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Abstract

This study offers an examination of queer social movements through an analysis of both
transnational and decolonizing relations. It does this through a systematic comparative analysis
of queer (or lesbian, gay, bisexual, transgender, queer plus (LGBTQ+)) activism in the two
Caribbean countries of Barbados and Guyana. These sites share historical and cultural
similarities, but differ geopolitically and demographically, with one important demographic
difference being the presence of Indigenous peoples in Guyana. This context lent to a distinctive
decolonizing methodology and the engagement of varying strands of social movement theory to
examine how the trajectories of queer activism have been influenced by the overlapping forces of
British colonialism and transnationalism, as well as other internal factors. The thesis advances
the central argument that while the general queer activism arcs, movement dynamics and
transnational relations in the two countries bear many commonalities, early key differences in the
colonial milieu have resulted in moderate but significant and demonstrable divergences in
particularities like strategies, political opportunities, funding landscapes, collective identity,
movement cohesion, transnational engagements and interactions with Indigeneity. Queer
activists’ transnational engagements with Global North actors occurred on a spectrum of power
hierarchies and decolonizing considerations. Activists also utilized more implicit decolonizing
praxes while proffering other paths of resistance to coloniality’s multi-pronged presence. Within
these navigations, it is argued that deeper attention can be paid to decolonizing, and enhancing
relational interactions, at both the transnational and local levels. These arguments emerged from
online and archival research, participant observation and qualitative semi-structured qualitative
interviews with forty-two activists in Barbados, Guyana and representatives from collaborating
organizations in the Global North. Overall, this research makes a notable contribution to queer
sociological analysis in the Global South by addressing both transnational and decolonizing
elements of queer activism simultaneously. Grounded in activist realties, it also illustrates the
critical necessity of contextual decolonial considerations around Indigeneity and the continuing

effects of coloniality in queer activism, while offering possibilities for reorientations.
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Chapter 1: Introducing the study: rationale, design and key findings

1.1 Introduction

Colonialism has an ancient history, but unlike the Roman or Aztec versions, the modern
European version from the 15" century made unique claims of global supremacy (Stuchtey,
2011) and enacted epic campaigns of demographic, cultural and societal devastation embedded
with new hierarchal elements of race and labor (Quijano, 2007). When colonized countries
started gaining independence, the British deliberately destroyed thousands of records detailing
their Empire’s brutal acts (Cobain, 2016), and indeed, colonial and imperial histories, particularly
with regards to social violence wrought upon colonized people, may have been successfully
erased in some quarters (Lee, 2018, p.62). But the European colonial pre-occupation with
suppressing and reorganizing sexual relations to align with cisheteronormative patriarchy for
power consolidation and the imposition of racial hierarchies has left its indelible imprint on these
societies even after independence (Lee, 2018). The effects have been pervasive, with a very
tangible representation in the continued criminalization of same-sex sexual relations in former
British colonies (Han & O'Mahoney, 2018). The Anglophone Caribbean’s relationship with
queerness has been shaped by the centuries of these colonial impositions, but recently activism

has accelerated to reimagine this relationship with some significant successes.

Although there is a burgeoning body of research on queer activism in the Caribbean (Attai, 2019;
Campbell, 2014; Istodor-Berceanu, 2019; Anderson & Macleod, 2020; De Bruin, M. & Lewis,
2020), this study was the first in the region to engage in a comparative, granular analysis of how
Anglophone Caribbean queer activism has been shaped and transnationally linked while
simultaneously attending to decolonizing considerations. Barbados and Guyana are both English-
speaking Caribbean Commonwealth nations colonized by the British with much shared history,
broadly similar educational systems, and until recently, both had “buggery” laws in place.
Concurrently, their differences in geography, government, socio-economics and demographics
lend to interesting contrasts. The heavily multiethnic composition and presence of Indigenous
populations in Guyana is a critical difference that made the dimension of a decolonizing

perspective especially salient for this research. This decolonizing lens took a pragmatic
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approach, in that it acknowledges that the practical realities of activism and life within multiple
oppressive systems challenge the complete uncoupling from such systems, while simultaneously
holding space for the incremental nature of decolonizing. By applying varying elements of social
movement theory while addressing transnational processes with this pragmatic decolonizing
lens, the study makes the argument that although the general activism arcs, movement dynamics
and transnational relations in the two countries bear many similarities, early key differences in

the colonial milieu have resulted in moderate but significant divergences.

Variances in political opportunities translated to a situation where only Barbadian activism has
benefitted from elite political allies, and where contextually tailored strategies and repertoires
have differed. Movement cohesion has been more affected in Guyana where the legacies of inter-
ethnic tensions exert some influence on organizing, along with considerations around class and
gender. And although there are Indigenous populations in Guyana, unlike in Barbados, they have
largely been excluded from activist focus. Another divergence has been in transnational
engagement, where Guyanese activists have seen more transnational collaborators and funders,
and received much larger funding amounts from these sources over time. Guyanese activists also
had less engagement than Barbadian ones with Commonwealth and United Kingdom (UK)
entities. In-depth explorations around how these circumstances link to colonial and transnational

elements are presented in the relevant chapters.

Within these frameworks, activists tended to utilize implicit decolonizing praxes and navigated
transnational engagements with Global North actors that were imbued with varying power
differentials. They also proffered paths of current and future actions that could realize stronger
resistance to coloniality’s multi-pronged presence. However, even as these navigations occurred,
I argue that more attention can be paid to decolonizing, as well as enhancing relational

interactions, at both the transnational and local levels.

The thesis hinged on the central research question: what does a comparative analysis of
LGBTQ+ activism in Barbados and Guyana reveal about the role of transnational processes,
colonial legacies, and anti-colonial resistances in the evolution of said activism? To address this

overarching question, it used the following sub-questions:
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1. What were the trajectories of post-independence queer organizing in both countries and
how did British colonialism operating in differing local contexts influence this activism?
ii.  What social, organizational and transnational forces have impacted the evolution of queer
movements in the two contexts?
iii.  How have activists engaged with decoloniality and decolonization in order to advance their
agendas?
iv.  What has been the relationship between activist movements in Guyana and Barbados and

those in the Global North, in terms of collaborations, power relations, and dialogue?

The first section of this chapter looks at the background for the research, giving a brief outline of
its context and the state of preexisting literature on queer activism in those contexts. The second
section delves into the rationale behind comparative analysis and the case selections for
comparisons. It ends with an overview of the literature around queer activism and how this study
forms an original contribution to sociological and gender and sexuality work globally and
regionally. The third section gives an overview of the research design paying particular attention
to why and how a decolonizing perspective was employed. The chapter then moves onto a fourth
section that contextualizes terminology and language choices before a fifth and final section that

summarizes the structure and key findings of the thesis.

1.2 Background for the study

The Caribbean is comprised of both a physical space with complex cultural, historical, and socio-
political ties (Thompson, 1997) and a significant spatially scattered diasporic element (King,
2014). Within this region of tremendous ethnic, religious, linguistic and cultural diversity and
intermixing, Barbados and Guyana were chosen as case studies. The reasons for their choice are
further explicated in the next section, but revolved around how social differences marked them

for pertinent comparisons.

Barbados was first and continuously colonized by the British in 1627 in circumstances where the
Indigenous population had already been effectively removed by previous visiting Europeans

(Beckles, 1990). The country became a settler colony and was where the ‘slave codes’ for the
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rest of the British empire were refined (Beckles, 1985, p.44). By independence in 1966 the ethnic
composition was almost exclusively of African heritage although a small elite white minority
remained. Barbados has enjoyed economic prosperity for the most part post-independence, and
independence itself was a smooth affair, with the country retaining a British head of state until
2021 when it became a republic (Ramsay, 2023). Both Barbados and Guyana are founding
members of the regional integrating body Caribbean Community (Caricom), and despite past
challenges for Guyanese visiting or immigrating to Barbados, since 2018 the countries have had

significantly closer trade relations (Invest Barbados, 2022).

Geographically, English-speaking Guyana is hundreds of times larger than Barbados and was
three separate Dutch colonies in the 17" and 18™ century before unification under the British in
1831 (Grenade & Lewis-Bynoe, 2010, p.5). Originally home to several Indigenous nations,
including the Lokono/Arawak and Karinya/Carib, colonization introduced various ethnicities and
religions through African enslavement from the 1660s and predominantly Asian indentureship
between 1838 and 1917. Despite the significant land mass, the majority of persons live on the
country’s coast while the remaining Indigenous population occupies the interior. Large distances,
limited transportation networks and sociopolitical factors have helped divide ‘coastlanders’ from
those in the interior, while marginalizing Indigenous persons from national politics and
economics (Andaiye & Trotz, 2020). After a tumultuous road to independence in 1966, the
country became a republic in 1970, and has endured ethnically polarized politics and severe
economic hardships until the economic situation began improving in the 21* century, and

especially since the discovery of oil in 2015.

It is within this background that queer activism in both countries take place. The frequent
visibility of queerness in Barbados became formalized activism in 2001 with the formation of
Gays and Lesbians Against AIDS Barbados (UGLAAB), which was joined by several other
organizations after 2013. Since 2018 there were several significant events in the Barbadian
activist sphere. These included the first official Pride parade, the inclusion of sexual orientation
in the revised Employment (Prevention of Discrimination) Act 2020 and in the new Charter of
Barbados 2021, and two legal challenges to the buggery laws. One of the challenges was at the
Inter American Commission on Human Rights (IACHR) (Hoffman et al. v Barbados 2018) and
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the other in the local courts (Holder-McClean-Ramirez et al. v The Attorney General of Barbados
2022), which declared the law unconstitutional in December 2022.

In Guyana, formal activism began in 1992 with Artistes in Direct Support (A.I.D.S) and several
other organizations in the subsequent years. In 2003 the unsuccessful lobbying for the passage of
a constitutional amendment that would include sexual orientation as grounds for non-
discrimination led to the formation of Students (later changed to Society) Against Sexual
Orientation Discrimination (SASOD), which would go on to become one of the most prominent
human rights organizations in the country. Like in Barbados, since then other organizations have
joined the movement, and 2018 was also a significant year for activism. This was when the
challenge to the country’s British colonial law against crossdressing (McEwan and Others v
Attorney General of Guyana 2018), was declared successful by the country’s final court of
appeal (Caricom Today, 2018). It was also the year that activists held the first official public
Pride parade.

Studies on queer activism in the Anglophone Caribbean have mostly concentrated on Jamaica
(Attai, 2019; Blake and Dayle, 2013; Chin, 2019; Gaskins, 2013; Lovell, 2014; Onuora and
Nangwaya, 2020) and Trinidad and Tobago (Attai, 2019; Gaskins, 2013; Gill, 2018; Gosine,
2015; Jones and Wahab, 2022), with limited focus on the Bahamas (Gaskins, 2013), Belize
(Orozco, 2018), Barbados (Attai, 2019; Murray, 2012) and Guyana (Attai, 2019; Istodor-
Berceanu, 2019; Kissoon, 2019; Peters, 2019). Some of these, like Kissoon’s (2019) historical
review of Guyanese LGBTQ+ rights, are activist and movement literature not focused on
sociological analysis, thereby indicating the scope for greater application of sociological and

other types of political analysis and research methodologies.

David Murray’s (2012) examination of homophobia, sexuality and social change in Barbados
through the media, interviews and participant observations touched on activism, especially by
UGLAAB, but this was not a central focus and did not undergo sustained sociological analysis.
In Guyana, all of the studies were in fulfilment of degrees- two for a Masters and one PhD.
Peter’s (2018) Master’s thesis gave useful generative information on political opportunities and

class and ethnic divisions within the movement that concurred with the findings in this study,
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however the very small scale of the study (sample size of four persons) is what likely led to their
conclusion that political process theory had limited applicability in the country. Istodor-
Berceanu’s (2019) work leaned more towards transnational examinations, finding that Guyanese
activists found their Global North counterparts useful for learning information, sometimes in a
bi-directional exchange. Strategies were not always translatable however, with online activism
leaving out swaths of Guyanese without internet access, especially in Indigenous communities;
decreased feasibility of coming out in such a small population where family ties remain
prominent; and more attention paid to finding middle ground rather than the ‘winning’ mentality
of Global North activists (Istodor-Berceanu, 2019). It was noted that while SASOD defined itself
as an LGBT organization, its online platforms left space for inclusion of a multiplicity of
identities and did not assume static identification (Istodor-Berceanu, 2019). This was taken as an
instance of adopting Northern categorization while innovating for local realities, and a good
practice for international collaborators to note (Istodor-Berceanu, 2019). Attai’s (2019) study of
queer lives investigated activism in Guyana, Jamaica, Trinidad and Tobago and Barbados, but
analysis of the latter mainly focused on transnational engagements with the Canada HIV/AIDS
Legal Network. The examination of Guyanese activism stated the extensive local and
transnational connections of SASOD, as well as challenges with transnational funding, but
overall Barbados’ and Guyana’s empirical contributions to his argument on the insufficiency of
current queer activism appeared minimal, and there was no explicit engagement with a

decolonizing perspective (Attai, 2019).

From this state of the literature on the issue in the two contexts, I now turn to a discussion of the
rationale behind choosing a comparative analysis, the case selections, and how this study is

significant within broader global and regional contexts.

1.3 Justifying a comparative methodology and study significance

The University of Glasgow College of Social Science’s scholarship call for this PhD was entitled
“Latin America’s queer movements between transnationalism and decoloniality” and was
designed by Matthew Waites and Mo Hume for their co-supervision. It specified studying two

Latin American or Caribbean countries with attention to transnational processes and a
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decolonizing analysis. First, I made the decision to situate the study in the Caribbean. Why?
Because as Lillian Guerra (2014) pointed out, in the region the legacies and responses to
colonialism are conspicuous and inextricably related to current global conceptualizations around
nation, citizenship and freedom; while the “countries may be geographically tiny, their impact on

the development of global economies and political thought has been fundamental”.

In attending to the selection of case studies within the region, I limited this to the Anglophone
Caribbean (given my language constraints), and foregrounded the comparative elements around
coloniality/decoloniality and transnationalism. In considering which countries had intriguing and
different social relations to these elements, Barbados, Guyana and Belize were forerunners. The
varying contexts of Indigenous populations, ethnic compositions, and sociopolitical
environments in these countries emerged as particularly pertinent aspects for colonial and
transnational comparisons. For example, in contrast to Barbados, both Guyana and Belize have
Indigenous populations and significantly heterogenous ethnic demographics. However, Barbados
was continuously colonized by the British, unlike the more mixed colonial experience of Guyana
and Belize. Secondary considerations centered on representation in queer activism literature,
where Barbados and Belize are especially understudied, and established knowledge of queer
activist networks in Barbados and Guyana, where I have lived. The latter consideration enabled
methods that were responsive to the theoretical needs and concerns of the studies, allowing for a
deeper study, and resulting in the choice of Guyana over Belize. Overall, a comparative analysis
was helpful for unpacking the research questions because the case contexts contained
thematically pertinent differences that would allow a revealing and robust comparison. It bears
noting that in the comparative analysis, Barbados and Guyana are not meant to be representative
of the wider Anglophone region, but do allow for more broader generalizations between smaller

Caribbean countries (like Barbados) and larger, more heterogenous countries (like Guyana).

A review of English-language studies of queer activism in the Global South that intersected with
colonialism/coloniality, decolonization/decoloniality, and/or transnationalism showed much of
the literature concentrated on Asia and mostly focused on transnationalism. These studies gave
accounts of activism in relation to human rights (Chua and Gilbert, 2015; Madson, 2022) and
collective litigation (Chua, 2012), analyzed the role of online activism (Phillips, 2014), and
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dissected practices such as film-making (Deklerck, 2017). They also examined activist identities
(Dave, 2012; Ghosh, 2015; Rana, 2019), alliances and strategies (Dave, 2012), internal
differences in movement strategies and identities (Phillips and Yi, 2020), political opportunities
(Hildebrandt, 2012), networks and transnational funding (Ghosh, 2015; Gonzalez, 2019;
Hildebrandt, 2012, Ng, 2018; Rana, 2019) and resource mobilization (Rana, 2021).

In Africa, Currier and McKay (2017) used social movement theory and transnationalism to
interrogate strategic positioning of an organization in Malawi, while Nyrell (2015) specifically
focused on the transnational aspect of aid and funding in Kenya. From Turkey there were
accounts of activist challenges and utilization of human rights (Tomen, 2018), as well as
transnational engagement (Muedini, 2018). In Lebanon, Moussawi (2015) compared the strategic
choices and transnational relations with respect to rights discourse and visibility of two
organizations. There has also been examinations of political opportunities in Argentina

(Encarnacion, 2013; 2016) and specifically around political parties in Brazil (Marsiaj, 2006).

This broader literature review was necessarily circumscribed to studies which overlapped with
the themes of this research in order to sidestep the overwhelming literature focused on tracing
histories and descriptions of queer activism in individual countries. It was also limited by my
language abilities. Nevertheless it showed that the literature has been dominated by transnational
examinations and possessed a characteristic quality where movement literature written by
activists overlapped and commingled with more academic analysis. A demonstrative case has
been the book Envisioning Global LGBT Human Rights (Nicol et al., 2018), where activism in
Belize, Uganda and Kenya was explored by a mixture of activists and academics using both

activist and academic frameworks.

This study is therefore noteworthy for applying a more analytical approach to movement history,
while simultaneously using social theories and frameworks for examining broader themes of
transnationalism and decolonizing. It does this by adopting an interdisciplinary position to focus

on a region of the world that needs more representation in the global literature.
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Turning now to comparative analysis, which is an old research method strategy (Azarian, 2011)
not to be confused with the data analysis methods Constant Comparative Analysis and
Qualitative Comparative Analysis. While important comparative work on gender and sexuality in
relation to colonialism has been done (Gomes da Costa Santos & Waites, 2019; Lennox &
Waites, 2013; Serrano-Amaya, 2018; Stewart, 2017), these did not specifically address activism
and comparative studies on queer activism in the Global South are sparse. As with the broader
literature, for the three themes of interest, transnationalism was most commonly engaged.
Transnationalism was addressed in studies comparing Pride in Uganda and Serbia
(Slootmaeckers and Bosia, 2023), the work of Filipino and Indonesian LGBT activists in Hong
Kong (Lai, 2018) and transnational funding in Singapore and Malaysia (Ng, 2018). There have
also been case studies from Indonesia and Malyasia (Kjaran and Naeimi, 2022), and the
expansion of comparison from these two countries to include Singapore (Offord, 2011). In
Africa, Ashley Currier (2012) investigated the visibility strategies and manifestations of LGBT
organizations in Namibia and South Africa. More case study than systematic comparative
analysis, Currier nevertheless used social movement conceptualizations and engaged with the

transnational in an expansive look at visibility.

Rafael de la Dehesa (2006) has compared queer electoral activisms in Brazil and Mexico by also
using social movement theory and drawing on transnationalism. Within the Caribbean I found
three examples of comparisons. Cailey Dover’s (2016) Master’s thesis explored LGBTQ+
equality in Guadeloupe and Jamaica to show how key political and legal institutions have lent to
differences, but this study only tangentially mentioned activism. Attai’s (2019) work in
Barbados, Guyana, Trinidad and Tobago and Jamaica was positioned as a comparative analysis.
However, it presented more as ethnographic vignettes and case studies that leaned more on
country similarities to assert broader theorizations around queer resistance and space-making in
the region. Finally, Gaskins (2013) has offered a comparative analysis of decriminalization
efforts around the buggery laws in the Bahamas, Jamaica and Trinidad and Tobago. Necessarily
exploring the colonial origin of the laws, the study showed how context presented challenges and
facilitations around decriminalization activism. It was however limited to this specific focus and

lacked both substantial decolonizing and transnational analysis.
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The urgent need for further decolonial and anti-racist investigations into the formulations of
queer activism in the Global South has been mentioned by other scholars (Josephson, 2020;
Rana, 2021), and is evident from the gaps in the preceding literature review. This study therefore
addresses that urgency in several ways. Until recently, social movement theory has largely
focused on the Global North (Fadaee, 2017), with the notable exception of work during the
1990s from Latin American scholars (Alvarez, Dagnino & Escobar, 1998; Foweraker, 1995).
This research seeks to add to these social movement theorizations from the Global South. By
virtue of its comparative nature, it addresses the call made by Gomes da Costa Santos and Waites
(2019), for comparative systematic sociological research on colonialisms with respect to
sexuality. It also goes one step further by doing so in a fashion that places sociology and
transnationalism in dialogue with decolonizing approaches. Unlike other studies which have
focused on selected aspects of activism, this research explores the totality of the movements.
Finally Foluk¢ Adébisi (2023), has stated that decolonizing strategies are a “toolbox (not a grand
theory), to reimagine the world” (p.12) and I posit that this study makes some steps towards this
reimagination. It does so by critically examining the current state of how activists themselves are
undertaking this reimagining, and offers suggestions for other potentialities. It also pulls at the
threads of power relations and explores how these relations can be optimized in the current

climate and in the journey to a better place.

1.4 Research design

Since the development of queer Caribbean movements and colonial resistance were/are
passionate concerns, I embraced the framework of the scholarship call, but proposed a study

whose design and objectives were more aligned to my intellectual and analytical interests.

Considerations around how to address the research question led to a personal interdisciplinary
placement and orientation for the study. The research’s transnational and colonial focus was
related to global historical sociology (Go and Lawson, 2017). Whereas the first two waves of
historical sociology have been characterized as ‘state-centric’, rarely attending to international
organizations, transnational networks and the “imperial webs that states were embedded within”

(Go and Lawson, p.9), global historical sociology as part of the third wave encourages
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interdisciplinary and inter-theoretic pollinations (Go and Lawson, 2017, p.15). This study

therefore is also situated within political sociology and gender and sexuality studies.

The research sub-questions on historical trajectories, movement dynamics, transnational
influences and engagement with decolonization were not only academic but seen as potentially
useful for the movements. Some aspects of transnational linkages were evident based on my
activist experiences, but deeper details were needed. To address these sub-questions, there is a
central positioning in relation to the sociology of collective action and social movements, but I
had to make some choices on the types of activism captured within that broader analytic. Based
on constraints of time, labor and access, activism was enveloped within individual activists,
activist representatives of non-governmental organizations and representatives of selected Global
North collaborators. This translated to some acknowledged limitations in capturing elements of
online and every day, less publicly known, forms of activism. This compromise worked however,
as some of the questions could be answered at an organizational level while individual activists
allowed for further scope. From this choice, the preexisting activist landscapes further influenced

the study design and methods.

Given the need for both a historical and contemporary analysis of the movements, it was evident
that I had to use several methods for optimal research robustness. These four methods received
ethical approval from the University of Glasgow as well as both countries ethics review boards,
and were designed as complementary, sometimes overlapping in deployment as well.
Recognizing that gaps in the historical record would need supplementation, this was achieved
through online and archival research. An online search of the public social media postings and
websites of the LGBTQ+ organizations in Barbados and Guyana helped determine the landscape
of organizations and selection for subsequent interviews, while also contributing to data on
organizational activities and the mapping of transnational engagements. The latter in turn helped
to inform which Global North organizations were also selected for a similar online search and
approached for interviews, by virtue of being associated with several organizations within and
between countries. From the available archival sources, weighing issues of access and time

resulted in the selection of newspapers in both countries as a data source. As a past member of
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SASOD, I knew, and had assisted with archiving posts from the online SASOD Yahoo Group

and so I also received consent to use these.

Speaking with the activists was an important step and involved purposive sampling to select
organizations that were primarily or significantly focused on LGBTQ+ persons, and individual
activists who would be somewhat familiar with the contours of local organizing and
transboundary linkages in Barbados and Guyana. Global North organizations were also
purposively sampled based on collaborations with both countries or with several organizations in
a country as determined by online research analysis and the local interviews. Using individual
interviews led by a semi structured guide, forty-two persons were interviewed between June 10,
2021 and August 9, 2022. Sixteen were from Barbados, seventeen from Guyana, and nine from
the Global North. COVID-19 restrictions partially guided the choice of individual interviews
(over focus groups), and likely influenced the fact that all but one of the interviews occurred

virtually.

To contextualize information gathered from the interviews, online and archives, I also conducted
participant observations of six activist events. These were restricted to public and semi-private
events that would have been circulated via email or online. Lastly, some of my reflexive
engagement, experience and memories were included, but limited to those directly related to data
drawn from other sources and were intended to expand upon, or lend context that might
otherwise be missing. A more in-depth discussion of the methodology, ethical considerations,

and data analysis is given in Chapter Four.

1.4.1 Why and how does this study use a decolonizing lens?

Before unpacking the decolonizing perspective, framing its relation to colonization and other
central analytic terms is necessary. Colonization was the period of actual invasions and
occupations during which colonial administrations were established (le Grange et al., 2020).
These administrations and their subjugation of people(s) constituted the practice and project of
colonialism (Kohn and Reddy, 2023). The use of transnational relations in this study centers

both cross-national interactions where there is at least one non-state actor (Risse-Kappen, 1995,
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p.-3), and transboundary exchanges outside the nation-state and national context (Go and Lawson,
2017). From these interpretations the overlap between the colonial and transnational becomes
evident: colonialism has always been transnational in nature (Mignolo, 1998), while

transnational processes can be, but are not necessarily, colonial in character.

In the time since political independence of former colonies, the ongoing reverberations of
centuries-long colonialism has resulted in several conceptualizations. One of these has been
neocolonialism, or the continuation of the workings of independent countries being directed by
external entities, often through economic means (Nkrumah, 1965). Post-colonial studies, having
proposed that their field includes considerations from the point of first colonial contact onwards
(Ashcroft et al., 1995, p.2) has also been cognizant of this continuance in many spheres and
practices (Said, 1994, p.9). Another interpellation has been coloniality, a term that encompasses
the various colonial systems of power that persist in everyday life (Maldonado-Torres, 2007;
Quijano, 2000). More recently the term living legacies has also been posited to understand the
temporal relations of power (Beasley and Papadelos, 2023, p.2) which can act alongside
coloniality by retaining colonial elements, while being imbued with other contemporary

contextual realignments (Waites, 2023).

Resistance to colonization has been present from the inception, becoming more prominent with
the pivotal events of the Haitian revolution, the Bandung conference and subsequent schools of
theorizations (Ndlovu-Gatsheni, 2023). Decolonization initially meant the political independence
of colonies, but as early decolonization scholars like Frantz Fanon (1974) presaged, the
continuation of the influence of colonialism has necessitated various means of pushing back
and/or seeking the end this influence. The schools of thought on this intersect to varying degrees
and under the rubric of “decolonization”, have been described as a set of strategies “whose
instant expression and articulation respond to the relevant space—time manifestation of the
evolving and mutating superstructure it refuses” (Adébisi, 2023, p.15). The strain articulated by
the decolonial school of US -based Latin Americans however, insists on seeing decolonization as
political sovereignty and renaming the subsequent project decoloniality, which is defined as the
praxis of epistemic delinking and undoing from European impositions (Mignolo and Walsh,

2018, p.120-124). This challenge to European narratives is also seen in the work of Asian
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postcolonial scholars (Bhambra, 2014) where scholars such as Edward Said (1995) confront the
othering of the colonized. In places in North America and Oceania where settler colonialism
occurs, decolonization is seen by Indigenous scholars (Adébisi, 2023, p.25) as a project that

foregrounds the “repatriation of Indigenous land and life” (Tuck and Yang, 2012, p.21).

In approaching the task of a decolonizing perspective this study therefore draws on all of these
theoretical frameworks to varying degrees. Threads of postcolonial studies that speak to
hybridity and representation of the subaltern (Spivak, 1988) are utilized alongside decoloniality
and considerations of Indigeneity. With regards to the latter, the Caribbean, where colonial
processes largely destroyed Indigenous populations and replaced them with the enslaved and
indentured, presents an interesting problematic. Simultaneously, the selection of countries that
both adhere to and deviate from this trend presents a unique opportunity for a decolonizing
approach. While incorporating a decolonizing lens into this research was an alignment of my
activist interests with the scholarship call and the logical step of examining resistance when
studying the effects of colonialism, its execution was a little more complex. Despite the apparent
scholarly ubiquity and popularity of decolonization, merely inserting the word ‘decolonizing’ is
insufficient criteria for a robust decolonial approach. In the absence of a standard model for
decolonizing research, it has been suggested that multi-tiered techniques which center the
concerns, views and research of the other-ed be employed (Thambinathan and Kinsella, 2021). I
therefore crafted a study design that emphasized decolonizing in three particular ways —
integrating methodological choices that adhered to decolonial principles and practices;
interrogating the data to explore how activists conceptualize and deploy
decoloniality/decolonization; and applying contextually appropriate decolonial considerations to
the analysis. The methodological choices involved actions such as iterative self-reflexivity where
there was continuous critical engagement with process, relationships, lived experience, strengths
and shortcomings (Dorpenyo, 2020); cultivating sustained relationships with the participants;
ensuring respectful and legitimate research and citation practices; and attending to responsibility

and appropriation..

The application of decolonial considerations to analysis concentrated mainly on unpacking

power relations and tensions, but raised several tensions of its own. One was situating a
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decolonizing approach in relation to the Eurocentricity of sociology and particularly the subset of
historical sociology (Bhambra and Holmwood, 2021). Scholars have begun the process of
addressing these gaps, for instance with Bhambra’s (2016) connected sociologies model, but I
made this placement with the understanding that the suturing of these programs are contentious
and in negotiation. Similarly, the choice of more conventional social science methods and
theorizations, like social movement theory, can be perceived as unorthodox for a decolonial
perspective. In this regard I center Linda Tuhiwai Smith’s (2012) notation that decolonization
does not mean total rejection of Western research or knowledge, but rather “centering our
concerns and world views and then coming to know and understand theory and research from
our own perspectives and for our own purposes”(p.41). Not all scholars agree with this stance of
course, but viewing decolonizing as a non-linear, complex, situational process is essential to, and
compatible with, my Caribbean identity, which is itself a hybridity of South and West. In this
Caribbean context, where the ‘land back’ version of decolonization is complicated and less
congruous, I consequently undertook a more pragmatic decolonizing perspective relative to
those, especially in the decolonial sphere, who would espouse a more complete delinking from
the Western. Given the centuries long history of decolonizing incarnations, this perspective
appreciates that the endpoint of decolonization is perhaps more of an abstraction, and embraces a
stepwise process, which as Fanon (1961, p.37) asserts, still strikes a blow against the colonial

situation.

1.5 Note on terminologies and language

Both the terms West Indies and Caribbean were applied to the territories in the Caribbean basin
and surrounding coastal regions colonized by European powers (Adderley, 2000). The former
term enshrined Columbus’ blunder on entering the region, which he mistakenly took for Asia,
and later designated the ‘West’ Indies to differentiate it from the actual (East) Indies, while the
latter referenced the islands as home to Indigenous peoples the Europeans referred to as ‘Caribs’
(Allsopp, 1996). By the 20" century the non-English speaking Caribbean had discarded the term
West Indian, and it came to be associated solely with the English-speaking countries in the
region (Adderley, 2000). This was reinforced in the mid-20™ century with such institutions as the
University of the West Indies, the short-lived West Indies Federation, and the West Indies cricket
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team (Adderley, 2000). After this period and coinciding with the formation of the regional
integration body called the ‘Caribbean Community’ (Caricom), use of the West Indies decreased
significantly, and while it still continues, especially in the Caribbean diaspora, it is
predominantly associated with those educated by the British colonial system (Kwaku, 2017). To
use West Indies to describe the Anglophone Caribbean did not occur to me, so thoroughly has the
term been removed from my descriptive lexicon, but when visiting Glasgow, I realized that it
still has some purchase out of the region. I therefore employed the term in literature searches, but
for this study I only use the term Caribbean, embracing the fact that while it was a term imposed
during colonization, it carries considerable local approval, doesn’t reference a navigational

blunder, and recognizes Indigenous presence.

In this research the term “queer” is utilized both as an identity label as well as an umbrella for
non-cisheterosexuality, akin to lesbian, gay, bisexual, transgender, queer plus (LGBTQ+), but
inclusive of any lesser articulated and complex sexualities and identities specific to the Global
South (Gosine, 2005). However, its placement within a Caribbean context has been contentious.
Some Caribbean scholars have adopted this term with Global North origins without seeing the
need to justify its use, as in Kofi Campbell’s (2014) book “The Queer Caribbean Speaks:
Interviews with Writers, Artists, and Activists”. Others have used it as a methodology, to
emphasize the “multiple transgressions queer people engage in” (Attai, 2017, p. 98) or to explore
non-normativity while disclaiming its use as a local identifier (Ghisyawan, 2015; Persard, 2018)
and yet others have rejected its use, such as activists in the Dominican Republic who have
remodeled the word into “quir” (Lara, 2020, p.37). Some persons problematize the word due to
its racialization as white and largely American (Viteri, 2014, p.xxvii), while some Anglophone
Caribbean scholars perceive the term as a colonial imposition, and use alternatives like same-sex
loving, sexual minority, and women who love women in the absence of a widely recognized
regional umbrella word (Attai et al., 2020; King, 2014). I argue that these words are not useful in
capturing gendered considerations of the queer umbrella and also do not relocate to a Caribbean
specificity. I use queer in this study because of its commodious nature and its resonance with the
Caribbean’s relationships, sexualities and expressions that have defied the white male
heteropatriarchy of colonization and according to some scholars, have positioned the region as

“queer” for hundreds of years now (Ghisyawan, 2015; King, 2008). Despite the many
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conceptual debates around the word, especially when used as a theoretical framework, queer is
increasingly and widely used by LGBTQ+ people within the Anglophone Caribbean in their
social life and in activism. In this research seventeen interviewees used the term liberally (one
using the specific portmanteau ‘queeribbean’), with no one mentioning any problematizations,
while three others claimed it as an identity, and an organization incorporated it into its name
(Empowering Queers Using Artistic Learning — EQUAL). I still heed Gloria Anzaldua’s (2009)
call to be wary of erasing diversity within communities with its use however: “at times we need
this umbrella to solidify our ranks against outsiders. But even when we seek shelter under it, we
must not forget that it homogenizes, erases our differences. Yes, we may all love members of the

same sex but we are not the same’” (p.164).

At various points I also use the terms LGBTQ+, LGBT and lesbian, bisexual and queer (LBQ) as
these are terms activists used to describe themselves and their organizations. These are especially
employed when discussing organizational work. The variations of the acronym that includes
intersex (LGBTQIA and LGBTI etc.) have been avoided since almost no participants used them,
and no data emerged on intersex people. Intersex people are greatly invisibilized in both
countries (USAID, 2021), and while my intention is not to further add to this erasure, I do
consider the fact that some intersex communities would rather be non-aligned with queerness for
strategic reasons’. The term transgender is used here “both an umbrella term for any number of
transgressive gender practices and as a term which refers specifically to those who claim or
exhibit unconventional gender” (King, 2014, p.21). But like King (2014), I recognize the
problematic nature of this term in contexts where the naming of sexuality and gender is still
being negotiated by local communities (Rambarran & Hereman, 2020), and so like King, I also

use trans as an umbrella, placeholder term.

Finally a note on language. Creolese and Bajan words are not presented in italics, as part of my
personal writing ethos around normalizing their appearance, but words which may be unfamiliar

are explained in footnotes. For quotes in the local language and dialect, footnotes are also used to

1 This view was shared with the audience by an intersex presenter during the 2020 Human Rights Campaign Global
Innovative Advocacy Summit
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explain unfamiliar words, as well as provide English translations of words/phrases where they

may not be obvious.

1.6 Structure of the thesis and key findings

1.6.1 Structure of the thesis

After the introductory chapter the thesis moves onto a review of the literature which is split into
two chapters. The first of these (Chapter Two), presents a contextualization of the Caribbean,
Barbados and Guyana that is necessary for appreciating the frames of reference around queer
activism. It uses the literature to perform a preliminary historical sociological analysis of politics,
class and ethnicity that informs later discussions and arguments. It also explores the historical
and empirical literature on queerness and queer activism in the Caribbean and the two countries.
Chapter Three then tackles the key theoretical aspects that help to frame analysis with reference
to the research question. This includes sections on colonialism, decolonization/decoloniality and
transnationalism; on queer Caribbean identities and queerphobia; and theorizations of social
movements broadly, and specifically in relation to queer activism and queer activism in the
Caribbean. An evaluative engagement with this literature showed prominent gaps, such as the
Caribbean being an undertheorized locale in the Global South literature on queer activism and
the tendency to focus on single aspects of activism. The literature also revealed a paucity of
sociological analysis on queer Anglophone Caribbean activism, within which only one study
explicitly related activism to decolonizing (Istodor-Berceanu, 2019). Considerations around
Indigeneity only occurred in Guyanese literature, touching on Indigenous erasure in activism and
queerness (Attai, 2019; Istodor-Berceanu, 2019; Peters, 2019) and giving brief examination to
the challenges with reaching this population (Peters, 2019). While several studies discussed
transnational relations to varying degrees, only three used any social movement theories (Lennox
and Waites, 2013; Peters, 2019; Waites, 2019). This chapter therefore also highlights the

particular research deficiencies this study addresses.

Chapter Four dissects the study methodology by offering insights into both the framing

theoretical choices and practical methods process. It illuminates the reasoning and processes that
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resulted in a distinctive decolonizing methodology that attends to transnational relations and
concerns. The chapter opens by showing how positionality, ontology and epistemology,
especially in relation to a decolonizing frame, influenced the research design, methodological
choices, and the overall operationalization of decolonization within the study. Alongside a
presentation of the ethical considerations, a dynamic insider-outsider positionality is unpacked to
demonstrate how research integrity was prioritized in study design, and by navigating activism
and work outside the university. It then concludes with a granular description of how data was
collected via social media and online research, the newspapers, interviews and participant

observation, and subsequently analyzed.

The findings of the study are presented in three analytical chapters where the empirical data and
theorizations have been used to explore the sub-questions. In Chapter Five, which is entitled “A
historical sociological analysis of queer movements in Barbados and Guyana”, the sub-question
addressed was “what were the trajectories of post-independence queer organizing in both
countries and how did British colonialism operating in differing local contexts influence this
activism?” In contrast to other inter-Caribbean comparisons which have either focused on
selected aspects, such as the law (Attai, 2019; Gaskins, 2013), politics (Alexander, 1994; Attai,
2019) and activism mainly in relation to these aspects, this chapter uses a more holistic historical
sociology approach to encompass the wider and more granular details of the movements to make
its arguments. It begins by expanding on the queer histories in both countries with mainly
archival material and interrogating some selected aspects of early organizing in both contexts. It
then shows that the broad trajectory of post-independence formal queer organizing in both
countries started from a response to the HIV crisis and branched out to human rights framed
LGBTQ+ specific work that more recently has splintered off to address the needs of sub-
populations within that umbrella. A moderate divergence in these arcs was traced to geographical
size and political environments, both in turn being linked to colonialism and transnationalism to
some degree. With regards to the former, Guyana though geographically larger than Barbados,
still functioned as a ‘small place’ due to colonial interferences, and both countries were subjected
to forms of queer silencing and limited strategic options due to size. Politically, the peri-
independence machinations of the UK and US left Guyana with a continuing chaotic political

legacy that affects Guyanese activism in a way that is absent in Barbados. Also notable was the
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finding that any discourse around Indigenous queerness was absent from Guyana’s newspaper

archive.

This chapter demonstrates that the same imperialistic force (the British in this case) acting on
different countries can result in some similarities, and some differences. British colonial
governance was often adapted and “innovated” for local context, leading to heterogeneity in
governance (Phillips, 2006, p. 220-21). In this instance, this primarily manifested in the
comparatively greater infrastructural and institutional development of Barbados, which was in
turn linked to the more significant colonial settlement of that country (Dacosta, 2007; ECLAC,
2001). Therefore, any modulation of geographical, administrative, legislative, political, cultural
factors or combination thereof during colonialism can also have a knock-on effect, and change
the circumstances for activism. This might seem obvious, but sometimes narratives, especially
from the Global North, (for example an article on Caribbean LGBT activism by Rachel Nolan
(2016)) flatten the region. This draws attention to the fact that while there is space for

generalizations, these should be tempered by a consideration of contextualities.

Chapter Six characterized and critiqued the movements while seeking to answer “what social,
organizational and transnational forces have impacted the evolution of queer movements in the
two contexts?” as well as “how have activists engaged with decoloniality and decolonization in
order to advance their agendas?” It used a combination of interviews, archival and online
research to examine the networking patterns in each country, showing that recruitment, burnout
and movement diversification/fragmentation (more so in Guyana) were significant challenges,
and that class and gender played significant roles in both countries. Ethnicity and Indigeneity
were larger issues in Guyana and also manifested as complex sociopolitical interplays that
resulted in the elision of Indigenous populations and proportionally decreased participation of
Indo-Guyanese persons. While there were some differential patterns in resource mobilization,
activists in both countries used similar framings and a variety of tactical repertoires and political
opportunities. With political opportunities, the Barbadian movement has been able to achieve
greater legislative and policy successes through the presence of elite political allies in the
country. This chapter also expounds on the continuing significance of Christian coloniality in

both countries, which coexists alongside the more implicit, and sometimes explicit, activist
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engagement with decoloniality/decolonization. Istador-Berceanu (2019) has noted how in
Guyana LGBTQ+ activism is a continuation of anti-colonial resistance, but this study is one of
the few in the Caribbean to explicitly adopt a decolonial analysis of queerness or queer activism.
By highlighting how different social and organizational forces can result in varying movement
dynamics, the chapter ultimately argues that the dominant human rights framing contributes to
contouring the movements away from full engagement with decolonization, and that amidst
promising moves to expand intersectional collaborations, there still remains more room for

considerations around relationality and intersectionality in the movements.

Chapter Seven groups questions of transnationalism, addressing both “what social,
organizational and transnational forces have impacted the evolution of queer movements in the
two contexts?” and “what has been the relationship between activist movements in Guyana and
Barbados and those in the Global North, in terms of collaborations, power relations, and
dialogue?” After examining the landscape of transnational linkages in the countries, which
skewed more towards Guyana due to funding restrictions placed on Barbados, a more in-depth
analysis of examinations showed further differential engagement with the US, UK, Canada and
the Commonwealth. Funding was a significant theme around collaborations, power and dialogue.
Here amongst the swiftly changing funding environment, the chapter makes the original step of
presenting problematic and desirable practices on both ends of funding arrangements along with
how Global North based transnational organizations approached colonialism,
decoloniality/decolonization. Cognizant that funding was not an essential requirement for all
organizing, it also gives activist-centered suggestions on improving and attempting to decolonize
funding relationships. The transnational links of Pride and the rainbow flag are then examined
along with an interrogation of the transnational trend weaponizing health for human rights and
the local emerging framings around economic inclusion from a transnational and decolonial
angle. Overall, the chapter tackles the research sub-questions to show how transnational relations
are navigated, being subject to both local agency and power hierarchies which continue to
replicate (neo)colonial patterns to varying degrees. It takes an understanding approach to the
continuation of these relations, and recognizes the necessity of surviving under capitalism, but
makes an urgent call for their decolonizing, and for activist attention to potentially problematic

areas in emerging transnational engagements.
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The thesis ends with a conclusions chapter that offers a summative assessment of findings and
recap of the points that shaped this study into one where the dual consideration of decolonizing
and transnationalism has led to an original contribution to the literature on queer activism in the

Global South.

1.6.2 Key findings

What does a comparative analysis of LGBTQ+ activism in Barbados and Guyana reveal about
the role of transnational processes, colonial legacies, and anti-colonial resistances in the
evolution of said activism? Through a distinctive decolonizing methodology and the engagement
of varying strands of social movement theory, this thesis offers both answers to, and arguments
around this question. In these two countries where colonial histories led to differing
ethnopolitical situations, queer activism has evolved along similar but moderately divergent
pathways. These divergences center mainly on movement strategies, opportunities, and collective
identity factors that in turn affect cohesion, resulting in Barbados’ movement having somewhat
greater cohesiveness. Similarly, the diverging political opportunities and country economics has
influenced the transnational landscapes to result in circumstances where Guyana’s movement has
had a wider variety of transnational engagements, but Barbados’ has had more regulatory

SucCcCeEss.

A central argument of the thesis is that while the activists in both countries have considered or
employed decolonizing praxes within their context, this involvement has much room for further
foregrounding and exploration. This assumes an especially urgent register in the existential threat
of the climate crisis, particularly in a small island like Barbados and a place like Guyana where
the majority of the population reside below sea-level. Untangling from the effects of colonialism
and strengthening considerations around Indigeneity has significant potential benefits in
confronting this threat. Given that queer persons are especially vulnerable in the climate crisis
(Higgins et al., 2023), this is likely to amplify the role of the queer movement and organizations
in ameliorating oncoming effects. Fostering stronger support and relational mechanisms and

processes to face this threat in intersectional, collective ways appears imperative.
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This is interrelated with the argument around transnational processes. Both countries have
utilized and translated transnational processes and rights based framings to varying degrees and
effects. Within these maneuverings, there is cause for caution in embarking on newer strategies
and framings, especially in relation to economic inclusion and its imbrication with capitalism.
The burgeoning oil and gas industry in Guyana is a particularly illustrative and direct example of
extractive capitalism at an ecological cost. Positioning economic advantages in relation to
tourism in Barbados (and the developing tourism industry in Guyana), is not without its
neocolonial implications and environmental cost either. Simultaneously being sympathetic to the
necessity of queer survival in a capitalistic world, and recognizing the potential pitfalls of
emergent strategic directions, the queer movements need to balance practicability with the
aspirational. In this environment, short term economic priorities and alliances could imperil

longer term collective community survival.
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Chapter 2: Caribbean contexts of colonial histories and queerness

This chapter offers a mixture of contextual information and literature review to foreground the
Caribbean, the countries under consideration and how queer activism has developed within this
broader environment. Understanding the Caribbean setting is necessary in unpacking the
processes that contributed to, and continue to influence the region. In turn, the intimate linkages,
tensions and diversity of the region are constitutive to then processing the situations of Barbados
and Guyana. The socio-political, economic, demographic, legal and geographical features of
each country have developed along both similar and divergent paths. An appreciation of how
land and humans have contoured these features lays the foundation for understanding activism’s
milieux and are key to arguments and observations I make in later chapters around trajectories
and movement dynamics. Alongside these discussions, the chapter also performs a historical
sociological analysis of politics, class and ethnicity that informs later discussions and arguments
and explores the historical and empirical literature on queerness and queer activism in the

Caribbean and the two countries.

2.1 Situating the context - a historical sociological analysis of the Caribbean

The Caribbean can be defined as the islands within the Caribbean Sea, the Greater and Lesser
Antilles, the Bahamas, and some coastal Central and South American countries (for example,
Suriname, Belize and Guyana) (King, 2014, p.2). While definitions of the region can be
narrowed to only the islands in the Sea itself, or expanded to include others like Bermuda and
French Guiana, this definition has been chosen to reflect the shared cultural, historical and socio-
political ties between these countries (Thompson, 1997). Within the region, boundaries can be
drawn based on colonizer language (Spanish, English, French, Dutch), sovereignty (independent
vs. non-independent territories like Puerto Rico, Martinique and Curacao) and racial composition
(largely Afro-Caribbean, largely Indo-Caribbean, or Mestizo populations) (King, 2014, p.2-3).
Recognizing that the place was produced by transnational forces that resulted in residents who
are mostly part of other diasporas, Rosamond King (2014) used the term Caribglobal to capture
the concept of the Caribbean as not just a physical space, but represented by people, culture, and

phenomenon both within the region and its diasporas. Facilitated by globalization and
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transnationalism, but transcending them as well, King asserts that Caribglobal considers that
within the diversity of the region, there is also much commonality — histories of colonialism,
political and economic situations, and the threat from climate change. Researching the entire
region is extremely difficult due to this diversity however (King, 2014, p.5), and for this project,

I concentrate on the Anglophone Caribbean.

Figure 2.1: Sketch of Caribbean map showing the twenty-eight Caribbean countries (by author)

In thinking of the geographically based binaries — North/South, West/East - used to conceptualize
global power relations and inequalities (Waites, 2020), the Caribbean can be considered
“Western”. This is not only due to geography or its colonizer-imposed synonym of the West
Indies, but socio-culturally. Scholars state that the globalizing forces forming the Caribbean

have resulted in the “First World’s First World”, and a “precociously modern” region (McNeal,
2020, p.76). This was also alluded to in Paul Gilroy’s (1993) conceptualization of the Black
Atlantic, where transnational and transcultural Black experiences from the US, UK, Africa and
the Caribbean have been in conversation with modernity and produced a culture with

“inescapable hybridity and intermixture” (p.xi). Neither geographic binary is precise, often
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relying on social dimensions (Waites, 2020), and North/South has been imbued with multifocal
binaries such as civilized/savage, developed/underdeveloped, core/periphery, and first
world/third world (Krotz, 1997). However, I concur with the conceptualization of the Global
South as referencing “an entire history of colonialism, neo-imperialism, and differential
economic and social change through which large inequalities in living standards, life expectancy,
and access to resources are maintained” (Dados and Connell, 2012). Thus, in this research, I refer
to the Caribbean as being Global South, rather than non-Western. Similarly, Global North is used
not geographically, but to mean those countries and regions with greater power and wealth like
the US, UK, Canada, Europe, and Australia (Braff & Nelson, 2022). This conceptualization
allows for both the Global South in the North and the Global North in the South, as evidenced by
inequities, marginalization and wealth discrepancies in both locales (Krotz, 1997). The Global
North in the South can in many instances, be partially traced to what Walter Rodney (1975),
building on the work of Frantz Fanon (1974) called the “local lackeys of imperialism” (p.13),
who are the elite classes invested in furthering imperial interests in post-independence countries.
This research takes the stance that the countries of interest and the wider Caribbean are not
merely “outsiders” clashing with the Global North, but engaged in variably coterminous,

evolving relationships with that space.

Currently perceived as an idyllic, tourism-centric paradise, the Caribbean featured prominently
in the colonizing mission of Spanish, Dutch, French, Portuguese and British empires, who then
initiated enslavement and genocide against the Indigenous peoples living there (Newton, 2014).
When mineral riches did not materialize, the colonizers brought enslaved Africans to work in
crop-producing plantations (Lambert, 2017). The enslaved resisted and fought back in a variety
of ways, from full blown revolt, resulting in Haiti/Ayiti becoming the first free Black ex-colony,
to using spiritual practices like obeah?, and covert poisonings and abortions (Mathurin, 2021;
Salandy, 2021). Economic development in the colonies was exclusively for the benefit of the
metropole, and it was not until widespread labor disturbances in the 1930s that the colonial
administrators acknowledged responsibility for colonial welfare and instituted measures that

improved quality of life (Reddock, 2021). In the 1980s/90s, neoliberal and globalization policies

2 A vilified Afro-Caribbean practice of “healing, harming, and divination through the use of spiritual powers”
(Browne, 2009, p.ii)
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enacted through the World Bank and the “Washington Consensus” removed many of these
programs, along with reparational preferential trade agreements, resulting in the destruction of
many legitimate economic activities (Reddock, 2021). This increased regional reliance on the
volatile tourism industry and banking, while narcotics, human trafficking and violence
interconnected with all these activities and policy developments increased (Reddock, 2021).
Reddock (2021, p.57) reminds us that these contemporary regional socioeconomic realities are
not new — colonialism shaped the Caribbean through exploitation and transnational movement of
goods and people. However, this overview does not imply that the Caribbean is merely a victim
of colonial and neo-colonial forces, but rather holds that after centuries of wars, conquests,
dictatorships and revolutions, the region is culturally complex and “symbolically represents the
constructive forces of creolization processes that offer important impulses for understanding

global cultural interdependencies” (Borst et al., 2018a, p.1).

2.2 Situating the contexts of Barbados and Guyana

Guyana and Barbados both became independent from Britain in 1966, but the countries share as
many differences as similarities. Unlike the rest of the lesser Antilles, Barbados’ 166 square
miles was not formed by volcanic activity, making it comparatively flatter and less biodiverse
than its neighbors, but also placing it outside the zone of frequent hurricanes (Marshall et al.,
2021). Both the Spanish and Portuguese landed in Barbados, but it was first colonized by the
British (in 1627). By then almost all of the island’s Indigenous population had been destroyed
due to Spanish enslavement raids and migration to neighboring islands (Beckles, 1990, p.6-7).
The British initially cultivated tobacco and cotton on the island using enslaved Indigenous
peoples from Latin America, some enslaved Africans, and many indentured white servants from
Britain, a large number of whom were involuntarily brought from Ireland (Tate, 2021). Beckles
(1985) argued that this initial indentureship was the British prototype for subsequent African
enslavement practices around sugar cultivation in 1640s Barbados, and then throughout the
British empire. The island remained an uninterrupted British colony until independence, fifty-
five years after which, it removed the British Monarch as head of state and became a

parliamentary republic on November 30, 2021. Like Guyana, it remains a member of the
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transnational organization the Commonwealth of Nations (“the Commonwealth’) which emerged

from the British Empire.

Today, the population is 94% Black, with 3% Mixed race, and 3% white, including European
immigrants and the descendants of the indentured and enslavement-practicing whites (Marshall
et al., 2021). Densely populated with approximately 275, 000 persons, an issue with
overpopulation was gradually stabilized by emigration to the Global North and declining birth
rates (Marshall et al., 2021). The island’s predominant religion is Christianity (75.6%), led by
Anglicans (23.9%) and Pentecostals (19.5%). Around 20% of the population have no-religion,
and 2.6% are non-Christian, including Hindu, Muslim or Jewish (Barbados Government, n.d.).
English is the sole official language but a regional English dialect, called Bajan, is spoken by
almost everyone, especially in informal situations (Barbados Government, n.d.). After the decline
of sugar at the end of the 20™ century, Barbados became a service focused state where tourism
and banking services predominate, along with small, locally significant productions of oil and

natural gas (Hinds, 2019; Marshall et al., 2021)

Turning now to Guyana, which is exponentially larger than Barbados. Guyana’s 83, 000 square
miles on the South American coast was originally three separate regions — Essequibo, Demerara
and Berbice - settled by Dutch colonizers in the early 1600s, until 1831 when the British took
over and subsequently united them as British Guiana (Grenade & Lewis-Bynoe, 2010, p.5).
Venezuela claimed most of the Essequibo region of the new country, but this was settled by an
1899 arbitral award agreed to by both sides; Venezuela challenged the award decades later, and
as of this writing, this border issue is before the International Court of Justice (Homer, 2018;
Ramsay, 2023). In 1970 the country became a republic, removing the British monarch as head of

state and resting executive power within the President.
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Figure 2.2: Sketch showing size of Barbados in relation to Guyana, with map of Barbados inset

(by author)

Originally occupied by Indigenous peoples, today the country has a heterogenous ethnic mix of
approximately 40% Indian-heritage, 30% African-heritage, 20% Mixed, and 10%
Indigenous/Amerindian (Menke & Richardson, 2021). The term “Amerindian” was instituted
during the early 1900s and is used in the census (Bulkan, 2013, 2016). While many Indigenous
persons continue to identify with Amerindian, Indigenous NGOs have largely unsuccessfully
tried to shift policy terminology to “Indigenous” (Bulkan, 2013). Ninety percent of the 750,000
people reside on the narrow coastal strip, while the rest of the mostly Indigenous population from
the nine Indigenous nations® live in the biodiverse forests and savannahs of the country’s interior
(Dacosta, 2007; Minority Rights Group International, 2018). Large distances and limited
transportation network have helped divide “coastlanders” from those in the interior, while
marginalizing Indigenous persons from national politics and economics (Andaiye & Trotz,

2020). Guyana has seen large-scale emigration and brain drain since the mid-1900s, but within

3 These nations are the Lokono/Arawak, Karinya/Carib, Akawaio/Kapon, Arecuna/Pemon, Macusi, Warrau,
Wapisiana, Wai Wai, and Patamona (La Rose and MacKay, 2010)
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the last decade there has been rising immigration from Brazilians and refugee Venezuelans

(International Organization for Migration, 2021).

The predominant religions in Guyana are Christianity (57.4%) and Hinduism (28.4%), with a
significant minority Muslim population (7.2%), and less than 5% identifying with no religion
(Embassy of Guyana, n.d.). English is the sole official language, but most Guyanese also speak a
version of vernacular English-based Guyanese Creolese which co-exists with several Indigenous
languages almost exclusively spoken by Indigenous persons (Devonish & Thompson, 2012). The
main economic activities center around agriculture and related products (sugar, rice and rum),
fishing and the extractive industries — bauxite, gold, diamond and only recently, large reserves of

oil (Menke & Richardson, 2021).

A long-reaching feature that has contributed to the differential situations between the two
countries has been topology and its colonial exploitation (Dacosta, 2007; Khemraj, 2015). The
fertile Dutch-settled, flood-prone Guyanese coast required a series of expensive drainage and sea
wall systems (Dacosta, 2007; Khemraj, 2015). These difficult settlement conditions resulted in
high rates of disease, especially malaria, exacerbated by the Dutch treating the three regions as
trading outposts with mostly absentee owners and absent health services (Dacosta, 2007). Later
these conditions also made it difficult for British personnel recruitment, with the high cost of
maintaining drainage infrastructure decreasing the profitability of sugar yields, and in turn the
colony’s potential prosperity (Dacosta, 2007; Khemraj, 2015). Meanwhile, Barbados was
relatively disease-free, and within two years of settling, the planters organized local government
systems and established a Parliament for local representation in stark contrast to Guyana
(Dacosta, 2007). Another fateful decision dictated by land was the importation of over 200,000
Indian indentured servants to Guyana as the formerly enslaved moved away from the plantations,
whereas in Barbados the physical lack of land meant freed persons returned to plantation work
(Dacosta, 2007). In Guyana the profitability of the plantations then depended on deliberate strife
between the freed and indentured, which was exacerbated by culture/language differences and
the preferential allocation of land to post-indentured persons to avoid high repatriation costs to

India (Dacosta, 2007; Khemraj, 2015). This established a still-existing pattern of Indian-heritage
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populations in rural areas, tied to sugar and rice cultivation, and African-heritage persons in

urban areas and mining industries (Dacosta, 2007).

Having compared the broader histories and features of these two contexts, the following sub-
sections delve into further detail on the political and demographic differences. Subsequent study

analyses significantly reference these two key aspects, thereby necessitating their discussion.

2.2.1 Independence and politics

The turmoil of the Great Depression and World War 1 exposed socioeconomic oppression in both
countries (and the wider Anglophone Caribbean), leading to widescale riots, and a subsequent
Commission in 1939 that recommended extensive reformations for social welfare and
constitutional considerations (Basdeo, 1997). In Barbados the Commission’s report was
mobilized for greater political representation, with Grantley Adams of the Barbados Labor Party
(BLP) becoming Premier, followed by an autonomous local government several years before
independence (Dacosta, 2007). In Guyana, similar implementations occurred but soon became
shambolic. Guyana’s constitution changed in 1953 but unlike Barbados, the British retained veto
and implementation powers due to political fears over what the Marxist-aligned leader, Cheddi
Jagan, of the winning People’s Progressive Party (PPP) would institute (Dacosta, 2007). Shortly
thereafter, the British, with the approval of the US, sent surprise troops to Guyana, suspended the
constitution and placed the PPP leadership under house arrest (Ishmael, 2013). It bears noting
that the constitutional suspension was engineered and influenced both by the colonizers and local
white and non-white elites with a vested interest in maintaining the status quo (Jagan, 1966).
During the three year constitutional suspension the British helped develop an ideological split in
the PPP that also ruptured along ethnic lines (Hintzen, 2019). The radical Cheddi Jagan-led
fraction won two more elections until redesign of the electoral system gave the People’s National
Congress (PNC) (formerly the less radical arm of the PPP led by Afro-Guyanese Forbes
Burnham) coalition government a win in 1964 (Hintzen, 2019). To this day, the PPP remains
aligned with Indo-Guyanese and the PNC (now A Partnership for National Unity (APNU)) with
Afro-Guyanese (Hintzen, 2019).
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These countries therefore approached independence with divergent political situations. In
Barbados, proposals for joint independence with other eastern Caribbean islands were rejected,
and in an “intimate dialogue between the metropolis and a rather divided colonial elite” (Cox-
Alomar, 2004, p. 686), independence was smoothly implemented in a fashion that did not
fundamentally break with the colonial past (Cox-Alomar, 2004). Meanwhile, Guyana suffered a
period of traumatic inter-ethnic violence in the early 1960s as labor disputes and political
protests evolved into various inter-ethnic atrocities (Andaiye & Trotz, 2020) until independence
was achieved in 1966 with Burnham as Prime Minister. The post-independence constitutions of
both countries have a section titled the “Fundamental rights and freedoms of the individual”, but
in retaining colonialism’s influence, these sections do not explicitly protect sexuality or gender

identity from discrimination.

With regards to transnational relations the countries also diverged. Barbados had the confidence
of the international market even pre-independence and was able to diversify away from sugar
into tourism and some manufacturing, with tourism circularly encouraging further favorable
relations with Global North markets (Cox-Alomar, 2004; Dacosta, 2007). Guyana’s attempts to
nationalize the large sugar and agricultural sectors run by transnational corporations were met
with economic backlash from Global North states, eventually became so “extraordinarily
punitive”, that it, along with electoral rigging, mismanagement and increasing government
corruption, “destroyed the country’s economic viability and produced a crisis of poverty and
despoliation” (Hintzen, 2019, p. 190). Ironically this backlash led the government to the
communist bloc countries the US and UK hoped to avoid with the Marxist PPP. When the
Soviet-led bloc also lost power, Guyana turned to transnational financial institutions like the
International Monetary Fund (IMF) and World Bank, as by the mid-1980s the country was
technically bankrupt (Goolsarran, 2019; Hintzen, 2019). Since then, Guyana has gradually
improved its economic outlook, especially since the discovery of oil in 2015, but inter-ethnic
discord over economic resources, racially-based voting, and inattention to key institutions and
social cohesion persist (Grenade & Lewis-Bynoe, 2011; Khemraj; 2015). In addition, almost
every election in Guyana, even with the restoration of “free and fair elections” in 1992, has been
marked by tensions or violence (Chaubey et al., 2011), contrasted with no election-linked

violence or electoral misconduct in Barbados (ECLAC, 2001).
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In the 1990s and early 2000s, negative reactions to increased Guyanese migration to Barbados
generated controversy (“Exploited, undocumented”, 2009), but since Guyana’s oil discovery,
there have been significantly friendlier relations between the countries. This has manifested as
recent cooperation agreements in trade and agriculture (Invest Barbados, 2022), and pronounced
friendliness between current leaders of both countries (Department of Public Information, 2022),
where Irfaan Ali is the first Muslim President of Guyana, and Mia Mottley has enjoyed two
sweeping electoral wins as the first woman Prime Minister of Barbados. Both leaders enjoy an
image of reformation, and Mottley in particular has been praised for her leadership on the world
stage (Rai, 2022), although there is a disparity between this international perception and

anecdotal local ones.

2.2.2 Ethnicity and class in context

Class in the Caribbean has always been a “problematized concept” (Barrow, 2001, p.174). Its
complexity and nuances in differing locales have stymied scholarship and simple presentations,
but generally, the plantation society before the 1840s paralleled race/color. This meant white
persons in upper classes of management and administration, brown (“colored”) persons in
middle classes and Black persons at the bottom of the hierarchy (Stone, 2001). In some post-
enslavement societies like Trinidad and Guyana, indentured immigrants added another layer of
complexity to the hierarchies, with most of the Indian immigrants being slotted into the “brown”
category and whites being expanded into “principal” (European and creole merchants and
officials) and secondary ones (employees of principals, Portuguese, Syrian and Jewish persons)
(Khan, 2001). After independence this stratification shifted, acquiring different characteristics in
more ethnically heterogenous countries like Guyana, compared to more homogenous ones like
Barbados. The term “plural” has been applied as a means of signifying this heterogeneity, but as
Braithwaite (2001) noted, all societies have levels of plurality. Post-independence, a Caribbean
class stratification can be conceived as tiers of upper, middle and lower strata based on income,
regulated by race, culture and education (Degia, 2007). That education equates with class based
on access to resources is well understood (Greenhalgh-Spencer et al., 2015), and was reiterated

by activists in the interviews. The other parameters, especially race, are more complex. Stuart
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Hall (1977) stated that in the Caribbean race and color are socially defined in various dynamic
ways closely intertwined with culture, such that overlaps between race/color, culture and
class/occupation stratifications are an “absolutely distinctive feature of Caribbean society”
(p.154). An illustrative example from Barbados is the case of the white Bajan, who is a white
person from Barbados, and a Bajan white, who appears white but is a Black person; these two

categories having different meanings and implications, and sometimes overlap (Tate, 2021).

After independence, Barbados pursued some social mobility of the masses while leaving the
hegemony of the white merchant capital untouched (Ramsaran, 2004, p. 116). As a result, there
is overrepresentation of the white Barbadian population in the economic elite class (Ramsaran,
2004), but also the phenomenon of “poor whites” in lower economic strata. There is not a large
range separating income classes in Barbados, but the comparatively low level of poverty has
been increasing since COVID-19 (Alvarez, n.d.;ECLAC , 2001). Given the intertwined and
mutable nature of class in Barbados, it’s unsurprising that Greenhalgh-Spencer et al. (2015)
found that it is variable, contextual and sometimes contradictory. There is a narrative that in this
majority Black population, ethnicity is a less useful or relevant lens for analyzing oppression and
disparity (Degia, 2007). But the Black Lives Matter movement, coupled with republican status,

has seen a shift in that conversation, with the role of race now being increasingly examined.

Guyana has an inverse situation to Barbados — focus is centered on ethnicity and race with scant
attention being paid to class. When the already minimal resident white plantocracy left post-
independence, this meant there was no correlate to the white economic elites in Barbados, but
conditions for new class stratifications had already been in motion. During indentureship the
divisions and selective privileging created by the colonizers created an upper class that would be
dominated by the new immigrants — Portuguese, Chinese and Indian (Bisram, 2015). Unlike
Barbados, however, politics significantly regulates class divisions, such that George Danns
(2014) noted how “class in Guyana is defined not only on the bases of wealth, income and
occupational achievement, but also on the political and cultural status accorded those in the
different levels of the class structure” (p.65). During the post-independence Burnham
administration Afro-Guyanese experienced class elevation relative to Indo-Guyanese and other

ethnicities (Bartels, 1980), but this reversed after the PPP administration in the 1990s. Currently,
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Indo-Guyanese are over-represented in the highest income bracket, but there is more class

inequality between Indo-Guyanese compared to Afro- or Mixed Guyanese (Constantine, 2022).

Within the sparse examinations of class structure in contemporary Guyanese society, analyses
incorporating Indigenous populations are rare, although there is evidence that they also
experience great class inequality (Constantine, 2022) and have the lowest health, education and
socio-economic indicators (UNICEF, 2017). In the past, it has been noted that Indigenous
persons are placed lowest on ethnic stratifications (Sanders, 1976), with this placement and anti-

blackness resulting in complex interplays that warrant further scholarly examination.

In summary, Barbados and Guyana are both English-speaking Caribbean Commonwealth
Republic nations colonized by the British. The legal legacies of this colonization, from laws
governing sexual offences to the structure of the legal system, are still present and influencing
the societies. They also have a long history, dating to the pre-colonial period, of significant bi-
directional migratory waves and political ties (both countries being founding members of
Caricom), that have deepened even further with recent trade agreements (Rambarran, 2022).
Concurrently, historically rooted differences have led to separate current realities. The larger land
mass and decisions on land settlement have made Guyana a more ethnically diverse society
where Indigenous populations still form a significant minority. The implications of this
difference in Indigenous presence are further explored in the next chapter. Land variation also
translated to different resources and economic activities whereby Guyana relies on agriculture
and extractive industries and Barbados on tourism and banking services. As a result, Barbados
has greater economic wealth, less income inequality and greater political stability. Guyana’s
ethnically diverse population experiences greater inter-ethnic divisions and conflicts, partially

contributing to the greater political instability and a history of economic deprivation.

2.3 Tracing queerness and the origins of queer activism in the Caribbean

An empirical examination of the record shows that in both the Indigenous nations that existed in

the Caribbean and in the homelands of the enslaved and indentured persons brought to the

region, there existed traditions of recognition and acceptance of non-cisheteronormative bodies
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(Allard, 2014; Lara, 2013; Orozco & Williams, 2010). Glimpses of queerness among the
transplanted were recorded in the “particular friendship” between the enslaved Robert and
Samuel who shared a bed in Guyana (Lean, 2002), mati-ism among Afro-Surinamese women
who had sex with other women (Wekker, 1996), and male indentured Indian shipmates charged
for sodomy (Caribbean IRN, 2013). Because the British Caribbean colonial project resulted in a
predominantly male society and notoriety for sexual license (Gaskins, 2013, p.431), colonialism
provided both diverse sexual opportunities (Aldrich, 2003, p.3) and leaned on scientific racism

around the hypersexuality of the colonized (Farmer, 2020, p.50-51).

Britain’s concerns around moral decay and “abnormal” sexualities fueled by conservative Judeo-
Christian values and an interest in the “psychiatry of perversions” (Farmer, 2020, p.47)
expanded to a colonial interest in regulating and repressing native sexuality. As a result, the 1860
Indian Penal Code initiated sodomy law in the British Empire and became the basis for similar
laws in British colonies in Asia, Africa and the Pacific islands (Human Rights Watch, 2008).
Based on similar premises, Britain’s 1861 Offences Against the Person Act was then introduced
into many Caribbean territories, including Antigua, St. Kitts and Nevis, Trinidad and Tobago and
the Bahamas (Han & O’Mahoney, 2018). By the late 1800s, Belize, Guyana and St. Lucia had
also implemented local versions of the law outlawing anal sex (Han &0’Mahoney, 2018, p.16).
In Guyana, the sodomy laws put in place during Dutch colonization were continued in the British
Criminal Law (Offences) Act 1893, Sections 352 to 354 which penalized “gross indecency”
between men and “buggery” with up to life imprisonment, and stand to this day (Carrico, 2012).
Persons who transgressed gender norms were also targeted in the Summary Jurisdiction
(Offences) Act, Section 153(1)(xlvii) that sanctioned anyone who “being a man, in any public
way or public place, for any improper purpose, appears in female attire; or being a woman... for
any improper purpose, appears in male attire.” (The Unnatural Connexion, 2010). Barbados
enacted a buggery law in 1868 that remained post-independence, and to which was added a
“serious indecency” law criminalizing “unnatural” acts involving the genitals of any person in
1978 (Civicus Lens, 2022). The immigration law of Barbados, while not explicitly prohibiting
homosexuals as in the case of Trinidad and Belize (The Unnatural Connexion, 2010) also has a
morality clause that prohibits entry to “persons whose behavior offends public morality” or “seek

to enter Barbados to engage in immoral sexual acts” (Barbados Immigration Act, 1979). The
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French and Dutch Caribbean colonies did not have similar legislation due to the spread of the
Napoleonic code which decriminalized sodomy in the late 1700s (Han & O’Mahoney, 2018,
p-29).

Jacqui Alexander (1994, p.12) explained how colonialism othered and subordinated Indigenous,
Black, Indian-heritage and Mixed bodies and sexualities. Gosine (2021) saw the laws
criminalizing same-sex intimacy as a means of inscribing the animal nature of colonized persons,
and their retention post-independence as “a kind of reassurance that colonized subjects would
continue to work toward civilization of themselves from more animal to more human” (p.148).
Barbados and Guyana, like other Anglophone Caribbean countries, therefore sought to signal
“competence through continuity” (p.459) and inserted “savings law” clauses post-independence
that prevented the challenging of pre-existing laws (Blake & Dayle, 2013). Further entrenchment
occurred when some countries, including Barbados (but not Guyana), added the criminalization
of sexual activity between women (through gender-neutral language), which did not occur during
colonialism, but only largely because it was not believed that such acts existed (Human Dignity
Trust, 2016). Although adult consenting same-sex activities haven’t been subjected to
prosecution based on these laws in recent times, activists argue that they are a vehicle for the
perpetuation of societal and institutional stigmatization and violence (The Unnatural Connexion,

2010).

By the late 1960s England and Wales had decriminalized private sex between men over twenty-
one (Waites, 2013) and overt gay activism in the United States exploded into mainstream
consciousness with the Stonewall riots of 1969 (Bosia, 2019). In the English-speaking Caribbean
of the 1960s, intertwined movements around independence and women’s rights were most
prominent. After significant involvement in the 1930s labor movement, the 1970s saw women’s
arms of political parties and newer women’s organizations now addressing unpaid work and
violence against women (Baksh & Vassell, 2013). In some Latin American countries, out gay and
lesbian activists worked in interrelated leftist and feminist organizations, which in Puerto Rico,
birthed the first gay rights organization in the region - Communidad de Orgullo Gay in 1974
(Crespo-Kebler, 2003; Serrano-Amaya & da Costa Santos, 2016). But acceptance of sexual

diversity in the feminist movement was not universal, with the Cuban women’s movement
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disavowing lesbians from as early as the 1920s (Cuesta, 2008, p.136). While feminism laid some
groundwork for queer interventions (Attai, 2017) in the Anglophone Caribbean, the early
women’s movement did not amplify queer voices and was preoccupied with more socioeconomic
than citizenship issues (Baksh & Vassell, 2013). Anglophone feminism continued to evolve
separately, but alongside, subsequent HIV activism to eventually provide a platform for queer
organizing and important early scholarship on sexuality (Attai, 2017; DeBruin, 2020; Sharpe &
Pinto, 2006).

By the 1970s almost all the Anglophone Caribbean colonies were independent, and Jamaica
jumped ahead in forming the first gay organization — Gay Freedom Movement (GFM) in 1977
(Blake & Dayle, 2013). Founded by Chinese-Jamaican Larry Chang, GFM focused on building
community awareness through its outreach efforts, including a gay youth program, prison
outreach, free clinic and the newsletter Jamaica Gaily News (Blake & Dayle, 2013; Caribbean
IRN, n.d). GFM highlighted the role of bars and clubs as loci of socialization and activism,
embraced lesbians as equal members and built community at both a national and transnational
level (Batra, 2010; Blake & Dayle, 2013), but did not survive the “throes” of the coming HIV
pandemic (Caribbean IRN, n.d)

Simmering since the 1930s, (Sharp & Hahn, 2011), HIV became a global pandemic that arrived
in the Anglophone Caribbean in 1983 (Gill, 2018). Youde (2019) tells how at first, “international
response to HIV/AIDS was a mix of apathy and antipathy” (p.302), forcing gay rights activists to
get their governments’ attentions and beginning the “reciprocal relationship between HIV/AIDS
and LGBT organizing” (p.302) that continues to exist. In the Caribbean, the rhetoric was that
HIV was natural punishment for “unnatural” behavior, with media reinforcement that the
infection was an issue that affected “outcasts and minorities” (DeBruin, 2020, p.11). When the
crisis worsened, to the point where the Caribbean had the second highest prevalence in the
world, governments were compelled into unfamiliar conversations on sexual behavior (DeBruin,

2020).

A 1996 meeting convened by Jamaica AIDS Support then resulted in the formation of the region-
wide collective Caribbean Forum for Lesbians, All-sexuals and Gays (C-FLAG) (Simpson, n.d.).
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The next year, a C-FLAG meeting in Curacao was attended by fourteen Caribbean country
representatives and HIV and queer issues converged (Simpson, n.d.). Although C-FLAG did not
survive its early incarnation (it was subsequently revived as CariFLAGS in 2008), the collective
indirectly produced several national LGBTQ+ and HIV-focused organizations, like Friends for
Life in Trinidad in 1997 and J-FLAG in Jamaica in 1998 (Gill, 2018; UNIBAM, 2014). While
these mobilizations were advancing, the Bahamas, with no activist agitation, become the first
Global South country in the Commonwealth to decriminalize buggery and lesbianism in 1991
(Gaskins, 2013; Waites, 2016). Gaskins (2013, p.442-443) postulated that this happened because
of police raids, a “sissy” list naming non-heterosexual persons (seen as especially dangerous
given the possible connection to HIV), and “economic imperatives”. The case of the Bahamas is
meaningful in that it points to the possibility of change without an activist movement and by
referencing constitutional rights as opposed to a legal challenge or one that invokes international

human rights (Lennox and Waites, 2013).

By the turn of the 21 century, several national organizations representing sexual minorities had
emerged, such as United and Strong in St Lucia (2001); Guyana Rainbow Foundation (GuyBow)
(2000) and Society Against Sexual Orientation Discrimination (SASOD) (2003) in Guyana;
United Gays and Lesbians Against AIDS (UGLAAB) in Barbados (2001); and United Belize
Advocacy Movement (UNIBAM) (2005). Later, given the “Afro-Caribbean, male-run and
androcentric interventions” (Attai, 2017, p.111) of these organizations, women and trans-focused
organizations such as Petal (formed in 2011) in Belize; We-Change (2015) and TransWave
(2015) in Jamaica; SHE (2018) in Barbados; and Guyana Trans United (GTU) (2012) in Guyana
were formed to address the gaps. Activists in the region have also gone on to have several
legislative and programmatic successes, including the striking down of the buggery laws in
Belize in 2016 and Trinidad and Tobago in 2018, but I now turn to brief overviews of queer

activism specifically in Barbados and Guyana.

2.4 Queer activism in Barbados

Reinaldo Walcott (2020) stated “Barbados is a queer society” (p.237), having always known

“out” queer Barbadians even though their stereotypical representation of queerness might have
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reaffirmed gender roles. Openly queer Bajans owned businesses and had their own band during
Cropover celebrations (Walcott, 2020). While verbal insults and ridicule occurred, violence was
rare once a person was deemed respectable enough, and conformed to stereotypical gender
binaries (Murray, 2012; Walcott, 2020). Murray (2012) recorded the consensus that this state of
acceptance decreased in the 1980s due to “the rise of the HIV/AIDS epidemic...the increased
popularity of fundamentalist churches...and the increasing popularity of Jamaican music,

specifically dance hall in the 1990s” (p.72).

Motivated by the toll HIV had taken on the community, Darcy Dear formed UGLAAB to
promote HIV/AIDS education and combat discrimination against lesbians and gays with
HIV/AIDS (Murray, 2012, p.120). By the next decade, however, UGLAAB was defunct,
replaced by Movement Against Discrimination Action Coalition (MOVADAC) (formed in 2006),
Barbados Gays, Lesbians and All-Sexuals against Discrimination (BGLAD) (2012) and
Empowerment Quality Unity Acceptance Love Strength (EQUALS) (later renamed Equals inc.)
in 2013 (BGLAD, 2017). To rectify the sublimation of women within activism, Sexuality, Health
& Empowerment (SHE) and Butterfly Barbados were later formed in 2018 and 2019, with the
latter specifically catering to the trans and gender non-conforming community (BGLAD, 2017,
SHE, n.d.). Further mapping of the activities and characteristics of these organizations is

presented in Chapter Six.

A milestone year for activism in Barbados was achieved in 2018. The Sexual Offences Act was
challenged at the Inter American Commission on Human Rights (IACHR); the Inter-American
Court on Human Rights, in a ruling applying to Barbados, said countries must allow changing of
names and gender markers and same-sex civil unions; and there was the first official public Pride
parade (Abbott; 2018; HIV/AIDS Legal Network, 2018; Nicol, 2018). Shortly thereafter, two
local legal challenges were launched - the regional body Eastern Caribbean Alliance for
Diversity and Equality (ECADE) announced its support for challenges to the buggery laws in
five Caribbean countries, including Barbados in 2019 (“Regional group”, 2019), and trans
activist Alexa Hoffman placed a case of unfair termination due to gender identity before the

Employment Rights Tribunal in 2020 (Smith, 2020).
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In 2018 the Mia Mottley-led Barbados Labour Party won the national elections, and in 2020 the
government passed the Employment (Prevention of Discrimination) Bill which prohibited
discrimination on the grounds of sexual orientation, following through with the party’s election
manifesto. Despite the recommendations of activists consulted during the drafting process, the
Bill left out gender identity as a protected category (Bennett, 2020). Later that year, a tourism
initiative that excluded same-sex couples attracted online criticism by activists and the public,
leading the government to declare it would recognize same-sex civil unions and place same-sex
marriage to a referendum to “end discrimination” and prevent “blacklisting” on human rights
(Moloney, 2020). There is no publicly available evidence that this move was called for by local
activists or directly influenced by any particular transnational organization, but it might have
been the government’s indirect response to the Inter-American Court ruling. In any case, it was
greeted by mixed reactions from activists, with Alexa Hoffman being “unimpressed” at the
advancement while the buggery laws remained in place, and others welcoming the civil union
recognition but opposed to a referendum (Moloney, 2020). At the end of 2021, as Barbados
became a republic, the new charter presented to parliament stated that “all Barbadians are born
free and are equal in human dignity and rights regardless of age...sex, gender or sexual
orientation” (Charter of Barbados, 2021), proving a partial win for activists who had been
consulted on the wording of the charter, but also wanted the inclusion of gender identity. In 2022
the country began a constitutional reform process to align with its republican status, presenting
another opportunity for queer activist agitation. This was also the year that the local challenge to
the buggery laws was successful. The IACHR case on this same issue, which was only deemed

admissible in 2022 (IACHR, 2022), has now likely been mooted by this ruling.

2.5 Queer activism in Guyana

In Guyana, queerness has shown itself in reports of “all-male” (non-legal) weddings, one of the
earliest having occurred in 1884 between a Barbadian and Guyanese (Caribbean IRN, 2021), and
then again in 1959, when the couple succeeded in completing the ceremony after previous police
interference (Kissoon, 2019). In 1968 the court ordered Compton Bowen to psychiatric treatment
for wearing a miniskirt (Kissoon, 2019) and in 1971 the village of Grove was reportedly divided

over the daily parade of “men dressed as women” who strolled the streets and staged fashion
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shows (Caribbean IRN, 2019). Interestingly, in 1978 the country would perform two gender
affirming surgeries, one of which was received by Sabrina, who asserted that since the operation
was done through the public health care system, Prime Minister Forbes Burnham paid for her
surgery (Kissoon, 2019). There is an anecdotal report* from a queer activist that Burnham was
persuaded by religious representation to disallow them, possibly constituting one of the earliest

instances of anti-LGBTQ+ lobbying in Guyana.

Formal queer activism in the country began in 1992 with Artistes in Direct Support (A.L.D.S),
which was co-founded by openly gay artiste Keith Andre Sobryan and utilized the arts to bring
awareness to HIV (Grainger, 2019). Emerging from Sobryan’s work was the Rainbow Crew,
which merged into the next organization - the Guyana Rainbow Foundation (GuyBow) — in 2000
(Rahim, 2020). Initially focused on HIV and the broader LGBTQ+ community, GuyBow has
since concentrated on activism around lesbian, bisexual and queer Guyanese women (Istodor-
Berceanu, 2019). After a 2001 constitutional amendment bill prohibiting discrimination based on
sexual orientation was vetoed by President Bharat Jagdeo under religious pressure (Campbell,
2014), it was re-introduced in 2003, and Students Against Sexual Orientation Discrimination
(SASOD) was formed to lobby for its passage (Kissoon, 2013a). SASOD was unsuccessful in
lobbying, changed the students in its name to “society”, and after a lull, continued it activism in
2005 with the Anglophone Caribbean’s first and longest running LGBTQ+ film festival.
Recognizing a need comparable to the one in Barbados that sought increased representation of
trans and women’s voices in the movement, Guyana Trans United (GTU) was formed in 2012
and the women’s arm of SASOD (called SWAG), was formed in 2017. The number of queer-
specific organizations further expanded in 2019 with the formation of Empowering Queers Using
Artistic Learning (EQUAL Guyana), which sought to empower gender and sexual minorities
through engagement and education, and Proud to be Trans (PTBT) in 2020. The latter is the only
one of these organizations to be based outside of Region 4°. As with Barbados, the activities, and

characteristics of these organizations are further discussed in Chapter Six.

4 As told to me outside of the study interviews
5 Guyana is divided into ten administrative regions numbered 1 to 10. Region 4 is the most populous and houses
the capital city.
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2018 was also a watershed year for activism in Guyana. The Summary Jurisdiction (Offences)
Act against “cross-dressing”, with a history of being used to target trans women, was used to
charge seven persons in February 2009, and the next year four of the charged and SASOD
challenged the constitutionality of the law (U-RAP, 2018). The case went before the country’s
highest court of appeal — the Caribbean Court of Justice (CCJ) — which declared in November
2018 that the law was to be removed, however, it was not removed until 2021, during a session
where opposition Parliamentarians cited religious reasons for its retention (“House passes”,
2021). In June 2018, after a weeklong series of Pride events, Guyana held the first official Pride
parade in the English-speaking Caribbean, where around 300 persons took to the road in the face

of considerable religious and online opposition (Peters, 2018).

In the 2015 elections both major parties had manifestos stating persons should not be
discriminated against based on sexual orientation (Kissoon, 2019, p.501-502), but by the time the
A Partnership for National Unity/Alliance for Change (APNU/AFC) coalition government left
office in 2020, no relevant legal reforms had been instituted. Activists in Guyana have been
lobbying for an amendment to the Prevention of Discrimination Act to include workplace
protections for sexual orientation, gender identity and expression since 2017 (Bhainie, 2020), but

unlike in Barbados, have so far been unsuccessful in securing this.

This synopsis of queer activism in the Caribbean, Barbados and Guyana illustrates how the
Anglophone Caribbean inherited colonial criminalization around same-sex intimacies and has
formal activism largely dating back to the 1990s (with the earlier exception of Jamaica). This
activism emerged from HIV activism, with glancing involvement from the women’s rights
movements. Within the last decade this activism has accelerated, leading to several significant
social and legal changes. In Chapters Five and Six, I further unpack how the movements were
developed in Barbados and Guyana during this time frame, offering insight into their priorities

and strategies for confronting the continued challenges.
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2.6 Conclusion

This chapter gave the context for appreciating how colonialism, history, and geography have
interacted to provide the scaffolding upon which queer activism in the Caribbean, Barbados and
Guyana unfolds. The analysis illustrated how within the Caribbean region — a seminal point for
European colonial activities — Barbados and Guyana have central similarities as English-
speaking republic states in the Commonwealth carrying the legal legacies of British colonization.
Concurrently, historical and geographical factors have resulted in a marked divergence in
politics, economics and population demographics. In Guyana, where all three of these elements
are intertwined, the consequence has been a more ethnically diverse society, with greater inter-
ethnic tensions, lesser economic wealth (which is on trajectory to change given the newfound oil
industry), more income inequality, and lesser political stability compared to Barbados. It has also
translated to a significant minority population of Indigenous persons, unlike in Barbados. In both
countries, as in the wider Caribbean, queer activism emerged from an HIV context and has

expanded within the last decade, leading to various social, policy and legal changes.

This provides the necessary context for developing the analysis of how queer activism has been
influenced, and evolved, in either country. The next chapter will further situate the research by

reviewing literatures vital to the analytical theorizations and perspectives, namely, colonialism,
decolonization/decoloniality, transnationalism, queer Caribbean identities and queerphobia; and

theorizations of social movements.
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Chapter 3: Literature review: theorizing colonial resistance, transnationalism,

social movements, and their relation to queerness

Having begun the review of activist and historical literature in the previous chapter, this chapter
turns attention to key sociological and theoretical concepts that undergird the study analysis,
while simultaneously evaluating these existing literatures. The first section unpacks theorizations
on colonialism before exploring its varied forms of resistance through the post-colonial,
decolonial and decolonization. How decoloniality/decolonization is deployed in the Caribbean,
in queer studies, and the gaps in this literature constitute the latter part of the section. The second
section of this chapter addresses transnationalism by explicating on its operationalization in this
research and identifying overlaps with colonialism, before detailing the intertwining of rights-
based activism in the international sphere and concluding with an evaluation of the relevant
transnational actors involved in global and Caribbean queer activism. The chapter then moves
onto an examination of the two interwoven concepts within which queer Caribbean activism
maneuvers — those of queer identity and its opposition — before a final section discussing social
movement theories. This final section places social movement theories in conversation with
queer activism, and particularly queer Caribbean activism, to illustrate the state of scholarly
work and its omissions. The chapter concludes by highlighting the limitations and gaps in the
existing literature and how these underscore the utility and originality of this research in

presenting a comparative analysis that sutures the decolonial and transnational.

This review utilized a range of sources, from peer reviewed original research, books by
prominent scholars, textbooks, and newspapers to organizational publications, grey literature,
and websites. The search of databases (Google Scholar, the Gale archives of sexuality and gender
and the International Bibliography of the Social Sciences (IBSS)) and following bibliographical
leads involved focusing on key terms from the research question, such as “queer/LGBT
activism/movement”, “decolonial/decolonization”, “transnational”” and
“Caribbean/Barbados/Guyana”. Apart from Barbados and Guyana, for which all queer activism
studies were appraised, the section on social movements confined its analysis to studies that

engaged with social movement theory alongside decoloniality/decolonization and/or

transnationalism, in alignment with the research question and eliminated studies simply detailing
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country activism. Similarly, the critical account of social movement theory in queer Caribbean
movements only considered literature on the Anglophone Caribbean. I acknowledge that a
tremendous constraint in conducting this review, especially around decoloniality and Global
South practices, was the reliance on English publications or translations (although I translated
some key decolonial papers using Google translate), which limited the scope of the examination

and likely resulted in some voices being lost or appropriated (Pérez-Bustos, 2017).

I further acknowledge that these theoretical frameworks do not exist in isolation, but in

conversation with each other and other disciplines such as feminism and queer theory. These
inter-disciplinary cross-pollinations especially exist in the sphere of feminism, where lesbian
scholars like Jacqui Alexander have examined queer citizenship with a transnational lens and

Maria Lugones has been seminal in the discourse around decolonial feminism.

3.1 Colonialism and decoloniality/decolonization

3.1.1 Theories of colonialism and imperialism

Humans have sought to dominate others for millennia, entangling descriptions of this practice in
using transnational concepts such as imperialism and colonialism. Often used synonymously and
inconsistently in the literature, Kohn and Reddy (2023) explained how the etymological roots of
the significantly overlapping terms can lend distinction, such that modern colonialism is
European political domination, and imperialism is economic, military and political domination
without significant European settlement. Colonization was the period of actual invasions and
occupations during which colonial administrations were established (le Grange et al., 2020).
Originally equated with empire and acquiring foreign lands, understandings of imperialism
shifted with Lenin’s analysis of imperialism being the highest stage of capitalism, influencing the
conceptualization of the US, with its economic dominance, as being imperialistic (Kohn &
Reddy, 2023). Capitalism in turn is the socioeconomic production system predicated on private
profit that has led to exploitation and severe inequities (Watts & Hodgson, 2019). It is enabled by
the political economic ideological theory of neoliberalism which advances that  liberating

individual entrepreneurial freedoms and skills within an institutional framework characterized by
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strong private property rights, free markets and free trade” (Harvey, 2005, p.2) is best and

involves state maintenance of such practices.

Added to external colonialism (domination outside national borders) and internal colonialism
(biopolitical oppressions within domestic borders), Tuck and Yang (2012) saw settler colonialism
as a manifestation of both of these types, in a process where colonizing settlers foreground land

and destroy Indigenous peoples (p.5-6).

In the time since political independence of former colonies, the ongoing reverberations of
colonialism have resulted in several conceptualizations. One of these has been neocolonialism, or
the continuation of the workings of independent countries being directed by external entities,
often through economic means (Nkrumah, 1965). More recently, the term living legacies has also
been posited to understand the temporal relations of power (Beasley and Papadelos, 2023, p.2)
which can act alongside coloniality by retaining colonial elements, while being imbued with
other contemporary contextual realignments (Waites, 2023). Another has been coloniality, a term
that encompasses the various colonial systems of power that persist in everyday life (Maldonado-
Torres, 2007; Quijano, 2000). Quijano (2000, 2007), building off of Black Marxists who used
terms like “color caste” and “racial capitalism” (Grosfoguel, 2022), posited the coloniality of
power as colonialism’s legacy of social classification premised on “race”. Introduced in the 16™
century, as a new way of legitimizing dominance, it established world capitalism where the
“inferior” colonized races did the (often unpaid) work. This “colonial matrix of power”
privileging white supremacy has spread globally, affecting all spheres of social existence and
effecting power imbalances (Grosfoguel, 2007). Closely related, is the coloniality of knowledge,
or “Eurocentrism” (Quijano, 2000). Ignoring that knowledge and technology was also
transported from the colonized to Europe, Eurocentrism functions as an “epistemic locus”
establishing European experience, knowledge and its production as the only valid norm,
eventually helping to secure new “natural” social rankings of race, class, gender, sexuality,
spirituality and linguistics while colluding with the power matrix to legitimize asymmetric
relations (Harding, 2016; Quintero & Figueira, 2019). Therefore, not only was there physical
occupation in Eurocentrism, but a less visible epistemic one that resulted in “epistemicide”

(Xiang, 2018).
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Interrelated with the coloniality of knowledge is the coloniality of being, which addresses the
lived experience of coloniality (Maldonado-Torres, 2007). The primacy of epistemology within
the philosophy of “I think therefore I am” hides the converse implication that those who do not
think do not exist, erasing their being and justifying their domination within the race construct of
the coloniality of power (Maldonado-Torres, 2007, p.252; Quintero & Figueira, 2019). More
recently, the coloniality of nature has also entered the discourse, not only in relation to
capitalism, but as an ecological consideration of how nature has been exploited within the

dominant world system (Quintero & Figueira, 2019).

In response to a primary focus on race within these theories, Maria Lugones developed the
coloniality of gender (Mendoza, 2016), asserting that colonization upended pre-existing social
and cosmological relations to impose a dichotomous hierarchy of gender, sexuality and race that
did not exist before, and that connected to all the other “colonialities” (Lugones, 2010). While
binary sex was recognized in the colonized, the prior absence of dichotomous gender marked
them as non-human and exploitable; at the same time, non-white women were erased since
different dichotomies were characterized by its superior member, ex. “woman” meant white
woman (Lugones, 2010, p.743;757). The evidence for the concept has been disputed by others
like Segato and Cusicanqui who claim that gendered systems existed prior to colonization and
were only exacerbated post-independence, but agree that the coloniality of gender is intertwined

with the coloniality of power and has had profound effects (Mendoza, 2016).

3.1.2 Theorizing resistance to colonialism: post-colonial, decolonial and

decolonization

Resistance to colonization has been present from its inception, becoming more prominent with
the pivotal events of the Haitian revolution, the Bandung conference and subsequent schools of
theorizations (Ndlovu-Gatsheni, 2019). Following from the varying perspectives on colonialism
and its consequences outlined above, these theorizations have had different emphases and
strands. This section compares these paradigms, identifying intersections and positioning their

use in this study.
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Emanating from diasporic South Asian and Middle Eastern scholars like Edward Said, Homi
Bhabha and Gayatri Spivak, post-colonial theory mainly focused on the interactions between
these scholars’ countries of origin and their colonizing powers during the 19" and 20" centuries,
while prioritizing discourse and textual analysis in the cultural space (Bhambra, 2014; Quintero
& Figueira, 2019). Decolonial theory emerged from Latin American and US-based diasporic
scholars but did not remain confined to Latin America (Harding, 2016). Decolonial theory
extended the temporality and geography of modernity discourses to the 15" century and to Abya
Yala®, in relation to the colonial processes of Spain and Portugal (Lyons et al., 2017), drawing on
development theory and the Frankfurt School (Bhambra, 2014), while acknowledging a long
history of previous decolonial thinkers like W. E. B. Du Bois, Frantz Fanon, Audre Lorde, and
Amilcar Lopes da Costa Cabral (Mignolo & Walsh, 2018). Decolonial scholars, more at home in
social science and philosophy, point to this difference in thought lineages as the “radical”
departure point between the projects, with post-coloniality being more heavily influenced by
European postmodernism and poststructuralism (Leonardo, 2018; Mignolo, 2007a; Quintero &
Figueira, 2019). Mignolo (2007b) asserted that decoloniality “moves away and beyond the post-
colonial” in a process of delinking, while the “post-colonial criticism and theory is a project of
scholarly transformation within the academy” (p.452). However, others see less of a radical
distinction between these two programs, since they both address colonialism/Eurocentricity, and
are anti-imperialistic projects that even share some scholars, for example W. E. B. Dubois (Borst
et al., 2018a; Leonardo, 2018; Weiner, 2018). For them, the decolonial builds on post-colonial, or
just chooses a different emphasis (Bhambra, 2015; Borst et al., 2018a, 2018b); oppositions
between approaches are imposed by academia and the combination of perspectives strengthens,

rather than weakens analysis (Borst et al., 2018a; Quintero & Figueira, 2019).

Both theories have been critiqued - post-colonial for its reference to European post-modernism,
universalizing approach, inattention to capitalism and implications of “post” (Ghandi, 1998;
Xie, 1997), and decolonial theory for its production by mostly men in the Global North who

claim to think for the subaltern, its exclusion of pre-existing scholarship, especially within Afro-

6 Abya Yala is the Kuna-Tule people’s name for the “Americas” before they were invaded by colonizers. Its use has
been advocated by Indigenous peoples and its use is seen as decoloniality at work (Mignolo & Walsh, 2018).
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descendent and Indigenous traditions, and academic colonialism by exclusionary publishing and

citation practices (Cusicanqui, 2012; Grosfoguel, 2007; Pérez-Bustos, 2017; Zapata, 2018).

Decolonization initially meant the political independence of colonies, but has since evolved to
mean the long-term, bottom-up separation of culture, linguistics, bureaucracy, and psychology
from imperialism in a way that prioritizes Indigenous knowledge, culture and sovereignty
(Beautiful trouble, n.d.; Smith, 2012). This more contemporary usage of decolonization has
essentially split into two strands — in one decolonization is used to capture efforts to counteract
the damaging effects of colonialism that have especially excluded the global majority, thus
becoming almost synonymous with social justice (Moosavi, 2020). In places like North America
and Oceania where settler colonialism occurs, the other strand is seen by Indigenous scholars
(Adébisi, 2023, p.25) as a project that foregrounds the “repatriation of Indigenous land and life”
that rejects the use of the term as a metaphor for social justice (Tuck & Yang, 2012, p.21).

Decoloniality rests alongside these conceptualizations of decolonization, urging thinking from
the intersectional spaces from where a person stands, starting from outside conventional frames,
but also incorporating them as necessary, to destroy binaries and have an epistemology from the
“borderlands” (Harding, 2016; Mignolo, 2017). Mignolo (2007b) argues decoloniality calls for
epistemic delinking of the whole conversation to embrace pluriversality, rather than the
universality of Eurocentric thinking, while also unsettling the binary between theory and
practice. Decolonial feminism has expanded along with broader decolonial studies, entering into
dialogue with Indigenous, Chicana and Afro-Latin feminisms, to become influential in Latin
America and parts of the Caribbean, but remaining marginalized within Northern academic
feminism (Curiel, 2009; Giraldo, 2016; Mendoza, 2016). Decolonial feminism adds that there
can be no decoloniality without de-coloniality of gender, and no theory without practice
(Bhambra, 2014; Lugones, 2010; Cusicanqui, 2012). The somewhat nebulous aim of
decoloniality to unravel the whole matrix of power by transforming all modern/colonial world
system hierarchies (Grosfoguel, 2007) has also resulted in academic popularity and “decolonial
washing” or a false impression about its use while reducing the project to a buzzword in some
uses (le Grange et al., 2020; Mignolo & Walsh, 2018; Zapata, 2018). The explosion in demands

to “decolonize” any and everything, often in superficial and performative fashion (Moosavi,
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2020), has resulted in pushback, with rejection of the term, especially in the African context
(Taiwo, 2022), and others replacing it with substitutes like anti-colonial’. Language is a powerful
framing tool (Hiraide, 2021) and while decolonial, decolonization, anti-colonial and post-
colonial have different histories, intellectual traditions, and spatial loci (Lyons et al., 2017), they

essentially all resist, and urge for liberation from, colonial domination (Hiraide, 2021).

Concurrently, there have been efforts to reconcile the convergences of these resistances into a
more cohesive form. For Ndlovu-Gatsheni (2023), building on the connectivities of Bhambra’s
(2014) and Nimako’s (2014) work, these resistances contribute to the “reworlding from the
Global South” (p.1). Ndlovu-Gatsheni, takes a particular slant, seeing the Black Radical
Tradition as essential to this ongoing reworlding, which encompasses a wide range of
geopolitical changes and movements such as Black Lives Matter. Folukée Adébisi (2023) makes
another effort with a table analogy representing the “the material and structural benefits of
colonialism” (p.22). Adébisi (2023) draws post-colonial, decolonization and decolonial
movements as varying strands of decolonization, where the post-colonial (Decolonization I) asks
for an equal seat at the table/own table or asserts the table was made from our lives;
decolonization in settler states and concerning Indigenous populations (decolonization II) wants
the table back; and overlaps with the Latin American school of thought (decolonization III)
which seeks an “ontological deconstruction” (p.29) of the table. Adébisi (2023) also names
decolonization IV as critiques originating within empire, and decolonization X as strands which
do not necessarily acknowledge colonialism but implicate it, such as Critical Race Theory and
the Black Radical Tradition. Acknowledging that the analogy is imperfect (as Adébisi does), and
that it risks a reductive view of these movements, I find its greatest utility lies in the
extrapolation that Adeébisi then makes about the nature of decolonization: that it is a set of
context-based “strategies whose instant expression and articulation respond to the relevant space
— time manifestation of the evolving and mutating superstructure it refuses” (Adébisi, 2023,
p.15). This contextuality is an essential part of my epistemological perspective on

decolonization, which I expound on further in the methodology chapter.

7 Information gleaned from a Twitter thread on decoloniality
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In line with Adébisi’s conceptualization, this research uses several strands of decolonization at
various points. Coloniality/decoloniality is wielded in discussions with reference to the strain of
Latin American scholarly thought outlined above, while conceptions of hybridity draw on the
post-colonial. As will be seen in the methodology chapter however, data analysis collapsed the
terms decoloniality and decolonization together, in recognition of their commonly
interchangeable use among interviewees. Decolonization discussions also utilized both strains of
contemporary usage — incorporating social justice with considerations of Indigeneity. This
factoring in of Indigeneity, as well as how Caribbean scholars have resisted theoretical labeling

1s examined in the next section.

3.1.3 Use of decoloniality/decolonization in the Caribbean

While the early works of decolonial scholars also focused on Indigenous rights, more recently
Mignolo and Walsh (2018) have warned of “decolonial dangers” that include the misconception
that decolonial praxis is solely the purview of the “ethnic”, or “rural” and “belongs” to the
scholars who produce its theories (Mignolo & Walsh, 2018, p.81-82). This encourages my use of
this framework, especially within the Caribbean context, where scholars have contributed to, and
used, decolonial theories and approaches for decades without labelling it as such. Sylvia Wynter,
Frantz Fanon, and English-speaking Caribbean scholar-activists like Walter Rodney, Marcus
Garvey, CLR James, Claudia Jones and Jacqui Alexander have used radical pan-Africanist, neo-
Marxist and Caribbean feminist traditions to process race, class and identity in ways that
challenged Eurocentricity and that were decolonizing, but did not formally identify as decolonial
(Borst et al., 2018a, 2018b; Reddock, 2014). Ndlovu-Gatsheni (2023) included all of these
endeavors in the Black Radical Tradition that is essential to the reworlding from the Global
South, noting that some like Walter Rodney embraced both the “contesting, collaborating and

complementing” (p.5) facets of Marxism and decolonization.

The Caribbean space has been especially fertile for decolonial approaches in gender, where
Black and other racially marginalized women have both encountered and resisted intersectional
oppression since the beginning of colonization (Borst et al., 2018b). Anglophone Caribbean

feminist methodologies that unsettle Eurocentric patriarchal paradigms date back to the 1960s
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and the work of Mathurin Mair and Nesha Haniff, with the latter explicitly advocating for an
anti/de-colonial feminist framework (DeShong & Kempadoo, 2021). However, Caribbean
feminists have more actively pursued exchange with US feminists of color, being wary of
engaging with decolonial (and postcolonial) thought that continuously deprioritizes gender to
focus on race and class (Borst et al., 2018a). This lack of engagement is slowly changing, as a
collection linking gender and sexuality to decolonial theoretical perspectives (Borst et al.,
2018b), using decolonial feminist politics to analyze violence (DeShong, 2021) and the
decolonial theorizing of Caribbean women’s survival (Medwinter & Rozario, 2020) may suggest.
The recent geopolitical volume examining decolonial perspectives between the Caribbean and
Europe also contributes to this and contains examples of Caribbean-specific decolonial praxis
and existence by way of the Rastafarians who carve out alternative epistemic spaces and resist
the colonial erasure of memory (Salandy, 2021), and Dougla® people, who disrupt colonial

hierarchies and perform epistemic disobedience (Barratt, 2021).

Decolonization and decoloniality are both intertwined with indigeneity, but what does that mean
in the Caribbean context? The International Labour Organization (ILO) Indigenous and Tribal
Peoples Convention (1989) states people “are regarded as Indigenous on account of their descent
from the populations which inhabited the country, or a geographical region to which the country
belongs, at the time of conquest or colonization or the establishment of present state boundaries
and who, irrespective of their legal status, retain some or all of their own social, economic,
cultural and political institutions.” Using this definition, the Indigenous presence in Guyana is
undeniable, absent in Barbados and alleged]y absent in several other Caribbean islands. Melanie
Newton (2013) described how Anglophone Caribbean intellectuals have been complicit in the
narrative of Caribbean Indigenous extinction and the reinscribing of African heritage persons as
now indigenous® to the region. In fact, Indigenous bloodlines persist in many islands, in open
defiance of this narrative (Williams, 2014), but Barbados is an exception, having had its
Indigenous population destroyed. From the ILO definition, Barbadian African and white
descendants of enslavement cannot then transform into Indigeneity, despite the scholarly

revisionist narrative. Without a local Indigenous population, decolonial/decolonizing

8 Dougla refers to persons of mixed African and Indian heritage
91 capitalize Indigenous when referring to ethnicity and maintain lower case for other usages of the word



66

interrogation is complex and best thought of in reference to creole and hybrid epistemologies and
ontologies. Puri (2004, p.65) pointed out that Anglo Caribbean use of creole excludes those of

Indian and Chinese heritage, leading me to favor the more expansive term “hybrid”.

Even in Guyana, with its 10% ethnically Indigenous population, indigeneity has been
contentious. Shona Jackson (2012) argued that both Afro- and Indo-Guyanese have repositioned
themselves as indigenous through their labor of/on the land, while paying lip service to
incorporating the culture of the native “Amerindians”. The Guyanese government’s refusal to
honor Indigenous community wishes and rename the 2006 Amerindian Act as the Indigenous
Act, citing concerns that this would disadvantage creole communities and Afro-Guyanese land
claims, lends credence to Jackson’s assertions (Janki, 2006; Newton, 2013). With notable and
increasing exceptions, the Caribbean and Latin America have been mostly absent in settler
colonial discourse due to fears of epistemological dominance that would shift attention away
from Indigenous intellectual work, and contextual differences in the state and racial/cultural
heterogeneity (Taylor & Lublin, 2021). However, Jackson (2012) asserts that Indo- and Afro-
Guyanese reproduce a colonizer-colonized relationship, placing the deprivation Guyanese
Indigenous persons experience in health, education, and income within a colonizer context. I
would argue that at least some of this marginalization is also due to historic racial animosity,
whereby Europeans recruited/coerced the Indigenous into recapturing enslaved people and made
the former feel racially superior by virtue of indoctrination into Christianity and Eurocentricity
(Sanders, 1987). The formerly enslaved and indentured in turn hold the Indigenous in contempt
for their “naivety”, with a mutual distrust that in the past has led to socio-political turmoil, a
secession attempt and delayed action on handing over the titles to Indigenous lands (Sanders,
1987). Since independence only half of the promised circumscribed land rights have been given
to Indigenous communities and within these rights the communities still do not own their
subsurface minerals and waters (Bulkan, 2013; Tenure Facility, n.d). Duarte and Belarde-Lewis
(2015) suggest colonialism can be “a set of relationships in which one social group continually
and habitually profits by exploiting the living environments, bodies, social organization, and
spiritualities of another social group” (p.681), and by this metric Afro- and Indo-Guyanese could

be viewed as engaged in its propagation. Given the context, settler colonialism is inappropriate,
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t19 colonialism or the arrivant state, where elites in the arrivant majority

but the concept of arrivan
“have appropriated the colonial settler state through postcolonial mechanisms, thus producing the

arrivant state” (Lara, 2020, p.11) seem applicable.

Within these complexities, I have therefore grappled with what decolonization means for me as
an Indo-Caribbean woman. I concur with Priyamvada Gopal (2021) and Foluké Adébisi (2023)
on the importance of contextualization, and changes over time, and that calls for “land back”
(Tuck and Yang, 2012) are not always transferable. Like Gopal (2021), I consider social justice
integral to decolonization, and in a way that does not necessitate an uncritical embrace of

everything “native”.

3.1.4 Decoloniality/decolonization and queerness

Connecting aspects of decoloniality and queerness can be traced back to the work of Lugones
(2010), the queer of color critique (Ferguson, 2004), and even the unacknowledged scholarship
of Indigenous women from the 1980s (Hunt & Holmes, 2015), but the “deliberate suturing of
queerness to decoloniality remains comparatively recent” (Jivraj, Bakshi & Prosocco, 2020,
p-453). The nascent field of decolonial queer studies has gradually expanded, with contributions
from Asia, the Middle East and North Africa, and Europe, but appears to suffer from an under
representation of Africa, Abya Yala and the Caribbean.

Scholars conceptualize decolonial queerness expansively, connecting transnational social justice
and liberation from all oppressive systems, including those affecting the climate and non-human
animals (Jivraj et al., 2020). Paola Bachetta (Bachetta, Jivraj & Bakshi, 2020) stated that
decolonial queerness/sexualities “connects disparate fruitful analytics and practices” (p. 575) and
counteracts the racial and colonialism amnesia of Global North queer theory. A volume
interrogating decolonizing sexualities has briefly considered how the activism of Al Qaws in

Palestine contributes to queer decolonization (Bakshi et al., 2016), while others have examined

10 Coined by Barbadian Kamau Brathwaite, arrivant was developed by Jodi Byrd (2011) to “signify those people
forced into the Americas through the violence of European and Anglo-American colonialism and imperialism
around the globe.” (p.xix)
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how practices like online cruising in Singapore (Salehin & Vitis, 2020) and everyday
conversations between queer women serve a decolonizing purpose (Hunt & Holmes, 2015).
There have also been studies illustrating complicity and deflection with regards to settler
colonialism from queer organizations in Canada (Greensmith, 2018), laying a case for how queer
organizations in Namibia working for sexual decolonization are a continuation of independence
movements (Currier, 2012) and examining LGBTQ+ rights through a decolonizing lens (Farmer,

2020; Popa & Sandal, 2019; Waites, 2019).

In the Anglophone Caribbean, there has also been some engagement with colonialism and usage
of decolonization perspectives to examine queerness (Alexander, 1994; Attai, 2017; King, 2014;
Wahab, 2018; Walcott, 2020). For example, the embodied theories for studying Caribbean
sexualities, as elaborated by Nixon and King (2021), centers acknowledgement of location, the
realities of bodies, and attention to multiple and “other” ways of knowing/learning from subdued
knowledges, which are principles strongly advanced by decolonial theory. But as Borst et al.

(2018Db) identified, there is a research gap on queer inequality within decolonial dialogues.

Morgensen (2010) has argued that in the US, settler colonialism has produced “settler sexuality”
which supersedes Native sexuality with white heteropatriarchy, and that even the queer US
projects are settler formations that place Indigenous queerness in the past while absenting it from
the present. Similarly, Jackson (2016) has stated that Caribbean “creoles” have established
“modern labor in the time-space of the plantation as the new, prior time of belonging and rights
within the postcolonial nation” (p. 2), vanishing the Indigenous. Indeed, in tracing how
colonialism has affected Caribbean sexuality, Sharpe and Pinto (2006) start at the point of
enslaved Africans and the formation of a “creole sexual ideology”, without considering the
Indigenous. Jackson (2016) also goes on to assert that queer struggles in the Caribbean rely upon
the subordination of Indigenous peoples and becomes complicit in the arrivant colonialism; it is
suggested that this state of affairs can be counteracted by a relational approach where LGBTQ+
activists fight for sexual sovereignty rather than sexual justice. Whether this assertion is justified,

along with relational practices employed by activists, is discussed in Chapter Six.
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3.2 Transnationalism

A key analytic in this study is the transnational. Here I unpack the term’s conceptualization for
this research, connect another significant theme — human rights — to its evolution in the

transnational activist sphere, and discuss the literature on major transnational actors of interest.

3.2.1 Operationalization of transnational and related terms

Saunier (2009) traced the word transnational back to the 19" century when it was first used to
describe the connection of languages beyond national borders. It subsequently became a
common term in political sciences, the social sciences (especially cultural and migration studies),
and other fields like history and geography, eventually spawning its own niche area of research
(Saunier, 2009). Despite being popular terms, Saunier (2009, p.1054) pointed out that
transnational and transnationalism have not achieved consensus definitions within the decades of
their academic evolution, and Rana (2021, p.2) added that they are often used without any
definition at all. More recently, the intertwining and interchangeable use of transnationalism and
globalization has occurred, and while transnationalism can be seen as an element of

globalization, their separation is necessary (Klingenberg et al., 2020; Tedeschi et al., 2022).

Globalization is another widespread nebulous term, where the challenge is determining what
exactly makes the contemporary state of matters different from previous iterations of global
connections (Scholte, 2008). A definition of globalization encompassing various perspectives can
be proffered as the process(es) accelerating, intensifying and stretching the ‘spatial organization
of social relations and transactions’ to generate ‘transcontinental or interregional flows and
networks of activity, interaction and power’ (Held et al., 1999, p.15-16). While being cognizant
that transnational processes function under globalization and its activities, ‘global” and
‘globalization’ are minimized analytics within this study as ‘global” has been criticized as a
homogenizing influence with neo colonial implications (Grewal and Kaplan, 2001). It can also
perpetuate the global/local divide that only positions the local in opposition to the global, and the
‘tradition-modernity divide’ (Grewal and Kaplan, 2001, p.670) that sees sexuality in the Global

North as modern, while other countries are characterized as traditional or primitive.
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Transnationalism shares similar elements, with a focus on cross border movement of individuals
and civil society under increased global connectivity (Tedeschi et al., 2022, p.605). A definition
of transnational relations that includes both trans-societal and trans-governmental dimensions is
“regular interactions across national boundaries when at least one actor is a non-state agent or
does not operate on behalf of a national government or an intergovernmental organization”
(Risse-Kappen, 1995, p.3). This definition is the one mainly operationalized in this study where
there is interest in how transnational actors and coalitions interact to achieve their goals (Risse-

Kappen, 1995).

Transnationalism captures “all sorts of social formations, such as transnationally active networks,
groups and organizations” (Faist, 2010, p.9) where non-state agents are crucial elements, and can
occur “from above”, stemming from corporate and inter-governmental entities, or “from below”
in a “people-led” process (Tedeschi et al., 2022, p.606), which like Rana (2019) asserted, helps
to highlight activist agency. Also useful for this study is the observation that a transnational
approach references back to the local or national, such that even as local activists cultivate extra-
local networks and strategies, their concerns and goals are of a local nature (Faist, 2010; Rana,
2021). Faist (2010) conceived of transnational spaces as “lasting and dense sets of ties” (p.13)
formed by networks and organizations cutting across borders, which is interrelated with Levitt
and Schiller’s (2004) definition of the social field within transnational migration studies as
multidimensional networks where “ideas, practices, and resources are unequally exchanged,
organized, and transformed” (p.1009). This conceptualization also aligns with transnational
feminists who engage with the transnational in a manner that both acknowledges and questions
the nation’s role in identity and possibility while inspecting cross-border asymmetric power
relations (Tambe & Thayer, 2021, p.4). Highlighting the unequalness of these spaces is important
as though transnationalism can emerge “from below”, these exchanges are still subject to pre-
existing “power relations, cultural constructions” (Guarnizo and Smith, 1998, p.6) and other
hierarchical considerations (Rana, 2019). These conceptualizations are especially foregrounded

in the discussions around transnational entanglements in Chapter Seven.
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Transnationalism is a particularly apt consideration for the Caribbean context where mobility and
external influences have always been, and continue to be, an inherent characteristic of the region
(Peck, 2020). Caribbean scholars have highlighted the centrality of women in Caribbean
migration (Ho, 1999), and how the region reconfigures transnational connections to contribute
to new cultural practices (Peck, 2020). Rosamond King (2014), in formulating the concept of the
“Caribglobal” (see page 36 above), cautioned against a transnationalism that focuses on mobility
and nation-states while ignoring those without Global North access and non-autonomous
Caribbean territories. I note these caveats, and while Caribglobal is an attractive contextual term,
King’s inattention to the wider transnational literature and an underdeveloped conceptualization

of the term precludes its centering in this study.

Both Barbados and Guyana are nation-states in the looser sense where all states are referred to as
nation-states, although Connor (2016, p.1) has pointed out that nation-state was initially meant to
indicate territorially circumscribed political sovereignties with ethnic homogeneity; a definition
that would only encompass Barbados, and not Guyana. There is however another term that
addresses King’s critique of a focus on the ‘national’. Go and Lawson (2017) have called
attention to encounters between, across and in the interstices of what is contained as “national”,
naming these as being transboundary (p.27). Not only does transboundary reorient outside of
nation-states and alert to entanglements that occur without the borders of national settings, it also
draws attention to the imperial history that drew the borders of said states in the first instance
(Go and Lawson, 2017). This is particularly pertinent in Guyana’s context where three separate
colonies were incorporated into “British Guiana” and the borders demarcating the new state of

Guyana has been subject to controversy (as discussed in Chapter Two).

In Guyana there are also aspects of Indigenous national identity that do not necessarily align with
state borders. A map of the lands of several Guyanese Indigenous nations, including the Lokono
and Warao, shows extensive overlaps across the state lines agreed upon by empires and
governments (Native land digital, n.d.). In contemporary times the static concept of nation-states
remains challenged by Indigenous populations living in extremely porous Guyanese border
towns, and in the past, the extent to which Indigenous persons even considered themselves

Guyanese citizens has been confronted. An example of this was the 1969 Rupununi rebellion,
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which was an economically motivated short-lived secession attempt made by ranchers and some
Indigenous persons in the Rupununi interior region with the aid of Venezuela (Jackson, 2012;
Sanders, 1987). In Ecuador Indigenous rights movements have wielded decolonial praxis to
challenge transnational concepts within the state, using the term “plurinational” to signal their
self-determination as distinct nations in the state (Keating & Lind, 2021, p.223). Indigenous
populations in Guyana have partial autonomy in self-governance through the Village Council and
its Toshao leadership (Chand & Thomas, 2022), but because these Councils can function as
extensions of the State and only a fraction of the identified land titles have been legally
transferred to their Indigenous communities (Airey, 2016), land rights and the autonomous
control of Indigenous institutions and culture remains a priority (Amerindian Peoples
Association, 2024). Therefore while plurinational isn’t used by the Guyanese Indigenous
movement and the specifics of self-governance vary, these populations, like their Ecuadorian
counterparts, are similarly engaged in troubling notions transnationalism within state borders. In
this study I deploy both transnational and transboundary terms, using transnational as
encompassing transboundary considerations, and sometimes specifically using transboundary to

highlight the non-role of the nation-state.

Finally, the extensive overlays between transnational, colonialism/coloniality and
decoloniality/decolonization needs acknowledgement. Walter Mignolo (1998, p.2) pointed out
the transnational nature of colonialism, even though the idea of European nation-states was
nascent and the empires lacked a relational understanding of the colonies as nations. Indeed,
Bhambra and Holmwood (2021) argued that these countries were in fact imperial states or
“empires organized around the core idea of a national project” (p.9) rather than nation-states.
Hansen (2022) extended this argument to say that these imperial states persisted even in the 20
century postwar period and that it was the former colonies which actually formed nation-states.
These positions make transboundary a better descriptor for colonialism. Since independence, the
enduring colonialities and neo-colonialism have inherent transnational and transboundary natures
that can be seen in the prevailing economic and hierarchical systems that permeate the world.
Therefore decolonization movements and principles that offer resistance to

(neo)colonialism/coloniality are also significantly transnational/transboundary, offering
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multidirectional communications where Global North formulations sometimes capture the field,

but coexisting with more contextual praxes (Adebisi, 2023).

3.2.2 Rights based activism in relation to transnational processes

The concept of rights has a long history, but for most of this history, it was vested within the
framework of nation-states, and the selective construction of citizenship that excluded certain
persons as much as it negotiated who can claim rights (Moyn, 2010). The period just after World
War Il saw the UN and the Universal Declaration of Human Rights (UDHR) being created as a
mechanism for standardizing and monitoring human rights as universal principles (Thoreson,
2014, p.28). But Moyn (2010) argues that it was only the disintegration of other utopian
narratives, such as communism and the independence movements, that led to the popularity of
the current human rights paradigm premised on individual rights backed by international law in
the 1970s. The placement of rights language within the nation-state prior to the 1970s makes it
easy to understand how it coexisted with and even fed colonialism. When European and
American states made declarations on the rights of man in the 18" century, these rights did not
extend to colonial subjects and colonization continued apace (Kuitenbrouwer, 2003); in the 19
century the Berlin Conference linked the propagation of colonialism to the “civilizing” mission
of Africa (Shetty, 2018). Even now, the ties between human rights and colonialism are not
inconsequential. The main architects of the modern formulation of human rights were after all
former colonial or neo-colonial powers (Samson, 2020) and even the conceptualization of
“human” in human rights has been criticized as the universalization of imperial knowledge

(Mignolo, 2009).

This Eurocentric positioning and lineage of human rights has been challenged in the last two
decades. Barreto (2018) argued that the hegemonic human rights paradigm ignores traditions
akin to human rights outside of Europe, and pointed out that since the 16™ century, rights
conceptualizations have been used to resist colonialism, enslavement and oppression. Not only
were several Global South actors involved in drafting the UDHR, but the movements for
political decolonization through independence also variably wielded human rights for their cause

(Baretto, 2018; Eckel 2010). Within this context, where human rights has enabled both colonial
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and anti-colonial actions, Baretto (2018, p.499) urges neither their disregard nor uncritical

embrace, a stance I concur with.

Although there is now notable representation at international and regional human rights
organizations and mechanisms, Thoreson (2014) observed how the intersection of human rights
and LGBTQ+ activism has been variously deployed, for example HRC “invoked rights, but did
not use human rights instruments in any meaningful way”, while OutRight International both
invoked human rights and used a human rights framework (p.91). In fact, prior to the 1990s,
human rights framing was not commonly encountered in queer northern movements, where
liberation/equality or ‘civil rights’ were preferred for the individual focus and to avoid
communist connotations (Kollman & Waites, 2009; Tsutsui & Smith, 2019). The heightened
prominence of human rights discourse has resulted in backlash, mostly by religious
conservatives in both the Global South and North, and has had contextual deployment. For
example, because Hongkongers already associated human rights with Chinese political
resistance, its relations to LGBTQ+ people needed reframing as humanity (Madson, 2022); in
Uganda decriminalization has used an “incremental” approach to rights claiming (Jjuuko, 2013);
and in Namibia, human rights framing siphoned resources and energy away from legal
challenges and other LGBTQ+ advocacy (Currier, 2009). Human rights framing has also faced
criticism for promoting culturally specific, gendered concepts and neo-imperialism, while
ignoring sexuality and local practices, such that while it remains valuable, there is the need for

contesting and contextualizing its use (Kollman & Waites, 2009).

Similarly, sexual orientation and gender identity/expression (SOGIE), and the global LGBT
human rights framework have also been challenged for installing a specific sexual and gender
matrix, recapitulating binaries, and privileging sexuality over gender, thus requiring weighing of
their utility in movement work (Waites, 2009). Wijaya (2020) gives an example of useful utility
in showing that SOGIE has allowed Indonesian activists to become experts who can refute
homophobic discourses, form allegiances with non-LGBTQ+ movements and counter
unidirectional Northern power flows. It has also been suggested that in the “global queer
politics” around transnational entanglements, there is a reductive division of opinion between

Western gay liberation politics around coming out and individual sexual rights (termed the
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“LGBT progressives”) and those problematizing human rights framings and their selective
deployment for non-Western cultures (termed the “postcolonial queer”); the former ignore how
human rights can be hijacked by nationalistic politics, while the latter fails to sufficiently
appreciate the framing’s utility as a universal discourse which can be contextually utilized
(Waites, 2017). Waites (2017) has proposed that one theoretical alternative to this polarity can be
found in the “sociology of human rights” which builds on Corréa et al’s acknowledgement of the
indispensability but insufficiency of human rights and zooms in on selective claiming in various
contexts. Waites (2019) also illustrated how the boomerang effect in rights contestations could be
wielded in a utilitarian fashion, if engaged with decolonizing understandings. Given my broader
stance on human rights, I concur with Waites’ (2017) assertion around acknowledging the
indispensability and insufficiency, and like Brysk (2017) see “rights as a political construction: a
contested and evolving basis for mobilization and empowerment” (p.4) within queer activism. In
Chapter Six I return to the question of evaluating this balance between indispensability and

insufficiency in local contexts.

3.2.3 Transnational actors

Cross border discussions around sexuality and gender started occurring in the mid-1800s with
such instances as the French decriminalization of same-sex intimacy inspiring similar ones in
Belgium, Spain, Portugal and Scandinavia (Belmonte, 2021, p.15), and German Karl Ulrich’s
defense of same-sex attraction inspiring Hungarian Karl-Maria Benkert (who would eventually
coin the word homosexual) (Belmonte, 2021, p.21). These slowed during the world wars, but
eventually increased and evolved into current transnational networks that have their genesis in

the latter decades of the 20™ century (Belmonte, 2021).

Here it becomes necessary to clarify terminologies used in this study with regards to
transnational actors. Nongovernmental organizations (NGOs) have been defined as non-criminal
groups not directly acting as government agents in a primarily not for profit capacity (Davies et
al., 2016). This means International nongovernmental organizations (INGOs) are NGOs active in
multiple countries, but also subject to four criteria — formal legal recognition, non-profit nature,

interests and operations from at least three countries, and no official government representation
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in staff or board (Bloodgood, 2021). Because of the specificity of the term, I avoid using INGO
as a descriptor, preferring the broader term “transnational organization” or transnational NGO.
Cognizant that there are organizations based in the Caribbean that could be termed transnational
(for example the Caribbean Vulnerable Communities Coalition (CVC) and the Eastern Caribbean
Alliance for Diversity (ECADE)) I use Global North-based transnational organizations when
referring to organizations based in the Global North and operating or funding in two or more
countries in order to make the distinction clear. In the international sphere the other actors of
interest are intergovernmental organizations (IGOs) which have been established by agreements

between states (Davies et al., 2016).

As far as I could ascertain, there is no readily accessible list of LGBTQ+ transnational
organizations, although the Yearbook of International Organizations (2023) lists 105
“international” organizations focusing on LGBTQ+ issues, with the literature examining only a

few of the transnational organizations that are active in the Caribbean.

Harkening back to the work of Magnus Hirschfield’s World League for Sexual Reform in the
1920s, the International Committee for Sexual Equality (ICSE) was set up by the Dutch Cultuur
en Ontspannings Centrum (COC) in the 1950s as one of the first transnational LGBTQ+
networks (Ayoub and Paternotte, 2015). From the early 2000s COC Netherlands has expanded
their international work beyond Europe and have been criticized for attempting to extract
themselves from complicity in funding dependencies with African NGOs (Asante, 2022). |
explore this relationship further within the Caribbean context in Chapter Seven. Another
transnational organization in the region has been Outright International (which changed its name
from International Gay and Lesbian Human Rights Commission in 2015). Thoreson (2014)
explored its internal evolution to a more a professionalized organization that utilized a human
rights framing and functioned as a “broker” facilitating transnational advocacy. OutRight’s
selection of transnational “partners” and navigation of power differentials within these
relationships were also discussed, but the Caribbean was not foregrounded in any analytic

discussions.
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In the early 2000s two major international funding mechanisms were established which have had
significant roles in the region. Formed in 2002, the Global Fund to fight HIV, Tuberculosis and
Malaria (Global Fund) has invested around 36 billion US dollars in Africa, Pacific and the
Caribbean (Global Fund, 2021), with over 6 million US dollars going to the Pan Caribbean
Partnership against HIV/AIDS and CVC in the last five years (Caricom, 2022), but there is a
dearth of literature examining its role in Global South queer activism. The other funder was the
President’s Emergency Plan for AIDS Relief (PEPFAR) administered through the United States
Agency for International Development (USAID). Formed in 2003, PEPFAR has been critiqued
for exporting neoliberal and neoconservative values to the Global South (Oliver, 2012) and has
given over 180 million US dollars to Guyana by 2021 (US Embassy, 2021). It was therefore the
main funder for NGOs focusing on HIV (including those with a concentration on LGBTQ+ sub-
populations) (Datar et al., 2014) before transitioning out of funding activities in that country

within the last few years.

Newer “UK-Based NGOs” engaged in transnational LGBT activism (Farmer, 2020) with
Caribbean relevance include Human Dignity Trust (HDT) and Kaleidoscope Trust (KT), with the
former focusing on legal processes and the latter on wider political advocacy. In the past it has
been suggested that KT could better engage “critical decolonizing politics and strategies”
(Waites, 2017, p.658) and that both organizations were shirking their potential for greater
empowerment of Global South voices, addressing transnational power inequalities and providing
decolonial critiques of UK interventions (Farmer, 2020). In 2018, HDT and KT, along with the
Royal Commonwealth Society and Sisters For Change formed the Equality and Justice Alliance
(EJA) to dispense a £5.6 million program focusing on law reform for women, girls and LGBTQ+
persons (Human Dignity Trust, 2018). In the Caribbean EJA implemented and supported work
under the aegis of ECADE (Sweetwater Foundation, n.d.).

The embassies of Global North countries and several IGOs feature in Caribbean activism.
Formed in 1945 mainly for security purposes, the United Nations (UN) has arguably since
operated as both an intergovernmental and transnational organization (Cronin, 2002), and served
dual roles by offering both lobbying and advocacy spaces (Kiel and Campbell, 2019) as well as
varying levels of financial and technical support through its agencies. Aftiliated with the UN, is
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the World Bank. In 2021 the World Bank’s portfolio in the Caribbean was over 2 billion US
dollars (World Bank, 2021), but most of its funding of HIV work occurred in the early 2000s
(Moore, 2013). The Organization of American States (OAS) has the membership of all thirty-five
independent states in the Americas/Abya Yala (Organization of American States, n.d.) and
contains a Lesbian, Gay, Bisexual, Transgender, Transsexual, Transvestite, Intersex (LGBTTTI)
Coalition formed in 2006, which several organizations from Caribbean countries have joined
(Enriquez-Enriquez & Gunther, n.d.). The OAS General Assembly has supported annual
resolutions with regards to sexual orientation and gender identity and expression (SOGIE) since
2008, and embedded a rapporteur for LGBTI persons within the Inter-American Commission on
Human Rights (IACHR) in 2014 (Kiel and Campbell, 2019). In Chapter Five I discuss the utility
of the UN and OAS for activists in Barbados and Guyana.

Two other IGOs, the European Union (EU) and Commonwealth, have played less prominent
roles as advocacy spaces in the Caribbean. The EU directly finances several LGBTQ+
organizations in Europe (European Commission, n.d.), but that role in the Caribbean has been
constrained, and for example in Guyana, most of its financing of LGBTQ+ activism has been
through SASOD (Videti¢, 2017). Comprised of mostly former British colonies, the
Commonwealth has increasingly been used as a political opportunity structure for LGBTQ+
activists (Waites, 2019), although an official acknowledgment of LGBTQ+ rights by the Heads
of Government within the organization remains elusive (Peter Tatchell Foundation, 2022; Waites,
2019). Kaleidoscope Trust functions as the Secretariat of the Commonwealth Equality Network
(TCEN), which is a transnational network of LGBTQ+ NGOs in the Commonwealth (Waites,
2017). TCEN has been criticized for excluding more decolonizing voices and the London-
centricity of its Secretariat, but has been utilized to some degree by Caribbean activists (Farmer,

2020; Waites, 2017).

3.3 Queer Caribbean identities and queerphobia

Sharpe and Pinto (2006) traced how colonialism affected Caribbean sexuality, with the original

drive of slave holders to constrain enslaved hypersexuality merging with Victorian mores to

emerge as a “creole sexual ideology” that centered respectability (p.247). King (2008) added that
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the history of Caribbean people being deliberately “misrecognized and maligned” has resulted in
the reproduction of these same ‘dehumanizing tricks’ against each other (p.194). An initial
reading of historic lacunae in queer representations has been the assertion that same-sex
couplings were perceived as a behavior, or something that is “done”, rather than an identity
(Kempadoo, 2009). Others have further teased this phenomenon apart, offering other theories,
such as the “epistemology of the garden” which posits that Caribbean gender and sexual
identities thrive at the junctions of ‘inside/outside’ and class/race/culture (Tinsley, 2011, p.249).
King (2014) borrowed the Latin American concept of “el secreto abierto” or “the open secret”
and demonstrated its applicability to the whole region. Public disclosure of identity offers no
advantages when gender conforming persons are easily accepted on the condition of non-
declaration, resulting in a Caribbean-wide propensity to be respectful and discreet as opposed to
public and out (King, 2014, p.63-64). King goes on to observe that while Northern sensibilities
may view el secreto abierto negatively, it forms a conditional tolerance of same-sex desire that
incorporates community’s complicity rather that the individual burden of the closet paradigm.
She cautioned that the open secret does not translate to “greater nor lesser homophobia or
heterosexism in Caribglobal communities than elsewhere” (p.66), but should be viewed as
another facet of managing queer lives; one that inverts the narrative of coming out to insist on
the right ‘not to tell’. Kumar (2018) added to this paradigm by noting how queer rural women in

011

Guyana used the term “dehing”** with another woman to signal their relationship or praxis

without “concealment of confession” (p.192).

In Barbados, Murray (2012) was puzzled by the apparent absence of gender-normative gay and
lesbian persons in society and the interchangeability between the labels ‘queen'? and ‘gay’.
Initially concluding that trans persons were more accepted in Barbados, he eventually reworked
this assumption to hypothesize that instead, the observation reflected ongoing tensions between
subjectivities and positionalities produced by Euro-American understandings and a local context
“constructed through a complex, fluid calculus of classed, raced, sexed, and gendered roles and
values”(p.80) with respectability and reputation factored in. Reinaldo Walcott (2020), drawing

on the work of Edouard Glissant and Sylvia Wynter, more recently conceptualized noticing

11 Guyanese creolese word that translates to ‘being with’ in this usage
12 1n Barbados this is a term that encompasses femme gay men, men in drag and trans women
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Caribbean queerness dislocated from the Global North in the notion of “being so” and its
position in homopoetics; situating homopoetics as relating to bodies and identity, along with
ideas and politics. Walcott offers the ontological position of being so as a stanchion against
placing the Caribbean ‘outside of modernity and in need of rescue’ (p.245), suggesting Murray’s
anthropological work in Barbados would have had more heft if he had access to the articulation
of being so. Unlike the invisibility Murray saw, Walcott (2020) contends that even when persons
refuse to name queerness, a recognition of “so” confers subjecthood and marks a uniquely
Caribbean ‘collective ethical ontological condition’ (p.248). Being so is therefore useful for
dealing with the thorny issue of labelling among those who accept visibility but reject terms like

lesbian or queer, as authors have documented (Campbell, 2014; Gemma D, 2020; Glave, 2008)

In thinking about queer identities in Caribbean women, the most frequently utilized theoretical
foundation rests on heteropatriarchy (Kempadoo, 2004) conceptualized as a Caribbean societal
principle “that privileges heterosexual, promiscuous masculinity and subordinates feminine
sexuality” (p.9) while concurrently oppressing sexualities that oppose this structuring. Women
who love women defy this structure and have been characterized in Guyana as “dangerous” and
“a threat to domesticity and fertility” (Peake & Trotz, 1999, p.144). Discussions on lesbian lives
have revealed two tropes — invisibility and the “free pass”. King (2014) noted the side-lining of
women'’s lives but asserted that invisibility is actually near-invisibility, “a state that supposes—
and sometimes promotes—invisibility, even in the presence of actual people or other evidence to
the contrary” (p.102). Complete invisibility is impossible because women desiring women have
always recognized each other and themselves, and the contextualization of visibility depends on
the observer and their ability to interpret what they witness (King, 2014). Additionally, Kumar
(2018) noted that in Guyana butch/masculine women are more visible than femme women,
which can imperil femme women who would rather not be scrutinized by association with
butch/masculine women. Gemma D (2020) explored the myth that queer women endure less
harassment and are more accepted by society. Using Jamaican media reports, they showed how,
in spite of scant reporting on violence against queer women that others have also noted
(Crawford, 2012; King, 2014), these women do not have a “free pass”, but experience different
manifestations of homophobia, such as private violence, sexual violence and homophobic rape,

being pathologized and characterized as deviant, and subjected to exotification and voyeurism.
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There is a significant dearth of theoretical examination of the lives of gender non-conforming
people in the English-speaking Caribbean. King (2014) has been one of the few of tackle this
topic, coining the term “Caribbean trans continuum” (p.22) to describe the experience of persons
who transgress gender norms. Using cultural, literary and legal examples, King illustrated how
this continuum can be conceived as a spectrum with “those who live with a gender identity or
expression that differs from that attributed to their assigned biological sex” on one end to “those
who only occasionally exhibit an unconventional gender and only in contexts that are culturally
sanctioned” (p.22) at the other. King also showed how, modulated by class, colorism and race,
Caribbean cultures treat trans individuals “in a backhanded manner, simultaneously accepting

them and limiting their life possibilities” (p.14).

Turning now to the opposition of queer identities. The “virulence” of Caribbean homophobia, as
exemplified by Jamaica, sensationally declared the most homophobic place on earth by 7ime
magazine in 2006 and dominating regional discourse on the subject (King, 2014), along with
pockets of “queer exceptionalism” (Walcott, 2020, p.239) typified by countries such as Barbados
and Bahamas, is now a cliché. King (2014) wrote that notwithstanding that generalizations on
oppression ignore the varying inter-country levels, the challenge for scholars is “determining
how to acknowledge real—and yes, sometimes violent—homophobia without endorsing the idea

that the Caribbean is uniquely and exceptionally homophobic”(p.83).

Reasons for homophobia in the region have ranged from complex relations to colonialism and
unhealed enslavement traumas resulting in assertions of masculinity, fear of femininity and
trying to ‘prove’ respectability to former colonizers; patriarchy; need for control; dancehall
music; a culture of sexual violence and socioeconomic factors that make queer persons easy
targets for violence by the economically dispossessed; and most commonly religion, especially
fundamentalist Christianity, and Rastafarians (Campbell, 2014). Missing from the literature is
more information on how queerphobial® is reproduced in racially heterogeneous societies like
Trinidad and Guyana. From anecdotal activist reports in interviews, Campbell (2014) and

Istodor-Berceanu (2019) indicate that Indo-Guyanese communities are more accepting of sexual

13 Umbrella term for homophobia, biphobia, and transphobia
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and gender diversity, tied to greater acceptance among practitioners of Hinduism, while Afro-
Guyanese communities are less so due to traditional masculinity values inherited from
enslavement and practicing Christianity. The literature review revealed no similar explorations of

social attitudes towards queerness in Indigenous and Mixed-race communities.

In Barbados and Jamaica there has been exploration of the turn towards fundamentalist
Christianity, separate from traditional Christian denominations which have made patchy efforts
to combat anti-queer animus (Arcus Foundation, 2020; Lazarus, 2018). Barbados has seen the
rise of evangelical groups since 2015, particularly ‘Family, Faith, Freedom’, which has been
supported by American interests in regular public campaigns touting sexually conservative
values and especially opposing the ‘gay agenda’ and comprehensive sexuality education
(BGLAD, 2017; Lazarus, 2018). Lazarus (2018) pointed out that such campaigns find fertile
grounds by feeding on post-colonial anxieties around self-determination, family breakdowns, and
respectable sexualities while bolstering heteropatriarchy. They also ironically perpetuate neo-
coloniality by privileging a view of ‘the family’ that denies Caribbean realities (Lazarus, 2018)

and use Global North support to further disenfranchise queer citizens.

Perspectives on Caribbean queerphobia have also addressed transboundary considerations
outside of religion. After the queerphobia introduced by colonial criminalization and curtailing of
native hypersexuality (Sharpe & Pinto, 2006), Jacqui Alexander (1994) contends that subsequent
Caribbean nation-building used heterosexuality, European respectability and the criminalization
laws to legitimize and enforce its power. Further, post-independence, states have continued to
insert and prioritize the illegality of same-sex sexual acts as a means of internal control and
compensation for having little control over external neoliberal pressures (Alexander, 1994). The
indifferent retention or explicit strengthening of illegality has enabled certain transnational
consequences. For example Attai (2017) delved into how the “death narrative” and depiction of
“a region crippled by exceptionally violent homophobia” (p.101) allows the Global North to
exert control of the Caribbean queer while ignoring local resilience and resistance. Amar Wahab
(2018) has explored how states negotiate homophobic violence to manage the economic interest
of tourism, and like Jacqui Alexander, explored the role of global neoliberal politics in

influencing queerphobia. They called for contemplation of the complexities in buzz words like
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‘state-sponsored’ and ‘religious’ homophobia that flatten the role of religion and erase the
imperial legacies and neoliberal pressures that result in queerphobia (Wahab, 2018). The
collapsing of varied and specific elements such as Bretton-Woods institutions and capitalism into
the singular rubric of neoliberalism is suboptimal and its uniformly adverse effects has been
questioned by Jeffrey Weeks (2007), who asserted that neoliberalism’s emphasis on individuality
and freedoms can work against queerphobia (p.133). Recognizing these tensions, I incline
towards Wahab’s (2018) argument that instead of accentuating homophobia (which centers
justice around gay men) and legal redresses, a more meaningful call would be for justice based

on addressing intersectional oppressions.

Because this research focused on activism and activists, it does not substantially contribute to
further generalized theorizing on queer identities, although the diversity of self-described
identities among the activists interviewed, as well as discussions on broad intersections with
gender, ethnicity and class, are informative and analyzed. Queerphobia theorizations envelope
both the colonial and transnational and are implicated in activism’s rationale. The thread of
queerphobia is therefore interwoven throughout this research, surfacing especially in Chapters

Six and Seven when considering movement strategies and transnational influences.

3.4 Theorizing social movements

The following section provides an overview of the social movement theories that form the
framework in Chapter Six’s discussions and explorations of the movements in Barbados and

Guyana.

A consensus definition of social movement remains elusive, with some definitions focusing on
historicity and class-awareness (Touraine, 1981), some seeking to reconcile schools of
perspectives: “a network of informal interactions between a plurality of individuals, groups
and/or organizations, engaged in a political or cultural conflict, on the basis of a shared collective
identity” (Diani, 1992, p.13), or having even more expansive definitions (McCarthy & Zald,
1977, p. 1218). Charles Tilly (Tilly & Tarrow, 2015) has used a definition of “sustained

campaign of claim making, using repeated performances that advertise the claim, based on
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organizations, networks, traditions, and solidarities that sustain these activities” (p. 145), seeing
social movements as a subset of collective action (coordinated efforts to advance shared
interests), and contentious politics (coordinated efforts involving government). Common axes of
collective action, change, organization, continuity (Snow et al., 2019a) and networking underpin
all definitions, but this shifting nature has been identified as one of the fundamental challenges

continuing to face social movement theory (Staggenborg, 2005).

Early classical theories around social movements were largely psychologically reductionist ones
positing that tensions resulted in mass relief activity; the increasing social movements of the
1960s despite decreasing deprivation disproved them (Stekelenburg & Klandermans, 2008).
Newer theories diverged between North America and Europe, with the former turning attention
to perspectives concerning resource mobilization, framing and political process, with an
understanding that ultimately social movements want to have their issues included in regular
political proceedings (Caren, 2007; Martin, 2015). In Europe, social-constructivistic
(Stekelenburg & Klandermans, 2008) new social movement theory argued that the more recent
movements of the 1960s and 70s aimed for autonomy rather than incorporation into existing
political systems, and eschewed socioeconomic issues for a concentration on post-material
values such as relations and identity (Melucci, 1980). This broad binary, with the US approach
(influenced by US political science) investigating “how” social movements operate and the
European approach (more informed by sociology and cultural studies) attending more to the
“why” as well, still has some influence today, but there is more overlap and cross-pollination as

the field has evolved (Martin, 2015; Stekelenburg & Klandermans, 2008).

This research undertakes a detailed examination of the influences on the composition and
direction of queer collective action by incorporating both the “how”, with a more structural
analysis, and the “why” by exploring factors related to identity and emotions. Before discussing
current theoretical approaches, it bears noting that apart from notable exceptions from Latin
American scholars (Alvarez et al., 1998; Foweraker, 1995), social movement theory has largely
focused on the Global North, and been criticized for its Eurocentricity (Accornero & Gravante,
2022). The previous decade has seen increasing efforts to address this deficit however (Fadaee,

2017).
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3.4.1 Political process theory

Political process theory has evolved from a political process model proposed in the 1980s to a
largely accepted amalgamation of varying theoretical strands that lend emphasis to political
opportunities, framing processes, resource mobilization, protest cycles and contentious
repertoires (Caren, 2007; McAdam, 2013). It offers a comprehensive approach to understanding
what shapes the form and intensity of social movements by examining the external relationship

between these movements and institutional political actors (della Porta & Diani, 2006).

First referenced by Eisinger and later developed further (Meyer & Markoff, 2004), political
opportunity structure is a conceptual model for characterizing the external environment of social
movements, referring to the openness or closure of the prevailing political system (della Porta &
Diani, 2006). Kitschelt (1986), in comparing anti-nuclear movements in four countries,
recognized political opportunity structures as comprising “specific configurations of resources,
institutional arrangements and historical precedents for social mobilization, which facilitate
development of protest movements in some instances and constrain them in others” (p. 58).
These structures function as “filters” between movement mobilization and achieved impact, with
closed regimes suppressing social movements, moderately open regimes allowing expression but
not easily accepting demands, and open ones being more responsive (Kitschelt, 1986). Openness
is facilitated by a greater number of political parties and groups, a legislative arm with greater
independence from the executive one, fluid intermediation between government and interest
groups, and mechanisms that can convert demands into policy and consensus. Since then, other
variables like electoral instability, presence of influential allies, elite tolerance of protest and how
well the political institutions set agendas and make decisions have been added as factors that also
influence the relationship between movements and institutions (della Porta & Diani, 2006, p16).
Critiques of the model include its circularity and too-expansive nature — any factor that facilitates
collective action is termed a political opportunity, sometimes retroactively so, and the ‘structure’
in the concept ignores the dynamic, unfixed nature of the relationships often in play, with
movements also creating opportunities and having to be able to recognize when this opportunity

for creation exists (Jasper, 1997, p.35-36; Staggenborg, 2005, p.3).
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Framing processes draw heavily on the work of Snow and colleagues (Snow et al., 1986), who in
turn drew on Goffman’s frame analysis work to address the more cognitive dimensions of
collective action (McAdam et al., 1996, p.5). McAdam et al. (1996) define framing processes as
“conscious strategic efforts by groups of people to fashion shared understandings of the world
and of themselves that legitimate and motivate collective action. ” (p.6) while recognizing that
earlier on in a movement these efforts might be less consciously strategic than later (p.16).
Unlike the individual empowerment of McAdam’s (1996) cognitive liberation, framing process
analysis looks at organizational choices, and the framing process is where the cultural aspects of
political process theory are lodged (Caren, 2007). While this gives an area of overlap with the
new social movement theories discussed below (Martin, 2015, p. 55), it is sometimes taken to be
a catch-all for any non-structural aspects of organizing (Caren, 2007). According to Snow et al.
(2019b), the analytical appeal of this perspective is owed in part to a “framing conceptual
architecture”(p.394) which enables more systematic assessment and theorization through key
concepts like master frame, frame crystallization, alignment, and resonance which are further
defined and deployed in Chapter Six when applying social movement theory to the organizations

in Barbados and Guyana.

Tilly (1986) states that repertoires of contention are the available means of claiming making
(p.4), which include such activities as strikes, protests, marches, lobbying. These repertoires vary
depending on the time and place and can limit action based on what is available (Martin, 2015,
p-46). An expansion of this is the protest cycle or “cycles of contention”, which are periods
where social movement increases, spreads, sometimes causes rapid innovation, and can
advantageously influence the external system (Tarrow, 1994, p.199). Tarrow (1995) saw these

cycles as vehicles that lead to the eventual evolution of repertoires of contention.

As previously noted resource mobilization can be subsumed under political process theory,
although there are scholars that maintain a separation (Somma, 2023), likely because it also
addresses the internal “how” of social movement mobilization for goals (Martin, 2015). The
resources in this conceptualization include both material (money, jobs, savings, the right to goods
and services) and non-material (authority, moral commitment, trust, friendship, skills) entities

(Oberschall 1973, p.28).). McCarthy and Zald (1977) stated that the resource mobilization
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approach considers not only resources per se, but also inter-group linkages and external support
or suppression. A key actor in the approach is the social movement organization (SMO) which
works to implement the goals of the social movement it identifies with, and functions as part of a
broader social movement industry (SMI), which in turn is placed within the society’s social
movement sector (SMS) that competes with other sectors and industries for population resources
(McCarthy and Zald, 1977, p.1218-1219;1224). Other mobilizing structures apart from the
typical SMO includes personal/professional connections (social networks), pre-
existing/alternative organizations (Staggenborg, 2005, p.2), while the equation of social
movement with organization has been problematized, especially since NGO professionalization

can challenge movement goals (Waites, 2017, p.645)

Criticisms include an overreliance on economic paradigms with an implied calculatedness of
activists who are often more driven by passion and emotion, and an underestimation of the
strength of indigenous resources via informal networks (Stekelenburg & Klandermans, 2008,
p-25). Another criticism has been the emphasis on tangible resources, which has been countered
by examining the role of the more intangible resource of social capital (Greenspan, 2014).
Putnam (2000) described social capital as “social networks and the associated norms of
reciprocity” (p.19), linked to “civic virtue”. Other conceptualizations of non-tangible resources
can be found in Bourdieu’s cultural, social and symbolic capital (Bourdieu, 1984; Greenspan,
2014), with the former conceived as familiarity with a society’s legitimate culture, embodied “in
the form of long-lasting dispositions of the mind and body” (p.17), objectified in cultural goods
and objects, and institutionalized by being officially granted or sanctioned (Bourdieu, 1986).
Social capital is concerned with connections and networks (Bourdieu, 1986, p.16), while
symbolic capital is essentially “cultural capital which is acknowledged and recognized”
(Bourdieu, 1990, p.135). Bourdieu’s conceptualizations of social capital differ from that of
Putnam’s, being inextricably linked to class and social status, and connected to his wider
sociological work on fields of practice and habitus (Claridge, 2018, p.7-8). Given the relational
approach that allows resources to be analyzed at both the individual and organizational level
(Greenspan, 2014), this research applies a Bourdieusian approach in assisting with the analysis

of capital in resource mobilization presented in Chapter Six.
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3.4.2 New social movement theory

Emerging in Europe around the “cultural turn”, the new social movements (of the 1960s and 70s)
were contrasted with the “old” ones of the industrial era that centered on class and
socioeconomics (Martin, 2015). Alan Touraine characterized the central conflict as a fight for
producing historical experience through cultural patterns (‘historicity’) (Touraine, 1985), and a
turn away from the social justice aims of industrial society towards autonomy in the post-
industrial one (Martin, 2015). A central concept in the theory is ‘post-materialism’, whereby pre-
World War II generations prioritized material well-being and security, while later generations
valued more aesthetic and intellectual entities (Martin, 2015; Stekelenburg & Klandermans,
2008). Melucci’s (1980) early work on new social movements reasserted the notion of a class
struggle not only for production, but also for control over “time, of space, and of relationships in
the individual’s daily existence” (p. 219), with the movements melding public and private,
focusing solidarity over political systems, and the “centrality of the body”, as in the
‘homosexual’ movement. Melucci also developed a constructivist approach where collective
actors are both products and subjects of social action, operating through a collective identity and
producing action from constant negotiations of tensions within a multipronged action system

(Bartholomew & Mayer, 1992).

Critics of new social movement theory contend that these movements are not in fact ‘new’ -
identity politics, such as the women’s movement, are centuries old, the working-class movement
also addressed multifaceted aspects of identity and culture, and since all radical movements
oppose conventional politics at their inception, these features are those of all social movements
early on (Martin, 2015). Verta Taylor’s concept of abeyance helps to address these criticisms, by
showing how movements survive in less receptive environments and continue in another stage of

mobilization (Martin, 2015).

New social movement theory also pays attention to both identity and emotions. Social
identification can spur engagement with collective action, and collective identity is essential to
movement maintenance, so understanding how this operates contributes to understanding

temporal movement dynamics, (Fominaya, 2019; Stekelenburg & Klandermans, 2008).
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Fominaya (2019) asserts that collective identity resides in both the individual and the collective,
being constantly renegotiated and transformed through the movements’ contact with external
influences, even in movements which are primarily identity-based, such as LGBTQ+ movements
(p.431). Melucci’s theory of collective identity is cited as one of the most systematic and
influential, seeing collective identity as a “process-based” formulation of networked
relationships, with an emphasis on emotional involvement, and conflict, rather than common
interest, as the glue holding it together (Melucci, 1995; Fominaya, 2019). Studies on online
engagement have shown that collective identities, and even Melucci’s theory, continue to operate
in this sphere, and can foster offline mobilization, but further work is needed to explore power

dynamics, hierarchies, and constructions of meaning in this medium (Fominaya, 2019).

Initially neglected in social movement research, emotions have been increasingly addressed
(Stekelenburg & Klandermans, 2008, p.33). Movement commitment can be facilitated by moral
shocks which reinvigorate, and the emotional ties between activists, while leaving a movement
can be precipitated by lack of time and energy, fractured and complex solidarities,
burnout/fatigue, and uninspiring or unsuitable leadership (Van Ness & Summers-Effler, 2019).
Emotions thus generally function as accelerators or amplifiers in relation to social movement,
and although all emotions are socially constructed to some degree, those that concern political

action incorporate more cognition and social construction (Stekelenburg & Klandermans, 2008).

3.4.3 Networks and networking

Networks are integral to the nature of social movements, and their analysis has received
increasing attention (Diani, 2003). At the same time, globalizing technological advancements
have led to a “network society” of social networks (where networks are patterns of
communication and exchange (Keck and Sikkink, 1998)), particularly in the Global North, and a
concurrent increase in social and transnational network analysis (Stekelenburg & Klandermans,

2008, p.35).

The growth of international non-governmental organisations (INGOs) post Second World War

has led to “transnational advocacy networks” focused on central principles (like human rights,
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women'’s rights, or the environment) that creatively use information, new media, and align with
unlikely partners to tackle issues that are transnational in scope (Keck & Sikkink, 1998, p.9;
Martin, 2015). Predecessors to these networks include the anti-slavery and suffrage movements
(Keck & Sikkink, 1998, p.39), but contemporary transnational advocacy groups have used
transnational opportunity structures that allowed the emergence of the “global justice movement”
which utilizes injustice frames to function as a global social movement (Martin, 2015, p.224).
Keck and Sikkink (1998) were among the first to elaborate on how transnational advocacy
networks function, noting that these networks were neglected by political scientists because they
mainly trafficked in information and not traditional means of power. They asserted that advocacy
networks are communication channels, voice amplifiers, “among the most important sources of
new ideas, norms, and identities in the international system” (Keck and Sikkink, 1998, p.x),
while also increasing the resources available locally. Keck and Sikkink (1998) also
conceptualized the “boomerang pattern” to illustrate how many transnational advocacy networks
claimed rights: when local actors cannot claim domestic rights protections from their
governments, they turn to international connections, that in turn pressure the local government
(or third parties) to ensure redress. Tarrow (2005, p.145) contends that this pattern is just one
bilateral application of “externalization” of contention, which can also factor in direct action and
institutionalized access. Other scholars have noted that in human rights issues there can be a
“double boomerang pattern” — the appeal of local to international actors strengthens local
leverage and rebounds to strengthen the legitimacy and practice of international human rights
law — or a “’sandwich effect”, whereby pressure is applied both from the top by global entities,
and from below by local actors, (Tsutsui & Smith, 2019). In the Global North, networking is
generally embraced, while (neo) colonial contexts hamper similar in the Global South (Keck and
Sikkink, 1998, p.16). However, networking as a central feature of social movement is examined
in Chapter Six’s movement analyses and transnational networks are featured in the following

chapter.

3.4.4 Queer movements and the application of social movement theory

Although some form of gay collective identity and liberation efforts were present in the earlier

half of the 20" century, many agree the LGBTQ+ movement dates to the 1969 Stonewall Riots in
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the United States (Ghaziani et al., 2016; Santos, 2013). Themes in examining the movement have
included the new social movement and liberation focus in the 1980s, a shift to globalization,
politics, and identity in the 1990s and a concentration on strategies, success and non-mainstream
action in the new millennium (Ghaziani et al., 2016; Santos, 2013). There has also been analysis
on how the LGBTQ+ movement compares to other social movements, and the interrelation with

HIV activism, which persists in the Global South, has been noted (Josephson, 2020).

From Melucci’s work (1980), LGBTQ+ movements have been as by some as the prototypical
“identity movement”, and many have remarked how LGBTQ+ activists have developed a “quasi
ethnic” collective identity that perpetuates essentialist concepts about identity and orientation
(Anderson-Nathe et al., 2018). Identity deployment explains the strategic minimization of
identity difference with concurrent celebration in other instances (Anderson-Nathe et al., 2018),
and Bernstein (1997) illustrates how various gay rights groups in the US strategically decided
between this choice depending on political access, opposition, and inter-group discourses.
Ghaziani et al. (2016) later showed how LGBTQ+ activists in the US had distinct protest cycles,
initially activating around difference from the general population (“liberation’), but then pivoting
to sameness or “assimilation” after religiously fueled counter movement and shifting legal
opportunities. In the UK, the dominance of class, and unfavorable political opportunity structures
have affected LGBTQ+ organizing in the past, and there are questions about future identity
conceptualizations of the movement there, along with tensions around mainstream organizations

closely working within the polity to achieve equality (Kollman & Waites, 2011).

Given that research on social movement theories in the Global South operate within a paradigm
where English is hegemonic, the Northern literature/theory dominates and sets the trend in
scholarship and often Northern educations are required for Southern scholars to gain traction
(Wieringa & Sivori, 2013). While LGBTQ+ activism in the South might be hybridized, the need
for decolonial and anti-racist investigations into its formulations remain urgent (Josephson, 2020;
Rana, 2021). In the Global South, a common theme has been how democratic shifts have
facilitated a political opportunity structure for LGBTQ+ organizing (Josephson, 2020). For

example, the Argentine gay movement arose from both cultural opportunities rooted in the
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feminist movement as well as political ones from decreasing state repression and subsequent

human rights discourse (Encarnacion, 2013; Sempol, 2013).

Scholars have also examined how transnational movements have operated for LGBTQ+
activism, noting the role of imperialism and colonialism in problematic narratives of
development linked to LGBTQ+ tolerance and homonationalism, where LGBTQ+
tolerance/acceptance is the metric by which good governance is judged (Josephson, 2020).
Homonationalism, as formulated by Jasbir Puar (2013) is a power analytic that shows how “the
historical convergence of state practices, transnational circuits of queer commodity culture and
human rights paradigms, and broader global phenomena such as the increasing entrenchment of
Islamophobia” (p.337) have determined that some queer bodies deserve state protection,
elevating nation-states that are deemed “gay-friendly”, and denigrating those deemed
“homophobic”. In pointing out movement reframing around the “business case” for LGBTQ+
rights, Rao (2020, p.139) utilized the connected concept of “homocapitalism”, which is a market-

based materialist argument for queer inclusion (p.25) that I explore in Chapter Seven.

Asian Global South literature applying social movement theory to queer movements and in
relation to transnational processes has looked at networking processes in Singaporean online
activism (Phillips, 2014) and how LGBTQ+ activism in China operated within a closed political
system (Hildebrandt, 2012). In China organization depended on state goodwill and the political
opportunities from legalizing homosexuality, economic development, and the growing HIV
epidemic. Hildebrandt (2012) showed that despite substantial international funding from a
variety of sources (mostly directed towards HIV), Chinese LGBTQ+ organizations have weak
links to global civil society and subsequently, do not utilize the boomerang pattern. Rana (2021)
examined LGBTI+ activism in Nepal and found that HIV related resources and networks
facilitated movement inception, aided by new collective identification around MSM, which
subsumed older identities like meti. Similar to Indian activists (Ghosh, 2015) Nepalese activists
used a hybrid strategy of public health HIV work alongside LGBTQ+ activism, to enable
bidirectional resource mobilization from the transnational and regional sphere. Additionally,
Bourdieusian social, economic and cultural capital was found to allow one NGO led by a

cisgender man to claim legitimacy and precedence in resource-seeking (Rana, 2021). This was
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similar to the situation in Chile, where the divide between queer organizations was linked to
hegemonic masculinity deployed as capital, and within framings that reinforce this capital
(Campbell, 2014). In both China and Nepal there was unequal funding, in the former due to
political opportunity structures, and in the latter due to cycling of resources in exclusive
networks based on shared collective identities (Hildebrandt, 2012; Rana, 2021). Transnational
funding and the strategies of lesbian activism in India within an ethics perspective were
addressed by Dave (2012), while in Sri Lanka, where the LGBTQ+ movement has used a human
rights framing, substantial transnational funding has been found to simultaneously advance

movement claims and obstruct efforts to cater to community needs (Gonzalez, 2019).

Other Global South social movement theorizations with transnational dimensions have explored
how the boomerang pattern was used in Turkish activism (Muedini, 2018), and how transnational
influences helped strategically reposition a Malawian LGBTQ+ organization from public health
to social justice (Currier & McKay, 2017). In Lebanon, Moussawi (2015) examined how despite

transnational linkages, organizations retain locally grounded collective identities and strategies.

In Latin America, Rafael de la Dehesa (2006) showed how transnational contexts influenced
early queer electoral activisms in Brazil and Mexico. From available Latin American studies, it
appears that transnational funding does not play as significant a role as Asia and the Caribbean,
since LGBTQ+ organizations were generally funded by the state, as in Argentina, Brazil, Chile,
Mexico and Nicaragua (Encarnacion, 2013; Encarnacion, 2016; Jofre, 2019; McGee &
Kampwirth, 2015). This arrangement, sometimes arising from the “AIDSification” of the
organizations, along with the incorporation of queer organizations into political parties as
occurred in Nicaragua and Mexico, could co-opt and defang the work of the queer organizations
by sacrificing rights for visibility and funding (Encarnacion, 2016; McGee & Kampwirth, 2015).
McGee and Kampwirth (2015) pointed out that some activists in Nicaragua were able to
counteract this coaptation by aligning with feminist groups. However, Latin American countries
have utilised transnational advocacy networks for non-financial support of their work, sometimes
to great effect as was the case in 1992 when the Argentine President legalised a gay rights
organization after a trip to the US (Encarnacién, 2013). Encarnacion (2016) cautions that

although these networks are valuable, Latin American gay identity and queer organizing has been
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in response to local and national developments, as well as influenced by actions in other Latin

American countries as much as in the Global North.

3.4.5 Theorizing queer Caribbean activism

There is a dearth of Caribbean LGBTQ+ social movement analysis, with many scholars
concentrating on theorizing sexual citizenship (Alexander, 1994; Walcott, 2009), sexualities and
homophobia (King, 2014; Murray, 2012; Wahab, 2018), providing descriptive accounts of
activism (Orozco, 2018) or the legal environment (Gaskins, 2013) and experiences within it
(DeRoy & Henry, 2018). As well, much of the writing has centered on Jamaica, with limited

focus on other countries like Guyana, Belize, Bahamas and Trinidad and Tobago.

In a comparative analysis of decriminalization strategies used in Commonwealth countries,
including Bahamas, Jamaica, and Trinidad and Tobago, drawing on work by Gaskins (2013) and
Blake and Dayle (2013), Lennox and Waites (2013) applied social movement theories to discuss
framing strategies, political opportunity structures, tactical repertoires, and resource
mobilization. Examples of these for the Caribbean countries were privacy, HIV/AIDS,
equality/human rights/LGBT rights, anti-violence, and economic interest (framing strategies);
national constitutions, parliamentarians, and regional human rights mechanisms (political
opportunity structures); litigation, legislative review, cultural tools like pride, public outreach and
information politics (tactical repertoires); with specific resource mobilization strategies being
unclear from the analyzed academic studies (Lennox & Waites, 2013). Another example of
framing was highlighted in the example of Coalition Advocating for Inclusion of Sexual
Orientation (CAISO) in Trinidad, which has used “nationalistic feminist politics” within a

citizenship framing (Attai, 2017).

With regards to transnational advocacy, Caribbean activists have had some strained interactions,
reporting the specter of racism, and Global North activists who did not always get the nuances of
the Caribbean or manifested a “winning over compromise” mentality (Campbell, 2014). In
Jamaica, three overlapping waves of queer activism mobilized around identity (1970s), national

political opportunity structures for reform (1990s), and since the 2000s, transnational advocacy
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networks, utilizing what I perceive as an application of the boomerang effect in challenging the
buggery laws at the Inter-American Commission on Human Rights (Blake & Dayle, 2013).
Blake and Dayle (2013) also record an instance where misalignment of strategies between local
and global activists in the Stop Murder Music (SMM) campaign resulted in damaged
collaboration. Nikolai Attai (2017) has criticized how Canadian actors, including members of the
Caribbean diaspora, have framed the Caribbean as “powerless and at risk” (p.100) to reinforce
Canadian exceptionalism. While Attai’s criticism deserves attention, his empirical example of the
Envisioning project merited more modulation, considering the role of Caribbean activist
autonomy in joining the project and explicit recognition around neo-colonial sensitivities in the
book that emerged from the project (Nicol et al., 2018, p.3). Grey and Attai (2019) subsequently
used the concept of “blacklighting”, to name the anti-black practice of Global North actors
coercing “formerly colonized nation-states into implementing policies and laws that privilege
Euro-American conceptions of human rights” (p. 11), premised on an underdeveloped post-
colonial state and civilized Global North. They note it is not solely the tactic of outsiders, as
other Caribbean countries use Jamaica as a yardstick to measure their own homophobia. This
concept is useful for interrogating aid conditionality and economic boycotts floated in the past,
but applies an unnecessarily villainous brush to human rights, which as previously discussed,

deserves more nuance.

There were also more positive explorations of transnational relations. Matthew Chin (2019) has
shown that transnational connections helped inform 1980s Jamaican activism, and Waites (2019)
applied a new critical decolonizing boomerang model to two Caribbean situations: the successful
decriminalization of buggery laws by Caleb Orozco in Belize and Jason Jones in Trinidad and
Tobago. Using Orozco’s biographical account of the case history, the model was successfully
applied to show confirmation to a boomerang pattern with decolonizing considerations
underlining agency and support resources. It was more challenging to typify the Jones case as a
decolonized boomerang effect after applying the model, but this may indicate a need for
conceiving other kinds of boomerang effects (Waites, 2019). Both the Orozco and Jones cases
were also examples of successful litigation, a tactical tool of the movement that has been
contentious in the region, with activists like Colin Robinson questioning their effect and

prioritizing national non-discrimination policies (Robinson, 2012).
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Two largely unexplored topics are the role of the Caribbean diaspora in these transnational
coalitions and the issue of asylum-seeking. Farmer (2020) urged for the complementing of in-
country engagement with the support of UK LGBT diasporic groups because they “have first-
hand experiences of LGBT discrimination and violence in various contexts, be it in their country
of origin or in the UK asylum system” (p.249). This encouragement might be misplaced, as Attai
(2017) contends the queer diaspora can become complicit in homonationalist agendas that claim
legitimate native voice, using the example of Black Jamaican-Canadian Maurice Tomlinson’s
and the HIV Legal Network’s work in the region around Pride and funding. I discuss this further
in Chapter Seven, but the prominence of individuals (Tomlinson, Colin Robinson, Jason Jones)
in transnational connections signals how recent networking options, including the internet, have
facilitated an evolving movement landscape where organizations are not the only players.
Diasporic representation is further entangled with asylum-seeking, but only CAISO has publicly
articulated a position on this, opposing it because it encourages ‘queer brain drain’, wastes local
movement resources and reinforces the “quasi-racist, neocolonial imagery of the Caribbean as

pathologically backward” (McNeal, 2020, p.64).

There is a paucity of studies on queer activism in Barbados. David Murray’s (2012) examination
of sexual diversity, homophobia and its discourse in Barbados presented information on the
formation of UGLAAB and their activities, but activism was not a central analytic. In Guyana,
the literature revealed three studies of Guyanese activism, one of which explicitly utilized social
movement theory (Peters, 2019), and one which focused on both Barbados and Guyana (Attai,
2019).

While Guyanese activists found utility in information sharing with Global North counterparts,
strategies were not always translatable - online activism excluded many Guyanese without
internet access, especially in Indigenous communities, and coming out is deprioritized in a small
population with prominent family ties and emphasis on middle ground over the “winning”
mentality of Global North activists (Istodor-Berceanu, 2019, p.130-132). It was noted that
SASOD’s online platforms held space for diversity and fluidity in identification, which was

taken as adopting Northern categorization while innovating for local realities, and a good
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practice for international collaborators to note (Istodor-Berceanu, 2019). Rowley (2013)
elaborated on this coexistence of Northern and local praxes, stating that SASOD uses

transnational links for local action, simultaneously working within and against the system.

Attai’s (2019) multi-methods ethnographic study of how queer Caribbean people live and resist
tropes of death and violence included interviews in four countries, three from Barbados and eight
from Guyana. Analysis of Barbados’ activism was largely limited to engagement with Canadian
activists, but Guyanese activism was more explored, noting SASOD’s significant transnational
connections, how funders can alter organizational priorities, and the elision of Indigenous
populations. Attai’s (2019) insight into queer Caribbean sexual praxes, community and trans
isolation are illuminative, but the work conflated HI'V with human rights, largely confined any
transnational considerations to Canada, and made an unconvincing empirical argument for how
LGBTQ+ activism is inadequate for queer persons in Barbados and Guyana specifically. It also
did not engage an explicit decolonizing perspective. Lastly, although very limited in scope, being
based on three interviews and secondary material, Peters (2019) noted that queer Guyanese
activism has limited political opportunity structures, having unsuccessfully lobbied for reform
for almost twenty years, but has utilized legal institutions, like the Caribbean Court of Justice. In
terms of resource mobilization, transnational funding featured prominently, although changing
funding models and the recent recategorization of Guyana’s development status stemming from
oil meant that organizations would have to find new funding sources (Peters, 2019). Peters also
noted that the movement’s collective action was subjected to internal conflict arising from
socioeconomic and ethnic issues - tension between Afro- and Indo-Guyanese and the exclusion
of Indigenous populations. He concluded that political process theory was a useful one for
examining political opportunity structures in the country’s movement, but did not adequately
capture issues with resource mobilization and collective identity formation (Peters, 2019). In
Chapter Six I expand upon Peters’ findings and show how the larger scope of this research can

demonstrate the utility of social movement theories in the Guyanese context.
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3.5 Conclusion

This chapter presented an analysis of critical theoretical concepts underpinning the research,
starting with colonialism and its varied characterizations. This in turn has influenced the
perspectives from which scholars theorize attempts to undo colonialism’s effects, and I
elaborated on how this study incorporates these strands of decolonization. The
operationalization of transnationalism, an overview of the literature on relevant transnational
actors and the entwining of transnationalism with rights-based activism formed the second
section. Here, examinations of both the utility and weakness of the human rights paradigm
involved dissecting both its colonial and anti-colonial associations. The third section reviewed
the literature theorizing Caribbean queerness and its opposition before moving onto social
movement theories in conversation with queer activism, and especially queer Caribbean

activism.

An essential function of this chapter was evaluation of the literature with a view to determining
its adequacy and deficits in attending to decolonial/decolonizing and transnational interrogations
of queer activism. While Matthew Farmer (2020) has examined how UK LGBT NGOs operate
transnationally and considered how they could decolonize their relations, this analysis was
situated in the Global North, and in general, there was a dearth of queer activist
decolonial/decolonizing literature from Africa, Abya Yala (in English) and the Caribbean. Studies
examining the role of transnationalism were more common, with several simultaneously
applying social movement theories in Asia (Dave, 2012; Gonzalez, 2019; Hildebrandt, 12;
Phillips, 2014; Rana, 2019), the Middle East and Africa (Currier & McKay, 17; Moussawi, 17,
Muedini, 2018) and Latin America (Campbell, 2014; de la Dehesa, 2006; Encarnacion, 2016;
McGee & Kempwirth, 2015). Comparative studies on queer activism in the Global South have
similarly neglected decolonization engage the transnational and/or social movement aspects
(Attai, 2019; Currier, 2012; de la Dehesa, 2006; Kjaran & Naeimi, 2022; Ng, 2018; Offord,
2011).

When narrowed to the Anglophone Caribbean, the region’s under-examination within the Global

South became evident, along with the under application of sociological analyses to queer
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activism in the region, with a tendency to focus instead on singular issues or descriptive
accounts. Only one study explicitly related activism to decolonizing (Istodor, 2019), and
considerations around Indigeneity only occurred in Guyanese literature, touching on Indigenous
erasure in activism and queerness (Attai, 2019; Istodor, 2019; Peters, 2019) and briefly
examining the challenges with reaching this population (Peters, 2019). There were a small
number of studies involving transnationalism and/or social movement application to Caribbean
activism (Chin, 2019; Peters, 2019; Waites, 2019), and a similar number offering comparative

examinations of this activism (Attai, 2019; Gaskins, 2013; Lennox & Waites, 2013).

There have been calls for more studies on queer activism centering queer voices (Meyer et al.,
2022), as well as for decolonial investigations in Global South queer activism (Josephson, 2020),
It’s evident from the gaps in the literature review that these calls are warranted. This study
therefore addresses these gaps by placing sociology and transnationalism in dialogue with
decolonizing approaches while simultaneously heeding the need for comparative systematic

sociological research on colonialisms with respect to sexuality (da Costa Santos & Waites, 2019).
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Chapter 4: Methodology

4.1 Introduction

As stated in Chapter One, the central research question of this thesis was: what does a
comparative analysis of LGBTQ+ activism in Barbados and Guyana reveal about the role of
transnational processes, colonial legacies, and anti-colonial resistances in the evolution of said

activism? To address this, there were several sub questions:

i.  What were the trajectories of post-independence queer organizing in both countries and
how did British colonialism operating in differing local contexts influence this activism?
ii.  What social, organizational and transnational forces have impacted the evolution of queer
movements in the two contexts?
iii.  How have activists engaged with decoloniality and decolonization in order to advance
their agendas?
iv.  What has been the relationship between activist movements in Guyana and Barbados and

those in the Global North, in terms of collaborations, power relations, and dialogue?

This chapter expounds on the methodology involved in this examination, offering both a
theorization of research goals as well as an outline and contextualization of the methods process
(L'Eplattenier, 2009). It opens by foregrounding my positionality, ontology and epistemology in
order to engage with their locus within a broader decolonial frame. This includes an elaboration
on how the methodology operationalized decolonization and connects to the subsequent section
outlining how the research was designed and influenced by methodological stances and choices.
I follow this with a discussion around ethical considerations and research integrity, before
moving onto an in-depth account of the sampling strategy and the particularities of each data
collection method, noting the tensions that result from methodological choices and alignment.
The chapter concludes by examining the rationale and background behind the selected analytic
strategies, discussing the analytic process for each data collection method, demonstrating how

the research questions were operationalized, and illustrating the coding schema. Overall, this
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chapter unpacks how a decolonizing methodology, alive to transnational concerns, was crafted

and deployed.

4.2 Positionality, ontology, and epistemology

Acknowledging that research is almost never value-free, I seek to locate myself, my values, and
views to better understand place and influence (Holmes, 2020) within the research. To start, my
worldview has been shaped by my sociocultural identities as a queer, areligious, middle class,
Indian heritage, Guyanese-Barbadian cisgender woman. Having moved from Guyana to
Barbados over a 