive. Madaursa was the birthplace of the gifted
rhetorician, Apuleius (born about I25). He had become reverenced
there almost as a God, and many strange stories had gathered
around his name as a worker of miracles. M.Bertrand suggests that
the youthful ambition of St. Augustine may have been fired by the
local reputation of Apuleius. (I)At any rate we know that St. Aug-
~ustine in after years held him in high esteem , and often speaks
of ﬂim in his role as a Neo-Platonist,

After leaving Madaura, having spent probably less
than a year there, he remained for a time in idleness, at home;
drifting from his eérly promise o0f godliness and mixing with
lewd companions, he sought to outdistance them in sin that he
might win their admiration. (2).

At 17, he is sent to Carthage, the great capital
of the western Mediterranean. His parents could ill afford such
expense, but the%.were willing to make every sacrifice, and as
we have already stated, Romanianus, their wealthy relative, who
had a villa at Carthage , generously came to their aid.Carthage
was & gay, pleasure-loving city and there Augustine was drawn
into scenes of a most degrading character. (3) He joins a band of‘
Foot Notes~ (I)De Civ.Dei, IX.4. "Vir elegantissimi ingenii et

multae ac facundase scientiae"., (2)Conf.2.3.8: 2.4.9.
(3)eConf.3.1.1;2.3,7., "There sang all around’me in my ears

& cauldron of unholy loves", "Among my equals I was ashamed
to be less shameless,"
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'subverters', 'eversores', wreckers; his 1ife at this time was

of the wildest, but no one save his mbther seems tc have been
concerned as to his state., His father dies whilst Augustine is

at Carthage, but his mother shouldering the burden of his support
with the help of Romanianus keeps him at the Rhetorical school,
where he shows great promise., It was here that Augustine formed
an alliance with a young woman,whose name has never been recorded;
and with her he lived in strict fidelity for fifteen years.Such
unions in that day, seem to have been quite common,and excited
little comment. To them, in 372, when Augustine was but I8 a
little son was born, to whom‘they give the name of Adeodatus, He
was a gifted and devout child and became a youth of much promise.
(1). It was when Augustine was I9 , that a great
event took place which left upon his mind and 1life an abiding
impression. He came upon a book by Civero, the Hortensius, now
lost; the reading of that book turned his mind to better things.
It was a decisive hour in his spiritual pilgrimage and must be
regarded as the first step on the way which was to lead him,in
Later days, to become the Father of the Church. He tells us~ "This
book altered my affections, and turned my prayers to Thyself, 0
Lord; and made me have other purposes and desires, Every vain hope
-at -once became worthless to me; and I longed with an incredibly

burning desire for an immortality of wisdom, and began now to

Foot Notes~ (I).gdeodapus was with Augustine at Cassiciacum, later|
and was bapt;zed, in his ISth.year along with his father.In
the book entitled 'De Magistro', St. Augustine has preserved

for us many of the thoughgs of this gifted lad
~tely died early, g who unfortuna-—
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arise, that I might return to Thee". (I) Augustine now became
determined to search for Truth, and at all costs find it. Strange
to say, whilst the polished phrases of Cicero appealed to his
literary taste, one thing was a source of trouble to him— 'the
name of Christ was not in it'. (2) It was not indeed for
Wisdom herself that Augustine sought, but for something that would
bring peace to his soul and still the tossings of his restless
spirit.There awakened within him the devout reflections of his
early years, and, compared with Religion, the systems offthe Phil-
-osophers seemed incomplete and empty. He turmns to the Sacred
Scriptures for guidance, but these with their 'unadorned and ruggec
style' repel him. Yet no Philosophy could satisfy him, he must
find the truth- truth about God, and truth concerning his own
tortured spirit.He had grown weary of his senseless round of plea~
sure and self-indulgence; but he could not see eye to eye yet, with
his mother in matters of Faith, there was much in thefdstories of
the# patriarchs on the pages of thé 0l1d Testament that repelled
him; he was not ready to become a Catholic Christian,

At that moment, the claims and promises of Manichaeism !
seemed to meet his needs. To the teaching of this powerful sect
then, when a youth of néneteen, Augustine surrendered himself,
And, whilst he never became one of the initiated, he was yet a
'hearer', and remained such until his twenty-~eighth year.It is not
needful for us to enter fully into the origin of this Religious

Faith; nor, indeed, is it worth while to outline its chief tenets.

Eoot Notes— (I)., Conf. 3.4.7. (2).3.4.8.
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It is sufficient to say that Manichaeism contained elements drawn
from Persian Zoroastrism, Syrian Gnosticism, Christianity, and
perhaps from Buddhism, It found the origin of evil in the
strange dualism which they taught existed between Light and Dark-
-ness, Good and Evil,and their continuous warfare, Mani rejected
the 0ld Testament as the work of the devil: Jesus he set among
the prophets, although, he declared, His flesh was but a phantom,
and his crucifixion merely a semblance, Jesus had foretold

the coming of a Paraclete, and Mani claimed that he was himself
the promised Holy Ghost.

A much more important consideration for
ourselves is to see how it was that such a system could make its
appeal to Augustine and how it seemed, at this stage of his life,
to answer his heart's cry for Truth. Harnack tells us-~ "At that

time anyone who had studied the Scriptures, but had no confidence

in Ecclesiastical exegesis, especially in regard to the stumbling-

-blocks presented by the 01d Testament, anyone who knew not the
perils of free speculation, yet who enquired into the nature of
the world and attempted to frame a conception'of the spiritual
world and the problem of evil, naturally became a Manichaean"(I),
It is of interest to recall the passage add-

ressed by St. Augustine to his friend Honoratus, written about

|
|

|

|

39I, in which he gives an account of what the Manichaean teachers

professed to offer, and the specious appeal which their system

made to restless and enguiring minds, (2).

Foot Notes- (I): Harnack, Augustine's Confessions, page, 20,
(2)., de util cred. I.Z2, See frller Naleo ak® e el é/a;;a
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He was evidently drawn to Manichaeism by its offer of Truth, its
specious promises of enlightenment, its parade of Divine Know-
~-ledge. It made use of Christian terms, he found too 'the name
of Christ there': it spoke of God and the Holy Ghost, it recogni~
-sed prayer, and it insisted on a certain asceticism. Augustine
had shrunk from the enforced dogmas and doctrines of the Church,
but Manichaeism did not thrust its faith upon its converts. He
was able to become a 'hearer' without committing himself to all
its tenets, reserving to himself the right of a certain freedom
of thought. 8till further, Manichaeism rejected the 0ld Testa-
-ment, and refused to countenance the conduct of the patriarchs,
and such had always seemed a perplexity to him.

Another thing which had given him no little
concerns AM& this was the existence of evil in the world.
Manichaeism, here, by reason of its dualism, seemed to satisfact-
-orily explain this. Their doctrines freed God from the onus of
such evil and in like manner acquitted man , in such a way that
he was not altogether answerable for his sins. Augustine, seeking
to be right intellectually, and wishful of deliverance from the
bondage of his passions, saw in Manichaeism an explanation of not
a little that troubled him; such an explanation as appeared to be
acceptable alike to his vanity as to his reason. Moreover, he
was not required to break with his mistress,

His mother Monnica, distressed by his errors,
forbade him her house for a while, She was however, encouraged by
& dream wherein she saw a shining youth coming towards her, and

comforting her, bidding her rest content, for where she was, there‘

i
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also her son would be. When Augustine heard this, he interpreted
it in this wise- that Monnica herself would one day stand where
he was, that is, that she too would become a Manighaean.(I).

At twenty, Augustine was elected Professor of
Rhetoric in his native town at Thagaste. But, becoming conscious
of his growing powers, he desired to settle down in Carthage.
His departure, perhaps, was hastened by the death of a friend to
whom he was passionately attached, who had followed him into
Manichaeism., Taken seriously ill, this friend lay unconscious,
and indeed was thought to be dying. In that state he received
the sacrament of Holy Baptism., When he rallied and it seemed as
though he would recover, Augustine jested with him on what had
been done in his unconscious state, when, greatly to Augustine's
surprise, his friend shrank from him, and bade him, as he valued
his friendship, nevermore to speak in ﬁhat way again, A few days
after, the fever returned and he passed away. This event so preyed
upon Augustihe that long years after he could record on the pages
of the Confessions how sore was his heart. (2) If he tried to
comfort himself by saying, 'Trust in God', what God had he to
trust in? (3) Life was insupportable in the place where every—
~thing reminded him of the friend who was no longer with him,
Hastening away to Carthage, probably about 376, his friend Romen-
—-isnus again aiding him, he opened a School of Rhetoric, and ere
long he was firmly established and acquiring an increasing reput-
-ation,

Foot Notes- (I).Conf, 3,XI,(I19,20).(2). Conf.® 4.4.§. See fuller
notes at the endfof this chapter. (3). ibid.
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He was little more than 20 years of age when, there fell into his
hande a book of Aristotle on the Tel Prédicaments. He quoted it
with pride and proclaimed the fact that he had read and understood
it unaided.(I) Meanwhile he was deeply engaged with Manichaeism,
and whilst in order to gain a victory in a theatrical contest,he
wouldénot accept the help of magic, he yet ventured to consult
the astrologers, despite the fact that his friend , Nebridius,
did his utmost to prove to Augustine their falsity.(2).
St. Augustine tells us that when he was 26 or 27, year

of age he wrote two or three books on 'The Fair and the Fit', a
(de Apto et Pulchro) (3), dedicating this work to Hieg&s who had
become famous as a Professor of Rhetoric at Rome, - Later he
expressed himself as being glad that it had been lost, for he
wished he had never written it. It is of interest to note that
even in this youthful essay into the fields of literature there
is an indication that St. Augustine's thoughts were already
turning in the direction of Platonism. (4).

During his stay at Cart@age , St. Augustine still
sought to discover whether the Manichaeans were right in all
their affirmations; for example they believed that the stars
were connected with the lives of men and had a direct influence
on human conduct. Now Augustine could not be sure as to the truth
of that. It might serve as a sop; and dull the pangs of conscience J
to believe that man might blame his*moral failure on the stars,

or declare that sin was a matter of necessity; (5)but Augustine

193
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(4)., see R.L.Ottley, "Studies in the Confessions of B8t. Aug-
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could never be satisfied with half truths, he must press ever on.
His friends, Nebridius and Vindicianus, often debated the matter
with him, vehemently affirming that strange coincidences had but
been the result of accident. (I) One day a conversation with
Firminus, an educated man, well taught in Rhetoric, greatly impr-
~ssed him., Augustine had raised the question of the connection
of the stars in the heavens with the destiny of men on the earth;
Firminus then told him of how he and the child of a slave woman
had been born at precisely the same time, that the stars and their
positions were carefully noted, and yet— Augustine says—"Firminus,
born in a high estate in his parents' house, ran his course
through the gilded paths of life, was increased in riches, raised
to honours; whereas that slave continued to serve his masters,
Without.any relaxation of his yoke..." K#L (2) This illustration
seemed conclusive, and yet Augustine was loth to give way.
Furtherrnore, Nebridius used to propound a diffic-
-ulty. Suppose, he would say, that when the darkness attacked
the light, the God of Light refused to fight, was the Darkness
able to injure the Light? If that were possible, then the God of
Light was subject to violation and, therefore, corruptible,
But if, on the other hand, the Datkness could inflict no harm on
the Light, then the position of Manichaeism was ridiculous; for
why should there have been a war at &1l1? Or the defeat of the

primal man? Or where was the need of the intervention of God's

Foot Notes— (I) Conf., 7.5.R, (). ibid.
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own substance, Jesus Christ? Or His work of redemption? (1).
Still Augustine was not even then, fully persuaded. He would
wait, he said, until the coming of the great llanichaean preacher,
Faustus and put to him some of the questions which had troubled
him., On the arrival of Faustus, however, Augustine, whilst
pleased by his fluent discourse, was grievously disappointed
with the result of his interview with him, Frankly, Faustus ack-
-nowledged that he could not solve many of the problems with
which Augustine had confronted him.,  (2).

Augustine now had his faith shaken in Manichae-
~ism; he had become suspicious of its empty and pretentious
claims, He realized some of the absurdities that were present in
its doctrines, and,mbove all, he was shocked by many of the
inconsistencies that were present in the lives of some of that
sect who made thefdgreatest profession. More than this, Manich-
~aeism had failed him; it had brought no peace to his troubled

heart.
It was in this state of mind that Augustine

left Carthage for Rome., His mother, however was very much against
his going to the Imperial city, but he managed to escape from ﬁer
by akbase and unworthy subterfuge, pretending that he was about
to bid farewell to a friend . He persuaded Monnica to remain

in a little chapel near the sea; there she spent the night in

prayer, and weeping., St. Augustine says- "And what, 0 Lord, was

Foot Notes— (I).Conf.7.2.3. (2)., ibid.5.7.I3.
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she with so manj tears asking of Thee, but that Thou wouldest
not suffer me to sail? But Thou, in the depth of Thy counsels
and hearing the main point of her desire, regardéét not what she
then asked, that Thou mightest meke me what she ever asked". (I)
During the whole of his sojourn in Rome, he
seemed, however, to be destined to disappointment and failure,
Almost immediately, upon his arrival, in August or Septembér 383,
he was taken ill with a grievous fever; at one time he appeared
to be dying, but, thanks tc his mother's prayers his life was
spared. (2), Moreover, he had not the success that he had hoped
for; there was much competition, he was an unknown man, and, to
add to the trouble, his pupils often disappeared without paying
their fees,
3till at Rome he had the opportunity of a clearer

insight into the inconsistencies of Manichaeism, with the result
that his allegiance to that Faith was strained almost to breaking-
—-point. He became inclined towards the Scepticism of the Academic-
—-ians, for he despaired of ever reaching the Truth which he so
eagerly soughty until, thinking of the mind of man, "tam vivacem,
tam sagacem, tam perspicacem", he realized that with such a gift
from God truth must be discoverable, but that it must perchance
come by means of a revelation. But whence? (3)
Foot Notes— (I). Conf,5.8.I5. (2). ibid, 5.9.I6. (3) 5.I0.19.

see also- de util dred. 8.20."Saepe mihi wvidebatur non posse

inveniri (verum) magnique fluctus cogitationum mearum in
Academicorum suffragium ferebantur,."
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FPortunately for St. Augustine a way of deliverance
came to him., The Magistrates of the city of Milan were in nc .3
of a FProfesszor of Eloquence for their public schools., By the
influence of Symmachus, the prefect of the city, to whom August-
—-ine had heen introduced by one of his friends, he was successful
in obtaining the post, In fhe autumn then of 384, or the besginn-
—-ing of 385, Augustine removed to ililan., He was then 30 years
of age, having passed through much of folly and dissipation,
ill health, sorrow, and disappointment, He was now losing heart
and hope in Manichaeism, but he was still in quest of Truth,

He gives us an account of his belief at the
time."When I wished to think on my God", he says— "I knew not
what to think of, but a mass of bodies,...this was the greatest,
and almost only cause of nmy inévitable error", (1) 0f Evil too
he tells us— "I believed Evil also to be some such kind of subst-—
—-ance, and to have its own foul, and hideous bulk;",.."ARD I
seemed to myself more reverential, if I believed of Thee, my God,
...a8 unbounded, at lecast on other sides, although on that one
where the mass of evil was opposed to Thee, I was constrained to
confess Thee bounded; than if on all sides I should imagine Thee
to be‘bounded by the form of a human body. And it seemed to me
better to believe Thee to have created no evil,...than to believe
the nature of evil, such as I conceived it, could come from Thee,
Yea, and our Saviour Himself, Thy Only Begotten, I believed to

have been reached forth, as it were for our salvation, out of the

Foot Notes- (I). Conf.V.X.I9.
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mass of Thy most lucid substance, so as to believe nothing of
Him, but what I could vimagine in my vanity." (I)

Such was the state of Augustine's mind when he
left Rome for Milan., Manichaeism had failed him, and he had come
to the conclusion that Astrology was but a baseless superstition,
When he reached Milan, he almost immediately came into touch
with Ambrose, the Bishop who had then been for some ten Fears
the head of the Church there., Boissier tells us- "He was then
the greatest personage in the Western Church, and perhaps the one
of the greatest importance in the Empire. He surpassed the other
bishops by his talents, his virtues, the affection which he insp-
—ired in the hearts of his people, and the respect which the
princes showed to him, His birth, relationship, habits, bound him
to the ancient society; whilst he was linked to the new by his
beliefs and his dignity, and was thus able to be a link.between
them", (2) Augustine informs us that Ambrose received him as
though he were a father, and that he showed him an Episcopal
kindness, There was much that Augustine wanted to talk to him
about, but the great Bishop was so busy, and had such constant
audiences that Augustine never seemed to get an opportunity of
pouring out his heart and receiving from him the guidance which
he needed., Later, in his Soliloquies, Augustine expresses himself
thus~ "It is my only grief in not being able to disclose to him
as much as I should have liked of all my affection for him and
for his wisdom" (3).

Foot Notes- (I).Confes.V.X.20. (2).Boissier, "La fin du paganisme"
Vol.I. page, 308. (3). Solil.2.26.
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We must remember that Augustine was a heretic, that,
moreover, he had been introduced to the post of public orator hy
the pagan Symmachus, with whom Ambrose would hardly be on speaking
terms. Again, it is possible that Ambrose, taken up by his many
duties, did not realize the great future that was in store for
this young man who so persistently haunted his presence. (I)

However, when Augustine heard the Bishop preach,
he was captivated by the grace of his diction, rather than by his
matter, One thing impressed him, that was his treatment of the
0ld Testament Scriptures. His favourite text was— 'The Letter
killeth, but the Spirit giveth Life'. His allegorical treatment
of Holy Scripture led Augustine to see that there was far more to
be said for the 014 Testament than ever he had imagined., The
result was that a new meaning was given to him of the sacred
books. Further, his attendance at the services of the Church led
him to take a new interest in Catholic Christianity. He was a
man ‘haunted by God', and he could not help but feel that despite
his wanderings from the Faith of his childhood he still belonged
to the Church. He therefore became a catechumen, (2)
3till he panted after honours, gains, marriage. He

had separated from his mistress, the mother of Adeodatus, but
after her departére he had succumbed to one more beautiful, Says
Boissier- "It was not passion but custom, and habits are of all
the cords most difficult to break. To change suddenly the life he
Foot Notes— (I). For the relations between Ambrose and Symmachus

see Glover, 'Life and letters in the Fourth Cent.'pp.IS53;ff.

also Ottley, op.cit.page 24, (2).de util cred.8.20."Decreve- |
-ram tamdiu esse catechumenus in ecclesia, donec aut inveni-

-rem quod vellem,aut mihi persuaderem non esse gquaereldum;
opportynissimum ergo me ac valde docilem tunc invenire

posset,si fuisset qui posset docere" !
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had been living from his youth, to cease at a stroke from doing
what he had ever done, to renounce occupations which had commen—
~ced sometimes by being constraints and which ended by being
necessities was nothing less than dreadful. To fight against
these little tyrannical things,against the last revolts of the
flesh, was to endure more than he wished". (I) 1In striking -
language he has described his struggle. (2)

Meanwhile Augustine , busy with his professional
duties, receives the honour of being selected to deliver a panég—
~-yric in praise of the Emperor, which filled with empty plaud-
-its, would be largely faise; his conscience is shocked by the
thought of his having to do this thing. Again-~ passing along the
streets, one day he sees a happy beggar, drunk and joyous. The
sight of this man causes Augustine to reflect that here was one
who , by means of a few 'begged pence', had obtained what he
himself had long been struggling after; the beggar was without a
care, whilst he was full of fears and yet in his heart there was
a yearning for a deeper joy. Tortured and discontented, he tells
us—- "I was entangled in the life of this world, clinging to dull
hopes, of a beauteous wife, the pomp of riches, the emptiness of
honours, and the other hurtful and destructive pleasures".(3)
His mother urges him to be married and he is promised that, once
married,‘the health-giving baptism would cleanse him.(4)

Foot Notes—-(I). Bossier, op.cit.pages 3II,f.(R).Conf.8.XI.26.,

see fuller notes.(3).See de Util.Credendi,3.also de Vita
Beata, 4.(4).Conf,VI,I3.23.
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In all probability, it¥was suggested to him that if he married a

modest beautiful woman, who had culture, and was in easy circum-

-stances, who could bring with her means, he might then have more

leisure to devote himself more assiduously to his search for
Truth. (I) A pleasing maiden was found for him and asked in

marriage, but as she was 'two years under the fit age' Augustine

must wait for her .(2) But Augustine could not wait, and , to his

shame be it said, he took unto himself ancther mistress. (3)
£till he was unhappy, he tells us~"I was becoming
more miserable, anu Thou nearer; Tny right nand was continually
ready to pluck me out of the mire, and to wash me throughly, and
I knew it not". (4) 1Indeed he suggests that, if it had not been
for his fear of death and the judgment to come, a worse state
might have been his, He had now reached his 3Ist year., He had
broken with Manichaeism; under the influence c¢f Ambrose, the
Scriptures had become of greater value to him. He was a Catechu-
-men &f the Catholie Church; but still he was not a Christian,
He was troubled by his materialistic conception of God, and he
could meet with no rational explanation concerning the existence
of Evil. Although he felt that God must be incorruptible, uninj-
-urable,unchangeable, yet he could not but conceive of Him as
being in space. The old dilemma of Nebridius still worried him,
If Evil camef from matter, surely that seemed to limit the power

Foot Notes- (I).See Solil. I.I7,I8,end.(2).Conf.VI.I3.26. (3)
ibid,VI.XV.23. (4). ibid,VI.I6.26.
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of God. Freewill, he had heard, was the cause of man's illdoings,
but he could not clearly discern that.

It may have been, as Alfaric suggests, (I)
that Augustine had learned this from the preaching of Ambrose,

Still the heart of Augustine was torn between
belief and doubt. He could not remsin in such a state, he must
f£ind the Truth which would satisfy his heart and his reason.
Help as we know, was not far away. Possibly the preaching of
Ambrose was unconsciously to Augustine, preparing the way for him
to receive the new influence which was to play such a part on the

life and thought of the future of St. Augustine. (2)
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Foot Hotes~ (I). Conf.74. 3.5. Compare Alfaric, "L'Evolution
Intellectuelle de Saint Augustin", (Paris, Emile Nourry,I918.)
page, 370, (R). Alfaric suggests, page 372, ibid. that
Ambrose was familiar with the writings of Philo and Origen
and that he, whilst making use of their thoughts for practi-
-cal ends, was yet influenced himself by their Neo-Platonism.
Alfaric quotes from .'De Isaac et anima', by Ambrose, page,60.
"Quid ergo est maligb nisi boni 1nd1gent1a?..Non enim mala
sunt nisi quae privantur bonlu...Ergo indigentia boni mallta
est et definitione boni mallta deprehenditur." Such was the
Neo~FPlatonic 1nterpretat10n ot evil, Though Alfaric adds

" that such an idea is to be seldom found in the preaching of

Ambrose., At any rate Augustine himself clearly shows that he
had only known of it through the "Platonists", more especi-
-ally from Plotinus. See Confessions, VII.XI.(I7-22).
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FULLER NOTES TO CHAPTER 4.

Page, 69, Foot-Note (2).

De Util.Credendi, I.2.Writing to Honoratus, about 39I, he says-
"You know that we adhered to these men on no other ground than
this— that theylpromised by pure and simple reason to bring their
disciples to God, discarding all peremptory authority, and to
liverate them from error. For what else made me reject, for almost
nine years continuously, the religion my parents had instilled
into me as a child? What elsemade me a follower and diligent
'hearer' of this sect than the assertion that we Catholics are
terrorized by superstition, and that faith is thrust upon us
before any reason is given; whereas they bind none to believe ex-
-cept upon the truth's being examined and made clear? By such
promises who would not have been inveigled, especially the nind
of a young man, desirfous to know the Truth, and already, through
disputation with clever persons in the Schools, grown proud and
talkative; just such an one, indeed, as they found me; contemning
religion as an 0ld wives' fable and eager to apprehend and drink
in the very Truth which they so confidently promised",

Page, 7I, Foot-Note (2).

Confessions, IV.4.9."At this my heart was utterly darkened; and
whatever I beheld was death. My native country was a torment to
me, and my father's house a strange unhappiness; and whatever I
had shared with him, wanting rim, became a distracting torture.
Mine eyes sought him everywhere, but he was not granted thewm; and
i hated all places, for that they had not him; nor could they now
tell me, 'he is coming', as when he was alive and absent, I bec~
~ame a great riddle to myself, and I asked my soul, why sks was
so sad, and why she disquieted me sorely; but she knew not what
to answer me., And if I said, Trust in God, she very rightly obeyed
me not; because that most dear friend, whem she had lost, was,
being man, both truer and better, than that phantasm she was bid
to trust in, Ualy tears were sweet to me, for they succeeded my
friend, in the dearest of my affections",

Page 79, Foot-Note, (2).

Confessions, 8,XI.26. "The very toys of toys, and vanities of
vanities, my ancient mistresses, still held me; they plucked my
fleshly garment, and whispered softly, "Dost thou cast us off?
snd from that moment shall we no more be with thee for ever?

and from that moment shall not this or that be lawful for thee for
ever?" And what was it which they suggested inthat I said, "this
or that", what did they suggest, 0 my God? Let Thy mercy turn it
away from the soul of Thy servant, What defilements did they sug-
—-gest! what shame! And now I much less than half heard them, and
not openly shewing themselves and contradicting me, but muttering

as it were behind my back, and privily plucking me, as I was
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FULLER NOTES TO CHAPTER 4. (Continued).

departing, but to look back on them. Yet they did retard me,so
that I hesitated to burst and shake myself free from them, and

to spréng over whither I was called; a violent habit saying to

me, "Thinkest thou, thou canst live without them?"
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CHAPTER 5,

"THE LIFE OF SAINT AUGUSTINE".

Part II. (From 386-470, A.D.)

St. Augustine had now reached his Thirty-second year. He was
still a prey to doubt and fear, he was troubled and distressed
because he had not yet arrived at the Truth, Déliverance was,
however, close at hand. About the beginning of the year 386,
there fell into his hands certain books of the Platonists, trans—‘
-lated from the Greek into the Latin, It is sufficient to say
here, that very probably these books were none other than certain
of the Enneads of Plotinus, which had been translated into the
latin by Victorinus Afer. Augustine often speaks of the Neo-
Platonists under the term 'Platonists'; in another of his writ-
~ings, (I) he explains that the most celebrated of the 'Pléton~
~ists' were Plotinus, Porphyry, and Jamblichus, Of Plotinus as
we shall see, he ever speaks in the highest terms and in the
Seventh Book of the Confessions, St. Augustine shows very clearly
how much he owed to the perusal of these books. (2)

As in succeeding chapters we are to deal more
fully with the influence of Neo-Platonism on the thought of St,.
Augustine, it will be suffibient, here, to state briefly, the
impressions which these books made upon him at the time when he
Foot Notes- (I)., De Civitate Dei, VIII.I2. (2). Harnack in his

article in the Encyc. Brit. on Neo-Platonism, says— "The
best account ever written by any Church Father on Neo-Plat-

—onism, is to be found in the Confessions of St. Augustine,
Book, VII.Chapters, IX-XXI."
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first read them. He himself tells usAthat the reading of them
"kindled in me an incredible ardour". (I). And again- "When I had
read a very few books of Plotinus...I was so kindled that I wish-
—-ed to break away from all those anchors which held me, but for
the influence of certain persons." (2) Here at any rate August-
-ine judged that he had found the name of Christ. For St. Augusti-
—ine saw in the Second person of the Neo-Platonic Trinity, the

VO?}S of Plotinus, the Logos of 8t. John, described in the

a
prologue to his gospel, and he learned that the Voos  was of
the same substance as the 'ONE'., More than that, in the "Absolute
Being" of the Neo-Platonists, St. Augustine discovered a truer
conception of God than the “diffused luminous body", which he had
previously imagined God to be. In a word, he saw the Spirituality
of God as he had never done before. But further, he had also a
new light shed on the origin of Evil.He saw that the World-Soul,
the third person in the Neo-Platonic Trinity, (3) was below
"The One", or Absolute Being, and that, although it derived its
existence from the 'One', yet the further removed it was from
that 'One' the more defective it became in Being. (4) St. August~
-ine here perceives that Evil is really not-being, failure to be,
a deprivation of Good.(5) Evil hence appears to him as no longer
Foot Notes- (I).Contra Academ. I,2,5. "Etiam mihi ipsi de me
ipse 1nC£ed1b;le incendium in me concitarunt".(2)de Beata
V;ta, 4."Lectis autem Plotini paucissimis libris", True- only
f;ve of the M.8.S. read 'Plotini', all the rest have Platon-
~1s, but the former according to Alfaric, Grandgeorge, &c
is undoubt?dly the accepted reading. (3). Whilst Auguétine
?peaks of Person', we must note that with Plotinus it is
Hypostasis'.(4)Conf.VII.XI.I7. (5)See De vera relig.I4,27.
wylttennseven years before the Confessions, Here he de%ines
sin as "defectus voluntarius a summa essentia".ibid40,76,

See also Bright, "Lessons from the 1i
ives o0f three gres
Fathers", Longmans (reen & Co.I89I.Appendix XV.PagegZ'?:t
2 [ ]
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the creation of God, but as springing from a Will and an Imagin-
-ation which has turned aside from God. But he found something
still more valuable, something which led him to enter into the
fealm of mysticism., He tells us-A"And being thence admoxiéhed to
return to myself, 1 entered even into my inward self, Thou being
my guide;...and I entered and beheld with the eye of my soul, such
as 1t was, above the same eye of My soul, above my mind, the
Light Unchangeable". (I) Later, he tells us of how, withdrawing
himself from the world of sense, there came tc him the conscious—
-ness of Absolute Being and, at a bound, he found union with
Him- “And thus with the fiash of one trembling glance it arrived
at THAT WHICH IS". (2) Here we see how truly St. Augustine had
been impressed and had entered into the spirit of Neo-Platonism,
We shall, at a future stage, have something

more to say concerning the mysticism of St. Augustine,

Now these books of the 'Platonists' had copened
his eyes to a great deal. They had given direction to his soul.
But 8t, Augustine whilst acknowledging what they had been to him
in the hour of his travail of spirit, makes manifest also wherein
they failed/him., He had been given an insight into the truth
concerning the Spirituality of God, he had also light shed on the
problem of Evil., But he did not find in the Enneads of Plotinus
what he had learned in the gospels and what was taught by the

Foot Notes— (I). Conf.VII.X.I6. (2). ibid, VII.I7?.2%. ‘-P-(Em v.z.:z.)
cp.(Ens: V3.0 1.6.9.)-
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Christian Church, namely, "That the Word became flesh"., In Neo-
Platonism, he did not find & BSaviour, one who would redeem him
from his burden of guilt. Appealing tofhis reason it failed to
appease the pangs of conscience, or heal his disordered will.
He says- "Then I sought a way of obtaining strength sufficient to
enjoy Thee, and found it not, until I embraced the Mediator
betwixt God and man, the man Christ Jesus", (I)

Neo~Platonism had done much for him, bat it
had not given him deliverance from the carnal habit, the weight
of which continually held him back. St. Augustine now saw the
*land of peace', but as he tells us, it was one thing to see
it afar off , and quite another 'to keep on the way that leads
thither', (2)

He began now to diligently read the Epistles
of the Apostle Paul, There he found a great deal which seemed to
him to resemble what he had already seen in Neo~Platonism, but
he also saw there what was further true to his own experience,
As he read the words of Romans VII.24, "0 wretched man that I
am, who shall deliver me from the body of this death? "- he felt
it to be the cry of his own heart. But, as he read on, he found
St. Paul's answer to the cry making its earnest appeal to his
heart.(3) His difficulties began to disappear; he was now sure of
God's Eternal essence, of His incomparable beauty.What he wished
was not to know more of Him,but to'bemore steadfast in Him',But
Foot Notes- (I).Conf,VII.I8.24, (?).ibid,VII.?I.27, (3).ibid.

It is of interest to compare what St., Augustine writes here
in the Confessions with what he wroie to Romanianus, near-
-er to the time of his experience., See Contra Acad. 2.3,

(beginning). The whole passage will be quoted in a subsequ-
~ent chapter,
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he was not willing to break with his old life of selfish indulg-
—ence; "his heart", he tells us, "had to be purged from the old
leaven; the way well pleased me dut as yet I shrank from going
"through its straightness".(I) Again he tells us— "I had now found
the goodly'pearl, which, selling all that I had, I ought to have
bought, and I hesitated." (2) He sought out Simplicianus, the
'spiritual father' of Ambrose, a man of wide exrperience and
caintly character, and to him he cpened his heart. When he was
told of the reading of the books of the "Platonists™, translated
by Victorinus, Simplicianus expressed his joy thét Augustine had
been so wisely guided as not to have besn led astray by falce
rhilovorphers,"whereas the Platonists' many ways led to belief in
God and His Word" .(3) The aged saint deeply interested Augustine
by his account of the conversion of Victorinus; who had also
been led from the Nec—Platonic philosophy to an earnest study of
the Scriptures, and whose conversicn, late in life and at consid—
—~erable sacrifice, had been the talk of Rome some 25 years
previously. (4) When Augustine heard this, he tells us,-"I was
on fire to imitate him",(5) But past habits still held him in
their chains. He compares his state to that of a half-awakened
sleeper, unable to shake off his lethargy, crying, "Anon, anon";
"Presently"; "Leave me but a little", But- he adds- "Presently,
presently, had no present, and my little while went on for a long
Foot Notes~ (I).Conf.8.I.I.(2).ibid,8.I.2, (3),ibid,8.2,3. cp.

de Civ.Dei,X,29., (4).Conf.8,2,(3-5) (5).Conf.8.5,I0,
"Exarsi ad imitandum".
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while".(I) He attended the services of the Church, but he had
not yet found the peace of heart he had been seeking.One day,
however, Augustine and his friend, Alypius, received a visit from
one of their countrymen, Pontitianus, who was in high office at
the Emperor's court. He was a baptized Christian and seeing on
the table & copy of St. Paul's Epistles, he expressed his wonder
and his joy.St. Augustine then told him of his search for Truth;
whereupon, for the encouragement of Alypius and himself, Pontiti-
—-anus related the story of the conversion of St.Antony, an
Egyptian monk,and proceeded to dilate on the jbys of the monastic
life, Pontitianus further told the story of how two friends of
his own, courtiers and officers in sttendance on the Emperor,
had been so deeply impressed on reading the account of the life
of 5t, Antony , that they resigned their commissions and entered
the monastic life; and how that their brides, when they heard of
it, also 'dedicated their virginity unto God'. (2)

This recital so moved Augustine that he was over-
-whelmed with a burning sense of shame; he realized that in order
to have peace, he must make a decided choice., Vividly describing
his feelings, Augustine tells us- "Thus soul-sick was I, and
tormented, accusing myself much more severely than my wont, roll-
~ing and turning me in my chain, till that were wholly broken,
whereby I now was but just, but still was,held", (3)

Foot Notes- (I).Conf,VIII,S5.I2."Modo et modo non habebant modum",
(2).ibid, 8.6.I5. (3).ibid,8.XI.25.
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Then the storm broke. Rising, he left Alypius who was sitting by
his side, and withdrew that he might weep alone. As Augustine
cast himself Dbeneath a fig tree, weeping in penitence of spirit,
he heard from a house close by a voice, "as of a boy or girl...
chanting and oft repeating,'Take up and read}'Take up and read’.
Instantly", he tells us— "my countenance altered, I began to think
most intently, whether children were wont in any kind of play to
sing such words; nor could I remember ever to have ﬁeard the like,
5o, checking the torrent of my tears, I arose, interpreting it
to be ro other than a command from God to open the book and read
‘the first chapter I should find....Eagerly then I returned to the
place where Aly?ius was sitting; for there had I laid the
volume of the Apostle, when I arose thence, I seized, opened,&
in silence read that section, on which my eyes first fell: 'Not
in rioting and drunkenness, not in chambering and wantonness, not
ih strife and envying: but put ye on the Lord Jesus Christ, and
make not provision for the flesh, in concupiscence.' No further
would I read; nor needed I : for instantly at the end of this
sentence, by a light as it were of serenity infused into my heart,
all the darkness of doubt vanished away."(I)

So did Augustine pass into the light and find
liberty and peace, He relates his wonderful experience to
Alypius, who was now sitting by his side, and he, reading further,

came upon the sentence, 'him that is weak in the faith receive'.

Foot Notes- (I).Confessions, 8,XII.(28-30).
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This he applied to himself, Together they go and tell Monnica the
glad tidings, to her unspeakable joy. (I)

The conversion of Augustine probably took place
in the summer of 386; he was desirous at once of resigning his
post as Professor of Rhetoric, but deferred doing so until the
vacation, He alleged as the ground of his resignation, the chest
weakness, possibly asthma, from which he frequently suffered; but
his real reason was that he had made up his mind to dedicate
himself henceforth to the pursuit of Truth, in preparation for his
baptism and possible retirement from the world; for the monastic
life forcibly appealed to him, {(2).

Upon his retirement, a friend and professorial
colleague, Verecundus by name, placed at his disposal his country
house, 'Cassiciacum', on the outskirts of Milan, situated towards
the top of the mountains, with a view of the beautiful lakes and

plains of Lombardy. In his Confessions, Augustine makes no mention

of those who accompanied him in his retreat, but suggests that
he was alone with his family. (3) We shall deal at length with
this Cassiciacum period in a subsequent chapter, and see how this
further study will correct many of the impressions which are
suggested to our minds as we read the account given us in the
Confessions. It is sufficient to say here that whilst in the
Con&ssions we are led to believe that St. Augustine devoted his

nights and days to penétence and prayer, in preparation for his

Foot Notes- (I)Conf.8.12.(28-30) (2).see his Epistles for this
reason. (3).Conf.IX.4.7."Profectus in uillam cum meis omnibus".
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baptism, in his books which are written at that time, we find
that he is deeply engrossed in the study of Philosophy. Under
the spe-+1 of Neo-Platonism, he speaks as an ardent follower of
Plotinus.(I) However, in the Confessions this period is passed
over very lightly, and it is a real help to our study of the
development of St, Augustine's thought to have his early writings
as a guide to his real state of mind.

In the following Spring St. Augustine returned to
Milan, and was baptized on Easter Eve (April 24th) 387, along
with his friend Alypius and his son Adeodatus, a lad not yet
fifteen. To St. Augustine's great sorrdw, Adeodatus died two
years after his baptism, (2)

In the summer of that same year, Augustine planned
that Monnica and himself, with the group of friends who had
shared his doings at Cassiciacum, should retire to Africa and
there carry on the life of contemplation which they had enjoyed
together previously to his baptism, With this intention they had
left Milan and had reached the port of Ostia when Monnica was
taken 111 and died., Five days previously she had an earnest
conversation with her son on the subject of the future life,
which made a deep impression upon Augustine; so that he narrates
it and describes the experience that followed, with comnsiderable

detail.(3) This Ecstatic Vision which Augustine tells us of here

Foot Notes- (I).See Glover, op.cit.page,215,"In these (dialogues)
his language is not so avowedly Christian as in the Confess-
~ions, for he is still trying to couch the new thought in the

old terms, but the new thought is there, and if not yet fully
developed it is still Christian". (2). see de Vita Beata, 6.
"Erat etiam nobiscum aetate minimus omnium, sed cujus 1ngenium

si amore non fallor, magnum quiddam pollicetur, Adeodatus
filius meus". (3).Conf.9.X. (W~ 23-25,)
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is an excellent description of the Ecstasy as dépicted by Plotinus
It iéﬁbondition transcending thought, a stillness of the Soul in
which all consciousness of external objects is suspended, and
"the seer no longer distinguishes himself ffom what he sees"., (I)
A few days afterwards, in her fifty-sixth year,

Monnica passed to her rest, The death of Monnica apparently took

- place in 387, and changed Augustine's plans.,He remained in Italy

for something like ten months, spending most of his time at Ronme,
where he made a closer study of the Manichaean system in order
that he might be the better able to confute its heresies.

The ninth book of the Confessions, closes
with an account of the death and burial of Monnica and tells us
of the grief of Augustine., Here his autobiography ends; for the
remaining books of the Confessions add nothing to the story of his
life., For the closing years of the life of Augustine we are
indebted, in the main to Possidius, the bishop of Calama, who
enjoyed a close friendship with St. Augustine for more than 40
yvears,

In the August or September of 388, Augustine
returneéd to Africa, and upon his arrival at his old town of
Thagaste, he took up his abode in a house which he had inherited
from his father. He sold his possessions, gave the proceeds to
the poor, keeping back only the house in which he lived and what
Foot Notes- (I). See Ottley, op.cit.page 37, For the account of

this Mystic experience at Ostia, see fuller notes at the
close of the present chapter,
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would suffice for his barest needs, Here he lived for three
years, in retirement from the world with a company of kindred
spirits who had all things in common, and who had pledged them-
-selves to a life of prayer, meditation, and self-discipline,(I)

The next year, 389, once again Augustine is
plunged into grief by reason of the death of his dearly loved son
Adecdatus,

Whilst he had been in Rome, after the death of his
mother, Augustine had written 'de Quantitate Animae', and two of
the volumes of his 'de Libero Arbitrio'. He now at Thagaste comp-—
-letes his study and adds another volume to his 'de Libero Arb-
—-itrio'. During these years of retirement he also wrote 'de Gen—
-esi contra Manichaeos', 'de Musica' (books I-6) and 'de Magistro}
and began his 'de Diversis Quaestionibus LXXXIII', and his
'*de Vera Religione'.

In 39I, however, his life of quiet was interrupted
by a visit to Hippo Regius, which was destined to have an affecé
on his whole future. His fame had spread far and wide, and he
was well known for his piety and learning. It was whilst he was
listening to the sermon of the aged bishop Valerius, that the
preacher declared that they were in great need of another priest,
Thereupon, greatly to Augustine's surprise and dismay, the people
demanded that he should accept the office, Augustine was far from
willing to give up his life of meditation and literary activity
and take up a position for which he felt he was not qualified;

Foot Notes— (I).Possidius, Vita August.c.3, Epistles,CXXVI,v.
CLVII.R9,




(95).

and it was only after great pressure had been brought to bear
upon him, and because he felt that perchance the hand of God
might be leading him all unwillingly, that finally he yielded.,

He begged that a few months might be given him to prepare forhis
new office., This was granted, and he began his duties at'Easter—
tide, 392,

Very soon did both Bishop and people feel
that their choice had been a wise one, They perceived not only
that Augustine was a man endowed with gifts of speech, learning,
and piety, but also that he possessed a shrewd commonsense which
was most valuable in the work to which he had been called, So
impressed was Valerius with his powers that, céntrary to all
custom, he often asked him to preach in his stead., Lest he might
be tempted to leave Hippo, Valerius, within two or three years,
begged Augustine to allow himself to be consecrated as Associate
Bishop along with himself, A year later, upon the death of
Valerius, when St. Augustine was but 42, he became sole Bishop of
Hippo, an office which he held until his death.

Although he had reached thus early so high a
place in the Church, yet his manner of life was of the simplest,
He dwelt with the clergy of his household after fhe manner of a
monastic community. (I) He also established a sort of Theological
seminary, where candidates were prepared for their future duties, i

Like Ambrose, we are told that he had the vessels of the Sanctuaryi

|

Foot Notes- (I). See Sermons, 355,356,
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melted, and the silver and gold made use of to weet cases of
extreme need, or to redeem priscnercs. (I) He would take no
money willed to the Church if poor relatibes would suffer thereby.
He was greatly in demand as a reconciler betwwen those at enmity,
and was often asked to settle disputes; whilst daily he busied
himself rendering service to the poor. He rejoiced in his duties
as a preacher, and it is on record that he often preached on five
days in succession and even twice in one day.

There is no need to deal at length with his
enormous literary activity, which occupied a great deal of his
time, nor to expatiate on his work on behalf of the Church,

It is sufficient to say that the presence of the Manichaeists in
his diocese roused him to combat the heresy from which he had
himself been delivered. By public debate and by a series of
treatises which fell from his pen, he did his utmost to overcome
the influence of their teaching.
But there were other enemies of the Christ-
-ian Church against whom he wrote., These were the Donatists and
the Pelagians., (2). Whilst many of his works were of special
value for his day and generation, they still contain much which
is of real worth for all tinme,
The last twenty years of the life of St,
Augustine were years of trouble and sorrow, Rome was sacked by
Foot Notes- (I).See Bright, 'Lessons from the lives of three
great Fathers,'Longmans Green & Co.IR9I,pages, IRR,ff,for an
excellent account. Note here-~ Possidius, Vit.Aug.c.24,
(2)., See the work by Dr. Bardenhewer,'Patrology'Trans from

the 2nd, Edition by Dr, Shahan,(I9%0R).Section 94,Pages,
" 473~508, for a full account, : .
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Al1Xaric in the year 4I0, and as a result of this, many of the
educated and ruling-families of the Empire fled in terror into
Africa, In their misery the refugees strove to find some reason
for so terrible a misfortune as had befallen their city and
fortunes., It was alleged by some that this punishment had come
because they had forsaken the ancient shrines;- "This horror
would not have been", said scme, "had we stood by the ancient
ways. The mad policy of the Emperors in prohibiting sacrifices to
the Gods has produced this inevitable nemesis. The sack of Rome
is the judgment of Jove".(I) In a word, they laid the responsib-
-ility at the door of the Christians,
It was partly in answer to that charge that St.

Augustine began to write one of his greatest works, if not the
greatest, his 'De Civitate Dei'. He éommenced this book in 413,
publishing it in parts between 4£I7 and 426, It therefore occupied
thirteen years of his life, During that peribd, from time to time,
Africa was overrun by barbaric hordes, reducing towns and villages
to ashes and inflicting most terrible sorrow and misery upon the
inhabitants. The feeling of St. Augustine was that Bishops and
pastors should stay beside their flock and help them in their
time of deepest need., In 429 Gaiséric, the Vandal king, crossed
from Spain at the urgent request of Boniface, the Count of Africa,
Boniface was friendly to St. Augustine, but he was beaten back,
with the remnant of his army into the fortified city of Hippo,
Eoot Notes— (I). See-J.N.Figgis, "The Political aspects of St,

Augustine's City of God", Longmans, I92I.page, 6. Also

Dr, J.E.C.Wellden, "St., Augustine, De Civitate Dei", S.P.C.K.

2 Vols. see especially Introducgion, Vol.I. also Bright,op.cit

Appendix, IR*,, page, 263.
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where Possidius and several of the bishops had taken refuge.
Augustine was greatly troubled by the dreadful calamities that
had befallen his beloved land, Once he declared to his friends—
*"what I pray God for is that He will deliver this city from the
enemy; or, if He has determined otherwise, that He may strengthen
His servant for His sufferings;‘or, which I would rather, that He
would call me from this world to Himself". (I)

In the third month of the siege he was attacked
by fever; ten days before his death he had retired from active
ministry, having up to that time proclaimed unceasingly the word
of God to his people. The end came on August, 28th 430, and, in
the 76th year of his age S8St. Augustine passed to his rest.

Possidius tells us that he left no will, for,
having embraced poverty, he had nothing to leave save his books
and his manuscripts, which fell to the Church. (2)

In closing, may we say that our chief purp-
-ose in these chapters which have outlined the life of St. August-
-ine, has been to place the man in his setting and endeavour to
show the varied influences which had been at work upon his life
and the part which each influence contributed towards the
enrichment of his genius. We saw the growing youth in his home
life at Thagaste, with a Christian mother and a pagan father,each
impressing the life, at its most plastic period. And outside the
Foot Notes- (I).Possidius, Vit.Aug.C.29."ﬁt aut hanc civitatem ab
hostibus circumdatam liberare dignetur, aut,si aliud eé& videtur |
suos servos ad perferendam suam voluntatem fortes faciat, aut ‘

certe ut me de hoc saeculo ad se accipiat"., (2).Possidius, Vit.
Aug.c, 31,5656
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gsame pull of contrary powers; on the one hand the world, the
flesh, riches, success, ambition; and on the other the unseen
things of the spirit, the memories of Christian teaching, the
sensitive conscience, and the ressonings which no specious argu-
-ments could satisfy,

There is too the Manichaean influence, followed
by his brief essay towards the Scepticism of the New Academy; &
yet no peace. His meeting with Ambrose, the new view which he
receives of the Ol& Testament, & his becoming a Catechumen of the
Church. Finally his discovery of the books of the 'Platonists’,
and a study of the Epistles of St. Paul.,

We venture to think that it was Neo-Platoniém which
opened the doorway for him into a new life and that,from the
day when he first read the Enneads in a Latin translation right
on to the close of his life, it was that philosophy which exercis-
—-ed a very pronounced influence upon Augustine's life and thought,|

It is of course true that this influence was more
pronounced at first, as will be seen when we study his early |
writings; true also that Augustine believed 1later that he owed
little to the teaching of Plotinus. But all unconsciously much
that was essentially Neo-Platonic enriched his thought , so that
through this philosophy the Christian Father was able to more
perfectly clarify the doctrines of the Church,
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FULLER NOTES TG CHAPTER 5.

Page 93, Foot Note~ (I), The Mystic Experience at Ostia.

They were standing together leaning over the window ledge of the
house wherecthey were staying, looking into the garden. They were
discoursing on the nature of the eternal life of the Saints, and
when they had reached the point at which the greatest delight of
the earthly senses became unworthy of being named in the same
breath as those of the spiritual 1life, then occurred this mystic
experience, _

Confessions, IX.,X.24, "We raising up ourselves with a more glowing
affection towards the 'Self-fame', did by degrees passthrough all
things bodily, even the very heaven, whence sun and moon, and
stars shine upon the earth; yea, we were soaring higher yet, by
inward musing, and discourse, and admiring of Thy works; and we
came to our own minds, and went beyond them, that we might arrive
at that region of never~failing plenty, where Thou feedest Israel
for ever with the food of truth, and where life is the Wisdom

by whom all these things are made, and what have been, and what
shall be, and she is not made, but is, as she hath been, and so
shall she be ever; yea rather, to 'have been'and 'hereafter to be!
are not in her, but only 'to be', seeing she is eternal...

25.We were saying then; if to any the tumult of the flesh were
hushed, hushed the images of earth, and waters, and air, hushed
also the poles of heaven, yea the very soul be hushed to herself,
and by not thinking on self surmount self, hushed all dreams and
imaginary revelations, every tongue and every sign, and whatso-
—ever exists only in transition, since if any could hear, all
these say, We made not ourselves, but He made us that abidetk for
ever— If then having uttered this, they too should be hushed,
having roused only our ears to Him who made them, and He alone
speak, noy by them, but by Himself, that we may hear His Word, not
through any tongue of flesh, nor Angel's voice, nor sound of
thunder, nor in the dark riddle oi a aimilitude, but, might hear
Whom in these things we love, we might hear His Very Self with-
—-out these, (as we two now strained ourselves, and in swift
thought touched on that Eternal Wisdom, which abideth over all;)
could this be continued on, and other visions of kind far unlike
be withdrawn, and this one ravish, and absorb, and wrap up its |
beholder amid these inward joys, so that life might be for ever
like that one moment of understanding which now we sighed after;
were not this ,Enter into thy Master's joy?."

We may compare this Ecstasy as it is recounted here with the
Enneads, V.I.2. see Appendix,ITI.

Plotinus taught that the way which man must take to eanter into
communion with God, was to climb, by degrees from nature, upwards
by means of the highest forms, inward to the mind, then above the
mind, thus would men enter into union with the One,
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FULLER NOTES ON CBAPTER 5. (Continued)

See Harnack, "History of Dogma", Vol.I.E.T. page 352, on
"Neo-Platonism",

"an frees himself from every sin through asceticism. But he is
to reach still higher; he is not only to be without sin, but he
is to be "God"....Tke scul can oxnly see and touch the Origingl
megence in a condition of complete passivity and rest, Hence, in
order to attain to this highest, the soul must subject itsell to
a spivituul sxcreiss. Lt nmust begin with the contemplation of
material things, their diversity and harmony, then retire into -
itself and sink itself in its own essence, and thence mount up
to the Nous, to the world of Tdeas; but, as it still dces not fin
the One and Hizhest Essence there, as the call always comes to it
from there. "We have not made ourselves",...it must, as it were,
lose sight of itself in a state of intense concentration, in
mute contemplation and complete forgetfulness of all things, In
that moment it enjoys the highest and indescribable blessedness;
it is itself, as it were, swallowed up by Deity and bathed in

the light of Eternity.,"

It will be evident that St. Augustine here in his description of
his Ecstasy has most closely followed the very words of Plotinus. |
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_ SYNOPSES OF THE CHAPTERS. .PART 2,

i

CHAPTER I. St. Augustine and Neo-Platonism

Before the time of Augustine many of the ideas of Hellenism had
entered into Christian thought. It may be that the preaching of
Ambrose had prepared Augustine for the reception of the teaching
of Plotinus. Viectorinus suggested as a greater influence (I) By
his translation of the books of the Enneads., (2) By the admirat-
—-ion Augustine himself had for him. Victorinus ; a pioneer in
the adaptation of Neo-Platonie doctrines to Christian Theology;
an Augustine before Augustine. Outline of the doctrine of Vict-
orinus; his indebtedness to Neo-Platonism. Influence of Victorin-
-us on the thought of Augustine. Impression which the reading of
the books of the 'Platonists' made upon him- where they failed
him. By the 'Platonists' Augudtine means the Neo-Platonists.
Evidence of Augustine's knowledge of the Enneads. His high praise
of Plotinus; and criticism of him. Augustine's knowledge of the
writings of Porphyry. Augustine's indebtedness to Neo-Platjonism
in several directions, but whilst this Philosophy reveals to him
the truth, he finds it powerless to deliver him from the sins of
the flesh,

® o boer o et 0000 s

CHAPTER 2. The Christian Philosopher at Cassiciacum

An sdditional chapter to the Confessions, furnished by his acc-
—ount of his sojourn at Cassiciacum, a country house lent to
Augustine by his friend Verecundus, The reason suggested , since
Augustine had resigned his professorship, as to why he should
undertake the teaching of youth. The picture which is given in
the Dialogues of the life there; Augustine and his duties. The
chief subject of his lectures that of Philosophy as the gateway
to the blessed life. In the instruction of his pupils, Augustine
was grounding himself in the knowledge of Philosophy.Frequent
references to Philosophy. It is that of Neo-Platonism which he
has in mind. Difference between the tone of the Confessions and
that of the Dialogues explained. He unites a love for Philosophy
with a like love for Religion. Abundant evidence that the devot-
~ional life is not neglected, Review of the writings of Augustine
at Cassiciacum, Contra Academicos, dedicated to Romanianus.,outl-
-ined. De beata Vita, the title and a great deal of the argument
taken from the Enneads. Precis given of this tractate on Happin-
~e88, The De Ordine, which has for its themehhe Divine Provid-
~ence. These books of the De Ordine steeped in Neo-Platonism.

The Soliloquia; a revelation of Augustine's devotional spirit.
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- SYNOPSES OF THE CHAPTERS,

CHAPTER B. THE INFLUENCE OF NEO-PLATONISM ON THE
PSYCHOLOGY OF 5T, AUGUSTINE.

The importance of the study of Augustine's Psychology; it lay at
the core of all his thinking and his Psychology forms the basis
of his Metaphysics, His study of Neo-Platonism presented August-
-ine with a dependable system., With Augustine tnere were two
kinds of knowledge, the knowledge of God, & tne knowledge of the
Soul.Augustine's discovery of the immedigte certainty of Inner
Experience; how he illustrates this. By intuition the Soul arriv-
-es at the basis of knowledge. Augustine influenced by Plotinus
in his doctrine of Ideas. Augustine's definition of the Soul; the
Soul the centre of his Psychology.The Soul the link between the
world of Spirit and that of Sense. Simple in essence the Soul is
manifold in its operations. It can neither grow nor diminish with
the body; although it feels in every part of the body it is not
to be regarded as body.The sympathy which unites the organs indic.
-ates the presence of the Soul in the whole body.Augustine devel-
-opes the ideas of Plotinus on the difference between the irrat-
-ional Soul and the rational. Sensation, an active power of the
Soul. The Interior Sense., Pleasure & pain are experienced by the
Soul.Memory associated with the Imagination by Augustine & Plotin-
-ufl alike.The two kinds of Memory, Sensible & Intellectual.
Discursive and Intuitive Reasoning, their distinction. The Immor-
-tality of the Soul, here also Augustine closely follows Plotinus,
The Soul's return; its Purification,Illumination, and Union.

The Seven degrees of the Soul described.
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CHAPTER 4, THE DOCTRINE OF GOD AS SET FORTH BY ST.AUGUST-
~-INE AND IN THE ENNEADS.,

No doubt in the mind of Augustine with respect to the Existence
of God.His early conceptions of God.From Neo-Platonism Augustine
is convinced of the Spirituality of the Divine Being. The Ineffa-
~-bility of God and His Incomprehensibility; these truths express-.
~ed in the writings of Clement,Justin,Tertullian. Augustine prob-
-ably is first made famild®r with the negative conception of God
through Plotinus, The Simplicity of God's nature, therefore He is
Unchangeable, hence Eternal, God the source of all Beauty; three
grades of Beauty.Augustine arrives at a knowledge of God by
intuition, that is by the absolute and immediate certainty of
consciousness. Augustine's discovery of the Principle of Unity.
The knowledge of God does not come easily, there are stages in
the upward way. The Mysticism of Plotinus and Augustine,

...I...‘l.l...‘...."
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SYNOPSES OF THE CHAPTERS.

CHAPTER Se THE DOCTRINE OF THE TRINITY IN THE
WRITINGS OF ST. AUGUSTINE AND IN
NEO~-PLATONISM,

Enquiry as to how far the Triad of the Neo-Platoniec hierarchy
resembles the Christian doctrine of the Trinity. Some analogies
between these, Divergence of opinion with certain Fathers of the
Church as to substantial identity of thought in the conception

of the Triad and that of the Christian Trinity.Comparisons betw-
-een the three Hypostases and the three Bersons , and the parts
they severally play. Augustine's explanation of the difference.
Love present in the Christian Trinity, and mutual fellowship,
Influence of Neo-Platonism on the Christian view., Danger of
Modalism in Augustine's theory of the Trinity. Augustine's diffic.
~ulty in reconciling the thought of the Simplicity of the Divine
Being with the three-fold personality. Here wef see the influence
0f Neo-Platonism,

........’..I.".'...

CHAPTER 6 GOD'S RELATION TO THE WORLD IN HIS WORK
OF CREATION,

How Augustine differs from Plotinus in his doctrine of Creation,
Dutline of the theory of Plotinus.He safeguards himself with resp-
~ect to his view of the Simplicity of the Divine nature by reduc-~
-ing activity within the circle of the three Supreme Beings to a
minimum, He is careful not to introduce the thought of change intc
his conception of the Godhead, Plotinus affirms the eternity of
Matter, he describes it as an image, s shadow of the divine, He
conceives of the world as having been 'generaged', begotten in
eternity.The Neo-~Platonic Principles are devoid of Will as well

as Love; the world came into being as a result of necessity,

His description of Matter.Augustine held that the world had been
created not begotten,since the world could not be either co-equal
or co-eternal with God, God, according to St.Augustine made the
world out of nothing.God made the world because of His goodness,
and His Will.Augustine cannot believe that matter is eternal,

50 he affirms whilst God did not make the world in time, he made
it with Time. God has only to do with Eternity. Augustine declares
there was no change in God's plan because of the creation,for all
things are eternally present to God. In order to reconcile his
view of the Divine Simplicity with his theory of the Creation,
Augustine regards the Goodness, Knowledge, Will, and action of

God as His attributes, Finite things, according to Augustine cann-
-ot add to the sum of Being since they are of the nature of negat-
~ion.The world depends on God for the limited reality it has,
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SYNOPSES OF THE CHAPTERS.

CHAPTER 7. THE INFLUENCE OF PLOTINUS ON THE
THEORIES OF ST. AUGUSTINE CONCERNING
PROVIDENCE, EVIL, OPTIMISM, AND
FREEDOM.

Augustine was drawn to Manichaeism because it professed to give
a solution of the pressing problem of evil; an authoritative
revelation of truth. But when he was delivered from its bondage
he welcomes all the help he can obtain from Neo-Platonism that
he may hotly contest that specious and dangerous doctrine of

the Manichaeists. On all the subjecgs dealt with in this chapter
Augustine closely associates himself with Plotinus,The world,
according to both Augustine & Plotinus,is dependent upon God for
its very life., The Providence of God is universal says Augustine.
So too Plotinus tells us that a principle of order pervades the
entire realm of existence. Both agree this cannot be the result
of chance, From this prevailing harmony Augustine deduces the
Unity of the creation, and, therefore, the Unity of the Creator.
But how are we to account for the presence of Evil in the world?
Augustine does not associate Evil with Matter; adopting the view
of Plotinus that evil is a negation of Being, a negation of Good.
Hence Evil is in the realm or Non-Being. But since Augustine'
knows something of the profound reality of sin and its misery,he
pute forward a second theory which is also made use of by Plotin-
-us, namely, that evil has been chosen to enhance the glory &
beauty of the world. It is a necessity for greater Being. We

are unable to pass asdequate judgment on the disorders of the
Universe since we only see a part of the whole, and we are membere
of the very Order we are censurlng. But a third theory urged by
Augustine is, that moral evil or sin is due to God's gift of
Freedom to man. This theory is also advanced by Plotinus,

Two kinds of Freedom examined. Is Freedom of choice to choose
wrongly to be regarded as true Freedom? Both Augustine & Plotinus
say that this is not freedom but bondage to the lower nature.
'Freedom is really shown in right action! sags Plotinus. 'Man
using evilly his free-will hath lost both himself and it,' says
Augustine, Illustration if this from what Plotinus has to say
concerning the fall and return of the Soul. The Optimism of

the Christian Father and the Philosopher indicated.
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SYNOPSES OF THE CHAPTERS.
CHAPTER 8. , A SUMMARY OF RESULTS.

Philo the fore-runner c¢f Plotinus., Gnostics and the Christian
Apologiste, The School of Alexandria, Clement & Origen & their
work. Thus the Christian Church in its doctrines became enriched
by what it received from Neo-Flatonism, long before Augustine
entered it.Augustine, himself tells us of the help of the 'books
of the Platémists', in delivering him from the bondage cf MNanich-
-geism. Plato and his influence;Augustine indebted to Aristotle.
Predominating influence wss that of Plotinus. Augustine fired by
the example of Victorinus studies the Pauline Epistles & his
conversion is complete. The Influence of Neo-Platonism on the
LIFE of Augustine; (I)Through Philosophy he is led to Christ,
finds his vocation, becomes the Bishop of Hippo,the Ecclesiast-
~ical statesman. (2) By means of the teaching of Plotinus August-
-ine enters the realm of Mystical Piety., Heiler's view,

The Influence of Neo-~Platonism on the THOUGHT of Augustine,

(I) Psychological; (2). Porphyry's books known tc him., (3) The
influence of Plotinus on Augustine's doctrine of God.Evil,

(4) Earlier writings exhibit profound influence. Later the hold
of Neo-Platonism wanes, but never wholly disappears. Augustine
makes use of Plotinus tc help him as a defender of the Faith.And

hakes use of Philosophy to aid him in giving clearer shape th
Christian doctrine,.
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PART TwO,
CHAPTER I.
St AUGUSTINE AND NEO-PLATONISM,

"In the Ancient World there was only one Western Theologian who
came directly under the influence of Neo~Platonism; but that one
is Augustine, the most importasnt of them all".

Harnack, Article, 'Neo-Platonism', Ency.Brit.

"If we wish to see the true difference between such a Mysticism
(that of the Christian Mystics) and the ecstatic ascent to
reality, 'solus cum solo', taught and practised by Plotinus, we
have but to go to St Auguetlne who stands at the end of the
Fourth Century, the typical flgure which links in experience
these two tendencies of life, and transmits them— fused in the
crucible of his ardent temperament- to the mediaeval world".

Miss Evelyn Underhill, "The Mystic Way", page, 2929,

"Ausei est-il indispensable, pour bien comprendre Saint Augustin,

de connaitre la langue et la doctrine de Plotin".

Bouillet, "Les Ennéades de Flotin", Vol.2. Page, 590.
We have seen from the previous chapters that before the time of
St Augustine there had taken place a leavening of the doctrines
of the Christian Church by means of Neo-~Platonism, and that many
of the ideas of Hellenism had already entered into Christian
Thought. "In effect"—- writes Grandgeorge—..."it was almost the
only éx@temiwhich was fully known, and which was in a condition
to influence the newly born philosophy of Christianity". (I)

But now with greater precision, we must endeav-

-our to make clear the way in which Augustine himself, becoming

a disciple of Plotihus, thereby imparted a Neo-~Platonic colouring
to the Christian Faith of the Western Church. It may have been,

as we have already suggested, that it was the preaching of Ambro-

~-se that already prepared him for the hour of his awakening,and

. / )
Foot Notes— (I) "Saint Augustin et le Neo-Platonisme",page,2.l,
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rendered him the more susceptible to the teaching of Plotinus
which was destined tc open for him the gateway into a new life.
Still that may be but é conjecture, St Augustine, in the
seventh book of his Confessions, has made it very clear to us
that it was the translation of the books of the Platénists which
gave him a new conception of God and His universe., We would,
however, claim that it was Victorinus himself, the translator of
these books into the language of Augustine, who played a pronin-
~ent part in this influence and who completed the good work which
these books had begun, For we would recall the fact that August-
—~ine himself tells us that, when he poured out his heart to
Simplicianus, and spoke of the 'mazes' of his wanderings; in ord-
~er to guide him into fuller truth his friend told him of the
conversion of Victorinus, who,in his old age'had turned from
Neo~Platonism and had entered the Christian Church, We have
already marked the fact that when he heard this he was deeply
stirred and "burned to imitate him", Moreover, we know that
Augustine had a very high opinion of the ability of Victorinus,
and honoured him as one who was "most learned and skilled in the
liberal sciences, and had read and weighed so many works of the
philosophers", (I)

Furthermore Victorinus had been, like himself,
a Bhetofician, and had stood high in the esteem of the members of
his profession., Is it nop,then, highly probable. that Augustine,

Foot Notes~(I) Conf.VIII.2.3. "Philosophorum multa legerat et
dijudicaverat et dilucidaverat",
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impressed by the story of the conversion of Victorinus, in his
eagerness for the Truth which would lighten his darkness,"would
make him his model in the crucial period of his 1life"? (I)

Is this not extremely likely? Does not the
fact that, when the truths of Neo-Platonism set his heart on fire,
snd he turned to the Epistles of St.Paul, thus completing his con~
~version, does this not suggest to us that here, at the outset,
Augustine was indeed following in the steps of Victorinus who
was himself a student of that Apostle? Harnack favours this view
when he says~ "Unless all signs deceive, Augustine received fromi
Vietorinus the impulse which led him to assimilate Paul's charact-
~eristic ideas, and Augustine demonstrably devoted a patient i
study to the Pauline Epistles from the moment when he became more
thoroughly acquainted with Neo-Platonism". (2)

The importance of Victorinus for ourselves lies
here- that he was a pioneer in the 'borrowing' of Neo-Platonic
doctrines and in their transmission to Christian Theology, and
that he would seem to have played an important part in the form-
-ative period of Augustine's life, becoming in this way a link
between Plotinus and Augustine himself, (3)

"In fact, when we study the works of Victorinus,
we are astonished to find in him a perfect Christian Neo-Platon-
~ist, and an Augustine before Augustine, The writings 'Ad Justi-
-num Manichaeum' and 'De generatione verbi divini‘, and the great
Foot Notes~ (I)Harnack, ‘'History of Dogma',Eng.Trans.by Millar;

Williams & Norgate, I898. Vol.5, page 33, (2)ibid,page,?d4,

(3).See Bouillet,op.cit.Vol.2.page,555. and elsewhere for
his many illustrations.
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work ageinst the Arians, read like compositions by Augustine;
only the Neo-Platonic element makes a much more natural appear-—
—-ance in him than in Augustine, who had to make an effort to
grasp it." (I)
But now let us mark the presence of Neo-Plat-
-onism in the writings of Victorinus, and, what is much more
important for ourselves, the influence of Neo-Platonism, through
Victorinus, upon Augustine. Dr. Gore has told us that not only
was "Victorinus the first Christian Neo-Platonist who wrote in
Latin", but that he was "the first systematically to convert the
results of the Neo~-Platonic system to the uses of Christian Theo-
~-logy". (2)
In his doctrine of the Trinity we find that
Victorinus has been greatly influenced by Plotinus. According to
Viectorinus, the Father has generated the $on, but this proceeding
forth of God in the act of creation does not involve a change in
the Divine Essence, The Son is the eterhal utterance of the
Divine Will; from all eternity He has issued forth this manifest-
-ation of Himself, but He has not lessened His content by doing
s80. "The Father is God and the Son is His Will, both are one, not
by union but by simplicity of Essence, the Will proceeding forth
into actualized capacity, but not withdrawing from the Father's
own substance and identical motion"., As God in His universal
'thought has but one Will,therefore One and Only-begotten is the
Foot Notes- (I) Harnack, op.cit.page, 35. Foot Note, quoting Gore':
article on 'Victorinus', in the Dict, of Christian Biog.IV.

pp.II29-II%R, (2).Gore Article, op.cit.to which I am greatly
indebted for my outline of the doctrine of Victorinus. |
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Son. God thought not one thing first and then another, The
Eternal act of thought or Will has one eternal object.(I)
Victorinus further says that the generation of

the Son is —"Non a necessitate naturae sed voluntate Patris,
Ipse se ipsum circumterminavit®, With him the Son is the object‘
of the Divéne Self-knowledge. Since the Father eternally wills so
He also eternally knows Himself in the Son; the Son is the expr-
~ession, the utterance of His own Being., Hence the Son becomes
an object of knowledge, and Vistorinus speaks of the Son as the
'forma' of God, and His limitation, We must not think, however,
of any outside limitation being imposed upon God; God has limited
Himself in the Logos. Knowledge is thus conceived as 'limitation'
or 'form'; "it is an eternal abiding relation of subject and
object®. The Son is an object of knowledge distinct from the
Father and yet one with Him,

victorinus describes the relationship between the
Son and the Father by means of many terms— the Father is the
'ecse', the Son the 'Intelligentia'; the Father is the 'motio!
and the Son the 'motus', All things are potentiaslly in the Father,
actually in the Son, He makes use of a curious comparison when he

speaks of the relationship of the Father to the Son as being

< . o - c X
o py @Wvle - 0 wvng, utterly essential is the Son to the Being

of God that nothing can be so untrue as to describe Him as crested.
It were better to deny Him begottien than to assert Him created,
He is the 'actio'; the Father is Being; and perfect being involves

Foot Notes- (I)Victorinus in Ep.ad Ephes. I.1.see Gore.Art,Viet.
op.cit.
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perfect action. "..."The Father is greater than the Son, not in
virtue of having or being anything which the Bon is or has not,
but as Hqﬁhat gives is prior to Him that receives. The Son has
life, not as a creature, but in Himself. He has it as the Father
has it, but He has received from the Father what He has and is".
Victorinus thus makes clea? his thought of the co-essential
equality of the Son with the Father,
He is not, however, quite so easily under~
-stood when he deals with the Holy Spirit. The Holy Ghost proc-
—-eeds 'from the Father and the Son'., He is 'a Patre per Christum
et in Christo'. That is to say, He is after the Son in order of
place and time. Yet there is a sense in which He precedes the Son,
as being the Spirit of God, by means of which the Pather begat
the Son. ®He is the 'progressus' as well as the 'regressus' of
God., In & certain way the Spirit and the Son appear to be more
closely one than the Father and the Son. They are 'existentiae
duae', but they proceed forth 'in uno motu' and that 'motus' is
the Son; so that the Spirit is, as it ﬁere, contained in the Son,
Indeed Victorinus sometimes speeks of the Spirit as the 'Logos
in oeeulto' (I), and of Christ incarnate as the 'Logos in manif-
—~esto'. He thinks of the Spirit as the bond or '‘copula' of the
Fternal Trinity,completing the perfect circle of the Divine being,
He follows the idea of the Neo-Platonic triéd of 'status')progres—
-sio', 'regressus' ( ,"‘OV”I,' iipeodos, ;’7’¢7P°$6‘7/)-

Foot Notes- (I). Compare, Enneads, V.I.6.where the Soul is spoken
of as being'an obscure Logos'.
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This idea was implied by Plotinus, but was not definitely stated
until Proclus. In his doctrine of the Trinity Victorinus places
emphasis on the circuminsession of the three Persons,

We must notice particularly, in closing this brief
outline of the dactrine of Victorinus, how greatly he was indebt—~
~ed to MNeo-Platonism,

(I) He borrows from the doctrine of the Neo-Platonists
in his description of the process of creation as a drawing out of
the plenitude of God into a chain or gradation of existences;
"Deus, Jesus, Spiritus, Voas/ anima, angeli et deinde corporsalia
omnia submimistrata" |

(2).He also does so in his conception of the Yoos |
and 'anima' as substantial substances, the source of all partic-
~ular minds and souls, by means of which God has informed and
animated the lower material world. He adopts the Neo-Platonic
thought of anima as scmething capable of spiritualisation but not
yet 'Spirit', intermediate between spirit and matter,

(3) He is also a Neo-Platonist in his conception
of the return of all things 'into God'.

(4) He is Neo-Platonic, too, in his doctrine of
Matter as having no existence apart from God, but as being an
abstraction. Still he holds that as created and fashioned by God
it is both appreciated and depreciated. It is appreciated as a
true revelation of God, but depreciated with the old philosophical
depreciation and horror of the material which still clings to
Victorinus and nilitates alike against his grasp of the thought

of the Incarnation and also against his clear assertion of
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responsibility,

(5) The thought of Victorinus also, goncerning
the relationship of the Father to the Son is considerably influ-—
—-enced by what Plotinus said with respect to the relations which
existed between the One and the YOUS » But with this differ-
—-ence-~ instead of an impersonal God, without will or conscious-
-ness or motion, abstract and lifeless, Victorinus is able by
reason of his Christian Faith to f£ill the Neo-Platonic concept-
—ions with love and life and personality suffused by the very
spirit of a Father,

A word may be added from Gore as to the influence
of Victorinus upon the thought of Augustine, "It is worth while}
he says,"calling attention to the evidence suggested by a good
deal of Victerinus' Theology, of a closer connexion than has been
yet noticed between him and St Augustine, His strong insistence
in his Trinitarian Theology on the double procession of the Holy
S8pirit, his conception of the Holy Spirit as the 'bond' of the
blessed Trinity, his emphasis on the unity of Christ and His
Church, his strong prldedestinarianism, his vehement assertion of
the doctrines of Grace, his assertion of the priority of Faith to
intelligence; all these elements, important and unimportant in
Victorinus, reappear in ST. Augustine, and it seems not at all
improbable that the influence of thebold philosopher whose conv-
-ergion stirred him so deeply was a determining'force in the
Theology of St Augustine." (I)

Foot Notes—~ (I) Gore, op.cit.page, IIA8,
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But let us now retrace our steps to what St Augustine has (
to say concerning these books of the 'Platonists'. There is no o
need for us again to relate the story of the kindling of his
heart as he learned from them the deep truths concerning the

Spirituality of God and the mediating Logos. Years afterwards :

he gives his account of that memorable occasion on the pages of
his Confessiomns. (I) And writing in the light of a fuller
Christian experience, he tells us, there, that even these books,
precious as they were to him at the time he first read them, did
not satisfy his heart's deepest needs, for he found in the
Neo~Platonists no incarnation of the One who was the Saviour of
the human heart, They fell short of the best,~ "For", he says,
"it is one thing, from the mountain's shaggy top to see the land
of peace, and to find no way thither; and in vain to essay through
ways unpassable, opposed and beset by fugitives and deserters,
under their captain the lion and the dragon; and another to keep
on the way that leads thither, guarded by the host of the heaven-
~-ly General", (2)

In giving an account of this time to his friend
and patron Romanianus, Augustine unites the story of the discov- |
—-ery of these books and of the value they were to him with an
account of his conversion in the garden. (73)

There we have additional evidence of the part
which these books played in his religious life. This passage is
Foot Notes~ (I)The Confessions were written some I2 or I3 years |

afterwards, That{is between the years 397 &399,Inge, page '
I24, 'Classics of the Quiet life', says IR, years after his
baptism. (2).Conf,VII.21.27, (3). Contra Academicos,TI.?.5.

Augustine dedicates this book to Romanianus.See fuller notes
at the end of this chapter, :

4
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of value sinée it was written considerably before the Confessions
and it, therefore, gives us the state o1 his mind nearer the
time . It makes clear to us that philosophy had opened the door
for him into a fuller life, and that he had adopted Neo-Platonism
before his adhesion to Christianity. "Nothing but a philosophy
which addressed the heart,- a philosophy which coincided with the
inward witness of a nature in man akin to the divine,~ a philos-
-ophy which, at the same time, in its later form, contained so
much that really or seemingly harmonized with the Christian truths
implanted in his soul at an early age;— nothing but such a philo-
-sophy could have possessed such attractions for him in the then
tone of his mind". (I) |

Now although Augustine refers to these
philosophers as the Platoni§ts, it is clear that he really means
the Neo~Platonists, for in one of his books he writes— "The most
illustrious recent philosophers, who have chosen to follow Plato,
have been unwilling to be called Peripatetics, or Academics, but
have preferred the name of Platonists, Among these were the
renowned Plotinus, Jamblichus, and Porphyry, who were Greeks, and
the African Apuleius who was learned both in the Greek and Latin
tongues™., (2) We shall see,moreover, that when Augustine
quotes directly from Plotinus and Pofphyry (Jamblichus he never
cites), That in these quotations he attributes to them the same
doctrines as those which he tells us are to be found in the works
of the Platonists., We may remark here, in passing, that the
Foot Notes- (I). Neander,"Church History", Eng.Ed.trans.by Torrey

George Bell & Sons, I1887. Vol.3. page, 504. (2) De Civitaée
Dei, VIII.I?.
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Seventh book of the Confessions, as indeed the whole work, is
imbued with the spirit of Neo-Platonism. (I)

Again in his book on the "City of God", we find an
indication that the relationship between the Soul and the Logos,
which Augustine discobered in the books of the 'Platonists’,
corresponds to that harmony which he finds existing between the
teaching of Flotinus and that of St. John in his gospel. (2)

From that quotation it is evident that he

was not only familiar with the teaching of Plotinus, but that,
from the comparisons he there makes in that passage , he was also
acquainted with three of the books of the Enneads of Plotinus. (73)

Furthermore , #e would mark the fact that the
theory which he advances , that the Platonists considered the
Logos to be consubstantial with the Father, is to be found in the
first book of the Fifth Ennead, entitled 'On the Three Principle
Hypostases'. (4).

Without a doubt Augustine had an intimate Know-
~ledge of the works of Plotinus., He quotes him by name at least
six times, (§). and it is perfectly clear that he knew the six
books of the Eunneads, for references in his writings may be
compared to passages which are to be found in the books of the
Enneads, (6) Now, considering the great debt which Augustine
owed to Neo~Platonism, it is not surprising that he fregquently
Foot Notes— (I).For evidence of this see Appendix 3, (2) De Civ,

: Dei, X.,?,see the fuller notes at the end of this chapter,
(3) Enneads, 2,9,3,~ V., VI, 4o~ IV.3.XI. (4).FEnneads-V,I.6.
see Confe931ons, VII.IX.I%.also page 85, Thesis.For details
of comparisons here see Appendix, 3. (55 See fuller notes

De Civ.Dei,IX.I10,-IX,I7.~ Xe2.= X, I4,~ X,23,~ X,30.
(6).8ee Appendlx 3., for comparatlve passages in substanti-

-ation of tnis statement,
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expresses his admiration for that saintly philosopher, the great-
-est of all the Neo-Platonists, Plotinus. In one of his earliest
writings he could declare:- "The utterance of Plato, the most pure
and bright in all philosophy, scattering the clouds of error, has
shone forth most of all in Plotinus, the Platonic philosopher who
has been deemed so like his master that one might think them cont-
~emporaries, if the length of time between them did not compel
us to say that in Plotinus Plato lived again". (I)

| In one of his letters, he writes "of the very acute
and able men" in the school of Plotinus at Rcme, and of how some
of them had been degraded by curious arts. He adds in that same
letter that if only Plotinus and his friends had lived a little
later they would have “changed a few words and phrases and become
Christians, as many of the Platonists in our generation have
done". (2) 1If weymay add another quotation, in the De Civitate
Dei, Augustine remarks;- "we prefer these(the Platonists) to all
other philosophers, and confess that they approagh nearest to

us. (3) .
It is only fair to say that,notwithstanding this

/

high praise, Augustine differs at times very markedly from Plot-
~inus, criticises his positions,and,in his Retractationes he reg-
-rets somewhat his seemingly extravagant praise, (4) Still it
is very evident that at one period of his life he was deeply
impressed by the truths which Plotinus set forth. They were kind-
~red spirits, eachfseekerﬁ for the fullest knowledge of the Truth,
and fellowship with the highest, Indeed Augustine shared the
Foot Notes- (I).Contra Academicos,?.,I8.4I. (2)Epist.II8, and

De Vera Religione, I¥:{.also Cont.Acad.3.20.49. (3)De Civ.Dei,

VI1I.9, (4).De Civ.Dei, criticising Plotinus,X.23,4-X.29, 30,
Retractationes, I.3. N.B.See fuller notes for Latin of above.
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mystic experience of Plotinus when, in an ecstatic momenf, he
was, as it were, lifted out of the body and both heard and saw
things which no speech could fully describe,

A word should be said concerning Porphyry;the
pupil and biographer c¢f Plotinus, the one who did so much to
produce something like order in the Enneads of Plotinus and who

thus brought the teaching of the great master into prominence,

Now whilst, at times, Augustine sharply crit-
-ices Porphyry, he yet speaks of him also in terms of the highest
esteem, (I) Morecver, he makes references to Porphyry's
writings— 'The Return of the Soul to God', ‘'The Philosophy of the
Oracles', 'The Letter to Anebo', and 'The Principles of the
Theory of Intelligibles'. (2)

In the De Civitate Dei Augustine makes frequent|
comments upon the Neo-Platcnists, sometimes speaking of Plotinus, i
at other times of Porphyry, and distinguishes wﬁerein his
doctrine diverges from the teaching of.these great Philosophers.‘&i

But,apart from minor differences, it is not

difficult to see in how many respects St. Augustine has been

greatly indebted to Neo-Platonism, especially the teaching of ]

Foot Notes- (I). De Civ.Dei,XIX.2?, "Philosophus nobilis, doctiss—§
~imus philosophorum, quamvis Christianorum acerrimus inimicus
(2).Augustine presents the general doctrine of the 'Returncf
the Soul' in several passages, e.g.Cont.Academ,III.42.(end)
De Ord.2.47-51, S0lil.I.5.8c. He also quotes & analyses this '
book De Civ.Dei,X.29. c¢p.ibid.?30,32. 'The Philosophy of Orac-
-les', De Civ,Dei,X.23,-X,9,& 10.-X.26,27.and XIX.23, 'The
Letter to Anebo', De Civ.Dei, X.II. Augustine reproduces a :
passage from 'The Principles of the Theory of Inteliigibles' |
textually in De Musica, VI.40, Alfaric says that Augustine :
was able to know these several writings from the Latin vers-
—-ion of Victorinus, see Alfaric,op.cit page, 375. also
Bouillet, op.cit.Vol.?.,page 561.

— e e e
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Plotinus in the IEnneads. We shall see how clesrly this is to be
noticed as we examine Augustine's earlier works, Further we
shall have an opportunity of motheing that his doctrines and
basal ideas unmistakeably bear the marks of Neo-Platonic influ-
—-gnce, But at the present juncture it will be sufficient to
renark upon a few instances of very evident ‘borrowings'.

For example, hugustine K6 in his Theory of the
Purifying and Intellectual Virtues, has closely followed what
Plotinus had already said in the book of the Enneads. (I)
Here we may compare the definitions which he gives us on Prudence,
Justice, Temperance, Courage, with those of Plotinus, |

Again all the ideas which Augustine has devel—]

-oped in his De Quantitate Animae 33. have been taken from the

Enneads, Book, I. (£/; and he closely follows the Arguments of
Fnneads, 4.7, 3. in De Immortalitate Animae, 8,I4, (3).Moreover,
in his treatise on 'Happiness' (De beata Vita), he has borrowed
much from Enneads I,4, where Plotinus discourses on Happiness,
Many of the arguments which he uses in his polemical writings
against the Manichaeans. have also been drawn from what Plotinus J
has said when he writes against the Gnostics, On Time and on
Eternity, as well as on 'Numbers'/he owed much to Neo-Platonism,
And,as we have already noticed,the well-known passage in the
Confessions when he describes h%s ecstatic moment has been inspiw
e

Foot Notes- (I).Enneads, I.2. see,Musica, VI,I3-I6. (2)See Bouili-
-et. op.cit.Voi. I.page, 590. (&). See Appendix, 3.
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-red by Plotinus. (I) But there is no heed to multiply compari-
sons at this point. We shall see that— "if Plotinus makes Rlatd
Plato.live again, he himself lives again in Augustine"., (2)

That is to say we shall find that, far more deeply than Augustine
was conscious of he had caught the spirit of Plotinus and formed
the habit of interpreting the teaching of the great Philosophy
in terms which he employs when dealing with Christian Truth.

Now we can well understand how this came to
pass, At a transition period im his 1life St Augustine weary of
Manichaeism, and inclined to doubt whether Truth could ever be
discovered, finds in Neo-Platonism a new orientation by means of
which his thoughts are spiritualised. It was like the opening of
a window through which the freshness of the morning came with its
breath of gnvigoration, quickening him into a newness of life.

It would seem as though at first he was
converted to Neo-Platonism and was satisfied., Then the 0l1d memor-
~ies of his early Religious training swept across his spirit and
he turned to the New Testament and more especially the Pauline
Epistles to find how far this New Philosophy confirmed the teach-
-ing he found there, for he argued that,since all Truth was one,
this Religion could not be different from that highest wisdon,

As he thought of God in terms of the Highest Being in the Triad
of Neo-Platonism, so he saw that Jesus Christ was none other than
the Nous of whom Plotinus had spoken., In like manner he sought to

Foot Notes~ (I) Conf. IX.I0. see Appendix 3. (2) Alfaric, op.
cit. page,SI8. :
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explain the Christian doctrines in terms of Neo-Platonic ideal-
—-ism, It is true that looking back upon his experience he feels
ashamed of his delight in wisdom. (I) What brought him to his
senses was the fact that,whilst he had seen the Truth, he seemed
powerless to be delivered from the flesh ., It was only when he
read in the Epistles concerning the strivings of the flesh & the
Spirit which so aptly seemed tc describe his own condition , thot
what he had lonzed for became his and he found deliveranée from
the bondage of the flesh by the acceptance of the Lord Jesus
Christ as his Saviour., ©8Still he sought t¢ find confirmation
Qf the inner sxperience and‘an added certainty from the books cf
the Platonists. (2).

But sufficient has heen said, at the present
‘stage of our study,to indicate how pronounced was the influence
of Neo~-Platonism upon the life and thought of Augustine., We

shall now proceed to deal with that period of his life when

Neo-Platonism most clearly seemed to have captured his heart,

-~

a8 9 2082000 s 05 0009 0o

Foot Notes— (I). Conf.,VII.XX.26, "I prated as one well skilled;..
..:.For now I had begun to wish to seem wise, being filled
with mine own punishmenti, yet I did not mourn, but rather
scorn, puffed up with knowledge. For where was that charity
building upon the foundation of humility, which is Chraist
Jesus? or when should these books teach me it?" c¢p.Ep.IIS. .
22. where Augustine describes the road to Truth as being |

'first humility; second humility;third humility;*
(2).Contra Acad,III.20.43. (Co0l.488.) "Mihi autem certum
est nusquam prorsus a Christi auctoritate discedere: non
enim reperio valentiorem, Quod autem subtilissima ratione
persequendum est; ita enim jam sum affectus,ut quid sit ver-
-un, non credendo solum, sed etiam inteliigendo apprehend-
~ere impatienter desiderem; apud Platonicos me interim quod
sacris nostris non repugnet reperturum esse confido,"
See also Neander, op.cit.Vol.3.pp. 504-5I0,.
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FULLER NOTES TO CHAPTER I. (Part 2.)

Page II0. Foot Note- (3)., Contra Academicos,II.?.S5.

"Since that vehement flame, which was about to seize me, as yet
was not, I thought that by which I was slowly kindled, was the
very greatest, When lo! certain books- when they had distilled a
very few drops of most precious unguent on that tiny flame, it
is past belief, and perhaps past what even you believe of me,
(and what could I say more?) nay to myself also is it past
belief, what a conflagration of myself they lighted., What ambit-
~ion,what human show, what empty love of fame, or, lastly,what
incitement or band of this mortal l1life could hold me then?

I turned speedily and wholly back into myself, I
cast but a glance, I confess, as one passing on, upon that relig-
—~ion which was implanted into us, as boys, and interwoven with
our very inmost selves; but she drew me unknowing to herself,

So then stumbling, hurrying, hesitating, I seized the Apostle
Paul; 'for never' said I, 'could they have wrought such things,
or lived as it is plain they did live, if their writings and arg-
-umente were opposed to this so0 high gocd. I read the whole most
intently and carefully. But then, never so little light having
now been shed thereon, such a countenance of wisdom gleamed upon
me, that if I could exhibit it,~ T say not to you, who ever
hungeredst after her though unknown- but to your very adversary,
casting aside and abandoning whatever now stimulates him so
keenly to whatsoever pleasures, he would, amazed, panting, enkind-
—-led, fly to her Beauty."

Page II2, Foot Note- (2), De Civitate Dei, X.2,

" The opinion of Plotinus the Platonist regarding enlightenment-
"But with these more estimable philosophers we have no dispute in
this matter. For they perceived, and in various forms ekundantly
expressed in their writings, that these spirits have the same
source of happiness as ourselves,~ & certain intelligible light,,
which is their God, and is different from themselves, and illunine;
them that they may be penetrated with light, and enjoy perfect
happiness in the participation of God. Plotinus, commenting on
Plato, repeatedly and strongly asserts that not even the soul
which they believe to be the soul of the world, derives its bless-
~edness from any other source than we do, viz. from that Light e
which is distinct from it and created it, and by whose intelligibgg
illumination it enjoys light in things intelligible.(cp.Enneads,
I1.IX.3.,) He also compares those spiritual things to the vast and
conspicuous heavenly bodies, as if God were the sun, and the soul
the moon; (see Enneads,V.VI.é.) for they suppose that the moon
derives its light from the sun. That great Platonist,therefore,
says that the rational soul, or rather the intellectual soul,-

in which class he comprehends the souls of the blessed immortals
who inhabit heaven,- has no nature superior to it save God, the
Creator of the world and the soul itself, and that these heavenly

]
i
i
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'FUELER NOTES TO CHAPTER I. (Part 2.)
Page 112, Fouot Note- De Civitate Dei, X.2. continued.

spirits derive their blessed 1life, and the light of truth, from
the same source as ourselves, agreeing with the gospel where we
read,~ 'There was a man sent from (od whose name was John; the
same came for a witness to bear witness of that Light, that v
through Him &ll might believe. He was not that Light, but that he
might bear witness of the Light. That was the true Light which 1lig
~-hteth every man that cometh into the world;'- a distinction
which sufficiently proves that the rational or intellectual soul
such as John had cannot be its own light, but needs to receive
illumination from another, the true Light. Thisfohn himself
avows when he delivers his witness: 'We have all received of His
fulness',(see Enneads, IV.3.XI.) (Dods trans.Vol.I.pages ,385,6. )

For translations from the Enneads, see Appendix 3.

Page ¥ 1I?. Foot Note-~ (5).
De Civitate Dei, IX.,I0. Translated Dods, pages,364,5. Vol.I.

"Plotinus, whose memory is quite recent, enjoys the reputation

of having understood Plsto better than any other of his disciples.
(Plotinus died in 270 A.D. For his relation to Plato, see Contra
Acad.IIl.41.) In speaking of human souls, he says,- 'The Father

in compassion made their bonds mortal;'(Enneads,IV.3.I?.) that is |
to say, he considered it due to the Father's mercy that men,
having & mortal body, should not be for ever confined in the
misery of this life",

De Civitate Dei, IX,I7. See Dods,op.cit.Vol.I., page, 374,

"I am considerably surprised that such learned men,men who pro-—
-nounce all material and sensible things to be altogether inferior
to those that are spiritual and intelligible, should mention
bodily contact in connection witk the blessed life, Is that
sentiment of Plotinus forgotten?- 'We must fly to our beloved
fatherland, There is the Father, there our all, What fleet or
flight shall convey us thither? Our way is, to become like God',
If, then, one is nearer to (God the liker he is to Him, there is
no other distance from God than unlikeness to Him. And the soul
of man is unlike that incorporeal and unchangeable and eternal
essence, in proportion as it craves things temporal and mutable."
(see Enneads,l.VI.8, and I,2.3.) , _ Nt ris oD
Enneads, I.VI.8, @Ik ywpsv §3 Pidqv 1is iTaTp/dx (115 000
n ?UZ"I PR /79(75:;5 8/_% 'f Tv S88sv l“ff"l_,hso"iv, Ket
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FULLER NOTES TO CHAPTER I. (Part 2,) continued-
De Civitate Dei, X.I4. see Dods, op.cit. Vol.I,pages,402,3.

"The Platonist Plotinus discourses cconcerning providence, and
from the beauty of flowers and foliage, proves that from the
supreme God, whose beauty is unseen and ineffable, providence
reaches down even to these earthly things here below; and he
argues that all these frail and perishing things could not have
go exquisite and elaborate a beauty, were they not fashioned by
Him whose unseen and unchangeable beauty continually pervades all
things", :
Here the reference is to Enneads, 3.2.13. (see Appendix,3)

De Civitate Dei, X.23, see Dods, op.cit. Vol.I.pages,413,4,

"And what he (Porphyry) as a Platonist means by 'Principles', we
know. For he speaks of God the Father and God the Son, whom he
calls (writing in Greek) the intellect or mind of the Father; but:
of the Holy Spirit he says either nothing, or nothing plainly,

for I do not understand what other he speaks of as holding the
middle place between these two.,For if, like Plotinus in his disc-
~ussion regarding the three Principal substances, he wished us to
understand by this third the soul of nature, he would certainly )
not have given it the middle place between these two, that is,
between the Father and the Son. For Plotinus places the soul of
nature after the intellect of the Father, while Porphyry, making
it the wmean, does not place it after, but between the others. No
doubt he spoke according to his light, or as he thought exped-
~ient; but we assert that the Holy Spirit is the Spirit not of

the Father only, nor of the Son only, but of both,"

Compare the whole book, Enneads, V.I., 'On the Three
Principle Hyposiases'~ fgp! 7oHv 7p/dv &PX,K‘:‘)V
Oihocid sy

De Civitate Dei, X,30., see Dods, op.cit, Vol.I.pages,426,7,

"If it is considered unseemly to emend anything which Plato has
touched, why did Forphyry himself make emendations,and these not
a few? for it is very certain that Plato wrote that the souls
of men return after death to the bodies of beasts, Plotinus also,
Porphyry's teacher, held this opinion; yvet Porphyry justly
rejected it."

The reference here is to Enneads, I1I.4.2,

(see Appendix 3, )

Page, II3, Foot Note- (I)

“Os'i}luq Platonis quod in philosophia purgatissimum est et
lieidiesimum, dimotis nubibus erroris emicuit, maxime in Plotino
qui platonicus philosophus ita ejus similis judicatus est ut ’
31mql_eos vixisse, tamen sutem interesttemporis ut in hoc,ille
revixisse putandus sit", Contra 4Acad,TTII.I8.4I., (col.486 )

L4 .
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FULLER NOTES T0 CHAPTER I. (Part 2.) continued-
Page, II3. Foot Note~ (2).

Ppis. IT3 and De Vera Relig.IZ, _

"Plotini schola Roumae floruit habuitgue condiscipulos multos
acutissimos et solertisaimos viros, Sed aligui eorum magi